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Book 1 


A 

Narrator-Socrates: 1 I went down to the Piraeus yesterday with Glaukon , the son of 
327 KaxePpv eve; Ileipaia /Osq psxa TkauKcovoq xou 

Ariston , to offer up our prayers to The Goddess , and at the same time to see in what 
Apiaxcovoc; , 7ipoasu^opsvoq(Ttpoaeuxopai) xp Oeco xs kou apa GeaaaaGai xiva 
way they would produce the festival, seeing that its initial production was being held 
xpemov noipaouaiv xr|v eopxpv axe npcoxov ayovxsq 

at the present time . And thus , on the one hand , it appeared to me, to be a beautiful 
vuv. Kai ouv psv sSo£,sv poi eivai p Kakp 

procession that the rural community produced, however, on the other hand, 

TCOpitp XCOV S7UXOOpi(DV pevxoi 

the procession which was produced by the Thracians seemed to be no less conspicuous . 

pv 87i:ep7iov oi 0paKeq ei))aivsxo ou pxxov 7tps7i:eiv 

And so , having offered-up our prayers, and having seen the spectacle, 

327b 8s Ilpoaeu^apsvoi Kai Gseoppaavxsc; 

we departed for the city . Then Polemarchos, the son of Cephalos having caught sight 
a7ippe(a7teipi) npoq xo aaxu . ouv Ilokepapxoc; o Kei))akou KaxiScov 
of us from a distance, just as we had turned homeward; dispatched his boy running 
ppaq noppcoOsv coppppevouq oiKaSs eKskeuae xov rniSa Spapovxa 

to urge us to wait for him . The boy caught me from behind by the cloak , and said: 
Kekeuaaipcekopai) nepipeivai s (ou) .o miq kaPopsvoq pou omaGev xou ipaxiou Kai stpp 
Boy: Polemarchos calls to you to wait. 

Ilokepapxoc; Keksuei upaq nspipsivai. 

Narrator: And I turned around and asked where he was . Pie said : 

Kai eyeo pexeaxpaijjpv xe Kai ppoppv otcou auxoq eip . s<j)p , 

Boy: There he is, approaching from behind ; do wait ! 

Ouxoq , 7ipoaepxsxai orciaGev : vXKa rcepipevexe. 

Glaukon: (then this is what Glaukon said) We shall wait. 

8’ oq o TkauKcov p Akka nepipevoupev. 

Narrator: And a little later Polemarchos came up, and Adeimantos the brother 
327c Kai okiyco uaxepov Ilokepapxoc; pKe Kai ASeipavxoq o aSek())oc; 
of Glaukon , and Niceratos , the son ofNicias , and a some others ,from the procession 
xou TkauKcovoc; Kai Nucppaxoq o Nikiou Kai xiveq akkot , ano xpq 7iopnpq 
as it appeared .(coq .) 

Polemarchos: (then Polemarchos said) O Socrates , you seem to me to hasten towards 

ouv o ITokspapxoc; eepp Q Xancpaxec;, SoKeixe poi coq copppaGai upoc; 
the city and to be leaving . 

Ttpoq aaxu coq a7uovxsq(a7ieipi). 

Socrates: (then I said) You do not opine wrongly . 

S’ eyeo pv , yap Ou 8o£,a^eiq KaKcoc; . 

Polemarchos: (he said) Do you see then , how many we are ? 

sijip , Opaq ouv oaoi ppaq eapev ; 

Socrates: How could I not ? 

rioocg yap ou ; 

Polemarchos: (he said) Certainly then , either become superior to this number by self or remain . 

sijip , xoivuv , H ysvsaGe Kpeixxouq xouxcov auxou p psvex’ . 
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Socrates: (then I said) Is it not the case then , that there is still a third choice left; 

8’ syco r|v, Oukouv stv to sAAsuisxav , 

which is , if we can persuade you , that you should let us go ? 

pv rcsvcrcopsv opaq coq XPP ppaq acjvsvvav ; 

Polemarchos: (to which he then said) If you can ! Could you persuade us if we do not listen ? 

oq 8’ pH av SuvavaG’ , kou tcsigou pp aKouovxac; ; 
Glaukon: (he said ) In no way whatsoever . 
o rkauKcov s4»p OoSapooq . 

Polemarchos: Certainly then , in this way make up your minds that we will not listen ! 

xovvuv ooxco SvavosvcrGs Qq pp aKoucxopsvcov. 

Adeimantos: (and to which he then said) Accordingly then indeed , do you not know that there is 
o ASsvpavxoq kou oq 8’ p , Apa ys, ooS’ vaxs oxv scrtav 

to be a torch-light race on horseback this evening , for The Goddess? 

i^apnac; ait)’ vnncov sanspav npoq xp Gsoo; 

Socrates: (then I said) On horseback ? That is indeed new ! 

8’ syco pv , At))’ 17 otov ; xooxo ys kouvov . 

What do you mean ? A relay-race on horseback , by having to pass the torches to each other ? 

p Ttcoq Posysvc; ; apv^copsvov xovq uuiovp , sxovxsq SvaScocrouav ^apnaSva a^kp^ovq; 
Polemarchos: (said) That’s it, and they are indeed going to have an all-night festival, which is 
o Ilo^spapxoc; sdp Ouxcoc; kou ys novpaouavv npoc; navvuxvSa , pv 

worth beholding ! For we shall rise after dinner and we will see this all-night spectacle 
odpov GsaaaaGai. yap s^avaaxpaopsGa psxa xo Ssvnvov Kav GsaaopsGa xpv navvuxvSa 
and we shall meet with many young people there , and converse together . 
xs Kav ^ovsaopsGa noAAovq xcov vseov auxoGv Kav Sva^s£,opsGa . 

Then do stay and do not do otherwise ! 
ak'ka psvsxs Kav pp novsvxs aLLcoq . 

Glaukon: (then said) It seems to be the case , that we must stay . 

328b o TkauKcov Kav stjvp , Eovksv svvav, psvsxsov . 

Socrates: (then I said) Then , if it seems so , we must do so . 

8’ syco pv , AAA’ sv Soksv , XPG rtovsvv outgo . 

Narrator-Socrates: 2 Thus , we went to the home of Polemarchos , and there we found 

ouv Hvpsv svq ovKaSs xou JToAspapxou , Kav auxoGv KaxsAaPopsv 
both Lysias and Euthydemos, the brothers of Polemarchos , and besides , Thrasymachos 
xs Auavav Kav EoGoSppov , xouq aSsAc))ouc; xou IIoAspapxoo Kav Sp Kav ©paaopaxov 
the Chalcedonian , and Charmantides of the Paianian (physician) tribe, and Cleitophon , the son 
xov XakKpSovvov Kav XappavxvSpv xov Tlavavvsa Kav KAsvxo())(ovTa xov 

ofAristony mo s ; and Cephalos , the father of Polemarchos, was then at home . 

Apvaxcovupoo : Kav o KscjvaAoc; o naxpp xou JToAspapxou pv 8’ svSov . 

And he appeared to me to be exceedingly old; for it was a long time since 
328c Kav sSo£,sv pov svvav paAa npsaPuxpc; : yap Sva xpovou Kav 

I had seen him . Thus he sat on a chair, crowned with a wreath encircling his head; 
soopaKp auxov . 8s KaGpaxo xs Kav Sujvpou xvvot; saxsijvavoopsvoc; stu npoaKsc|)aAavou 
for he had been offering sacrifice in the courtyard. So we seated ourselves beside him ; for 
yap sxuyxavsv tsGukooc;(Guco) sv xp auAp . ouv sKaGsi^opsGa nap’ auxov : yap 
chairs were placed there, in a circle . Then , as soon as he saw me, Cephalos greeted me, 
SvGpov SKsvvTo(Ksvpav) auxoGv xvvsq kukAoo . ouv suGuq vScov ps o KscjvaAoc; pana^sxo 
Cephalos: (and said) O Socrates , you do not come down often to the Piraeus to see us ; 

xs Kav svtcsvv , Q ScoKpaxsc;, ouSs KaxaPavvcov Gapv^svq svq xov Tlsvpava ppvv : 
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but nevertheless , you really should . For if on the one hand , I were still able to easily travel 
psvxov • yap ev F sv 8 Y® h v STV Suvapsv too paSvcoq 7ropsusa0ai 

to the city ; there would be no need (for you) to come here , but we woidd go to thee , 

328d npoq to aaxu, av ouSsv sSsv vsvav Ssupo , aXX’ ppsvq av ppsv mpa as : 

but on the other hand , as it now is , thou must come here more often . For I assure you that 
8s vuv as xPh isvou Ssupo nuKvotspov : coq su on 

as far as I am concerned , by as much as the pleasures of the body are withering-away , 

spovys , oaov av pSovav Kara to acopa va0v anopapaivovtav, 

by just as much grows my pleasure in talking , and my desire for that. Therefore , do not do 
Toaooxov au^ovxav av pSovav rcspv Xoyouq is Kav S7u0upvav xouc; . ouv pp novsv 
otherwise , but make yourself much at home here regularly as among friends , and associate with 
aXXcoq , aXXa xs 7xavu ovKsvouq Ssupo i()ovxa coq mpa ijnXouq Kav cquvvaGv 
these young men. 
xovaSs xovq vsavvavq . 

Socrates: (then I said) And truly , O Cep halos , what I care-for most is talking with 
S’ syco pv , Kav ppv , co KsiJvaXs, /oupco ys SvaXsyopsvoq 
those who are exceedingly old ; for it appears to me that we must inquire from them Just as if 
328e xovq aijvoSpa npsaPuxavq : yap Soksv pov xppvav 7tuv0avsa0av nap’ auxcov , coansp 
they had traveled a long journey , which we will equally also have to travel, what the journey is 
nposXpXuboxcov xvva oSov , pv ppaq vacoq Kav Sspasv nopsusabav, xvq saxv 
like , (whether) rough and difficult, or easy and well-provided . And so I would gladly enquire 
nova , xpaxsva Kav x a ^ 87tr l > P paSva Kav suixopoq : Kav Sp Kav av pSscoq nubovppv 
of thee , how this appears to thee , since you are now well at that time of life , which the poets 
aou , o xv xouxo (jvavvsxav aov, snsvSp pSp sv svxauba xpq KXvKvaq , o ov novpxav 
indeed say is to be upon the threshold of old age , whether it is a difficult time of life , or what 
Sp ijvaavv svvav snv ouSco yppaoq , noxspov x a ^ 87rov too Pvou p ncoq 
does thine self have to report . (just as in The Myth of Er) 
au auxo s^ayysXXsvq . 

Cephalos: (he said) 3 I will tell thee , O Socrates , yes by Zeus such as it indeed appears to me . 
329 stjjp , Eyco epco aov, co ZcoKpaxsq , vp xov Ava ovov ys ())avvsxav pov. 

For it often happens , that some of us who are of about the same age , come together ; observing 
yap noXXaKvq sxovxsq xvvsq svq xouxo napanXpavav KXvKvav auvspxopsba , Svaaco^ovxsq 
the ancient proverb (birds of a feather stick together ). Thus at these meetings most of us lament, 
Svaaco^ovxsq xpv naZavav napovpvav . ouv £,uvvovxsq ov nZsvaxov ppcov oZoijvupovxav, 
remembering the pleasures of youth , longing for sexual-stimulation and for drinking 
avapvpvpaKopsvov xaq pSovaq sv xp vsoxpxv , jio0ouvxe<; nspv xs xav|)poSvava Kav nspv noxouq 
and for feasting , and to have other such things ; and we are annoyed , as if we had been robbed 
Kav sucox va ? Koa sxsxav aXX’ axxa a xcov xovouxcov , Kav ayavaKxouavv ro<; ajisaxspqpsvov 
of great things , and as if on the one hand , that were the good life , whereas now , on the other 
psyaXeov xvvcov, Kav psv xoxs su ^covxsq , vuv Ss 

hand , we were not alive . But some even lament of the foul-abuse of their old age by those of 
329b ouSs i^covtsc; : Ss svvov Kav oSupovxav xaq 7rpo7ipXaKvasvq xou yppcoq xcov 
their own house , and so they chant indeed about such evils which old age has caused them . 

ovksvcov , Kav upvouavv Sp snv xouxco oaeov KaKtov xo yppaq avxvov avjnavv . 

But in my estimation , they do not blame the real cause , O Socrates . For if this was the cause , 

Ss spov SoKouavv , ouxov ou avxvaabav xo avxvov , co ScoKpaxsq . yap sv tout’ pv avxvov 
I too would have been affected in the same way indeed , as far as old age is concerned , and so 
syco Kav S7xs7tov0p xauxa xa auxa ys svsKa yppcoq Kav 
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would all such others who have come to this time of life . But I at least, have in fact met others 
7 T(xvtsc; oaov ov a)Aov pMlov evxaoOa piUKvaq . 8’ sycoys kou r|8r| sxouav a)Aovq 
who have not been affected in this way ; Sophocles the poet, for instance ; I was with him 
oux svxsxuxpKa ouxcoq Xoi|)OKksv xco 7tovpxp Kav Sp kou mpsysvoppv utco 

at the time that somebody asked him , (he said) ‘What about love’s enticements , O Sophocles ? 
329c 7toxs xvvoq spcoxcopsvco si|)r| Flcoq npoq xaijvpoSvava , co Xoi|)ok^svc; ; 

Are you still able to commune with a woman ?’ And to which he replied , ‘Hush , O man , 
si sxsvq sxv ovoq xs auyyvyvsadav yuvavKv; Kav oq stjvrj , Euijvppsv co av0pco7rs : 

For certainly , self has most gladly escaped , just as if I had escaped from a raving-mad 
psvxov auxo aapsvavxaxa a7vsi|)uyov , cocnrsp a7ioi|)uycov xvva ^uxxcovxa 
and wild master . ’ Thus that appeared to me to be well-said at that time , and now , not any less . 
Kav aypvov SsaTtoxpv . ouv sksvvoc; sSocqsv pov so suvsvv xoxs Kav vov oux pxxov . 
For there is indeed complete freedom and perfect peace from such things in old age ; 
yap yvyvsxav ys 7vavxa7raav s?vsu9spva Kav 7roAAp svppvp xcov xovooxcov sv xco yppa , 
when the desires become slack and cease from tightening ; it is exactly 

S7isv8av av swvOupvav yvyvsxav xa^aacoav Kav muacovxav Kaxaxsvvouaav, saxv navxanaai 
as Sophocles said ; to be quite rid of many raving-mad masters . But indeed , 

329d xo SoijvoKksoc; xoo : 7iavo anpk^axOav no'k'katv pavvopsvcov Ssgtcoxcov . akka ys , 

O Socrates , both in respect to these cases , and in those pertaining to one’s family there is only 
one co XcoKpaxsq , Kav 7ispv xcov xouxcov Kav 7rpoq xouq ovksvouc; saxvv xvq 
one cause . It is not old age , but the kind of man he is . For if, on the one hand , they are 
pva avxva , ou xo yppaq , akk’ o xporcoc; xcov avdpcoraov . yap av psv coav 

orderly , and easily-satisfied , old age is only burdensome in a measured way ; but on the other 
Koapvov Kav suko^ov , xo yppaq saxvv Kav S7U7tovov psxpvcoq : Ss 

hand , if not, O Socrates , then youth and old-age , turn-out difficult for such people . 

sv pp , co XcoKpaxsq , Kav vsoxpq , Kav yppaq , ^opPavvsv xov^s7tp xco xovouxco . 

Narrator-Socrates: 4 And I thought this was admirably said by him , and still wanting him 
Kav syco xauxa ayaadsvq sutovxoq auxou , sxv Pou^opsvoq auxov 
to speak some more ; I stirred him on and said 
?iSySVV SKVVOUV(SKKVVSCO) KaV SV7TOV 

Socrates: O Cephalos, I do not think that the many would accept thine report, when you say this ; 
329e Q Ksi()a^s , ouk ovpav xouq nokkovq anoSsxsaOai gov , oxav ^sypq xauxa 
because they are led to think that thou bears old age easily , not through the kind of man you are , 
a kk’ pysva9av as ijvspsvv xo yppaq paSvcoq ou 8va xov xponov , 

but by possessing substantial properties ; for they say that the wealthy have many consolations . 
a'k'ka 8va KSKxpadav xo no^^pv ouavav : yap (]>aovv xovq wkouavovq svvav nokka xapapuBva 
Cephalos: (he said) You speak the truth ; for they do not accept it. And on the one hand , 
scjvp ^sysvq A^p0p : yap ou arcoSsxovxav . Kav psv 
there is certainly something in what they say , although not as much as they think . But the report 
ys xv ^syouav psvxov ou oaov ovovxav, akka xo 

of Thevnistocles was well-said , when the Seriphian reproached him and said that his fame 
xou ©spvaxoKksoc; sxev su , oq xco Espujnco ^ovSopoupsvco Kav ^syovxv, oxv suSoKvpov 
came from his city but not from himself; to which he answered that , neither would the Seriphian 
330 8va xpv no^vv akka ou Sv’ auxov , cov ansKpvvaxo oxv oux’ av auxoq 
have been famous if he (Themistocles) were a Seriphian , nor if the Seriphian were an Athenian . 
sysvsxo ovopaxoq Sspujnoc; oux’ SKsvvoq Adpvavoq . 

And certainly the same rebuke applies well to those who are not rich , but bear old age badly ; 

Kav 8p o auxoq ?ioyoq sxev su xovq pp rtAouavovq , 8s (jvspouavv xo yppaq xa^encoq , 
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that neither would the reasonable-man endure old age quite as easily in poverty , 
on out’ av o s7usvKqq svsyKov yqpaq navu xv paSvcoq psxa 7xsvvaq , 
but neither would the unreasonable-man ever be well-satisfied with himself in wealth . 

ouO’ av o pq s7usvKqq rcox’ ysvovxo suKo^oq sauxco 7TAouxqaaq. 

Socrates: (to which then I said) But did you inherit most of that which you own , O Cep halos , 
qv 8’ eyeo , 8s Idoxepov naps^aPsq xa nTsco cov KSKxqaav, oo Keijia^s , 
or did you acquire it ? 
q ertSKxqao) ; 

Cephalos: (he said) Acquired it ? Yes , to some degree , O Socrates . I am somewhere between 
330b s())q , 87X8Kxqaapqv ; Tlov , co XcoKpaxsq , ysyova xvq psaoq 

my grandfather and father as a moneymaker . For on the one hand , my grandfather , who also has 
xou 7xa7nxoo xe Kav xou waxpoq xpqpaxvcrxqq .yap psv o rcamtoq xe 

the same name as me , having inherited about as much property as I now possess , made it 
opcovopoq Kav spov raxpa^aPcov a/sSov xv ooqv oocnav syco vov KSKxqpav sicoiqas 
many-times as great; but on the other hand , my father Lysanias made it even less substantial 
7ioMiaKvq xoaauxqv , 8s o raxxqp Auaavvaq snoiqas sxi s^axxco ooaqq 

than it is now . Flowever , I am content if I should leave to these lads , not less than I inherited , 
xqq auxqv vov : 8s syco aya7xco sav KaxaMnco xouxoicn pq s^axxco q mps^aPov , 
but indeed , a little more . 
aXka ys xvvv Ppa^sv 7x^svco . 


Grandfather-C ephalo 
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And Foolish Counselors 
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FEAR 


Socrates: (To which I then responded) What made me ask , is that you seem to me not 
330c xoi Oo syco 8’ qv, svsica qpopqv , oxi sSo£,aq pov oo 
to care much for money . Since those who are quite affected in this way , are generally those who 
ayanav ai|)o8pa xa xpqpaxa . 8s ov av noTv novooavv xooxo coq aoxov xo 

have not acquired it; whereas those who have acquired it, welcome it, twice as much than the 
pq Kxqacovxav: 8s ov Kxqaapsvov aana^ovxav aoxa SvnAq q ov 

others . For they care for it, just as the poets do for their poetry , and fathers for their children ; 
aAAov. yap ayancoav cocnxsp ov 7xovqxav xa aoxcov novqpaxa Kav ov 7xaxspsq xouq mvSaq , 
and certainly in the same way , the money-makers , take it quite-seriously , as if it were , 
xs Kav Sq xaoxq ov xpqpovxvaapsvov anooSa^ooavv coq 

their own work , not for its use , just as others do . Therefore , they are also difficult to deal with , 
saoxcov spyov, Kav Kaxa xqv xpsiotv, qrxsp ov aXToi .ouv svavv Kav /a^snov £,uyysvsaOav, 
because they wish to praise nothing else than riches . 
aTT’ sOsJvovxsq snawsw ouSsv q xov nXovxov . 

Cephalos: (he said) You speak the truth . 

scpq , A,sysvq A^qOq . 
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Socrates: 5 (then I said) Yes indeed . But please , still tell me this . What do you think 
330d 8’ syco pv , riavo psv oov . oXka sxx sure pox xocrovSs : xx oxex 

is the greatest good you have received from having acquired that substantial fortune ? 
psyicrxov ayaOov a7xo^s?iaoKevai(a7To}iapPavco) KeKxpaOax xoo 7xoAApv ouaxav ; 
Cephalos: (to which he then said) That which is being said , would likely , not persuade many . 

oq 8’ p, O ^sycov av xacoq ouk 7xsiGaxpi no'k'kovq. 

For know well, O Socrates , that when one believes that their end is surely near, he 
yap xaGx so , co XcoKpaxsq , oxx, snexSav xxq oxsaGax xoo xs^suxpaexv p eyyuq , aoxco 
enters into a world of fear and anxiety , concerning that which did not come to mind before . 

exaepyexai Seoq Kax ^povxiq 7xepx cov ook sxapei(siCTepxopai) ep^poaOev . 
For he thinks of the myths they tell about what happens in Flades , how one that has been unjust 
yap xs Kax ox puGox ^syopsvox rcepi xcov ev 'AxSoo , coq xov aSiKpaavxa 
in this place , must have Justice rendered to him in that place ! You may have ridiculed them 
svGaSs Sex SxKpv SxSovax sksx , Kaxays^copsvox 

up to this time , but at that time , they certainly turn your soul: For what if they are indeed true ! 
330e xscoq , xoxe Sp Gxpsxjxooaxv aoxoo xpv \|/oxpv pp coax aikpGexq : 

And the man himself, whether from the weakness of old age or just as he is already much nearer , 
Kax auxoq pxox ono xpq aaGsvexaq xoo yppcoq p cocmsp pSp Kax eyyoxepco 

he has a better sight of the things which happen in that place . Thus , he becomes filled with 
xx pa)Aov KaGopa aoxa cov xcov 8K8X . oov yiyvexai pecrcoq 
suspicion and fear , so he immediately adds-up his account, and looks to see whether 
07ro\|/iaq Kax Sexpaxoq 8’ pSp ava^oyi^exai Kax cnamei ex 

he has wronged anyone , in any way . Thus on the one hand , if he finds many wrongs in his life , 
pSiKpKsv xx xiva . oov pev o sopxaKcov noXXa aSiKppaxa sv xco Pico 

he is often awakened out of his sleep in terror, like childen are , and lives with 
Kax Gapa syexpopevoq 8K saoxoo xcov onvcov Seipaivei, coanep ox TtaxSsq , Kax <^p pexa 
worse expectations ; but on the other hand , the one who has no wrong on his conscience , 

KaKpq sikTuSoq : Se xco ppSev aSiKov eaoxco £,oveiSoxi(aovoiSa) 

always has Sweet and Good Hope beside him ; the old man’s nurse , as Pindar also says . 

331 aei pSeia Kax ayaGp e^7uq mpeaxi yppoxpoi))oq , coq FlxvSapoq Kax ^eysi. 

For those are charming verses , O Socrates , where that man says this ; that whosoever may 
yap xox x a P lsVTK) ? , co ScoKpaxsq , eKeivoq einexv xoux’ oxx oq av 
pass through life Justly and Piously , 

Siayayp xov piov SiKaicoq Kax oaxcoq , 

A sweet companion cheers their heart, 

y^oKsta aovaopst axa^^otaa ot KapStav 

Hope , The old man’s nurse , who chiefly guides 

8^7tiq , yppoxpoc()oq a paliaxa KoPspva 

the wayward mind of mortals . 

7to^oaxpoct)av yvoopav Gvaxcov . 

That is very well-said then , just as it is admirable . Certainly in this respect, I at least, put down 
cx(|)oSpa so A,sysxv ouv coq Gaupaaxcoq. Sp 7xpoq xoux’ sycoys xxGppx 
the possession of money , to be worth a great deal; not to each and every man , but to the 
331b xpv Kxpaxv xcov ypppaxcov sxvax acqiav 7xA,sicxxoo , ou xx navxx avSpx, aX’ka xco 
reasonable-man ; for never , not even to unconsciously defraud or be false to anyone , 

S7I1S1KS1 , yap ppSs xo aKovxa s^anaxpaax p <()suaaG9ax xxva, 
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nor to ever , in turn , a debtor be , neither to God for any sacrifice nor to man for money , 
ppS’ au oi))sv^ovxa r| Oseo xvvaq GuGvac; r) av0p©7i© xpruaaia 
and thereupon , go to that place in fear . (Thus) the possession of money contributes 

swsvxa oouevav sksvgs SsSvoxa , p Kxpau; x©v /pppaxcov GupPa?Asxav 

a great share towards this . Then it has other uses , many indeed ; but indeed , (when comparing) 
psya pspoq sic; xouxo . 8s sxsv aXXaq xP sia ? no'k'kaq Kav : a'k’ka ys 
one thing against Another , I at least, would place this as not the very least reason for which , 
sv avO’ svoq syeoys av 0svpv(xv0ppv) xouxo ouk s^axiGXOv sic; 

wealth , is most useful to a man possessing intellect, O Socrates . 

7xX,ouxov svvav xppcnproxaxov avSpi sxovxv vouv , eo ScoKpaxsc;. 

-Did he praise Justice or money ?- 

Socrates: (then I replied) Very well said , O Cephalos . But This Self -The Righteousness- 
33 lc 8’ syeo pv , IlayKa^eoc; ^sysvq , co Ks<))a^s . S’ xouxo auxo , xpv SiKavoauvpv , 
are we to say that It is simply , to pay back , in this way , what anyone may have received from 
noxepa ijvpGopsv svvav a7x^©c; xo anoSvSovav ouxroq , xvq xi av ^aPp mpa 
anyone ? Or is it true , that this very act, is on the one hand , sometimes done Justly , but on the 
xou, p Kav xauxa auxa tcovsv ecmv psv svvoxe SiKavcoc; Ss 

hand , sometimes done unjustly ? I mean for example : Such as if someone has received weapons 
svvoxe aSvKooc; ; ^syeo xovovSs ovov sv xvcg i^aPov onX a 
from a dear friend when the man was of Sound-mind ; everyone would say I suppose , that 
vxapa (jn^ou avSpoq aroijvpovouvxoc;, naq av sutov 7tou, oxv 
one should not give back such things , if in turn , he were demented when he demanded them . 
Xpp ouxs anoSvSovav xa xovauxa , sv pavsvq anavxov, 

Neither would the one who gives back , be just , nor in turn would he be just , to willingly tell 
ouxs av o anoSvSouc; svp SvKavoq, ouS’ au s0s?udv ^sysvv 

The Whole Truth , to one who is in such a condition . 

7xavxa xa^pGp ixpoq xov sxovxa ouxeoq . 

Cephalos: (he said) You speak correctly . 

33Id scpp , ^sysvq OpGcoc;. 

Socrates: Accordingly then , this is not the definition of Righteousness ; to speak The Truth , 
apa ouxoc; sgxv Ouk opoq SvKavoauvpc; , xs A,sysvv a^pGp 

and to give back , whatever one may have received . (Polemarchus then taking-over, said ) 

Kav anoSvSovav a xvq av ^aPp . o ITo^spapxoq 07xo^aP©v sijvp 
Polemarchus: Very much so , O Socrates , if indeed one should be persuaded by Simonides . 

Tlavu psv ouv , © X©Kpaxsc;, suxsp ys xv XPP 7xsv0SG0av SvprovvSp . 
Cephalos: (said) And of course , I also hand-over the (patho) logos to you ; for it is necessary 
o Ksi))a^oq sijvp , Kav psvxov Kav 7xapaSvS©pv xov A,oyov upvv : yap Ssv 
for me to immediately attend to the sacred rites . 

ps pSp snvps^pGpvav x©v vsp©v . 

Socrates: (Isaid) Is it not the case then , that Polemarchos is indeed heir to what is thine ? 

sy© sijvpv, Oukouv , o Ida^spapyoc; ys K^ppovopoq x©v g©v ; 

Cephalos: (to which he then answered laughing) Quite SO . (and at the same time ,went to the rites.) 

oq 8’ p ys'kaaaq , Tlavu ys : Kav apa psv npoq xa vspa . 

Socrates: 6 (Isaid) Tell us indeed , O heir to the logos , what does thou say , is the saying 
331e sy© surov , Asys Sp , o K^ppovopoq xou )ioyou , xv gu (ppcg xov ^syovxa 
Simonides correctly said , about Justice/Righteousness/Fairness ? 

XvprovvSpv op0©c; ^sysvv nspv SvKavoGUvpc; ; 
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Polemarchus: (to which he then said) That it is just , to give back what is owed to anyone . 

oc; 8 r) , Oxi sgti Sikouov to arcoSiSovai ta oi))sZopsva SKaGxco . 

In saying that, it appears , to me at least, beautifully said . 

Zsyoov tout’ Soksi spoiys KaZooc; Zsysiv. 

Socrates: (then I said) Certainly then , Simonides is indeed not to be easily distrusted . 

8’ syoo pv , psvxoi AkXa XipooviSp ys ou paSiov aniGxsiv : 

For he is a wise and Divinely-inspired man . Nevertheless , what in the world does this mean ? 
yap aoi))oq Kai Gsioc; avpp : psvxoi o u tiots xouxo Zsysi, 

Perhaps on the one hand , you know , O Polemarchus , but I on the other hand , do not know . 

igcoc; psv gu yiyvcoGKsiq eo FloZspapxs , syeo Ss ayvoco . 

For clearly , he does not mean this very thing that we were speaking-of just now ; to give back 
yap SpZov ou Zsysi xouxo orcsp sZsyopsv apxi, xo anoSiSovai 

anything whatsoever , on demand , even when that depositor is not of Sound-mind ; 

xi oxooouv anaixouvxi Kaixoi xivoq mpaKaxaGspsvou pp Gooijipovcoc; : 
yet this which has been deposited is certainly a debt-owed ; is it not ? 

332 ys xouxo o mpaKaxsOsxo sgti tiou oi|)siZopsvov : p yap 
Polemarchus: Yes. (Nai.) 

Socrates: But one must indeed by no means give back at the time when a depositor demanding it 
8s AtcoSotsov ys ouS’ otccogtioov tots , 07xoxs xiq anaixoi 

is not of Sound-mind ? 
pp acoijipovcoc; ; 

Polemarchus: (then to which he said ) This is true . 

8’ oc, p AXpGp . 

Socrates: Certainly then , as it appears , Simonides means something else , than such a case , 

Sp , coc; soiks , XipcoviSpc; Zsysi xi AAZo p xo xoiouxov 

(when he said that) it is just to give back what is owed . 

sivai Sucaiov anoSiSovai xa oi|)siZopsva . 

Polemarchus: (he said) Yes something else , by Zeus . For he certainly believes that friends 
sijip vp AXZo Ai. yap psvxoi oisxai xouc; iJnZooc; 

owe it to friends to do them some good on the one hand , but on the other hand , nothing harmful . 
oiJjsiZsiv xoic; (jiiAoiq Spav xi ayaGov psv , 8s ppSsv kxxkov . 

Socrates: (then I said) I understand ; that whoever may give back a sum of gold to the depositor 
S’ syco pv : MavGavco , oxi oc; av anoSco xp^giov too mpaKaxaGspsvco 
will not give back what is owed , if indeed the giving back and the taking , become harmful , 
332b ou anoSiScoGiv xa oiJisiZopsva , savnsp p anodooiq Kai p Zp\|/ic; yiyvpxai [3Za|3spa , 
and if, the restorer and the receiver are friends . Is not this , what you say , Simonides means ? 

Ss o anoSiSouc; xs Kai o anoZapPavcov cogiv tpiAoi : ou/ outgo 4>pq xov XipooviSpv Zsysiv ; 
Polemarchus: Yes , Exactly so . (Flavu psv ouv .) 

Socrates: What then ? Must one pay-back enemies , whatever that which is owed may be ? 

Ti 8s; anoSoxsov xoic; s^Gpoic; , o xi av oiJisiZopsvov xu%p ; 
Polemarchus: (he said) Altogether so , that which is indeed owed to them ; from one enemy , 
scpp , FlavxamGi psv ouv, o ys o^siZsxai ouxoic; , n apa xou s/Gpou 
to another enemy indeed , but that which is owed , I believe , is something harmful , 
too s/Gpco ys , 8s o oi()siZsxai , oipai , xi KaKov, 

just as it is also right/proper . 

07tSp Kai 7ipOGpKSl . 

Socrates: 7 (then I said) Accordingly then , whatever Simonides meant Justice to be , as it 
332c 8’ syco pv , apa 'o oXipooviSpc; xo Sucaiov sip , coc; 


9 


appears , was poetically said . For on the one hand , he well-understood , as it appears , that 
sovksv , Hvvvcqaxo 7 xovxvkcoc; . yap psv Svsvosvxo , ax; ijvavvsxav, oxx 

justice is this ; to give back what is proper to each , but on the other hand , this is what he called 
SvKavov svp xoux’ , xo anoSvSovav vxpoapKov sKaaxco , 8s xouxo covopaasv 

that which is owed/due/proper/an obligation . 

Ol|)SvZopSVOV . 

Polemarchus: (he said) But what do you think ? (s<|)p , Akka xv ovsv;) 

Socrates: (then I said) O by Zeus , if then , someone were to ask him , ‘O Simonides , what then 
8’ syco pv , Q npoq Aioq , sv oov xvq ppsxo aoxov : co XvpcovvSp , xv oov 
does The Art called Medicine give-back , by being due!owed and proper to what ?’ 
p xe/vp Kaksvxav vaxpvKp anoSvSooaa oi))svZopsvov Kai npocpKov xvavv ; 

What do you think he would answer to us . 
xi ovsv aoxov av anoKpvvaaOav ppvv ; 

Polemarchus: (he said) It is clear that It gives drugs , food and drinks that are proper to the body. 

s4»r| , Apkov oxi (jvappaKa xe Kav avxva Kav icoxa p acopaav. 

Socrates: Then what does the skill called cookery give-back , by being-owed and proper to what ? 
332d H Se xv xsxvp vcaksvxav paysvpvKp anoSvSooaa ovjvevkopsvov Kav 7tpoapKov xvav; 
Polemarchus: Flavors to food . 

H xa pSoapaxa xovc; ovj/ovq . 

Socrates: Good .Then certainly what Art , by giving-back to what , should be called Justice ? 

Evsv . oov 8p xv p xexvp anoSvSooaa xvav av Kakovxo SvKavoaovp ; 
Polemarchus: (he said) If then, we must follow these present models at all, O Socrates , 

si|)p , Ev psv Sev aicoZooOevv xovq sp7xpoa0ev evpppevovc; xv, co Xeoicpaxsc;, 
it is the art that both , gives-back benefits to friends , and also harms enemies . 

p xs Kav a7xoSvSooaa axtvskevac; xovc; ((nZovc; xe Kav pZaPaq s/Opovc;. 

Socrates: Accordingly then, to do good to friends and harm to enemies he calls Righteousness ? 

apa To 7XOVSW so xooq (jnkooc; Kav KaKcoq xooq s^Opooc; Zsysv SvKavoaovpv ; 
Polemarchus: It appears so to me .(Aoksv pov.) 

Socrates: Then who is most able to do good to sick friends and harm to enemies 
oov Tvq Sovaxcoxaxoq rcovsvv so Kapvovxaq (jnkooc; Kav KaKcoc; s/Gpooc; 
in regards to sickness and health ? 

7tpoc; voaov Kav oyvsvav ; 

Polemarchus: The physician . (laxpoq .) 

Socrates: Then who , when sailing , in regards to the dangers of the sea ? 

332e 8s Tvq nksovraq npoq xov kvvSovov xpq Gakaxxpg ; 

Polemarchus: The pilot . (KoPspvpxpq .) 

Socrates: Then what about The Just ? In what action and for what work is he most able 

8s Tv o SvKavoq ; sv xvvv 7vpa£,sv Kav npoq xv spyov Sovaxcoxaxoq 
to benefit friends and to harm enemies ? (Phaedo 67 ... Our friend Socrates ; the Best and Wisest 
ax|)sZsvv (jnkooc; Kav pkanxsvv s/Gpooc; ; and Most-Just.) 

Polemarchus: In making war and in making allies , it appears to me at least. 

Ev xco wpoanokspsw Kav sv xco £,oppaxsvv, Soksv spovys . 

Socrates: Very good . However, if people are not sick , O dear Polemarchos , 

Evsv. ppv pp Kapvooav , co ijuks Tlokspap/s, 

the physician is indeed useless . 

vaxpoq ys axppaxoq. 

Polemarchus: True . (A/.pOp.) 

Socrates: And if not sailing , so also is the pilot useless . 

Kav pp 7xksouav Sp KoPspvpxpq 
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Polemarchus: Yes . (Nai .) 

Socrates: Accordingly then , are The Just also useless to those not at war ? 

Apa o Sikouoc; kou a/ppaxoc; xoiq pr| TtoAspoocnv ; 

Polemarchus: It does not appear to me at all in this way . 

Ou Soksi pm mvu xouxo. 

Socrates: Accordingly then, Justice is Useful even in Peace ? 

apa Sucaioaovri Xppavpov Kai sv sippvri ; 

Polemarchus: Yes , it is useful. 

Xppmpov . 

Socrates: For Agriculture is also Useful in Peace , is it not ? 

333 yap yscopyia. Kai .T] ou; 

Polemarchus: Yes it is . (Nat.) 

Socrates: Yes indeed , for the acquisition!procuring of crops . 

ys Tlpoc; Kxpmv Kapnoo ; 

Polemarchus: Yes . (Nai.) 

Socrates: And shoemaking also ? 

Kai psv aKoxoxopucri Kai; 

Polemarchus: Yes . (Nai.) 

Socrates: Yes indeed , for the acquisition of shoes , I suspect you would say . 

ys IIpoc; Kxpaiv mroSripaxeov , oipai, av t))airj<g. 

Polemarchus: Certainly so . (Ilavo ys .) 

Socrates: What indeed then, about Righteousness ? For what use , or , for acquiring what , 

Ti 8r) 8s xpv SiKaioaovriv ; 7ipoc; xivoc; xP siav h Kxpaiv 
would you say It is useful in times of peace ? 

av (Jiairiq sivai ev eippvri ; 

Polemarchus: In making agreements/contracts , O Socrates . 

IIpoc; xa ^upPoAaia , eo IcoKpaxsq . 

Socrates: Then by agreements/contracts you mean those shared in common , or something else ? 

8s HupPoAaia Asysic; Kioveovripaxa , p xi akXo ; 

Polemarchus: Those shared in common , of course ! 

Koivcovripaxa Spxa. 

Socrates: Take notice then , in the playing of checkers , is The Just or the checkers-player 
333b Ap’ oov siq 0saiv(xi0r|pi) 71SXXC0V o SiKaioq p o nsxxsoxiKoq, 

a good and useful co-player ? 
aya0oq Kai xppaipoc; koivoovoc; ? 

Polemarchus: The checkers player . (O tcsxxsuxikoc; .) 

Socrates: Then in the laying of bricks and stones , is The Just a more useful and better 

Akk’ siq ©saw 7x^iv0cov Kai ?a0(Dv o SiKaioq xppaipcoxspoc; xs Kai apsiveov 
associate than the builder ? 

Koivcovoq xoi) oikoSooikoo ; 

Polemarchus: Not at all. (OuSapeoc;.) 

Socrates: Certainly then , in what association is The Just a better associate , 

Sr) AAA’ sic; xiva Koivcoviav o SiKaioc; apsivcov koivcovoc; 
than the guitar-player , just as the guitar-player is better than The Just in playing music ? 
xou Ki0apiaxiKoo , coansp o Ki0apiaxiKoc; xoo SiKaiou sic; Kpoopaxcov ; 

Polemarchus: In the association pertaining to money , as it appears to me . 

Eic; apyupiou , Soksi spoiys . 

Socrates: Except indeed , in that pertaining to the use of money , perhaps , O Polemarchus , 

333c IlAr|v y’ 7ipoc; xo XPPC’Q^ apyupioo lacoc; , co floAspap/s, 
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as when the partners must buy or sell a horse for money . Then, at that time , as I believe , 
oxav Koivp Ssr) 7ipiaa0ai p anoSoaGai umov apyopioo . Ss xoxs , coq syeo oipai, 
the horseman (is the better associate). Or what do you say ? 
o uuuKoq . r| yap ; 

Polemarchus: It appears to be the case .(Oaivsxai.) 

Socrates: Yes indeed , and when they must buy or sell a boat, then the boat-builder or the pilot. 

Kai ppv ye oxav n^oiov o vao7ipyoc; p o Ko|3spvpxpc; . 

Polemarchus: It seems to be so . (Eoucsv.) 

Socrates: Therefore , when does the need arise to use what in common with silver or gold , 
oov Oxav Sep xppaOai xi Koivp apyopico p xP ucn ® > 

that makes The Just more useful than the others ; 

o Sucaioc; xppaipcoxepoq xcov a?Acov ; 

Polemarchus: When money is deposited to keep it safe , O Socrates . 

Oxav mpaKaxaOsaOai Kai sivai acov , co XcoKpaxsq. 

Socrates: Is it not the case then , that you mean , when no need arises for it to be used at all , 
Ookoov ^sysig oxav ppSsv Sep aoxco 

but to let it lie ? 
aXka KsiaGai; 

Polemarchus: Exactly so . (Ilavu ye .) 

Socrates: Accordingly then, when the money is useless , at that time , Justice 

apa Oxav p apyopiov axppaxov , xoxe p SiKaioaovp 

is useful for it; 

Xppaipoq sn’ aoxco ; 

Polemarchus: I dare say so . (KivSovsosi.) 

Socrates: And certainly when you need to guard / to keep-safe , a pruning-knife , Justice 
333d Kai Sp oxav Sep (jm^axxeiv Spenavov, p SiKaioaovp 

is useful , both , in common and individually ; but on the other hand , when you need to use 
Xppaipoq Kai Koivp Kai iSia : Se oxav XPP^^ 

a pruning-knife , then you need the vineworker’s art ? 

p apne^oopyiKp ; 

Polemarchus: So it seems . (Oaivexai.) 

Socrates: Thus you will say that when you need to guard/keep-safe/protect a shield and 
Se Opaeiq oxav Sep ijm^axxeiv aaniSa Kai 

a lyre and not use them at all, Justice will be useful , but on the other hand , when 
^opav Kai ppSev xppaGcn , xpv SiKaioaovpv eivai xppcnpov ; 5s oxav 

you need to use them , you need The Art of Anns and The Art of Music ? 

XPpcrGai , xpv on^ixiKpv Kai xpv pouaiKpv ; 

Polemarchus: Necessarily. 

AvayKp . 

Socrates: And certainly on the one hand , in regards to the use of each and every other thing , 

Kai Sp pev sv 7ispi XP 1 ! 081 SKaaxoo navxa xak.'ka 

Justice is useless , but on the other hand , It is useful in their uselessness ? 
p SiKaioaovp axppaxoc;, 8s xP r l m P°? 8V axppaxia ; 

Polemarchus: I’m afraid it is . (KivSovsusi .) 

Socrates: 8 In that case , O friend , Justice will not be a very important matter indeed , 

333e oov , co 4>iAs , p SiKaioaovp av Oo sip xi navo anooSaiov ys , 

if it only happens to be useful , for useless things . But let us consider it in the following way . 
si xoyxavsi ov xPhcnpov npoq axppaxa xa . Ss aKs\|/copsOa xoSs . 
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Is not the one most able at offense in battle or boxing or anything else, most able also at defense ? 
ap’ ooy o Ssivoiaioq naia^ai sv payp site 7U)ktvkv| sits kou tivi ak/p, ooToq Kai (jvuka^aoBav; 
Polemarchus: Entirely so . (Elavu ys .) 

Socrates: Take notice then , is it also the case for disease ; that the same man who is able to guard 
Ap’ ouv kou vocrov outoc; oauq Ssvvoq <()o^a^aG0ax 

against it, is also most able to inflict it, unnoticed ? 

kou Ssvvoxaxoc; spnorpaaq JtaPsvv ; 

Polemarchus: It seems so , to me at least. (8 oksi Epovys .) 

Socrates: And while on a campaign ; the good guardian is indeed the very same man who 
334 Akka ppv axpaxoftsSou o ayaOoq i))u^ac; ys auroc; oansp 
can also steal the plans of the enemy and their other affairs . 
kou k^s\|/ou ra Pou^supaxa tcov no^spvrov Kav xac; akkaq npa^svq . 

Polemarchus: Entirely so . (Elavo ys .) 

Socrates: Accordingly then , if one is an able guardian of anything , the same person can also be 
apa xvq Ssvvoq <|)uA,a^ Otoo Kav 

an able thief of this . 

Ssvvoq (pop tootoo . 

Polemarchus: It is likely to be so . 

Eovksv. 

Socrates: If The Just are able to guard money , then They are also able to steal money . 

Ev o SvKavoq Ssvvoq (jm^axxsvv apyopiov, apa Kav Ssvvoq k^stctsw 
P olemarchus: {he said) At least, that is what the logos indicates ! 

S(pr| , yoov Qq o tavyoc;, cp pavvsv . 

Socrates: Accordingly then , the just man has been shown to be a thief , as it seems ! And 
apa o SvKavoq avaTcsvjvavxav xvq KAs7txpq , ©q sovksv : Kav 

I dare say that yourself must have learnt this from Homer . For Homer also esteems Autolycos , 
334b kvvSuvsusvc; aoxo pspaPpKsvav reap’ Opppou . Kap skswoc; Kav ayam Auto^dkov 
the maternal grandfather of Odysseus , and says that himself ‘ Excelled all men 

xov npoq ppxpoq nannov too OSuGGS©q is Kav (jvpavv auxov KSKaaBav navxaq av0pamou<; 
in thievery and perjury So it seems , according to thee , and according to Homer , 

K^87TToauvr| T8 0’ opK©. oov 80 VK 8 V Kara as Kav Ka0’ Opppov 

and according to Simonides , that Justice is a kind of thievery , for the benefit of friends , 

Kav Kara EvprovvSpv p SvKavoaovp evvav xvq k^stctvkp , etc’ ©((vs^sva x©v tpvAcov 
and certainly , for the harm of enemies . Did you not state it in this way ? 

Kav psvxov, S7U P^aPp x©v s/9p©v . oux s^syeq oux©c; ; 

Polemarchus: {he said) My God , but I do not know any longer what I did indeed say ! However 
8(j>p , pa xov Av, akk’ Ov ovSa ooKexv o tv ey©ys sksyov . psvxov, 
it still appears to me at least that Justice is this ; to benefit your friends , on the one hand , but on 
sxv SoKev spovys p SvKavoaovp touto , ©i|)s?isvv xooc; (jn^ooc; psv , 
the other hand , to harm your enemies . 

Ss P^anrevv xouq s/Ppooc;. 

Socrates: But whom do you say are friends ; those who are reputed to be useful to everyone , 
334c 8s noTspov ksysiq svvav Ov^ooq xouq SoKoovxaq svvav xppcrtooq sKaax© , 
or those who are really useful , even if they do not appear to be . And the same with enemies ? 
p xooc; ovxaq , Kav pp Sok©gv . Kav ©aaoxroq sx0pouq; 

Polemarchus: {he said) It is natural on the one hand , to love those whom , one may be led 
si|)p, Evkoc; psv , ijn^svv ouq xvq av pypxav 

to believe are useful , but on the other hand , to hate those whom one may believe are worthless . 
Xppaxooq 8’ pvasvv out; av Ttovppouq. 
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Socrates: Take notice then , do not human-beings miss the mark in this relationship ? 

Ap’ oov oo/ oi avOpconoi apapxavooGiv xooxo 7ispi , 

So that, on the one hand , many appear to be useful to themselves , when in fact they are not , 
cogxs psv nok'ko oq Soksiv sivai xPfi^out; aoxovc; ovxaq pr| , 

but many are , on the other hand , quite the opposite ? 

no'khovc, 8s xouvavxiov; 

Polemarchus: They do miss the mark . (ApapxavooGiv.) 

Socrates: Accordingly then , to these people , on the one hand , the good are their enemies , 
apa Tooxoiq psv oi ayaOoi s/Opoi > 

but on the other hand , the bad are their friends ? 

8s oi KaKov ())iAox ; 

Polemarchus: Very much so . (ITavo ye .) 

Socrates: Then , at this time , is it Equally Just for these people , on the one hand , to benefit 
AAA’ xoxs opcoc; Sikouov xouxoiq psv eoijisAsiv 

the worthless ones , but on the other hand , to harm the good ones ? 
xouc; 7iovppouq , 8s pAanxsiv xouc; ayaOouc; ; 

Polemarchus: It seems so . (Oaivsxai .) 

Socrates: Certainly then , the good ones are indeed Just and are also not those that are unjust . 
334d AXAa ppv oi ayaOoi ys Sncaioi xs Kai pp oioi aSiKsiv. 
Polemarchus: True . (AApOp .) 

Socrates: Surely then , by thine logos , it is just to do wrong to those who are in no way unjust . 

Sp Kara gov xov Aoyov Sucaiov tcoisiv KaKcoq xouq ppSsv aSiKouvxaq . 
Polemarchus: {he said) Not at all, O Socrates ; for the logos is likely to be worthless . 

si|)r| , MpSapcoc;, eo Xcoicpaxsq , yap o Aoyoc; soiksv sivai novppoc; . 
Socrates: {then I said) Accordingly then , it is just to harm the unjust , but to benefit the just ? 

8’ syeo pv , apa Sucaiov pAanxsiv Tooq aSucouc; , Ss coit)sAsiv xouq SiKaiooq ; 
Polemarchus: This appears to be more attractive than that. 

Ooxoq i|)aivsxai KaAAicov sksivou . 

Socrates: Accordingly then O Polemarchos , the following will happen , to as many people who 
334e apa , eo TloAspapxs, £,upPpasxai ogoi IIoAAoic; 

have miss-identified human-beings . Thus on the one hand , it will be just , to harm their friends 
SippapxpicaGi xeov avOpconcov , pev sivai Sucaiov pAanxsiv xouc; cpiAoocg: 

for to themselves they are worthless ; but on the other hand, to benefit their enemies ; for to them- 
yap auxoiq eigi novppoi : 8’ eoiJisAsiv xouc; sxOpouq: yap 

selves they are good ; and thus we shall mean the opposite self of what we say Simonides means . 

ayaOoi : Kai ouxcoc; spoupsv xouvavxiov auxo p s^apev xov SipcoviSpv Asysiv . 
Polemarchus: {he said) Yes indeed , this is the result. But let us alter/substitute our statement. 

stpp , Kai paAa , ooxco £,vpPaivsi. aAAa psxaOcopsOa 
For we have possibly identified/seen the friend and the enemy incorrectly . 
yap KivSovsoopsv OsaaOai xov ijnAov Kai s/Opov ouk opOcot;. 

Socrates: Identified/seen how , O Polemarchos ? (Ospevoi IJcck; , eo TloAspapxs ;) 

Polemarchus: That the one reputed to be useful , was ‘the friend’ . 

xouxov Tov SoKoovxa xPfic^ov, sivai (juAov . 

Socrates: {then I said) Then how should we change it now ? 

8’ syeo pv , 8s rncoq psxaOcopsOa Nuv ; 

Polemarchus: {to which then he said) That the one who is both reputed to be and is really 
oq 8’ p, Tov xs SoKoovxa Kai ovxa 

useful , is the friend ; but the one who is reputed to be good on the one hand , but is really not , 
XPPGxov xov ijnAov : 8s xov SoKoovxa psv, 8s ovxa pp, 
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appears to be a ‘friend’ , but is not ; so also with the self identification of the enemy . 

335 SoKeiv svvav (jnAov aAAa jar) : 8s Kav 7tspv r| aorp Gsavc; too s^Gpoo . 

Socrates: Surely then , as it is likely by this logos , on the one hand , the good one will be 
Sr) coq soiks tout© too Aoy© psv o ayaGoc; sgtou 

the friend , but on the other hand , the worthless one , the enemy . 

OAoc; 8s o 7rovppoc; s/Gpoc; 

Polemarchus: Yes . (Nav.) 

Socrates: Then you want us to add to what you said before about The Just ; you said that it was 
Srj KsAsosvq ppaq wpoaGswav r| to sAsyopsv npcoTov ©c; t© Sikou© , Asyovrsc; svvav 
‘just’ to do good on the one hand , to the friend , but on the other hand , to do ill to the enemy . 
Svicavov novsvv so psv tov ijnAov , 8s KaK©q tov s/Gpov : 

Now to this ‘just’ , you want to add the following ; that it is ‘just’ to do good to the friend , 
vov Ttpoq toot© Asysvv ©8s otv sgtv Svicavov tcovsvv so ()>vaov 

who , on the one hand , really is good , but to harm the enemy , who , on the other hand , 
tov psv ovTa ayaGov, pAartrsw s/Gpov tov 8 ’ 

really is bad . (ovra vcaicov .) 

Polemarchus: (he said) Very much so . This should appear to be well said , to me . 

335b si))p , Tlavo psv oov, oot©c; av Soksv KaA©c; AsysaGav pov. 

The Outline of Justice Becomes Apparent 

Socrates: 9 (then I said) Is it Just then , for The Just Person to harm any human being at all ? 

8’ sy© pv , Egtvv Kav apa, SvKavoo avSpoq pAanrsw ovuvoov avGp©n©v ; 
Polemarchus: (he said) Of course it is , surely , one must do harm to the worthless and enemies . 

si|)r|, navo ysKav, ys Ssv pAanrsw tooc; 7 rovppooc; ts Kav s/Gpooc; . 
Socrates: But when horses are injured ; do they become better or worse ? 

8’ V7T7TOV BAaftTopsvov yvyvovrav PsAtvooc; p /svpooc; ; 

Polemarchus: They become worse . (Xsipooq .) 

Socrates: According to The Excellence/Virtue of dogs, or according to The Excellence of horses ? 

Apa su; rpv apsrpv t©v kov©v , p svq rpv t©v urnrov ; 

Polemarchus: According to The Excellence of horses . 

Evq TpV T©V V7T7V©V. 

Socrates: Take notice then , when dogs are injured , do they become worse in The Excellence 
Ap’ oov Kav kovsc; P^anTopsvov ysyvovrav xsvpooq svq rpv 
of dogs , but not according to The Excellence of horses ; 

T©V KOK©V , ah)d OOK svq TpV apSTpV T©V V7T7T©V ; 

Polemarchus: Necessarily .(AvayKp .) 

Socrates: But what about human beings , O companion , are we not to say in the same way , 

335c 8s AvGp©7Toot; , © sravps, pp (|)©psv out© , 

that they become worse according to human Excellence , when they are injured ? 

yvyvsaGav x ei P ou ? Tr l v avGp©7rsvav apsrpv p^aTcropsvooc; ; 

Polemarchus: Very much so . (Tlavo psv oov .) 

Socrates: Then, is not Justice/Righteousness/Fairness , a human Excellence/Virtue ? 

AAA’ ook p SvKavoaovp avGpronsva apsrp ; 

Polemarchus: That is also necessary . (toot’ Kav avayKp .) 

Socrates: Accordingly then , O friend , those who are harmed , according to The Excellence 
apa , © (pvAs, tooc; pAanTopsvooc; , Kav 

of human beings , must necessarily become more unjust . 
t©v avGp©7T©v avayKp yvyvsaGav aSvK©Tspooc;. 

Polemarchus: It is likely . (Eovksv .) 
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Socrates: Take notice then . Is it possible for those who are musical , to make one unmusical , 

Ap’ oov Sovavxav ov pooavicov 7xovsvv apooaooc; 

by means of Music ? (xr| pooavicp ;) 

Polemarchus: That is impossible . (ASovaxov .) 

Socrates: Then is it possible , for horsemen to make bad horsemen , by means of Horsemanship ? 

Akka ov unxov a()>vjx7xooq xp unuicp ; 

Polemarchus: It is not. (screw Ook .) 

Socrates: Then is it indeed possible , for The Just to make one unjust , by means of Justice ? 
335d Akka Sr) oi Sncouoi aSvKooq xr| SvKavoaovp ; 

or in general, can The Good , make one bad , by means of Excellence ? 
p £,o?6EpP5pv kou ov ayaOov kcxkou<; apsxp ; 

Polemarchus: It is then , impossible . (Akka aSovaxov.) 

Socrates: For it is not the work!activity!energy of Heat to coo , I suspect, but the opposite ? 

yap Oo spyov Osppoxpc; yu/sw , ovpav, akk’ xoo svavxvoo . 

Polemarchus: Yes . (Nav.) 

Socrates: Neither is it the work of the dry to make things wet , but the opposite . 

OoSs ^ppoxpxoq oypavvsvv , akka xou svavxvoo . 

Polemarchus: Entirely so . (Ilavu ys .) 

Socrates: Nor surely , is it the work of The Good to injure , but the opposite , to Benefit ? 

OoSs Sp xoo ayaOoo P^anxsvv , ak'ka xoo svavxvoo 

Polemarchus: So it has come to light. (Qavvsxav.) 

Socrates: But The Just Person is indeed Good ? 

8s O SvKavoq ys ayaOoq ; 

Polemarchus: Entirely so .(Elavo ys.) 

Socrates: Accordingly then , it is not the work of The Just to do harm , O Polemarchos , 
apa Ook spyov xoo Svicavoo P?ia7vxsvv , eo Elo^spapxe , 

neither to a friend nor to anyone else , but of Their opposite ; of the unjust person . 
ooxs i|)v^ov oox’ ooSsva akkov , akka xoo svavxvoo , xoo aSvKoo . 

Polemarchus: (he said) You appear to me , to speak the absolute truth , O Socrates. 

si|)p , Soksvc; pov ^sysvv 7vavxamav a?cp9p , eo XcoKpaxsq. 

Socrates: Accordingly then , if anyone says it is ‘just’ to give back what is owed to everyone , 
335e apa Ev xvq ijvpav svvav SvKavov anoSvSovav xa oijvsv^opsva SKaaxco , 

surely then if he thinks this by himself, that on the one hand , injury is owed from ‘the just man’ , 
Sp vosv xooxo aoxco , 8s psv p^aPpv o<()svA,sa9av 7tapa xoo Svicavoo avSpoq 

to their enemies , but on the other hand , benefit is owed to their friends , then the one who said 
xovq s^Opovc;, 8s ax|)s?isvav xovq t))v?covcg, o soxcov 

this was not wise ; for he did not speak The Truth , since it has been shown by us , that to injure 
xaoxa pv ook aoijioc;: yap oo s^sysv a^pGp : yap sijiavp ppvv (3^a7vxsvv 
anyone , is never in any way Just . 
ooSsva ov ooSapoo SvKavov . 

Polemarchus: (to which then , he said) I agree . (oq 8’ p , Xoyxropco .) 

Socrates: (then I said) Accordingly then , we shall fight him , you and I in common , 

S’ syco pv , apa MaxoopsOa , ao xs veav syco Kovvp , 

if anyone says that this has been said either by Simonides , or Bias , or Pittacus , 
sav xvq <()p aoxo svppvcsvav p IvpcovvSpv p Bvavxa p IlvxxaKov 
or any other of the wise and blessed men . 
p xvv’ akkov xcov goi|)G)v xs Kav paicapvcov avSpeov . 

Polemarchus: (he said) Then , I at least am ready , to be your companion in this battle . 

sijip , oov Eycoy’ sxovpoq svpv kovvcovsvv xpq paxp? ■ 
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Socrates: {then I said) Then do you know , whose saying it appears to be ; to declare 
336 8 ’ 8700 pv , Akka oiaGa 00 to pppa Soksi sivai to <()avav 

that it is just, on the one hand , to benefit your friends , but to injure your enemies ? 
eivai Sikouov psv ©ijisAeiv root; ())iAouq , 8 ’ pAaiiTeiv Touq sxGpouq ; 

Polemarchus: (he asked) Whose ? (s^p , Tivoq ;) 

Socrates: I believe it was Periandros , or Perdiccas , or Xerxes , or Ismenias the Theban , 

Oipai auTO eivai flspiavSpou p IIspSiKKoo p £ep£,ou p Iappviou too ©ppaioo 
or some other very rich man who (thought he) coidd do as he thought (Gorgias 467A-Rep577D) . 
p Tivoq akkov psya 7 rXouaioo avSpoq SovaaOai oiopsvou . 

Polemarchus: (he said) You speak most truly . (scpp , Asysiq AXpGsGTara .) 

Socrates: (then I said) Very well, since then , it has been shown that this is neither Justice , 

8 ’ syeo pv , Eisv , S 7 iei 8 p 8 s sijiavp touto ov ouSs p SiKouoaovp 
nor That which is Just , then what else could we declare This to be ? 
ouSs to Sikouov , ti akko ay (|)aip auTO sivai ; 

Narrator-Socrates. - 10 And on the one hand, while we were conversing, Thrasymachos 
336b Kai psv kou SiaAsyopsvrov o ©paaopa/oq 

had often tried to rush-in between us to lay hold of the logos, but then he was prevented 
7 ioAAaKiq coppa psTa£,u ppeov avuAapPavsGGai too Aoyoo , snsiTa Si 8 k©Austo 
by those who sat by him who wished to hear all of the logos . But on the other hand, 

0710 tcov 7 iapaKaGppsvcov PooAopevrov Skxkoogou tov koyov : 8 s 

as we paused and I had said these things , he could no longer keep quiet; so he gathered 
eoq SismoaapsGa kou syco ei 7 iov tocot’ , pysv ooksti paoxiav , akka GUGTpei|/aq 
himself up , and leapt on us like a wild beast as if to tear us to pieces . So Polemarchus and 
saoTov pKsv sij)’ ppaq ©GTisp Gppiov ©q Siapmaopsvoq . kou o IIoAspapxoq T 8 
I were alarmingly-struck with fear; then as he roared into the middle of us, he said : 
kou eyco Sie 7 tTopGppsv(SiaTn:os©) SsiaavTsq : 8 ’ o (|)Gsy£,apsvoq siq to psaov , stpp , 
Thrasymachos: What nonsense have the both of you been maintaining all along , O Socrates ? 
336c Tiq <))^oapia opaq sxei 7 raVou , © I©Kparsq; 

And why do you play the fool to each other , by one mutually giving-way to the other ? 
kou ti sopGi^pecrGe 7 ipoq a^p^ooq opiv o 7 ioKaTaK^ivopsvoi aoroiq ; 

But if indeed you really want to know what the just is , do not go on like that, by only 
akk’ si 7 isp ©q o(ApG©q Pou^ei eiSsvou o ti to Sikouov sgti , pp povov 

asking questions and then disrespecting their answers , whatever anyone may say . You do know 
ep©ra s 7 i:siSav ppSs (jn^oupoo anoKpivprai, uq ti s^syxcov , syv©K©q 
this , that it is easier to ask than it is to answer . So now , you answer yourself and tell me , what 
touto , on paov ep©rav p oucoKpiveaGou , akka kou outoKpivou auroq kou si 7 re , u 
you say The Just is . And do not be answering me in such a manner as to say ; that It is , 

336d ti (ppq to Sikouov sivai. kou pp poi 07i©q epeiq , oti eau 

that which is Necessary , nor that it is that which is Beneficial , nor that which is Profitable , 
to Seov ppS’ oti to ©i))s^ipov ppS’ OTI to ^UGueAxtov 

nor what is Gainful , nor that which is Advantageous/Useful , but tell me clearly and precisely, 
ppS’ oti to KepSaAeov ppS’ oti to cqupi|)spov , akka ksys poi Gou|)©q kou oucpiP©q 

what it is you mean . But I will not accept it, if you give me any such nonsense (see 338c). 
o ti av Aeypq : ©q sy© ook a 7 roSe£,opou , eav Aeypq Toiomoq uGAooq . 

Narrator-Socrates: I was panic-struck on hearing this , and frightened of looking at him , 

kou ey© 8^87iAaypv(8K7iApGG©) aKooGaq kou ei))oPouppv 7 rpoGpAe 7 i©v arnov , 
and it appeared to me, that I would have been dumbstruck, if I had not seen him before than 
kou Sok© poi, av ysveGGai ai|)©voq , ei pp e©paKp amov npoTepoq p 
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that man saw me . But at the exact moment when he began to get mad at the logos, 

336e SKsivoq sps . 8s vov pviKa ppxsxo s£,aypiaivsa9ai vno xoo ^oyoo , 

Ifixed my eyes on him first, so that I was able to answer him , and I said while trembling : 
rcpoas(3k£i|/a auxov jipoxspoq , oxtxe eysvoppv oioq x’ anoKpivaoBai auxro, Kai Eircov unoxpEprov 

Socrates: O Thrasymachos , do not be harsh with us . For if he and I have missed the mark in 
Q ©paaopaxs , pp ig9i xoi^s7ioq ppiv : yap si oSe xs Kai syco s£,apapxavopsv sv 
our point of view of the logos , then be well assured that we did not willingly miss the mark . 
xr) gks\|/si xcov koycov , yap ia9i so oxi aKovxsq apapxavopsv. 

For you must certainly not think , that if on the one hand , we were searching for gold , that we 
yap 8r| pp 0100 , si psv s^pxoopsv xpomov, ppaq 

would not willingly be mutually-giving-way to each other in the search , and from that point on 
av ook sKovxaq sivai onoKaxaK^ivsaGai a^p^oiq sv xp (^pxpasi Kai tcoxs 
utterly destroy our chances of finding self. Whereas , if we were searching for Justice , a 
Siai|)9sipsiv xpv supsaiv aoxoo , 8s (^pxoovxaq SiKaioaovpv, 

Resource that is worth much more than gold , then you must not think , that we would give-way 
rcpaypa xipicoxspov nokk cov xP^cncov, S7isi9’ otcsiksiv 

to one another in such a thoughtless manner and not exert ourselves to the limit to bring to light 
a^p^oiq ooxcoq avopxcoq Kai oo anooSa^siv paMaxa (|)avpvai 
what Self is ? You may think so indeed , O friend ; but I believe , that we are unable . Therefore , 
o xi aoxo . ao 0100 ys , eo 4>i?es : ahh\ oipai, oo SovapsGa : oov 

it is much more natural for us to expect pity than harshness from clever men like yourself. 
no~kv pa^ov sikoc; ppaq saxi tcoo s^ssiabai p /a^s7iaivsa9ai vno xcov Ssiveov opcov. 

Narrator-Socrates: 11 And which , upon hearing , he laughed aloud , and said in a very 
337 Kai oq aKooaaq avsKayxaas xs suisiv pa^a 

bitingly mocking manner 
aapSaviov 

Thrasymachos: {he said) O Heracles , here it is , that customary dissembling-way of Socrates ! 

si|)p , Q HpaK^siq , aoxp 'xsivp p sicoGoia sipcovsia XcoKpaxooq, 

I knew this already ! And I told these gentlemen beforehand , that on the one hand , thou never 
Kai syco xaux’ pSp xs Kai npoo^syov xooxoiq, oxi psv go ook 

willingly answer , but that on the other hand , thou will dissemble and do anything at all 
sGs^paoiq anoKpivaGbai, 8s sipcovsoGoio Kai noipaou; navxa 

rather than answer, if anyone should ask thee anything ! 
paAAov p anoKpivoio , si xiq spcoxa as xi. 

Socrates: {then I said) That is because you are wise , O Thrasymachos . Therefore you knew 
8’ syco pv, si yap Xoijioc; , co ©paaopaxs : oov p8pa9a 

very well, that if you should ask anyone , ‘How many are Twelve?’ . And then you told them 
337b so oxi si spoio xiva onoaa saxi xa ScoSsKa, Kai spopsvoq aoxco 
beforehand , ‘Do not say , O human, that Twelve is Two-times Six , nor Three-times Four , 
Tcposuioiq: pp spsiq , co avGpcons , oxi xa ScoSsKa saxi Siq s£, ppS’ oxi xpiq xsxxapa 
nor Six-times Two , nor Four-times Three ; since I will not accept such nonsense from thee 
ppS’oxi s^aKiq Soo ppS’oxi xsxpaKiq xpia:coq sav ook anoSs^opai xoiaoxa (Ji^oappc; goo: 
It is clear to thee , I think , that no one could answer a question asked in such a way . Whereas 
Sp^ov goi , oipai, oxi ooSsiq anoKpivoixo xco novbavopsvco ooxco . aX)d 
suppose one said to you ; ‘What do you mean , O Thrasymachos ? Must I not give none of those 
si si7isv goi : raoq Jisysiq , co ©paaopaxs ; pp anoKpivcopai ppSsv 
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answers which you forbade ? Not even , O surprising one , if one of them happens Being True ? 

cov 7iposi7r:sc; ; pr|S’ noxspov, eo Oaupacns , si u xouxcov xuyxavsi ov , 
Must I then say something else than The Truth ? Or what do you mean ?’ 

337c aAW sirao xi sxspov xou aApOouc;; p Ttcoq Asysiq ; 

What would you say to this person ? 
xi av suesc; npoq xauxa auxco ; 

Concord/One-Mindedness 

Webster’s Dictionary defines Concord as : [ConjAgreeing + [cordJHeart . 
1 a : a state of agreement: Harmony 

b : a simultaneous occurrence of two or more musical tones that produces an 
impression of agreeableness or resolution , on a listener . 

Webster’s also defines dissemblance as : more at dissimulate . 

1 to hide under a false appearance 

2 to put on a false appearance: conceal facts, intentions, or feelings under some pretense. 

In The Theology of Arithmetic , in the section on The Ennead , 
Nicomachos says (Page 197 & Page 203 of the Balboa Translation) , 

Surely then , because The Ennead does not allow The Concord/One-Mindedness 
(197) yoov Aia xo pp oujnsvou xpv aopnvoiav 

of Number to be dispersed beyond Herself , 
xou apiOpoo aKopiu^scrOou wisp aoxpv , 

But Leads/Draws-Them-Together to The Same and makes Them Play in Concert , 

8s aovaysw siq xo aoxo kou aovauAi^sw , 

Hence It is called Single-minded and Limitation , 
koAsixou opovoiav xs kou nspaaic;, 

and It is also called Sun from Its Gathering-together/Salting . 
kou aAioq ano xou aAi^sw 

Then It was also called Lack of Strife because of The Requital and Recompense 
5s kou EkoAsixo avsiKia(aviKia) Sia xpv avxoatoSocnv xs kou apoippv 
of The Numbers from Herself up to THE MONAD ; 
xcov an ’ auxpq ps%pi povaSoq, 

just as it was explained in the Diagram about Righteousness [P97] . 
cocg sippxai sv xco Siaypappaxi 7tspi SiKouoaovpq : 

Then 9 is also said to contain The Terms of the Symphonies : 4 , 3 , 2 , 

(203) 8s O’ kou Asysxai sxsiv xoot; ^oyouq xcov aupbcovicov S’, y’, P’ : 
which make The Sesquitertian Ratio of 4 : 3 , 
xov snixpixov 8’ npoc; y’, 

ra 

The Sesquialter Ratio of 3 : 2 , 
xov ppiokiov y’ npoq P’, 

and The Double Ratio of 4 : 2 . 
xov Sinkamov S’ npoq P’ : 

And finally , THE ENNEAD is The First Number to be in 

screw npcoxoc; 

The Sesquioctave Ratio of 9 : 8 

s7ioy8ooc; (O’ 7ipoq p’). 

i» 


19 


Now , through the guidance of our Beloved Leader , Dr. Pierre Grimes , we are 
asked to consider the relationship of the numerical sequence of 2,3,4, that is found 
here in Book One of Plato’s Republic . (This series is also The Arithmetical Proportion 
as described by Nicomachus of Gerasa in his INTRODUCTION TO ARITHMETIC ; 
Book II Chapter 21.5 or as a one-to-one relationship because “the same tenn is One and 
Unchanging if compared to those on either side of it” or what I call a Socratic/Dialectical 
relationship .) For consider : 

2X6 3X4 

\/ 

12 

/ \ 

4X3 6X2 

In other words : The Truth is unacceptable for Thrasymachos . 

For earlier Thrasymachos told Socrates : “And do not tell me that It 
(Justice) is “that which ought to be” , or “the beneficial” or “the profitable” or “the 
gainful” or “the advantageous” , but tell me clearly and precisely what it is you mean .” 

The Beneficial (2) The Profitable (3) 

to ffx))Da!iou to Wgite^ouv 

JUSTICE 

That which necessarily is (1) 
to 5eov eoti 

The Gainful (4) The Advantageous (5) 

TO KEpSa^EOV TO ^U|4())SPOV 

Now , who is trying to dissipate all answers and at the same time trying to 
hinder them from being collected-together ? And , who on the other hand , is trying to 
prevent the answers that are on the mark from being dissipated and to collect-them- 
together ? 

Furthennore , are these not five aspects of that which is Providential ? Would 
not the absence of any aspect/part of The Whole keep it from gaining Concord ? For is 
not Justice something that must necessarily (i: to Seov ecu) exist ? For if there were no 
Justice , would not existence itself cease to exist ? How could anything exist if it were 
not necessarily so ? What would impel it to be , if not Necessity ? And once It came to be 
how could anything function in its own Proper , Artful, Kosmic way without Justice 
Itself to serve as its Model ? 

What if the Beneficial (2 : co<|>£?a|TOu) aspect were missing ? Did not Socrates prove 
to the assembly through his discourse with Polemarchos that Justice cannot in any way 
harm anyone , not even an enemy ? Is not Justice then , only concerned with the Benefit 
it bestows on all ? For it is not in The Nature of Justice to do harm to anything anymore 
than it is The Nature of The Sun to make things cold . For that which does harm is 
injustice and to do harm is within its domain . To Benefit is the domain of Justice . 

What about the Profitable , The Gainful and The Advantageous ? Are these 
not different ways of signifying that which is Better ? And is not that which is Better that 
which has its eye on The Good ? And not just that which is good for a certain part of the 
city , but Good for all ? But listen to what comes next in the dialogue and keep in mind 
what the author of The Theology of Arithmetic says about Concord : 
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Thrasymachos: (he said) Oh sure ! As if this case were so much like that one ! 

si|)r| , Evsv, coq xooxo Sr| opovov skswco . 

Socrates: (then said I) There is indeed nothing to hinder their being so , but even if they are not 

8’ syoo r|v, ye OuSsv kco^usv kou , 8’ oov si sgxiv jar) 

alike , but if it appears to the person asked the question in such a way , do you believe that he will 
opovov, 8s ((mvsxav too spooxqGsvxv xoiouxov, ovsi auxov 

any the less answer that which appears to him , whether we forbid him or whether we do not ? 
xv qxxov a7toKpivsvG0ou xo (jvavvopsvov sauxco , sav qpsvq xs oatayopsucopev sav xs pq; 

Indeed , The Beneficial, The Profitable , The Gainful, The Advantageous 
and That which is Necessary , all have a Natural Ring , a True Sound , to them . They all 
“produce an impression of agreeableness (of Concord) on the listener Yet Socrates , 
being a Lover of Music , fine tunes those reason principles in the soul in order to fully 
understand how they truly are in tune with The Divine . 

Thrasymachos: (he said) Then , are you going to answer in this (my) way or in another way ? 

sbq , oov kou go 7XOiqasvsc; ooxco , AXko xi ; 

Will you answer in one of the ways which I forbade ? 

ouxoKpivev xv xooxeov oov syoo aneuvov ; 

Socrates: (then I said) I will not be surprised , if it appears so to me upon consideration . 

av Ook Gaopaoavpv, ei So£,svev ooxco pov oKe\|/apsvco . 
Thrasymachos: (he said) What then , if I show you an answer concerning Justice , 

337d sbq , Ti oov av syoo Ssv£,oo aicoKpiGiv nspi SucavoGUvqc; 

different from all those , and better than them ? What do you deserve to suffer/undergo/pay ? 
sxepav mpa naaaq xaoxaq (3s?aico xooxeov; xv a^vovq 7iaOeiv ; 

Socrates: (then I said) What else , than the very thing that is proper for one to experience 
8’ syoo qv, Tv ak'ko q onsp npoGqKsi xoo mG/siv 
who does not know ? Thus I suspect that it is proper to leam from one who knows ; 

pq svSoxv; 8s nov npoGqKsi paOsvv napa xoo svSoxoq : 

and this then , is what 1 deserve to undergo/suffer/pay . 

Kav xooxo oov syoo a^voo 7xaOsvv . 

Thrasymachos: (he said) That would be sweet ! But besides the learning , you must also pay 
sbq , yap si HSoq : aXXa 7ipoq xco paGsvv Kai anoxvaov 

a sum of silver . (apyopiov .) 

Socrates: (Ianswered) In that case , whenever I have it. 

SV7XOV , Ookoov snsvSav poi ysvqxav. 

Glaucon: (said) But it is here ! If it is for the sake of silver, O Thrasymachos , speak then . 
o T^aoKoov sbq , AAA’ sgxiv : svsKa apyopioo , oo ©paaopa/s , Asys a 

For we will all contribute for Socrates . 
yap qpsvq 7iavxsq svaoiaopsv(siG(|)spco) Xooicpaxsi. 

Thrasymachos: (to which he then said) Oh yea , sure ! So that Socrates may be up to his usual 
oq 8’ q ITavo ys iva Xooicpaxqq xo aoxoq svooGoq 
practice , I suppose , of answering nothing on the one hand , but on the other hand , of taking up 
Sva7xpa^qxav , ovpav, a7iOKpvvqxav pq psv , 8’ ^apPavq 

the argument when someone else answers and then refutes it. 

Jioyov a'k'kov anoKpvvopsvou Kai s^sy/q. 

Socrates: (said I) How then could anyone answer , O best of men , if in the first place , 
si))qv syoo , flooq yap av xvq anoKpivaixo , oo Ps^xvgxs , psv npcoxov , 
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he does not know , nor says he knows , and in the second place , if he is forbidden to give , any 
pp siScoq ppSs (JiaoKcov eiSsvou , S7isixa , sv aoxco sip a7isipppsvov , xi 

notions he may think about them , and by a man who is not thoughtless ? But surely it is more 
kou oisxai 7ispi xooxcov, on’ avSpoq oo (Jiao^oo ; ahha Sp pa^ov 
natural for thee to speak ; for thou certainly says thou knows , and are able to tell us . Therefore , 
338 siKoq as ^sysiv : yap ao Sp t)>pcg siSsvou kou s%siv soxsiv . oov 
do not do otherwise , but answer and I myself shall be grateful; and do not grudge the following 
pp 7toisi ahhcoq , aAA’ anoKpivopsvoc; xs spoi /api^oo Kai pp (|)9ovpapq xovSs 
lesson to Glaucon and the others . 

SiSa^ai Kai TXaoKcova Kai xooq aX'kovq . 

Narrator-Socrates : 12 After I had said these things, Glaukon and the others urged him 

8s poo Emovxoq xauxa o xs TXaoKcov Kai oi akkox sSsovxo aoxoo 
not to do otherwise . And Thrasymachos on the one hand, was clearly eager to speak, in order to 
pp noisiv ahhaq : Kai ©paaopa/oq psv pv ijiavspoq sm9opcov sursiv , iv’ 
win their admiration , being led to think that he had a splendid answer; but on the other hand, 
suSoKippasisv, pyoopsvoq s/siv nayKa^pv anoKpiaiv : 8s 

he pretended to contentiously insist that I should be the one to answer. But finally he conceded, 
upoasnoiEixo (|nkovEiKEiv npoc; xo Bps Eivai xov anoKpivopsvov . 8 s xeXeuxkiv ^ovs/toppas , 

Thrasymachos: (and then he said) There you have the wisdom of Socrates ! On the one hand , 
338b Kansixa si|)p , Sp Aoxp p aoi|)ia XcoKpaxooq, psv 

he himself, is unwilling to teach , but on the other hand , he goes about learning from others 
auxov pp s9s?isiv SiSaaKsiv , 8s 7xspnovxa pav9avsiv napa xcov a?Acov 

and he is not even grateful for having been given these things ! 

Kai ppSs xapiv arcoSiSovai xouxcov. 

Socrates: (then I said) On the one hand , you speak The Truth , that I learn from others , 

S’ syco pv , psv , suxsc; a^p0p , Oxi pav9aveo mpa xcov a?Acov , 

O Thrasymachos , but on the other hand , when you say , that I do not pay-back in gratitude , 
co Opaaopa^s: 8s (jipt; oxi ps oo skxivsiv xapiv, 

you speak falsely . For I do pay-back , as much as I am able ; yet I am only able to pay praises , 
\|/soSsi. yap skxivco oapv Suvapai: Ss povov Suvapai snaivsiv : 

for money , I have none . But how willingly 1 do this -if it appears to me that anyone speaks 
yap xpppaxa sxco ook : 8s coq 7ipo9upcoq Spco xooxo , sav SoKp poi xiq ?isysiv 
well- you shall certainly well see directly as soon as you answer, for I think thou speaks well. 
so , siasi Sp so pa^a aoxiKa snsiSav anoKpivp , yap oipai as spsiv so . 
Thrasymachos: (to which then he said) Listen then . For I declare the just to be nothing else , 
338c oq 8’ p , Akoos Sp , yap syco c()ppi xo Sucaiov sivai ook xi ahho 

than what is advantageous for the stronger . Why do you not praise that ? Because you will not ! 
p xo ^upi|)spov xoo Kpsixxovoc; . xi ahha ook snaivsiq ; aAA’ s0s^pasiq ook . 
Socrates: (Isaid) If first, I may indeed learn what you mean , for I do not know that presently . 

si))pv , Eav npcoxov ys pa9co xi ?isysiq : yap ounco oiSa vov . 
You declare that, that which is advantageous for the stronger , to be just. And what in the world 
i|)pq xo ^upi|)spov xoo Kpsixxovoq sivai Sucaiov. Kai xi 7ioxs 

do you mean by that, O Thrasymachos ? For surely you cannot possibly mean the following : 

^sysiq xooxo , co ©paaupays ; yap ys oo nov (jipc; xo xoiovSs: 

That if Polydamas , the all-around athlete , is stronger than us , and if a diet of beef, 
si IToo^oSapac;, o nayKpaxiaaxpq Kpsixxcov ppcov Kai Kpsa xa Posia 
is advantageous to his body , then this diet, belonging to that man , is also an advantage , and 
338d ^opi|)spsi 7ipoc; aoxco xo acopa , xooxo xo aixiov sksivoo sivai Kai ^opi|)spov Kai 
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at the same time , is just for us , the weaker . 

apa Sikouov ppiv tore; t|ttoctiv . 

Thrasymachos: (he said) You are disgusting , O Socrates ! 

s(|)r| , yap sr BSsJiupoq , co XcoKpaxsq , 

You take this , in so far as you may thoroughly defile the logos ! 

kou xauxp uixo^apPavsic;, r| av pa^vaxa KaKouopypGaiq xov Xoyov . 

Socrates: (then I said) Not at all, O best of men ; just tell us more clearly what you mean . 

S’ syco r|v , OuSapcoc; , co apiaxs ; aX'ka sure aaijisaxspov , xv ^sysiq . 
Thrasymachos: (he said) Do you also not know , that some states are under tyrannical-rule , 
scpri , Evx’ ouk oigO’, oxv psv xcov tco^scov ai xupavvouvxai, 
but some are under democratic-rule , then some are ruled by an aristocracy ? 

Ss ou SppoKpaxouvxai , Ss ai apiaxoKpaxouvxai ; 

Socrates: How could I not ? (TIcoc; yap ou ;) 

Thrasymachos: Is it not the case then , that this strong element in each city , is the ruler ? 

Oukouv xouxo Kpaxsi sv sKaaxr| no^si, xo apxov ; 

Socrates: Very much so . 

Ilavo ys. 

Thrasymachos: Thus each ruling element establishes those laws for the advantage of self; 

338e Ss SKaaxr) p apxp TiOsxai xovq vopouq npoq xo £,upi|)spov auxp , 

on the one hand , a democracy establishes democratic laws , and on the other hand , a tyranny 
psv SppoKpaxia SppoKpaxiKouc;, Ss xupavviq 

establishes tyrannical laws , and so on with the rest; thus in establishing them , they make it clear 
xupavviKouq , Kai ouxco ai a'k'kai : 8s Gspsvai a7xsi|)pGav 

that this - their own advantage - to be just, for their subjects ; and that the one who goes outside 
xouxo , aijiiai xo ^upijispov , sivai Siuaiov xoiq apxopsvoiq , Kai xov sKpaivovxa 
of these laws , they shall punish/correct as a breaker of laws and a doer of injustice . Therefore , 
xouxou Ko^a^oucnv coq mpavopouvxa xs Kai aSiKouvxa. ouv 

this is what I mean , O best of men ; that the same thing is just in all cities ; the advantage 
xoux’ suxiv o ?isyco , co Ps^xigxs , xauxov sivai SiKaiov sv anaaaiq no'hsoi , xo £,upi|)spov 
of the established ruler . Thus , this itself, I suppose , rules . So that if you reason correctly , 

339 xpq KaOsaxpKuiat; apxp<;: Ss auxp 7xou Kpaxsi . cogxs Jioyi^opsvco opOcoq 
it follows that everywhere the same thing is just; the advantage of the stronger . 

£,upPaivsi xeo navxaxou xo auxo sivai SiKaiov , xo ^upijispov xou Kpsixxovoq . 

Socrates: (then I said) Now I understand that which you mean . But whether it is true or not, 

S’ syco pv, Nuv spaGov o ^sysiq : Ss si ai^pGsc; p pp , 

I will try to learn . Thus , O Thrasymachos , on the one hand , you have also answered , that 
nsipaaopai paGsiv. ouv co ©paaupaxs, psv au Kai ansKpivco 

Justice is advantageous , yet you forbade that very answer to me . 

SiKaiov sivai xo ^upijispov : Kaixoi pp anpyopsusc; xouxo otccoc; anoKpivoippv spoiys : 

Yet certainly you have here added the words , ‘of the stronger’ . 

339b Ss Sp auxoGi npoasaxi xo xou Kpsixxovoq . 

Thrasymachos: (he said) It is perhaps , just a small addition . 

sepp , igcoc; ys IipKpa npoaGpKp . 

Socrates: It is not yet clear whether it is not great; but on the one hand , this is clear , that one 
Ourao Sp^ov si ouS’ psya^p : ak/f psv xouxo Sp^ov gks 7X- 
one must consider if what you say is true . For I also admit that Justice is indeed an advantage , 
GKsixxsov si i^sysiq a^pGp . yap syco Kai opo^oyco oxi xo SiKaiov sivai ys xi ^upijispov 
but on the other hand , since you add and say it is that which is the advantage , of the stronger , 

Ss srcsiSp au 7ipoGxi0p<; Kai (ppq auxo sivai xo xou Kpsixxovoq 
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I do not know , and so surely , one must consider . 

syco ayvoco 5s Srj ctkstvxsov . 

Thrasymachos: (he said) Consider away . (si|)p , Skotcsv .) 

Socrates: 13 (then I said) This will be done . Now tell me ; do you not also say that it is 
5’ syco r]v , Taut’ saxav. kou suxs pov : oo Kav c()riq svvav 

certainly Just to obey the rulers ? 
psvxov Sikouov 7rsv0sa0av xovq apxooav; 

Thrasymachos: I do at least. (Eyeoys .) 

Socrates: Then , are the rulers in each city incapable of missing the mark , or is it also 
338c 5s svgw oi apxovxsq sv rave; sKaaxavc; noAsavv avapapxpxov r) Kav 

possible for them to miss the mark in some way ? 
rioispov ovov apapxsvv xv ; 

Thrasymachos: (he said) It is altogether possible for them to also miss the mark in some way . 

si|)r| , riavxeoq nov oioi Kav apapxsvv xv . 
Socrates: Is it not the case then , that when they undertake to establish laws , on the one hand , 
Ookoov s7uxevpouvxsc; xv0svav vopooq psv 

the laws are sovnetimes established Correctly , but on the other hand , the laws are sometimes 
xooq xv0sacn opdcoq, 5s xooq xvvaq 

not established Correctly ? 
odk op0coc; ; 

Thrasymachos: I at least, believe so . (syeoys Ovpav .) 

Socrates: Thus , to establish them Correctly is that which is Advantageous for themselves , 

5s To xv0ea0av op0coq xo apa xa saxv ^opijvspovxa saoxovq , 
but to establish them incorrectly , is that which is not to their advantage ? Or what do you say ? 
5s xo pp op0coc;, aaopijvopa ; p rncoq Asysvc;; 

Thrasymachos: It is in this way . (Ooxcot; .) 

Socrates: Then, whatever they may establish , those that are ruled must do , 

5’ A av 0covxav xovq apxopsvovc; novpxsov , 
and this is That which is Just ? 

Kav xooxo saxv xo 5vKavov ; 

Thrasymachos: How could it be otherwise . (ITeoc; yap oo ;) 

Socrates: Accordingly then, by your reasoning , it is Just , not only to do what is Advantageous 
338d apa Kara xov aov Aoyov eaxv 5vKavov Oo povov rcovsvv xo £,op(|)epov 

for the stronger , but also the opposite ; that which is not advantageous for the stronger . 
xoo Kpsvxxovoq , akXa Kav xoovavxvov xo pp £,opi|)£pov 
Thrasymachos: (he said) What are you saying ? (ec))p , Tv cto Asysvq ;) 

Socrates: That which you said , I think at least; but let us consider it better . Was it not agreed 
A cto Asyevq , 5 okco spovys : 5s oKoncopev |3sAxvov . oox copoAoypxav 
that the rulers , when ordering their subjects to action , sometimes thoroughly miss the mark of 
xouq apxovxaq axxa 7tpocrxaxxovxac; 7xovsvv svvoxs 5vapapxavsvv 

That which is Best for themselves , whereas on the other hand , whatever the rulers enact, 
xoo |3 sAxvgxoo saoxovq, 5’ a ov apxovxsq 7vpoGxaxxcoavv, 

is Just for those that are ruled to do ? Was not this agreed ? 
svvav 5vKavov xovq apxopsvovc; wovevv ; xaox’ oox copoAoypxav; 

Thrasymachos: (he said) I at least believe so . 

si|)p , syeoys Ovpav . 

Socrates: (then I said) Thus now , you also believe , by your own agreement, that it is just to do 
339e 5’ syco pv, xovvov Kav Ovoo aov eopoAoypa0av 5vKavov 7tovsvv 
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that which is t/«-advantageous for the rulers who are also the stronger , when on the one hand , 
to swat a^o|ii|)opa tore; apxooav re kou Kpsvxxoav oxav psv 
the rulers unintentionally order what is bad for themselves , but on the other hand , it is just , 
oi apxovxsc; axovxsc; Ttpoaxaxxroav xaxa aoxovc; , 8s svvav Svxavov 

you say , for the subjects to do this , which those rulers have commanded . Therefore , must it not 
(Jvpc; xovc; vxovsvv xaoxa , a sksvvoi npoasra^av : apa aoxo oox 

be necessarily concluded , O most wise Thrasymachos , that at this time , it is just to do 
avayicouov aopPavvsvv , © ao^roxaxs ©paaopaxs , tots sivar Sikouov tcovsvv 
exactly the opposite than that which you say ? For without a doubt, the weaker are commanded 
ooxroav xoovavxvov p o ao Zsysvc; ; yap Spnoo xovc; pxxoav 7vpoaTaxTsxav 
to do that which is tm-advantageous for the stronger . 
tcovsvv to a^opijvopov too xpsvxxovoc;. 

Polemarchus: {said) Yes , by Zeus , O Socrates , that is indeed as clear as can be . 

340 o TloZspapxoc; si|)p,Nav pa Ai, © X©xpaxs<;, ys aacjvsaxaxa . 

Narrator -Socrates: Then Cleitophon said, as he took his turn . 

o KZsvxoi|)©v stpry ortoZaP©v 
Cleitophon: If indeed , you are to bear witness for him . 

Eav y’ ao papxoppapc; aox©. 

Polemarchus: {he said) And what need is there of a witness ? For Thrasymachos himself 
stpri , Kai tv Ssvxav papxopoc; ; yap ©paaopaxoc; aoxoc; 
agrees , on the one hand , that sometimes the rulers command that which is bad for themselves , 
opoZoysv psv swots tooc; apxovxac; 7ipoaxaTTSvv Kaxa saoxovc; , 

but that on the other hand , it is just for those that are ruled to do these things . 

8s svvav SvKavov xovc; apxopsvovc; tcovsvv xaoxa . 

Cleitophon: For they are compelled to do that which their rulers ordered , O Polemarchus , 

yap To ono 7xovsvv Ta x©v apxovxrov xsZsoopsva , © IloZspapxs , 
was laid down by Thrasymachos to be just . 
sOsxo ©paaopaxoc; svvav Svxavov . 

Polemarchus: For he also laid down , O Cleitophon , that the advantage of the stronger was just . 
340b yap Kav sOsxo , © KZsvxoi|)©v , to c;opi|)spov too xpsvxxovoc; svvav Svxavov . 

Then after laying-down both these things , he agreed in turn , that sometimes the stronger 
8s Ospsvoc; apijvoxspa xaoxa ©poZoypasv ao swots tooc; Kpsvxxooc; 

commanded the weaker who are also their subjects , to do what was nn-advantageous for them . 
ksZsosvv xooc; pxxooc; xs xav apxopsvooc; tcovsvv xa a^opijvopa aoxovc;. 

Thus , from these agreements , the advantage of the stronger would be no more just 
8s sk xoox©v x©v opoZoyv©v xo £,opi|)spov too Kpsvxxovoc; av svp ooSsv paZZov Svxavov 
than their disadvantage . (p xo pp £,opi|)spov .) 

Cleitophon: {said) But he said that the advantage of the stronger was that which the stronger 
o KZsvto7v©v si|)p , AZZ’ sZsysv xo ^opijvspov too Kpsvxxovoc; o o Kpsvxxrov 

was led to believe to be to his advantage ; this was what the weaker had to do , and he laid 
pyovxo aox© ^opijvspsvv : xooxo svvav x© pxxovv 7xovpxsov , xav sxvOsxa 
this down to be that which is just . 
xooxo xo Svxavov. 

Polemarchus: {to which he then said) But, he did not say it in this way . 
o FloZspapxoc;, oc; 8’ p , AZZ’ oox sZsysxo ooxroc;. 

Socrates: {then I said) It makes no difference , O Polemarchus , but if Thrasymachos 
340c 8’ sy© pv , OoSsv Svaijvspsv , © FloZspapxs , aZZ’ sv ©paaopaxoc; 

now says that, let us take it from him in this way . 
vov Zsysv oox© , a7voSsx©ps0a aoxoo oox©c;. 
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Socrates: 14 Then tell me , O Thrasymachos ; Was this what you wished to say is just , 

Kav svne pov, co Opaaopaxs : r| v tooto o ePoo^oo ^eyevv to Svravov 
that which the stronger thought to be , to the advantage of the strong , whether it is advantageous 
TO TOO KpSVTTOVOq SoKOUV SIVOU TOO £,Up(|)SpOV KpSITTOVI , SOIV T8 ^Op^Spr) 

or whether it is not ? Are we to say you meant that ? 

sav ts pp ; i|)copsv as ^sysiv outgo ; 

Thrasymachos: (he said) Not in the least at all. Then you believe that I would call the one who 
stpri , HKvara y’, ak'ka ovev pe Ka^evv tov 
misses the mark , stronger, at the time when he misses the mark ? 
e^apapravovra KpevTrco orav e^apapravp ; 

Socrates: (I said) I did at least, believe you meant that, when you agreed that the rulers are 

sv7Tov , Eycoys coppv as ^syevv tooto , ots copo^oyevq rooc; apxovraq svvav 
not incapable of missing the mark , but could miss the mark in some way . 

340d ook avapaprprooc; akXa kou s^apapravevv tv . 

Thrasymachos: (he said) O Socrates , that is because you allow misrepresentation into 
sfpri , co IcoKparsq, yap sv ZuKOfjvavrpq sv 

those words of mine ! Would you call one who misses the mark in regards to his patients , 
rove; ^oyovc; : ao Ka^evq tov e£,apapravovra 7rspi rooc; Kapvovrac; 

in the very instant when he misses the mark , a doctor , according to this mistake itself ? Or 
auuKa o ansi e^apaprravsv varpov Kar’ tooto aoro ; p 
would you call one an engineer , when he misses the mark in his calculation , at the time 
av ^oyvariKov oq apapravp ev ^oyvapco, tots 

when he misses the mark , and according to the same mistake ? But I think , that we speak 
orav apapravp , Kara rpv raorpv apapuav ; a’k’ka, ovpav, ^eyopev 
literally in this way , that the doctor makes a mistake , and that the engineer has made a mistake , 
too ppparv oorooq, on o varpoq s^ppaprs Kav o ^oyvarpc; e^ppapre 

and so with the scholar ; but, I believe , that each of these men , in so far as he is that which 
Kai o ypappauarpc;: 8’ , oipav, eKaaroc; tootcov KaO’oaov aorov eauv toot’ o 
he is properly-called by us , never makes a mistake ; so that, to speak precisely and according to 
340e to 7vpoaayopeoopev ooSsnore apapravev coars aKpvPo^oysv Kav Kara 
thine own precise logos ; not a single one of the artisans ever vnisses the mark . For seeing that 
ao aKpvpp tov ^oyov , ooSevq tgov Sppvoopycov apapravev. yap enevSp 

when his knowledge fails him , that he who misses the mark , misses the mark , in which he is not 
87uarpppc; 87u^8V7rooapq o apapravcov apapravev, sv co eau ook 

being artistic ; so that no artisan , or wise man , or ruler , ever vnisses the vnark , when he is being 
Sppvoopyoq: ooare ooSevc; Sppvoopyoq p aoijvot; p ap/cov rore apapravev orav p 
a ruler , although everyone will indeed say , that the doctor missed the mark , and that the ruler 
ap/cov, aXXa naq av y’ svtcov , orv o varpoc; ppapre Kav o apxoov 

missed the mark . Therefore , this is certainly how you must now take me to answer indeed ; but 
ppapre . oov 8p rovoorov aov vov oivo^aPs epe avTOKpvveaOav Sp : 8s 

the perfect preciseness of this happens to be , that the ruler , in so far as he is ruling , does not 
341 to aKpvPeararov eKevvo royxavev ov , rov apxovra , Ka0’ oaov earv apxcov , pp 
miss the mark , and thus by not missing the mark he establishes what is the very best for himself, 
apapravevv, Se pp apapravovra uOeaOav to Ps^rvarov aorco 
so that this is the very thing I meant from the beginning ; I said , that it is just to do that which is 
ooare OTtep s?isyov e£, ovpxp?, ^syoo SvKavov Ttovev to 

advantageous for the stronger . 
aopijvepov too Kpevrrovoc;. 

EoKO<|)avTp<; - from aoKov-fvg and (jiaivco-to show , one who informed against persons 
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exporting figs from Attica , and then , metaphorically , one who makes rich men yield up their 
fruit by false accusations . hence : auKopavxia - false accusation , slander. 
civ)KO(t)avTsa>- to misrepresent, to slander , but also to extort, by false accusations . 

Liddell and Scott’s Greek-English Lexicon 

Socrates: 15 {then I said) Be it so , O Thrasymachos . So I appear to thee to slander ? 

8’ syeo pv , Evsv , eo ©paaopa/s . Sokco aov auKoijvavxsvv ; 
Thrasymachos: {he said) Quite so . 

si|)r|, Elavo psv oov . 

Socrates: For you believe I schemed to defile thine words when I asked the questions I asked ? 
yap Ovsv pe s£, S7tvPouLqc; KaKoupyouvxa as sv xovq Loyovq coq qpopqv(epopcu) spsaQav; 
Thrasymachos: {he said) I know it quite well ! Furthermore , you will indeed gain nothing by it, 
stpri , ov8a oov psv Eo : kou aov saxav ys nXsov oo8sv , 

since you can neither work evil against me by stealth , and stealth failing , neither 
341b yap av ooxs Kaicoopycov ps LaGovq, LaGcov pq ooxs 
do you possess the power to overwhelm me in debate ! 

Suvavo PvaaaaGav xeo Loyco . 

Socrates: {then I said) I would not even try , O blessed one . However , in order that nothing 
8’ syeo qv , av OoSs y’ S7uxsvpqaavpv, eo paicapis . aLL’ iva pq 
of that sort happens to us again ; define the ruler and the stronger in whichever way 
xoiooxov syysvqxav qpvv auGvq , Siopiaav , xov ap/ovxa xs Kav xov Kpsvxxova noxspcoq 
you mean to speak -in the ordinary or the precise way- as to whose advantage , will it will be just 
Lsysvq sursvv xov s7xoq q xov aKpvPsv Loyco coq ou xo cqupijvspov saxav SvKavov 
for the weaker to do , by being that belonging to the stronger . 
xov qxxovv 7TOVSW ovxoq Kpsvxxovoq . 

Thrasymachos: {he said) I mean the ruler in the most precise sense of the word . Now if 
scpq , Tov apxovxa xeo aicpvPsaxaxco ovxa Loyco . sv 

you are able in any way , slander and work-evil against these words ; 

Suvaaav xv auKoijvavxsv Kav KaKoupysv rcpoq xauxa : 
for I will let nothing of yours pass-by ; but you will not be able to , in any way . 

341c ouSsv Tvspvspav(7xapvqpv) aou : a’k'k’ ov qq ovoq x’ pq . 

Socrates: {Ireplied) Do you believe me to be so insane , as to try to shave a lion , 

swTov , yap av Ovsv ps ouxco pavqvav, eoaxs S7uxsvpsvv £,opsvv Lsovxa 
or to slander Thrasymachos ? 

Kav aoKoijvavxsvv ©paaupaxov ; 

Thrasymachos: {he said) You surely did try just now , but with no effect on these words ! 

sijvq , yoov S7xsxevpqaaq Nov , Kav cov ooSsv xaoxa . 

Socrates: (then I said) Enough of such words ! 

8’ syeo qv , ASqv xcov xovooxcov . 

Then tell me ; the doctor in the most exact sense of the word , which you used just now , 
aAA’ sv7xs pov : o vaxpoq xeo aKpvPsv Loyeo , ov sLsysq apxv 
which is he , a moneymaker or one who serves the sick ? 
noxspov saxvv xpqpaxvaxqq q Gspansoxqq xcov Kapvovxcov ; 

And I mean the one who is the real doctor . 

Kav Lsys xov ovxa xeo ovxv vaxpov . 

Thrasymachos: {he said) One who serves the sick . 

stpq , Gspansoxqq Tcov Kapvovxcov . 

Socrates: What then of the pilot ? Is the pilot, in the proper sense, a sailor or a ruler of sailors ? 

Tv 8s Kupspvqxqq ; saxvv o KuPspvqxqq opGcoq vauxqq q apxcov vauxcov ; 


27 


Thrasymachos: A ruler of sailors. 

apxcov Naoxcov . 

Socrates: We need not take this under consideration , I suspect, that he sails in the ship , 

341d OoSsv xooxo OTto^oyvaxsov , ovpav, on tAsv sv xp vpv, 

nor must we say that he is a sailor ; for he is not called a pilot because he sails in a ship , 

008 ’ KWpxsoc; sgxv vaoxpq : yap 00 koAsixou Ko[3spvpxpc; Kara xo tAsvv, 
but because of his art and his mastership of sailors . How could he deny 

a.).).a Kara xpv xs/vpv kou xpv apypv xcov vaoxcov . that there; is something advantageous 

Thrasymachos: {he said) True . (si|)p , A/.pOp .) for each one of US ? 

Socrates: Is it not the case then , that there is an advantage for each of these (sailors/patients) ? 

Ookoov scm xv ^opijvepov sKaGxco xooxcov ; 

Thrasymachos: Entirely so .(ITavo ye .) 

Socrates: {then I said) And is it not in the nature of The Art , to seek for and to provide for 

8 ’ syco pv , KOU Oo 7VS(|)OKSV P xs/vp t^pxsvv STU XS KOU £K7tOpV^£VV S7U 
the advantage of each one of these ? 
xo Iqopijvspov xeo SKaaxco xooxco ; 

Thrasymachos: (he said) For each of these . (sijvp , Etcv xooxco .) 

Socrates: Take notice then , and is The Advantage of each of the arts , anything else than 

Ap’ OOV KOU SGXV ^Op())SpOV SKaGXp XCOV XS^VCOV XV akko p 

to be as Perfect as possible ? 
evvou xe^sav o xv pooUaxa ; 

Thrasymachos: What do you mean by this ? (TTcocg spcoxac; xooxo ;) 

Socrates: (I said) Just as , if you would ask me , if it is sufficient for a body to be a body , 

341e eyco eijjpv , Qanep sv epovo ps , ev scqapKsv Gcopaxv evvou Gcopaxv 
or if it is in need of something else , then on the one hand , I should say that it stands in absolute 
p wpoaSsvxav xvvoq , oov psv av 87xovp’ navrarcaai 

need ! Now because of this need , The Healing Art has also been discovered , because the body 
7 xpoaSsvxou . vov Sva xaoxa p xs%vp p vaxpvKp sgxvv Kav sopppsvp , oxv acopa 
exists in such a deficient condition and it is not Self sufficient . Therefore , This Art 
sgxv xovooxco xcovppov KOU evvou Ol)K aoxco s£,apKsv. ouv p xe/vp 
has been brought into being for the sake of this : to provide that which is advantageous for this . 
(mpaGKeua^oo) mpeaKeocxaGp env oncoc; xooxco , SK7xopv(^p xa ^opijvepovxa xooxco . 
Do I appear to thee {I said) to be saying this that I am saying Correctly , or not ? 
av p Sokco gov , stjvpv, SV 7 VSW ooxco ks ycov opGcoq , p 00 
Thrasymachos: {he said) Correctly . (OpOcoq .) 

Socrates: What surely follows then ? Is this Healing Art Itself deficient ? Or is there any other 
342 Tv Sp 8 s ; sgxv p vaxpucp aoxp Ttovppa, p sgG’ xvq a/Ap 

Art , which stands in need of some virtue , just as eyes need sight, and ears need hearing , and 
xs/vp o xv npoGSsvxav xvvoq apsxpq , coGitsp oi|)Ga^pov ov|/sooc; Kav coxa aKopq Kav 
because of these deficiencies they need some Art , to enquire/inspect and provide/produce 
Sva S7v’ xaoxa aoxovq Ssv xvvoq xpq xs/vpq GKsvi/opsvpq xs Kav SK7topvooGpq 
that which is advantageous for thevn ? Is there also some certain deficiency in The Art Itself , 
xa ^opi|)spov svq xaoxa; apa Kav xvq svv novppva sv xp xs%vp aoxp , 

so that for each art there is need for another art, to look-out in turn , for its advantage , and in turn 
Kav sKaaxp xs^vp Ssv aJApc; x sywpq, GKsvgsxav pxvq aoxp xo ^opijvspov , Kav ao 
for that enquiring art, another such art, and so on without end ? Or rather , is it the case , 
xp GK07toopsvp sxspaq xovaoxpq , Kav xoox’ sgxvv anspavxov ; p 
that neither Art Itself , nor any other Art , stands in need of looking-out for Its own advantage , 
342b ooxs aoxpq ooxs aJApq npoGSsvxav gko 7 xsvv S 7 U xo ^opijvspov 
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through any deficiency of Self ; for there neither exists deficiency nor any fault whatsoever , 
xriv novppiav auxpc;: yap mpeaxiv ouxe novppia ouxe apapxia ouSepia 
in any Art at all; nor is it Proper for an Art to seek for the advantage of anything , except for 
ouSepia xe/vp , ouSe upoapKei xexvp ^pxsrv xo £,upi|)spov akk(o p 

that of which It is The Art ; since Self is True/Right by being Faultless and Untainted , 
sksivgo ou sgxiv xexvp , §8 auxp eaxiv op9p ouaa apJiaPpt; Kai aKspaioq 
so long as and in as much as each Art must remain in the same way that It Is , Perfectly Whole ? 

scoGTtep p 8KaGxp av prtsp eGxi aKpiPpq o^p ; 

Now consider the matter in that precise way of speaking . Does it exist in this way or in another ? 
Kai gko7xsv SKsrvoo xco aicpiPei ko yco: s^ev ouxcoq p akkaq ; 

Thrasymachos: (he said) It appears to be , in this way . 

stpp , i|)aivsxai Ouxcoq. 

Socrates: (then I said) Accordingly then , The Art of Healing considers not that which is 
342c 8’ eyco pv, apa laxpucp GKxmei Ouk xo 

advantageous for The Art of Healing , but for that which is Advantageous for the body . 

i^upijiepov raxpiKp akka acopaxi . 

Thrasymachos: (he said) Yes . (scpp , Nav.) 

Socrates: Nor horsemanship for horsemanship , but for horses ; nor does any other Art look-out 
OuSe uxTciKp unxiKp akk’ uuxoiq : ouSe ouSepia a)Ap xexvp 

for Itself , since neither does It stand in need , but only considers that for which It is The Art . 
eauxp , yap ouSe 7ipoaSeixai, akk’ eiceivco ou eaxiv xexvp . 

Thrasymachos: (he said) It appears to be so in this way . (erpp , Oaivexai ouxcoq .) 

Socrates: Furthermore , O Thrasymachos , The Arts in fact, have Rule and Mastership 
Akka ppv , co ©paaopa/s , ai xexvai ye apxouai Kai Kpaxouaiv 
over that very subject of which , They are Arts . 

8K8ivoo oumep(oG7iep) eiGi xexvai . 

Narrator-Socrates: He agreed to this , but very> reluctantly . 

XuvsxeoppGev svxaoOa Kai pa^a poyiq . 

Socrates: Accordingly then , no Knowledge whatsoever indeed , considers nor commands 
apa ouk 87uaxppp ouSepia ys aK07iei oo8’ ercixaxxei 
“the advantage of the stronger” , but The Advantage of the weaker , and are subject to Its Rule . 
342d xo ^opi|)8pov xou Kpeixxovoc;, akka xo xou pxxovoq xe Kai vno eaoxpq apxopsvoo . 
Narrator: On the one hand, he agreed to this also at last , but on the other hand , 
pev Xuvsxeoppasv xauxa Kai xe^suxcov , 8e 

he tried to fight against the arguments themselves ; then , after he agreed, then I said. . . 
87isxsop8i pa£,SG0ai 7iepi auxa ; 8s eneiSp copo^oypaev , 8’ syeo pv , 

Socrates: Neither then , can it be otherwise , that no Doctor , so far as he is a Healer , considers 
ouSs ouv Aklko xi , ooSeiq laxpoq , Ka0’ oaov laxpoq, GKonei 

nor gives-orders for the advantage of the Doctor , but only for The Advantage of the ill ? For 
oo8’ 87uxaxxei xo c;upi|)spov xco laxpco akka xo xco Kapvovxi ; yap 
we have agreed , that The Healer , in the highest sense of the word , is a Ruler , 
copo^oypxai o laxpoq aKpiPpq eivai ap£,cov 

but not a moneymaker . Or have we not so agreed ? 

Se ou xpppoixiGxpq . p oox copokoypxai ; 

Narrator: He agreed . (Euvspp .) 

Socrates: Is it not also the case then , that The Pilot in the highest sense of the word , 

342e Oukouv Kai o Kopepvpxpq o aKpiPpq 

is a Ruler of sailors , but not a sailor ? 
eivai apxcov vaoxcov akk’ ou vauxpq ; 
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Thrasymachos: We so agreed . (Qpo^oypxav.) 

Socrates: Accordingly then , such a Pilot and Ruler will consider and order, indeed not, 
apa xovooxoc; KoPspvpxpc; xe kou ap/cov GKs\|/sxav is Kav TtpoGxaiqev ye Ook 
what is advantageous for the Pilot , but what is Advantageous for the sailor and his subject. 

o to £,upi|)spov too KoPepvpxp aTTa to too vauxp ts Kav apxopsvco . 

Narrator: He agreed, reluctantly .(Huvsvjvpas poyvq .) 

Socrates: {then I said) Is it not the case then , O Thrasymachos , that no one else in any place of 
8 ’ syeo pv , Ookoov , co ©paaopa/e , ou 8 svq aXToq sv ooSepva 

Authority , in so far as he is a Ruler , either considers or orders what is to their own advantage , 
apxp , KaO’ oaov eaxv ap/eov ooSoKonei 008 STUxaxxev, xo auxco £,upi|)epov 
but The Advantage of his subjects and to that of which he is The Artisan ; and he gazes towards 
aXTa xo xco apxopsvco Kav co aoxoq av Sppvoopyp, Kav P^swcov Tcpoq 

That , and to That which is Advantageous and Prosperous , and always says what he means , 
sksvvo Kav xo sksvvo iqupijvspov Kav Ttpswov , Kav anavxa i^sysv a Jisysv 

and always does , that which he does . 

Kav 7xovsv a wovsv. 

Narrator-Socrates: 16 Then after we had come to this point of the discussion , and it was 
343 oov EnsvSp ppsv svxauOa too Xoyov Kav pv 

quite clear to all , that the definition of Justice had been turned in the opposite direction , 
Kaxaijvavst; mav oxv o Toyoq xoo SvKavoo 7xspvsvGxpKsv evq xoovavxvov , 
Thrasymachos, instead of answering, said, 
o ©paaopa/oc; avxv xoo aTCOKpvveaOav, stpry , 

Thrasymachos: Tell me , O Socrates , have you a wet-nurse ? 

Euvs pov, co IcoKpaxsq , eaxvv gov xvxGp ; 

Socrates: (then I said) What follows here ? Should you not answer , rather than asking questions 
8 ’ syco pv , Tv 5s ; xppv ook anoKpvveGGav pa)Aov p epcoxav 
like that one ? (xovaoxa ;) 

Thrasymachos: {he said) Because she lets you , run-around sniveling and does not 
stpp , Oxv xov gs nspvopa Kopo^covxa Kav ook 
feel the need to wipe your nose ; on the subject of which indeed , she can neither 
Ssopsvov anopoxxsv, oq ys aoxp oo 8 s 

get you to recognize shepherd nor sheep . 
yvyvcoGKevq 7 ipoPaxa oo 8 s 7 xovpsva . 

Socrates: {I asked) What precisely then is point of this ? (xv pa/.iGxa Sp Oxv;) 

Thrasymachos: Because you think that shepherds and ox-herds look-out for the good of their 
343b Oxv ovsv xooq 7 xovp 8 vaq p xooq Pooko^ooc; gkotcsvv xo ayaGov xcov 

sheep and their cattle ; but they fatten and care-for them for the sole reason of looking-out for 
npoPaxcov p xcov Pocov p Kav naxuvevv Kav Gepaneoevv aoxouq 7 tpoq a TXo xv P^S 7 xovxaq 
the good of their masters and their own ! Precisely so with the rulers of states - at least those 
xo ayaGov xcov 8 sg 7 voxcov Kav xo aoxcov : Kav 8 p Kav xooq apxovxaq sv xavq 7 voA,sgvv , ov 
who really rule - they exert-power-over their subjects , just as one should do with sheep . 
coq ai^pGcoq apxooGW , p SvaxeGevp npoq xooq apxopevouq coanep xvq av wpoq npoPaxa , 
How can you conceive of it otherwise? And what else do they consider throughout night and day , 
Tvcoq pyev SvavoevaGav aTTcoq , Kav xv aTTo avrovq gkowsw 8 va voKxoq Kav ppspaq 
than this ; how they may benefit themselves ! And thus , you are far-off the mark , in regards to 
343c p tooto oGsv coijvs^pGOvxav aoxov. Kav ooxco ev noppco 7 xepv 

both justice and righteousness and injustice and the unjust, by being ignorant of the fact, that on 
xs xoo SvKavoo Kav SvKavoGOvpq Kav aSvKoo xe Kav aSvKvaq , cogts ayvoevc; , oxv 
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the one hand , righteousness and justice - are in reality> - the good of another ; the advantage 
psv r| SiKouocjovri kou to Sikouov xco ovu ayaGov a^oxpiov , c;upi|)spov 
of the stronger and ruler , whereas , they individually harm those who are persuaded by them ; 

TOO KpSlTTOVOq TS KOU apXOVTOq , Ss OIKSUX P^aPp TOO 7TSl0OpSVOU 

their servants . Thus injustice is the opposite , and rules those who are - in the real world - 
ts kou UTtppsToovxoq, Ss r| aSiKia ToovavTiov , kou apxsi tgov cot; a^pGaiq 

simple-minded and Just creatures ; for those whom injustice rules do that which is the advantage 
supGiKcov ts kou Sikoucov , 8 ’ or apxopsvoi Ttoioocn to ^upijispov 

of that man who is stronger , and they make that man happy/well-off/prosperous by serving him , 
343d sksvvoo ovxoq Kpsixxovoq , kou novoomv sksivov suSaipova urcppsTouvTsq aorco , 
but themselves , not at all. Thus you must consider in this way , O most simple-minded Socrates , 
Ss saorooq oo8’ oncoauoov . 8s XP 1 ! cncxmsujOou oorcocn , eo sopGsaxaxs XeoKpaxsq, 
that the just man , is everywhere at a disadvantage compared to the unjust man . First of all, 
on SiKouoq avpp sxsi navxaxoo s^axxov aSiKoo . Ttpcoxov psv 

- in contracts - with one another , wherever both such men may be in partnership , and the 
sv xoiq ^upPo^aioiq Jtpoq ooUvp^ouc; , oram o too toioutco av Koivcovpap , xpq 
partnership is dissolved , you would never find the just man getting more than the unjust man , 
Koivcoviaq Sia^uasi, av ooSapou sopoiq xov SiKaiov sxovxa 7T^sov too aSiKoo 
but the lesser portion . Secondly - in the affairs of state - first, when there are taxes to be paid , 
aXX’ s^axxov : snsixa sv xoiq npoq xpv 7 toA,iv , ts oxav cocnv xivsq svaijiopav, 

on the one hand , the just man pays more taxes from an equal estate , but on the other hand , 
psv o SiKavoq siaijispsi nhsov ano xcov icrcov , 8’ 

the unjust man , pays less ; and secondly , when there are tax-returns , on the one hand , the just 
o s^axxov, xs oxav ^p\|/siq psv o 

man gets nothing , but on the other hand , the unjust man gains great profit. Furthermore , when 
343e ouSsv , 8’ o noXka KspSavvsv. Kav yap oxav 

each of these men hold a public office , on the one hand , under The Rule of the just man , if 
SKaxspoq apxp xiva apxpv, psv wrapxsi too SiKaieo , si 

he is in no way penalized in other ways , his private affairs indeed suffer grievously , 
ppSspia i^ppia Kai akkp , xa oiKsia ys sxsiv poxGppoxspcoq 
through his neglect, thus he gains no benefit from the public-treasury because he does that which 
Si’ aps^siav, 8s ppSsv co(|)s^sia9ai sk too Sppomoo Sia sivai to 
is Just ; then add to this , that he is hated both by his household and acquaintances since he will 
Sucaiov , 8s npoq xooxoiq a7xsx9sa9ai xs xoiq oiksiou; Kai xoiq yvcopipoiq oxav sGs^p 
not do any favors for them , that are contrary to Justice ! But it is altogether the opposite for them 
ppSsv oTtppsxsiv auxoiq mpa to Sucaiov : 8s navxa xavavxia xooxcov 

under the rule of the unjust man . For I mean - that very real man - that I spoke of just now , 
umpxsi too aSiKco. yap ^syeo ovnsp s?isyov 8p vov, 

I mean - the one who is able to gain great advantage . 

344 xov Suvapsvov psya^a tc^sovsktsiv . 

Therefore , consider this man , if indeed you wish to decide , how much greater 
ouv CTK07rsi toutov sump |3ouA,si Kpivsiv, ocrco pai^ov 
personal advantage there is , to be unjust , rather than just . But you will understand most easily , 
iSia ^opijispov sivai aSiKov p to SiKaiov . 8s paGpasi mvxcov paaxa , 
if you approach upon the most perfect form of injustice , that which on the one hand , makes 
sav s^Gpq sm xpv Ts^scoxaxpv aSiKiav, p psv Ttoisi 

the unjust man most prosperous , but on the other hand , makes those who have been wronged 
xov aSucpaavxa soSaipovsaxaxov, 8s xouq aSucpGsvxaq 
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and those who are unwilling to be unjust , most miserable . This then is a tyranny , which takes- 
kou av ook sOs^ovxaq aSvKpaav aO?acoxaxooq . xooxo Ss saxv xopavvvg , p ai|)av- 
away the property of another , not bit by bit, but all at once , both secretly and by force , both 
-psvxav xaMcoxpva oo Kara apvKpov , oXKa £,oMvpPSpv , kou kaOpa Kav Pva kou 
sacred and secular , both private and public ! Of which taking-away , when someone fails to go 
344b vspa Kav oaia Kav vSva Kav Sppoava , cov oxav xvq pp 

unnoticed doing injustice , he is penalized for each petty count and gets the greatest disgrace : 

i^aOp aSvKpaac;, i^ppvoovxav si))’ SKaaxco pspsv xs Kav sysv xa psyvaxa ovsvSp : 
and because in sacrilege and kidnapping and burglary and defrauding and thievery , 

Kav yap vspoaoA,ov Kav avSpa7xoSvaxav Kav xovycopoyov Kav anoaxsppxav Kav Kksnxav 
the petty criminals are named such as their crimes are ; but whenever someone who not 
ov Kara pspp aSvKoovxsq Ka^oovxav xovooxcov xcov KaKoopyppaxcov : 8s snsvSav xvq oo 
only takes-away the property of the citizens of their cities/states but kidnaps and enslaves them , 
povov xpppaav rcpoq xovq xcov rco^vxcov Kav avSpanoSvaapsvoc; Soo^coapxav avxovq , 
instead of these disgraceful names , he is called good-spirited and blessed , both , by 
avxv xooxcov xcov avaypcov ovopaxcov KSKkpvxav soSavpovsq Kav paKapvov, Kav vno 
the citizens themselves , then by the others ; as many who shall hear the news of the man himself 
344c xcov 7xo^vxcov aXXa vno xcov a'k'kcov, oaov av 7to0covxav aoxov 

who has committed the perfect injustice . For it is not the fear to do , but the fear to suffer 
pSvKpKoxa xpv o^pv aSvKvav : yap oo xo i))oPoupsvov xo tcovsvv oXKa xo waa/sw 
injustice , that those that reproach injustice reproach it . In this way , O Socrates , injustice , when 
xa aSvKva ov ovsvSv£)ovxsc; xpv aSvKvav ovsvSv^oogvv . ooxcoq , co XcoKpaxsc;, aSvKva 
it is sufficiently engaged , is more forceful, more liberal, more masterful, than Righteousness , 
sgxiv iKavroq yvyvopsvp voyupoxspov Kai sksuBspvioxspov Kav SscjvoxvKioxspov SvKavoaovpq, 
and as I said from the beginning , on the one hand , justice - in reality, happens to be - 
Kav owep s^syov sc; apypc;, psv xo SvKavov ov xuy/avev 

for the advantage of the stronger ; but on the other hand , injustice - in reality, happens to be - 
xo ^opi|)spov xoo Kpsvxxovoc;, 8’ xo aSvKov 

for his own profit and advantage . 
saoxco ^oavxs^ouv xs Kav ^opi|)spov . 

Narrator-Socrates: 17 Having said these things, Thrasymachos had in mind to go away, 
344d svraov Taoxa o ©paGopayoc; svysv sv vco avxvsvav, 

having startled the assembly just as a bathman with his flood of oratory over our ears . 
Kaxav7rkpaaq aGpoov coansp Pa^avsoq Kav rcokov xov ^oyov Kaxa xcov coxcov . 

But those present would indeed not permit it; but compelled him to remain and to also 
ppv ov mpovxsq ys oo svaaav(saco), a^A, pvayKaaav unopswav xs Kav 
provide an account of what he had said . And I myself certainly begged him urgently, and said : 
napaaxsvv Aoyov xcov svpppsvcov : Kav sycoys Sp Kav sSsoppv aoxoq wavo xs Kav sutov 

Socrates: Having let fly such a speech , O spirited Thrasymachos , you have in mind to go away , 
spPaAcov ovov Aoyov , Q Savpovvs ©paaupaxoq , sysvc; sv vco arcvsvav, 
before instructing us sufficiently or (staying) to learn if it exists in this way or some other way ? 
7 vpvv SvSa£,av VKavcoq p paOsvv svxs sysv ouxcoq svxs aAAcoq ; 

Or do you believe that this is a trifling matter which you attempt to Define ? Is it not rather , 
p ovsv apvKpov wpaypa S7uxsvpsvv Svopv^saOav , aAA’ oo 

The Guide of Life ; in which way each one of us may live The Most-Profitable Life ? 

344e Svaycoypv Pvoo , p SKaaxoc; ppcov av i^cop AoGVXsAsGxaxpv i^copv ; 
Thrasymachos: ( said) How then , could I possibly think that this exists in some other way ? 
o ©paaopayoc; stpp , yap Eyco ovpav xooxv syevv aAAcot; ; 
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Socrates: (then I said) In truth , you do not indeed appear to be troubled for us , nor to be 
S’ syco pv , pxoi ouSsv ye EoiKac; KpSsadai ppcov , ouSs 
concerned at all if we shall live worse or better in our ignorance of what thou says to know . 
i|)povTv^svv xi sue PicoaopsGa xsipov sits Pskxiov ayvooovxsq o au (pr|cg siSsvai. 

But be of good heart, O good man , and display it for us . For whatever good-deed you may 
345 aXX’ 7ipo9upou , co 'ya9s , kou svSsi£,aa9ai ppiv : yap o u suspysxpcpc; av 
lay-up on such a company as us , will indeed not turn-out badly for thee . I certainly reply 
Ksiasxai xoaouaSs ppaq ouxoi ovxaq KaKcoc; aoi . syco Sr) Zsyco 
to thee for my own part; that I am not convinced nor do I believe that injustice is 
aov y’ spov xo , oxi ou 7isi9opai ouS’ oipai aSiKiav sivai 
more gainful than Justice , not even if it is permitted to do whatever it wishes , 

KspSakscoxspov SiKaioauvpc; , ouS’ sav auxpv sa npaxxsiv o Pouksxai 
without any hindrance . Thus , O good man , on the one hand , let there be an unjust man , 
pr| xiq SiaKcokup : a XX’ , co ‘ya9s , psv saxco aSiKoc; , 

then on the other hand , let him be able to do wrong either by being unobserved or by force ; 

Ss SuvaaGco aSiKsiv p xco ZavGavsiv p xco SiapaxsaGai, 

all the same indeed , since he does not convince me that it is more gainful than Justice . 

opcoc; ys cot; ou tcsiGsi sps sail KspSakscoxspov xpc; SiKaioauvpc; . 

Perhaps then , I am not alone , and some others among us feel the same . Convince us then , 
345b lacoc; ouv syco ou povoc; , Kai xiq sxspoc; ppcov 7is7iov9sv xaux’ . nsiaov ppac; ouv 
O blessed one , in a sufficient manner , that we have not correctly placed a Greater Value 
co paKapis , iKavcoq ou ouk opGcoc; 7ioioupsvoi nksiovoc; PouksuopsGa 

on Justice , rather than on injustice . (nspi Sucaioauvpv aSiKiac; .) 

Thrasymachos: {he said) And how can I convince you ? For if you have not been convinced , 
si|)p , Kai tccoc; nsvaco as; yap sv pp 7rs7i:svaax 

by that which I have just now said , what more can I do for thee ? 

ou; Sp vuv s^syov , u su noipaco am ; 

Or am I to convey my argument by going into your soul ? 
p i))spcov xov ^oyov sv9co(spxopai) sic; xpv ij/uxpv ; 

Socrates: (then I said) Zeus forbid . Please let thou not. But first of all, on the one hand , 

S’ syco pv, Ai Ma. ys au pp : aZZa 7ipcoxov psv , 
you should stand-firm by those premises which you affirm . Or if you change your point of view , 
av sppsvs xouxoic; a snipe; . p sav psxaxiGp , 

change it openly and do not deceive us . Now observe , on the other hand , O Thrasymachos , 
345c psxaxiGsao ijiavspcoc; Kai pp s^anaxa ppaq . vuv opaq Ss , co Opaaupaxs , 
for there is yet your earlier statements that we should consider ; that first you began 
yap su xa spupoaGsv s7iiaKs\|/cops9a , ou xo npcoxov 

by Defining The Limits for The Healer - in reality - but afterwards , you no longer think it 
opi^opsvoc; xov laxpov coc; akpGcoc; uaxspov ouksu coou 

necessary to be so Precisely Watchful - in reality - with The Shepherd , but you think that he 
Ssiv anpiPcot; i()uka^ai , coq akpGpc;, xov noipsva , ak'ka oisi auxov 

watches-over the sheep , not in so far as he is a Shepherd , with a view to what is Best 
noipaivsiv xa npoPaxa , ou Ka9’ oaov saxiv noippv , pksnovxa 7ipoc; xo Pskxiaxov 
for the sheep , but instead , with an eye on good food , just as some dinner-guest going 
xcov npoPaxcov , akk’ npoc; xpv sucoxiav coansp xiva Saixupova Kai pskkovxa 

to have a feast, or with a view to selling Just as a moneymaker , but not as a Shepherd . 

345d saxiaasaGai, p npoc; xo ano8oa9ai, coartsp xpppaxiaxpv akk’ ou noipsva . 

But The Art of Shepherding , without a doubt, has no Care other than , that for which 
8s xp TtoipsviKp Spuou ou psksi akkou , xou si))’ co 
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It Has Been Arranged-Over ; such as in what way to Provide The Best for that ; since for Self , 
TsxaKTou oraoc; SK7Topvsv to PsZtvgtov xouxco : stcsi auxpt; 

Those Aspects , have indeed and without a doubt been Sufficiently Provided , so that It shall be 
xa ys Spnou VKavcot; sK7XS7xopvGxav , cogts svvav 

Best , so long as It shall be in need of nothing at all that belongs to The Art of the Shepherd . 
PsZxvGxp, scot; av svvav svSsp ppSsv ys xou 7xovpsvvKp : 

Thus in this way , I at least just now thought it necessary for us to agree , that every kind of Rule , 
8s ooxco syooys 8r| vuv coppv svvav avayvcavov ppvv opoZoysvv , naaav apxpv, 
both political and individual Rule , in so far as It is Rule , considers nothing else than 
xs sv 7xoZvxvKp Kav vSvcoxvKp apxp , KaO’ oaov apxp , GKO7xsva0av ppSsvv aZZco p 
That which is Best for that for which That Art Rules and Cares . 

345e xo PsZtvgtov xco sksvvco apxopsvco xs Kav Gspansuopsvco . 

But does thou believe that those who are Truly Rulers , willingly Rule ? 
Ss gu ovsv xout; aZpGcoc; apxovxac;, sKovxat; sxevv ; 
Thrasymachos: (he said) No , by Zeus , but I know it, well ! 

si|)p , ouk Ma Av , aZZ’ ovSa su . 

Socrates: 18 (Then I said) What follows then ? Do you not realize , O Thrasymachus , that in 
8’ syco pv , Tv 8s ; ouk svvovq , oo ©paGupaxs , oxv 

the other kinds of Rule no one willingly cares to Rule , but demand a fee , because there will be 
xaq aZZaq apxaq ouSsvc; sxoov s0sZsv apxsvv , avxouGw(avxsco) pvG0ov , coq SGopsvpv 
no benefit for themselves from their Rule , but only for the subjects ? Or tell me this ; do we not 
ouxv co())sZsvav auxovGW sk xou apxevv aZZa rove; apxopsvovc; ; stcsv svjxs togovSs ; ouxv 
yet say , that every one of The Arts is different from every other one in this ; that Each One has 
346 psvxov ijvapsv sKaGxpv xcov xsxvcov svvav sxspav sKaaxoxs xouxco , sxew 

a different Power/Function ? And do not answer contrary to your own opinion , O blessed one , 
xco sxspav xpv Suvapvv ; Kav pp axtoKpvvou napa So^av , co paKapvs , 

in order that we can come to some conclusion . 

vv’ Kav xv 7xspavvcopsv. 

Thrasymachos: (he said) Then there is this difference . 

si|)p , AZZco xouxco sxspa . 

Socrates: (then I said) Is it not so then , that each Art also Provides Its own particular Benefit , 

Oukouv sKaaxp Kav napsxexav vSvav xvva co())sZsvav , 

but not , one common Benefit ; such as The Art of Healing on the one hand , Provides Health , 
aZZ’ ou Kovvpv , ovov vaxpvKp psv uyvsvav 

The Art of the Pilot on the other hand, Provides a Safe Voyage , and so on with the other Arts ? 

KuPspvpxvKp 8s Gcoxppvav sv xco 7xZsvv , Kav ouxcog av aZZav; 

Thrasymachos: Very much so . (ITavu ys .) 

Socrates: And is it not the case then , that the Art of wage-earning Provides wages ? For this is 
346b Kav Oukouv pvG0coxvKp pvG0ov; yap auxp 

The Power/Function of the wage-earning Art Itself . Or would thou call Healing and Piloting 
p Suvapvc; auxpc; : p gu KaZsvq xpv vaxpvKpv Kav xpv KuPspvpxvKpv 

the same ? Or if you wished to Define with Precision , just as you proposed , not even if a Pilot 
xpv auxpv ;p savnsp |3ouZp Svopv^svv aKpvpcoc;, coansp unsGou , ouSsv sav xvq KuPspvcov 
by sailing upon the sea is advantageous for him and becomes Healthy , you would not any more , 
Sva 7xZsvv sv xp GaZaxxp xo £,upi|)spov auxco yvyvpxav uyvpc;, ouSsv xv paZZov 
call this Piloting Art Itself , Healing , by reason of that . 

KaZsvq xouxou auxpv vaxpvKpv svsKa; 

Thrasymachos: (he said) Not at all. (sijvp , Ou Spxa .) 
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Socrates: Nor indeed , I suspect, would you call the wage-earning Art , the Healing Art , 

OoSs y’ , OipOU , TT|V pVG0COXVKpV , 

even if someone becomes Healthy by earning a wage . 

sav xvq oyvavvp pva0apvcov . 

Thrasymachos: Not at all .(Oo Spxa .) 

Socrates: What follows then ? Would you call the Healing Art , the wage-earning Art , 

346c Tv 8s; xriv vaxpvKpv pva0apvpxvKpv, 

even if one makes money by Healing ? 

sav xvq pva0apvp vcopsvoq; 

Thrasymachos: I would not .(Ook .) 

Socrates: Is it not the case then, that we agreed that the benefit from each Art is indeed 

Ookoov copo^oypaapsv xpv ecxtjs^svav sKaaxpq xr|cg xsxvpq svvav ys 
characteristic/peculiar to Itself ? 

i8vav ; 

Thrasymachos: (he said) So be it. (sijvp , Egxco .) 

Socrates: Accordingly then, whatever benefit it is that all artisans benefit-from in common , 
apa Hvxvva axt)s^siav navxsq ov Sppvoopyov co())s^oovxav kovvt| , 
it is clear that they benefit from something that they all Use in common , besides that Art Itself . 

Sp^ov oxv eo(|)s}x)uvxav xvvi npoaxpcopsvov Koivt] an’ sksvvoo xco aoxco 
Thrasymachos: (he said) It seems so . (si|)p , Eoiksv .) 

Socrates: Then we indeed say that if the artisans are benefited by earning their pay , 

8s ys Oapev xooq Sppvoopyooc; co())s^svG0av apvopsvooq xo pva0ov 
then it results from their Using the wage-earning Art. 
yvyvsa0av a no aoxovq xoo npoaxppcr0av xp pva0coxvKp xexvp 
Narrator-Socrates: He agreed, reluctantly . (Euvsvjvp poyvq .) 

Socrates: Accordingly then, this benefit itself, the receiving ofpay , does not come to each one 
346d apa p axjvs^sva aoxp , p App/rq xoo pva0oo , Oo SKaaxco 

from their own Art ; but, if we must consider it Precisely , The Healing Art , on the one hand , 
a no xpq aoxoo xs/vpc;, a kk’ , sv Ssi GKonsva0av aicpvPcoc;, p laxpncp psv 
Produces Health , but the wage-earning Art , on the other hand , Produces the pay ; and on the 
novsv oyvsvav, p pva0apvpxvKp 8s pva0ov vcai 

one hand , the Art of the builder Makes a house , but on the other hand , the wage-earning Art 
psv p oiKoSopvKp oiKvav , 8s p pia0apvpxvKp 

Itself , along with It , Produces the wage ; and so with all the others ; each Art Works its own 
aoxp snopsvp pva0ov Kav ooxeo ai akkax : svcaaxp spya^sxav aoxpq 

Work and Benefits that for which It Has Been Arranged-Over . 
xo spyov Kav covpsAsv skswo stp’ oo xsxaKxav . 

But if a wage is not added to It , will the artisan get any benefit from his Art ? 
8s sav pva0oq pp npooyvyvpxav aoxp , sa0 o Sopvoop\|/oc; o xv ax|)s?isvxav a no xpq xsxvpq ; 
Thrasymachos: (he said) It seems not. (si|)p , (jvavvsxav Oo .) 

Socrates: Take notice then, does he Provide no benefit , at the time when he Works for free ? 
346e Ap’ oov , ooS’ cotpsAsv xoxs oxav spya^pxav npovKa ; 

Thrasymachos: I at least, suspect he does . (Eycoys ovpav.) 

Socrates: Is it not the case then , O Thrasymachos , that this is already clear , that no Art 

Ookoov , co Opaaopaxs , xooxo pSp Sp^ov , oxv ooSspva xsxvp 

nor Rule Provides what is a benefit to Itself , but just as we have said all along , The Art both 
ooSs apxp napaaKeoa^sv coit)8^vpov xo aoxp , akk , onep s^syopev nakax, Kav 

Provides and Regulates for the benefit of the subject , by existing to look-out for the advantage 
napaaKsva^sv Kav snvxaxxsv xo xco apxopsvco , ovxoq aKonooaa xo ^opijvspov 
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of that, the weaker , but not for the advantage of the stronger . Surely then , because of these 
sksvvou pTTOvoq , akk’ oo to too KpevTTOvoc;. Sr) Sia TaoTa 

considerations , O friend Thrasymachos , I at least, Precisely now say , that no one willingly 
, co (j)iX.E Opaaupaxe , sycoys Kav apu s^syov ppSsva SKovTa 
chooses to Rule , and to take in hand the failures of others to set them right , but demands 
sOs^srv apxevv Kav psTaxevpv£paGav ra KaKa a^^orpia avopOoovra , akka avTsvv 
a fee , because one who intends to practice their Art Properly , never does what is best 
pvaGov , otv o ps?Acov wpa^sw tt| Tsxvp Ka^coq ouSstcots nparrsv to Ps^tvgtov 
for himself, nor commands It , when he commands , but what is best for the subject of their 
aoTco 008 ’ STuraTTSv STuraTTCov akka too apxo- 

Rule ; according to their Art ; for the sake of which reason then , as it is reasonable , 

347 -psvco , Kara Tpv Tsxvpv : svsKa cov Sp , coc; sovks , 

pay must be found for those who will consent to Rule , either silver , or honor , 
pvaGov Ssvv umpxevv tovc; ps>Aoi)avv sGs^pasvv apxevv , p apyupvov p uppv , 
or the penalty , if he will not Rule . 
p (^ppvav ,sav pp apxp ■ 

Glaucon: (said) 19 What do you mean by this , O Socrates ? For on the one hand , the two 
o r^auKcov si|)p , ncoq Tisysvc; touto , co XcoKparsc; ; yap psv touc; 800 
wages , I recognize ; but the penalty of which you speak , and mention in place of a fee , 
pvaGouq yvyvcoaK© : 8 s rpv i^ppvav pvriva ^sysvc; Kav svppKaq oo<g sv pepei pvaGoo 
I do not comprehend . (00 ^ovpKa .) 

Socrates :(I said) Accordingly then , you do not comprehend , the wage of Those who are Best ; 
347b si|)pv, apa , 00 ^ovievq , Tov pvaGov tcov Ps^tvgtcov 

by means of which , They who are Most Able , when they are willing to Rule , do Rule . Or are 
Sv’ ov ov 87usvKecTTaTov , orav sGs^coavv apxevv apxooavv. p 

you not aware , that lovers-of-honor and lovers-of-silver are reputed to be and are disreputable ? 
ouk ovaGa , otv to (Jn^oTvpov ts Kav (jn^apyopov ^sysTav svvav ts Kav sauv ovsvSoq ; 
Glaucon: (he said) 1 do at least. (scpp , Eyeoys .) 

Socrates: (then I said) Certainly then , through these considerations , Those who are Good , 

8 ’ syco pv, tovvuv Ava raora, ov ayaGov 

are willing to Rule neither for the sake of money nor for the sake of honor ; since neither 
sGs^ooavv apxevv outs svsKa xpppcrccov outs uppq : yap outs 

do they wish to have negotiated openly for pay for the sake of their Rule , and thus to be called 
Pou^ovrav 7 ipaTTopsvov (Jjavepcoc; pvaGov sveKa rpq apxpc; KSK^paGav 
“buyable” , nor do they wish to secretly take it themselves from their Rule , and thus be called 
PvgGcotov, outs ^aGpa ^apPavovTsq aurov sk rpc; apxp<; 

thieves ; nor again for the sake of honor, for they are no lovers-of-honor . So then, Necessity 
K^swrav : 008 ’ ao svsKa uppq : yap svav 00 (Jn^oTvpov . 8 p avayKpv 
must be brought to bear upon themselves , and a penalty , if they are to become willing to Rule : 
347c Ssv 7 vpoasvvav aororq Kav (^ppvav, sv psAAooavv sGs^svv apxevv : 
From which source , one runs the risk to be thought of as ugly/wavped to present oneself willingly 
oGsv kvvSovsusv vsvopvaGav avaxpov vsvav SKovra 

for Rule/offvce , but not to wait to be formally-compelled. But the greatest penalty , is to be under 
S7U to apxevv ak.'ka pp 7rspvpsvsvv avayKpv . 8 s Tpq psyvaTp ^ppvaq to utvo 
the rule of someone inferior , if one is not oneself willing to Rule . Out of which fear, it appears 
apxeaGav 7 tovppoTspoo , sav pp avxoq sGs^p apxevv : cov SsvaavTsq (jvavvovrav 
to me , that those who are most-able , Rule , when they do Rule ; and at the time they enter upon 
pov , ov s7usvKsvc; , apxevv, orav apxcoavv, Kav tots spxovTav S7U 
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their Rule , they approach It , not as entering into something good , nor as expecting to enjoy It , 
to apysvv , oox coq vovxsq sn’ tv ayaGov ouS’ coq su7ia0qaovxsq sv aoxco , 

but as Necessary , and by not being able to turn to those better nor like themselves . 

347d aLL’coq avayicouov kou ouk syovxsq S7uxps\|/av PsLxvoavv ooSs opovovq saoxcov . 
Since I dare say , if a city of good men were to come to be , they would be fighting not to Rule , 
S7 TSV kvvSovsosv, sv 7toLvq ayaGcov avSpeov ysvoixo , av svvav Ttspvpaxqxov pr| xo apysvv , 
just as they now fight to rule ; and therein it would become quite manifest, that it is in the nature 
coavtsp vow xo apysvv, kou svxaoG’ av ysvsaGav Kaxaijvavsq , oxi 7 tsi|)oks 

of The True Ruler -in reality- not to look for his own advantage , but for that of his subjects . 
aLqGvvoq apycov too ovxv oo aKowsvaGav xo aoxco aopijvspov , aAA’ xo xco apyopsvco : 
So that everyone who would recognize this , would prefer rather to receive benefit from another, 
coaxs nag o av yvyvcoaKcov sLovxo paLLov xo coiJvsLsvaGav ore’ aLLoo 

than to have The Duty of benefiting another . This then , on the one hand , I at least, in no way 
347e r| s%svv wpaypaxa coijvsLcov aLLov . xooxo oov , psv sycoys ooSapq 

concede to Thrasymachos , that ‘justice’ is the advantage of the stronger. But we will surely 
aoy/copco Gpaaopa/q, coq xo SiKavov saxv xo ^upijispov too Kpsvxxovoq . ah ha psv Sq 
look-into this matter at another time ; but on the other hand , what he now says seems to me 
aKs\|/ops0a xooxo savaoGvq: 8s o Gpaaopa/oq vov Lsysv Soksi poi 

to be more important, by declaring that the life of the unjust is better than the life of the just . 
svvav noXv psv^ov (JjaaKcov xov Pvov xoo aSiKoo svvav Kpsvxxco q xov xoo SvKavoo . 
(then I continued) Which way then do you prefer , O Glaucon ? 

8 ’ syco pv , TCoxspov oov cto avpsv, co TLaoKcov 
And which way , do you say , appears to you to be more True ; 

Kav noTspcoq ^sysaOav Soksv aov a^pGsaxspcoq 

Glaucon: (he said) I at least prefer, the life of the just as being more profitable . 

s<()p , sycoys , Tov Pvov xoo SvKavoo svvav ?^oavxs?isaxspov . 

Socrates: (then I said) You heard , all the good things which Thrasymachos just now 
348 8’ syco pv, HKooaaq oaa ayaOa ©paaopa/oq apxv 

described in detail, as belonging to the unjust ? 

SvqMls xco xoo aSiKoo ; 

Glaucon: (he said) I heard , but I am nut persuaded . (scjvp , HKOoaa , aAA’ oo 7isvOopav.) 
Socrates: Therefore , do you wish for us to persuade him , if we are able to discover some way , 
oov BooA,sv nsvGcopsv aoxov, av SovapsGa s£,sopsvv 7rp, 
that he does not speak The Truth ? 
coq ook ?isysv a^qOq ; 

Glaucon: (then to which he said) How could I not so wish ? 

S’ oq p, ITcoq yap oo Poo^opav; 

Socrates: (then I said) Now then on the one hand , if we give him Logos for logos , setting-out¬ 
s’ syco pv , xovvov psv Av Lsycopsv aoxco Loyov mpa Loyov , avxv- 

in-contrast in turn , all the good things which the just has , and let him make another one in turn , 
-Kaxaxsvvavxsq ao oaa ayaOa xo SvKavov sysv, Kav ooxoq aoOvq 

and then we make another one , we shall have to count the good things , and measure as many as 
Kav ppsvq aLLov, Ssqasv apvGpsvv xayaGa Kav psxpsvv oaa 
we mention on each side , and at that point we shall need some judges to decide between us , 

348b Lsyopsv sv SKaxspco EKaxspoi, kou p8p SspaopeBa xivrov SiKaaxsprov xov SiaKpivouvxavv : 
but if on the other hand , we investigate , just as we did just now by seeking agreement with 
av 8s aKOTCCopsv coansp apxv avopoLoyoopsvov 7tpoq 

each other, then we ourselves shall be , both advocates and judges , at once . 
aLLLooq, aoxov saopsOa xs ppxopsq Kav SvKaaxav apa. 
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Glaucon: (he said) By all means then . (s())r| , navi) psv ouv .) 

Socrates: (then I said) Therefore , which way do you prefer ? 

8’ syco pv , ouv noxspcoq aov apsaKsi ; 

Glaucon: (he said) This latter way . (ec(>r| , Ooxcoc;.) 

Socrates: 20 (then I said) Come then , O Thrasymachos , answer us from the beginning . 

8’ syco r)v , I9i Sr) , co ©paaopa/s , oaioKpivou ppiv apxp? : 

Do you declare perfect injustice to be more profitable than Perfect Justice Is ? 

i|)r|q xr|v xs^sav aSuaav sivai koaixs^saxspav xs^sac; SiKaioaovr|c; oi)ar|c; ; 
Thrasymachos: (he said) I most certainly say so , and I have said , through what reasons . 

348c s4»ri , navo psv ouv i|)r|pi Kai, Kai sippica Si’ a . 

Socrates: Come then , consider the following about themselves . What is it you say ? 

Oeps Sr) xo xoiovSs 7xspi aoxcov raoc; ^sysiq; 

On the one hand , I suspect you call one of these Virtue , but on the other hand , the other vice ? 

psv 7xoo Ka^siq xo aoxoiv apsxqv 8s xo Kaiaav; 

Thrasymachos: How could I not ? (Tlroq yap oo ;) 

Socrates: Is it not the case then, that on the one hand , you call Justice , 

Ookoov psv xpv SiKaioaovrjv 

Virtue/Excellence/Enlightenment , but unfairness on the other hand , vice/fraud/deception ? 

apsxpv , xpv aSiKiav 8s Kaiaav ; 

Thrasymachos: (he said) That is very likely , O delightful one , 
si|)r| , y’ Eikoc; , co qSiaxs , 

when I also say that on the one hand , injustice is ‘profitable’ , but that Justice is not ! 
s7xsiSri Kai ^syco psv aSiKiav ^uaixs^siv , 8’ SiKaioaovpv oo . 

Socrates: Then what indeed ? (Akka xi ppv ;) 

Thrasymachos: (then to which he said) The opposite. 

8’ oq r), Toovavxiov. 

Socrates: Do you mean that Justice is vice ? 

H xpv SiKaioaovpv KaKiav ; 

Thrasymachos: I do not - but quite-simple , noble-mindedness . 

Ook , akka 7xavo sopOsiav ysvvaiav . 

Socrates: Accordingly then , you call injustice a bad disposition ? 

348d apa KaA,siq Tpv aSiKiav KaKopOsiav ; 

Thrasymachos: (he said) I do not - but ‘well-counseled’ . 

si|)ri , Ook , akk’ soPooiUav. 

Socrates: Do you mean that the unjust appear to you to be Mindful and Good , O Thrasymachos ? 

H oi aSiKoi SoKooaiv sivai aoi Kai ())povipm Kai ayaOoi, co ©paaopa/s ; 
Thrasymachos: (he said) At least, those capable of doing injustice to Perfection ; who are able 
scpri , ys Oi oioi xs aSiKsiv xs^seoc; , Sovapsvoi 

to put cities and nations of men under their power . 

7xoisia0ai no^sic; xs Kai sOvri avOpamcov oc|)’ saoxooq : 

(he then continued) But perhaps you think I mean those who cut-off purses . 

8’ oq p , 8s lacoq ao oisi ps ^sysiv xooq a7xoxspvovxaq xa |3a^avxia . 
For on the one hand , there is profit , even in such petty-crimes , if indeed they go unnoticed ; 
ouv psv ^oaixsPisi Kai xa xoiaoxa, sav7xsp ^avOavq : 

but on the other hand , such things are unworthy to speak of, except those of which 
8s saxi ouk a^ia i^oyoo, akk’ a 

I was speaking of just now . 
sksyov Srj vov . 
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Socrates: (I said) Certainly then I am not ignorant of what you intend to say by this statement; 
348e s<))pv, psvxoi ook ayvoco o xi Poo^si ^sysiv Tooxo ; 

but I am surprised by the fact that you placed injustice under the heading of Virtue and Wisdom , 
ah'ka sGaopaaa xoSs , si xiBrjcg xr|v aSnaav sv pspsi apsxpq Kai aoijnac;, 
and then you placed Justice under the heading of the opposite class . 

8s xr|v SiKaioaovpv sv xoiq svavxioiq . 

Thrasymachos: But I most certainly do place it in this way ! (Ak’ka navv xiOppi ooxco .) 
Socrates: (then I said) Your meaning is now more-fully defined , O companion , yet, 

Tooxo pSp axspscoxspov , eo sxaips, kou 
it is no longer easy to maintain what one has to say . For if, on the one hand , you had set-forth 
ooksxi paSiov s^siv o xi xiq snip . yap si psv sxiGsao 

that injustice was profitable , but admitted that it was nevertheless vice or depravity , just as 
xr|v aSnaav ^oaixs^siv , copo^oysiq aoxo sivai psvxoi KaKiav p aiaxpov , coarcsp 
other people do , we would have something to say according to customary ways of speech ; 
ak'kox xivsq , av sixopsv xi ^sysiv Kaxa vopi^opsva ^syovxsq: 

but as it stands , you clearly intend to say that it is beautiful , and powerful , and you will add 
8s vov Sp^oq si (jipasic; oxi aoxo sivai Ka^ov Kai laxopov JtpoaGpasn; 

to it , all the other descriptions , along with which , we used to place The Just , seeing that 
auxco navxa xaXXa , a ppsiq 7rpoasxi0spsv xeo SiKaico, susiSp 

you have been so bold as to also place it , in the class of Virtue and Wisdom . 

349 ys sxo^ppaaq Kai Gsivai aoxo sv apsxp Kai aoi|)ia. 

Thrasymachos: (he said) He prophesies most truly ! (scj)p , pavxsosi A^pGsaxaxa .) 

Socrates: (then I said) Nevertheless , one must indeed not shrink then , from looking into our 
8’ syeo pv , psvxoi oo ys anoKvpxsov AAA’ aKonoopsvov xco 

argument to pursue it, so long as it is bom in mind that I will take it, just as thou will state it. 

Aoyeo s7isc;sA0siv, seoq Siavosi on:oAapPavco ansp as av Asysiv. 

For you absolutely now appear to me not to be mocking , O Thrasymachos , but to be speaking 
yap axsxvax; vuv Soksic; spoi oo aKcmrxsiv , eo ©paaopaxs , a'k’ka ^sysiv 
concerning the things that appear to thee as the truth . 

7ispi xa SoKoovxa as xpc; a^pGsiaq . 

Thrasymachos: (he said) What difference then , does this make to thee , whether it appears so 
s<j>p , Ti Siai|)spsi 8s xooxo aoi sirs Soksi 
or not ? For is it not the logos that you are refuting ? 
sirs pp , a'k'k ’ oo xov ?ioyov s^syxsi? ; 

Socrates: (then I said) It makes no difference . But in addition to that, still try to answer 
349b 8’ syeo pv , OoSsv . ahha npoq xooxoiq sxi nsipco anoKpivaaGai 

the following question for me . In what situation , does it appear to thee , that the just would 
xoSs poi : xi’ Soksi aoi o SiKaioq av 

wish to have a larger share than the just ? 
s0sA,siv sxsiv 7iAsov xoo SiKaioo ; 

Thrasymachos: (he said) Not in any case ; for then he would not be the well-mannered , 
s<j>p , OoSapeoq: yap av oo pv aaxsioq, 

and simple-minded-creature , just as he is now . 

Kai sopGpq , coansp vov. 

Socrates: What follows then ? In what just act , would the just wish to have a larger share ? 

Ti 8s ; xpq Sucaiaq npa^scoq ; 

Thrasymachos: (he said) In no just act . (stjip , OoSs xpq Sucaiaq .) 

Socrates: Then , will the just wish to get the larger share than the unjust ? 

Ss 7ioxspov xoo aSucoo 
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Would he be led to believe that to have a larger share than the unjust is Proper and Just ? 

av pyovxo Msovsktsw svvav a^vov kou Sikouov , 

Or would the just not be led to believe that this is Just ? 
r| av ook riyovxo Sncavov ; 

Thrasymachos: {to which then , he answered) He would be led to believe it, and to be Proper , 
oq 8 ry, av Hyovx’ Kav a£,vov, 

but he woidd not be able to carry it through . 
aM’ av ook Suvauo. 

Socrates: {then I said) But this is not what I ask : whether on the one hand , the just man does not 
349c 8’ syeo r|v, AM’ tooto oo speoxeo, ev psv o SvKavoq pp 

deem it Proper nor wish to have a larger share than a just man , but if on the other hand , the just 
a^vov ppSs PooMxav s^sw Msov too SvKavoo, 8e 

man deems it Proper and wishes , to have a greater share than the unjust man ? 

too aSvKoo; 

Thrasymachos: {he said) Then yes , it has to be in this way . 

si|)r| , aU’ exsv ooxeoq. 

Socrates: {Isaid) What surely follows then , for the unjust man ? Accordingly then , does the 
Ti Sr| 8e o aSvKoq ; apa 

unjust man deem it Proper and wish to have a larger share than the just man and of the just act ? 

a^vov Msovsktsvv too SvKavoo Kav xpc; SvKavaq 7ipa£,seog ; 

Thrasymachos: {he said) How could he not ? Especially the one who deems it Proper to have 
si|)r| , Ticoq yap ook ; ye oc; a^vov s/svv 

the greater share of all . (Msov rtavrcov .) 

Socrates: Is it not the case then , that the unjust man will have a greater share than both the unjust 
Ookoov o aSvKoq MsovsKTpasv Kav aSvKoo 

man , and of the unjust act , and that he will strive to get the most of all ? 
avOpcowoo ts Kav Ttpa£,scoq Kav cot; avxoq apvMpasxav MtPp Msvaxov anavTcov ; 
Thrasymachos: These assertions are correct. (xaoxa Ecru .) 

Socrates: 21 (/ said) Let us put it in the following way then ; on the one hand , the just man 

scjvpv, Myeopsv Q8e Sp : pev o SvKavoq 

does not want to have a greater share than his like , but he does of his unlike , but on the other 
oo Msov8KT8v too opovoo, 8e too avopovoo, 8e 

hand , the unjust vnan wants to have a greater share than both his like and his unlike . 

349d o aSvKoq too ts opovoo Kav too avopovoo. 

Thrasymachos: {he said) Excellently spoken . (scpp, Apvaxa evppKaq .) 

Socrates: {Isaid) And further, that the unjust man is both Mindful and Good , 

si|)pv, 8s ys , o aSvKoq Ecru ts ((jpovvpoc; Kav ayaOoq, 

while the just man is neither . 

8s o SvKavoq ooSsxspa . 

Thrasymachos: {he said) This also is well said . (scjvp , toot’ Kav so.) 

Socrates: {then I said) Is it not the case then , that the unjust man resembles The Mindful 
8’ syeo pv, Ookoov o aSvKoq sovks tco ((jpovvpco 

and The Good , while the just man does not resemble Them ? 

Kav too ayaOco, 8s o Sucavoq ook sovksv ; 

Thrasymachos: {he said) How could it not be so , by being such a man , he will be like such men , 
scjvp , neoc; yap oo psMsv, cov o xovooroq sovKsvav rove; tovootou; , 
while the other is unlike ? 

8s o pp sovKsvav; 
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Socrates: Well said . Accordingly then, each of them is such as they resemble . 

KaAcoc;. apa SKaxspoc; aoxcov sgxvv xovooxoq ovonsp sovksv . 

Thrasymachos: {he said) What else do you expect ? 

si|)r| , xv KkXa psJAsv; 

Socrates: Very well, O Thrasymachos ; then do you say that one man is Musical , 

Evsv , co ©pacjupaxs : 8s ^sysvq xvva pouovKov, 
but the other is unmusical ? 

8s sxspov apouoov ; 

Thrasymachos: 1 do at least. (Eycoys .) 

Socrates: Which one is Mindful and which one is unmindful? 

Tloxspov ijvpovvpov kou rcoxspov a(|)pova; 

Thrasymachos: On the one hand , The Musical , without a doubt, is Mindful , 
psv Tov pouovKov Sr|7vou (Jvpovipov, 

but on the other hand , the unmusical is umnindful . 

8s xov apouoov aijvpova . 

Socrates: Is it not also the case then , that the very man who is Mindful is Good , 
kou Oukouv ansp (Jvpovipov, ayaOov, 

but he who is umnindful , is depraved . 

Ss a aijvpova , koikov ; 

Thrasymachos: Yes . (Nav.) 

Socrates: Then what about The Healer ? Is he not also in this way ? 

8s Tv vaxpvKov; oux ouxcoq; 

Thrasymachos: Just so . (Ouxcoq .) 

Socrates: Therefore , in what way does it appear to you , O best of men ? Does a Musical man 
ouv xvq av Aoksv gov , co apvGXS, pooovKoc; avq p 

wish to take a greater share than another Musical man in tightening and loosening when tuning 
sOsA,svv tc^sovskxsvv pooovKou avSpoq sv xr| srtvxaosv kou avsGsv appoxxopsvoc; 
the strings of his guitar or deem it worthy to tune it more (than the proper measure) ? 
xcov xopScov J^upav q a£,vouv sxsvv nXsov ; 

Thrasymachos: It does not appear so , to me at least. (Ouk spovys .) 

Before we continue , consider the following section from The Introduction to 
Arithmetic by Nicomachos of Gerasa . Take notice that The Arts of Number and Music ; 
The Primary Handmaidens of Philosophy , also bear witness to The Upright and Fair 
Nature of The Education that Socrates is unfolding before the minds of his audience . 

For how can any Artist want to out-do another Artist in the tuning of an instrument ? 

For once an instrument is “In-Tune” there is nothing else to be done , other than , to keep 
it “In-Tune” . For being “In Tune” is The Measure that Stands Above Relative Quantity 
and within The Genus of Absolute Quantity , yet it is established in The Middle by Being 
The Perfect Balance . Furthermore , because of this Attunement, every Note has a unique 
number of vibrations and hence , a unique tone , such as C , and that tone has a direct 
relationship to certain unique numbers , such as 6 and 12 . 

Book I - Chapter 14 

[1] Then in turn from the beginning , among The Sitnple EVEN Numbers , 

8s ITaAvv avcoOsv : xcov an'kcoc, apxvcov apvOpcov 

some are Superabundant , while others are deficient , as if they were Extremes set against 
ov psv svgvv mrspxs^svc; , ov Ss sAAuvsvq, KaGoursp aKpoxpxsq avxvKsvpsvov 


41 


each other , but some are Intermediate between both of them , and are called Perfect . 
akkqkovc;, ov 8s ava psaov a|ai|)OTspcov , oi kou ksyovxav xsksvov . 

[2] And on the one hand , those which are said to be set against each other ; 

Kou psv ov svctw ksyopsvov avxvKsvaOav akkqkovq 

The Superabundant and the deficient , are distinguished from one another by the relation of 
mrspxsksvc; xs kou skkvTxsvq Svavpoupsvov sv xq cxyscrsv xqc; 

Inequality in the directions of the more and the less ; for apart from these , no other mode 
avvaoxpxoc; svc; xo nhsov xs kou xo skaxxov : yap mpa xaoxa ook sxspoq xpowoc; 
of Inequality could be conceived , as neither could vice , nor disease , nor disproportion , 
aviaoxpxoq av snivopOevp , KaOawsp ooxs Kama ooxs voaoq ooxs aauppsxpva 
nor indecency , nor any such thing . For on the one hand , in the realm of the more , there 
ooxs anpsnsva ooxs SKaaxov xcov xovouxcov : yap psv sv xco 7xksvovv 

arise excesses and overreaching , and exaggeration and extravagance , whereas on the other 
yvvovxav av rmspPokav xs Kav 7xksovsi;vav Kai 07rspsK7rxooasvc; Kav 7xspiaaoxpxst;, 8s 
hand , in the realm of the less , there arise need and deficiency , and privation and lack . 

sv xco skaxxovv av svSsvav Kav skksu|/svc; Kav axsppasvq Kav okvyos^vav, 

But in That Realm which lies between the more and the less , which is The Equal , there 
8s sv xco Ksvpsvco psxa^o xoo 7xksov Kav xoo skaxxov o saxvv vaco xs 
Arise The Virtues , of Health , Moderation , Propriety , Beauty , and The Like , to which 
Kav apsxav oysvav Kav psxpvoxpxsq Kav soTtps7vsvav Kav Kakkq Kav xa opova : cov 
the aforesaid Idea of Number , The Perfect , is most Akin . 
xo ksxOsv svSoq xoo apvGpoo xo xsksvov ysvvKcoxaxov . 


THE EVEN NUMBER THE ODD 




2 

3 

4 

5 

6 

7 

8 

9 

10 

11 

12 Primary & Incomposite 

The Deficient 

2 

4 

6 

8 

10 

12 

14 

16 

18 

20 

22 

24 


3 

6 

9 

12 

15 

18 

21 

24 

27 

30 

33 

36 


4 

8 

12 

16 

20 

24 

28 

32 

36 

40 

44 

48 


5 

10 

15 

20 

25 

30 

35 

40 

45 

50 

55 

60 

The Perfect 

6 

12 

18 

24 

30 

36 

42 

48 

54 

60 

66 

72 The Intermediary 


7 

14 

21 

28 

35 

42 

49 

56 

63 

70 

77 

84 


8 

16 

24 

32 

40 

48 

56 

64 

72 

80 

88 

96 


9 

18 

27 

36 

45 

54 

63 

72 

81 

90 

99 

108 


10 

20 

30 

40 

50 

60 

70 

80 

90 

100 

110 

120 


11 

22 

33 

44 

55 

66 

77 

88 

99 

110 

121 

132 Secondary & Composite 

The Superabundant 

12 

24 

36 

48 

60 

72 

84 

96 

108 

120 

132 

144 



needs / excesses 
receptive / overbearing 
deficient / superabundant 
privation-lack / overreaching 

^_Terms 


x : y 

Relation of Inequality 

(vice , disease , disproportion , indecency) 
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Consider that on the one hand , among The Even Numbers what makes Perfect Numbers , 
Perfect , is that the parts , when joined together , are Equal to The Whole . On the other hand , 
deficient numbers are those that when the parts (Factors) are added together, they are less than The 
Whole , and the superabundant are those that when the parts (Factors) are added together, they are 
greater than The Whole . While on the other hand , among The Odd Numbers , The Intermediary 
are those that partake of both Primary and Incomposite and Secondary and Composite qualities ; the 
former relative to other numbers , and , the latter relative to itself . Flence let us take the numbers 

6,8,9 and 12 for example . 

The Whole 6 The 1st Actual Perfect Number 


The Parts-Factors 


The Half 3 The Root of The Odd 
The Third 2 The Root of The Even 
The Sixth 1 The Source of Number 


The Whole 

The Parts-Factors 


8 

The Half 4 The 1 st Deficient Number 
The Fourth 2 
The Eighth 1 


Relative to Itself Secondary & Composite For It has a 9 th (1) and a 3 rd (3) part 

The First 9 Intermediary 

Relative to Another Primary & Incomposite with 25, 1 is their only Common Measure 


The Whole 

The Parts-Factors 


The 1st 

The Half 
The Third 
The Fourth 
The Sixth 
The Twelfth 


12 

6 

4 

3 

2 

1 


Superabundant Number 




>16 


Socrates: What then ? Does The Mindful/Good/Musical Person wish to take the greater share 
Tv 8s; 

in tuning than the unmusical person ? 

apouCTOi) ; 

Thrasymachos: {he said) Necessarily . (sijvp, AvayKp .) 

Socrates: What then of The Healer ? Would He wish to take a greater share in diet or dri nk , 

350 Tv 8s vaxpiKog ; av sOs^svv tc^sovskxsvv sv xr) sScoSp r| 7xoasv 

than any other Medical person or medical practice ? 

xi vaxpiKoo avSpog p vxpaypaxog ; 

Thrasymachos: Not at all. (Ou Spxa .) 

Socrates: But to take more or less than one who is not a physician ? (Se Mp vaxpivcou ;) 
Thrasymachos: Yes . (Nav.) 

Socrates: Then observe in what way it appears to thee , in matters concerning all forms of 
Se opa xvg Soksi aov IIspv 7taapg 

Knowledge and unskilfulness , whether any of Those who Know would wish to take/choose 
envaxpppg xs kou avsTuaxppoauvpg , sv oaxvaouv S7uaxppoov av sOs^svv aipsvaOai 
either to do or say , more than another one of Those who Know and not as much as or the same 
p npaxxsvv p ^sysvv, tc^svco p akkoq s7uaxppcov kou oo oaa p xeo opoveo 

as each of These Artisans , in regards to the same deed/duty/practice . 

SKaaxco xaoxa svg xpv aoxpv npafyv. 

Thrasymachos: (he said) Then , perhaps it is necessary that it must be in this way , in this case . 

si|)p , AAA’ vacog avayKp ys sysvv ooxcog xouxo. 
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Socrates: What then , concerning the one who has no knowledge ? 

Tv 8s o av£7uaxqpcov; 

Would he , on the one hand , try to take a greater share than his unlike ; the one who Knows , 
350b av psv 7x^sovsKxqGsvsv ouyi opovcoq s7uaxqpovoc; , 

and on the other hand , than his like , the one who does not know ? 

8 s opovcoq avs7uaxqpovoq; 

Thrasymachos: Equally so . (Iaeoq .) 

Socrates: But the one who Knows is Skilful /Wise? (8s O S7uaxqpcov aoi))oc; ;) 

Thrasymachos: I say so . (Oqpv .) 

Socrates: But the one who is Skilful/Wise is Good ? (8s O aoijvoq ayaOoq ;) 

Thrasymachos: I say so . (Oqpv .) 

Socrates: Accordingly then, on the one hand , The Good and Skilful person will not wish 
apa psv O ayaOoq xs kou aoijvoc; ook sGs^qasv 

to take a greater share than their like , but on the other hand , The Good and Wise person will 

7X^SOV£KXSVV XOU OpOVOU , Ss 

wish to take a greater share than their unlike , and opposite . 

xoo avopovoo xs kou svavxvoo . 

Thrasymachos: (he said) So it seems . (si|)q , Eovksv .) 

Socrates: But the depraved and unenlightened person , wishes to take a greater share than both 
8 s O KaKoq xs kou apaGqq xoo xs 

his like and his opposite ? 
opovoo kou xoo svavxvoo . 

Thrasymachos: So it appears . (Oavvsxav .) 

Socrates: (then I said) Is it not the case then , O Thrasymachos , that our unjust man 
S’ syco qv , Ookoov , eo ©paaopays , qpvv o aSiKoq 

takes a greater share than both unlike and like . Or did you not speak in this way ; 
tc^sovskxsv xs xoo avopovoo kou opovoo ; q ooy s^sysq ooxeoq ; 

Thrasymachos: (he said) I do indeed . (sijvq , Eycoys .) 

Socrates: But the just man , on the one hand , will not take a greater share than his like , 

350c 8s O Svkouoc; psv oo Tt^sovsKxqasv xoo opovoo , 

but on the other hand , the just vnan will take a greater share than his unlike ? 

8 s xoo avopovoo ; 

Thrasymachos: Yes .(Nav.) 

Socrates: (then I said) Accordingly then , on the one hand , the just person resembles 
8 ’ syco qv, apa psv o SvKavoq Eovksv 

The Wise and Good, but on the other hand, the unjust resembles the deprived and unenlightened . 
xco goi|)co Kav ayaGco , 8s o aSvKoq xco KaKco Kav apaOsv . 

Thrasymachos: I’m afraid they do .(KvvSovsosv .) 

Socrates: But furthermore , we agreed that each person will indeed be , such as 
AAAa pqv , eopo^oyoopsv sKaxspoq svq ys xovooxov 

that to which they are also like . 

SKaxspov co svvav Kav opovoq (349d). 

Thrasymachos: We did so agree . 

yap Qpo^oyoopsv . 

Socrates: So then on the one hand , the just person has been shown to us to be Good and Wise , 
apa psv O SvKavoq avansijvavxav qpvv cov ayaOoq xs Kav aojoq , 

while on the other hand , our unjust person has been shown to be unenlightened and depraved . 

8 s o aSvKoq apaGqq xs Kav KaKoq. 
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Narrator-Socrates: 22 Thus on the one hand, Thrasymachos made all these agreements, 
350d 8s psv O ©paGopaxsoq navxa xaoxa copo^oypas, 

not easily, as I now narrate them , but by being dragged-out with difficulty, and with 
oux paSvcoq coq syco vuv Jisyco , a/JT s^Kopsvoq Kav poyvq , Kav psxa 
a prodigious amount of sweat, inasmuch as it was summer . And at that time I saw 
Gaopaaxoo ogoo vSpcoxoq, axe ovxoq Gspooq : Kav xoxs eyco sv8ov , 
what I had never seen before then ; Thrasymachos blushing . But then , after we had agreed 

oorao npoxspov 8s , ©paGopayov spoGpvcovxa . 8s ouv swsvSp Svcopo^oypGapsGa 
that Justice was Virtue and Wisdom but injustice was depravity and being unenlightened, 
xr|v SvKavoGUvpv svvav apsxr|v Kav aoi|)vav , 8s xr|v aSvKvav KaKvav xs Kav apaGvav , 

Socrates: (then I said) Very well, on the one hand , let us consider this as being established thus , 
8’ eyco r|v, Evsv , psv ppvv xouxo ksvgGco ooxco , 

but the other hand , we certainly said that injustice was also Powerful ; Or do you not remember , 
Se Srj sijvapsv xpv aSvKvav evvav Kav vayopov : r| oo pspvpGav, 

O Thrasymachos ? (co ©paGopays ;) 

Thrasymachos: (he said) I remember , but I at least, do not approve of that which you say now , 
si|)r| , Mspvr|pav, aXk' epovye ooSs apsaKsv a ?vsysvq vuv , 
and I have something to say about them . Thus if I should make a speech , I am well aware that 
350e Kav e/co ^sysvv 7tspv aoxcov . ouv sv Jisyovpv , so ovS’ 

you would say that I am appealing to the masses . Then either allow me to say as much as I wish , 
av (j)avr|q oxv pe Spppyopsvv : ouv p ea pe svtcsvv oaa Pou^opav, 

or , ask away , if you prefer to ask questions ; then I will respond to thee , just as we do to 
p spcoxa, sv Poui^sv spcoxav : Ss eyco gov, cocnvsp 

old-wives and I will nod my head and say “Very well” or shake my head , as they tell their tale . 
xovq ypaoav Kav KaxavsoGopav spco evev Kav avavsuaopav ^syooaavq xouq poGooq . 
Socrates: (then I said) In no way at all, should you answer contrary to thine own opinion . 

S’ eyco pv , MpSapcoq ye rtapa crauxoo xpv So^av . 

Thrasymachos: (he said) Just as thou prefers , seeing that you will not allow me to speak . 

stpp , Qaxs gov apsGKsvv , s7vsvSp7tsp ouk saq ^sysvv . 

And so , what else do you want ? 

Kavxov xv akTo Pooi^sv; 

Socrates: (then I said) Nothing at all, but since you will do this , do it, then I will ask . 

8’ eyco pv , OoSsv , ah/C sursp novpGSvq , 7rovsv, Ss eyco spcoxpGco 
Thrasymachos: Ask away . (Epcoxa 8p.) 

Socrates: Moreover , I ask this very question just now , in order that we may fully-examine 
xovvuv spcoxco Touxo onsp apxv , vva SvaGKs\|/copsGa 

the logos step by step , to hit upon/recognize what sort of Quality Justice is , 

351 xov ?toyov Kav s^pq , xoyyavsv xv onovov SvKavoGUvp ov 

as compared to injustice . For it was said at one time , that injustice was both more-Powerful 
npoq aSvKvav . yap s^syGp nov , oxv aSvKva evp Kav Sovaxcoxspov 
and more-Effective than Justice ; but now (I continued) since Justice is indeed Wisdom 
Kav Kav VGyopoxspov SvKavoGUvpq : 8s vuv , stjvpv , svrcsp SvKavoGUvp sgxv y’ Goi|)va 
and Virtue , it will be shown , I believe , easily , that It is more-Effective than injustice , seeing 
xs Kav apsxp , ijvavpGsxav , ovpav , paSvcoq , Kav VGXopoxspov aSvKvaq stcsv- 
that indeed injustice is a benighted quality/condition . No one could still fail to recognize this ; 

Spwsp p aSvKva saxvv apaGva . ouSsvq av sxv ayvopGsvsv xouxo, 

but I at least, do not simply wish to state it in this way , O Thrasymachos ; but to consider , 
aTT’ sycoys ouxv anXcoc, s7tvGopco ooxcoq , co Opaapays, aT'ka GKs\|/aaGav 
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in what way it is the case , in the following way . Would you say that it is unjust for a city 
351b 7tr| irids : av <j)axp<; exvax aSxKov 7xoX,xv 

to try to enslave other cities unjustly , and once having enslaved many cities 
enxxexpexv Sou^ouaGax kou a'k'kaq no'hsic, aSxKtoq , Kax KaxaSeSou^eoaGax no’k'kaq 
under itself , then, to also keep them enslaved ? 
i)(j)’ eaoxp 8s kou exexv Sou^coaapevpv ; 

Thrasymachos: (he said) How could I not ? And this , that The Best City will indeed do most, 
si|)r) , Elcoc; yap ouk ; kou xouxo p apxaxp ye 7xoxpaex pa^xaxa 
by being Most-Perfectly unjust . 
kou ouaa xe^ecoxaxa aSKoq . 

Socrates: (I continued) I understand , that this was the point of thine logos , but 

8i|)pv, MavGaveo , oxx ooxoq pv aoq o ^oyoq , aAAa 
I am considering the following aspect about Itself; whether The City , in becoming Stronger 
(7KO7XC0 xoSs 7xepx auxoo : icoxepov p 7xo?ac; yxyvopevp Kpexxxcov 

than another city , will have This Power devoid of Justice , or must It necessarily 

no’kscoq e£,ex xauxpv xpv Sovapxv aveu SxKaxoauvpq , p auxp avayKp 
be combined with Justice ? 
pexa SxKaxoaovpq ; 

Thrasymachos: (he said) If on the one hand , it is as thou said just now , that Justice is 
351c s())p, Ex psv e^ex coc; cto ^eyexc; apxx, p SxKouoaovp 

Wisdom , It must be combined with Justice ; but if on the other hand , it is as I said , 
aoi|)xa, pexa SxKaxoauvpq: sx 8’ eoc; syeo e^eyov, 

It must be combined with injustice/unfaimess . 
pexa aSiKiaq. 

Socrates: (then I said) I admire you a great deal, O Thrasymachos , since you do not only 
8’ syeo pv , ayapax Flavu , eo ©paaopa/e , oxx ouk povov 
nod your head to agree and disagree , but you also answer quite well . 

S7txveuexc; Kax avaveuexq , ak'ka Kax anoKpxvsx navu Ka^coq . 

Thrasymachos: (he said) In order to please thee . 

si|)p , yap x a P^°P av Sox • 

Socrates: 23 Thou are doing well indeed . Then please me further and tell me the following ; 

ctu Tcoxoov Eo ye : aXKa /apxaax Sp Kax ^eye pox xoSe : 
do you think that either a city , or an army , or a gang of robbers or thieves , or any other 
av SoKexq p tcoSxv p axpaxo7xe8ov p Spaxaq p K^enxac; p xx ak'ko 

body of men ; as many as set out upon some unjust purpose in common , would be 
eGvoq , oaa ep^sxax enx xx aSxKcoq Koxvp , av 
able to achieve any objective , if they would deal unjustly/unfairly with each other ? 

SovaaGax xx 7tpa^ax, ex aSxKoxev aSSpSouq ; 

Thrasymachos: (to which then , he said) Not in any way . 

oq 8’ p , Oo Spxa. 

Socrates: What if they would not deal unfairly with each other? Would they be more likely then ? 
351d Ti ex pp aSxKoxev ; oo paSSov 8e ; 

Thrasymachos: Entirely so . (Tlavo ye .) 

Socrates: For I suspect faction and hate and strife among themselves , are indeed produced by 
yap nov Xxaaexq Kax pxap Kax pa/aq ev aSSpSoxq p ye naps^si 
injustice , O Thrasymachos , but Likeness-of-mind and Friendship by Justice/Righteousness . 

aSxKxa , oo ©paaopa/e , 8e opovoxav Kax (Jn^xav p SxKaxoaovp : 

Or is this not so ? (p yap;) 
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Thrasymachos: (to which then , he said) Let it be so , in order that I may not disagree with thee . 

oq 8’ r| , Ecrtco , iva jar| Siai))spcopai aov . 

Socrates: But thou are indeed doing well, O best of men . Then tell me the following . 

ALL’ ao ye ixoicov so , co apvats , 8s Lsys pm xoSs : 

Accordingly then , if this is work of injustice ; to implant hatred wherever it may exit, 
apa si tooto spyov aSiKiaq, spuoisiv piaoq mxoo av svr|, 

then will not its presence , both among free men and slaves , make them hate one another , 
oo syyiyvopsvp kou sv sLsoGspou; xs kou SouLoiq noipasi pvasvv aLLpLouq 
and form factions and be unable to act with one another in common ? 
kou axaaia^siv kou svvav aSovaxooq npaxxsiv psx’ aLLpLcov koivti ; 

Thrasymachos: Entirely so . 

35le Tlavo ys . 

Socrates: What follows then ? If injustice is found among Two , will they not 
Ti 8s ; av syysvpxai sv Soorv saovxar oo 

be at variance and hate and be enemies , both to each other and to those who are Just ? 
Simaovxai(Sra(|)speo) Kar piariaooai Kai s/Gpoi xs aLLpLoiq Kai xoiq SiKaioiq ; 
Thrasymachos: (he said) They will .(si|)p , Eaovxai .) 

Socrates: Then what if injustice does come to exist in One person, O wonderful one , surely then 
Ss Eav aSiKia Sp syysvpxav sv svv , co Gaopaais, peov 

will injustice lose the power of self ; or will injustice keep the power of self , undiminished ? 
pp anoLsv xpv Sovapiv aoxpq , p s^si ooSsv pxxov ; 

Thrasymachos: (he said) let the power of self remain undiminished . 

si|)p , s/srco MpSsv pxxov . 

Socrates: Is it not the case then , that such as this appears to be the kind of power injustice has ; 

Ookoov xoiavSs i))aivsxai xvva xpv Sovapiv s/ooaa, 

such that, wherever injustice may come to exist, whether in a city or race or army or 
oiov co av syysvpxai, sixs xivi tcoLsi sirs ysvsi sixs axpaxorcsSeo sixs 

anything else , first of all, injustice makes it powerless to act in accordance with Self , because of 
352 oxcooov aLLco , npcoxov pev tcoisiv aoxo aSovaxov npaxxsiv psG’ aoxoo Sia 
factions and differences , next then , it is an enemy both to itself and to every opponent, and 
xo axaaia^siv Kai SiaiJjepsaGai, sxi 8’ sivai s^Gpov xs saoxco Kai xco 7xavxi svavxico Kai 
to The Just . Is it not in this way ? 
xco Sucaico ; oo/ ooxcoq ; 

Thrasymachos: It is entirely so . (ITavo ys .) 

Socrates: And certainly , in one person , I believe , injustice will work all these defects 
Kai Sp sv svi , oipai, spya^saGai navxa xaoxa 
which that very nature makes that person endure/experience/undergo ; first on the one hand , 
ansp 7isp(|)OKsv noipasi svooaa , npcoxov psv 

injustice will make Self powerless to act/perform Its duty , by being in a state of rebellion 
noipasi aoxov aSovaxov npaxxsiv axaaia^ovxa 

and not of One-mind : Self with Itself ; next on the other hand , it will make Self an enemy both 
Kai oux opovooovxa aoxov saoxco , susixa s/Gpov Kai 

to Itself and to Those who are Just ; is that not so ? 
saoxco Kai xoiq SiKaioq ; p yap ; 

Thrasymachos: Yes . (Nai.) 

Socrates: But The Gods , O Friend , are surely also Just ? 

352b 8s oi Gsoi , co <|)iLs , siaiv y’ Kai AiKaioi ; 

Thrasymachos: (he said) Let Them be So . 

si))p , Eaxcoaav . 
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Socrates: Accordingly then, the unjust person will also be an enemy to The Gods , 
apa o aSucoq saxav Kav s/Opoc; 0sovq 

O Thrasymachos , but The Just Person , a Friend . 
co ©paaupaxs, Ss o aSvKoq (JnLoc; . 

Thrasymachos: {he said) Confidently , feast-well of The Logos ; 

si|)r| , Gappcov , Eucoxou too Loyou : 
for I at least, shall not oppose thee , in order that I may not be hated by Those Present . 
yap syeoys ou svavxvcoaopav aoi, iva pp anexOcopav xovaSs. 

Socrates: {then I said) Come then , and fill me up with the remainder of the feast, 

8 ’ syeo pv , I9v 8p , Kav a7xo7vLppcoaov pov xa Louva xpq saxvaaseoq 
by answering just as you are now doing . For on the one hand , because we say that The Just 
352c anoKpivopevoq eoa7xsp vuv Kai . yap psv oxi ijvapsv m SvKavov 

appear to be more-skilful/wiser and stronger and able to act more-effectively with each other , 
ijvavvovxav aoijvcoxspov Kav apsvvouq Kav ovov xs npaxxsvv Suvaxcoxspov psx’aLLpLcov, 
while we also say , that the unjust are ever yet to accomplish anything in a vigorous manner 
ak'ka 8 p Kav aSvKooq ovxaq 7xco7xoxs 7ipa£,av xv sppcopsvcoq 

in common with each other , and speaking of which , this which we say is not altogether True ; 

Kovvp pex’ aLLpLeov , Kav ouq xouxo Lsyopsv ou navxanaaiv aLpGsq : 

for if they were absolutely unjust they could not have abstained from being unjust to each other , 
yap KopvSp av ou a7isvxovxo(a7xsxa>) ovxsq aSvKov aAApLcov , 

thus it is clear that some degree of Justice existed in themselves , which made them abstain from 
aXka SpLov oxv xvq SvKavoauvp svpv auxovc;, p snovsv ppxov set)’ 
wronging both each other as well as those of their group , at the same time , by means of which 
aSvKsvv Kav aLLpLouq ys Kav ouq psaav apa , 8v’ pv 

they accomplished as much as they accomplished . Thus they were unjustly impelled onward 
enpa^av a snpa^av. 8s aSvKva eopppaav 

by being semi-wicked in their injustice , since w/vo/e-villains , and those perfectly - unjust 
352d ovxsq ppvpoxGppov stu xa aSvKva , snsv ys ov 7vap7xovppov Kav xsLscoc; aSvKov 
are also perfectly-powerless to act at all. Thus , on the one hand , I maintain , that these Ideas 
svav Kav xsLseoq aSuvaxov 7vpaxxsvv : ouv psv , pavGaveo , oxv xauxa 

have these Qualities , in this way , but not in the way that you set-down at first. While on the 
sxev ouxcoc; , aiUf oux ok; au sxvGsao npcoxov. 

other hand , one must examine , if The Just both possess a Better Life than the unjust , and are 
Ss aKS7ixsov sv ov Svxavov Kav apsvvov i^coavv xcov aSvKcov svavv 

also More-Wholesomely Prosperous ; the very Disposition , they appear thus to possess already , 
Kav suSavpovsaxspov, onsp (jvavvovxav ouv psv Kav vuv, 

as it indeed appears to me , from the arguments which we have already stated - that which 
coq ys Soksv pov, s£, cov svppKapsv : xo 

we also proposed (347e) to consider at a later time - but nevertheless , one must examine it, 
7vpou9sps9a aKsyaaGav uaxspov , 8’ opcoq okstcxsov 

even more carefully . For this consideration concerns no mere happenstance , 
sxv PsLxvov. yap o Loyoq 7xspv ou xou s7uxuxovxoq, 
but concerns in what manner one must Live . 
akXa 7vspv xou ovxvva xponov xpp <^pv . 

Thrasymachos: {he said) Consider it then . (s<j)p , Ikowsv Sp .) 

Socrates: {then I said) I am considering . Now tell me , does there appear to you to exist, 

8 ’ syco pv, Ikotvco : Kav Lsys pov, Soksv aov svvav 

a specific/certain action/work/function/business of a horse ? 

352e xv spyov utnou ; 
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Thrasymachos: There does , to me at least. (Epovye .) 

Socrates: Take notice then, would you hold this to be both The Work of a horse and of anything 
Ap’ oov av Gevpq xooxo kou spyov vtctcoo Kav oxoooov 

else : That with which you could only do a Work , or That with which It could be done Best ? 
aA^ou, sksivgo o av povco 7iovp xiq r| apvaxa; 

Thrasymachos: (he said) I do not understand . (ei|)p , Oo pavOavoo .) 

Socrates: Then consider it the following way . Is it possible To See by any other means than 
Ak/C cods: sg 9 vSovq oxco akX(S) p 

through The Eyes ? 
oi|)9a^|ioc; ; 

Thrasymachos: Through no other at all. (Oo Spxa .) 

Socrates: What next then ? Is it possible To Hear through anything else than through The Ears ? 

Tv 8s ; aKooaavq akkco p cogvv; 

Thrasymachos: Not in any way . (OoSapcoq .) 

Socrates: Is it not the case then , that we could Justly say that These (seeing/hearing) are 
Ookoov av SvKavcoq (jvavpev xaoxa swai 

The Works of Those (eyes and ears). 

spya xooxcov ; 

Thrasymachos: Entirely so . (Elavo ye .) 

Socrates: What next then ? You could cut a branch from a vine with a sword and a carving-knife 
353 Ti 8s ; av anoxepovc; K^ppa apwe^oo pa/avpa Kai apv^p 

and many other tools ? 

Kav 7xo^ovq ak.'kox^ ; 

Thrasymachos: How could you not ? (ITcoc; yap oo ;) 

Socrates: But it could be done with nothing so well indeed , I believe , as with apruning-knife , 
A kk’ av ouSsvv ouxeo Ka^eoq y’ , ovpav, co<g xco Spemvco 

which is made for that purpose/work/function . 

87vv xooxo epyaaOevxv . 

Thrasymachos: True . (AXpOp .) 

Socrates: Take notice then , shall we not hold this cutting to be the work of that pruning-knife ? 

Ap’ oov oo Gpaopsv xooxo epyov xooxoo ; 

Thrasymachos: We shall hold this then . (©paopev pev oov .) 

Socrates: 24 Now then, I believe , you can better understand that which was asked 
Nov Sp , ovpav, av apevvov paOovc; o ppcoxcov 
when I was enquiring , if this was not the work of each one : Either some specific work which 
7iov0avopsvoq, ev xooxo evp oo epyov eKaaxoo , p xv o 

it alone could do , or the work that it could perform Better than any other . 
povov av , p a7vepya(^pxav Ka^vaxa xcov a^cov 

Thrasymachos: (he said) But I do understand and it also appears to me that this is the work 
353b si))p , Akk’ pavGavco xe Kav Soksv pov xooxo evvav epyov 

of each particular business . 

SKaaxoo npaypaxoq. 

Socrates: (then I said) Very good . Is it not the case then , that it appears to thee that there is also 
S’ syco pv, Evsv : ookoov Soksv gov evvav Kav 

a Virtue/Excellence pertaining to each specific work , and for which It has been Pre-Ordained ? 

apexp eKaGxco xv epyov, Kav eo7vep 7vpoGxexaKxav ; 

But, let us return to the same examples . We say , that there is a work of the eyes ? 

Se vcopev 7va?av e7vv xa aoxa . i))apev eaxvv epyov oijvGa^pcov ; 
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Thrasymachos: There is . (Ectxvv .) 

Socrates: Take notice then, is there also an Excellence of the eyes ? 

Ap’ ouv screw kou apsir| oc|)9aApcov; 

Thrasymachos: And an Excellence . (Kou apsxp .) 

Socrates: What next then ? There was a specific work of the ears ? 

Tv 8s ; r|v u spyov coxcov; 

Thrasymachos: Yes . (Nav.) 

Socrates: Is it not the case , that there also exists an Excellence of the ears ? 

Oukouv kou apsxr| ; 

Thrasymachos: And an Excellence . (Kou apsxp .) 

Socrates: What then about all the other circumstances ? Is it not in the same way ? 

Ti 8s 7vspi navxcov xcov aAAcov ; oux ouxco ; 

Thrasymachos: In the same way . (Ooxco .) 

Socrates: Keep this in mind then . Could the eyes accordingly , ever complete their work 

E/s Sr) : av oppaxa ap’ tcoxs a7tspyaaavxo auxcov xo spyov 

in a Beautiful/Good Way , if they were not in possession of their own Innate Excellence , 

353c KaAcoq pp sxovxa auxcov xpv ovKsvav apsxpv, 

but instead of their Excellence , they were possessed by their defect ; 
aAA’ avxv xpq apsxpq vcaiaav; 

Thrasymachos:(/;e said) And how could they ? For you equally mean blindness instead of sight . 

sc|)p , Kav rccoq av ; yap lacoq Asysvq xuc|)Aoxpxa avxv xpq o\|/scoq . 
Socrates: {then I said) Whatever their Excellence may be ; for I do not ask this yet; but I ask if 
S’ syco pv , Flxvq auxcov p apsxp : yap ou spcoxco xouxo 7vco , aAA’ sv 

on the one hand ,The Innate Excellence , will make them complete their Work Well/Properly , 
psv xp ovKsva apsxp spyaasxav auxcov xo spyov su 

that they do complete , but on the other hand , if vice will make them do It wrongly/incorrectly ? 

xa spyaCopsva, 8s vcaicva vcaiccoq. 

Thrasymachos: {he said) This that you say is indeed true . 

si()p , xouxo Asysvq ys AApOsq . 

Socrates: Is it not the case then, that the ears also , by being deprived of their own Excellence , 
Oukouv , coxa Kav axspopsva auxcov xpq apsxpq 

will bring their Work to completion in a had way . 

auxcov xo spyov a7vspyaasxav KaKcoq ; 

Thrasymachos: Entirely so . (ITavu ys .) 

Socrates: Therefore , do we apply The Self-Same Logos to all the other cases ? 

353d ouv TvOspsv xov auxov Aoyov svq vxavxa xaAAa 

Thrasymachos: It so appears to me at least. (Soksv Epovys .) 

Socrates: Come then, consider what follows after these considerations . Idas The Soul 
I0v Sp, GKs\|/av xoSs psxa xauxa : saxv v|/uxpq 

a Certain/Specific Work , which none of the other Real-Beings could perform ? Such as the 
xv spyov o ouS’ svv aAAco xcov ovxcov av 7tpa£,avq , ovov xo 

following examples ; To Care , To Rule , To Plan , and All Such Works Like These . Is there 
xovovSs : xo swcpsAscaGav Kav apxevv Kav PouAsusa9av Kav mvxa xa xovauxa , sa9’ 
another than The Soul to which we could Justly Entrust Them and say They are Its Own ? 

aAAco p vi/n/ 1 ! oxco av SvKavcoq anoSovpsv Kav ijvavpsv SKsvvpq svvav vSva ; 
Thrasymachos: None other . (OuSsvv a'k/xt).) 

Socrates: What then in turn , in regards to Life? Shall we say It is The Work of Soul ? 

Tv 8’ au xo i^pv ; ((jpaopsv svvav spyov r|/uxpq; 

Thrasymachos: {he said) Very much so . (scjvp , MaAvaxa y’ .) 
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Socrates: Is it not the case then, that we also say that there is a Special Excellence of Soul ? 

Ookoov kou ijvapsv svvav nva apstr|v \|/oxpc; ; 

Thrasymachos: We do say so . (Oapsv .) 

Socrates: Take notice then , will Soul , ever , O Thrasymachos , complete Her Works 
353e Ap’ oov \|/oxp Ttoxs , co ©paGopaxs , anspyaasxav aoxpq xa spya 

Well/Properly , by being deprived of Her Innate Excellence , or is that impossible ? 

so axepopsvri xpq oucsvaq apsxpq , p aSovaxov ; 

Thrasymachos: It is impossible . (ASovaxov .) 

Socrates: Accordingly then , it is necessary that a depraved soul must rule and care badly , 

apa AvayKp KaKp \|/oxp apxsiv Kav srupsXsvGOav KaKcoq , 

but The Good Soul must necessarily do All These Works Well/Soundly/Properly . 

5s xp ayaGp 7ipaxxsvv navxa xaoxa so 

Thrasymachos: It must necessarily be so . (AvayKp .) 

Socrates: Is it not the case then , that we indeed agreed that The Excellence of Soul was 
Ookoov ys £,ovsxcoppGapsv apsxpv \|/oxp<; swav 

Justice/Righteousness/Fairness , but that the vice of the soul was injustice ? 

SvKavoaovpv , 8s Kooaav aSvKvav ; 

Thrasymachos: We so agreed . (SovsxcoppGapsv yap .) 

Socrates: Accordingly then , on the one hand , The Just Soul and The Just Person 

apa psv H SvKava \|/oxp Kav o SvKavoq avpp 

Will Live Well , but the unjust will live badly . 

Picoasxav so , 8s o aSvKoc; KaKcoq. 

Thrasymachos: {he said) So it has come to light, according to thine Logos . 

si|)p , Oavvsxav Kara gov xov Xoyov . 

Socrates: But certainly indeed , One who Lives Well , is both Blessed and of a Good-Spirit , 

354 AXXa ppv ys o i^cov so xs paKapioq Kav soSavpcov, 
but one that does not , lives in the opposite way . 

8s o pp xavavxva . 

Thrasymachos: How could he not ? (Tleoq yap oo ;) 

Socrates: Accordingly then , on the one hand , The Just Person is of Good-Spirit , 
apa psv O SvKavoq soSavpcov, 

but on the other hand , the unjust is wretched . 

8’ o aSvKoc; aGXvoc; . 

Thrasymachos: {he said) Let it be so established . (scjvp , Eaxcoaav .) 

Socrates: But surely to be miserable is indeed not Profitable , but to be of a Good-Spirit is . 

AXXa ppv sivai aOXvov ys ou XoavxsXsv, 8s suSavpova 

Thrasymachos: How could it not be . (Lleoc; yap oo ;) 

Socrates: Accordingly then, O Blessed Thrasymachos , Never , will injustice be more Profitable 
apa , co paKapis ©paaupaxs , OoSsnox’ aSvKva XoavxsXsaxspov 

than Justice ! 

SiKavoaovpc; . 

Thrasymachos: {he said) Feast then upon these words of thine , O Socrates , 
scpp , svGxvaaOco Sp Taoxa aoi , co XeoKpaxsc;, 
at The Festivities for The Goddess of Bendis . 
sv xovq BsvSvSsvoic;. 

Socrates: {then I said) Provided by thee indeed , O Thrasymachos, since you have become Gentle 
8’ syeo pv , Y7 to goo ys , co ©paGopaxs , snsvSp sysvoo rtpaoc; 
and yon have ceased being angry with me . Nevertheless , I have indeed not dined in a Beautiful 
Kai smovco x a ^ 8Ttoave)V P° l • psvxoi ys oo svGxvapav 
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and Good Way , through my own failure , but not because of thee . But just as gluttons , ever 
354b Ka^coq , Si’ spaoxov , aXX’ oo Sia as : aXX’ coansp oi /axvoi aisi 
snatching at every dish that is brought before them , and tasting them , before they have benefited 
apm^ovTsc; too mpaijispopsvoo arcoysoovTai, 7ipiv ano'kavoca 

in a measured way , of the preceding one ; hence it is just so with me I believe : For before first 
psxpiccx; xoo npoxspoo, kou ooxco poi syco Sokoo , rcpiv npcoxov 

discovering that which is the object of our search , what in the world Justice is , letting-go 
sopsiv o xo SCTKxmoopsv , o xi 7 tot’ xo Sikouov sgtiv , aijispsvoc; 

of that, I set-out to consider about that which belongs to Self ; whether it is vice and 
sksivoo opppGai xo aK8i|/aa0ai 7ispi S7U aoxoo , sits sgti Kaiaa Kai 

a lack of education , or Wisdom/skillfulness and Virtue ; then later in turn , when the logos 
apaOia sirs aoi|)ia kou apsxri , Kai oaxspov ao ^oyoo 

burst-in, that injustice is more Profitable than Justice/Fairness , I could not keep-away 
spusGovrsc; oxi p aSua ^oaixs^saxspov xpq SiKaioaovpq , ook ansa/oppy 
from the possibility to not turn , to this from that. So that at this time the result of our dialogue 
354c xo pp ouk s?L0siv srci touto a7r’ sksivoo , coaxs vovi ysyovsv sk xoo Sia^oyoo 
is that I know nothing at all. For when 1 do not know that which Justice is , I shall hardly 
poi siSsvou ppSsv : yap otiots pp oiSa o xo ducaiov saxi, siaopai axo^p 
know whether saying it is a Virtue has been on target or not, and whether one who possesses 
sirs xip apsxp ooaa xoyxavsi Kai oo , Kai noxspov o sxcov 

Self is of a Good-Spirit or not of Good-Spirit. 
aoxo sgtiv soSaipcov p ook soSaipcov . 
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Book 2 


B 

Narrator-Socrates. - 1 Therefore, on the one hand, having said these things , I thought that 
357 ouv psv siraov xauxa Eyco coppv 

I had been set-free from this discussion ; but on the other hand , it was accordingly, and 
anrf'kayQafatiak'kaaats)) ^oyou : 8’ pv apa 

as it is reasonable, only the introduction . For Glaucon , who is always on target, by being 
eoq soiks , xo itpooipiov . yap o T^auKtov asi xuy/avsi cov 

The Bravest of The Brave ,both in regards to all matters , and especially on this occasion , 
avSpsioxaxoq xs npoq amvxa, Kai Sr) Kai xoxs 

he would not accept the abandonment of the discussion of Thrasymachos , but said : 
ouk a7is8s£,axo xpv anopppaiv xou ©paaupa/ou , a)JT s4»rj : 

Glaucon: O Socrates , is it your aim to appear to have persuaded us , or to have really 
Q XcoKpaxsq , noxspov Pou^si Soksiv 7ts7isiKsvai ppaq p eoq a^pGeoq 
persuaded us , that it is , in every way , Better/Superior to be Just than unjust ? 

357b nsiaai, oxi scm 7iavxi xpmxco apsivov sivai SiKaiov p aSiKov ? 

Socrates: {I said) My aim was to have really persuaded you , if it were left-up to me at least. 

si7Tov, spot Qq a^pGcoq , si av sip s^oippv syeoy’ . 

Glaucon: {he said) In that case then , you are not hitting that which you are aiming at. 

8(j)p , xoivuv, Ou TOHSiq o Pooi^ev . 

For accordingly then , tell me ; does it appear to thee that there exists a kind of Good , which 
yap apa ?csys poi : Soksi am evvav xv xrnovSe ayaGov, o 

we would welcome-kindly by gladly-accepting Self for the Sake of Self , but not because we aim 
av aam^opevm 8e£,aipeG’ auxo sveica auxou, aXT’ ou sijnspevoi 

to have the results ? Such as Gladness / Good-Cheer , and those pleasures which are harmless , 
sxsw xcov anoPavvovrcov ; oiov xo xaipew Kai ai pSovai oaai aP^aPeiq 
and afterwards , nothing happens because of them except than that you keep on Feeling Glad . 
Kai xov 87i8ixa pp8ev yiyvexai Sia xaoxaq aXTo p sxovxa /aipeiv. 

Socrates: (then I said) To me at least, there does appear to be such a Good . 

357c 8’ eyco pv , Epoiye , Soksi eivai xoiouxov xi. 

Glaucon: What next then ? Is there another kind which we would be Well-disposed to possess , 
Ti 8s; o ayancopev 

both Self for The Care of Self and also for the results from Self ? Such as Presence of Mind , 
xs auxo xapiv auxou Kai xcov yiyvopsvcov an’auxou ; oiov xo i))povsiv 
and in turn Vision and Health ; for such things I suppose , we welcome for both reasons . 

Kai au xo opav Kai xo uyiaivsiv : yap xa xoiauxa nov aam^opsGa ST api|)oxspa . 
Socrates: {I said) Yes. (surov , Nai.) 

Glaucon: Then do you see a third species of Good in which belongs gymnastic exercise , and 
Ss opaq xi Tpixov siSoq ayaGou sv co xo yupva^saGai Kai 

being healed when sick and medical treatment and also the other ways of making-money ? 
xo laxpsusaGai Kapvovxa Kai laxpsuaiq xs Kai o aTToq xpppaxiapoq ; 

For these are laborious , we might say , but they do Benefit us ; and on the one hand , we would 
yap xauxa snuiova , av ijiaipsv, 8s ax|)s?isiv ppaq, Kai psv av 

not kindly-welcome to have themselves for the sake of themselves , but for the sake of the wages 
357d ouk Ss^aipsGa s%siv auxa svsKa sauxeov , Ss xapiv xcov piaGcov 

and also the other things which come from themselves . 
xs Kai xcov aXktav oaa yiyvsxai an’ auxeov . 
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Socrates: (Isaid) Yes , this is then , the third species . But what about it then ? 

ei))pv , yap xouxo Ecm oov xpixov . aJAa xi Sp ; 

Glaucon: (he said) In which of these classes , do you establish Justice/Righteousness ? 

si|)r|, Ev tcoigo xouxcov xiGpq xpv SiKaiocruvpv; 

Socrates: (then I said) On the one hand , I believe , that It belongs in The Most-Beautiful and 
358 8’ eyco pv, psv Eyco oipai sv xeo Ka?Aiaxco 

Good Class , which is Beloved , both for/through/by Self , and for that which comes from Self ; 

co ayanpxeov kou ST auxo kou Sia xa yiyvopeva a7x’ aoxoo 
by The One who aims to be Blessed . 
xeo peAAovxi eaecrOou paKapico . 

Glaucon: (he said) Now then , this is not the way it appears to the many . 

8(j)p , XOIVOV Oo S 0 K 8 I xovq 7XoJAoiq , 

But they put It in the laborious class , which must be practiced both for the sake of its wages 
a?Aa xoo 87U7xovoo eiSooq, o enixpSeoxsov 9’ eveica piaGcov 

and for the regard of public opinion , whereas by Self , it must be avoided as ‘being difficult’ . 
kou 8va eoSoKippaecov So£,av , 8s Si’ auxo (Jisukxsov coq ov xa^snov . 

The Most Beautiful and Good Class The Middle Class The Laborious Class 

Beloved 

g For its own sake \ 

/ and for its results 1 

I xo (|)povsiv 

I Presence of Mind 

\ SlKOUOCTUVpV 1 

\ Justice / 

and y 

xo opav / xo oyiouveiv 

Vision / Health 

Health : Being Healthy 
Vision : Having Sight 
Righteousness : Being Just 
Presence of Mind : 

Possessing The Power to 
Always Act Appropriately 

The Many/THE TEACHERSYThe Protectorate Root 
Socrates-“bad”/STUDENTS\”good”-Thrasymachos 

Socrates: (then I said) 2 I know that it appears in this way , and that such is the reason 
8’ syco pv, OiSa oxi Soksi ouxco, kou coq xoiooxov 

for which , Thrasymachos has been finding fault with it all along , while praising injustice . 

ov ©paaopa/oo \|/eyexou ixa^ai 8’ emiveixou aSuaa: 

But, as it appears , I am a bad student. 
aJA’ , 801 K 8 , eyco xiq SoapaOpc;. 

Glaucon: (he said) Come along then , listen and see if these statements appear to thee as they do 
358b si|)p, I9i Sp, aKooaav sav xauxa SoKp aoi kou 

to me .For it appears to me that Thrasymachos has fallen under your spell, like a charmed-snake , 
epou . yap (|)aivexai poi ©paaopa^oq Kp^pGpvai vno aoo coanep oi|)iq 


Beloved 
Only for its own sake 

xo /aipeiv 
That which Delights 
Charms , Fares well 
pSovai afAa|3eu; 
Harmless Pleasures 


undesired 
For its own sake 
only for its results 
xa yopva^paGai 
gymnastic exercise 
^laxpeueaGai/iaxpeocnc; i 
undergoing/applying _ 
treatment 


No consequences 


oyisiq /piaGcov/ 
eoSoKippaecov So^av 
health/wages/ 
public esteem 

toil 
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sooner than he should have , since I have not yet understood the proof offered in regards to each . 
7xpcovavxspov too Ssovxoq, Ss spov oonco Kara voov q ourodsi^iq ysyovs 7xspv SKaxspoo . 
For I desire to hear, both what each is , and what power each possesses Self according to Self, 
yap S7xv0upco aKouaav, x’ tv SKaxspov saxvv Kav xvva Sovapvv s%sv aoxo Ka0’ aoxo 
when they exist in one’s soul , but to dismiss from the mind , the wages and consequences arising 
saaav sv svov xq \|/uxq > 8s /avpsvv xooq pva0ouq Kav xa yiyvopsva 

from themselves . Therefore , this is what I will do , if it is also pleasing to thee . I will renew 
a7x’ aoxcov . oov ouxcocn 7xovqaco, sav Kav Sokt| aov : smvavscoaopav 
the account of Thrasymachos ; first of all, I will state what it is people affirm Justice to be , 

358c xov Xoyov ©paaopa^oo , wpcoxov psv Kav spco ovov cjvaav SvKavoauvqv svvav 
and from where it has arisen ; then second of all, that all those who practice Justice , practice It 
Kav o0sv ysyovsvav: Ss Ssuxspov oxv navxsq ov s7xvxq5suovTsc; aoxo STtvxqSsoooavv 
unwillingly, as necessary but not as a good exercise ; but in the third place, that they do It as one 
aKovxsq , coq avayKavov aXX’ ooy coq aya0ov : Ss xpvxov oxv Spcoav aoxo 
would expect; for according to what they say , the life of the unjust is ‘much better’ than the life 
svKoxcoq : yap apa coq Xsyouavv , o xoo aSvKoo 7 x 0 X 0 apasvvcov q o Pvoq 
of The Just . However in no way does it appear in this way to me at least , O Socrates , although 
xoo SvKavoo . S7xsv ooxv Soksv ouxeoq spovys , co XcoKpaxsq, psvxov 

I am puzzled/troubled , when this is dinned into my ears ; for I hear this from Thrasymachos 
a7xopco 5vaxs0puXqpsvoq xa coxa, aKoocov ©paaopayoo 

and countless others , but up to this time , I have never heard The Logos made for the sake of 
358d Kav popvcov aXXeov , Ss 7xco ooSsvoq aKqKoa xov Xoyov o7xsp 

Justice/Righteousness , such as 1 desire , that shows that It is Superior to injustice . Thus I 
xqq SvKavoaovqc; , coq PooXopav, coq apsvvov aSvKvaq , Ss 

wish to hear Self being praised According to Self. Thus I believe that I will most likely hear that 
PooXopav aKooaav aoxo syKcopva^opsvov Ka0’ aoxo . S’ ovpav av paXvaxa Tro0sa0av 
from thee . Because of this , I say , I will pitch each note to the highest degree in praise of 
goo : Svo spco Kaxaxsvvaq s7xavvcov 

the unjust life ; but by speaking in such a way , I will show the way in which I wish to hear thee 
xov aSvKov Pvov , Ss suxcov svSsv^opav xpo7xov ov PooXopav aKoosvv aov 

speak in turn , on the one hand , when you censure injustice , and on the other , praise Justice . 

Kav ao psv \|/syovxoq aSvKvav Ss s7xavvouvxoq SvKavoaovqv. 

But see , if what I say coincides with thine wishes . 
aXX’ opa , sv a Xsyco aov PooXopsvco . 

Socrates: (then I said) Most especially of all, for concerning what else could an intelligent-being 
358e S’ syco qv, paXvaxa JTavxcov, yap 7xspv xvvoq av xvq voov 
care more to maintain and speak of and hear about often ? 
yavpov paXXov sycov Xsycov Kav aKoocov 7xoXXaKvq ; 

Glaucon: (he said) You speak most Beautifully . Then first hear what they have to say concerning 
scjvq , Xsysvq KaXXvaxa: Kav Ttpcoxov aKoos o sijvqv spsvv 7xspv 
this ; what Justice/Righteousness is able to accomplish, and also from what source It arises . 
xooxoo xv SvKavoaovq ovov , xs Kav o0sv ysyovs . 

For they certainly say that, on the one hand , ‘according to nature’ , to do injustice is 
yap Sq (jvaav psv 7xsi|)OKsvav, xo aSvKsvv 

‘good’ , but on the other hand , the suffering of injustice is bad , thus the suffering of injustice , 
ayaQov , Ss xo aSvKsva0av KaKov , Ss xo aSvKsva0av 

is exceeded by a greater amount of harm , compared to the amount of ‘good’ in doing injustice ; 

D7xsppaXXsvv 7xXsovv KaKco, q aya0co xo aSvKsvv, 

* 


55 


so that when people both do and suffer injustice in dealing with one another , and taste of both , 
coax’ swsvSav xe aSuccocn kou aSiKtovxav akkqkooq kou ysorovxav ap^oxepcov , 

those who are unable to flee the one and do the other , think it advantageous to make a contract 
xovq pr| Sovapsvovq sK^suysiv xo psv avpsvv xo 8s Soksv LoctvxsLsvv £,ov0sa9av 
with each other neither to do nor to suffer injustice . And certainly from this source , they begin 
359 akkqkovq pr|x’ aSucsvv pqx’ aSvKsvaGav . Kav 8r| svxsoGsv ap^aaGav 
to set-up laws and contracts for themselves , and they name the resulting commandment of the 
xvGscrGav vopooq Kav i;ov0qKaq aox©v , Kai ovopaai xo vno swvxaypa xoo 
law , lawful and just, and surely then this is ‘the origin’ and ‘essence/substance’ of ‘justice’ , 
vopou vopvpov xs Kav SvKavov , Kav Sq xaoxqv svvav ysvsavv xe Kav oocnav SvKavoaovqq, 
being , on the one hand , that which exists between ‘the best’ , namely , to do injustice and not 
oocrav psv xoo ovxoq psxacqo apvaxoo, sav aSvKcov pr| 

receive requital for it, and on the other hand , the worst case , in which they suffer injustice but 
8v8co Svkt|v 8s xoo KaKvaxoo q aSvKoopsvoq sav 

are unable to get vengeance . Thus by ‘justice’ being a mean between both of these , is cared-for 
aSovaxoq xvpeopsvaOav, 8s xo SvKavov ov sv psa© avijvoxspcov xooxcov ayamaGav 
not as being good , but as being honored/valued/esteemed as an inability to do injustice . 

359b oox ©q ayaOov , akk’ ©q xvpropsvaGav approaxva xoo aSvKsvv : 

Since the one who is ‘ able ’ to do injustice , as truly being ‘virile’ , would never make a contract 
S7isv xov Sovapsvov tcovsvv aoxo ©q akq9©q avSpa av ooS’noxs ^ov0sa0av 
with anyone neither about the doing of injustice nor about the suffering of it - for he would 
svv pqxs xo aSvKsvv pqxs aSvKsvaGav : yap av 

be mad to do so . Therefore , on the one hand , surely then ‘such is the nature of justice’, 
pavvsaGav . oov psv Sq xovaoxa q <)>oavq SvKavoaovqq, 

O Socrates , and of such a kind as this , and arising out of which ‘according to nature’ , 

© I©Kpaxsq, xs Kav xovaoxq aoxq, Kav s£, ©v 7 vs(|)oks , 

‘by the logos’ (of the many) . (©q o koyoq .) 

Glaucon: 3 But as for the second point, we could perceive most clearly that those who ‘practice’ 
Ss ©q Kav av avaGovpsGa pakvax’ ov s7uxqSsuovxsq 

(justice), practice it unwillingly/involuntarily since they are unable to do injustice , if we were 
s7uxqSsooucn aoxo aKovxsq aSuvapva xoo aSvKsvv, sv 

to make such a case in our mind : Let us grant license/authority/the means to each , both ‘the just’ 
359c wovqaavpsv xovovSs xq Svavova : Sovxsq s^ooavav sKaxsp© xs x© Svrav© 

and the unjust , to do whatsoever they wish, then let us follow this up , to observe , where their 
Kav x© aSvK© , novsvv o xv av Pookqxav, svx snaKokooGqaavpsv Gsropsvov , vxov q 
desire will lead each one . Then we would catch ‘the just one’ in the same act of being impelled 
swvGopva a^sv SKaxspov . oov LaPovpsv xov SvKavov sw’ aoxoi|)©p© vovxa 
towards the same conduct as the unjust , by claiming more than what is due , which everyone 
svq xaoxov x© aSvK©, Sva xqv wksovslpav, o naaa 

‘according to their nature’ pursues as "being good’ , while according to the law , they are forced 
7vs(|)oksv Sv©ksvv ©q ayaGov, Ss vop© Pva 

to support/attend/practice , the honor of fair-equal dealing . Thus , the license which I speak of, 
S7U mpaysxav xqv xvpqv xoo vaoo . 8’ q scqoocna qv ksy© 

may be chiefly of the kind ; if they happened to have such a power as they say once happened 
359d av svq pakvaxa xovaSs , sv aoxovq ysvovxo Sovapvv ovov (Jjaav noxs ysvsaGav 
to Gyges , the progenitor/forefather of Lydia . 

Toyoo x© npoyov© xoo AoSoo . 
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The Myth of Gyges 


For he was , on the one hand , a hired shepherd for the then ruler of Lydia . 
yap aoxov sxvax psv Oqxsoovxa 7toxpsva napa too tots ap/ovxx AoSxaq , 

But then on the other hand , a great rain-storm came along followed by an earthquake , splitting 
8s noXXov opPpoo ysvopsvco kou tx asxapoo payqvax 

the earth , and creating a chasm at the place where he pastured his flock ; but upon beholding it, 
xqq yqq kou ysvsaGax xaapa Kaxa xov xoxxov q svspsv : 8s iSovxa 

he was amazed and so he went down . And there he certainly saw other strange things , which are 
Gaopaaavxa kou KaxaPqvax , kou Sq xSsxv xs aLLa Gaopaaxa 
transmitted mythologically , and in particular , a hollow brazen horse , fashioned with entryways ; 

poGoLoyooax kou koxLov xoxLkouv xtctcov , s/ovxa GopxSaq, 

and as he looked within he saw a dead body , as it appeared , larger than that of a human-being , 
359e Ka0’ aq syKo\|/avxa svovxa xSexv vsKpov , coq (JxaxvsaGax , psx^co q Kax’ avGpconov 
but this one had nothing else on except a golden ring on his hand , which he took off for himself, 
Ss xooxov psv ooSsv aLLov 8s xpuaoov SoxkxuLxov 7xepx xq /sxpx, ov 7xspxs7,opsvov(cupea>) 
and then went out. Now it was the custom among the shepherds to hold a monthly meeting , 

eKPqvou . Se sxcoGoxoq xoxq noxpsaxv ysvopsvoo Kara pqva aoAAoyoo 
in order that they may report to the king all matters about the flocks . So he attended this meeting 
iv’ s^ayysLLoxev xco PaaxLsx xa 7tspx xa noxpsva , Kax aijxiKeaGax sksxvov 
wearing the ring . Then as he sat with the others , he happened to turn round the stone 
s/ovxa xov SaKxuLxov.ouv KaGqpevov psxa xeov aLLcov xo/exv nspiayayovra xqv o())sv5ovqv 
of the ring inwards ; towards the inner part of his hand . But as soon as this was done self became 
xou SaKxuLxou 7xpoq saoxov sxq xo exaco xqq /sxpoq : 8s xooxoo ysvopsvoo aoxov ysvsaGax 
invisible to those sitting around , and they spoke about him as if he were absent. And to his 
360 aijxavq xoxq mpaKaGqpsvoxq , Kax SxaLsysaGax 7ispx coq oxxopsvoo . Kax xov 
amazement as he handled the ring once more , by turning the stone outwards , 

Gaopa^sxv srtx\|/qLa(|)covxa xov SaKxoLxov xe Kax 7xaLxv axps\|/ax xqv aijxsvSovqv scqco , 
he became visible , by so turning . And taking that into account, he made trial of the ring , 
ysvsaGax ijxavspov axps\|/avxa . Kax xooxo svvoqaavxa a7xo7xsxpaa0ax xou SaKxoLxoo 
to see if it had that power; and thus self concluded , that whenever the stone was turned inward , 
si s^ox xaoxqv xqv Sovapxv, Kax ooxco auxco ^upPaxvsxv , psv xqv ac|)sv5ovqv axps(|)ovxi Eiaco 
he became invisible , but when he turned it outward , he became visible . Lienee perceiving this , 
yxyvsaGax aSqLco, 8s s^co SqLco. 8s axaGopsvov 

he immediately managed to become appointed as one of the messengers to the king . 

soGoq Sxanpa^aaGax ysvsaGax xeov mpa xeov ayysLcov xov PaaxLsa : 

Then , upon his arrival, he also seduced the wife of the king , and along with her , attacked 
360b 8s sLGovxa Kax pox/soaavxa xqv yovaxKa aoxoo , psx’ sKsxvqq snxGspsvov 
the king in order to kill him and to seize the kingdom . 
xco PaaxLsx anoKxsxvax Kax Kaxaa/sxv xqv ap/qv . 

Therefore , if there could be two such rings , and if the Just person put on the one , 
oov sx ysvoxaGqv Soo xoxooxco SaKxoLxco , Kax o SxKaxoq nspxGsxxo xov psv 
and the unjust person the other, no one , as it is believed , would be so Adamantine , 

o aSxKoq xov 8s , ooSsxq , coq So£,sisv , av ysvoxxo ooxcoq aSapavxxvoq , 
so that they would Abide in the practice of Justice , and Endure keeping away from the taking 
oq av psxvsxsv sv xq SxKaxoaovq Kax xoLpqasxsv ansxsaGax 
of the property of another and not to touch it, when it was in his power , to take whatsoever 

xeov aLLoxpxcov Kax pq anxsaGax, auxco scqov LapPavsxv o xx 

* 
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he may wish , even out of the open market-place , without fear , and enter into any house 
360c |3ou^oito kou sk xqq ayopaq aSseoq , kou sicnovxi sic; xaq oiKiaq 

to lie with anyone he wished , and to kill or to loosen the bonds from whomsoever he may wish , 
aoyyiyvsaGai oxeo Poo^oixo , kou aixoKxivvuvai kou i^osiv Ssapcov ok ouaxivaq Poo^oixo , 
and to do anything else among mankind as an “equal to the divine” . Thus in doing so , he would 
do kou 7 xpaxxsiv xakka sv xoiq av0pco7xoiq ovxa laoOsov . 8s Spoov ooxco av 

do nothing different than the other ; since both of them would be drawn towards the same thing . 
nmol ooSsv Siaijiopov xoo sxspoo , 8s apijioxspoi ioisv stu xaoxov . 

And surely , one would call this a significant proof, that no one is Just willingly/voluntarily but 
kouxoi xiq av <))aiq xooxo psya xsKpqpiov , oxv ooSsiq SiKaioq skcov a AA’ 
only under compulsion , by believing that It is not something that is Good for him personally ; 

avayKa^opsvoq, coq ovxoq ook ayaGoo v8va , 

since wherever each one thinks he will be able to do injustice , he does injustice . For there is 
87X81 07X00 SKaaxoq oiqxai oioq xs sasaGai aSiKeiv, aSiKeiv. yap 

much more personal profit as everyone clearly believes , from doing injustice , than there is from 
360d nokv paAAov iSia AocnxsAsiv 7iaq avqp Sq oiexai xqv aSiKiav 
practicing Righteousness , and he is ‘thinking truly’ , as those will say who give such an account 
xqq SiKaioaovqq , oiopsvoq aAqGq , coq (jiqcrsi o xoo xoiooxoo Aoyoo 
about this matter ; since if anyone had such license within their grasp and yet never cared 
7xepi Asycov : 87xei eo xiq xoiaoxqq sc;ooaiaq s7xiAaPopsvoq 7xoxe sGsAoi 

to do any injustice , nor to touch the property of another, then on the one hand , he would be 
pqSsv aSiKqcrai pqSs a\|/aixo xcov aAAoxpicov , pev av eivai 

considered as being ‘mostunreasonable/mindless’ by those who do have ‘sense’ , but 
So^siev Kai avoqxoxaxoq xoiq aicxGavopsvoiq , 

conversely on the other hand , they would praise self to each other, through the fear that 
evavxiov 8’ av s^a7iaxcovxsq aoxov aAAqAcov Sia xov (jioPov 

they might suffer injustice at each other’s hands . So much indeed then for the second point. 
xoo aSiKeiaOai a^q^ooq . ouxeoq Sq oov pev xaoxa 

Glaucon: 4 Then in the third place , concerning the choice of the Life which we are discussing , 
360e 8s 7xspi Tqv Kpiaiv xoo Pioo oov Jxeyopev, 

we shall be able to choose Correctly , only if we set-apart by Self , both The Most Just Life 
eaopsGa 0101 x’ Kpivai opGcoq , eav SiaaxqacopeGa aoxqv , xe xov SiKaioxaxov 
and the most unjust life , but if not, then we shall not. How then indeed , shall we conduct this 
Kai xov aSiKcoxaxov, 8s si pq , oo . xiq oov Sq q 

separation ? In this way : Let us take-away nothing from injustice nor from the unjust , nor from 
Siaaxamq ; qSs : aijiaipcopsv pqSsv ano xqq aSiKiaq pqxs xoo aSiKoo , pqxs a7xo 
Justice nor from the Just , but let us suppose each of them as being perfect in their own practice . 
xqq SiKaioaovqq xoo SiKaioo, akka xiGcopsv sKaxspov xs^sov siq xo saoxoo sxxixqSsopa . 
Therefore , first of all, let us take the unjust man : Let him act exactly as expert craftsmen act; 

oov Ttpcoxov psv o aSucoq rcoisixco eoGTXsp oi Ssivoi Sqpioopyoi : 

such as the most-excellent pilot, or physician , when he distinguishes both what is impossible and 
oiov axpoq KoPspvqxqq q laxpoq SiaiaGavsxai xs xa aSovaxa Kai 

what is impossible in his art. And he undertakes the one , but he avoids the other ; but still, if 
361xa Sovaxa sv xq xs^vq . Kai S7xixsipsi xoiq psv , sa xa 8s , 8s sxi sav 
he thus slips-up in any way , he is able to recover . Exactly in this way , the unjust person will 
apa aijia^q ixq , iKavoq S7xavop0ooa0ai : Kai ooxco o aSiKoq 
undertake his injustices in the right way , by escaping detection , if indeed he is to be extreme 
S7xixsipoov xoiq aSiKqpaai opGcoq ?iav0avsxeo , si ps^si sivai aijioSpa 
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in his practice of injustice . But the one who is detected must be considered worthless , for 
aSvxoq : Ss xov aXvoKopsvov r|yr|Teov (jvauLov : yap 

the extreme of injustice is to be thought just , when one is not. So we must grant to the perfectly 
saxaxq aSuaa svvav Soksvv Sikouov ovxa pq . ouv Soxsov xco xsLscoq 
unjust , perfect injustice , and we must not take anything away ; but we must allow him 
aSvKco xqv xsLscoxaxqv aSuaav , Kav ouk aijvavpsxsov , a A, A,’ saxsov 
who practices the greatest injustice , to procure for himself the greatest reputation for fairness , 
xa psyvaxa aSvKouvxa mpsaKsuaKsvav auxco xa psyvcrcqv xa So£,av svq SvKavoauvqv , 
and to be able to recover , if he does make a slip . Let him both , be able to speak 
361b Kav svvav Suvaxco S7iavop0oucx0av, sav apa xv cn|)aLXqxav, xe ovxv iKaveo Lsysvv 
so as to persuade , if any of his wrongdoings are made public ; and to use force whenever force 
7tpoq xo 7XSV0SW , sav xv xcov aSvKqpaxcov pqvuqxav, Kav Pvaaacx0av oaa Pvaq 
may be necessary , both , because of his bravery and strength and because of his store of friends 
av Ssqxav, xs Sva avSpsvav Kav pcopqv Kav Sva napaaKsupv (jnXcov 

and property . Thus , having set up in theory this unjust person as having these qualities , then let 
Kav ouavaq . 8s 0svxsq xco Loyco xouxov xovouxov vaxco- 

us set up in contrast to himself , the Just person ; a simple and naturally-noble man , who aspires 
-eopsv mp’ auxov xov SvKavov awLouv Kav ysvvavov av8pa, s0sLovxa 
not to appear , but to be Good , as Aeschylus says . Surely then, we must take away “the 
ou Soksvv aLL’ svvav aya0ov Kax’ Avg/uLov . Sq aijvavpsxsov xo 

appearances” . For if he appears to be just , honor and gifts will belong to himself , by appearing 
361c Soksvv . yap sv So^sv svvav SvKavoq , xvpav Kav Scopsav saovxav auxco , Sokouvxv 
to be such a man ; and then it would be unclear , whether he were such a man because of his 
svvav xovooxco : ouv aSqXov , svxs svq xovouxoq svsKa xou 

justice or because of the gifts and honors . He must certainly be stripped naked of all, except 
SvKavou svxs xcov Scopscov xs Kav xvpcov . Sq yupvcoxsoq n avxcov 7xXqv 

Justice . So we must make him oppositely disposed to the former ; so that by doing no harm , 
SvKavoGuvqq , Kav Ttovqxsoq svavxvcoq SvaKsvpsvoq xco npoxspco : yap pp8sv aSvKcov 
let him still have the greatest repute for being unjust , in order that he may be tested for Justice , 
s/sxco xpv psyvaxqv 8o^av aSvKvaq , vva p PsPaaavvapsvoq svq SvKavoauvpv 
and not soften under their reproach and such things that arise from Self . Therefore , let him go 
xco xsyyscx0av vno KaKoSo^vaq Kav xcov yvyvopsvcov an’ auxpq : aLL’ vxco 

in his incorruptible/unchangeable/immoveable/ way , until death , on the one hand , appearing 
apsxaaxaxoq hsXP* 0avaxou, psv Sokcov 

to be unjust , throughout his life , while on the other hand , he is in fact, Just ; in order that 
361d svvav aSvKoq, Sva Pvou, 8s cov SvKavoq, vv’ 

both may attain the extreme pitch , the one of Righteousness , and the other of injustice , 
avijvoxspov sLpLu0oxsq xo sa/axov , o psv SvKavoauvqq , o 8s aSvxvaq , 
that we may choose , which of them is more Spiritually-Well-Off . 

Kpvvcovxav onoxspoc; auxovv suSavpovsaxspoq. 

Socrates: (then I said) 5 My O My , O dear Glaucon ! How strenuously you detail each one , 
8’ syco pv , BaPav, co ijnLs TLauKcov, coq sppcopsvcoq SKKa0avpsvq SKaxspov 
just as if they were a pair of statues waiting for the decision ! 
coansp xovv avijvpovv avSpvavxa svq xpv Kpvavv . 

Glaucon: (he said) To the best of my ability . Thus , there they are , such as they are ; 

si|)q Qq paXvax’ Suvapav. 8s ovxovv xovouxovv, 

and as I think , it is no longer difficult to arrive at, in theory , what kind of life awaits each one . 
coq sycopav, ouSsv sxv xovLsnov s7xs£,sL0svv xco Loyco , ovoq Pvoq s7upsvsv SKaxspov . 
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So now I must go on ; and if my words are rather uneducated , do not suppose me to be speaking , 
361e ouv ?lskt 80 v : kou Kav ^syr|Tou Sr| aypovKoxepcoc;, pp ovou epe ^eyevv , 

O Socrates , but those who praise injustice rather than Justice . Therefore , they will declare 
co XcoKpaxec;, akka xouc; enavvouvxac; aSriaav npo SucavoGUvpc;. 8s epouav 

the following argument: that by being disposed in this way , the just man will be whipped , 
xa8s, oxv SraKsipsvoc; ouxco o SiKavoc; paaxiyeoasxou, 

tortured , chained , have his eyes burnt out; and finally , after suffering every kind of misery 
GxpeP^coasxou , Ss8t|gsxou , xcoyGa^pco eKKauGpaexav, xe^euxcov naGcov navxa KaKa 
362 he will be crucified , and he will come to recognize , that one must not wish to be just, 
avaaxvv8u^eu0pGexai (avaGxaupoco), Kav yvcoGexav, oxv 8ev ouk eGe^ew eivav SiKavov 
but to appear to be just, and thus , the words of Aeschylus were accordingly , much more rightly 
a'k'ka 5ok8vv , 8e xo xou Avgxu^ou pv apa nokv opGoxepov 

applicable , to the unjust. For they will say that in reality the unjust man , pursues a practice 
Kara Jceyevv xou aSiKoo . yap (JvpGOUGV xco ovxv xov aSiKov , s7tvxp8eoovxa npaypa 
based on truth , and living not according to appearances , in as much as he does not wish 
sxopsvov a^pGevac; Kav c^covxa ou npoc; So^av axs ou sGs^evv 

to appear , but to be unjust, 

5ok8w akk ’ evvav aSvKov , 

Reaping fruit, from deep furrows , laid-across his mind , 

Kapnoupsvov PaBsiav akoKa §ia (jvpsvoq, 

from whence these careful councils blossom forth . 
si; pc; xa KsSva [3ooksupaxa pkaaxavsi, 

First of all, he will rule in the city by appearing to be just; then he will marry whosoever 
362b npcoxov psv apxsvv ev xp noA,ev Sokouvxv svvav SiKaico , S7xevxa yapevv onoGev 
he may choose , and give his children to whom he may wish , and make partnerships and 
av Poo^pxav, 8K§v5ovav eve; ouc; av Pouikpxav, i;upPa?Aevv 
contracts with whom he may desire , and besides all these advantages he will benefit 
Koiveovevv ovc; av sGe^p, Kav napa navxa xauxa ax|)e^evG0av 

by gaining profit, by not being vexed in being unjust. Accordingly then , in legal actions , 
KepSavvovxa xco pp SuGxspavveiv xo aSvKevv : xovvuv siq aycovac; vovxa 

either public or private , he will overcome and get the better of his enemies ; thus by getting 
Kav SppoGva Kav v8ia nepvyiyveaGav Kav tc^sovskxsiv xcov e^Gpcov , 8e n^eoveK- 
the better , he will grow rich and both bestow goods to their friends and to harm their enemies , 
362c -xoovxa , n^ouxevv Kav xe noveiv eo xouc; xe (Jn^ouc; Kav P^anxevv xouc; e^Gpouc;, 
and to offer sacrifices and to dedicate offerings to the gods both properly and magnificently , 

Kav Gusev Guavac; Kav avaxvGevav avaGppaxa Geovc; xe Kav iKacoc; Kav peya^onxeppcoc; 
and to serve those gods and men whom he may wish to serve , much more better 
Kav Gepanevevv xouc; Geouc; Kav xcov avGpconcov out; av Pou^pxav, nokv apevvov 
than the just person , so that out of this they also reasonably expect himself to be very much 
xou SiKavou , cogxs sk xcov Kav svkoxcov TCpoGpKsiv auxov evvav pa?Aov 
more-god-loved than the just person . In this way they say , O Socrates , that from gods 
0so(j)vA,8GX8pov p xov SvKavov . ouxco ijvaGiv , co XcoKpaxec;, napa Gecov 
and from men , the better life has been provided for the unjust, than for the just person . 

Kav nap’ avGpconcov xov apevvov Pvov napeGKeuaaGav xco aSvKco p xco SiKavco . 

Narrator- Socrates: 6 When Glaucon had said these things, on the one hand, I had in mind 
362d xou r^auKcovoq evnovxoc; Taux’ , pev eyco ev vco 

to say something in reply to this , but the brother of himselfAdeimantos said . . . 

^eyew xv evxov npoc; xauxa , 8e o a8eA,i))oc; auxou ASevpavxoc; eepp 
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Adeimantos: Well surely you do not think , O Socrates , that The Logos/the case has been stated 
u 7 ioo Oo over, eo XeoKparsc;, 7 ispv too ^oyoo svppaGav 
sufficiently enough ? (iKaveoq ;) 

Socrates: (I asked) But what else is there ? (sv 7 rov , AUa tv ppv ;) 

Adeimantos: (to which he said) This It- Self which must especially be said , has not been said ! 

oq 8 ’ r| , Aoto o s 8 sv pa^vara ppGpvav ook svpprav. 
Socrates: (then I said) Is it not so then , as the saying goes that ‘A brother is readily present’ . 

S’ syeo pv, Ookoov to ^syopsvov , aSsA^ 0 ? av 8 pi 7 tapsvp : 

And so with you also , if he left anything out, you will come to his aid ; although what has been 

©GTS GO KOU , SI SAAEVTISl TV o 8 s , S7T(XpOVS . KOUTOl Ta pp- 

said in defense of this is indeed enough to knock me flat and make me unable to aid Justice . 
-OsvTa 07T0 tootoo ys vicava KaTana^avGav Kav 7 rovpGav aSuvaTov PopGsvv SvKavoGUvp . 
Adeimantos: (and to which he answered) You speak nonsense ! But listen to this further point. 
362e Kav oq sijvp Asysvq OoSsv , akk' aKoos raSs stv Kav : 

For we must also go through in detail the language of the opposite party , which they state in 
yap ppaq 8 sv Kav SvsAGsvv tooc; Aoyouc; svavucoq cov sutsvv 

the following way ; those who on the one hand , praise Justice , but on the other hand , 

08 s, ov psv anavvooGiv SvKavoGUvpv 8 s 

condemn injustice , in order to make clearer what appears to me to be the intent of Glaucon . 
((vsyooGVv aSvKvav, vv’ GaijvsGTspov o Soksv pov p PouAsG0av TAauK©v. 
Thus , fathers of course , address admonishments to their sons , and so do all those who 
8 s 7raTspsc; nov AsyooGV napaKsksvovxai uvsgv Kav ts Kav navxsq ov 
have the care of others , by showing them that one must be just; not by praising Self Justice , 

363 KpSopsvov tvvcov , ©q %pp svvav SvKavov , ouk snavvoovrsc; avxo SvKavoGUvpv , 
but by praising the good reputation which comes from Self, inasmuch as one who is thought to 
akka xaq suSoKvppGSvq a 7 r’ aorpe;, vva Sokouvtv svvav 

he just, may get from this opinion , offices and marriages and all the other things which Glaucon 
SvKavco yvyvprav ano rpq 8 o£,pq ap/av ts Kav yapov Kav OGa7rsp TAauK©v 

went through in detail just now , which come to the unjust man from his good reputation . But 
SvpAGsvv apu ovra tco aSvKavco ano too soSoKvpsvv. 8 s 

those I am talking of, take this matter about reputations still further . For they even throw in 
ootov AsyouGV ra t©v So^cov stcv nksov : yap spPaAAovTsq 

their good reputations among the gods , and they have to enumerate unspeakable goods 
xaq suSvKvppGsvq mpa Gscov s%oogv Asysvv ai|)9ova ayaGa 
for the pious , which they say the gods give , just as the noble poets Hesiod and Homer say . 
rove; ogvovc; a ((vaav Gsouq SvSovav, ©G 7 tsp o ysvvavoq HgvoSoc; ts Kav Opppoq ijvaGVv , 
The one poet says : that the gods make the oak trees provide for the just: 

363b o psv (jvpGW roue; Gsouq 7 tovsvv xaq Spue; ((vspsvv rovq SvKauou; 

on the one hand, both acorns at the highest part, 
psv ts PaAavouq aKpaq 

and on the other hand, bees in the middle, 

8 s psAvGGaq psGGaq 

then underneath , fleecy sheep are heavy-laden with their wool. 

S’ svpo 7 toKov ovsq KaTaPsPpvGaav paAAovq , 

Hesiod- Works and Days -232 

And certainly , many other good things are to be had besides these . 

Kav Sp nokka akka ayaGa sxopsva toutoov : 

* 
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Then the other poet says very much the same thing ; so that consequently the poet says 
5s o sxspoq kou 7 xapa7x^r|ava yap roars xsu (|>r|avv 

The Blameless King who holds a God-like name, 
apupovoq Paav^qoq q avsxqav Gsou5qq suSvKvaq 
Then finds that the black earth brings forth barley and wheat, 

5s ps^avva yava <))spqav 7tupouq Kav KpvGaq 

his trees are heavy with fruit, 

363c 5s 5sv5pa PpvGqav Kapnro , 

his flocks bring-forth with ease, 

5’ pq^a xvKxq sp7is5a 
and for him, the sea provides fish. 

5s BaXaaaa mpsxq vxGuq . Homer-6Wpssey-XIX-109 

Adeimantos: (continues) Then Musaios (the son of Orpheus) and his son give more splendid goods 

5s Mouaavoq Kav auxou o uvoq 5v5oaav vsavvKroxspa xayaGa 
than these to the just from The Gods ; for in their story they take them to The Invisible Region 
xouxrov xovq SvKavovq napa Gsrov : yap xro hoyco ayayovxsq svq Av5ou 

and recline them on couches and provide for them a symposium in the company of pious men , 
Kai KaxaK^ivavxsq Kav KaxaaKsuaaavxsq aupnoavov xrov oavrov 
where with garlands on their heads , they have them spend all their time henceforth in drinking ; 

saxsijvavropsvouq novouav 5vaysvv anavxa xov xpovov q5q psGuovxaq , 

being led to believe that the finest wages for virtue to be eternal intoxication .Then others , extend 
363d qyqaapsvov KaAAvaxov pvaGov apsxqq avrovvov psGqv : 5’ ov anoxsvvouav 
the wages from the gods even beyond these poets ; for they say that the pious man who keeps 
pvaGouq napa Gsrov sxv paKpoxspouq xouxrov : yap ijvaav xou oavou Kav su- 
his oath , leaves behind the children of his children and thus his race remains hence-forth . 
opKou JisursaGav mv5aq mv5rov Kav ysvoq KaxonvaGsv. 

Certainly then , for such things as these , and also for others , they praise Justice ; but in turn , 

5q xovaoxa xauxa Kav a'k'ka syKropva^ouav SvKavoauvqv : 5s au 

some of the impious and unjust, they bury , deep down in “the mud” of Hades , and the others 
xvva xouq avoavouq Kav aSvKouq Kaxopoxxooavv svq Ttq^ov Av5oo Kav 

they compel to fetch water in a sieve , and while they still live , they bring them into disrepute , 
avayKa^ouav <()spsvv o5rop sv kookwco , xs ansp sxv i^rovxac; ayovxsq svq KaKaq 5o£,aq , 
and they describe in detail all the penalties which Glaucon enumerated about those that are just 
363e 5vq^Gs xvpropqpaxa T^auKrov nspv xrov 5vKavrov 

but are reputed to be unjust. These things the poets say of the unjust, but they have nothing else 
5s 5oc;a^opsvov aSKrov , xauxa ^syouavv nspv xrov a5vKcov , 5s sxouavv ouk aAAa 
(to say in praise of Self Justice) . 

So much then for each of them : The praise for the former and the censure of the latter . 
ouv sKaxsprov swavvoq o psv Kav \|/oyoq o ouxoq. 

Adeimantos: ( continues ) 7 But besides this kind of speech concerning Justice and injustice , 

5s Tlpoq xouxovq ^oyrov nspv SvKavoauvqq xs Kav aSvKvaq 
consider in turn , another kind of speech , O Socrates , both as told by poets and 
364 aKs\|/av au akko sv5oq , ro XroKpaxsq , xs ^syopsvov utvo 7xovqxrov Kav 

made in private conversations . For on the one hand , all sing with one mouth , how Beautiful 
v5va . yap psv rnvxsq upvouavv s£, svoq axopaxoq , roq Ka^ov 

Soundmindedness and Righteousness are ; but certainly difficult and laborious (to practice). 

r| aroi|)poauvq xs Kav SvKavoauvq , psvxov x a ^ STCOV Koa s^vnovov : 

* 
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While on the other hand , lacking-control and being unfair are pleasant and easy to acquire , 

5s aico^acna kou aSuaa psv qSo kou su>7xsxsq KxqaaaGav, 

and are considered to be ugly/deformed/disproportionate only by opinion and custom . Besides , 
8s ouaxpov povov 8o^q kou vopco. 8s 

unjust things are more profitable than the just, since they openly declare in public and in private , 
aSiKa xa ^oavxsJisaxspa xeov Svkoucov coq xo 7x^r|0oq ^syooai Sq poena xs Kai i8va , 
that the wicked who have wealth and other forms of power are spiritually-well-off, and so they 
kou 7xovqpouq sxovxaq 7x^ouaiooq kou a'k'kaq Suvapsvq soSaopovv^svv Kav 

willingly yield honor upon them , but dishonor and look down upon , those who may in any way 
364b sGs^oocn soxepcoq xvpav S7tv, 8s axvpa^svv Kav rmspopav , ov av 7tq 

be weak and poor , while admitting that themselves are better than the others . 
cogvv aaGsvsvq xs Kav nsvqxsq , opo^oyouvxsq auxouq svvav apsvvouq xcov sxspcov . 

But in all these matters , the most surprising , is the words they say about the gods and of virtue ; 

8s 7tavxcov xouxcov Gaopaavcoxaxov ov ^oyov ^syovxav 7:spv Gscov Kav apsxqq , 
that accordingly , the gods , have abundantly allotted on the one hand , misfortunes to many good 
coq apa Gsov svsvpav psv Soaxoxvaq no’k'kaq ayaGovq 

people and an evil life , but on the other hand , they have allotted to the opposite an opposite fate . 

xs Kav KaKov Pvov, 8’ xovq svavxvovq svavxvav povpav . 

Then , begging priests and seers going to the doors of the rich , persuading them that there is 
8s ayupxav Kav pavxsvq vovxsq stu Gopaq 7x^ooavcov 7tsv0ouavv coq saxv 
a power issuing from them , that can heal by means of pleasures and feasts , provided from 
Sovapvq mpa aijuav aKsvaGav(aKsopav) psG qSovcov xs Kav sopxcov , 7topv(^opsvq sk 
the gods through sacrificing and incantations , any injustice that has been committed either by the 
364c Gscov Goavaq xs Kav s7xco8avq xv aSiKqpa ysyovsv svxs xoo 

man himself or his forefathers , and for a small fee , if he wishes to harm any enemy whatsoever, 
auxou q 7tpoyoveov , xs psxa apvKpcov Sa7tavcov , sav sGsJiq 7tqpqvav xvva sxGpov , 
they will harm both just and unjust alike , for by means of certain charms and spells , as they say , 
P?ta\|/svv SiKavov aSvKco opoveoq , xvav S7xayooyavq Kav KaxaSsapovq, coq (jvaav 
they can persuade the gods to be their own servants .Then , they even call in poets to bear witness 
nsvGovxsq xouq Gsooq ct(|)vgvv U7tqpsxsvv. 8s s7i:ayovxav 7xovqxaq papxopaq 
to all these tales . Some on the one hand , sing about the plentiful-ease of vice , because 
7raav xovq ?ioyovq , ov psv 8v8ovxsq 7xspv sumsxsvaq KaKvaq , coq 

On the one hand, vice a-plenty is easily grasped; 
psv , xqv KaKoxqxa Kav v^a8ov saxvv pqvSvcoq s^saGav(avpsco) : 

for the road is smooth ; and it dwells very near at hand. 

364d psv o8oq A,svq , 8’ vavsv pa^a syyoGv : 

But on the other hand, The Gods have also placed sweat 
8’ Gsov Kav s0r|Kav(xv0r|pv) vSpcoxa 

in front of a long and uphill road leading to Virtue. 

7tpompov0sv xvva paKpav xs Kav avavxq o8ov xqq apsxqq : 

Then others will bring Homer to bear-witness to the seduction of gods by mankind , 

8s ov xov Opqpov papxopovxav xqq mpaycoyqq xcov Gscov O7t’av0pco7xcov 
when he said on that account 
Kai SV7TS oxv SKSWOq 

Thus , The Gods Themselves , are also moved by prayer : 

8s Gsov aoxov xs Kav >aaxov 

with sacrifices and ardent supplication ; 

Kav psv xouq Goavavav Kav ayavavavv soxco^avq 
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Both offerings of burnt-fat and drink, Them do turn-aside , 

364e is Kvvap 18 >uOipr| mpaxp©7v©a’ 

Thus mankind turns by supplication The Gods Themselves , 
av0p©7tov Mcraopsvov , 

whenever one may overstep and miss the mark. 

ots xvq ksv umspppp kou apapxp . 

Adei mantos: (co/7 tinues) Thus they produce (as proof) a mass of books by Musaios and Orpheus ; 

8 s mps/ovxav opaSov PiP^cov Mouaavou Kav Op^scoc;, 

being the descendants , as they say , of The Moon and The Muses , in accordance to whom 
syyovcov , coq ijiam , Xs?ipvpq xe Kav Mooacov , KaO’ aq 

they perform their rites ; persuading not only individual citizens but cities as well, that thus , 
0or|7vo^oocn , nevOovxsc; ou povov iSvcoxac; aXXa noisiq Kav, coq apa 
there are , on the one hand , redemptions and purifications for having committed injustices , 
even psv Mvaeu; xeKav KaOappov aSvKppaxrov 

by means of sacrifices and pleasurable activities while they yet live , while on the other hand , 

8 va Oocncov Kav pSov©v wavSvac; exv ^coavv, 8s 

there are other rites for the dead , which they certainly call Mystic Rites , which deliver us 
365 svctv Kav xs^suxpaaavv , aq Sp Ka^ooavv xs^sxaq , av ano^ooavv ppaq 
from evil, there in The Invisible Region ; whereas without sacrifices , terror awaits us . 
xcov KaKcov sksv 8 s pp Bvaavxaq Ssvva nspvpsvsv 

Adeimantos: (he continued) 8 All these things , O dear Socrates , being as such and so many , 
si|)p navxa Tauxa , eo (jn^s ScoKpaxsc;, s^ouav xovauxa Kav xoaaoxa 
which they say about virtue and vice , concerning how men and gods value them , what effect 
^syopsva wspv apsxpq Kav KaKvaq , wspv ©<; av0p©7vov Kav 0sov xvppq aoxa , xv 
do we think they will work on the souls of the young when they hear them , as many as are 
ovops0a 7rovsvv vi/oyac; vseov aKooooaac;, oaov 

naturally-gifted and are “able” , as it were , to fall into all these things which are said , 
suijmsvc; Kav VKavov coartsp s7nTvxopsvov snv navxa xa ^syopsva 
by collecting/inferring out of these sayings themselves , what one should be , and in what path , 
365b au^oyvaaa0av s£, auxeov , novoq xvq av ©v Kav np 

one is to traverse through life in order to grasp the best life ? Most likely then , the young 
Ttopsu0svc; xov Pvov ©q SvsMlov apvaxa; x©v svkox©v yap 
would ask themselves that saying of Pindar’s : should I rise 
av Jisyov 7tpoq auxov sksvvo xo Kaxa ITvvSapov avaPaq 

U/hetber by justice , or by crooked trick, to a iokiier city-u/aii 

Tvoxspov SvKa p aKoMavc; amxavq o\|/vov xsv/oc; 

and in this way live out my life with that wall around me ? For on the one hand , if I am just, 

Kav oox© SvaPv© 7vspv(|)pac;ac; spauxov ; yap psv sav SvKav© 

the advantages that are said to be mine , are of no benefit to me , I am told , but toilsome and 
xa ^syopsva ovxv pov, svvav ouSsv oijvs^oq (Jvacnv 8s novovq Kav 

troublesome and a clear loss , unless I also appear to be just; but on the other hand , if I manage 
^ppvaq ((javspac; ; pp Kav Sok© , 8s mpa- 

to get the reputation of being fair-minded , when I am unjust, a divinely-sounding life is said 
oKsoaaapsv© So^av SvKavoaovpc; aSvK© bsansavot; Pvoq ^sysxav 

to be mine ! Is it not the case then , that since L the appearance ’ as wise men reveal to me , 

365c ookouv swsvSp xo Soksvv ©q ov aoijvov Sp^oucn pov, 

* 
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‘overpowers even The Truth’ , and is “the lord of spiritual-well-being” , to this , one must 
Pvaxav kou xav akaGsvav Kav Kupvov suSavpovvaq ,, S7U xouxo 
certainly wholly turn ! On the one hand , I must paint porches and pretences to encircle myself 
Sr) xps7vxsov okcog : psv 7tspvypa7vxsov wpoGupa Kav Gxppa kok^cd spauxov 

around with an impressionist scene of virtue , but on the other hand , I must drag behind 
7i:spi GKvaypaijnav apsxpq, 8s s^kxsov s^otugGsv 

this fa$ade , the cunningly-gainful and subtly-changeful fox of the most-wise Archilochus . 

xriv KspSaksav Kav TtovKvkpv a^amsKa too Go^coxatoo Apxvko^oo . 
[Archilochus was a much-quoted poet that was a contemporary of Gyges , who , to judge from his 
writings , was the antithesis of our-beloved Socrates . For Socrates on the one hand, according 
to Alcibiades, was the kind of man who not only saved his life but saved his shield as well. For 
in ancient times , to be known as a “shield-flinger” was to be known as a coward. Archilochus , 
on the other hand , not only left behind his shield , but also wrote a poem in praise of that , under 
the pretense that he saved that which is much better, himself. JFB] 

But then , someone says , it is not always easy to be wicked and be unnoticed . But then , nothing 
aXka yap , xvq i))r|GV, oo aev paSvov ovxa KaKov kavGavsvv . akXa yap ooSsv 
comes easy , we will say ; none of the great things . But nevertheless , if we are to have spiritual- 
365d sowexeq , ())r|Gopsv , ou8s xcov psyakcov : akk’ opcoq , sv pskkopsv su- 

well-being , this is the way one must proceed , as the track of our stories leads . Hence , in order 
8 avpovr|Gsvv , xaoxr| vxsov , cot; xa vxvp xcov koycov ijvspsv. yap snv 

to keep all we do undetected , we will form social-clubs and secret-societies ; where there are 
xo kavGavsvv , Gova^opsv sxavpsvaq xs Kav £,ovcopoGvaq, xs svgv 

teachers skilled in rhetoric that persuades assemblies and courts ; from which it will give us 
SvSaGKakov Gotjnav nsvGooc; SpppyopvKpv xe Kav SvKavvKpv , sc; eov SvSovxsq 
the power to persuade on the one hand , and to use force on the other, so that we may claim 
xa wsvGopsv psv , xa PvaaopsGa 8s, coq nksov- 

more than our due and not be brought to justice . But surely The Gods can neither be unaware 
-skxouvxsc; pr) SvSovav Svkt|v . akka Sp Osovq Suvaxov ooxs kavGavsvv 

nor be forced ! Why can it not be the case , if on the one hand , they do not exist, or if they 
ooxs PvaGaaGav . oukouv sv psv pp svgvv p aoxovq 

care nothing for mankind , then one need not care if they are aware of us ; but on the other hand , 
365e psksv ppSsv xcov avGpconcov, ooS’pskpxsov xoo kavGavsvv ppvv : 8s 

if the gods do exist, and they do care for us , we know of them or hear of them , from no-where 
sv svgv xs Kav snvps^oovxav, VGpsv auxouq p aKpKoapsv xov ouk akkoOsv 

else than from both the tales and genealogies of poets . Then these very same poets , do say that 
p sk xs xcov koycov Kav xcov ysvsakoypaavxcov novpxcov : 8s ov ouxov aoxov ?isyouGVv coq 
sacrifices and ardent supplications and even curses can turn them aside by means of persuasion . 
GuGvavq xs Kav ayavpav suxcokavq Kav avaGppaav mpaysaGav avansvGopsvov : 

We must be persuaded then , either by the poets in both , or in neither ; but if then we are in both 
tvsvgxsov p ovq apijvoxspa p ouSsxspa: 8’ sv ouv 

counts persuaded , we must commit injustices and we must make our sacrifices from the fruits of 

aSvKpxsov Kav Goxsov ano xcov 

our injustices . For on the one hand , by being just, we shall indeed go unpunished by the gods , 
366 aSvKppaxcov. yap psv ovxsq SvKavov saopsGa a^ppvov orco Gscov, 
and we shall refuse the gains of injustice ; while on the other hand , by being unjust we shall gain 
8 ’ ancoGopsGa xa KspSa s^ aSvKvaq : 8s aSvKov KspSavoupsv 

and then , if we overstep and miss the mark , we shall be delivered from punishment by prevailing 
xsKav rmspPavvovxsc; Kav apapxavovxsq a7vakA,a^opsv a^ppvov 7vsv- 
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over themselves by supplication . ‘Yes , but in the next world we shall have Justice done to us 
-Oovrsc; aoxouc; ^vaaopsvov. yap aXXa sv AvSoo SvKpv Scoaopsv 

for the injustice which we shall have done in this world , or to our own or to our children’s 
aSvKpacopsv cov av svOaSs, p auxov p mvScov 

children !’ ‘But then , O friend the calculating person will say , ‘the mystic rites , again , 
rcouSsq. aXX’ co (|n^s, ^oyv^opsvoq <t>pasv av xs^sxav ao 

have great power, and so do the liberating gods ; as the greatest cities also declare , and those 
366b psya Suvavxav Kav oi Jcuavov 9soi, coq av psyvaxav wo^svc; Kav i^syouav Kav ov 
sons of the gods , who have become poets and the prophets of the gods , the ones who reveal 
7rav8sc; 9scov , ysvopsvov novpxav Kav 7vpo())pxav xcov 9seov , ov ppvuooavv 
that these things have to be in this way 
xaoxa s^evv ouxcoq . 

Adeimantos: (conf ) 9 Therefore according to what reason would we still choose Justice , 

oov Kara xv Toyov av sxv avpovpsO’ SvKavoaovpv 
rather than the greatest injustice ? And if of which latter we take , along with a false outward 
ixpo psyvaxpc; aSvKvaq ; sav pv Kxpacops0a per’ KvpSp^oo 
show of “propriety” , we shall fare well both , before gods and men , and both while living and 
soGXPpoGUvpc;, 7tpa£,opsv Kav mpa Osovc; Kav nap’ avOpcenvovc; xs ^covxsq Kav 

after death “according to mind” , as the words of the many and of the highest authorities declare . 
xs^soxpaavxsc; Kara vouv , coq o A,oyoc; xcov no/Acov xs Kav aKpcov ^syopsvoc;. 
Certainly then , to discern from all that has been said , O Socrates , what could possibly impress 
366c 8p £K 7xavxeov xcov svpppsvcov , co XcoKpaxsq , xvq ppxavp 

anyone , to wish to honor Justice ; he who possesses power of soul or of wealth or of body 
xvq sOsJcevv xvpav SvKavoauvpv , co uvxapxsv Sovapvq v|/oxp^ p xPhTcxxcov p acopaxoq 
or of family , and not laugh when hearing anyone praise Justice ? So that indeed , if anyone 
p ysvouq , aXXa pp ysXav aKouvxa smvvoupsvpt; ; coq Sp sv xvq 

on the one hand , can to show that the statements which we have made have to be false , while 
psv a7xoi|)pvav xov a svppKapsv sxsv v|/soSp 

on the other hand , he competently recognizes that Justice is best, then I suppose that he must 
8 s VKavcoq syvcoKsv oxv SvKavoaovp apvaxov, nov sxev 

knowingly-make-allowances (forgive) a-plenty and not be angry with the unjust, for he knows , 
Goyyyveoppv noMipv Kav ouk opyv^sxav xovq aSvKovq , aAA’ ovSsv , 

that in regards to all others , no one is ever willingly just, unless , if one is bom with a divine 
oxv xcov aAAcov ouSsvq ys skcov SvKavoq, wApv sv xvq (jvoasv 0sva 
hatred of injustice or one who has grasped the knowledge from himself, why it must be hated ; 
SuGxspavvcov xo aSvKsvv p AaPcov S7uaxpppv auxou a7xsxsxav , 

but otherwise , by being under the influence of cowardice or old age or some other weakness , 
366d a)Jd vno avavSpvaq p yppcoq p xvvoq aAApq aa9svsvac; 

he censures injustice , by self not being able to do it. Clearly then , that is the case ; for the first 
\|/sysv xo aSvKsvv, auxo aSovaxcov Spav. SpAov 8s caq yap o npcoxoc; 

of such people who gets the power is the first to be unjust, as far as and in as much as he is able . 
xcov xovooxcov sA0cov svq Sovapvv npcoxoc; aSvKsv, Ka0’ oaov p av ovoq x’ . 

[As verified by Socrates in The Myth of Er. JFB] 

And there is no other cause of all of this talk , than that very same statement 
366e Kav ooSsv aTXo avxvov anaq amvxcov xooxcov p sksvvo o ouxoc; Toyoq 
from which we begin , when my brother and I said to you , O Socrates , ‘O wonderful man , all 
o0sv7vsp copppas Kav xcoSs Kav spov sursvv npoq as , co ZcoKpaxsq , co 9aopaavs , 7xavxcov 
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of you who declare that they are praising Justice , beginning with the principal heroes , 
opcov oaov i|)aTS oxv svvav S7ravvsxav SvKavoaovpq, ap£,apsvov ano s^ xcov apxpq ppcocov , 
all those whose words still remain , as far as to the present generation of men , not one of you 
ogcov ^oyov Jvs^svppsvov, psxpv vuv xcov avOpconcov, ooSsvq 
has ever praised Justice nor censured injustice , except in terms of either the reputations and 
Ttco7roxs S7rpvsas SvKavoauvpv ooS s\|/s£,sv aSvKvav akkcoq p xaq So£,aq xe Kav 
the honors and gifts which come from them . But then , what each of them is , by its own power, 
xvpaq Kav Scopsaq yvyvopsvaq an’ aoxcov : 8’ eKaxepov s/ovxoq xp aoxoo Sovapsv 

in the soul of him that has it, and undetected by gods and men , no one has ever competently 
sv xp v|/oxp xoo 8V8V aoxo Kav ^avOavov Gsooq xe Kav avGpconooq ooSsvq 7vco7rox8 vKavcoq 
described in detail, neither in poetry nor in a private speech , the discourse , that injustice on the 
sns^p^Gsv oox’ ev novpaev oox’ sv vSvovq ^oyovq , xco koyco , coq xo 
the one hand , is the greatest evil that the soul can have in itself, but that on the other hand , 
pev psyvaxov KaKcov oaa \|/oxp va%sv sv auxp , 8s 

Justice is The Greatest Good . For if all of you had spoken in this way from the beginning , 

367 SvKavoauvp psyvaxov ayaGov . yap sv mvxeov opcov s^sysxo ooxcoq s£, apxpq 

and if you would have brought us under its persuasion from our youth , we would not be 
Kav u7vo swsvGsxs sk ppaq vscov, av ook 

guarding against being unjust to each other , since each Self would be the best guard of Self , 
sijmMiaxxopsv pp aSvKsvv aMip^ooq, akk’ SKaaxoq aoxoq pv apvaxoq (jvu^a^ aoxoo , 
from fearing that in so far as they are unjust, they are the associate to the worst of evils 
pp SsSvcoq p aSvKcov ^ovovKoq xco psyvaxco KaKco. 

But I suspect Thrasymachos and others would say this and even more than this , 

8s woo ©paaopa/oq xs Kav a kkoq av ^syovsv xaoxa Kav sxv 7rA,svco xooxcov , 
O Socrates ; something equally , for and against Justice and injustice , by tuming-about the 
co XcoKpaxsq , xvq vacoq onsp SvKavoaovpq xs Kav aSvKvaq , psxaaxpsijvovxsq xpv 

power to themselves , in a vulgar way , as it indeed appears to me ; since I need not hide anything 
Sovapvv aoxovv , ijvopxvKcoq , coq ys Soksv pov :aA,A,’ syco Ssopav anoKpoTtxsaGav ooSsv 
from you , desiring to hear the opposite thesis from thee , I speak to the very height of my ability . 
367b as , swvGupcov aKooaav xavavxva aoo , ^syco paiUaxa Kaxaxsvvaq Sovapav. 
Therefore do not only show us through The Logos that Righteousness is stronger/superior/better 
oov pp povov svSsv^p ppvv xco A,oyco, oxv SvKavoaovp Kpsvxxov 

than injustice ; but what each of them does to its possessor , Self by Self, whereby the one is 
aSvKvaq , a'k'ka xv SKaxspa noiovaa xov sxovxa auxp Sv’aoxpv p psv saxv 

bad , but the other good . Then leave out the reputations , as Glaucon urged . For if you do not 
KaKov , p 8s ayaGov : 8s aijvavpsv xaq So^aq , coansp T^aoKcov SvsKs^soaaxo . yap sv pp 
take-away from each side its true reputation , and then add to each side the false reputations , 
a^avppasvq SKaxspcoGsv xaq aikpGsvq , 8s 7tpoaGpasvq xaq vj/soSsvq , 

we shall say you are praising not justice but the appearance , and are not censuring injustice , 
ijvpaopsv as smvvsvv oo xo SvKavov , a'k'ka xo Soksvv , svvav ooSs \|/sysvv xo aSvKov , 
but again the appearance , and are advising us to be undetected while being unjust; and 
367c akka xo Soksvv , Kav 7rapaKsA,sosaGav ^avGavsvv ovxa aSvKov , Kav 
that you agree with Thrasymachos ; that on the one hand , justice is the good of another ; 

opo^oysvv ©paaupaxco, oxv psv xo SvKavov ayaGov a^oxvov, 
the advantage of the stronger , but that on the other hand , injustice is advantageous and 
^ovi()spov xoo Kpsvxxovoq, 8s xo aSvKov ^opi|)spov Kav 

profitable to oneself, but disadvantageous to the weaker . Then seeing that by agreeing that 
^oavxs^oov aoxco psv 8s a£,opi|)spov xco pxxovv. ouv snsvSp copo^oypaaq 
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Righteousness is of The Genus of The Greatest Goods , of Those which are worth acquiring , 
SvKavoaovqv svvav xcov psyvaxcov ayaGcov , xcov a a^va KSKxqaGai 

both for what results/issues/consequences from Selves , but much more , for Their Own Sakes , 
xs a7xoPouvovxeov an’ aoxcov , 8s paLLov nokv aoxa aoxcov svskcx , 

such as , sight, hearing , Presence of Mind , and overall-health and all such goods that are 
367d ovov opav , aKoosvv , ijvpovsvv kou Sq oyvavvsvv , Kav oa’ akka ayaOa scrxv 
productive by their own nature , but not by opinion . This Self then , was being praised about 
yovvpa xr| aoxcov (jvoasv akk’ oo So£,q , xaox’ aoxo oov snawsaov 
Righteousness , The Self that Benefits the possessor through Self , and that injustice damages . 
SvKavoaovqq , o aoxq ovvvqav xov s/ovxa 8T aoxqv Kav aSvKva pLanxsv: 

Leave then , the wages and reputations for others to praise . For I will endure such things 
mpsq 8s pvaGooq Kav So%aq aLLovq smvvsvv . coq syeo av avaayovvqv ooxcoq 
from others on the one hand ; the praising of fairness and the censuring of injustice , 
xcov akkcov psv smvvouvxcov Sucavoaovqv Kav \|/syovxcov aSvKvav , 

and for such reasons , whether they lifted-with-praise or hurled-abuse at their reputations and 
xs rtspv , syKcopva^ovxcov Kav LovSopoovxcov aoxcov So£,aq Kav 

wages , but on the other hand , I will not endure this from thee , unless thou so commands , 
pvaGooq, 8s av ook goo , pq sv go KsLsoovq , 

by reason that you have been investigating this matter in detail all your life and nothing else 
367e Svoxv gkotccov SvsLqLoGaq navxa xov Pvov ooSsv akko 

than this . Do not then , only prove to us , through The Logos (as you have done) that 
q xooxo . pq oov povov svSsv^q qpvv xco Loyco , oxv 

Righteousness is superior to injustice , but also prove to us , what it is , that each of them does , 
SvKavoaovqq Kpsvxxov aSvKvaq, akka Kai xv SKaxspa 7xovooaa 

Self through Self to its possessor, whether gods and vnen notice it or not, 
aoxq Sv’ aoxqv xov s/ovxa , sav xs Gsooq xs Kav avGpco7iooq LavGavq sav xs pq , 
that makes the one good , but the other bad . 
sgxvv q psv ayaGov , q Ss KaKov . 

Narrator-Socrates: 10 / had always, on the one hand, quite admired the natural abilities 

syco asv psv Sq qyapqv(ayapav) xqv (jvoavv 

of both Glaucon and Adeimantos, but still, I was especially pleased when I heard them speak 
xoo xs TLaoKcovoq Kav xoo ASsvpavxoo , Kav axap novo ys qaGqv aKooaaq Kav 
then , at that time, and I said; 
oov xoxs Kav surov : 

Socrates: O sons of that brave man , it was not incorrectly spoken of you , in the beginning 
368 co mvSsq xoo sksvvoo avSpoq , Oo KaKcoq suxcov svq opaq xqv apyqv 
of those poetical lines when the admirer of Glaucon sang the praises of your distinguished- 
xcov sLsysvcov o spaaxqq LLaoKcovoq s7xovqasv 7xspv soSokv- 
services at the battle of Megara : 
pqaavxsq xqv pa/qv Msyapov : 

Sons of Brave Ariston , 
navSsq Apvaxcovoq 
Divine offspring of an illustrious man ! 

Gsvov ysvoq kLsvvoo avSpoq 

This praise appears to me , O friends , to be well said ; for you must be under Divine Inspiration 
xooxo Soksv pov , co (pvAov, so s%svv : yap rcavo 7xs7tovGaxs Gsvov , 
if you are not persuaded that injustice is better than Righteousness , when you are so able to state 
sv pq 7 xstcsvgGs aSvKvav svvav apsvvov SvKavoaovqq , ooxco Sovapsvov sursvv 
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the case for Self . Surely then you appear to me to be truly un-persuaded . But I take that as a sign 
368b umsp auxoo . Sr| Soksvts pov a^pGroc; ou 7is7vsvaOav. Ss xsKpoupopai 
from your over-all dispositions , since according to your arguments , I would indeed disbelieve 
SK TOO upsxspoo TOO aXToV Tp07T00, S7TSV Kara aUTOUC; TOOt; ^oyooq av ys pTUGTOUVamaTOS 
you ; but by as much as 1 believe you , by that much am I peiplexed as to what I should do . For 
ppvv : 8s ogco pa?Aov thgtsuco , togoutco paiUiov ouropco o tv xpparopav : yap 
neither do I see in what way I may help , since I appear to myself to be powerless . Thus 
oots s/co oraoc; PopGro : yap Sokco poi evvav aSuvaxoc ;: 8s 
my evidence is , that I do believe that what was said to Thrasymachos , did bring to light , that 
pov Gppsvov ou roppv a ^syrov wpoc; ©paaopa^ov a7vo())avvsvv, roc; 

Fairness was Better to injustice ; but you will not accept that from me . Then in turn , neither 
SiKavoaovp apsvvov aSvKvac;, ook ansSs^aaOs poo : ao oot’ 

do I see how I can refuse to help . For I fear it would not be Pious to be standing-by , while 
368c oncoq s/ro pp PopOparo : yap pp SsSouca ooS’ oavov mpaysvopsvov p 
Righteousness is being slandered and to falter and refuse to help while I still have breath 
SiKavoaovp KaKpyopoopsvp artayopsosvv Kav pp PopOsvv su spnvsovTa 
and 1 am able to utter a single word. Thus the best thing I can do then is to somehow defend Self. 

Kav Sovapsvov (jvOsyysaOav. ouxroc; KpauGxov Sovapav oov onroq suKoopsiv aorp . 
Narrator-Socrates: Then for the sake of which Glaucon and the others begged me to help by all 
oov o ts T^aoKcov Kav ov aXToi sSsovto PopGpaav rcavu 

means and not to abandon the argument; but to thoroughly search out both what each is , 
rponro Kav pp avsvvav (aviriupTov ^oyov, a^a SvspsovpaaaGav ts tv SKaxspov sgtvv 
and in which way The Truth has to be, concerning their Benefit. Then I stated the way in which 
Kav noTsproc; xa^pGsc; s^ev 7tspv aoxovv xpc; ro())s^svac; .oov swrov onsp 
it appeared to me, 
sSo£,sv spov , 

Socrates: As it appears to me , the search which we undertake is no thoughtless matter , but 
368d roc; (Jvavvsrav spov, To c^pxppa ro STtvxsvpoupsv oo (Jiao^ov a/JT 
(one that needs) sharp vision . Since then , we are not clever, it appears to me , / then said, 
o^o P^stcovtoc; . S7VSV oov ppsvc; oo Ssvvov, Soksv pov, syro 8’ pv , 
that the following kind of search should be made of Self . Such as if we had been told 
xovaorpv ^prpavv novpaaaGav aoroo, ovavnsp av sv 7ipoasTa£,s 

by someone to read an inscription in small letters , from far away , and we did not have very 
tvc; avayvrovav ypappara apvKpa nopproGsv pp wavo 

sharp vision ; and then if sovneone happened to notice , that the same inscriptions also appeared , 
o^o P?vs7toogvv , susna xiq svsvopasv otv ra aora ypappara Kav sgtv 

somewhere else , and in larger letters , and on a larger scale , as I see it, it would appear to be 
woo a?Ao0v ts sv psvc^ovv Kav psv^ro , ovpav av sijvavp 
a Gift of Flermes/windfall , so that in this way we could then read those ones first, and then 
sppavov , oorroc; avayvovrac; sKsvva nprorov 

examine the smaller ones , to see if they also happen to be the very same . 

STtVGK07rsw ra s^aTico , sv royyavsv ovra ra aura . 

Adeimantos: (said) By all means then ; but what do you see like it, O Socrates , 

368e o ASsvpavxoc; scpp, Tlavo psv oov : aTTa xv KaGopac; xovooxov , ro SroKpaxsc;, 
in the search for Justice ? (sv xp ^pxpasv 7xspv to SvKavov ;) 

Socrates: (I said) I will tell you . There is on the one hand , Justice residing in one person , 
si|)pv , Eyro spro gov . sgtv psv SvKavoGuvp svoc; avSpoc; 

we say , then on the other hand , there is Justice also residing in one whole city , I suppose ? 
i|)apsv, 8s sgtv Kav o^pc; no^sroc; woo; 
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Adeimantos: (to which then he replied) Entirely so . (oq 8’ r| , ITavu ys .) 

Socrates: Is it not the case then , that the city is larger than one man ? 

Ookoov 7 to}aq psi^ov svoq avSpoq ; 

Adeimantos: (he said) Yes , larger . (si|)q , Msi^ov .) 

Socrates: Surely then, Justice would be equally more in the larger one and easier to grasp . If 
369 xoivov SiKaioaovq av svsiq Icrcoq tc^sicov sv xco psi^ovi Kav pacov KaxapaGsiv . si 
you wish then , let us first search-out what Quality it has in the cities ; then we will examine it in 
Poo^sgGs oov , npcoxov (^qxqacopsv xv tcoiov eaxvv sv xaiq xo^eoi: snsvxa s7UGKs\|/copsGa 
this way also in each individual; looking for the likeness of the larger in the form of the smaller . 
ooxroq kou sv EKaoxco evi , EJUOKonouvxEq xqv opoioxqxa xoo psiCqvoq ev xq i5sa xou skaxxovoq . 
Adeimantos: (he said) This then appears to me , to be correctly stated . 

scprj , KkXa SoKsiq poi Ka^coq Jisysiv. 

Socrates -.(then I said) Take notice then , what if we were to behold a city coming into existence 
8 ’ syeo qv, Ap’ oov si GsaaaipsGa rcoAnv yiyvopsvqv 

in theory . Might we also see The Justice , coming into existence , and the injustice ? 

^oyco av Kai iSoipsv xqv Sucaioaovqv yiyvopsvov Kai xqv aSiKiav ; 
Adeimantos: (to which then he said) It may be possible . (oq S’ q , av Tax •) 

Socrates: Is it not the case then , that when it comes into existence , there is hope that we may see 
Ookoov auxou ysvopsvoo sortie; iSsiv 

that which we seek more easily ? ( o i^qxoopsv sonsxsaxspov ;) 

Adeimantos: Yes , very much so . (IIo^o ys .) 

Socrates: Then does it appear that we should try to accomplish this task ? For on the one hand , 
369b oov Aoksi S7 uxsipqcrai uspaivsiv xPh^t 5 Y a P psv 

I think , that Self will be no small labor ; therefore you must consider . 
oipai, aoxo sivai ook oMyov spyov : oov ctkotcsixs . 

Adeimantos: (said) We have so considered ; do not then do otherwise . 
o ASsipavxoq sijiq , EaKsrtxai : pq aXka noisi a^coq . 

Socrates: (then I said) 11 Very well then , as I see it, a city , comes into existence because 
8 ’ syeo qv , xoivov , coq syoopai, rcoMq, Tiyvsxai srcsiSq 

each one of us does not happen to be Self-sufficient , but is in need of much . Or can you think 
SKaaxoq qpcov ook xoyxavei aoxapKqq, akXa svSsqq rcoAAcov: q oisi 
of any other beginning that could establish a city ? 
xiv’ a^qv apxqv oiki^siv ttoMv ; 

Adeimantos: (to which he then said) No other one . 

oq 8’ q , OoSspiav . 

Socrates: Certainly then , being in need of much , one person undertakes the use of one 
369c Sq apa , Ssopsvoi noXk oov , vXhoc, mpa^apPavcov xpsia xov akXov 
for one need , but another for another ; in this way , we gather into one dwelling place , many 
87i’ akXo’o , 8 ’ etc’ aXhov , Ooxco aysipavxsq siq piav oiKqaiv jroAAooq 

companions and helpers , and to this common-settlement we give the name of city . Is that so ? 
Koivcovouq xs Kai PoqGooq , xaoxq xq ^ovoiKia sGspsGa ovopa 7toA.iv . q yap ; 
Adeimantos: Very much so . (ITavo psv oov .) 

Socrates: Then they mutually-exchange the one for the other ; discerning that it is better 
Sq MexaSiScocn aAAoq aAAco, oiopevoq sivai apsivov 
for each-one , if they give in exchange , or take in exchange , some one thing . 

auxco, si psxaSiScoaiv , q psxaAapPavsi xi. 

Adeimantos: Entirely so . (ITavo ys .) 

Socrates: (then I said) Come along then , let us create This City through The Logos from 
8 ’ syeo qv, IGi Sq , 7toicopsv 7toAiv xco Aoyco s£, 
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Her Source . Thus as it is likely , it is our need that will create Herself . 

apxpc; , Ss , we, 8 OVK 8 V , ppsxspa r| xpsra novpasv aoxpv . 

Adeimantos: How then , could it not be so ? (Ileoc; 8’ oo ;) 

Socrates: Then surely , the primary and indeed the greatest of our needs , is the provision 
369d AZZa ppv 7tpcoxp Kav ys psyvaxp xcov xpevwv p mpaaKsop 

of nourishment, in order that we may exist and flourish . 
xpq xpoijvpq svsKa xoo evvav xe Kav C,r\v . 

Adeimantos: By all means indeed . (ITavxamcn ye .) 

Socrates: Our second need then, is our need for shelter, then, the third for clothes and such . 

Asoxspa Sp ovKpascoq , 8e xpvxp saOpxoq Kav xcov xovouxcov . 

Adeimantos: This is true . (xaoxa Eaxv .) 

Socrates -.{then I said) Come along then .How will the city sufficiently provide for all such needs ? 

8’ syeo pv , Oepe Sp ncoq p 7voZvq apKsasv mpaaKsopv env xoaaoxpv ; 
Will not on the one hand , one be a farmer, then on the other hand , another a builder , 
vXko pev svq xv yscopyoq, 8s o ovKoSopoq, 

then another a weaver ? Then shall we also add a shoemaker to them , and then someone else 
Ss aXKoc, xvq oijvavxpc;; p Kav rcpoaOpaopsv aKoxoxopov aoxoas p xvv’ aZZcov 
to look-after/care-for the needs of the body ? 

Ospansoxpv xcov rtspv xo acopa ; 

Adeimantos: Very much so . (navo ys .) 

Socrates: Then surely , the absolute minimum of men for a city will be either four or five . 

8’ ys avayKavoxaxp sk avSpcov 7vo)aq av Evp p xsxxapcov p tcsvxs . 

Adeimantos: It appears to be . (Oavvsxav .) 

Socrates: What follows then ? Must each one of these people contribute the work of self for All 
369e Tv Sp oov ; Ssv SKaaxov sva KaxaxvOsvav xo spyov aoxoo anaav 

in common ? Such as , the farmer , who being one , must provide food for four and spend 
kovvov , ovov xov yscopyov ovxa sva mpaaKsoa^svv avxva xsxxapcn Kav avaMcncsvv 
four-times as much time and toil in providing food ,and must share it in common with the others ? 
xsxpa7xZaavov xpovov xs Kav novov srtv mpacncsup avxoo , Kav kovvcovsvv akXoxc, ; 

Or not-caring to do this , shall he provide food only for himself; the fourth-part of the food , 

370 p aps^paavxav 7xovsvv xouxou , mpaaKsop povov sauxco xsxapxov pspoq xoo avxou 
in a fourth-part of the time , then to consume the remaining three parts of the time ; one on the 
sv xsxapxco pspsv xoo xpovoo , 8s SvaxpvPsvv xa xpva xo xp psv S7U xpq 

house , then one on the clothes , and one on the shoes , and have no business associations 
ovKvaq , 8s xo vpaxvoo , 8s xo O7vo8ppaxcov , Kav sxsvv pp npaypaxa Kovvcovoovxa 
with the others , but self by self , service the needs of self ? 

ak'koxq , a/JT aoxov Sv’ aoxov npaxxsvv xa aoxoo ; 

Adeimantos: (then said) Well then , perhaps this way is easier than that way , O Socrates . 
o ASsvpavxoq Kav stpp , Aa/T vacoq , ooxco paov p 'Ksvvcoq , co XcoKpaxsq . 
Socrates: (then I said) By Zeus , this is nothing extraordinary ! For now that thou states self, 

8’ syco pv , pa Av’ OoSsv axonov . yap Kav aoo svtvovxoc; aoxoq 

I have in mind , that first of all on the one hand , every single one of us is not bom exactly alike , 
svvoco oxv wpcoxov psv sKaaxoq SKaaxco oo ijvosxav 7iavo opovoq , 

but are bom different in nature , each one being naturally fit to do one type of work . (369c) 

370b aZZa Svaijjspcov xpv i))oavv , aXkoc, sn’ 7ipa^vv aZZoo spyoo . 

Or does it not so appear to you ? ( p oo Soksv aov;) 

Adeimantos: It does to me at least. (Epovys .) 

Socrates: What follows then ? Which one would perform better ; when one person works at many 
Tv 8s ; cov rtoxspov av npaxxov KaZZvov svq xvq spya^opsvoq no'k'kac, 
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arts/crafts/technical-abilities , or when one person works at one art ? 

xsxvag , p oxav siq piav ; 

Adeimantos: {to which he then answered) When one person works at one art . 

oq 8 ’ p , Otav eve; piav . 

Socrates: Surely then , I suspect, that the following is also clear ; that if someone misses 
AkXa ppv , oipai , xo 8 s kou 8 p^ov , (oq , sav xiq 7iapp 

the proper time to do a work , it is ruined . 

Koupov xivoq spyoo , SioMioxai. 

Adeimantos: Yes , that is clear. (yap Ap^ov .) 

Socrates: For it is not the case , I suspect, that the work to be done is accustomed to wait 
yap Oo , oipai, xo 7 ipaxxopsvov sOs^si 7 ispipsvsiv 

for the leisure of the workman , but the workman must closely-attend to the work at hand , 
xpv a/o^pv xoo rtpaxxovxoq , a//’ xov npaxxovxa avayica snaKo^ooOsv xoo 7 ipaxxopsveo 
and not engage in it as a secondary-work . 

370c pp pspsi sv rcapspyoo . 

Adeimantos: Fie must. (Avayicp .) 

Socrates: Consequently , out of these practices , more things of every kind come into existence , 
8 p Ek xooxcov 7 i^sico xs sxaaxa yiyvsxai 

and of better-quality , and more-easily made , as long as one person works at one art, 

Kai KaTAiov Kai paov , oxav sic; sv 

which suits their nature , and is done at the proper time , taking leisure from other occupations . 

Kara (jmcnv Kai npaxxp sv Kaipco , ayeov a/o^pv xeov aAAcov . 
Adeimantos: By all means so . (navxamcn psv oov .) 

Socrates: Certainly then there is need for more than four citizens , O Adeimantos , to provide 

8 p 8 si FRsiovcov p xsxxapcov toVuxcov , co ASsipavxs , napaaKsoaq 

for the needs which we said . For the farmer , as it appears , will not make his own plow 
stu xaq cov s^syopsv : yap o yscopyoq, eoq soiksv , ook noipasrai aoxoq xo apoxpov 
by himself, if he intends it to be good , nor his hoe , nor the other tools for working the land . 
370d saoxeo, si psMisi sivai Ka^ov, ooSs apivopv, ooSs xa'k'ka opyava oaa rcspi yeropyiav : 
Nor in turn will the builder , for he also needs many tools . So in the same way , will the weaver 

008 ’ au o oucoSopoq : 8 s Kai Ssi hoaacov xooxeo : 8 ’ eoaaoxeoq o oijiavxpq 

and the shoemaker . (xs Kai o aKoxoxopoq .) 

Adeimantos: True . (A/.pOp .) 

Socrates: Certainly then , carpenters and smiths , and many other such craftsmen , 

Sp Tskxovsc; Kai /a^Kpq Kai tcoAAoi xivsq xoiooxoi Sppioupyoi, 
become partners in our little city , making it large . 
yiyvopsvoi koivcovoi ppiv toVu/vioo , noiooaiv aoxo ao/vov . 

Adeimantos: Very much so . (Flavo psv oov .) 

Socrates: But yet it would indeed not be so very large , not even if we were to add to themselves 
A a a’ too av ys ook sip xi navv psya , ooS’ si 7 ipoa 0 sipsv aoxoiq 
ox-herds and shepherds and the other herdsmen , in order that the fanners might also have oxen 
370e Pooko^ooc; xs Kai 7ioipsvaq xs xooq aAAooq vopsaq , iva 01 yscopyoi xs s^oisv Pooq 
for the plow , and the builders yoked-animals to use along with the farmers for carriages , 

S 7 ti xo apoov , xs 01 oucoSopoi ofto^oyioiq xppaOai psxa xeov yseopyeov 7 tpoq xaq ayeoyaq , 
so that the weavers and shoemakers might have skins and wool. 

8 s oi|)avxai Kai aKoxoxopoi Ssppacn xs Kai spioiq . 

Adeimantos: (to which then he answered) It would not be so small, by having all these . 

oq 8 ’ p , av OoSs sip ys apiKpa s/ooaa navxa xaoxa . 

* 
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Socrates: (/ then said) But surely , to settle the city in such a place , wherein it will indeed 

eyco 8’ pv , Akka ppv KaxovKvaav xpv jxoMv eve; xovouxov xonov oo auxpv ye 
not need imports , is nearly an impossible task . 
pp Sspcrsxav s7xsvGaycoyvpcov , aysSov aSuvaxov xi. 

Adeimantos: Yes , impossible . (yap ASuvaxov .) 

Socrates: Accordingly then , they will need still others to import that which She needs to provide 
apa ov npoaSspcrsv sxv akkcov Kav, cov auxp Ssvxav Kopvaooavv 
from another city . (s£, a/./.pq nokscoq .) 

Adeimantos: It will so need . (Aspasv.) 

Socrates: And surely , should the trader go empty-handed , without taking those provisions 

Kav ppv av o SvaKovoc; vp ksvoc; , pp8sv aycov sksvvov Kopv^covxav 
which are needed by those from whom the city gets what it needs , will he return empty or what ? 
371 cov Ssovxav nap’ aoxovq cov ypsva > av ansvavv ksvoc; . p yap ; 

Adeimantos: It appears so to me . ( Aoksv pov .) 

Socrates: Then they must not only produce enough for themselves at home , 

8p Asi pp povov tcovsvv xa ucava saoxovq oikoi , 
but should produce enough of what they need and as much of that which those others need . 
akka av Kai ova Sscovxav Kav oaa cov sksvvovc; 

Adeimantos: So they must .(yap Asi.) 

Socrates: Hence , more farmers and more other-types of craftsmen will be necessary for our city . 

8p n^siovcov yscopycov xs Kav xcov akkcov Sppvoopycov 8ev ppvv xp tco^sv. 
Adeimantos: More indeed .(n^evovcov yap .) 

Socrates: And thus we will need more other-types of traders , I suppose , for both the exporting 
Kav Sp Kav xcov akkcov SvaKovcov 7 x 00 xe xcov s^a£,ovxcov 

and importing of the various necessary supplies . But these are traders/merchants , are they not ? 
Kav svaa^ovxcov sKaaxa . 8s ooxov svavv epnopov : p yap; 

Adeimantos: Yes , they are . (Nav.) 

Socrates: Therefore , we shall also need merchants/traders . 

Sp Kav SspaopsOa spnopcov . 

Adeimantos: Very much so . (ITavo ye .) 

Socrates: And if on the one hand , the trade happens to take place over the sea , many others 
371b Kav sav psv p spnopva yvyvpxav Kara Oa^axxav , ao/vcov akkatv 
will also be needed , especially those who know how to sail the seas . 

Kav npoaSepasxav ye xcov STivcrrppovcov jxspv xpc; spyacnaq xpv Oa^axxav . 
Adeimantos: Many others , indeed . (Zoyvcov pevxov .) 

Socrates: 12 But what then will happen in The City Herself ? How will they exchange 
8s Tv Sp sv xp rvo^sv auxp ; rvcoq av psxaScoaooavv 

the products which each craftsman/artist makes ? For certainly that is for the sake of which 
cov sKacrxov spya^covxav; Sp Kav svsKa cov 

we founded the city by making it a Community . 
coKvaapsv(ovKv^co) 7toMv novpaapsvov Kovvcovvav . 

Adeimantos: (then to which he said) Surely it is clear that they will make their exchanges by 
8’ oq p , Sp Ap^ov oxv 

buying and by selling . (Clear as mud , for did he not forget Justly ? JFB) 

7vco^ouvxsc; Kav covoupsvov. 

Socrates: Thus , a market-place , will come into existence out of this buying and selling , 

Sp Ayopa ysvpasxav sk xouxoo 

and coinage as a token of the exchange between us . 

Kav vopvapa svsKa ^upPo^ov xpq a^aypq ppvv . 
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Adeimantos: By all means . (Idavo psv oov .) 

Socrates: Suppose then , that the farmer brings to market some of the products which 
371c Av ouv o yseopyoq eve; xr|v ayopav xv Kopvaaq cov 

he produces , or that any other of the craftsmen does so , and suppose he comes at the same time 
Ttovsv, r| xvq a'k'koq xcov Sppvoopyeov, sve; xov aoxov xpovov 

when those who need to exchange their goods for his own , are not present; will he sit in 
xovq Ssopsvovq aX'ka^aaQai xa nap ’ aoxoo pp pKp , KaGppsvoq sv 
the market wasting the time of the work of self? 
ayopa apypasv xpq Sppvoopyvaq aoxoo ; 

Adeimantos: (to which he then said) Not at all, but there will be those who , seeing this need , 
oq S’ p , OoSapcoq, aXX’ svgvv ov opcovxsq xooxo , 
will appoint themselves for this particular service . In cities that are properly managed , these is 
xaxxoocn saoxooq S7U xaoxpv xpv SvaKovvav , sv xavq tco^sgv opGeoq ovKoopsvavq ov psv 
generally anybody that is weakest in body and useless in doing any other work . For that person 
a/sSov u aaGsvsaxaxoi xa Geopaxa Kav axpevov rcpaxxsvv xv a'k'ko spyov . yap aoxooq 
must remain on the spot by himself, about the market, to give-back money in exchange to those 
371d Ssv psvovxaq aoxoo 7xspv xpv ayopav xa avx’apyopioo a^a£,aaGav xoiq 
who need to sell something , on the one hand , but on the other hand , to give-back goods in turn 
Ssopsvovq anoSoaGav xv, psv 8s avxv ao 

to as many of those who need to buy anything , in exchange for money . 

ogov xovq Ssovxav npvaGGav xv Sva^axxsvv apyopvoo. 

Socrates: (then I said) Accordingly then , this need itself, creates a class of retail-dealers in our 
8 ’ syeo pv , apa p xP eva Aoxp sp7tovsv ysvsGW Kartp^eov ppvv 

city . We call them retailers/shopkeepers when they are settled in the market to assist us in 
xp wo^sv. Ka^oopsv xooq Kanp^ooc; vSpopsvooq sv ayopa SvaKovoovxaq 7ipoq 

selling and buying , but those who wander from city to city we call traders/merchants , or not ? 
covpv xs Kav wpaGW , 8s xooq 7x^avpxaq S7tv xaq no’ksic, spnpooc;, p ou; 

Adeimantos: Very much so .(Flavo psv ouv .) 

Socrates: There are certainly still some others , as it appears to me , who also assist us , who do 
svgv Sp Exv xvvsq a^ov , coq sycopav, Kav Svaxovov ov 
possess strength enough for the labors of the body , on the one hand , but on the other hand , 
sxoogw xpv vgxuv vKavpv stvv xooq novouq xou Gcopaxoc; psv , 8s 

will not quite possess the understanding of those things which makes them worthy-of-fellowship . 
371e av pp navi) xpq Svavovaq xa cogv a^voKovvcovpxov : 

Thus they exchange/sell the use of their strength for its value , and this they call wages , 

Sp ov nco^oovrsq xpv xpsvovv xpq vgxooc; , xpv xvppv xaoxpv Ka^ouvxsq pvaGov , 
being called wage-earners , as it appears to me ; but do you agree ? 

KSK^pvxav pvaGcoxov , coq sycopav : p yap ; 

Adeimantos: Entirely so .(Elavo psv oov .) 

Socrates: Surely then , the wage-earners are also the fulfillment of our City , as it appears . 

Sp pvaGcoxov svgvv Kav TRppcopa no’kscoq , eoq sovks . 

Adeimantos: So it appears to me . (Aoksv pov .) 

Socrates: Take notice then , O Adeimantos , has our City already grown , as to perfection ? 

Ap’ oov , co ASsvpavxs , svvav ppvv p no^vq pSp po^pxav (ao^avco) coax’xsA,sa ; 
Adeimantos: Perhaps . (Iaeoq .) 

Socrates: Therefore , where in the world, would either Justice and injustice reside/exist in Self ? 

oov IToo 7xoxs av p xs SvKavoaovp Kav p aSvxva svp sv aoxp; 

And in which one of those (Arts and Artists & Assistants .JFB) that we have considered , 

Kav cov xvvv SGKsppsGa 
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has It been brought into being , at the same time ? 
syysvopsvp apa; 

Adeimantos: (he said) On the one hand , I do not have it in mind , O Socrates , unless perhaps 
372 si|)r| , psv syco odk svvoco , co XcoKpaxsc;, sv pr| rcoo 

It exists , in some need that all these people themselves have in their dealings with one-another . 

sv uvi xpsia xouxcov auxcov tr| npoq aMip^ouc;. 

The Just /Healthy/Wholesome City 

Socrates: {then I said) Perhaps then , you speak correctly ; and one must indeed consider and not 
8’syco pv , vacoq AXk', ks ysvc; Ka^coq : Kav ys gkstixsov Kav ook 

hesitate . Therefore let us first let us consider in what way , being provided in this way , they will 
anoKvpxsov . ouv npcoxov GKs\|/cops0a , xvva xpo7xov 7iapsGKsuaapsvov ooxco , oi 
lead their lives . (Could it be ) In any other way than in the production of food and wine and 
8iouxt|ctovxou . akXo xv p tcovoovxsc; avxov xs ovvov Kav 

clothes and shoes and in building homes . In the summer , on the one hand , all of them will work 
ipaxva Kav owoSppaxa , Kav ovKoSoppcxapsvov ovKvac; , Gspooc; psv xa JioAAa spyaaovxav 
naked and barefoot, while on the other hand , in the winter they will work with clothes on , and 
yupvov xs Kav avo7ioSpxov, 8s xoo xsvpcovoc; ppijnsapsvov xs Kav 

with their feet sufficiently protected ? Then they will be nourished both by barley-meal 
372b vKavcoq 07ioSsSspsvov ; Ss 0psv)/ovxav psv sk xcov KpvGcov a^ijnxa 
and by wheat-flour , which they provided . Some grains they will cook , but some they will knead 
8s sk xcov Ttupcov a^sopa , aKsua^opsvov, psv xa 7xs\|/avxsq , 8s xa pa£,avxsq , 
into fine flat-breads and bread-loaves which they will place on some reeds or clean leaves ; 
ysvvavac; pa^aq Kav apxooc; 7vapa|3a^opsvov S7U xvvv Ka^apov p KaOapa vjvoTAa , 
they will lie on beds strewn with yew and myrtle , enjoying good cheer among themselves 
KaxaK^vvsvxsq S7U axvPaScov saxpcopsvcov pv^aKv xs Kav poppvvavq , socoxpaovxav aoxov 
and with their children , drinking of their wine , with garlands on their heads and singing hymns 
xs Kav xa wavSva , s7U7uvovxsq xou ovvoo , saxstjvavcopsvov Kav opvoovxsc; 
to The Gods , being-well-pleased with the companionship with each other , having no 
xooc; Gsooc;, pSscoc; £,ovovxsc; a^p^ovq, novoopsvov oox 

children beyond their means , in their cautious-care in case of poverty or war ? 

372c xooc; mvSac; wisp xpv ooavav , so^aPoopsvov 7isvvav p rco^spov ; 

Narrator-Socrates: 13 And then Glaucon taking up the conversation said, 

Kav o T^aoKcov wxo^aPcov stpp , 

Glaucon: You make those people , as it appears , to be feasting without any zest (meat,sauces,spices). 

7 iovsvc; xooc; avSpac; , cocg sovKac; , saxvcopsvooc; Avso o\|/oo . 

Socrates: {then I said) You speak the truth , I forgot that; so they shall have zest; it is clear that 
8 ’ syco pv , ^sysvc; AlpOp S7is^a0oppv oxv Kav s£,ooavv o\|/ov : Sp^ov oxv 

they shall have salt and olives , and cheese , and onions and greens to boil, such as they do 

xs akaq Kav s^aac; Kav xopov : Kav Po^Pooc; Kav ^ayava s\|/paovxav, ova Sp 
boil in the country . And I suppose we shall give them for dessert, figs and chickpeas 
syppaxa sv aypovc;: Kav nov 7iapa0paopsv aoxovc; xpayppaxa cov gokcov xs Kav spsPvvGcov 
and beans , and they will toast myrtle berries and acorns before the fire , while partaking of drink 
372d Kav Koapcov , Kav gtcoSvoogv popxa Kav ())pyooc; 7ipo<; xo 7iop , wio7ivvovxsc; 

in a measured way : And in this way , they will lead their life in Peace along with Health , 
psxpvcoc; : Kav ooxco Svayoovxsc; xov Pvov sv svppvp psxa oyvsvac; , 

living to old-age ,as one might expect, while leaving-behind to their offspring , another such life . 
xs^soxcovxsq yppavov , cot; svkoc; , 7 xapaScoaooavv xovc; sKyovovc; akkov xovooxov Pvov . 
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Glaucon: ( and to which he said) But if you were providing for a city of pigs , O Socrates , 
kou oq si|)ri, Se Er KaxsaKsoa^sq rcoAuv o©v , eo X©Kpaxsq, 
what other fodder than this would you give them ? (u ak'ko sxopxa^sq p xaoxa av aoxaq ;) 
Socrates: ( then I said) What then should they have , O Glaucon ? 

8’ sy© pv , xxcoq AkXa xpp , co T^aoKcov ; 

Glaucon: (he said) Just as it is customary . First, let them recline on couches , if they do not want 
si|)p, Arcsp vopv^sxav: xs KaxaKsvaGav S7U kAivoov , pp 

to be uncomfortable , I suspect, and to dine from tables , then let them have the zesty-dishes 
372e xa^avraopsvaGav , oipou , kou Ssutvsvv a no xpouis^cov Kav sxooav o\|/a 

and desserts just as people now have . 

Kav xpayppaxa awsp ov vov Kai. 

Socrates: (then I said) Very well, I understand . We should consider, as it appears , not simply 
8’ sy© pv , Evsv , pavGav© : aK07toopsv , ©q sovks , oo povov 

in what way a city comes into being , but in what way a luxurious state comes into existence . 

oraoq vxoJav yvyvsxai , vXKa xpoijvcoaav tcoAuv Kav 

Perhaps then , that is not a bad notion . For by observing such a city we might perhaps observe 
va©q oov s/sv ooSs KaK©q: yap GK07i:oovxsq xova\|/xpv Kav av xa%’ KaxvSovpsv 
in what way , both Justice and injustice are ever implanted in states . Thus , on the one hand , 
onp xs xpv SvKavoauvpv Kav aSvKvav tcoxs spijvoovxav xavq no^savv . ouv psv 
The Real City appears to me to be that which we have described , just like The Healthy Citizen . 
p a^pGvvp 7ro>aq Soksv pov svvav pv Svs^piWGapsv , cocmsp oyvpq xvq : 

But on the other hand , if in turn you wish that we contemplate a city in a high fever , 

8’ sv ao Poo^saGs Gs©ppa©psv tvoIUv ((j^sypavvooGVV (nupHAsysOcov), 

there is nothing to hinder . For some people will certainly not be satisfied with that city , nor with 
373 ooSsv anoKto^usv. yap xvavv Sp ouk s^apKsasv xaoxa , ooS’ 

that way of life itself, as it appears , but they will have to add their couches and tables and other 
p Svavxa aoxp , ©q Soksv , akXa 7vpoasaovxav xs K^vvav Kav xpaws^av Kav xaMva 
furnishings , they will also certainly have their zesty-meat-dishes and ointments and incense and 
oKsop , Kav Sp o\|/a Kav pupa Kav Gopvapaxa Kav 

companions and sweet-pastries ; of every kind of each of these ! Then certainly , that which 
sxavpav Kav nsppaxa, rcavroSawa SKaaxa xooxrov: Kav Sp Kav xo a 
we said at first, will no longer be the necessary requirements ; such as houses and clothes and 
s^syopsv 7ip©xov ooksxv xa avayKava Gsxsov , ovKvaq xs Kav vpaxva Kav 
shoes ; but now one must also set in motion the acquisition of paintings and embroidery , 
OTtoSppaxa , ak'ka xs Kvvpxsov Kxqxsov xpv ^©ypaijnav Kav xpv 7tovKv?aav 
we must also acquire gold and ivory and everything of that sort ! Is that so ? 

Kav xP uaov Koa s^s^ovvxa Kav mvxa xa xovaoxa . p yap ; 

Glaucon: (he said) Yes. (stjvp , Nav .) 

Socrates: Is it not the case then , that now in turn , we must also make the city larger ? For That 
373b Oukouv pSp au Ssv xs 7rovsvv xpv noJav psv^ova ; yap SKsvvp 

Healthy City , is no longer enough , but it must be enflamed and be filled with plenty of things , 
uyvsvvp p ooksxv VKavp , a A, A,’ oyKoo Kav sp7vApaxsa 7rApGouq , 
which no longer exist in cities for the sake of some necessity . We must add those such as 
a ooksxv sgxvv sv xavq 7 vo?vsgvv svsKa xoo avayKavoo , xs ov ovov 

hunters of all sorts , and many imitative artists , on the one hand , those concerned with figures 
Gppsoxav rtavxsq , xs ov 7 toA,A,ov pvppxav, psv ov 7rspv xa a/ppaxa 

and colors , and many more , on the other hand , those concerned with music : Poets and 

xs Kav xpropaxa , tcoJAov 8s ov 7ispv pooavKpv , novpxav xs Kav 

* 
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their attendants , reciters , actors , choric dancers , contractors , makers of all sorts 
xouxcov unppexav, pav|/co5ov, unoKpvxav, xopeuxav, epyo^aPov, Sppvoupyov navToSancov 
of props , and all those others who provide the adornment of women . And certainly , we shall 
373c is CTKeucov , is xcov a:AAcov Kav xcov wepv xov Koapov yuvavKevov . Kav Sp Kav Sepao- 
need more servants . Or does it not appear that we shall need tutors , wet-nurses and nannies , 
-peOa 7iAevovcov SvaKovcov . p ou SoKev Sepaevv navSaycoycov , xvxOcov , xpo^cov , 
hair-dressers and barbers , and in turn meat-cooks and pastry-cooks ? Then besides we shall also 
Koppcoxpvcov , Koupecov , Kav au o\|/07vovcov xe Kav paysvpcov ; Se sxv Kav 
need to add swineherds ; for these were not included in our first city ; for they were in no way 
wpoaSepaopeOa auPcoxcov : yap xouxo ook evpv ev ppvv xp wpoxepa 7roA,sv : yap ouSsv 
needed ; but they will also be needed in this one , and lots of all kinds of other pasturing-animals 
eSev; Se xouxou Kav TtpoaSepaev ev xauxp , Kav 7vap7voAAcov xcov a)Acov PoaKppaxcov 
will then be needed , if anyone is to eat them . Or what do you say ? 

Se Sepaev, ev xvq eSexav auxa . p yap ; 

Glaucon: How could it not be so ? (Hcoq yap ou ;) 

Socrates: And is it not the case then , that we shall need many more physicians than we did 
373d Kav Ookoov eaopeOa xpsvavq no^u pa)Aov vaxpeov p coq xo 

formerly , in such a manner of life ? 
npoxepov , ooxco Svavxcopevov; 

Glaucon: Many more indeed . (ITo^u ye .) 

Socrates: 14 And , I suppose , the land that was enough to feed them at that time , 

Kav 7vou p x®P a scvtav VKavp xpeijvevv xouq xoxe 
from being sufficient, will certainly be too small at this time . Or what do you say ? 

e£, VKavpq Sp eaxav apvKpa xoxe: p 7xcocg ^eyopev; 

Glaucon: (he said) It is in this way . (ecpp , Ouxcoc; .) 

Socrates: Is it not the case then , that we must cut-off a portion of our neighbors land , 

Oukouv ppvv awoxppxeov xcov 7vApavov xpq xcopaq, 

if we intend to have enough for grazing and plowing , and they in turn must take some of ours , 
ev pe?Aev e£,evv vKavpv vepevv xe Kav apouv , Kav eKevvovq au xpq ppexepaq , 
if they also , by dissolving (the bond of) The Limit belonging to those necessary acquisitions , 
eav eKevvov Kav aijvcoavv (acjnppv ?) xov opov xcov avayKaveov 

themselves go-beyond , to the unlimited acquisition of wealth ? 

373e auxouq unepPavxeq ewv awevpov Kxpavv xpqpaxeov ; 

Glaucon: (he said) There is great necessity for it, O Socrates . 

ecpp , IIoPGip avayKp , eo XcoKpaxeq . 

Socrates: After this takes place , shall we have to go to war , O Glaucon ? Or what else ? 

pexa xouxo xo , eaxav IToA,eppaopev , co T^auKcov ; p ncoq ; 

Glaucon: (he said) It has to be , in this way . (ecpp , Ouxcoq .) 

Socrates: (then I said) And , let us indeed say nothing as yet, neither if war works for anything 
S’ eyeo pv , Kav Jceycopev ye ppSev 7ico ppx’ ev o TtoJcepoq epya^exav xv 
bad nor if war works for anything good , but only this much ; that we have discovered in turn , 
KaKov ppx’ ev ayaOov , ak'ka povov xoaouxov , oxv euppKapev au 

the origin of war , from that which vnost of their cities troubles arise , both for the individual 
yeveavv noPcepou e£, cov paMaxa xavq no^eav KaKa yvyvexav Kav vSva 
and for the population , when it arises . 

Kav Sppoava , oxav yvyvpxav. 

Glaucon: Entirely so .(ITavu pev ouv .) 

Socrates: Certainly then , O friend , there is need of a city still larger ; not by a little , 

374 Sp , co (pvAe , Sev noXscoq Exv pev^ovoq ouxv apvKpco , 
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but by a whole army , which will go forth to fight in defense of all our possessions 
aXX o^co axpaxonsSco , o s£,sM)ov Siapaxsixai onep aftaopc; xpq ooGiaq 
and in defense of those luxuries which we have just now described . 
kou U7rsp xoiq S7UOUGIV cov Sp vov s^syopsv. 

Glaucon: (to which then he said) Why then ? Are the citizens themselves not enough ? 

oq 8’ p : Ti 8s; auxoi ooy ucavov; 

Socrates: (then I said) Not indeed , if you and we all correctly agreed , at the time when 

8’ syco pv , Ouk ye si go kou ppsiq ouravxsc; Ka^coq copo^oypGapsv , pviKa 
we formed our city . For then we surely agreed , if you remember , that it was impossible 
s7Aaxxopsv xpv jtoAuv . 8s noo copo^oyoupsv , sv pspvpaai , aSovaxov 

for one man , to practice many arts well. 

sva spya^sG0av no'kXaq xsxvaq KaA,coq. 

Glaucon: (he said) What you say is true . (sijip , Jcsysiq AVp0p .) 

Socrates: (then I said) What then ? Does the struggle/contest of war not appear to be an art ? 
374b 8’ syco pv , Tv oov ; p ycovia Ttspi xov rco^spov oo Soksi svvav xs/vucp ; 

Glaucon: (he said) Very much so ,(s<|>P , Kou potVa .) 

Socrates: Must we then take more care for one skilled in shoemaking than in the art of war ? 

FI Ssi oov pa?Aov kpSsgOou xv GKoxiKpq p no^spvKpg; 

Glaucon: Not in any way . (OuSapcoq.) 

Socrates: Accordingly , since on the one hand , we prevented the shoemaker from trying to be 
apa A Xk psv SisKcoiWopsv xov aKoxoxopov s7uysvpsvv swou 

at the same time , neither a farmer nor a weaver nor a builder ; but to make shoes , in order that 
apa ppxs yscopyov ppxs m|/avxcov ppxs oiKoSopov vXka GKoxoxopov , vva 

the work of shoemaking might be done quite well for us , and we assigned each one of the other 
xo spyov xpq GKoxiKpq yvyvovxo Sp Ka^coq ppvv , Kai ansSvSopsv sKaaxs svv xcov a?Acov 
arts , in the same way , for which , each person had a natural aptitude ; and at which pursuit, 
coaaoxcoq, 7tpoq o SKaaxoq s7rs(|)OKsi Kai si))’ eo aycov 

they were to attend all their life , free from other pursuits , by self not passing-by the opportunity 
374c spsJAs Sia Pioo GyoVpv xcov a/Acov aoxo oo mpisiq xooq Kaipooq 
at bringing to completion the work , in a good way . Then , on the other hand , is it not, 
anspya^sGOai spya^opsvoq Ka^coq : Sp 8s oo 

most important whether the business of war is brought to completion in a good way ? Or is that 
nspi 7 tAsigxoo ixoxspov xa xov no^spov sgxvv anspyaG0svxa eo ; p ooxco 

so easy , that even a farmer shall be a man of war and at the same time a shoemaker, and 
paSiov , cogxs Kai yscopyov saxai xiq 7toA,spiKoq Kai apa GKoxoxopcov Kai 
anyone else working at any other art. But even a checkers-player or a dice-player could never 
pvxivoov spya^opsvoq aAApv xsyvpv , Ss tcsxxsoxikoc; p KopsoxiKoq av ooS’ 
come to be efficient, by treating this as a side-job , instead of practicing it from childhood . 
siq yevoixo iKavcoq ypcopevoq xooxo mpspyco vXKa pp snixpSeocov aoxo ev naiSoq 
Is it enough , on the one hand , to pick-up a shield or some other weapon of war or instrument 
374d saxai iKavoq , psv^aPcov Kai aGTuSa p xi aXko onkrov xrov rcokspiKiov xs Kai opyavrov 
and on that very same day to be a heavy-armed warrior or be a contender in one of the other 
ao0ppspov 07i7axiKpc; p aycoviGxpq xivoq a?Apq 

branches of warfare ? Since on the other hand , no other tooFinstrument will ever make one 
paypq xcov Kaxa no^epov , Ss ouSsv xcov a?Acov opyavcov ooSsva noipasi 

an artist nor an athlete , by only picking it up . Will it neither be useful for one who has not 
Sppioopyov ooSs a0^pxpv ^pi|)0sv(XanPavcD), saxai ooS’ xppcnpov xco ppxs 
also grasped the knowledge of each art, nor devoted enough attention to each art ? 

?iaPovxi xpv s7UGxpppv sKaaxoo ppxs napaGxopsvco iKavpv ps^pxpv ; 
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Glaucon: (to which then he said) If that were so , tools/instruments would be very precious ! 

oq 8’ r|, yap av , xa opyava pv noZZoo ayia . 

Socrates: (then I said) 15 Is it not the case then , that by as much as the work of the guardian 
374e 8’ syco pv, Ookoov ogco to spyov xcov (jmZaKcov 

should be of the greatest importance , to that degree , it needs more freedom from other pursuits , 
av sip psyicrxov xoaooxco Ssopsvov 7rZsiGxpq a/oZpq xs xcov a/Acov 

and in turn , greater skill and attention . 

Kai ao psyiaxpq xsyvpq xs Kai srupsZsiaq. 

Glaucon: {to which he then said) As far as I am concerned , I believe this to be the case . 

oq S’ p , syeoys Oipai. 

Socrates: Take notice then , does it not also need a nature adapted for this very pursuit ? 

Ap’ oov oo Kai i))OGSCoq s7uxpSsiaq siq to aoxo s7uxpSsopa ; 

Glaucon: How could it not. (ncoq 8’ oo ;). 

Socrates: Our work then , as it is likely , if indeed we can , will be to select 

Hpsxspov spyov Sp , ©q soiksv , soxsp sapsv oioi x’, av sip SKZs£,aa0ai, 
which persons and which natures are appropriately-adapted to guard the city ? 

xivsq xs Kai noiai (jiuasiq s7uxpSsiai siq (JjoZaKpv noZsroq . 

Glaucon: That will certainly be our work . ( psvxoi Hpsxspov .) 

Socrates: {then I said) By Zeus , accordingly then , this is indeed no unimportant task that 
8’ sy© pv , Ma Ai, apa y’ ook ijiaoZov 7ipaypa 

we have taken-up ! Then equally , we must not show cowardice , as far as our powers allow . 

375 ppapsOa (aipeo) : 8s op©q av ook anoSsiZiaxsov , oaov Sovapiq av mpsucp . 
Glaucon: {he said) No , we must not. (st()p , Oo yap oov .) 

Socrates: {then I said) Do you think then , that there is any difference between the nature 
8’ syco pv, Oisi oov xi Siai))spsiv i|)ogiv 

of a well-bred pup and a well-bom youth in regards to guardianship ? 
ysvvaioo oKoZaKoq soysvooq vsaviaKoo siq i))oZaKpv ; 

Glaucon: What do you mean ? (To noiov Zsysiq ;) 

Socrates: Such as for instance , each of them must be both keen in perception , I suppose , and 
Oiov sKaxspov aoxoiv Ssi sivai xs o£,ov rcpoq aiaGpaiv nov Kai 
quick to chase that which they perceive , and strong in turn , if they catch and need to fight it out. 
sZai|)pov SicoKaOsiv 7ipoq xo aiaGavopsvov, Kai layopov ao, sav skovxa 5sp 5iapaysa0ai. 
Glaucon: {he said) Yes then , they need all of those qualities . 

si|)q , yap oov Asi navxcov xooxcov . 

Socrates: And certainly , bravery indeed , if indeed he is to fight well. 

Kai ppv avSsiov ys, sursp pa/sixai so . 

Glaucon: How could this not be so ? (ITcocg oo 8’ ;) 

Socrates: Accordingly then, will any creature desire to be brave if it is not High-spirited , whether 
375b apa 8s o sOsZpasi sivai AvSpsioq pp OoposiSpq sirs 

horse or dog or any other living-being ? Or have you not noticed how irresistible and invincible 
uiTioq sirs kocov p oxioov aZZo i^coov ; p ook svvsvopKaq , coq apayov xs Kai aviKpxov 
Spirit/Soul/Heart , which being-present, every soul is fearless against all and is unyielding . 

Gopoq , oo mpovxoq naaa i)/oxp aijioPoq 7ipoq navxa xs saxi Kai apxxpxoq ; 
Glaucon: I have noticed that. (EvvsvopKa .) 

Socrates: Next then , such as that which the guardian must be in body , is clear . 

xoivov psv oiov Ta xov ijioZaKa Ssi sivai xoo acopaxoq , SpZa . 

Glaucon: Yes . (Nai.) 

Socrates: And certainly , that which they must be in soul, that they may indeed be High-spirited . 

Kai ppv xa Kai xpq i|/oypq, oxi ys GoposiSp . 
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Glaucon: This also . (xouxo Kou .) 

Socrates: {then I said) How then , O Glaucon , will they not be savage to each other , and 
8’ syco pv , ncoq ouv , to TZauKcov , saovxai ouk aypioi aZZpZoiq is kou 
to the other citizens , being of such a nature ? 
xoiq aZZoiq noZixaiq , ovxsq xoiouxoi xaq ((juasiq ; 

Glaucon: {to which then , he said) Not easily , By Zeus ! 

oq 8’ r|, ou paSicoq, Ma Aia . 

Socrates: Yet they must certainly be gentle indeed , on the one hand , towards their own people , 
375c AZZa Set psvxoi sivai Jipaouq ys psv npoq xouq auxouq oucsiouq 

but on the other hand , harsh to their enemies ; for if not, they will not await for others to destroy 
Ss yaZsTCOucq npoq xouq 7ToZspiouq: 8s si pp , oo 7xspipsvouaiv aZZouq SioZscxai 
them , but they themselves will do it themselves quicker . 
ai|)aq, aZZ’ auxoi Spaaavxsq aoxo ^Opaovxai (i))0avco). 

Glaucon: {he said) True. (s())rj , AZpOp .) 

Socrates: {then I said) What then , shall we do ? Where shall we find a disposition/character 
8’ syco pv , Ti oov , 7toipaopsv ; tcoOsv suppaopsv pOoq 

which is both gentle and at the same time , full of high-spirit ? 

kou npoav apa psyaZoOupov; 

For a gentle nature is surely the opposite of a High-spirited one . 
yap npasia (|)UGiq nov svavxia OuposiSp 

Glaucon: So it appears . (Oaivsxai.) 

Socrates: But certainly then, should they be deprived of either of these qualities , they will not 
AZZa psvxoi av axsppxav 07xoxspoo xouxcov , oo 

ever become a good guardian . Then since this combination appears to be impossible , it also 
pp ysvpxai ayaOoq <|)oA,a£,: 8s xaoxa sovks aSovaxoiq , Kai 

surely follows that a good guardian cannot possibly come to be in this way . 

375d Sp £,opPawsi ayaOov (j>vXaKa aSovaxov ysvsa0ai ooxco . 

Glaucon: {he said) I fear that is the case . (scpp , KwSovsosi .) 

Narrator-Socrates: And I was at a loss, and as I reconsidered what went before, I then said : 

Kai syco a7toppaaq xs Kai s7UGKs\|/apsvoq xa sp7rpoa0sv , syco 8’ pv , 
Socrates: We are quite justly at a loss , O friend , for we abandoned the image/similitude which 
ys AiKaicoq anopoopsv , co ()nZs , yap ansZsu|)0ppsv(anoA,sv7rco) siKovoq pq 
we put forward . (7tpoo0sps0a .) 

Glaucon: What do you mean ? (ncoq Zsysiq ;) 

Socrates: We did not then , bear-in-mind that there are natures such as , we thought 

Ouk apa svopaapsv , oxi svavv i|)UGSvq oiaq ppsvq cop0ppsv 
there were not, that do possess these opposite qualities . 

ouk , s%ouaav xauxa xavavxva. 

Glaucon: Where then ? (nou Sp;) 

Socrates: It may also be seen in other animals , but certainly not least, in the one which we 
av psv Kai ISoi sv aZZoiq ^cooiq , psvx’ ou av pKiaxa sv xiq co ppsiq 
compared to the guardian . For you know , I suppose , the disposition of well-bred dogs ; 

375e 7iaps|3aZZopsv xco i|)uZaKi. yap oia0a tcou xo p0oq xcov ysvvaicov kuvcov , 
that this natural disposition of selves is to be , on the one hand , as gentle as possible towards 
oxi xouxo (|)oosi auxcov sivai psv coq npaoxaxouq oiov xs npoq 

those they are accustomed-to and familiar-with , but on the other hand , to be the opposite 
xouq auvp0siq xs Kai yvcopipouq, Ss xouvavxiov 

to those that are unknown . (xouq ayvcoxaq .) 


80 


Glaucon: I certainly do know that. (pevxov OvSa .) 

Socrates: (then I said) Accordingly then , this combination is possible , and we are not going 
8’ eyco pv , apa Touxo pev evvav Sovaxov , kou oo 

against nature in seeking such a guardian . 

Ttapa i|)ucnv (^pxoupev xovouxov xov i)mlaKa . 

Glaucon: It is not likely to be the case . (Ook eoucsv .) 

Socrates: 16 Take notice then , does it appear to you that one who is to be such a guardian 
Ap’ ouv SoKev aoi o eaopevoq xouSe ijmXaKVKoq 

must in addition to being High-spirited , still needs to be , in his very nature , a Philosopher ? 
7tpoaSeva0av wpoq xco GupoevSev exv 7vpoayevea9av xpv i|)uavv i|)vXoao(|)oq ; 

Glaucon: (he said) How so ? For I do not understand . 

si|)r|, ncoq Sp ; yap oo evvoco . 

Socratcs:(/ said) You will also see this stamp in dogs ; which is worth our wonder of the creature. 
376 8’ eyco pv , Kou Kaxo\|/ev xooxo ev xovq Koai, o kou a^iov Oaupaaav xoo Gppvou . 

Glaucon: What is this stamp ? (To 7xmov ;) 

Socrates: That on the one hand , whenever it sees those unfamiliar , it gets angry , although 
psv Ov av vSp ayveoxa , xa^enawev, Se 

having done it no harm before , but on the other hand , whenever it sees anyone familiar , it greets 
7xpons7rov9coq ouSsv koikov , 8 ’ ov av yvcopvpov, acna- 

them , even if no good has ever been done by them . Or has this ever made you wonder ? 
-(^sxai, Kav ppSsv ayaGov 7xco7ioxe 7xs7xov9p viz’ aoxou .p xooxo owxco eGaupaaaq ; 
Glaucon: (he said) Not very much at all, have I paid any attention to that, 
si|)p , Oo pexpv Flavo , npoasaxov xo voov xooxoo , 
but on the other hand , it is clear that this is how it behaves . 

Ss Sp^ov oxv xaoxa 7 x 00 Spa . 

Socrates: But surely that behavior indeed brings-to-light the elegant quality of the nature of self, 
376b AXXa ppv xo roxGoq ys ijvavvexav Kop\|/ov xpq (jmaecoq aoxoo 

and is brought-to-light as a real love of wisdom . 

Kav coq a^pGcoq (tn^oaoijvov . 

Glaucon: In what way then ? (Tip Sp ;) 

Socrates: (then I said) By the way it discerns friend and foe , which comes in no other way than 
S’ eyco pv , SvaKpvvev ({nXpv Kav e/Gpav Hi ooSevv a?Aco p 

by sight; by being quite-aware of the one , and by being-ignorant of the other. And how then , 
ov|/vv, xco KaxapaGsiv xpv pev, ayvopaav xpv Se: 7xcoq Kavxov 

could it not be a lover of learning , by defining his own through acquaintance and all others 
av odk evp ((n^opaGeiq , opv^opevov xo oiKeiov aoveaei xe Kav a?Aoxpvov 
through ignorance ? (xe Kav ayvova ;) 

Glaucon: (to which then he answered) Not in any other way . 

Oq S’ p, oo orccoq OuSapcoq. 

Socrates: (I said) But surely , the love of learning and the love of wisdom are indeed the same . 

eyco euvov , AkXa pevxov, xo (jn^opaGeq Kav i))vXoao(|)ov ye xaoxov ; 
Glaucon: (he said) Yes , for they are the same . 

ec))p, yap Taoxov . 

Socrates: Is it not the case then , that we can confidently set down , the same conclusion among 
376c Ookoov Gappoovxeq xvGcopev ev 

mankind also ; if he intends to be gentle towards his own people and any of his familiars , 
avGpcorao Kav, ev pe^ev eaeaGav Ttpaoq npoq xooq oucevouq Kav xvq yvcopvpooq 
must self be by nature , a lover of wisdom and a lover of learning ? 

Sew auxov evvav (|)uaev ())v^oao(|)ov Kav (jn^opaGp ; 
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Glaucon: (he said) Let us establish that. (si|)q , TvGcopsv .) 

Socrates: Surely then , the one who intends to be a Beautiful and Good Guardian in our City , 

Sr| o psZZcov sasaGav KaZoq xayaGoq <|)uA,a£, qpvv noZscoq , 

will be a Philosopher and High-spirited and quick and strong , by Nature ? 
sgtou ®iLoao(|)oc; kou GoposvSqq kou xa£,oq Kav vaxopoq xqv i|)ugvv ; 

Glaucon: (he said) Absolutely so . (si|)q , navianaav psv oov .) 

Socrates: Surely then , on the one hand , in this way , the basis of this very character 

Sq psv ooxcoq ompxov Ooxoq 

would be established . But on the other hand , in what way then , shall these characters 
av : 8 s xiva xportov Sq ooxov 

be nurtured and educated for us ? And thus by considering self , will it then not at all help us 
9ps\|/ovxav Kav 7 vavSsu 0 qaovxav qpvv ; Kav apa gkotcoogv aoxo ovuxep wpoopyoo qpvv 
in any way , towards Looking-over that for the sake of which , we consider all else ? 

376d xv npoq KaxvSsvv xo svsKa GK07xoopsv navxa, 

In what way Justice/Fairness and injustice/unfairness arise in a city ? In order that 
xvva xpowov Svxavoaovqv xe Kav aSvKvav yvyvsxav sv tcoLsv; vva 

we may not omit any part of a sufficient Logos , or examine it at too great a length . 
pq scopsv(saco) VKavov Zoyov q Svs£,vcopsv aoxvov. 

Narrator-Socrates: And the brother of Glaucon said : 

Kav o aSsZijvoq xoo TZaoKoovoq sijvq , 

Adeimantos: Very much so ! I at least, expect this enquiry will be of great help for that purpose . 

Ilavu psv oov , syeoys 7 xpog 8 okco xooxo gks\|/w svvav npoopyoo svq xqv xaoxqv . 
Socrates: (then I said) By Zeus , O dear Adeimantos , accordingly then , we must not let it go , 

S’ syco qv , Ma Ava , co ((jvZs ASsvpavxs , apa ook aijjsxeov , 

not even if it happens to be rather long . 

008 ’ sv xoy/avsv ooaa paKpoxspa . 

Adeimantos: No , we must not then . (yap Oo oov .) 

Socrates: Come along then, let us educate these people , just as if we were talking in the way 
376e I0v oov , navSsocopsv xooq avSpaq , coansp poGoZoyoovxsq sv Zoyeo 

of a myth , and at our leisure . 

poGco xs Kav ayovxsq a/o^qv . 

Adeimantos: So we must. (Ak'ka xpq •) 

Socrates: 17 What then , is this Education ? Or is it hard to find a better one than that which 
Tvq oov q raxvSsva ; q xcxZs 7 XOV sopsvv |3sZxvco xqq 

was discovered a long time ago ? That is then , I suspect, on the one hand , gymnastic-exercise 
sopqpsvqq otvo xoo no'kh.ov xpovoo ; sgxv 8 s tvoo psv q yopvaaxvxq 

for the body , and on the other hand , musical-exercise for the soul. 

S7xv acopaav , 8 ’ q pooavKq sm v|/oxq • 

Adeimantos: Yes it is . (yap Eaxv.) 

Socrates: Take notice then , shall we not begin our education with music rather than gymnastic ? 

Ap’ oov 00 ap£,ops0a mvSsoovxsq pooavKq npoxspov q yopvaaxvxq ; 
Adeimantos: How could we not then ? (n©q 00 8 ’ .) 

Socrates: (I said) In music then , you place discourses/stories/tales/fables/myths , or do you not ? 

suxcov, MooavKqq 8 ’ xvGqq Zoyooq , q 00 ; 

Adeimantos: I do at least. (Eycoys .) 

Socrates: Then , there are two kinds/types/forms of discourses , to one true , but the other false? 

8 s Svxxov svSoq Aoycov , xo psv aZqGsq , 8 ’ sxspov y/soSoq ; 
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Adeimantos: Yes.(Nav.) 

Socrates: Therefore , we must educate in both ; but in the false ones first ? 

377 8’ ITavSsuxsov ev apijvoxspovg , 8’ ev xovq v|/suSsavv npoxspov ; 

Adeimantos: (he said) I do not understand what you mean . (s<j)r| , Ou pavOavco raoc; ^sysic;.) 
Socrates: (then I said) Do you not understand , that first, we tell fables to the children ? 

8’ syeo r|v , Oo pavGavsvq , ou 7ipcoxov ^syopsv puGouc; xovq navSvou;, 

But, these sayings , I suppose , taken as a whole are false , but there is also truth in them ? 

Se xouxo svtcsvv 7xou ooq xo oXov v|/suSoq , Se Kav ai^pGp svv; 

But we familiarize the children to fables , beforehand , rather than to their gymnastic-exercises . 
8s xP®fi 8 9 a Ta naiSia npoq puGovc; npoxspov p yupvaavovq. 

Adeimantos: That is the case . (xauxa Eaxv .) 

Socrates: This then , is what I meant by saying , that music must be taken up before gymnastic . 

Tooxo Sp , s^syov , ou pooavKpc; ouusov nporspov p yupvaaxvKpc;. 

Adeimantos: (he said) Correctly so . (sijvp , OpGeoc;.) 

Socrates: Do you not know then , that the beginning is of the greatest importance in every work , 
Oukoov ovgG’ ou apxp psyvaxov navxoq spyou , 

most especially then , for whatsoever is young and tender ? For it is , at that time , 

377b paiUcxxa akkcoq Sp oxeooov xs Kav vseo Kav anakco ; yap xoxs 
that it is molded and takes any shape which you may wish to ivnpress upon each one . 

7x^axxsxav Kav svSusxav xvq xutcoc; ov av Pou^pxav svapppvaaGav SKaaxco . 
Adeimantos: Exactly so . (KopvSp psv ouv .) 

Socrates: Take notice then , this being the case , shall we carelessly allow the children to hear 

Ap’ ouv ooxco paSvcoc; mppaopsv xouq 7xavSaq aKousvv 

any chance fables , molded by any chance persons , and to receive into their souls , 
xouq STtvxuxovxac; puGouc; nkaaQsvxaq utco xcov S7uxuxovxcov Kav kapPavsvv ev xavq yu/avt; 
opinions which are generally contrary to those , of which , we believe selves must possess , 

So£,ac; coq era xo nokv svavxvaq SKsvvavq , aq , ovpaopsGa auxouq Sew sxsvv 
when they have grown to maturity ? 
enevSav xsJiseoGcoavv ; 

Adeimantos: We must allow no such thing ! (nappcxopev Oo otcoogxvoov .) 

Socrates: First of all then , as it appears , we must superintend the fable-makers , and on the one 
377c Tlpcoxov Sp , coc; eovKev , ppvv s7ucrcaxpxsov xovq puGonovovc;, Kav pev 

hand , we must accept, any beautiful fable which they may make , but on the other hand , 

, eyKpvxeov, Ka^oq ov av 7xovpGcoavv, 8’ 

we must reject those that are not. But those that have been accepted , we will persuade the 
awoKpvxeov ov av pp ; 8 xouq syKpvGsvxaq nevaopev xaq 

mothers and nurses , to tell to the children , and to mold their souls with those fables 
ppxepaq xs Kav xpoijvouq >osysvv xovq mvav Kav w^axxevv auxcov xaq \|/uxouc; xovq puGovq 
even more carefully than their bodies by their hands . Flence , most of those which they tell now , 
no'kv pa kkov p xa acopaxa xavq x e P mv > Se nokkovq xooq cov A,syooav vov 

must be cast-away . (sKp^pxeov .) 

Adeimantos: (he said) What kind do you mean then ? (sijvp , Ilovouc; Sp ;) 

Socrates: (then I said) In the greater myths , we shall also observe the lesser ones . For it is 
8’ syeo pv , Ev xovq pev^oavv puGovc; Kav ov)/ops0a xouq s^axxouc;. yap svvav 
certainly necessary that they have the same stavnp and the same effect, whether they be 
Sp Sev xov auxov xuwov Kav xauxov SuvacrGav xs 

large or small. Or do you not think so ? 
psv^ouq Kav xouq s^axxouc;. p ouk ovsv; 

* 
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Adeimantos: (he said) Indeed , as far as I am concerned . But I do not have anything in mind 
377d si|)r|, Eycoy’, akk’ ouk ouSs xvvaq svvoco 

of those you call great. 
xouq ksysvq psv^ouq. 

Socrates: (Isaid) Those which both Hesiod and Homer have told us , and the other poets . 

sitcov , Out; is HavoSoq kou Opppoq sksysxpv ppvv Kav oi akkov wovpxav. 
For I suspect, these poets have told , and still tell mankind , false fables which they composed . 
yap 7tou ootoi sksyov xs Kav ksyouavv xovq av0pco7rovq \|/su5svq puGouq auvxvGsvxsq . 
Adeimantos: (he said) Which ones then , do you mean , and what fault do you find in selves ? 

oq S’ p , Ilovooq Sp ksysvq Kav xv pspijvopevoq aoxeov; 
Socrates: First and most of all, the very one that must be found to be faulty , 

Kav npcoxov Kav pakvaxa Owep XP 1 ! pepijveaGav, 

and especially , if one does not falsify in a beautiful and good manner . 
xs Kav akkcoq sav xvq pp \|/soSpxav Kakcoq . 

Adeimantos: What is this ? (Tv xouxo ;) 

Socrates: When one in their imagery portrays in a bad ma nn er what the natures of The Gods and 
377e Oxav xvq xco evKa^p koyco KaKcoq wepi ovov Oeeov xe Kav 

Heroes are ; as a painter who paints a portrait that does not resemble what he may want to paint. 
ppcocov 8VGW , cocmsp ypai))suq ypaijveov sovKoxa ppSsv opova ovq av PoukpGp ypa\|/av. 
Adeimantos: (he said) Yes indeed , for it has to be correct to find fault with such representations . 

scpp , Kav ys, yap s/ev opGcoq psptjvsaGav xa xovauxa. 

But how then , have they failed , and what do we say ? 
akka raoq Sp Kav nova ksyopsv ; 

Socrates: (then I said) First of all, on the one hand , that the greatest falsehood concerning 
S’ eyco pv , Tlpcoxov psv Kav xo peyvaxov \|/eoSoq nepv 

The Greatest Beings was a falsehood not beautifully said ; how Heaven (The Father) both did 
xeov psyvaxcov o s\|/suaaxo ou Kakcoq svtvcov, eoq Oupavoq xs evpyaaaxo 

what Hesiod said Self did , and how Kronos in turn (The Son) had Self “ revenge ” ; surely then , 
a HavoSoq <()pav auxov Spacrav, o xs eoq Kpovoq au auxov sxvpcoppaaxo , Sp 
on the other hand , what Kronos did , and what He “ suffered ” by His Son (Zeus) , even if 
378 8s xa xou Kpovou spya Kav naGp uno xou uvsoq , sv 

these myths may be true , I do not think that they should be carelessly told in this way , especially 
av pv akpGv , ouS’ eoppv Ssvv paSvcoq ksysaGav ouxco , xs Kav 

in the presence of senseless young people ; but on the one hand , they should be left in silence , 
7tpoq aijvpovaq vsouq , akka psv pakvaxa avyaaGav, 

but on the other hand , if it were necessary to tell them any myths , as few as possible should hear 
Ss sv pv avayKp ksysvv xvq , eoq okvyvaxouq aKousvv 

them in secrecy , having sacrificed not a pig , but some great and hard-to-get sacrifice , so that 
Sv’ a7vopppxeov , Guaapsvouq ou xovpov , akka xv psya Kav anopov Oupa , oncoq 
the fewest possible number should ever chance to hear any of these myths . 

skaxvaxovq o auvsPp aKouaav xv. 

Adeimantos: (to which then he said) Yes indeed , those are hard sayings indeed . 

oq S’ p , yap Kav ouxov xovksnov ov koyov ys . 

Socrates: (Isaid) And indeed , it must not be told , O Adeimantos , in our city ; 

378b sijvpv , Kav y’ ou ksKxsov, eo ASsvpavxs , sv ppsxspa xp Ttoksv, 

nor must it be said in hearing-range of the young ; that they would be doing nothing extremely 
ouSs ksKxsov aKouovxv vseo, eoq av tcovov ouSsv xa saxaxa 

strange , by committing injustices , not even if in turn , they chastised an erring father in every 
Oaupaaxov, aSvKcov , ouS’ au Koka^cov aSvKouvxa naxspa navxv 
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possible way , but that they would be doing the same as The First and Greatest of The Gods . 

xpon©, aZZa av Sp©q onsp ov np©xov xs kou psyvaxov Gs©v. 

Adeimantos: (to which then he said ) No by Zeus , it does not appear to me to be properly said . 

oq 8’ r| , Oo pa xov Aia , aux© ouSs Soksv pm svvav snvxqSsva Zsysvv . 
Socrates: (then I said) Indeed , they must absolutely-never hear , that Gods “war against ” Gods , 
8’ sy© pv , ys xo napanav OuSs ©q Gem noZspooav Gsovq 

and plot and fight each other ; for that is not true : if indeed the future guardians 
378c xs Kav stcvPouZsuougv Kav pa/ovxav: yap ouSs aZqGq:sv ys xouq psZZovxaq i))uZa£,svv 
of our city , must consider it a very foul thing , to easily take offence at each other . Much less 
xpv ppiv noZw Ssv vopv^svv avayvaxov xo paSv©q ansxGavsaGav aZZqZovq: noZZoo 
must we make fables about wars of giants , and have themselves embroidered on robes , or all 
Ssi puGoZoyqxsov yiyavxopaxvaq xs auxoit; novKvZxsov , Kav noZZaq 

those multifarious quarrels between Gods and Heroes with their own associates and kindred . 
aZZaq navxoSanaq syGpaq Kav Gsrovxs Kav qp©©v npoq aox©v auyysvsvq xs Kav ovKsvooq : 
But if we intend to persuade them at all, how there has never been any quarrel among any of 
aZZ sv psZZopsv nsvaav 7i©q , ©q nronoxs ouSsvq anqxGsxo stspoq sxsp© 
the citizens , and that this is simply not pious , that this is rather the sort of thing to be told at once 
378d noZvxqq xouxo sgxv ouS’ ogvov , paZZov xovauxa suGuq 

by old men and old women to the children , and when they grow older, we must also compel 
Kav yspooav Kav ypaoav npoq xa navSva, Kav yvyvopsvovq npsaPuxspovq, Kav avayKaaxsov 
the poets to keep close to this ideal in their compositions . However , we must not admit into 
xouq novqxaq syyuq xoox©v Zoyonovsvv. 8s oo napaSsKxsov svq 

our city , stories telling how Hera was bound by her Son , and how Hephaistus was cast-out 
xpv tcoZw Hpaq Ssapouq mto msoq Kav Hvjvavaxoo pu|/svq 

by his Father (Zeus) when He intended to keep his Mother (Hera) from being-beaten , and the 
vno 7iaxpoq, psZZovxoq apovsvv xq pqxpi xo7ixopsvq , Kav 

battles between Gods such as Homer has created , whether they are created as allegory or not. 
Gsopa/vaq oaaq Opqpoq nsrcovqKsv oux’ nsTtovqpsvaq sv mrovovavq ooxs avso onovovrov. 
For the young are not able to discern what is allegory and what is not; but the beliefs which 
yap o vsoq ooy ovoq xs Kpwsvv o xv xs wtovova Kav o pq , aZZ’ xavq So^avq ©v 
they acquire at that age become dear and hard to wash-away and which may remain unchanged . 
378e Zapq sv xqZvKouxoq yiyvscxGav (jnZsv xs 8oasKvv7rxa Kav a av apsxaaxaxa . 
Equally then , for the sake of which in regards to all fables/discourses that we must create , which 
va©q Sq svsKa ©v nspv navxoq novqxsov a 

will be heard first, we must set-up in the best fables , the noblest relations , to encourage Virtue . 
aKooooGW 7tp©xa , pspuGoZoyqpsva o xv KaZZvaxa 7tpoq aKousvv apsxqv . 

Adeimantos: (he said) 18 Yes indeed , for It Possesses Logos . But if in turn, someone were 
sijvq, yap E/sv Zoyov. aZZ’ sv au xvq 

to ask us these questions ‘what are these relations and which are the fables’ , what are we to say ? 
sp©x©q qpaq Kav xaoxa , axxa saxv xauxa Kav xvvsq ov puGov, xvvaq av ijvavpsv ; 
Socrates: (and I answered) At the present time , O Adeimantos , we are not poets , thou and 1, 
379 Kav sy© surov , sv x© mpovxv, Q ASsvpavxs , sapsv ouk novqxav aoxs Kav sy© 
but founders of a city . Thus , on the one hand , it is befitting for founders to kn ow the shapes 
aZZ’ ovKiaxav no Zs©q . 8s psv 7ipoaqKsv ovKiaxavq svSsvav xouq xonooq 

in which the poets must make their fables , and if they compose outside of these shapes , 
sv ovq 7rovqxaq Ssv xouq puGoZoysvv, sav 7iov©avv nap’ ouq 
they are not to be tolerated ; but certainly the founders themselves indeed do not compose fables . 
ouk snvxpsnxsov, pqv auxovq ys oo novqxsov puGooq. 
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Adeimantos: {he said) Quite right, but this self, whose shapes/pattems concerning Theology , 
si|)r| , 8r| OpGcoc;, aXk' xooxo aoxo , oi xutcox 7rspx Gso^oyxaq, 
what should they be ? (xxvsq av sisv ;) 

Socrates: (then I said) In the following way somehow : The Character of The God , must always , 
8’ syco pv, ToioiSs nov xxvsq o Gsoq asx 

be attributed , without a doubt, such as that which Self happens to Be , whether the poetry 
anoSoxsov Sp7xoo oxoc; eov auxov xuyxavsx sav xs 7ioxp 

be composed in epic or in lyric or in a tragic mode . 
sv S7tscn eav xs sv ps^saxv sav xs sv xiq xpaycoSia . 

Adeimantos: Yes , that must be the case . (yap Asx.) 

Socrates: And is it not the case then , that any attribute which is indeed attributed to Deity , 

379b Ookoov o ys Osoq 

Is Good in Reality , and hence , It must necessarily be Attributed/Spoken in this way ? 
ayaOoq xeo ovxi xs Kax ?lskxsov ouxcoq; 

Adeimantos: What then ? (Ti ppv ;) 

Socrates: But certainly , nothing indeed that is Good is harmful, is it ? 

AAAa ppv ouSsv ys xcov ayaGcov P^a^spov , r| yap ; 

Adeimantos: It does not appear so to me . (Oo Soksi pox.) 

Socrates: Take notice then , can that which is not harmful , do harm ? 

Ap’ ouv o pr| p?iaPspov , p^anrsv; 

Adeimantos: Not in any way ! (OoSapcoc;.) 

Socrates: Therefore , can that which does no harm , do any evil ? 

Ss O pp P^anxsv, noxsi xi KaKov ; 

Adeimantos: Not this either .(OoSs xooxo .) 

Socrates: Therefore , can that which does no evil indeed , be the cause of any evil ? 

8s av O noisx ppSsv KaKov ys , sip aixiov xxvoq kxxkou ; 
Adeimantos: How could it ? (Ileoc; yap ;) 

Socrates: What follows then ? Must The Good be Beneficial/Useful ? 

Ti 8s ; xo ayaGov coijisiGpov ; 

Adeimantos: Yes. 

Nai. 

Socrates: Accordingly then, is It The Cause of Success/Prosperity/Well-being/Good-Deeds ? 

apa Amov sonpayiaq ; 

Adeimantos: Yes . (Nax .) 

Socrates: Accordingly then , The Good is The Cause , indeed not, of all things , 
apa xo ayaGov aixxov ys Ouk icavxcov, 
but of Those , on the one hand , that have to be Good , but blameless of those that are evil. 
aXXa xcov psv s/ovxcov so 8s avaxxxov xcov Kaiccov. 

Adeimantos: {he said) Absolutely so ! (scpr) , Idavxs^coc; y’ .) 

Socrates: {then I said) It follows then, that Deity , by virtue of Being Good , would not be 
379c 8’ syco pv, apa o Gsoq s7xsxSp ayaGoq av OuS’ sip 

the cause of all, as the many say , but on the one hand , The Cause of a few to mankind , 
axxxoc; navxcov , coc; ox 7ioAAox ^syooaxv , aAA’ psv axxxoc; oMycov xoxq avGpco7xoiq , 
but on the other hand , of many , blameless ; for The Good are much fewer for us than the evil; 

Ss tcoAAcov avaixxoq : yap xayaxa no'kv s^axxco ppxv xcov Kaiccov : 

Hence , on the one hand , no other , must be assumed as The Cause of The Good , but on the 
Kax psv ouSsva ah'kov axxxaxsov xcov ayaGcov, 

other hand , of the evil, we must search for some other “causes” , but not Deity . 

8s xcov KaKcov Ssi i^pxsxv a/Jri axxa xa aixxa , a A A’ oo xov Gsov . 
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Adeimantos: {he said) Your reasoning appears most true to me . 
si|)r|, Zsysiv Soksic; AZp0saxaxa poi. 

Socrates: {then I said) Accordingly then , one must not accept, neither from Homer nor 
379d 8’ syco pv, apa Ouk arcoSsKxsov ooxs Opppoo oox’ 

from any other poet, the same error about The Gods , and thoughtlessly miss the mark 
aZZoo ixoipxoo xpv xaoxpv apapxiav uspi xooq 0sooq Kai avopxax; apapxavovxoq 
by saying that, 

Zsyovxoq coq 


two jars lie-stored, sealed-in-wax on the floor in the palace of Zeus , 

8orm 7n0oi KaxaKsiaxai Kppcov ooSsi sv Aioq , 

the one, filled-full ofprosperity, but the other, of that which brings misery. 
o psv spuZsioi sa0Zcov , aoxap(axap) o SsiZcov : 

And to whomsoever, on the one hand, Zeus may mix and give of both , 
kou co psv o Zsoq av pi£,ac; Seo api|)oxspcov, 

surely one meets with that which is evil at one time, but with the prosperous at another, 
ys xs psv Kopsxai o kcxkgo aZZoxs, 8’ sa0Za> aZZoxs, 

but for whomsoever He may not, but gives of the other unmixed, 

8’ co av pp aZZ’ xa sxspa aicpaxa, 

in that case, an evil hunger drives him ; throughout the lower regions; 

8s xov KaKp PouPpcoaxic; sZaovsi Slav S7U /0ova : 

Homer , ILLIAD XXIV 527-532 

Nor must we accept Zeus as the dispenser to us as 
379e ouS’ Zsoq coq xapiaq ppiv 

having wrought both good and evil. 

xsxuKxai xs aya0cov xs Kaiceov . 

The Laws of The Well-Governed City 

Socrates: 19 Then , if anyone says that to the breaking of the oaths and treaties (il iv 73), which 
8s sav xiq 4>p Tpv aoyxumv opKcov Kai anovScov, pv 
Pandaros broke , were brought-about through Athena and Zeus , we shall not praise him . Nor 
ollavSapoc; aovsxssv , ysyovsvai ST A0pvaq xs Kai Aioq , ouk a7raivsaops0a : ooSs 
that, among The Gods , the discord and dispute came about through Themis and Zeus . Nor 
380 Oseov , spiv xs Kai Kpimv Sia ©spixoq xs Kai Aioq : ouS’ 

in turn , must we allow the young to hear , as Aeschylus says , that: 
au saxsov xouq vsouq aKousiv , eoq AicrxuZoc; Zsysi, oxi 

God implants the cause in mortals, when He intends to utterly ruin a house . 

Osoq (jiosi psv aixiav Ppoxoiq , oxav OsZp 7iap7ip8pv KaKtoaai Scopa . 

But if any poet writes about, the ‘Sorrows of Niobe’, in which these iambic lines occur , or about 
aXK sav xiq noip , xa raxOp xpq NioPpq sv oiq xaoxa lapPsia xa svsaxi, p 
the tales of the Pelopids , or the Trojan business or anything else of that sort, we must either not 
xa nsZmuSeov p xa Tpcouca p xi oXko xcov xoiouxcov, p ou 

allow them to describe these events as the work of God , or if they do describe it as of God , then 
saxsov Zsysiv auxa spya 0sou, p si 0sou, Kai 

we must discover , as near as possible , the explanation for them which we are now looking for ; 

s£,supsxsov gxsSov Zoyov aoxoiq ov vuv ^pxoopsv, 

* 
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we must declare , that on the one hand , God wrought a Just and Good Work , and that on the 
380b ^skxsov , cocg psv o Gsoc; sipyac^sxo SiKaia is kou ayaOa , 

other hand , they were Benefited by being Corrected . But to first describe those who received 
8s oi covivavxo Ko^ac^opsvoi. 8s psv or SiSovxsc; 

Justice as wretched , then to say that God certainly made them so , the poet must not be allowed 
SiKpv coc; aGiUoi, Ss pv o Gsoq Sp Spcov xaoxa , xov noipxov ouk saxsov 
to say .Yet if on the one hand , they should say that the bad ones were wretched since 
?isysiv : aAA’ si psv Jisyoisv oxi oi kcxkoi aO^ioi cot; 

they were in need of Correction , and then were Benefited by being-given The Justice of God , 
sSspGpaav Ko^aascoc;, 8s a>(t)s^oovxo vno SiSovxsc; Sucpv xou Gsoo, 
this , we must allow . But, to say that Being-Good , God becomes “a cause of evil” to anyone , 
saxsov : 8s (Jiavai ovxa ayaGov Gsov yiyvsaOai aixiov kxxkcov xivi 

must to be fought against in every way ; nor must anyone allow that to be said in the city of self , 
Siapaxsxsov rcavxi xponco ppxs xiva xaoxa ?isysiv sv xp no^si aoxoo , 
if they intend it to be Well-governed , nor must anyone hear it, neither younger nor older , 

380c si ps^Jisi sovoppasaGai , ppxs xiva aKoosiv , ppxs vscoxspov ppxs 7ipsaPuxspov , 
nor must anyone mythologize such a falsehood either in verse (poetry) or without verse (prose) ; 

ppxs poGo^oyouvxa ppx’ sv psxpco ppxs avso, 

for such sayings , if spoken are neither pious nor fortunate for us , nor concordant in themselves . 
cot; ^syopsva si av ^syoixo ouxs oaia ouxs i;opi|)opa ppiv ouxs aopijicova aoxa aoxoiq. 
Adeimantos: (he said) I cast my vote with yours for this Law , and I am satisfied with it. 

scpp , Sop\|/p(|)oc; poi croi, xooxoo xou vopoo , Kai sipi apscncsi. 

Socrates: (then I said) Accordingly then , on the one hand , This , would be One of The Laws 
8’ syco pv, xoivov psv Ooxoc; av sip sic; xcov vopcov 

and Shapes/mould/outline/model/character concerning God , within which the speaker must 
xs Kai xoncov uspi Gsooq , sv co xout; ^syovxaq Sspasi 

speak and the poet compose ; that God is not The Cause of all, but of The Good . 

^sysiv Kai xout; 7ioiouvxac; noisiv , xov Gsov pp aixiov navxcov oXka xcov ayaGcov . 
Adeimantos: (he said) And that is quite sufficient. (scpp , Kai pa/.’ ancr/pp .) 

Socrates: But what then, of this one , The Second ? Do you then believe God to be a sorcerer 
380d Ss Ti Sp oSs o Ssoxspoc;; apa oisi xov Gsov sivai yopxa 
and capable of manifesting Himself , deliberately , in different forms at different times , 

Kai oiov ijiavxa^saGai s£, snipoo^pc; sv a^aic; iSsaiq a'k'koxs, 
sometimes becoming and alternating The Self Ideal into many shapes , but at other times , 
psv xoxs yiyvopsvov Kai a^axxovxa xo auxov siSoq sic; no'k'kac, popijiac;, 8s xoxs 
deceiving us and making us think it is Him in such a way ? Or is He Absolutely-Simple 
anaxcovra ppaq Kai noioovxa Soksiv nspi xoiaoxa , p sivai an'kovv 
and least likely of all that exists to step outside The Limit of The Idea of Himself ? 
xs Kai pKiaxa navxcov sKpaivsiv xpc; iSsac; sauxou ; 

Adeimantos: (he said) I can indeed not answer at the present time at this pitch . 

sxco ys Ouk sitcsiv vuv ooxcoc; 

Socrates: What then of the following way ? Is it not necessarily the case , that if indeed anything 
Ti 8s xoSs ; ouk avayKp, suisp xi 

should alter its own form , either it is moved itself by itself or by something else ? 
s£,iGxaixo xpc; auxou iSsaq , p psGiaxaaGai auxo utp’ sauxou p un’ ak'ko’o ; 

Adeimantos: That is necessarily the case . (AvayKp .) 

Socrates: On the one hand , is it not the case then , that of those that are moved by 

380e psv Oukouv xa uno 

* 
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something else , those that exist in the best possible condition , are least liable to be altered 
ak'kov s/ovra apxaxa pKvcxxa aAA,ovooxav 

and moved ? Such as , the body by food and drink and labor , and all plants by 
is kou Kvvsvxav ; ovov crcopa otxo avxcov is kou 7xoxcov Kav 7xovcov , kou nav (jvoxov 07 x 0 
the heat of The Sun and wind and such affections/passions/conditions ; is it not true , 
svApascov xs Kav avspcov Kai xovooxcov xcov TxaGppaxcov , oo 

that the healthiest and strongest ones , are least capable of being-altered ? 
xo oyvsaxaxov Kav vaxopoxaxov pKvaxa aAAovooxav; 

Adeimantos: How then , could it not be the case ? (Tlcoq S’ oo ;) 

Socrates: But would not The Most Virile Souls and Those with The Most Presence of Mind , 
381 5s av oo xpv avSpsvoxaxpv Toypv Kav (jvpovvpcoxaxpv 

be least disturbed and altered by any experience/affection from without/outside/exterior ? 
r)KVGX xapa^svs xs Kav aAAovcoasvsv xv 7xa0oc; s£,a>9sv ; 

Adeimantos: Yes . (Nav .) 

Socrates: And surely according to The Self/Same Logos , I indeed suppose , that all composites ; 

Kav ppv Kav Kara xov aoxov Aoyov ys 7 x 00 navxa xa ^ovOsxa 

such as , furniture and buildings and clothing ; those that are well-made and in good-condition , 
cncsop xs Kav ovKoSopppaxa Kav apijnsapaxa , xa so svpyaapsva Kav so sxovxa 
are least altered by time and the other affections (from without.) 
r)Kvaxa aAAovooxav 07 x 0 xpovoo xs Kav xcov aAA,cov 7xa0ppaxcov . 

Adeimantos: These things are certainly the case .(xaoxa Eaxv Sr) .) 

Socrates: Hence everything that exists in a good-state , either by Nature or by Art or by both , 
381b 8p ITav xo sxov KaAeoc; p i|)ogsv p xsxvp p apijvoxspovc; 

least of all, admits of transformation by something else . 
sAaxvaxpv svSsxsxav psxaPoApv on’ alXov . 

Adeimantos: That is likely .(Eovksv .) 

Socrates: Then certainly , God and indeed That Which is Attributed to God , 

AkXa ppv o 9soc; Kav ys xa xoo 9soo 

Has-To-Be , In-Every-Way , In-Perfect-Condition . 

sxsv 7tavxp apvaxa. 

Adeimantos: How could it not then , be the case ? (ncoq oo 8’ ;) 

Socrates: Then in this respect, God will be least likely to-take-on many shapes (from outside). 

8p Taoxp psv o 9sog av pKvaxa vaxov(sxco) no'k'kaq pop^ac;. 
Adeimantos: The Least likely , to be sure . (HKvaxa 8pxa .) 

Socrates: 20 But accordingly then , would Self transform and alter Self ? 

AAA,’ apa av avxoq psxaPoAAov Kav aAAovov aoxov ; 

Adeimantos: (he said) It is clear that He would , if indeed He does alter . 

scpp , ApAov oxv suxsp aAAovooxav. 

Socrates: Therefore , would He transform towards the Better and Fairer than Himself , 
oov Tloxepov psxaPaAAsv ercv xo PsAxvov xs Kav KaAAvov saoxov 
or towards the worse and more ugly than Himself ? 
p S7U xo x 8V P ov Kai TO avaypov saoxoo ; 

Adeimantos: (he said) He must necessarily change for the worse , if indeed He does change , 
381c scpp , AvayKp , S7tv xo x 8l P ov > suxsp aAAovooxav; 

for I suppose , we shall indeed not say there exists a deficiency in God of Beauty or Virtue . 
yap 7xoo oo ys ((jpaopsv svvav sv8sa xov fisov KaAAooc; p apsxpq . 

Socrates -.(then I said) You speak most correctly; and if He Exists Thus (Perfect), does it appear 
8’ syco pv, Asysvq Opfioxaxa: Kav sxovxoq ooxcoq 8 oksv 
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to thee , O Adeimantos , that anyone whomsoever, whether God or man , would willingly make 
aov , co ASsvpavxs, xvq owpouv p Gscov r| avGpcoraov av skcov 7vovsvv 

self worse ? (auxov x^ipco ;) 

Adeimantos: {he said) Impossible ! (e())rj , ASuvaxov .) 

Socrates: {Isaid) Accordingly then , it is impossible , that God “should wish to alter” Self . 

si))riv, apa ASuvaxov kou 0sco sGsAsvv aAAovouv auxov, 

But as it is likely , Each of Themselves , by Being , The Most-Beautiful and The Best that Is 
aXk , coq sovKs, SKaaxoq aoxeov cov KaAAvaxoq Kav apvaxoq ere; xo 

Possible , Eternally Abides , Absolutely-Simple In The Ideal-Form-Perfect of Self. 

Sovaxov aei psvsv anXcoq sv xp jaopc()rj auxou. 

Adeimantos: {he said) To me at least, that conclusion appears to be in every way necessary . 

sij)p , spovys Soksv Anaaa avayKp . 

Socrates: {then I said) Accordingly then , not one of the poets must tell us , O best one , that 
381d S’syco pv, apa MpSsvq xeov 7ioipxeov Asysxco ppvv, co apiaxs , eoq 

Gods , like strangers from a foreign-city, turn to perfecting manifold shapes ; 

0sov eoncoxsq ^evvoravv aAAoSa7rovav 7roApac; s7uaxpcoi))cc»av xsAsGovxsq jravxovov : 

Neither shall anyone lie about Proteus and Thetis , nor in their tragedies nor in their 
pp8s ppSsvq Kaxa\|/euSea0G) npoxscoq Kar ©sxvSoq , pp8’ sv xpaycoSvaq pp8’ sv xovq 
other poetical works , introduce Hera , having been altered as a priestess begging alms 
ak.'koxq noippaaiv siaaysxeo Hpav pAAoveopsvpv coq ispsrav aysipouaav 

For the life-giving sons of Inachos , the Argive River ; 

PvoScopovc; navavv Ivaxou Apysrou Ttoxapou : 

and many other such lies , they must not tell us . Nor in turn , shall the mothers while being under 
381e Kav Tto'kXa aAAa xoiaoxa \i/su8sa0coaav pp ppvv : pp8’ au av ppxspsq uwo 
the influence of these poets , terrify their children , by harmfully telling their fables , how 
avansvGopsvav xooxcov sKSsvpaxouvxcov xa mv8va , KaKcoq Asyouaav xooq puGouc; , cot; 
that some Gods , “haunt the night in the likeness of many strangers and in all manner of shapes”; 
apa xvvsq 0sov 7rspvspxovxav voKxcop vvSaAAopsvov tcoAAovc; £,svovc; Kav 7ravxo8a7iovq , 
in order that, on the one hand , we may not, at once , have them blaspheming The Gods , 
vva psv pp apa svq pAaaijvppcoavv Gsouc; 

and on the other hand , at the same time , turning out complete , the fears of their children . 

8e apa awepya^covrav xooq SsvAoxspouq navSaq. 

Adeimantos: {he said) No , we will not ! (stpp , Mp yap .) 

Socrates: {then I said) But since then , The Gods Themselves are Invulnerable to change , 

8’ syco pv , AAA’ apa ov 0eov auxov evavv pp ovov pexaPaAAsvv 
on the one hand , do They , on the other hand , deceive and beguile and make us 

pev aijvac; Se e£,amxcovxsq Kav yopxeoovxsq Kav novouav ppvv 

believe , that They appear in all these shapes ? 

Soksvv i|)avvea0av navxodanovi ; ; 

Adeimantos: {he said) Possibly . (eepp , Iacoq .) 

Socrates: {then I said) If possible , what follows then ? Would any God wish to deceive/lie 
8’ syco pv, Tv 8s ? av Gsoq sGsAov \|/su8sa0av 

either in word or deed , by placing in front of us a phantasm !\ mage/appcarancc/ap paritio n ? 

382 p Aoyeo p spy© Tvpoxsvvcov (jvavxaapa ; 

Adeimantos: {to which he then said) I do not know . 

{oq 8’ p , Ouk ovSa .) 
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Socrates: (then I said) Do you not know , that what is indeed , in the truest sense , a lie , 

S’ syco r|v, Ook ovaGa oil to ys akpGcoc; v|/so5oc; 

(even if such a statement can be said [Theatetus 189b]) all Gods and men hate ? 

coc; sv is xooxo ovov sv7xsvv , 7xavxsc; Gem xs kou avGpcorcoi pvaooavv ; 

Adeimantos: (he asked) What do you mean ? (si|)p , IIcoc; ksysvq ;) 

Socrates: (then I said) I mean it, in this way ; that no one willingly desires to be false , in any 
S’ syco pv , Ooxcoc; , oxv ooSsvc; skcov sGsksv \|/so5scxGav 

degree in the most vital part of themselves and concerning the most vital Aspects (of Reality) , 
7xoo xco Kopicoxaxco(superior/authoritative/masterful) saoxcov kou 7xspi xa Kopicoxaxa 
but it is especially in that self , that All fear to have it . 
aXka pakvaxa sksv aoxo 7xavxcov ((joPsitou KSKxpcxGav . 

Adeimantos: (to which he then answered) I do not understand , even now . 

oq S’ p , OoSs pavGavco 7xco vov 

Socrates: (I replied) Because you think , that I am saying something grand . But I only 
382b si))r|v, yap Oisi ps ksysvv u aspvov : Ss syco 

mean that to be false and to be deceived and ignorant about what is Real , in the soul, 
ksyco oxv \|/soSsaGav xs Kai s\|/soc>Gav Kav apaGp 7xspi xa ovxa xp \|/oxp 
and to have and keep the falsehood , in there ; is what all beings would least accept; 

Kav s/svv xs Kav KSKxpaGav xo \|/so5oc; svxaoGa 7xavxsc; av pKvcrxa Ss£,avvxo 
and have the most extreme hatred for it to exist in such a place . 

Kav pakvcxxa pvcrooav aoxo svvav sv xco xovooxco . 

Adeimantos: (he said) Very much so indeed ! (sij)r| , Floko ys .) 

Socrates: But surely then , this could indeed most properly be called in the truest sense a lie , 
AXka ppv xooxo av y’ opGoxaxa Kakovxo coc; akpGcoc; vj/soSoc; 
as I called it just now ; the ignorance in the soul, the ignorance of the soul deceived ; 
o sksyov Sp vov, p ayvova sv xp \|/oxp , p too s\|/soapsvoo : 

since the lie in the words , is indeed an imitation/copy of the affection of the soul , and 
S7xsv xo sv xovc; koyovc; sgtv ys pvpppa 7xaGppaxoc; sv xp \|/oxp Kav 

arose later as an image , but not the most undiluted lie . Or is it not so ? 

382c ysyovoq oaxspov svScokov , oo 7xavo aKpaxov \|/soSoc;. p oox ooxcoc;; 

Adeimantos: Entirely so . 

Elavo psv oov . 

Socrates: 21 Certainly , on the one hand , That which is truly a lie , is not only hated 

Sp psv To xco ovxv \|/so5oc; oo povov pvasvxav 

by Gods , but it is also hated by human-beings . 
otxo Gscov vXKa Kav 07x’ avGpco7icov . 

Adeimantos: It appears so to me . (Aoksv pov .) 

Socrates: What certainly follows then ? When is the lie in words useful , and to whom , so that 
Tv Sp Ss ; 7xoxs xo \|/so5oc; sv xovq koyovq xppcnpov Kav xco coaxs 

it is not worthy of being hated ? Will it not then be used against their enemies , and towards those 
pp a^vov svvav pvaooc; ; ap’ oo xs npoq xooq 7xokspvooc;, Kav xcov 

called friends , whenever they try to do something evil, because of madness or some folly ; 
Kakoopsvcov ijnkcov oxav s7xvxsvpcoav Tcpaxxsvv xv KaKov Sva pavvav p xvva avovav , 
at that time , it becomes useful as a remedy for the sake of turning away (this malady) ? And in 
382d xoxs yvyvsxav xppcnpov coq ijiappaKov svsKa a7xoxporcpc; ; Kav sv 

the fables of which we were speaking just now , we make the false resemble that which is true 
xavq poGokoyvaavc; avc; sksyopsv Sp vov , 7xovoopsv to \|/so5oc; ai()opovoovxsc; xco akpGsv 
as far as we are able , because we do not know what is true about ancient events , 
o xv pakvaxa sxev, Sva pp xo svSsvav 07xp xakpGsc; 7xspv xcov 7xakavcov , 
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and in this way , they become useful ? (outgo •) 

Adeimantos: (to which he then said) It most certainly , has to be in this way . 

oq 8’ r|, Kav paLa, s^si ouxcoc;. 

Socrates: Then according to which of these ways is falsehood “surely useful” to God ? 

ouv Kara u xouxcov xo \|/su8o<; Srj xppavpov too 9soo ; 

Would He , by not knowing about ancient events , falsify likenesses of them ; 
av noxspov 8va xo pp svSsvav xa naXaia \|/su8ovxo aijvopovcov ; 

Adeimantos: (he said) That would surely be absurd . 

si|)r|, av psvx’ svp TsLovov . 

Socrates: Accordingly then , on the one hand , no false poet resides in The Divine ? 

apa psv ouk \|/su8pc; riovpxpc; svv sv 9soo . 

Adeimantos: It does not appear so to me . ( Ou Soksv pov.) 

Socrates: But then , would He lie to an enemy out of fear ? 

382e AXka \|/suSovxo roue; s/Gpooc; 8s8vcoq ; 

Adeimantos: Necessarily , far from it indeed . (8sv JToLLou ys .) 

Socrates: But then, would He lie for the sake of averting the folly or madness of His friends ? 

KkXa 8T avovav p pavvav ovksvcov ; 

Adeimantos: (he said) Indeed not, for no foolish person or madman is a friend of God . 

sc))rj , AX'k’ ouSsvc; xcov avopxcov Kav pavvopsvoov 9soi|)vLpq . 

Socrates: Accordingly then , there is nothing for the sake of which , God should lie . 

apa sgtvv Ouk svsKa ou 9soq av \|/su8ovxo . 

Adeimantos: There is not .(sgtvv Ouk .) 

Socrates: Accordingly then , The Spiritual and The Divine exists wholly Without-falsehood . 

apa xo Savpovvov xs Kav xo 9svov JTavxp a\|/su8pq. 

Adeimantos: Absolutely so . (ITavxa7xaGi psv ouv .) 

Socrates: Accordingly then, God is Perfectly Simple and True , in Word and Deed , 

apa o 9soq KopvSp awLouv Kav aLp9sq sv xs spyco Kav sv Loyoo , 
and neither changes Self nor deceives others , neither by means of apparitions nor by means 
Kav ouxs psGvaxaxav auxoq ouxs siqanaxa a'k'kovc,, ouxs Kata (Jjavraavac; ouxs Kara 
of stories , nor by means of sending signs , whether in dreams by day or night. 

Axtyouq ouxs Kaxa 7rop7xaq appsvcov , ou9’ ump out’ ovap . 

Adeimantos: (he replied) To me at least Self has come to Light in this way , as thou says . 

383 si|)p , spovys auxco ())avvsxav spovys Ouxcoq aou Lsyovxoc;. 

Socrates: (Isaid) Accordingly then, do you agree , that this is The Second Shape (and Law) ; 

si|)pv , apa Xuyxoopsvq xouxov svvav Ssuxspov xurcov : 

in which we must speak and make poetry about The Gods ; 
sv co Ssv Kav Lsysvv Kav wovsvv nspv 9 sgov , 

that Selves are neither wizards who alter Themselves, 

Goq auxouc; ovxac; ppxs yopxaq tgo psxaPaLLsvv sauxouq 
nor do They mislead us by falsehood in word or in deed ? 
ppxs mpaysvv ppaq vj/suSsav sv Loyro p sv spyco ; 

Adeimantos: I agree . (Xuyxcopco .) 

Socrates: Accordingly then , much there is to praise of Homer , but this statement 
apa TloLLa smvvouvxsq Opppou vXka xouxo 

we shall not praise , the sending of that dream to Agamemnon by Zeus (Iliad II), nor shall we 
ouk 67vavvsGops9a , xpv 7vop7vpv xou svutxvvou xco Ayapspvovv utvo Avoq , ou8s 
praise Aeschylus , when Thetis tells how Apollo pleasantly-singing at the marriage of Self 
383b Avg/uLou , oxav p @sxvq (pp xov AtcoLLco aSovxa sv auxpq xovq yapovq auxpq 
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Let fly in detail the blessings of My good-children’s long-lasting lives; 
sac ~ svSaxsxaGax s7tsui|)r|pr|Gsv xac; srmauSxac; paKpaxcovaq pxooq 
and lives also unacquainted with disease. 
t’ Kax ansipouq vogcov . 

And altogether praised singing of My God-befriended lot , thus cheering My heart . 

t’ £,u|i7tavxa naxav sx7xcov spaq Osoijn^sG xuxaq , sGupcov sps . 

And I kept-hoping The Divine Mouth of Phoibos-Apollo was Faultless ; Full of Prophetic Art : 

Kayoo r|A.7U(^ov xo Gsxov axops OoxPou sxvax a\|/suSsq , Ppuov pavxiKr) xs/vp . 

But The Self, who was singing, 

S’ o avxoq upveov 

The Self who partook at meat with us, 
auxoq rcapcov sv Goxvp 
The Self who said all these words. 
auxoq S17TC0V xa8’ 
is The Self slayer of my child. 
sgxxv o avxoq Kxavcov xov spov xov mxSa 

When anyone speaks in this way of The Gods , we shall be angry , and we shall not grant them 
383c oxav xtcg i^syp xoxauxa rcspx Gscov , xa^snavoopsv xs Kax ou ScoGopsv 
a chorus , nor shall we allow school-teachers to use (his words) in educating the young , if 
Xopov , ouSs saaopsv xouq SxSaaica^ouc; xppaOax snx mxSsxa xcov vseov , sx 

we intend our Guardians to become God-worshipping and Divine , as far as human beings 
ps^ooGXv ppxv ox ijxu^aKsc; yxyvsaGax GsogsPsxc; xs Kax Gsxox, KaG’ ogov avGpcemco 
can possibly be . 

S7tx TC^SXGXOV OXOV XS . 

Adeimantos: (he said) Absolutely so . I surely agree to these shapes , 

stpr) , navxamaxv , syeoys aoyxcopco xouq xoxnouq xunouq 
and 1 would apply them as laws . 

Kax av xpcoppv cocg vopoxc;. 
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Book 3 


r 

Socrates: 1 (Isaid) Certainly then , on the one hand , as regards The Gods , such are the 

386 8’ sy© r|v, 8r| psv 7tspv Ta Gsouq, xovaux’ 

kind of words , as it is likely , which must be immediately heard and not heard from childhood , 
axxa cot; sovksv suGoq aKooaxsov xs kou ouk aKooaxsov sk mvS©v 

by those who are to honor both God and their Forefathers , by not holding The Friendship 
xovq xvppaouav xe Gsouq kou yovsaq pp 7xovpaopsvovq xpv ijnZvav 
among themselves in light esteem . 
xs aZZpZrov 7xspi apvKpoo . 

Adeimantos: (he said) And it appears to us quite right, as 1 believe . 

sij)r| , Kou ^avvsaOav ppvv y’ opGooq ovpav . 

Socrates: What follows then ? If they are to be brave , we must not let these words be spoken ; 

Tv 8r| 8s ; sv psZZouavv sivou avSpsvov, ap’ ou xaoxa xs Zskxsov 
and we must implant such convictions as will make selves least likely to fear death ? Or are you 
kou ova novpaav aoxooq pKvaxa SsSvsvav xov Gavaxov ; p 

inclined to think that anyone at all will be brave , while having this fear in self? 

386b pysv xvva 7tox’ ysvsaGav av avSpsvov , s%ovxa xooxo xo Ssvpa sv aoxco ; 
Adeimantos: (to which he then said) No By Zeus , not I at least. 

oq S’ p , Ma Ava , ouk syeoys . 

Socrates: What next ? If they are led to believe that the fables about Hades are so , and its terrors 
Tv 8s; pyoopsvov xav AvSou svvav xs Kav Ssvva 

are so , do you think anyone will be fearless of death and choose death in their battles , 
svvav, ovsv xvva sasaGav aSsp Gavaxoo Kav avppasaGav Gavaxov sv xavq pa^avq 
rather than defeat and slavery ? 

7vpo pxxpq xs Kav SooZsvaq ; 

Adeimantos: Not at all. (OoSapeoq .) 

Socrates: Necessarily then, as it appears , we must also exercise supervision over these fables , 
Asv Sp , coq sovksv , ppaq Kav S7uaxaxsvv wspv xouxcov xcov puGcov 
to guide those who undertake to tell them ; and in this way they need not to simply dispraise 
xovq sruxsvpooGV Zsysvv , Kav ouxcoq SsvaGav pp anZcoq ZovSopsvv 
the affairs in Hades , but rather to praise them , since what they now tell us , is neither 
386c xa sv AvSou , aZZa paZZov smvvsvv , coq Zsyovxaq oox’ 

true nor useful/beneficial for those who are intended to be warlike . 
aZpGp oox’ axt)sZvpa xovq psZZooav sasaGav paxvpovq . 

Adeimantos: (he said) We certainly must ,(s())p , psvxov Asv .) 

Socrates: (then I said) Accordingly then , let us wipe out everything of the kind , beginning with 
8’ sy© pv , apa E£,aZsu|/opsv mvxa xa xovauxa , ap^apsvov ano 

the following passage from epic poetry , 
xouSs xov) s7xouq 

/9/?d /’d rather he a hired fie/d-hand 

k’ PooZovppv s©v Gpxsospsv sTvapoopoq 

worh/ng far same ather needy man 

mp’ aZZ© aKZpp© avSpv 
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And that , 

KOU xo 

386d 

than to //e-utter/y-ru/ned , /ord among a// the dead • 

p Kaxou|)9ipsvoiGiv avaaasvv naavv vskosggv : 

Homer , Odyssey IX 489 

thus to mortals and Immortals 

5e 9vpxovav Kav a9avaxovav 
these fearful , noisy and stygian dwellings 
apspSa^s , eupcosvxa xe crxuysouav xa oiKia 
will be manifest 
(Jjavevp 

even to The Gods Themselves ; 

And , 

Kai 

7xep 9eoi : 

Homer, Illiad XX 64 

Hence , how strange, 
pa co 7ro7vov 

there survives 

And that, 

KOU xo 

8 GXV 

in the house of Hades a soul and its image, 
svv Sopovav AvSao Kav xvq y/oxp Kav p svSco^ov 
with no mind residing in it at all ! 
axap ouk (Jvpevsq svv napnav : 

Homer , Illiad XXIII 193 

I believe he has a soul , but that the rest are flitting shadows ; 
ovco(ovopav) 7V87rvoa9av, 8s xav avaaooav cncvav 

And , 

KOU 

Homer, Odyssey X 493 

the soul flew from his limbs 
\|/uxp vxxapsvp sk ps9scov 
which then departed to Hades bemoaning its lot , 
ov 8’ PsPpKsv(Pavvco) AvSoaSs yoocoaa 7ioxpov , 
virility and the prime of life , left behind ; 
avSpoxpxa Kav pPpv Jutcoug’ : 

And that , 

KOU xo 

387 

And , 

KOU 

Homer , Illiad XVI 856 

Thus , the soul went down to the nether region , like smoke , weeping . 

8s y/oxp coxexo Kaxa x9ovoc;, poxs Kanvoc; , xsxpvyova 

Homer, IlliadXXIII199 

thus , like bats in the innermost depths of an unfathomable cave 

8’ coq vuKxspvSsq pux® 9sg7vsgvovo avxpoo 

while clinging together from the rock ; 

S7vsv oppa9oo ava x’ a^p^pavv sk nsxppq 

If one falls out , they all flitter-about shrieking . 
ks xvq aTtonsapavv noxsovxav xpv^ooaav 

So their souls went crying together. 
cot; psaav av sxovxav xsxpvyovav ap’ . 

Homer , Odyssey XXIV 6-9 


Socrates: We will entreaty Homer and the other poets not to be angry when we “draw the line” 
av 7iapavxpaops9a Opppov te kou xouq a'k'kovq 7xovpxac; pp xa^enavverv Svaypa^copev 
on these sayings and all such as these ; but not, as not being poetical and pleasant for the many 
387b xaoxa kou navxa xa xovaoxa , oo/ coq ou novpxiKa Kav p8ea xovq 7xo^ovq 
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to hear, but by as much as they are more poetical, by so much the less must our children and 
aicoueiv, a IX’ oaco 7toxpxxKcoxspa, xoaooxco pxxov mxax Kax 

men hear them ; those who must be Free : being afraid of (any) slavery more than of death . 
avSpacnv aKooaxsov,oo<; Sex sxvax s?iso0spooc;,7xs(|)oPppsvooc; Soo^sxav paiUiov Oavaxoo. 
Adeimantos: Absolutely so . 

navxamax psv oov. 

Socrates: 2 Is it not the case then , that besides those sayings , we must strike all those 
Ookoov Kaox exx 7xspx xa xaoxa a7io|3kpxsa navxa xa 

fearful and terrible names ; Kokutus and Stugas and “those from below” and “the corpses” 

Ssxva xs Kax i))o|3epa ovopaxa , kcokoxooc; xe Kax cxxoyaq Kax svspooq Kax akxPavxaq 
and other such names of this type , whose very names surely make all those 
387c Kax aAAa oaa xoo xooxoo xorcoo , oaa ovopa^opsva Sp 7xoxsx navxaq xooq 
who hear them , shiver . Perhaps later, they may also be of good use for something else ; 
aKooovxaq ijxpxxxexv. xacoq Kax s/sx so 7tpoq xx aXXo : 

but now , we fear for our guardians ; we fear that, from all such shivering a fever 
8s (JxoPoupsOa U7xsp ppsxq xcov (jxo^aKcov , ppxv pp sk xpq xoxaoxpq (ppxKpq Osppoxspox 
may arise in them , and make them softer than they should be . 

ysvcovxax, Kax pa^aKcoxspox xoo Ssovxaq . 

Adeimantos: {he said) And we fear that, quite correctly . (sijxp , Kax i))oPoopsOa , y’ opOeoq .) 
Socrates: Accordingly then, they must be taken away ? (apa Apaipsxsa ;) 

Adeimantos: Yes . (Nax .) 

Socrates: But we must use in speaking and composing those bearing the opposite stamp to these ? 

8s ?iskxsov xs Kax 7toxpxsov Tov svavxxov xuixov xouxoxq ; 

Adeimantos: Surely , that is clear . (Sp Ap^a .) 

Socrates: Shall we accordingly then , also take away the weepings and wailings 
387d apa psv Kax s^axppaopsv xouq oSoppouq Kax xouq oxkxouc; 

of those distinguished gentlemen ? 
xooq xcov s^oyxpeov avSpeov ; 

Adeimantos: {he said) They must also necessarily go , if indeed the ones before did . 

scpp , Kax AvayKp , sx7xsp xa 7tpoxsxa . 

Socrates: {then I said) Now consider, if we take them away , whether it will be right or not. 

8’ syco pv , Sp Zkotcsx , sx s^axppaopsv opOeoq p ou . 

Thus , we surely say that the reasonable man will not be led to believe that dying is fearful for 
Se Sp (jxapev oxx o £7U8XKpc; avpp oo pypcrexax xo xeGvavax saxx Ssxvov 
his companion , in as much as he is also a reasonable man . 

exaxpoq ormep Kax xco snxexKsx . 

Adeimantos: Yes we do . (yap Oapsv .) 

Socrates: Thus , he would indeed not lament for him as if he had suffered something terrible . 

apa av y’ Ouk oSupoxx’ U7xsp sksxvod eoq xx 7xsrtov0oxoq xx Ssxvov . 
Adeimantos: Not at all. (Oo Spxa .) 

Socrates: Moreover , we also say that, because such a self is most self-sufficient to self 
387e AkXa ppv Kax ^syopsv xoSs , eoq o xoxouxoq auxoq pakxaxa aoxapKpq aoxco 
in respect to living well, and especially least of all in need of help from another . 

rcpoq xo i^pv so , Kax 8xai))spovxcoc; pKxaxa xcov a>Acov npoaSsxxax sxspoo . 
Adeimantos: {he said) True . (sijxp , Akp0p .) 

Socrates: Accordingly then , it is least terrible for self to be deprived of a son or brother or wealth 

ap’ Hkxctx’ Ssxvov aoxco axsppGpvax oxsoq p aSs^xJxoo p ypppaxcov 

* 
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or any other such loss ? 

T| TOO akkoV TCOV TOVOOTCOV. 

Adeimantos: Certainly , the least of all. (psvxov Hiacrca .) 

Socrates: Accordingly then , he also laments the least, because he thus endures most calmly , 
apa kou oSopsaGav Hkictt’ ©<; 8s i))spsvv 7tpaoxaxa, 
when any such misfortune befalls him . 
oxav xu; xovauxp c;up(|)opa Kaxakapp aoxov . 

Adeimantos: Quite so . (Iloku ys .) 

Socrates: Accordingly then , we should correctly do away with the dirges of distinguished men , 
388 ap’ av OpO©q s^oupoipsv roue; Gppvouc; x©v ovopacrtrov avSp©v , 

but we should leave them for women ; and not the best of them either, and for the worst of men , 
8s a7voSvSovpsv yovav^v, kou ouSs anooSavavc; xauxavc;, kou ogov koikoi t©v av8p©v , 
in order that those whom we say we are nurturing to guard our country , will surely disdain 
iva ooc; ijvapsv xpsijvsvv stcv ijmkaKp xr|q x®P a ? Sr) Soaxspavvroavv 

to act like that. 
tcovsvv opova xooxovc;. 

Adeimantos: (he said) Correctly . (ecpr) , Op0©c; .) 

Socrates: Then again , we will entreat Homer , and the other poets too , not to make 

Srj Ilakvv SspaopsGa Opppoo re kou t©v akkcov 7rovpx©v pp tvovsvv 
A chilles , the son of a Goddess 
A/ikkea 7iouSa Gsac; 

At one time lying on his side, then at another on his back, then at another fiat on his face, 

akkox’ KaxaKsipsvov stcv 7vXsopac; , 8’ a’k'koxs auxs uxxiov , 8s akkoxs nppvp , 

Illiad XXIV 10 

then at one time rising up straight 
8’ xoxs avaaxavxa opGov 

drifting distraught over the shore of the barren sea, 

7xk©v^ovx akvovx stcv Giv’ axpuysxovo akoq , 

Illiad XXIV 12 

nor catching up sooty ashes with both hands, and scattering them over his head (illiad xvm 23) , 

388b ppSe skovxa avGakosaaav kovvv ap^oxepa /epavv xsuapevov kok Ksi|)akp<; , 

nor other weeping and wailing , as long and as loud , as that poet makes it out to be ; 

ppSs akka Kkouovxa xs kou oSupopsvov oaa kou ova , skswoc; sranpas : 

nor Priam , a near kinsman of The Gods , uttering prayers and rolling on the dung-heap, 

ppSe Ilpiapov syyuc; 0e©v kvxavsuovxa xe Kav KokvvSopsvov Kaxa Konpov , 

calling loudly by name, the name of each man . 

yeyovoxa s£,ovopaKkpSpv , ovopa^ovx SKaaxov avSpa . 

Illiad XXII 414 

But even much more than these we shall indeed entreat him not to make any God lament and say 
8 8xv nokv pakkov xouxrov ys SspaopsGa 7rovsvv ppxov Gsouc; oSopopsvouc; Kav ksyovxaq 

(Thetis about Achilles) 

Woe is me, wretched that I am! O wretched Mother of that noblest son ! 

388c ©pov Ssvkp sy©, ©pov SuaapvGTOTOKsva : Illiad XVIII54 

But if so for a God , then never indeed dare depict The Greatest of The Gods (Zeus) , 

8’ sv oov Gsooc;, ppxov ys xokppaav pvppaaaGav xov psyvaxov x©v 0s©v 
in so un-Godlike manner , so as to cry : 
oux©c; avopovroc; , ©axs <()avav, 
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How strange ! Can it be My dear friend being chased round the city ? 
co 7to7roi, r| c()iX,ov SxcoKopsvov nspi aaxv 

I see it with my very own eyes ! But 0 My heart laments ! 
opeopax oi|)9a^poxGXv , 8’ spov pxop o^oijxupexax : 

And 

kou O woe, woe is Me , that Fate decrees that My best beloved among men, Sarpedon 
ax ax sycov, oxs poxp pm ijn^xaxov avSpcov Xap7i;pSova 

is to be overcome by Patroclus, the son of Menoitios. 

388d 8apr|vou utco TlaxpoK^oxo MsvoxxxaSao. 

Socrates: 3 For if, O dear Adeimantos , our young people should seriously incline to listen to 
yap Ex, o ()nA,s ASsxpavxs , ppxv ox veox G7rouSp aKouoxsv 

such words , and not laugh at them as being unworthily said , then a human-being , could hardly 
xa xoxauxa Kax pp Kaxays^eosv eoq ava^xcoq ^syopsveov , xxq avGpccmov av axo^p 
be led to believe them to be , indeed unworthy of himself and to rebuke himself, if it should also 
pypaaxxo xouxcov ovxa ye ava^xov sauxov Kax S7rx7x^p^exev, ex Kax 
occur to self to either say or do anything of the sort; but, by having no shame nor endurance 
£7txox auxco p ^sysxv p 7toxsxv xoxouxov , akk 1 ouSs axGxuvopsvoq ouSs Kapxspcov 
he would sing over his little sufferings , many a dirge and lament. 
av aSox enx apxKpoxax 7ia0vpaax 7xoAAouc; Gppvouq Kax oSuppouq . 

Adeimantos: (he said) You speak most truly .(e^tt , ^sysxq A^pGeaxaxa .) 

Socrates: Thus , they must necessarily , indeed not behave thus , as The Logos has just now 
388e 8s Asx ye oux , coc; ppxv o ?ioyo<; apxx 

indicated to us ; in which we must trust , until someone else should persuade us with a better one . 
eoppaxvev ppxv : co nexaxeov, ecoq xxq akX(sy av 7xexap ppaq Ka^ovx. 
Adeimantos: They must not do so . (yap Sex Ou ouv.) 

Socrates: Surely then, they must not be too fond of laughter . For usually , when one indulges 
AXka ppv Sex ouSs sxvax ye (jn^oye^eoxac;. yap axeSov oxav xxq ecjxxp 
violent laughter , such a disposition also demands a violent reaction/transformation . 
xaxupco ye?uoxx, xo xoxouxov Kax i^pxex xaxupav psxaPo^pv. 

Adeimantos: (he said) It appears so to me . (ecj>p , AoKex pox.) 

Socrates: Accordingly then , we must not approve , if any poet shows men of worth , 

389 apa av OoSe arcoSsKxsov eav xxq noxp ^oyou av0pco7xouc; aipouq 

being oveipowered by laughter , thus , much less The Gods. 

Kpaxoopevooc; urco ye^coxoc;, Se 7to^u pxxov 0eouq . 

Adeimantos: (to which he then said) Much less , surely . (oq 8’ p , IIo^u pevxox.) 

Socrates: Therefore we will not accept such words from Homer about The Gods : 

Oukouv ooSe a7xoSs£,ops9a xa xoxauxa Opppou nepx Gseov , 

Accordingly then, inextinguishable laughter arose among The Blessed Gods . 
ap’ 8’ aaPeaxoq ys^eoc; svcopxo paKapeaax Geoxaxv, 
as They beheld Hephaistos puffing-and-bustling all about the room. 
eoq xSov Hxjxaxaxov Txoxnvuovxa 8xa Seopaxa , Illiad 1599 

This is unacceptable according to thine Logos . 

ouk anoSsKxeov Kaxa xov gov ^oyov . 

Adeimantos: (he said) If thou wishes to list it as mine ; for it is certainly unacceptable . 

389b scpp , Ex gu Pou?csi xxGsvax epov yap ouv Sp ou anoSsKxeov. 

* 
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Socrates: But certainly , The Truth , must also be esteemed most highly . For if we were right in 
AkTa ppv 7ispi a^p@svav kou 7tovpxsov ye nokkov . yap sv opOcoc; 
saying just now , that on the one hand , falsehood is in Reality , useless to Gods , but on the other 
s^syopsv apu psv \|/suSoq too ovu axppcrxov 0sovav, 8s 

hand , it is useful to men , as a kind of drug , it is clear , that we must indeed allow such a use 
Xppavpov avOpcorcovq coq svSsv sv (jvappaKou, Sp^ov , ou ys Soxsov xo xovouxov 
to doctors , but untrained individuals must not be allowed its use . 
vaxpovq, 8s vSvcoxavq oux arcxeov 

Adeimantos: {he said) That is clear . (si))p , Ap^ov .) 

Socrates: Surely then , it is for the rulers of the city , if indeed for anyone , to properly falsify 

Sr| Tovq apxoocn xpq nokscoq sump xvavv a?cA,ovc; 7tpoapKsv v|/suSsc>9av 
either in dealing with enemies or with citizens for the sake of benefitting the city . But no others 
r| 7to?cspvcov p rcoAnxcov eveKa 87:’ ax()sA,sva xpq nokscoq : 8s oux xovq akkoig 

must come in contact with anything of the sort. But then should an individual indeed lie to such 
389c amsov xou xovouxou , akka Sp vSvcoxp ys \|/soaaa0av rtpoq xovooxouq 

rulers , we shall say that it is the same or a greater failure than that a sick person should lie to a 
xooq apxovxaq (jvpaopsv xauxov Kav psv^ov apapxppa p Kapovxv 7tpoc; 

doctor , or that a practicing pupil should not tell his trainer the truth about the condition 
vaxpov p npoq aaKouvxv pp ^sysw xou 7tavSoxpvppv xa^p0p nspv xcov 7ra0ppaxcov 
of his body , or that anyone speaking to a pilot about their ships and sailors should not 
auxou crcopaxoc;, p 7ipoc; Kupspvpxpv 7rspv xpq vscoq xs Kav xcov vauxcov pp 

describe exactly , how things are being done on board either by himself or by anyone else . 
^syovu xa ovxa , oncaq sxsv 7tpa£,s(o<; xcov £,uvvauxcov p aoxoq p xvq . 

Adeimantos: {he said) Most true . (scpp , AXp9scrtaxa .) 

Socrates: Then should any one of those who are craftsmen be caught telling lies in the city , 

389d ap Av akkov xvva xcov ov Sppvoupyov saav ^apPavp \|/suSopsvov ev xp 7toA,sv, 

Seer or healer of diseases, or joiner of timbers, 
pavxvv p vpxppa Kaiccov p xeicxova Soupcov , Illiad XVII 383 

he will be corrected for introducing a practice that will overthrow and destroy the city 

Ko^acrei coq svaayovxa srcvxpSsupa avaxpenxiKov xe Kav oA,s@pvov nokscoc, 
just as it would a ship . (cocntsp vscoq.) 

Adeimantos:(/m then said) It will indeed , if it is indeed by the word that deeds are completed . 

oq 8’ p, ys Eav ys stu koyco spya xsXpxav. 

Socrates: What follows then ? Accordingly , will not our young ones need Soundmindedness ? 

Ti 8s ; apa ou ppvv xovq vsavvavq Sspcrsv acoi|)poGOvpc;; 

Adeimantos: How could they not ? (ITcoq 8 ou ;) 

Socrates: Accordingly then , is not The Greatest Aspect of Soundmindedness , for the multitude 
apa 8s ou xa psyvaxa xovaSs Xa>(|)poGUvpc; coc; rc^pdsv 
to be obedient to the rulers on the one hand , but on the other hand , for the rulers themselves 
swav u7tpKoouc; apxovxcov psv, 8s auxooq 

to rule the pleasures of drinking and love-making and eating ? 

389e apxovxaq xcov pSovcov 7tspv 7toxouc; Kav avjvpoSvava Kav rcspv sScoSaq ? 

Adeimantos: It appears so , to me at least. (Soksv Epovys .) 

Socrates: Then, I suspect, shall we say that such words as these are well-spoken, which 
Sp , ovpav, (jvpaopsv xovaSs Ta Ka^coq ^sysa0av, ova 

Diomedes says in Homer, 

AvoppSpq ^sysv Kav Opppco , 
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sit thou in silence, and then be persuaded by my words; 
avcorcp Tsxxa pao , 8’ S7xuxsv0so spco xa puOco , 

Illiad III 8 

And those that come after them , The 
kou xa sxopsva xouxcov, xa 

Achaeans marched sharing impassioned breath , in silent awe of their commanders, 

[A/avoi vaav psvsa nvsvovxsc; ] avyp SsvSioxsq appavxopaq, 

Illiad IV 443 

And all else of the sort. 

Kai oaa aXXa xovauxa. 

Adeimantos: It is well-said . (KaA,ooq .) 

Socrates: What then ? What of the following 
390 Tv 8s; xa xoiaSs 

[Achilles to Agamemnon] 

Wine-heavy, having dog’s eyes, but the heart of deer, 

ovvoPapsq , sxcov kuvoc; oppax , 8’ KpaSvpv s^aijvovo 

Illiad I 225 

and what follows after these words , are they accordingly well-said ; and including all those other 
Kav xa s£,r|cg xouxcov apa Ka^coc;, Kai akXa 

youthful phrases of individuals , which anyone has spoken against rulers in prose or verse ? 
vsavvsupaxa vSvcoxcov oaa xvq sippKs svq ap/ovxaq sv ^oyco p sv 7toipasv ; 
Adeimantos: They are not well-said .(Oo Ka^coq .) 

Socrates: For, I suspect, hearing them is indeed unsuitable for making the young Soundminded ; 

yap , oipav, aKoosw ys Ou s7tvxpSsva svq vsovq acoi|)poaovpv : 
But if they give some other pleasure , there is no wonder in that. Or how does it appear to you ? 
Ss sv napexsxai xvva a^pv pSovpv , ooSsv Oaupaaxov : p raoq (jvavvsxav aov; 

Adeimantos: (he said) In the same way . (ecpp , Ouxcoq .) 

Socrates: 4 What follows then ? How about describing the wisest of men as saying that 

Ti 8s; 7ioisiv xov aoijvcoxaxov avSpa ^syovxa coq 

it appears to self that the finest spectacle of all is , when 
Soksv aoxeo KaMaaxov mvxcov svvav oxav 

Tables are set full of bread and meat, 

390b xpans^av eoav mpa7x?csvav avxoi Kav Kpeicov 

then wine, which the wine-bearer drawing from the mixing bowl 
8’ psOu oivoxooq avjvuaacov sk Kppxppoq 

carries round and fills the cups. 

ijiopspav Kav syxsvp Semsaav, Odyssey IX 8 

does it appear to thee that the young will find it suitable towards Self-mastery to hear this ? 

Soksi aoi vsoo svvav s7tvxpSsiov npoq sauxou syKpaxsvav aKousvv ; 
or that thus, to suddenly incur and to die of hunger is the crudest destiny ? 

p xo 8’ 87ua7tsvv Kav 0avssvv }apco oiKxvaxov 7xoxpov ; 

Or to hear how when Zeus , and the other Gods and men were asleep , He alone , 

390c p Ava , xs Kav xcov a^cov Oseov Kav avOpunxcov KaOsoSovxeov povoq 

was awake , because of his lustful desire , how he easily forgot , all those plans 
syppyopcoq , Sia xcov ai))poSiavcov S7u0upvav , paSvcoc; S7u^av0avopsvov , navxcov xouxcov 
which he had been making , and was so overwhelmed by the sight of Hera (His Sister), so that 
a Pou^opsvov sPouJcsuaaxo , Kav ouxcoq SK7x^aysvxa iSovxa xpv Hpav , coaxs 
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he did not intend to go indoors but wanted to lie with her there on the ground , and then saying 
ppS’ sZOsiv siq to Scopaxiov sOsZsiv qoyyiyvsaOai x<*pai, Kai aZZ’ Zsyovxa 
that self had never been possessed by such a state of desire ; not even as when they first consorted 
ooq aoxoo 008 ’ sxsxou otto ooxooq sniOoviaq, ooq oxs xo npcoxov siJioitcov 

with each other 
ixpoq aZZpZooq 

unknown to their dear Parents (Kronos and Tethys) ? 

ZpOovxs (jnZooq xoKpaq; 

Nor about the enchaining of Ares and Aphrodite by Hephaistus because of other affectations 
ooSs Ssapov Apscoq xs Kai A^poSixpq oto) Hi))aiaToo Si’ sxspa 

such as these. 
xoiaoxa . 

Adeimantos: {to which he then said) No by Zeus ! It appears to me , quite unsuitable . 

oq S’ p , Oo pa xov Aia , (jiaivexai poi 00 s 7 uxpSsiov. 

Socrates: {then I said) But if there are any deeds of endurance against all odds ; whether spoken 
390d 8 ’ syoo pv , AXZ’ si nov xivsq Kapxspiai ixpoq anavxa Kai Zsyovxai 

or done by distinguished men , these then , they must see and hear ; such as 
Kai npaxTovxai 0710 sAAoyipcov avSpcov Kai xo 0saxsov xs Kai aKooaxsov , oiov 

Striking his breast, he thus spoke, reprimanding his heart : 
nZp^aq axp0oq Ss poOco pvuxa7xs KpaSipv 
Endure, my heart! Surely much worse, at other times, have you also endured! 
xsxZaOi , KpaSiv Sp Kovxspov aZZo 7 iox’ Kai sxZpq . 

Odyssey XX 17 

Adeimantos: {he said) Absolutely so . (st()p , navxanaai psv oov.) 

Socrates: Furthermore , we must indeed not let these brave souls be bribetakers nor moneylovers . 

psv Sp ys Ou saxsov xooq avSpaq sivai ScopoSoKooq ouSs (JnZoxpppaxouq . 
Adeimantos: Not in any way . (OoSapcoq .) 

Socrates: Then we must never recite to selves that 
390e OuS’ aaxsov aoxoiq oxi 

Gifts persuade The Gods , gifts persuade reverend kings. 

Scopa 71S10SI 0sooq, Scop’ aiSoiooq PaaiZpaq: 

Neither must we praise Phoenix , the guide/tutor of Achilles , as giving advice to self, 
ouSs s 7 iaivsxsov OoiviKa xo naiSaycoyov too AxiZZscoq coq aopPooZsocov aoxco 
“within-due-measure”, when on the one hand , he advised him to accept the gifts of the Achaeans 
psxpicoq , psv sZsys ZaPovxi Scopa xoiq Axaioiq 

to defend them , but on the other hand , without the gifts , not to give up his wrath . Neither 
snapuvsiv , 8 s avso Seopeov pp ana'k'kaxxsaQai xpq ppvioq . 008 ’ 

shall we deem it worthy nor shall we agree , that Achilles himself was such a money-lover, 

a£,ieoGopsv 008 ’ opoZoypaopsv xov AxiZZsa aoxov sivai outgo (JnZoxpppaxov , 
so that he accepted gifts from Agamemnon , and in turn , that he took a reward in order to release 
cogts ZaPsiv Scopa mpa too Ayapspvovoq , Kai ao ZaPovxi xippv anoZosiv 
a dead body , but otherwise , he would not. (Illiad XXIV 502) 
vsKpoo, Ss aZZooq OsZsiv pp . 

Adeimantos: {he said) It is indeed not Just , to praise such words and deeds . 

391 scpp , ys Ookoov Sucaiov , snaivsiv xa xoiaoxa . 
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Socrates: (then I said) Then out of respect for Homer, I hesitate to say that it is neither Pious 
8 ’ syeo pv, 8 s ST Opppov Okvco A,sysiv on 008 ’ ocnov 
to indeed say these and other words against Achilles , and once having been said , to trust them ; 

ys ())avou xaoxa kou oTAcov Kaxa Axi^Ascoc; Jisyovxcov 7xsi9sa0ai, 

and in turn , how he (Achilles) spoke to Apollo : 
kou an coc; suisv npoq xov Ano'k'kw) 

Far-worker , most destructive of all The Gods , you have hurt me ; 

BKaspys o^ocoxaxs navxoov 0seov , s|3^ai|/ac; p’ : 

I would surely pay you recompense, indeed I would, if only I could! 
av p a’ xiaouppv, ys napsvp si poi Sovapic; 

Illiad XXII 15 

And how he behaved so disobediently toward The River , who was a God , and was ready to 
391b kou coc; sixe aTCSiOeoc; rcpoc; xov noxapov , ovxa 0sov , Kai pv sxoipoc; 
fight Him ; and in turn what he said about his lock of hair , which was consecrated to another 
pax£G 0 ai : kou an st()p xaq xpixaq ispac; xoo sxspoo 

River , The Spercheios , [making Achilles a vow-breaker ] 
noxapoo S 7 xspx£ioo 

would give to the hero Patroclus this hair to take with him, 
oxaaaipi ppcoi riaxpoK^co Koppv ijispsGOai, 

Illiad XXIII 15 

who was a coipse , and that he did this , must not be trusted . And in turn , the dragging of Hector 
ovxi vsKpco , kou coc; sSpaas xooxo , 00 tcsigxsov . xs an xaq s^siq EKxopoc; 
around the tomb of Patroclus , and the slaughter of the captives over the funeral-pyre ; every one 
7ispi xo appa xo naxpoK^oo kou xaq Gijiayac; xcov ^coypp0svx(ov sic; xpv rcopav , ^opixavxa 
of these accounts we shall not say are truly spoken ; nor shall we allow our young people 
391c xaoxa 00 ijipaopsv a^pOp sippaOai, ouS’ saaopsv ppsxspooc; xooc; 

to be persuaded that Achilles , who was the son of a Goddess and of most-Soundminded Peleus , 
7isi9sa9ai coc; Axi^Asoc;, eov mic; Osac; Kai GcoijipovsGxaxoo Tlp^scoc;, 
and of the third generation from Zeus , and nurtured by the most-Wise Cheiron , was yet so 
xs Kai xpixoo ano Aioc; , Kai xsOpappsvoc; vno xoo Goijicoxaxco Xsipcovi, pv 

full of confusion , to such a degree that he had within self two diseases opposed to one another ; 
n'kscoq xapaxpc; , xoaaoxpc; coax’ sxsiv sv aoxco 800 voappaxs svavxico a?Ap^oiv , 
illiberality combined with love of money , and besides excessive-arrogance to Gods and men . 
avs^soOspiav psxa (jn^oxpppaxiaq Kai au OTCsppijiaviav 0scov xs Kai avOpconcov . 
Adeimantos: (he said) You speak correctly . (si))p , ^sysic; OpOcoc; .) 


Socrates: 5 (then I said) Surely then , neither shall we be persuaded by the following words , 
8’ syco pv, xoivov Mp rcsiOcopsOa xa8s 

nor allow anyone to say , that Theseus , the son of Poseidon , and Peirithoos , the son of Zeus , 
ppS seopsv ppSs i^sysiv , coc; ©pasuc; 010 c; ITogsiScovoc; xs TlsipiOooc; Aioc; 

were impelled to commit such dreadful rapes , nor that any other son of a God and a Hero , 
391dcopppGsv S7U ooxcoq Ssivaq apnayaq , ppSs xiv aX’kov naiSa Osoo xs Kai ppco 
would have dared such dreadful and impious deeds , which they now falsely allege against 
av xo^ppaai Ssiva Kai aasPp spyaaaG0ai , 01 a vov Kaxa\|/soSovxai 
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selves . Let us then further compel the poets either to say that these were not their doings , 
auxcov : aLLa npoaavayKa^copsv roue; novpxaq p <()avav xouxcov pp aura spya 
or , that they were not sons of Gods ; but both together , they shall not say , nor must they try 
p xouxouc; svvav pp navSaq 9scov , 8s apijvoxspa pp Lsysvv , ppSs snvxsvpsvv 

to persuade our young people that The Gods beget evils , and that Heroes are no better than men . 

nsv9svv xouq vsouq , coq or 9sov ysvvcoav Kasa , Kav ppcosq ouSsv (3sLxvouc; av9pconcov . 
For as we have said in our earlier discussion , this is neither Pious nor True ; for 
391e yap onsp sLsyopsv sv xovq JtpoaOsv , xauxa ou9 oava oux aLp9p : yap 
we have certainly shown , that it is impossible for evil to be generated from The Gods . 

nou snsSsv^apsv oxv aSuvaxov Kaica yvyvsa9av sk 9scov. 

Adeimantos: How could it not be impossible ? (Llcoq yap ou;) 

Socrates: And surely , such words do indeed harm those who hear them ; for then , everyone will 
Kav ppv xovq ys pLaPspa aKououav : yap apa naq 

have an excuse for themselves to be evil, by trusting that such things both are and were done by 
s£,sv ^uyyvcoppv sauxco ovxv KaKco , nsva9svc; cot; xovauxa npaxxouav xs Kav snpaxxov Kav 

The Nearest-kin of Gods, Close to Zeus 
ov ay/vanopov 9scov syyuq Zpvoq, 
whom for God-The-Father , an altar 
cov Kax’ Avoq waxpcoou Pcopoq 
firmly-fixed atop mount Ida, in The Ether, 
sax’ rcayov ISavov sv av9spv, 
and Whose Spiritual-life-blood is still undiminished in Them . 

Kav Savpovcov avpa tcco ou s£,vxpLov ct<()vv . Aeschylus Niobe 

[Lost play] 

For the sake of which we must put an end to such fables , or else they will produce in our young 
svsKa cov Ttauaxsov xooq xovooxooq pu9ouc;, pp svxvkxcogv ppvv xovq vsovq 
way too much-inclination towards wrong-doing/bascncss/vicc . 

392 7xoLLpv suxepsvav novppvac;. 

Adeimantos: (he said) Exactly so . (stpp , KopvSp psv ouv.) 

Socrates: (then I said) Then , what form of Logos still remains , in regards to defining limits 
8’ syeo pv, ouv Tv svSoc; Loycov sxv Lovtvov nspv opv^opsvovq 
to both what must be told and what must not ? For we have declared what must be said about 
xs ovooq Lskxsov Kav pp ; yap svppxav coq Ssv Lsysa9av nspv 

The Gods and about Spirits and Heroes and Those in Hades . 

9seov , Kav nspv Savpovcov xs Kav ppcoeov Kav xeov sv 'AvSou ; 

Adeimantos: Very much so . (ITavu psv ouv.) 

Socrates: Is it not also the case then , that what remains would be concerning the speech of men ? 

Oukouv Kav xo Louiov av svp nspv av9pconcov ; 

Adeimantos: That is certainly clear . (Sp ApLa .) 

Socrates: Surely , O friend , it is indeed impossible for us to arrange this at the present time . 

Sp , co (pvAs, ys ASuvaxov ppvv xa£,av xouxo sv xco napovxv . 
Adeimantos: How so ? (Ttcoc;;) 

Socrates: Because I believe that we are thus about to say that both poets and story tellers 
392b Oxv ovpav ppaq apa spsvv coq Kav novpxav Kav Loyonovov 

speak most incorrectly of men regarding the most important matters , by saying that, 

Lsyouav KaKcoc; av9pconcov nspv xa psyvaxa , oxv 

on the one hand , though many men are unjust, yet on the other hand , 
psv noLLov svgw aSucov 8s 
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they are spiritually-well-off, while the just are wretched , 
soSaipovsq 8s SiKaioi aOkioi, 

and that on the one hand , the commission of injustice is profitable , if it goes unnoticed , 
kou cot; xo aSucsiv koaixsksi , sav kavOavp, 

but that on the other hand , the commission of Justice is good , for others on the one hand , 

8s r] SucaioGuvp ayaOov akkoxpiov psv 

while on the other hand , it entails your very own loss . 

8s oiKsia d^ppia: 

Hence , such things , on the one hand , we will forbid them to say , while on the other hand , 
kou xa xoiauxa psv arcspsiv ksysiv, 8’ 

we will command them to sing and to mythologize the opposite of these .Or do you not think so ? 

npoaxa^sw aSsvv is kou poOokoysiv xa svavxva xouxcov : p ook ovsv; 
Adeimantos: {he said) I well know it is so . (si|)p , Eu oiSa psv oov.) 

Socrates: Is it not the case then , that if you agree that I speak correctly , I will say that 
Oukoov sav opokoypq ps ksysiv opOcoc;, ((jpaco 

you have admitted , that which we have been searching for all this time ? 
as copokoypKsvai a ^pxoopsv 7xakai; 

Adeimantos: {he said) You have understood me correctly . (s<j)r| , orcskaPsc; OpOcoc;.) 

Socrates: Is it not the case then , that we must grant such discourses to be spoken about mankind , 
392c Ookoov oxv Ssi SiopokoypGopsOa xoiouxouc; koyouc; ksysaOai nspi avOpanxcov , 
at the time when we discover , the nature of Fairness / Righteousness , and in what way 
xoxs oxav supcopsv, sgti oiov SiKaioaovp , Kai eoq 

It is naturally profitable for Its possessor , whether they appear to be so or whether they do not; 

())ogsi kuGixskouv xco sxovxi sav xs Sokt| eivai TOlOUTOq sav xs pp ; 
Adeimantos: {he said) Most true . (etpp , AkpOsaxaxa .) 

Socrates: 6 Thus on the one hand , this concludes the Logos about content ; but on the other 

Sp psv xskoq xo koycov sxsxeo(sxoo) 8s 

hand , following after this , as it appears to me , one must consider about the style ; and then 
psxa touto coq sycopai gkstcxsov ks^scoq(ks£,iq) , Kai 

we shall have completely examined , that which must be said , and in what way it must be said . 

ppiv mvxskcoc; SGKs\|/sxai a xs ksKxsov Kai coq ksKxsov. 

Adeimantos : {and to which he then said) I do not understand what you mean by that. 
o ASsipavxoq , Kai oq 8’ p , oo pavOavco o xi ksysiq Tooxo . 

Socrates: {then I said) But surely it is indeed necessary that you should . Then perhaps it will be 
392d 8’ syeo pv, Akka psvxoi ys Ssi ouv igcoc; sigsi 

more visible in the following way . Does not everything that is said by myth tellers or poets , 
pakkov xpSs . ap’ oo navxa oaa ksysxai uno poGokoycov p 7roipxcov , 

happen to be a narrative of either what has been , or is , or will be ? 
ouaa xuyxavsi SipypGiq p ysyovoxcov p ovxcov p pskkovxeov ; 

Adeimantos: {he said) Yes , what else could it be ? (scjip , yap Ti akXo ;) 

Socrates: Take notice then , do they not bring this to completion either through a simple narrative 
Ap’ oov ouxi yiyvopsvp nspaivooGiv pxoi Sia arckp Sipypasi 

or by imitation or by means of a mixture of both narrative and imitation ? 

p pippascoc; p So api|)OTspcov ; 

Adeimantos: {to which he then answered) This also , I still need to understand more clearly . 

oc; 8’ p , touto Kai sxi Ssopai paGsiv GaijisGxspov . 

Socrates: {then I said) What a ridiculous and obscure teacher I appear to be . In that case , just as 
S’ syco pv , Tskoioc; Kai aGaijipt; SiSaGKakoq soiKa sivai . oov coGnsp 
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those who are unskilled at speaking ; I will not take up what I mean as a whole , but I will try take 
392e ov aSovaxov ksysvv, oo anokaPcov Kara okov akk’ rcsvpaaopav 

each part separately , and by means of this , show you what I want. So tell me ; do you know the 
xi pspoq sv xooxco Spkcoaav aoi o Pookopav . kou sure pm : smaxaaav xa 

first part of the Iliad in which the poet says on the one hand , that Chryses implored Agamemnon 
rcpcoxa xpq IkvaSoq , sv ovq o vxovpxpc; tpricrr psv xov Xpoapv SsvaOav xoo Ayapspvovoq 
to release his daughter , but the one got angry ; then since the other failed to obtain her, 
anokoaav xpv Goyaxspa , 8s xov /aksnawsw , 8s snsvSp xov ook sxoyyavs , 
he earnestly prayed against the Achaeans to The God (Apollo) ? 

Kaxso^saGav xcov Ayavcov npoq xov Gsov ; 

Adeimantos: I do indeed kn ow them . 

Eyeoys . 

Socrates: You know then , that on the one hand , up to the following lines 
393 OiaG’ oov oxv psv psypi xooxcov xcov sncov 

And he prayed to all the Achaeans, but chiefly 
Kav skvaasxo navxaq Ayavooc; 8s pakvaxa 
to the commanders of the people, the two sons of Atreus, 

Koappxops kacov Soco AxpsvSa 

the poet speaks , and self never tries to divert our attention elsewhere as if someone else 
o vxovpxpq ksysv xs aoxoq ooS’ STtvxsipsv xpsnsiv ppcov xpv Siavovav cot; akkoas xvq akkoq 
is speaking rather than self; but after these words , he speaks as if he was himself Chryses , 

393b o ksycov p avxoq : 8s psxa xaoxa xa ksysi coansp oov avxoq o Xpocpq 
and tries as far as possible to make us think that the priest, an old man , is the 
Kav nsvpaxav o xv pakvaxa ranpaav ppaq Soksvv xov vspsa , ovxa npsaPoxpv , svvav xov 
speaker , but not Homer . And certainly nearly all of the other narrative about what happened 
ksyovxa, akka pp Opppov: Kav Sp aysSov xaaav xpv akkpv Svpypavv nspv xv naGppaxcov 
both at Troy and at Ithaca and the whole of the Odyssey has been created in this way . 
xs xcov sv Ikvco Kav nspv xcov sv IGaKp okp OSoaasva 7is7i:ovpxav ooxco 
Adeimantos: (he said) Entirely so . (sijvp , Ilavu psv oov .) 

Socrates: Is it not the case then , that narration takes place , both when each of the 

Ookoov psv Svpypavq saxv Kav oxav sKaaxoxs xaq 

speeches are made , and including , what comes between when the speeches are made ? 
ppasvq ksyp Kav xa psxa^u oxav xcov ppascov ; 

Adeimantos: How could it not be the case ? (Ilcoq yap oo ;) 

Socrates: Thus whenever indeed someone makes a speech, as if they were someone else , 

393c Akk’ oxav ys xvva ksyp ppavv coq cov xvq akkoq, 
shall we not accordingly say that at that time self is makes the speech , as much as possible 
oo ap’ (jvpaopsv xoxs aoxov xpv ks^vv o xv pakvaxa 

in the likeness of each one who he told us beforehand was going to speak ? 

opovoov sKaaxco ov nposvrcp coq av spoovxa; 

Adeimantos: We shall say so ; why not ? (Opaopsv : xv yap ;) 

Socrates: Is it not indeed the case then , that to make oneself like another , either in voice 

ys Ookoov xo saoxov opovoov akkco p Kaxa ijvcovpv 

or in appearance/shape/manner, is to imitate that person whom one would make oneself like . 
p Kara axppa saxvv pvpsvaGav sksvvov co xvq av opovov 

Adeimantos: Yes , what follows then ? (Tv ppv ;) 

Socrates: Certainly then , in such a case , as it appears , Homer and the other poets 

Sp Ev xco xovooxco , co q sovksv , ooxoc; xs Kav ov akkov novpxav 
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create their narrative by means of imitation . 
tcoioovtou xr|v SipypGiv Sia pippasooc;. 

Adeimantos: Entirely so .(Flavo psv oov .) 

Socrates: But if indeed the poet should not at all hide himself from self, the whole poem 

8s si ys o 7xoipxpc; ppSapoo a7ioKpu7txoixo sauxov aoxoo ,rj naaa noipGic; 
and narration would be accomplished without imitation . Thus in order that you do not say , 
xs kou SipypGiq av sip ysyovoia avso pippascoc;. 8s iva pp suxpq , 

that you do not understand again , I will show you , in what way this woidd be the case . For if 
393d oxi ook pavGavsic; au , syco ((jpaaco , oraoq xouxo av ysvoixo . yap si 
Flomer had said that Chryses came bearing the ransom for his daughter , and as a suppliant to the 
Opppoq suicov , on o XpoGpq pMlsv ispcov xpc; Xuxpa Goyaxpoc; xs Kai iKsxpc; xcov 
Achaeans ; but particularly to the two kings , had he spoken after this , not as if he were 
Ayaicov , 8s pa^aaxa xcov Paai^scov, s^sysv psxa xouxo pp coq ysvopsvoq 
Chryses himself, but spoke still as Flomer , you know that would not have been imitation , but 
Xpoapc; aXk ’ sxi ooq Opppoq, oigG’ oxi av ook pv pippGiq oXk' 

simple narrative . Thus , it would have been spoken to some degree in the following way : 
anXp SipypGiq . 8’ av si/s raoc; eoSs: 

But I will speak without meter, for I am not poetically inclined . 

8s jpaaco avsu psxpou : yap sipi ou noipxiKoc; : 

The priest came and on the one hand, prayed that their Gods grant to them the taking 
393e o ispsoq s^Gcov psv poysxo aoxooq xooq Gsooc; Souvai sksivou; xpv s^ovxaq (axpsco) 
of Troy in safety , but on the other hand, them to release his daughter to him and accept ransom 
Tpoiav acoGpvai, 8s oi ^OGai xpv Guyaxspa Kai Ss^apsvouc; anoiva 

in reverence for The God . Then after he said this , all the rest approved and were of one mind ; 
aiSsaGsvxac; xov Gsov . 8s aoxoo suiovxoc; xaoxa psv oi a^oi sgsPovxo Kai Guvpvouv , 
except Agamemnon who fell into a rage, now commanding him to go away and not return again , 
8s Ayapspveov o pypiaivsv vov svxs^opsvoq xs anisvai Kai pp s^Gsiv aoGu; 
for not even the staff and wreaths of The God would keep him (safe) ; then he said that before he 
pp ouk xo oKp7ixpov Kai xa Gxsppaxa xou Gsou smpKSGOi aoxoo : 8s stpp npiv aoxoo 
would release his daughter, he would grow old with her in Argos ; then told him to be off and not 
^oGpvai xpv Guyaxspa , yppaasiv psxa oo sv Apysi: 8 ’ sks^sos anisvai Kai pp 
to provoke him , if he wanted to return home safely . But when the elder man heard this, 
spsGi^siv, iva s^Goi oiKaSs gcoc; . 8 s o 7ipsaPoxpc; aKooaaq 

he was frightened and departed in silence; but after having withdrawn from their encampment 
394 sSsigs x s Kai anpsi Giyp, 8s anoxcoppaac; sk xoo GxpaxonsSoo 

he earnestly prayed to Apollo , calling upon The God by all his titles , and 
poxsxo(soxopai) xco A7xoAAcovi , avaKa^cov xoo Gsoo noTXa xaq sraovopiaq , xs Kai 
reminding and demanding - if any of his offerings had ever found favor, 
orcopipvpGKcov Kai arcaixcov , si xi Scoppaaixo toohoxs KsyapiGpsvov (xapi^opai) 
either in the building of temples or in the offering of sacrifices - surely for the sake of which , 
p sv oiKoSopp gsgiv vacov p sv GoGiaiq ispcov Sp yapiv cov 

he earnestly prayed that the arrows of The God make the Achaeans pay for his tears . 

Kaxpoysxo xooq Ps^sgiv sksivoo Ayaiooc; xiGai a xa SaKpoa. 

In this way , (I then said) O companion , is made simple narrative without imitation . 
394b ooxcoq , syco 8’ pv , oo sxaips , yiyvsxai au^p SipypGiq avso pippGsooq . 

Adeimantos: {he said) I understand . (scpp , MavGavco .) 
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Socrates: 7 {then I said) Accordingly then , understand that the opposite style of this in turn , 
8’ eyco pv, xovvov MavOave oxv svavxva xaoxpq au 

is made , when one takes-away from the poet all the parts between the speeches , leaving only 
yvyvexav, oxav xiq s^aipcov xoo novpxoo xa pexa^o xcov ppaecov Kaxa^eurp 
the exchange of talk (the dialogue). 
xa apovPava xa. 

Adeimantos: {he said) I understand , because tragedy is also made in such a way as this . 

scprj , pavGavco oxv xaq xpaycoSvaq eaxv Kav 7vepv xo xovooxov xooxo . 
Socrates: {I said) You take me most exactly , and 1 think that it is already clear to thee , 
eijvpv, u7xs^aPsc; OpGoxaxa Kav ovpav pSp Sp^oov gov 
what was not obvious before ; that poetry and myth-making are made either wholly through 
o pv oo/ ovoq x’ ep7ipoG0ev , oxv xpq novpaecoc; xe Kav poGo^oyvaq saxvv pev o^p 8va 
imitation , as in tragedy and comedy , as thou says ; but the other through the narrative of self 
394c p pvppGecoq , xpaycoSva xe Kav KcopcoSva, coGTtep go Jceyevq : 8e p Sv’amyye^vaq aoxoo 
of the poet. Thus , you will find this best exemplified in the dithyramb . Then in turn , another , 
xoo 7vovpxou : 8’ eopovq aoxpv paiUGxa woo ev SvGopapPovq: 8’ ao p 

is made by means of both {imitation and narrative) , is thus found in epic poetiy , and in many 
novpGsv Sv’ apijvoxepcov Se ev xcov eraov xp , xe Kav rcoAAa%oo 

other places , if you understand me . 
a>Ao0v, ev pavGavevq pov. 

Adeimantos: {he said) But I do understand , what you then intended to mean . 

ecpp , AAAa £,ovvppv, o xoxe ePoo^oo ^eyevv . 

Socrates: Then just recall what came before this , when we said that we had already finished , 
Kav Sp avapvpG0pxv xo vxpo xooxoo , eijvapev oxv pSp evppG0av 
on the one hand , with that which (content) must be said , but on the other hand , it still remained 
pev a A- 8 KX 80 V Se exv 

to be considered , in what way (style) it must be said . 
evvav GKeTtxeov, coq ^eKxeov. 

Adeimantos: But, I do remember . 

AUa pepvppav. 

Socrates: Accordingly then , this itself was what I meant. Because we must make up our minds , 
394d xovvov Tooxo aoxo pv o e^eyov oxv Svopo^oypGaG0av, 

whether we will allow the poets the use of imitation when they make their narratives for us , 
vxoxepov eaaopev xooq 7vovpxooq xpsip pvpopevooq 7iovevG0av xaq Svpypaevq ppvv , 
or will we allow them to use imitation in some parts , but not in others , and which part for each , 
p xo pvpoopevooq pev Se pp xa , Kav owova eKaxepa , 

or whether we will not allow any imitation . 
p ooSe pvpevG0av. 

Adeimantos: {he said) I divine , that thou are considering whether we shall allow 

ecpp , Mavxeoopav, ae GKO7vevG0av evxe 7rapaSe£,ope0a 
tragedy and comedy into our city , or whether we will not. 
xpaycoSvav xe Kav KcopcoSvav eve; xpv vxoA,vv , evxe Kav oo . 

Socrates: {then I said) Perhaps , but perhaps I mean even more than that. For I really do not 
8’ eyco pv , Igcoc; , Se vgcoc; Kav exv 7xA,evco xooxcov : yap Sp oo 
know myself yet; but wherever The Logos shall take us , like a breeze , there we must go . 
ovSa eycoye nco , a Xk onp o 'koyoc, cpepp coG7xep rvveopa , xaoxp vxeov . 
Adeimantos: {he said) And you speak quite rightly . (ecpp , Kav /-eyeiq y’ Ka/.coq .) 

Socrates: Accordingly then, keep your eye on the following account, O Adeimantos . Do our 
394e xovvov , a0pev ToSe , co ASevpavxe, 7xoxepov ppvv 
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guardians need to use imitation , or not ? Or does this follow from what was said before , that 
ijm^aKac; Ssx svvav roue; pvppxvKouq r| oo ; p kou xooxo snsrai xovq spnpoaOsv , on 
on the one hand , each one could practice one business Well , but on the other hand , not many ; 
psv sKaaxoq sve; av s7uxpSsuov sv sitvxpSsupa Ka^eoc; , 8’ oo noXka , 

then if they should still try to do this , at least to the point of accountability , 
sv s7uxsipoi xooxo , coax’ kov svvou s^oyvpoq, 

they will altogether miss , attaining competency in any of them ? 
av navxcov anoxoyxavov si))a7i:xopsvoc; 7ioAAcov; 

Adeimantos: How then could this not follow ? (Tv 8’ 00 ps?i?isv;) 

Socrates: Is it not the case then , that The Self/Same Logos is also valid in regards to imitation ; 

Ookoov o aoxoq ^oyoq Kai 7ispv pvppascoq 

because the self is unable to imitate many things Well , just as they could One ? 
oxv o aoxoq 00 Sovaxoq pvpsvaGav tio'KXa so coansp sv 

Adeimantos: They could not. (yap oov Oo .) 

Socrates: Accordingly then , they will hardly be able to indeed practice any business worthy 
395 apa XxoM| ys S7TvxpSsoasv xv xcov s7uxpSsopaxcov a^vcov 

of The Logos , and at the same time , imitate many things and be imitative ; since I suppose 
Pcoyoo Kai apa pvppasxai noX'ka Kav saxav pvppxvKoq, snsv 7 x 00 

that the same persons are unable to create two kinds of imitation , Well , at the same time , 
ov aoxov ooSs Sovaxav 7 rovoovxsq 800 pvpppaxa so apa 

not even those having the reputation of being close to one another , such as , comedy 

xa Soicoovxa svvav syyoq a^p^cov ovov KcopcoSvav. 

and tragedy . Or did you not call these two imitations just now ? 

Kav xpaycoSvav . p 00 sKa^svq xooxeo pvpppaxa apxv ; 

Adeimantos: I did indeed , and you indeed truly said that the same persons are unable to do both . 

Eyeoys : Kav ys ai^pOp i^sysvq ov aoxov 00 Sovaxov 
Socrates: Surely then , they can neither be (Good) reciters and (Good) actors , at the same time . 

ys ppv OoSs pav|/coSov Kav orcoKpvxav apa. 

Adeimantos: True . (A/.pOp .) 

Socrates: But not even are the actors in comedy and tragedy the same persons ; and all these 
395b AXk ’ ooSs xov onoKpvxav KcopcoSovc; xs Kav xpaycoSovc; ov aoxov : 8 s vxavxa xaoxa 
are imitations . Or do you not think so ? 

pvpppaxa . p 00 ; 

Adeimantos: Imitations . (Mvpppaxa .) 

Socrates: And it appears to me , O Adeimantos , that human nature has indeed been 
Kav (jvavvsxav pov , co ASsvpavxs , xoo avOpconoo p ijvoavc; ys 
quite-thoroughly-fragmented into even smaller differences than these ; so that it is incapable of 
KaxaKSKsppaxvaOav svq sxv apvKpoxspa xooxcov, coax’ svvav aSovaxoq 
imitating many things Well , or to perform those very actions , of which these imitations are also 
pvpsvaGav nolXa Ka^coq, p npaxxsvv sKsvva aoxa, cov xa pvpppaxa saxvv Kav 
merely copies ? (Sp afjiopoitopaxa . ) 

Adeimantos: -to which he then answered- Quite true . (oq 8 ’ p , A/-pOsaxaxa .) 

Socrates: 8 Accordingly then , if we are to preserve The First Proposition ; that our guardians 
apa Ev Svaacoaopsv xov npcoxov ^oyov , ppvv xouq (jvo^aKaq 
must be released from all other works in order to be The Most Precise Artists 
395c Ssvv aijvsvpsvouq xcov naacov a'k'kcov Sppvoupyveov svvav 7 tavu aKpvPsvq Sppvoupyouq 
of Freedom for the city , and practice nothing else , which does not lead to this , certainly then , 
s?iso0spvaq xpq noXscoq Kav srcvxpSsusvv ppSsv a'k'ko , o xv pp (pspsv xouxo , Sp 
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selves should not practice nor imitate anything else . But, if they do imitate , they should imitate , 
aoxouq Ssoi av pp 7vpaxxsvv ouSs pvpsvaGav ouSsv a'k'ko : 8s sav pvpcovxav, pvpsvaGav 
immediately from childhood qualities which are Proper for them ; Bravery , Sobriety , Piety , 
soOuq sk mvScov xa TtpoapKovxa xooxovq , avSpsvooq , acoi))povaq, oavouq , 
Liberty , and all qualities of that kind ; but on the other hand , those that are illiberal, they should 
sLsoGspouq, kou navxa xa xovaoxa, 8s xa avsLsuGspa 

neither do nor be clever at imitating , nor anything else that is ugly/base/vile , in order that they 
ppxs novsvv ppxs swai Ssvvouq pvppaaaGav, ppSs ppSsv aLLo xcov avaxpov , iva 
may not even taste the actual impropriety by means of the imitation . Or have you not perceived , 
395d pp swai xoo a7xoLaoacoavv sk xpq pvppascoq . p ook paGpaav, 

that imitations , if incessantly used from youth onwards , settle into habits of body and 
oxv av pvppasvq , sav SvaxsLsacoavv sk vscov noppco , KaGvaxavxav svq sGp Kav acopa Kai 
habits of voice and habits of thinking , as if they were natural ? 

(Jvcovaq Kav Kara xpv Svavovav , Kara (|)oavv ; 

Adeimantos: (to which he then answered) Very much so . (oq 8’ p , Kav pa/.a .) 

Socrates: (then I said) Surely then , we will not trouble anyone we nurture -which we must also 
8’ syco pv, Sp Ou KpSsaGav s7uxps\|/opsv , cov Ssvv Kav 

say become good men by being themselves men- to imitate a woman , either young or 

i|)apsv ysvsaGav ayaGooq avSpaq ovxaq aoxouq avSpaq , pvpsvaGav yovavKa , p vsav p 
old , either nagging at her husband or quarreling with Gods and boasting about it, 
wpsPorspav , p LovSopoopsppv avSpv p spv^ooaav 7tpoq Gsooq xs Kav psyaLaoxoopsvpv , 
thinking herself to be spiritually-well-off, or one kept in misfortune with mourning and dirges ; 
395e ovopsvpv svvav soSavpova , p sv sxopsvpv £,upi|)opaq xs Kav nsvGsav Kav Gppvovq : 
then much less need to imitate one in sic kn ess or in love or in child-labor . 

Ss jxoAAou Kav Sspaopsv Kapvooaav p spcoaav p coSvvooaav . 

Adeimantos: (to which he then said) Altogether so . 

oq 8’ p , ITavxamav psv oov . 

Socrates: Nor must they indeed imitate slave-women or slave-men , doing what slaves do . 

OuSs ys SooLaq xs Kav SouLooq 7ipaxxovxaq oaa SouLeov . 

Adeimantos: Nor this . (OuSs xooxo .) 

Socrates: Nor indeed wicked men , as it appears , cowards and those who do the opposite of what 
OuSs ys KaKouq avSpaq , eoq sovks , SsvLouq xs Kav npaxxovxaq xa svavxva oov 
we said just now , scolding and mocking and speaking vilely of each other , 
so7xovpsv Sp vov , KaKpyopouvxaq xs Kav KcopcoSoovxaq Kav avaxpoLoyoovxaq aLLpLouq 
whether drunk or sober , neither , whatever such men say in word , nor whatever they do in deed , 
396 p psGuovxaq p Kav vpijvovxaq , p aLLa oaa ov xovouxov Kav sv Loyovq Kav sv spyovq 
to themselves or to others in order to miss the mark . Thus I believe , that they must not get 
svq aoxouq xs Kav svq aLLouq apapxavooavv : 8s ovpav ouSs sGva- 

the habit of making themselves like madmen in word nor in deed . For, on the one hand , 
axsov aoxouq ai))opovouv pavvopsvovq sv Loyovq ooS sv spyovq . yap psv 
they must kn ow in concept , about those that are mad and about useless/worthless men and 

yvcoaxsov Kav pavvopsvooq Kav 7xovppouq avSpaq xs Kav 

women , but on the other hand , they must do nothing of this nor must they imitate this . 
yuvavKaq Ss 7rovpxsov ouSsv xooxcov ouSs pvppxsov. 

Adeimantos: (he said) Most true, (stjvp , ALpGsaxaxa .) 

Socrates: (then I said) What follows then ? Are they to imitate smiths or any other workmen , 
396b 8’ syco pv , Tv S’ ; pvppxsov xovLKsuovxaq p xv aLLo Sppvoopyoovxaq , 

or rowers of triremes (ships of war) or those who call the time to them or anything else like this ? 
p sLauvovxaq xpvppsvq p KsLsuovxaq xooxovq , p xv aLLo 7xspv xcov xauxa ; 
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Adeimantos: (he said) And how could they indeed , since it will not be allowed for them 
si|)ri, Kou ncoq ys, ouSs s^saxav xouxcov 

to offer-up their mind , to such imitations at all ? 

Ttpoasxeiv xov vouv ore; ouSsvr; 

Socrates: What next then ? Will they imitate neighing horses and bellowing bulls 

Ti 8s an; p prppoovxar xpspsxi^ovxoc; rmtouq Kar puKcopsvouc; xaupoue; 
and roaring rivers and crashing seas and thunders and all such things ? 

kou \|/oi|)oovxac; noxapouc; kou Kxu7touoav Oai^axxav Kar Ppovxaq Kar navxa xa xorauxa . 
Adeimantos: (he said) No indeed , since it will neither be allowed for themselves to experience 
scpri , A/A’ ppxs auxorc; a7tsrppxat 

madness , nor to become like those who are mad . 
parvsoGar ppxs aijroporoooGat parvopsvorq . 

Socrates: (then I said) Accordingly then , if I understand what thou says , there is a Form 
396c 8’ syco pv, ap’ Er pavOaveo a go ^sysrc;, SGxr xr srSoc; 

of speech and narrative , in which, The Truly Beautiful and Good Person would choose to talk, 
'kst.swc, xs Kar Srpyposcoe; , sv co o xco ovxr koXoc, KayaOoq av Srpyorxo , 

whenever there was need for them to say anything ; and in turn another form unlike This One , 
OTCOX8 8sor auxov ^sysrv xr : Kar ao sxepov srSoc; avoporov xouxco , 

which the opposite nature and nurture to That One always keep to and in which they would talk . 

oo o svavxrcoc; (puq xe Kar xpaijrerc; eKerveo arer exorxo Kar sv co av Srpyorxo . 
Adeimantos: (he asked) What kind then are these ? (etprj , ITora Sp xaoxa ;) 

Socrates: (then I said) It appears to me , on the one hand , that whenever The Person of Measure , 
8 ’ eyco pv, SoKer por pev snerSav O avpp psxproq , 

in their narrative comes to the sayings or doings of a good person , they will wish to report them 
sv xp SrpypGer aijnKpxar 87U A,s^rv p 7ipa^rv xrva ayaGou avSpoc; , sGs^posrv a7rayys)Asrv 
as if self was that person ; and not be ashamed to imitate in such a way , 
coq avxoq cov SKsrvoq Kar ouk aroxuvsroGar S7tr prppasr xp xorauxp , 
especially by imitating the good person acting safely and mindfully , but on the other hand , 
paiUoxa psv prpoupsvoc; xov ayaGov npaxxovxa aoijra^coc; Kar spijrpovax;, 8s 
less willingly and less often, either a good person being shaken by disease or by passion, or again 
396d s^axxco Kar pxxov p aoijra^psvov utco vogcov p urco spcoxcov p Kar 

by drunkenness or some other misfortune . But on the other hand , when they come to one that is 
vno psGpc; p xrvoc; a?Apc; i;upi|)opac; : 8s oxav yryvpxar xrva Kaxa 

unworthy of themselves , they themselves will not eagerly wish to resemble an inferior person , 
ava£,rov sauxou , sauxov ouk oitouSp sGs^posrv ansrKa^srv xco x 8l P ovl > 
except briefly , when it accordingly produces something useful; for they will be ashamed , 
sr pp Kara Ppaxu oxav apa 7iorp xr xPh^ov > a/A’ aroxuvsroGar, 
on the one hand , by both being unpracticed in imitating such persons ; but on the other hand , 
psv apa cov ayupvaoxoc; xou prpsroGar xouc; xorouxouc; , 8s 

and at the same time , resenting to mould and to place self into the shapes of the inferior, 

Kar apa Suoxsparvcov sKpaxxsrv xs Kar svroxavar auxov srq xouc; xotcouc; xcov KaKrovcov , 
by disdaining it in their understanding , caring only for it, in play . 

396e axrpa^cov xp Sravora , X a P lv ° pp rcouSraq . 

Adeimantos: (he said) That is likely . (scpp , ErKoc; .) 

Socrates: 9 Is it not the case then, that they will use that style of narrative which we 

Oukouv XP 1 ! 081011 SrpypGsr ora ppsrc; 

illustrated a short time ago , in speaking about the epic poetry of Homer . On the one hand , the 
Srp^Gopsv oiUyov ixpoxspov xa nspr S7tp xou Opppou, psv p 
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speech of self will also participate of both , imitation and simple narrative , but in our case , 

A,s£,vq aoxoo eaten kou psxsxoocxa ap^oxspcov , pvppascoq xs Kav xpq Svpypcxscoq , 8 s 

only a small part of imitation will be used , in a long reasoned account . Or do I speak nonsense ? 
u apvKpov pspoq xpq pvppascoq sv 7 ioAAco Jioyco: p ^syco ooSsv ; 

Adeimantos: {he said) Exactly such as that must indeed be the style/stamp of such a speaker . 

s(j)p , Kav pa^a oiov avayvcp ys svvav xov xonov xoo xovooxoo ppxopoq . 
Socrates: {then I said) Is it not the case then , that on the other hand , the one who is not like this , 
8 ’ syco pv, Ookoov , ao o pp xovooxoq 

by as much and in as much as that person can be more thoughtless , by so much more will they 
397 ocrco p av (j)ao)uoxspoq , xs paAAov 

be ready , to imitate everything ; they will think nothing unworthy of themselves ; so that they 
svvav pvppasxav navxa , ovpasxav ooSsv ava^vov saoxoo, cocxxs 
will try to imitate everything in earnest and in front of a large audience ; even what I mentioned 
swvxsvppasv pvpsvaOav navxa artooSp xs Kav svavxvov no'k'ktav , Kav a s^syopsv 
just now , thunders and the sounds of winds and hailstorms , of axles and windlasses , and 
Sp vov , Ppovxaq xs Kav \|/oi|)ooc; avspeov xs Kav /a^a^cov Kav a£,ovcov Kav xpoxfiacov Kav 
of trumpets and pipes and Pan’s-pipes and the sounds of all manner of instruments , and even 
aaX,7xvyycov Kav ao^cov Kav aupvyyeov Kav (jvcovaq rtavxcov opyavcov Kav sxv 
imitate the sound of a dog and of a sheep and of a bird. Surely their style of speech will take place 
())9oyyooq kovcov Kav npoPaxcov Kav opvscov : Sp xooxoo p ^s/vq saxav 
mostly through the sounds and gestures of imitation or vnust it possess a little of narrative ? 

397b anaaa Sva i))covavc; xs Kav axppaavv pvppascoq, p s^oocxa xv apvKpov Svpypascoq; 
Adeimantos: {he said) That must also be necessary . (svpp , xooxo Kav AvayKp .) 

Socrates: {I said) Accordingly then , these are the two forms of speech of which I spoke . 

xovvov Taoxa xa 800 svSp xpq sA,syov. 

Adeimantos: {he said) So they are . (scjvp , Kav yap saxvv .) 

Socrates: Is it not the case then , that One of them has few transformations/variations . And if 
Oukouv xo psv auxovv s/sv xaq apvKpaq psxaPo^aq , Kav sav 

we give the words a suitable harmonic-scale and rhythm , they who speak Correctly , speak 
a 7 ioSvSeo xp ^s£,sv xvq 7 rps 7 vooaav appovvav Kav poGpov, xco ^syovxv opGcoc; ^sysvv 
in one harmonic-scale ; vnost of the time , in the same style - for there are few modulations - 
Kav sv pva appovva , o?ayou 7 tpoq xpv auxpv - yap apvKpa av psxaPo^av - 
and in the same way , most of the time , come to be in a rhythm that nearly resembles ? 

397c Kav coaauxcoc; Kav Sp yvyvsxav sv xvvv poGpco 7 vapa 7 x^pavco ; 

Adeimantos: {he said) Precisely so , it has to be in this way ! 

scpp , KopvSp psv oov , s%sv ouxcoq . 

Socrates: What then about the other form of speech ? Does it not require the opposite ? 

Tv Ss xoo sxspoo svSoq xo; 00 Ssvxav xcov svavxvcov, 

Both all of the havmonic-scales , and all the rhythms , if in turn , it intends to fit the words , 
psv naacov appovvcov , 8 s navxcov poGpcov , sv ao psAAsv ovksvcoc; ^sysaGav, 
since it contains transformations in all manner of shapes ? 

Sva s%svv xcov psxaPo^eov xo navxodanaq popi))aq ; 

Adeimantos: And it has to be very much so . 

Kav s%sv ys cn|)oSpa ouxcoq . 

Socrates: Take notice then , do all poets and all who have anything to tell, either hit upon 
Ap’ oov navxsq ov novpxav Kav ov xv ^syovxsq p STtvxoyxavooav 
one or the other kind of these styles of speech , or a mixture of both ? 

xco sxspco p xco sxspco xooxcov xowco xpq >os£,scoq p xvvv ^oyKspavvovxsq s^ apijvoxspcov ; 
Adeimantos: {he said) Necessarily . (sc))p , AvayKp .) 
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Socrates: (then I said) What then shall we do ? Are we to accept all these styles of speech 
397d S’ eyco pv , Tv ouv 7xovpaopev ; woxepov mpa8e£,ope0a navxag xouxouc; 
into The City , or one of the unmixed styles , or the mixed style . 
eve; xpv vxoA,w p xov exepov xcov aKpaxcov p xov KeKpapsvov ; 

Adeimantos: (he said) If my vote prevails , then I vote for the unmixed imitator of The Fair . 

sijvp , Eav spp p viKa , xov aicpaxov pvppxpv xou 87uevKouc; . 

Socrates: (then I said) But surely , O Adeimantos , the imitator of the mixed is indeed 

S’ eyco pv , AXka ppv , co ASevpavxe , o KeKpapevoc; ys 

also pleasing ; but far most pleasing to both children and tutors and to the great mob , 
kou pSuc; 5e noXv pSvcxxoc; xe 7xavm Kav navSaycoyovc; Kav xco 7x^evcrxco o/^co 
being the opposite for which thou votes. 

o evavxvoc; ou au avpev. 

Adeimantos: For he is most pleasing . 

yap HSvaxoq. 

Socrates: (then I said) But perhaps you would say that self would not be in tune with the nature 
397e S’ eyco pv, AAA’ vgcoc; av (|)avp<; auxov ouk appoxxevv xp 
of our form of government, because there is no twofold nor manifold person among us , 
ppexepa 7xo?axeva , oxv eaxv ouk Sux^ouc; ouSe no'k'kan'kovg avpp nap’ ppw , 
since each person has but one occupation . 
snsiSp eKacxxoc; sv npaxxev. 

Adeimantos: For he would thus not be in tune . 

yap ouv Ou appoxxev . 

Socrates: Is it not the case then , by reason of this , such a City is The Only One in which 
Oukouv Sva xauxa xp xovauxp no?iei povp ev 

we shall find the shoemaker a shoemaker and not a pilot in addition to this shoemaking , 
euppaopev aKoxoxopov xe aKuxoxopov Kai ou Kupepvpxpv npoq xp GKuxoxopva , 
and the farmer a farmer and not a judge in addition to his farming , and the soldier 
Kav xov yecopyov yecopycov Kav ou SvKaaxpv npoq xp yecopyva , Kav xov 7io?cepvKov 
a soldier and not a moneymaker in addition to his soldiering , and so with all the rest ? 
no^epiKov Kav ou xpppocxvaxpv npoq xp wo^epvKp , Kav ouxco navxag ; 

Adeimantos: (he said) True . (si|)p , AApGp .) 

Socrates: Surely then, as it is likely , if a person through their skill were able to take-on 
398 Sp , cocg eovKs, sv AvSpa uno aoi|)vac; Suvapevov yvyvecxOav 

shapes of every kind and imitate all things , should come to our City , wishing 
Xpppaxa 7vavxoSa7xov Kav pvpevaGav mvxa , aijuKovxo eve; ppw xpv 7vo?av Pou^opevoq 
self to also give a display of their poevns ? We should prostrate ourselves before self, as if 
avxog xe Kav s7uSevi;aa9av xa rcovppaxa , av npoGKuvovpev auxov cot; 
they were sacred and wonderful and delightful, but, we should say that there is no such person 
vepov Kav Gaupaaxov Kav pSuv , 8’ av svTtopev oxv eaxv ouk xovouxoc; avpp 
in our city ; nor is it Lawful for such a person to arise among us , then we should send them away 
ev xp no^ev ou8e Oepvc; eyyeveaGav mp’ ppw, xe aTV07vepTcovpev 

to another city after having poured myrrh over their head and crowning them with fillets of wool. 
eve; a)Apv no^vv Kaxa/eavxec; pupov Kara xpe; Ke^a^pc; Kav axevj/avxec; epvco , 

But for the sake of our own benefit, we shall use the more austere and less pleasing poet and 
398b 8’ eveKa auxov a>(|)e^evac; xpcopeGa xco auaxppoxepco Kav apSeaxepco novpxp Kav 
myth-teller . That person should imitate for us the speech of The Fair , and should tell their 
puGo^oyco, oc; pvpovxo ppw xpv ^e^vv xou eruevKouc; Kav ?ieyov xa 

tales , based upon those pattems/shapes/models according to which we vnade our laws 
^eyopeva ev xovq xuwovc; ovc; evopoGexpaapeGa 
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at the beginning , when we took in hand to educate the soldiers . 

Kax’ apxaq , oxe s7rs/si7ioopsv ftaiSsusiv xouq Gxpaxicoxaq . 

Adeimantos: (he said) And that is exactly what we should do , if it were up to us . 

si|)r|, Kai paiG ouxcoq av noioipsv , si sip st))’ ppiv . 

Socrates: (Isaid) Surely , O friend , it is now likely that we have completely and thoroughly 
syeo sitcov , Sp , eo (|)i^s , Nov kivSuvsusi ppiv navxs^coq Sians- 
discussed that part of music which is concerned with speeches and myths ; for it has been decided 
nspavOai xpq pouGiKpq xo nspi ^oyouq xs Kai pu0ooq; yap sippxai 

that which must be said , and also in what way it must be said . 

a A,skxsov xs Kai eoq A,skxsov . 

Adeimantos: (he said) It appears to me in this way also . (aoxco Soksi poi Kai .) 

Socrates: 10 (then I said) Is it not the case then that there remains after this , 

398c 8’ syeo pv, Oukouv ^oitcov psxa xooxo, 

the manner of expressing songs and melodies . 
xo xponoo 7Tspi coSpq Kai ps^cov ; 

Adeimantos: Surely that is clear . (Sp Ap/.a .) 

Socrates: Take notice then , could not everyone discover at once , that which we must say about 
Ap’ oov av oo naq sopoi pSp , a ppiv ^skxsov rcspi 

them, and of what quality they must be, if indeed we intend to be in tune with what we have said? 
auxcov , oia Ssi sivai, sursp psiU^opsv GupijxDvpasisv xoiq nposipppsvoiq; 

Narrator-Socrates: And Glaucon said, with a laugh , 

Kai o r^auKcov sijip snijs'kaaaq , 

Glaucon: Certainly then , I am afraid I am outside your all, O Socrates ; for at the present time , 
xoivuv kivSuvsuco Eyeo sivai skxoc; xcov navxcov, co XcoKpaxsq : sv xco napovxi 
I cannot sufficiently put together what sorts of things we ought to say , but I do have a suspicion . 
oukouv iKavcoq ^opPa^saOai noi axxa ppaq 8si i^sysiv , psvxoi utiotcxsuco . 
Socrates: (then I said) Without a doubt you can sufficiently say the following , that first of all, 
398d 8’ syeo pv, Spnou s^siq ucavcoq >usysiv xo8s oxi npcoxov navxcoq 

on the one hand , the song is composed out of three parts , of Logos and harmony and rhythm . 

psv xo ps^oq sgxi aoyKsipsvov sk xpicov , ^oyou xs Kai appoviaq Kai poOpoo . 

Glaucon: (he said) Oh yes , this is so .(sepp , ys Nai xooxo .) 

Socrates: Is it not the case then, that as far as it is The Logos of Self , surely then without a doubt 
Ookoov , oaov sgxiv Xojoc, aoxoo, ys Spicoo 

there is no difference in relation to The Logos in The Selves , when being sung and when not , 
ouSsv Siaijispsi npoq xoo ^oyoo sv xoiq aoxoiq aSopsvoo pp 

but they must conform to the forms which we have recently prescribed and in the same manner ? 

Ssiv ^sysG0ai xonoiq oiq apxi 7iposuropsv Kai coGaoxcoq; 

Glaucon: (he said) True . (sepp , A^p0p .) 

Socrates: And surely , the harmony and rhythm must indeed conform to The Logos . 

Kai ppv xpv appoviav Kai puOpov Ssi ys aKo^ouOsiv xco ?ioyeo . 

Glaucon: How could they not .(neoq §’ ou ;) 

Socrates: However, we said that we had no need for dirges and lamentations among The Logos . 

AkXa psvxoi s<()apsv ouSsv 7ipoG8siG0ai 0ppvcov xs Kai oSuppcov sv A,oyoiq . 
Glaucon: For we did not. (yap ouv Ou .) 

Socrates: What then , is the harmonic scale which belong to dirges ? 

398e Tivsq ouv appoviai ©ppvcoSsiq; 

Tell me , for you are a musical man . 

?tsys poi : yap gu pouGiKoq . 
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Glaucon: (he said) The mixed Lydian , and highlsharp Lydian , and a those such as these . 

si|)r|, Mv^oLoSvau , kou guvxovoLuSvgxv Kav xvvsq xovauxav. 
Socrates: (then I said) Is it not the case then , that we must do away with these ; for 
Socrates: (then I said) Is it not the case then , that we must do away with these ; for 
8’ syeo r|v, Oukouv aijvaipsxsav auxav: yap 

they are also useless , for women , who must be Fair/Equitable , let alone for men . 

Kav axpqGxov yuvav^vv aq 8ev svvav s7usvksvc; , pq oxv avSpaavv . 

Glaucon: Very much so . 

Llavu ys. 

Socrates: Surely then , drunkenness , softness and idleness is most unbecoming for guardians . 

AkLa pqv ps0q Kai pakaKva Kav apyva ys a7vps7vsaxaxov i()uLa^vv . 
Glaucon: How could they not be ? 
neoq yap ou ; 

Socrates: Then what harmonic-modes are soft and fit for a drinking party ? 

ouv Tvvsq xcov appovvcov pakaKav xs Kav aopwoxvKav; 

Glaucon: (to which he then answered) The Ionian and some Lydian modes are called relaxing . 

oq 8’ q , Iaaxv Kav avxvvsq LuSvaxv Kakoovxav /akapav. 

Socrates: Therefore , O friend , could you have any use for these modes for warriors ? 

399 ouv ,eoi|)vks, sg 0’ o xv xpqcvsv Taoxavq stcv 7 xokspvKcov ; 

Glaucon: (he said) None at all; but that is likely to leave for you The Dorian and Phrygian . 

si|)q , OoSapcoq : akXa kvvSovsosv ksuxsGbav gov ScopvGXV Kav ijvpoyvGxv . 
Socrates: (I said) I do not know the harmonic-scales , but leave-intact that harmonic-mode , 

syeo si|)qv , Ook ovSa xaq appovvaq , akka Kaxaksuxs sKsvvqv xqv appovvav , 
which can suitably imitate the one clear sound and tone , of a Brave person involved in warlike 
q av 7vps7xovxcoq pvpqaavxo xs sv i|)0oyyouc; xs Kav 7tpoacoSvac;, avSpsvoo ovxoq nokspvKq 
action and in all violent works , and having failed to hit the mark , either in meeting wounds or 
7tpa£,sv Kav sv naaq Pvavco spyaava , Kav a7xoxuxovxoq , q svq xpaopaxa q 
in meeting death or having fallen into some other stroke of luck ; in all such battle-conditions , 
svq vovxoq Qavaxoq q nsGovxoc; sv xvva akkqv ^opijvopav TtaGV xooxovq 7vapaxsxaypsvcoc;, 
they will defend themselves against fortune with steadfast endurance . And then leave in turn , 
399b apovopsvoo xqv xuxqv Kapxspouvxcoq : Kav akk’ au 

another for the person involved in peaceful and non-violent, voluntary acts ; whether in 
akkqv ovxoq sv svpqvvKq xs Kav pq pvavco sv skougvco wpa^sv, q 

persuading and or beseeching someone for something , either in praying to God , or in instructing 
7xsv0ovxoq xs Kav Ssopsvou xvva xv , q suxq 0sov q SvSaxq 

and advising a human being , or in the opposite case when they themselves are yielding to another 
Kav vou0sxqGsv av0pco7vov, q xouvavxvov sauxov swsxovxa akkeo 

who beseeches or instructs or persuades them ; and acting Intelligently in all these circumstances , 
Ssopsvco q SvSaGKovxv q psxawsvbovxv, Kav 7xpa£,avxa Kaxa voov sk xouxcov , 
by not having an overbearing/arrogant way , but acting in a Sound-vninded and Measured-way , 
Kav pq sxovxa u7ispi|)avcoq , akka npaxxovxa Gcoijvpovcoc; xs Kav psxpvcoq 

in all these cases , and Being-Well-Content with the results. Leave these two harmonic-modes ; 
399c sv waGV xouxovq xs Kav ayawcovxa xa awoPavvovxa . ksuvs xauxaq 8oo appovvaq , 
the violent and the voluntary mode ; such as will best imitate The Clear-Sound of The Brave 
xauxaq Pvavov skougvov appovvaq , avxvvsq KakkvGxa pvpqGovxav i|)0oyyouc; avSpsvcov 
whether having unfortunately missed the mark or Being Soundly Well-On-Target . 

SoGXUXOUVXCOV , GCO(|)pOVGOV soxoxoovxcov . 

Glaucon: (to which he then said) But, you are asking me to leave none other than those which 
oq 8’ q , ALL’ avxsvq ksuvsvv ook vXkaq q aq 
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I just now mentioned . (syco Sr| vuv sZsyov .) 

Socrates: {then I said) Accordingly then , we shall indeed not need multi-chords nor pan¬ 
s’ syco pv , apa ppvv ye Odk Sspasv 7toZuxopSvac; ooSs mv- 

harmonic-modulations in our songs and melodies . 

appovvoo sv xavc; coSavc; is Kav psZsavv . 

Glaucon: {he said) It does not appear so to me . 

si|)r|, Oo ijvavvsxav poi. 

Socrates: Accordingly then , we will also have no need for triangles , harps and such instruments 
apa Kav Tpiyeoveov 7tpKxvScov Kav oaa opyavcov 

that have multi-chords and multi-keys , and the craftsmen of these , we will not support. 

399d woLo/opSa Kav woZoappovva, Sppvoopyooc; oo 9pe\|/opsv . 

Glaucon: We do not appear to . 

Oo i|)avvops9a . 

Socrates: What next ? Will you accept pipe-makers or pipe-players into the city ? 

Tv 5e ; mpaSs£,sv auZo7xovouc; p auZpxac; eve; xriv noZvv ; 

Or is not this itself the most multi-chorded of instruments , and do not 
r| oo xooxo 7xoZuxopSoxaxov , Kav 

the pan-harmonic instruments themselves , just so happen to imitate the pipe ? 
xa wavappovva aoxa ovxa xoy^avev pvpppa auZou; 

Glaucon: {to which he then said) Surely then , it is clear . 

oc, S’ p , 8r| ApZa. 

Socrates: {then I said) Thus the lyre and the guitar is left for thee , and they are useful in the city ; 

8’ syco pv, Sp Aopa Kav Kv9apa Zsutsxav gov Kav xppavpa Kara woZvv : 
and in turn , in the country , the herdsmen would have some sort of Panspipes . 

Kav ao Kax’ aypooc; xovc; vopsoav av evp xvc; aopvyS,. 

Glaucon: {he said) At least, that is what The Logos indicates to us . 

si|)p , yoov , Clq o Zoyoc; appavvev ppvv . 

Socrates: {then I said) We are indeed not introducing anything new , O friend , by discerning 
399e 8’ syco pv, ys OoSsv rcovoopsv Kavvov , co (JnZs, Kpvvovxsc; 

that Apollo and the instruments of Apollo are better than Marsyas and his instruments . 
xov AnoZZco Kav xa opyava xou ArcoZZcovoc; npo Mapaooo xs Kav xcov opyavcov sksvvou . 
Glaucon: {to which he then said) By Zeus ! We do not so appear , to myself. 

oc; S’ p, Ma Av, oo (|)avvops9a pov. 

Socrates: {Isaid) And by the Dog ! We indeed failed to notice that we were again 
svtvov , Kav vp xov Kova , ys ZsZp9apsv mZvv 

thoroughly-involved-in-purifying the city , which we said just now , was luxurious . 

SvaKa9avpovxsc; 7xoZvv pv sijvapsv apxv xpoijvav. 

Glaucon: {to which he then said) We acted soundly indeed . 

oc; 8’ p , ppsvc; Scoijvpovoovxsc; ys . 

Socrates: 11 {I said) Come-along then , let us purify the remainder . For certainly following- 
si|)pv, I9v Sp , Ka9avpcopsv xa Zovm. yap Sp sno- 
after the harmonic-scales will be the matter of rhythms ; we must not pursue nor mount-upon 
psvov xavc; appovvavc; av svp xo 7xspv po9pooc;, ppvv pp Svcoksw ppSs Paasvc; 
multi-varied , complex selves , but observe , what are the rhythms of an Orderly and 
7xovkvZouc; TtavxoSa7xac; auxouc;, akXa vSsvv xvvsq svavv po9pouc; Koapvoo xs Kav 
Brave Life . While beholding such, compel the foot and the melody to follow The Logos 
400 avSpsvou Pvou : vSovxa ouc; avayKa^svv xov 7ioSa Kav xo psZoc; STtsa9av xco Zoyco 
of such a life , but not the logos follow the foot and the melody . Thus , whatever these rhythms 
xovouxoi), akXa pp Zoyov 7toSv xs Kav psZsv. 8’ ovxvvsc; ooxov ov po9pov 
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would be , is your business to indicate , just as you indicated with the harmonic-scales . 
av siev, aov spyov , cocntep (jvpacxav xaq appoviaq . 

The Homeric Model The Socratic Model 


Narrative 


Of Every kind : 
Good 
& 
bad 


Narrative 


The One Law 
God is The Cause 
of The Good 

Never changes 
Never misleads 
A lie is hated by 
Gods and men 
especially 

in the most vital part 
& 


in the most vital aspects 
(Book II, 379c-382a) 
This Reasoning 
Nurtures 

Presence of Mind 

In The Citizen Warrior 
and hence 
Fearlessness 
& Bravery 


Dorian/Phrygian 

Imitation Imitation 

Lydian/Ionic 


Imitating 

Only 

The Brave Life 
When Successful or 
unsuccessful 
Imitating 

Steadfast-Endurance 


The Dorians : Spartans/Lacedaemonians 
were their direct descendants 
The Phrygians : Anatolia : “Full of mothers” 
the land of Amazons 

The Lydians : Croesus and his direct 

descendant, Gyges 
The Ionians : Maritime merchants 

& 

Natural scientists 


One could say that 
This Model is 
A//-Good 

or as Adeimantos said 
397d 

“ The Unmixed Imitator 
of The Fair” 

& Hence, Always 
“Be Well-Content 
with the results” 


Glaucon: {he said) But by Zeus , I am unable to say ! For since there are some three forms/kinds 
si|)r|, AXka pa Ai’ , sx® ouk Zsysvv . yap oxv saxvv axxa xpT siSp , 
on the one hand , from which the steps are combined , just as there are four, in the sounds of 
psv s£, cov ai Paasu; nZeKovxav, ©GTtsp xsxxapa sv xovq tpOoy— 

the voice , from whence arise all of the harmonic-scales ; having seen that, thus I can tell you ; 
yoiq oOsv maav av appovvav, xsOsapsvoq av evrcoipi : 
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but on the other hand , which are the imitations of which life , I cannot tell. 

5s 7toux pipppaxa 7 x 0100 |3ioo, s/co ook Zsysiv. 

Socrates: (then I said) Therefore , on the one hand , we will also take counsel with Damon , 
400b 8’ syco r|v, AXka psv kou PooZsoaopsGa psxa Aapcovoq, 

on this point, as to which ones are the proper steps of illiberality and arrogance or madness and 
xaoxa , xivsq 7ips7xooaai Paasiq xs avsZsoGspiaq kou oPpscoq p paviaq Kai 

other vices , and what rhythms we must leave for their opposites . But on the other hand , I think 
aZZpq Kouaac;, kou xivaq poGpooq Zsitixsov xoiq svavxioiq. 8s oipai 

I have heard self obscurely defining some marching-rhythm , a compound rhythm ; and 
ps aKpKosvou aoxoo oo aa^ooc; ovopa^ovxoq xvva svonZiov xs ^ovOsxov Kai 
a dactyl rhythm (short) and indeed a heroic rhythm (long) , arranging them , I do not know how 
SaKxoZov kou ys ppcoov , SiaKoapoovxoq ouk ov8a onooc; 

and placing up and down equally , in the arising of short and long ; and , as it appears to me , 

Kai xiGsvxoq avco Kai Karoo laov , siq yiyvopsvov Ppa£,o xs Kai paKpov , Kai, eoq syeopai, 
he named one iambic and another trochaic , then attached long and short rhythms to them . 

400c eovopa^s lavPov Kai xiv aZZov xpo/aiov , 8s 7ipoap7ixs ppKp Kai Ppaxoxpxaq : 

And in some of these I think self both censured and blamed the lead tempos of the foot no less 
Kai xicjiv xooxcov oipai aoxov xs \|/sysiv Kai snaivsiv xaq ayooyaq xoo nodoc, oo/ pxxov 
than the rhythms themselves , or a combination of both ; for I cannot say . But, on the one hand , 
p xooq poGpooq aoxooq , pxoi xi c;ovapi|)oxspov : yap s^co oo Zsysiv . aZZa psv 
this matter must be referred to Damon , just as I said , for it is no small discussion 
xaoxa avaPspA,paOco siq Aapcova , cocnrsp suiov , yap oo apiKpoo ^oyoo 
to go through it in detail. Or do you think otherwise ? 

8isA,sa9ai : p ao oisi ; 

Glaucon: By Zeus , I at least do not ! 

Ma AT , syeoys ook . 

Socrates: But the following , you are indeed able to go through in detail ; whether 
AZZa xo8s ys Sovaaai SisZsaOai, oxi 

The Graceful and the graceless , follows along with The Good-rhythm and the rhythm-less ! 
xpq soGXPpoaovpq xs Kai xo aaxppoaovpq aKoZooOsi xco sopoOpco xs Kai appoGpco ; 
Glaucon: How could I not. (ncoq 8’ oo ;) 

Socrates: Surely then The Good-rhythm on the one hand , indeed follows The Beautiful Speech 
400d AXka ppv xo sopoGpov psv ys snsxai xp KaZp Zs£,si 

and is Like It , while on the other hand , the rhythm-less follows along with the opposite , and 
Kai opoioopsvov, 8s xo appoGpov xo xp svavxia, Kai 

in the same way for The Well-timed and badly-tuned ; if indeed it is just as we said just now , 
coaaoxeoq xo spappoaxov Kai avappoaxov , suisp coaTcsp sZsysxo apxi, 
that rhythm and harmony/tune indeed follow The Logos , but not the logos follow them . 

puGpoq Kai appovia ys Zoyeo oXLa pp Zoyo q xouxoiq. 

Glaucon: (to which he then said) Surely then , these must indeed follow The Logos . 

oq 8’ p , ALLa ppv xaoxa ys aKoZooGpxsov Zoyco . 

Socrates: (then I said) What then about the manner of speaking , and The Logos ? 

8’ syco pv, Ti 8’ o xponoc; xpq Ls^scoq, Kai o Loyoq ; 

Do they not follow The Disposition/Character/Habit of The Soul ? 

oo S7xsxai xco pGsi xpq i|/oxpq ; 

Glaucon: How could they not ? (Ileoq yap oo ;) 

Socrates: Then the others (rhythm/harmony) follow The Spoken Word ? 

8s raLLa Tp Zs£,si; 

Glaucon: Yes . (Nai.) 
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Socrates: Accordingly then, Good-speaking , and Good-concord , and Good-gracefulness and 
400e apa Eu^oyxa kou suappoGxxa Kax suGXPpoGOvp Kax 

Good-rhythm , all follow Good-Disposition , not the thoughtlessness which we euphemistically 
supoOpxa aKo^ouOsx sopOsxa, ou/ avoiav pv oitoKopx^opsvox 

style as being “well-disposed” , but The Understanding Mind as Being Truly Well and 
KaAoupsv coq ouaav supOsxav , a'k'ka xpv Siavoiav cot; a^pOcoc; so is kou 
B eautifully Arranged/Constructed/Prepared in Its Disposition/Character . 

Ka^coq KaxsGKsuaapsvpv to pOoc; . 

Glaucon: (he said) Exactly so . (si|)p , navxa7Taai psv oov .) 

Socrates: Take notice then , must not These aspects be everywhere pursued by the young , 

Ap’ oov oo xaoxa navra%ov Svcoktsox xoxc; vsoxq, 

if they intend to do That which belongs to Selves ? 
sx ps?Aoocn TCpaxxsxv xo aoxcov ; 

Glaucon: They must pursue them indeed . (psv Aiancxsa oov .) 

Socrates: But I suppose that on the one hand , painting and all such workmanship is indeed 
401 Ss 7xoo psv ypai))iKp Kax naaa p xoxauxp Sppxoopyxa Eaxx ys 

full of Themselves then on the other hand , weaving is also full of them and embroidery and 
n^pppc; aoxcov, 8s uxjxavxxKp 7t^pppq Kax 7xoxKx^xa Kax 

architecture and moreover , all the other works of furniture-making , then still more The Nature 
oxKoSopxa Kax ao naaa p aX'kcov spyaaxa gksucov , 8 s sxx p ijxoaxc; 
of animal bodies and of all other plants , for in all these , exists either Gracefulness or 
tcov Gcopaxcov Kax xcov a?Acov p (jxuxcov : yap sv 7taai svsgtxv soaxppoaovp p 
ungracefulness . And on the one hand , gracelessness and rhythmlessness and discord are 
aaxppoaovp . Kax psv p aaxppoaovp Kax appoOpxa Kax avappoaxxa 
akin to evil-speaking and an evil-disposition , but on the other hand , the opposites , are Akin to 
aSs^iJxa KaKo^oyxaq Kax KaKopOsxac; , 8s xa svavxxa aSs^a 

and Imitations of The Opposite : of Soundmindedness and of a Good-Disposition . 
xs Kax pxpppaxa too svavxxoo , GGxjxpovoc; xs Kax ayaOoo pOouc;. 

Glaucon: (he said) Entirely so . 
st()p , IlavTs^eoc; psv oov . 

Socrates: 12 Take notice then , is it only the poets whom we shall superintend and 

401b Ap’ oov , povov xoxc; 7xoxpxaxc; ppxv s7xxaxaxpxsov Kax 

also compel, to implant The Image of The Good-Disposition in their poems or else not practice 
7ipoaavayKaaxsov sp7xoxsv xpv sxKova xoo ayaOoo pOooq xoxc; 7toxppaaxv p pp 
their poems amongst us ? Or must we also superintend and prevent the other craftsmen/artists , 
7XOXSXV 7xap’ ppxv , p Kax s7:xGxaxpxsov Kax SxaKco^oxsov xoxq a^oxq Sppxoopyoxc; 
from implanting this evil-disposition so undisciplined and illiberal and graceless , neither 
xooxo xo KaKopOsc; Kax aKo^aaxov Kax avs^soOspov Kax aaxppov ppxs 
in the likeness of living things nor in architecture nor in any other product of their workmanship , 
sv sxkogx c^coeov ppxs sv oxKoSopppaax ppxs sv ppSsvx a?Aa> sp7xoxsxv Sppxoopyoopsvco , 
or that those who are not able to do this , must not be allowed to create amongst us ; in order that 
p o oov pp oxoc; xs ouk saxsoc; Sppxoopysxv 7rap’ ppxv, iva 

our guardians will not be nurtured on images of vice just as if on poisonous weeds , reaping-in 
401c ppxv ox ijxo^aKsc; pp xpsijxopsvox sv sxkogx KaKxaq cc»G7isp sv KaKp Poxavp, Spsnopsvox 
and consuming large quantities every day from all sides until little by little they unconsciously 
xs Kax vspopsvox no'k'ka SKaGxpq ppspaq ano no'k'kcov Kaxa GpxKpov sv xx £,ovxGxavxsc; 
collect one great mass of corruption in their souls . But we must search for those artisans , those 
?iavOavcoGX sv psya KaKov sv aoxcov xp yu/p : a?A’ i^pxpxsov sksxvouc; xooc; Sppxoopyoq 
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who by good natural powers can track-down The Nature of The Beautiful and The Graceful , 
xouq soijvoooc; Sovapsvooq vxvsosvv xpv <|>uaw too KaLou xs Kav suayppovoc;, 
in order that the young , dwelling , as it were , in a Wholesome Region , will Benefit from 
tv ’ oi vsoi oiKoovxsq coawsp sv xv oyvsweo totcoo ooijvsLoovTav a no 
Every Quarter ; from where The Works of Beauty striking-upon both their sight and hearing , 
navxoc, , a no onoBsv spyoov xcov KaLcov wpoaPaLp p npoq o\|/w p Ttpoq aKopv , 
just as if they were , breezes bearing Health to selves from Favorable Regions , and immediately 
ooarvsp av aopa ijvspouaa oyvsvav aoxovq a no xP r l cn:(0V xo7icov , Kav suGuq 
from childhood , lead them up , without-notice , into The Likeness and Friendship and 
401d 8K navScov ayooaa LavOavp svq opovoxpxa xs Kav (jnLvav Kav 
Symphony with The Beautiful Logos ? 
i;up(|)oovvav xco KaLco Loyco; 

Glaucon: (he replied) By far , such would be the most beautiful way to nurture them ! 

si|)p , noLu ooxco yap av KaLLvaxa xpaijvsvsv . 

Socrates: (then I said) Take notice then , O Glaucon , is not being-nurtured in Music , of the 
8’ syco pv , Ap’ oov , co TLaoKcov , xpoijvp sv pooavKp 

greatest importance for the sake of These Aspects ; since primarily , both Rhythm and Harmony 
Kopvooxaxp svsKa xooxoov , oxv paLvaxa xs o puGpoq Kav appovva 

sink into the innermost part of the soul , and fasten most firmly upon self (by Their influence) , 
KaxaSosxav svq xo svxoq xpq v|/oxp? , Kav anxsxav sppcopsvsaxaxa aoxpc;, 
bringing gracefulness , and make it graceful, if one is nurtured Correctly , but if not, 

())spovxa xpv soaxppoaovpv , Kav tcovsv soaxppova , sav xvq xpaijvp opGooc;, 8s sv pp , 
just the opposite ? And in turn because if anything is neglected and not beautifully produced 
401e Toovavxvov ; Kav ao oxv xcov mpaLsuropsvcov Kav pp KaLooq SppvoopypGsvxcov 
or not beautifully grown , it would be perceived at once , by the one nurtured as they should be , 
p pp KaLooc; ijvovxoov av avaGavovxo o£,uxax’ o sksv xpaijvsvc; coq s8sv , 
and would then correctly be annoyed with them and on the one hand , would praise The Beautiful 
Kav Sp opGooq Suaxspavveov Kav psv snavvov xa KaLa 

and rejoicing , receive Them into their soul , and being nourished by Them , will become 
Kav xoapcov KaxaSsxopsvoc; svq xpv \|/uxpv Kav xps())ovx’ an ’ aoxcov av yvyvovxo 
themselves Beautiful and Good ; but on the other hand , the ugly productions they would censure 
402 KaXoq xs KayaGoq, 8’ xa avaxpa av \]/syov 

and hate , Correctly , while still young , that is until, they are able to grasp The Logos ; but when 
t’ Kav pvaov opGcoc;, oov sxv vsoq , npvv svvav Sovaxoc; La|3svv Loyov , 8s 
The Logos does arrive , such a one that has been thus nurtured , will kindly welcome Her , 
too Loyou sLGovxsq o outgo xpaijvsvc; av aana^ovx’ (Parm. Frag 1) 

recognizing Her perfectly well, through Her intimate kinship to Self . 

yvcopv^oov paLvaxa Sv’ ovKsvoxpxa auxov. 

Glaucon: (he said) At least it appears so to me , that it is for the sake of Such Aspects 
si|)p , youv Soksv Epov svsKa xovouxoov 

why they should be nurtured in music . (svvav p xpoijvp sv pouavKp .) 

Socrates: (then I said) Accordingly then , It is just like Learning to read ; on account of 
S’ syco pv, apa Gansp ypappaxoov nspv 

at that time , we understand sufficiently , when we are not unaware of the letters/elements , 
xoxs svxopsv vKaveoq oxs ppaq pp LavGavov xa axovxsva 

which are but few in number , as they occur in all their combinations ; whether in a small word 
ovq saxv oLvya ovxa sv amavv 7i:spv(|)spopsva, out’ sv apvKpou Kav 

or in a large word , we did not disregard themselves , as being unworthy of our notice , but 
402b out’ sv psyaLoo pxvpa^opsv auxa , eoq ou Ssov avaGavsaGav, a'k'ka 
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we were keen/pro-active to fully-distinguish/thoroughly-recognize them everywhere ; as it is 
7rpoo0opoops0a SvayvyvcoaKsvv navxaxoo , eoq 

impossible for us to become competent-readers , until we could be accomplished in this way . 
oo Ttpoxepov saopsvov ypappaxvKov npvv sxovpsv ooxeoq . 

Glaucon: True . (A/.pOp .) 

Socrates: And is it not the case then, that if we should ever see the images of the letters either in 
kou Ookoov si 7too spijvavvovvxo svKovaq ypappaxcov p sv 

water or in a mirror before that time , we shall have no mental-cognition of themselves , until 
oSaavv p sv Kaxo7Txpovq npoxspov, av oo yveoaops0a , 7vpvv 

we have acquired a mental-conception of themselves ; but is not The Art and Study of Self ? 

yveopsv auxa , aXX’ saxv xpq xsxvpq xs kou ps^sxpq aoxpq ; 

Glaucon: Entirely so . (navxooxaai psv oov .) 

Socrates: Take notice then , for Heaven’s sake , of that which I say ; that in the same way , 

Ap’ oov, 7tpoq 0soov o ^syeo , ooxeoq 

we can neither be musical, nor can those be musical themselves whom we say we must educate , 
402c scropsOa ooSs pooavKov ooxs svvav aoxov ooxs ooq <()apsv ppvv 7xavSsoxsov 
our guardians , before and until we can recognize The Ideas of Soundmindedness and 
xooq <()o^aKaq , nporspov 7tpvv av yveopv^copsv xa svSp aco^poaovpc; Kav 

Bravery and Liberality and Magnificence , and such as are akin to These , and in turn , 
avSpsvaq Kav s^soOspvoxpxoq Kav psya^07ips7xsvaq Kav oaa aSs^ijva xooxeov , Kav ao 
those opposite to These , everywhere they occur , in all their combinations , and until 
xa svavxva xooxeov, vxaxaxoo 7vspu|)spopsva Kav 

we can perceive Them in all the things in which they exist; we must both know Them and know 
avaOaveopsOa sv svovxa ovq svsaxvv Kav aoxa Kav 

Their images , and we must never disregard Them whether in small or in large aspects , but we 
aoxcov svKovaq , Kav ppxs axvpa^copsv sv apvKpovq ppxs sv psya^ooq , a'k'ka 
must believe that both The Idea and the ivnage are Acquired through The Art and Study of Self ? 

ovcopsOa saxv xpq xsxvpq xs Kav ps^sxpq aoxpq ; 

Glaucon: (he said) Quite necessarily . (scjvp , IToMiq avayKp .) 

Socrates: (then I said) Is it not the case then , that whensoever The Beautiful Ideas in the Soul 
402d 8’ syeo pv, Ookoov oxoo Ka^a sv xs xp v|/oxp 

should Coincide with the beautiful disposition residing in the form/state/shape (of the body) , 
av I;up7n7xxp p0p svovxa sv xeo sv8sv 

by Being-of-One-Mind and by Being-in-Symphony with Them and by Participating of The 
opo^oyoovxa Kav ^opijvcovoovxa skswovc; , Kav psxsxovxa xoo 
Mould of Self ; This Life would be The Most Beautiful Spectacle that one can possibly behold ? 
xu7xoo auxoo, xoux’ av svp KaAAvaxov 0sapa xco Sovapsvco 0saa0av ; 

Glaucon: Very much so . (ITo^u ys .) 

Socrates: And surely , The Most Beautiful is indeed Most Lovable . 

Kav ppv xo KaMaaxov ys spaapvcoxaxov. 

Glaucon: How could it not be ? (neoq 8’ oo ;) 

Socrates: Surely then the musical one would indeed love Those Individuals who are 
Sp o pooavKoq av ys spcop Teov av0pco7rcov o xv 
especially of This Sort ; but if discord existed in them , they would not love them . 
paiUaxa xovooxcov : 8s sv a^opijvcovoq svp , av ook spcop . 

Glaucon: (he said) They would not if indeed any defect existed in their soul; but certainly 
si|)p , av Ook sv ys xv s/Aevtiov Kaxa xpv \|/oxpv : psvxov 
if some defect existed in the body , they might patiently abide it so as to be willing 
sv xv Kaxa xo acopa, av onopsvvsvsv coax’ s0s^svv 
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to kindly welcome them . 

aonaCmOcn (Parm. Frag 1) 

Socrates: (then I said) I understand , that you have or had a beloved of that sort, and I grant it. 
402e 8’ sy© pv , MavOavco ou aoi sail r| ysyovs wavSvKa xovauxa , kou auyx©p© : 

But tell me this : Is there any communion between Soundmindedness and excessive pleasure ? 
akka sues pov xo8s : saxv xiq Kovvrovva a©(|)poaovp Kav u7xspPaZZooap pSovp ; 

Glaucon: (he said) Flow could there be , when indeed excessive pleasure sends a person 
stpri, 7t©q Kav p ys 7xoisi 

out-of-their-mind no less than pain ? 

SKijvpova oox pxxov p Zu7ip ; 

Socrates: Or between it and any other Virtue ? 

403 Ak'ka xp aZLp apsxp ; 

Glaucon: None at all . (OuSaproc;.) 

Socrates: What follows then ? Flow about between it and arrogance and lack of discipline ? 

Ti 8s ; oPpev xs Kai aKoZaava ; 

Glaucon: Most assuredly it has . (I Iavxcov pa/uaxa .) 

Socrates: But can you name any pleasure greater and keener than that concerning aphrodisiacs ? 

8s sxsiq 8V7XSW xiva pSovpv Mev^co Kav o^uxspav xpe; wepv xa aijvpoSvava ; 
Glaucon: (to which he then said) No I cannot, and there is indeed none madder . 

oq 8’ p , Ouk ex©, ys ouSs pavvK©xspav. 

Socrates: But The Right/True Love is of such a Nature as to Love The Orderly and The Beautiful 
Se O opOoq sp©<; 7 vsi|)oks epav Koapvou xe Kav KaZoo 

in a Soundminded and Musical Spirit ? 
a©i|)pov©q xs Kav pouavK©q ; 

Glaucon: (to which he then said) Indeed it is . (oq 8’ p , Kav paZa .) 

Socrates: Accordingly then , nothing mad nor akin to lack-of-discipline 
apa OuSsv pavvKov ouSs ^oyysvsc; aKoZaavaq 
must be applied to Right/True Love ? 

npoaovaxsov x© op9© sp©xv; 

Glaucon: It must not be applied . (Ou npoaovaxsov .) 

Socrates: Accordingly then , pleasure must not be applied to self , nor 
403b apa p pSovp Ou npoaovaxsov auxp ouSs 

have any common-ground with her nor the lover and beloved who Rightly Love and are Loved ? 

Kovv©vpxsov auxpq ouSs spaaxp xs Kav navSvKovq op9©c; sp©av xs Kav sprapsvovq ; 
Glaucon: (he said) No by Zeus , O Socrates , it must certainly not be applied . 

Ou pa Av, © X©Kpaxsc;, psvxov npoaovaxsov . 

[npoa-ovaxsoq , a , ov , II. npoaovaxsov one must add 2. one must apply , use ] 
Socrates: Certainly then , in this way , as it appears , you will lay down The Law in The City 
Sp Oux© , ©q sovks , vopo9sxpasvq sv xp noZsv 

we are establishing : On the one hand , that a lover is to love and associate and touch their 
ovKv^opsvp psv spaaxpv ((nLsvv Kav ^uvsvvav Kav anxsa9av 

beloved , just as if with their own child , for the sake of The Beautiful , if they be so persuaded ; 
navSvK©v ©ansp uvsoq, X a P w TC0V KaZ©v, sav nsv9p ; 

and that in all else , everyone should thus converse with those whose love they aspire to , 

8’ xa akka xvq oux©q opvZsvv npoq ov anouSa^ov 
so as to never appear to associate for anything beyond This Limit ; but on the other hand , 
on©q ppSsnoxs So^sv ^uyyvyvsa9av paKpoxspa xouxrov : 8s 

if they are unable to stay within This Limit , they shall undergo the reproach of being unMusical 
493c sv pp , ui()s^ovxa v|/oyov apouavaq 
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and of being unlimited by or unAcquainted with The Beautiful . 
kou ansipoKaAnaq . 

Glaucon: (he said) Just so . (si|)q , Ouxcoq .) 

Socrates: (then I said ) Take notice then , does it also appear to thee that we have here , 

8’ syco qv, Ap’ ouv , kou i|)ouvstou aoi qpiv s/siv 

the end of The Logos of Music ? At least it has ended where it should end ; for I take it, 
xsLoq o Loyoq 7rspi pouaiKqq : or youv xsxsLsuxqKs 8si xsLsuxav : 8s nov 
that Music should end , in The Love of The Beautiful . 
xa pouaiKa Ssi xsLsuxav siq xa spcoxiKa xou KaLou . 

Glaucon: (to which he then said) I agree . (oq S’ q , Hupijiqpi .) 

Socrates: 13 Certainly then , after Music , the young must be nurtured by physical training . 

Sq Mexa pouaiKqv or vsaviou Gpenxsoi yupvaaxiKq . 
Glaucon: Why of course ? (Tv pqv ;) 

Socrates: Of course then , in this also , they must be accurately nurtured from childhood , and 
Sq xauxq kou Asi aKpiPcoq xpsi))£a0ou sk tcouScov 

throughout life . Then , as I suspect, this is how it has to be . But thou must also consider . For 
403d Sia Piou, Ss coq sycopai coSs raoq s^ev : Ss au kou aKonsi : yap 

on the one hand , it has not been brought to light by me , that inasmuch as a body may be useful , 
psv ou i|)aiv£xar spoi, q acopa av /pqaxov 

that it is by the virtue of this it self , which makes a soul good ; whereas on the contrary , that it is 
xq apsxq xouxo auxou o noisiv \|/uxqv ayaOqv , vXha xouvavxiov , 
by The Virtue of A Good Soul Herself which provides a body with the Best possible condition . 

xq apexq ayaOq yu/q auxqq napsxsiv acopa PsLxiaxov coq oiov xs . 

But how has it come to light for thee ? (Ss rccoq ((jaivsxai am ;) 

Glaucon: (he said) It also appears to me in this way . (stpq , Kai spm ouxcoq .) 

Socrates: Is it not the case then , that if we should sufficiently attend to The Understanding Mind , 
Oukouv sv qpsiq iKavcoq 0sp7rsuaavxsq xqv Svavovav 

by bestowing to Self , The Accurate-Management of the body , but by giving only the outlines 
403e napaSoipsv auxq xa aKpiPoLoysvabav 7ispv xo acopa , 8s uijiqyqaaipsGa 
as guides/pattems/models , so as to not talk at excessive length ; we would be acting Correctly ? 
oaov xouq xmrouq , vva pq paKpoLoycopsv, av rcovmpsv op0eoq ; 

Glaucon: Very much so . (Tlavu psv ouv .) 

Socrates: Certainly then , on the one hand , we said that selves must abstain from drunkenness . 

Sq psv suxopsv oxv aoxoiq aijiSKxsov Ms0qq : 

For I suspect that the guardian , more than all others must not be allowed to get drunk and 
yap too i|)oLaKi paLLov q 7tavxi pq syxeopsi ps0ua0svxi 

not know where on earth he is . 
siSsvai 07100 yqq saxiv. 

Glaucon: (to which he then said) Since that would be indeed ridiculous , for the guardian 
oq 8’ q, yap ys TsLoiov xov ijiuLaKoq 

to be in need of a guardian himself! 

SsiaGai i))oLaKa . 

Socrates: Surely then , what about food ? Are not our guardians , athletes in the greatest 
Sq 8s Ti 7Tspi aixeov ; yap psv oi avSpsq aGLqxai xou psyiaxou 
of contests ; or is this not the case ? 

ayeovoq : q ooxi ; 

Glaucon: Yes it is . (Nai.) 

Socrates: Take notice then , would the present habit of athletes in training , 

Ap’ ouv av q xeovSs s£,iq xeov aaKqxeov 
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be suitable for them ? (sip 7xpoapKooG’ xouxoiq ;) 

Glaucon: Perhaps . (Iacoq .) 

Socrates: (then I said) But this is indeed a sleepy-habit and perilous in regards to Health ; 

404 S’ syco pv , A XX’ auxp ys xiq O7xvco8pq kou aijxa^spa 7xpoq uyxsiav : 

or do you not see that they both sleep-away their lives , and if they depart even a little 
p oux opaq oxx xs KaOsuSooax xov Pxov , kou sav SKpcoax crpiKpa 
from their appointed routine and diet, these athletes are liable to great and violent diseases ? 
xpq xsxaypsvpq aaKpxax Sxaixpq, ox ooxox psya^a Kax aijxoSpa voaooaxv ; 

Glaucon: 1 do see . (Opco .) 

Socrates: (then I said) Surely then , the warlike athletes must have some more refined training , 
S’syco pv , Sp xoxq no^spiKoxc; Sex xxvoq Kop\|/oxspaq acncpascoq, 
for whom it is indeed necessary to be just like unsleeping dogs ; to see and hear 

ouq ys avayicp sxvax cocnxsp ayponvooc; Kovaq opav xs Kax aKoosxv 

most-keenly , and they have to endure many changes in their campaigns , involving water 
404b o xx paiUaxa o£,o Kax psxaPa^ovxaq no'k'kac, psxaPotaxq svxaxq axpaxsiaiq oSaxcov 
and food and hot and cold weather , and they must never be imperiled in regards to Health . 
xs Kax xeov a^cov axxcov Kax sx^pascov Kax xsiprovcov pp sxvax aKpoai|)aA,sxq 7xpoq uyxsiav. 
Glaucon: So it appears to me . (Oaxvsxax pox.) 

Socrates: Take notice then , would the best physical training be a sister of The Music , 

Ap’ ouv av p Ps?aiGxp yopvaaxxKp sxp xiq aSs^ijjp xpq pooaiKpq, 
which we have just recently been setting-out in detail ? 

pv 7xpoxspov oMyov Sxppsv; 

Glaucon: How do you mean this ? (IIcoc; Asysxq ;) 

Socrates: I suspect, that the physical training would be simple and reasonable ; and particularly 
7xoo yopvaaxxKp ArcAp Kax STXisiKpq , Kax paAxaxa 

in the training that is concerned with war . 

P 7XSpi XCOV XOV 7toAspOV . 

Glaucon: In what way then ? ( Tip Sp ;) 

Socrates: (then I said) One could indeed also learn this sort of thing from Homer . For you know 
S’syco pv , xiq av ys Kax paOox xa xoxauxa mp’Opppoo . yap oxaOa 
that on campaign , in the feasts of the heroes , he never gives themselves fish to eat, although 
404c oxx S7xx axpaxsxaq sv xaxq saxxaasaxv xcov ppcocov ooxs auxouq x/Oogiv saxxa , Kax 
they are on the Hellespont close to the sea ; and never boiled meat, but only roast, which 
xauxa ovxaq sv EAApa7tovxco S7xx OaAaxxp , ooxs st()0oxq Kpsaaxv aAAa povov o7xxoxc;, a 
would surely be most easily available to soldiers , for to use fire alone is more easily available , 
av Sp sxp paAxax’ su7xopa axpaxxcoxaq : yap xco xppcxOoa ixopx auxco so7xopcoxspov 
as the saying goes , in every way , than having to carry pots and pans . 

coq s7xoc; SX7XSXV , navxaxov , p ^op7xspu|)spsxv ayysxa . 

Glaucon: Yes indeed . (Kax paAa .) 

Socrates: Certainly then , as it appears to me , nor does Homer anywhere mention sweets . 

ppv , coq sycopax , OoSs Opppoq 7xco7xoxs spvpaOp pSoapaxcov : 

Or is this , on the one hand , what every other trainee also knows , that if one is to maintain 
p xouxo psv ox aAAox aaKpxax Kax xaaaxv , oxx xco psAAovxx 

a good habit of body , one must abstain from all such things ? 

so s£,sxv acopaxx aijxsKxsov amvxcov xcov xoxouxcov ; 

Glaucon: (he said) And they are quite right, they know it and abstain from it. 

s<()p , Kax ys opOcoq , xaaax xs Kax a7xsxovxax. 

Socrates: Then on the other hand , if it appears to you that this is correctly maintained , O friend , 
404d 8s 8 oksi gox xauxa s/sxv opOcoq si7xsp , co ijnAs, 
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it is likely , that you do not praise , a Syracusan table and a Sicilian variety of dishes . 
coq soiKaq , ook aivsiq , XopaKOGiav ipans^av kou EiksMkpv noiKiMav o\|/ou . 
Glaucon: Not I. (Oo poi Sokco .) 

Socrates: Accordingly then , you will also censure having a Corinthian girl friend 
apa kou T'sysiq sivai KopivGiav Koppv ([>iAr|v 

for men intending to be in good physical condition ? 
avSpaai (rsUoumv so acopaxoq s£,siv. 

Glaucon: Altogether so . (navTouracn psv oov .) 

Socrates: Is it not the case then , that you will also censure , the famous delights of Attic pastry ? 

Ookoov kou sivou xaq SoKouGaq surcaGsiaq Axxikoov 7 isppaxcov 

Glaucon: Necessarily so . (AvayKp .) 

Socrates: For I suspect that if we compare The Whole of this sort of feeding and dieting , 
yap oipax ansiKat^ovxsq OM|v xpv xoiauxpv aixpaiv Kai Siaixav 
to the melody-making and to the songs-composed in the pan-harmonic mode and in every variety 
xp ps^oTioua xs Kai xp coSp sv xco mvappovico Kai sv jtam 

of rhythm , shall we then have made the comparison correctly ? 

404e poGpoiq av 7is7ioippsvp ansiKa^oipsv opGeoq. 

Glaucon: How could we not have ? (Hcocg yap oo ;) 

Socrates: On the one hand is it not the case that there , the variety engendered lack-of-discipline , 
psv Ookoov sksi p noiKiMa svsxikxsv aKo^aaiav, 

but on the other hand , here disease . Thus , on the one hand , Simplicity in Music produces 
Ss svxauOa vogov , 8 s psv p a7x^oxpq Kaxa pooGiKpv 

Soundmindedness in the soul, but Simplicity in physical training , produces Health in the body ? 
aco(|)poGi)vpv sv \|/oxaiq, 8s Kaxa yopvaaxiKpv oyisiav sv cxcopaaiv ; 

Glaucon: {he said) Most true . (si|)p , A^pOsaxaxa .) 

Socrates: But when lack-of-discipline and disease multiply in a city , are not then , a multitude 
405 8s AKo^aaiaq Kai vogcov tc^pOdougcov sv tco^si oo ap’ no'k'X.a 
of law-courts and hospitals opened , and those skilled in law and medicine hold their heads high , 
SiKaaxppia xs Kai laxpsia avoiysxai, Kai SiKaviKp xs Kai laxpiKp aspvovovxai 
when even many free-born people also take these people quite seriously ? 
oxav Sp no^oi s?iso9spoi Kai 7ispi aoxa ai|)oSpa a7iouSa^coaiv ; 

Glaucon: How could they not. (yap Ti ps?Asi oo ;) 

Socrates: 14 But what greater proof will you find of a base and vicious education 

8s xi psi^ov xsKpppiov apa JiaPsiv Tpq KaKpq xs Kai aiGXpaq naiSsiaq 
in a city , than when you have the need for first-rate doctors and judges/lawyers , not only for 
sv 7xo^si p apa s^siq xo 8sia9ai aKpcov laxpcov Kai SiKaaxeov, pp povov 
the thoughtless and those who work with their hands , but also for those who pretend to have been 
xooq (Jiao^ooc; xs Kai x 8l P OT8 X va ? , a'k'ka pp Kai xooq JipoG7ioioopsvooq 

brought up in a liberal form of education ? Or does it not appear as base and unenlightened 
405b xs9pai|)9ai sv s^soGspco a/ppaxi ; p ouk Soksi aiGXpov Kai anaiSsoaiaq 
and a great proof, to have to make use of justice imported from foreigners , as your masters 
psya xsKpppiov xo avayKa^sa9ai xpp^Gai xco SiKaico smKxco mp’ aX'kcov, eoq Ssanoxcov 
and judges , and for lack of being able to produce them at home ? 
xs Kai Kpixcov , Kai anopia oiksicov ; 

Glaucon: (he said) It is the vilest form of “education” of all. 

si|)p, psv oov aiGxiaxov ITavxeov. 

Socrates: {then I said) And does this appear to thee to be even viler than that ? As when someone 
8’ syco pv , H xooxo Soksi goi sivai aiGxiov xooxoo , oxav xiq 
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wastes the greater part of their life in law courts , prosecuting and being-prosecuted : but from 
Kaxaxpvppxav xo noXv xou Pvou sv SvKaaxppvovq <))suycov xs kou Svcokcov , aXXa utco 
their ignorance of The Beautiful , they become convinced that they are renowned for this very 
kou ansrpoKa^vac; rtsvoGp Ka^Aamv^saGav sn’ xouxco Sp 

self : by being terribly-clever at wrongdoing , and on the one hand , of being quite-ready 
405c auxco coq cov Ssvvoq vxspv xo aSvKsvv Kai psv vKavoq 

to turn themselves in every twisted way, while using every> kind of twisted, underhanded-ploy, 
axps^soGav nacaq axpo^ac;, 8s 8isl;sM)eov naaaq anoaxpa^pvav Jiuyv^opsvoq Svs^oSouq, 
in order that they may not submit themselves to pay the penalty ; and all that, for the sake of 
gooxs pp Tcapaa/siv SvKpv , kou xauxa svsKa 

matters that are small and unworthy of the effort! Being-ignorant of how far Superior , and 
opvKpcov xs kou ouSsvoq a^vcov, ayvocov ooeo apsvvov kou 

more Beautiful it is for Self To Prepare Its Life , and in no way stand in need of a sleepy judge ? 
Ka^iov auxco xo TtapaoKsua^svv xov Pvov pp8sv SsvaGav vuoxa^ovxoq SvKaoxou ; 
Glaucon: (he said) In no way indeed ! But such behavior is even viler than that other . 

stpp, Ouk , a'k'ka xoox’ sxi avoxpov sksivou . 

Socrates: (then I said) Then to have the need of a doctor, except for the sake of wounds , or 
8’ syeo pv , 8s To SsvoGav vaxpvKpq , o xv pp svsKa xpaopaxcov p 
the incidence of some seasonal illness , but because of their laziness and their manner of life 
405d s7U7isaovxeov xiveov stcsxsvcov vooppaxcov , aXka ST apyvav xs Kai Siaixav 
we have described in detail; filling-themselves-up with discharges and winds like a marsh , 

Svp^Oopsv sp7UTiAapsvouq psupaxcov xs Kav wvsupaxcov coansp ?apvaq 

compelling the refined sons of Asclepios to invent names for the diseases , such as 
avayxa^svv xouq Kopyouq AoK^p7uaSac; xvGsoGav ovopaxa vooppaovv ovav 
up-swellings and down-flows . Does this not appear vile ! 
i|)OGac; xs Kav Kaxappouq , ouk Soksi avaxpov ; 

Glaucon: (he said) Yes indeed , these are truly strange and new names for these diseases . 

stpp , Kav pa?T , xauxa eoc; a^pGcoq axoita Kavva ovopaxa voappaxcov . 
Socrates: (then I said) There was nothing such as that, I think , in the days of Asclepios himself. 
405e 8’ syeo pv, pv ouk Ova , ovpav, sw’ AcncAp7uou : 

I infer this then , because when Eurypylos was wounded at Troy , his sons did not find fault 
xsKpavpopav 8s oxv Eupunu^co xsxpcopsveo sv Tpova auxou ov uvsvq ouk spsp\|/avxo 
with the woman who gave him to drink , a large quantity of barley-meal and grated-cheese 
xp Souap 7USW TioXka a^tjnxa Kav s7u^uaGsvxa xupov 

sprinkled over Pramnian wine , which surely appears to be quite-inflammatory , 

406 67umaGsvxa sn’ ITpapvsvov ovvov , a Sp Soksv svvav ())?isypaxco8p , 
nor did they censure Patroclus , who was attending the man . 
ouSs swsxvppaav IdaxpoK^co xeo vcopsveo . 

Glaucon: (he said) And yet, it is indeed a strange drink for one in such a state . 

si|)p , Kav psv Sp , ys axonov xo neopa sxovxv ouxcoq . 

Socrates: (I said) Not at all, if you just realize , that the Asclepiads , did not use the present type 
sv7vov , ouk , sv y’ svvosvq , oxv xou AaK^prtvaSav, ouk sxpcovxo xp vuv xauxp 
of medicine , which pampers to the diseases , as they say , before Herodicos was born . 
vaxpvKp xp 7ravSaycoyvKp 7ipo xcov vooppaxcov , co q ())aov, npvv HpoSvKov ysvsoGav : 

Hence , Herodicos was a trainer who , becoming sickly , mixed physical training with medicine 
406b 8s HpoSvKoq mvSoxpvPpq cov ysvopsvoq voocoSpq , pv£,aq yupvaoxvKpv vaxpvxp , 
and first of all, especially wore himself out, then afterwards , many others . 
psv npcoxov paiUoxa sauxov awsKvavos S7tsvx’ uoxspov no'k'kovc, aXXovq . 

Glaucon: (he said) In what way then ? (lip Sp ;) 
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Socrates: {then I said) By making his death stretch-out. For by having a mortal disease , 

S’ syco r|v , rcoipaac; aoxco xov Oavaxov MaKpov . yap ovxi xco Oavaaipco voappaxi 
he attended it closely ; and yet he could not be cured , I suspect, such that he lived out his life 
mpaKo^ooOcov ooxs laaaaOai , oipai, oioq x’ pv s C,r\ Sia Pioo 

under all kinds of medical treatments , wearing himself out with worrying if he omitted any 
sv xs Ttavxcov laxpsoopsvoq aa/o^aa , saoxov anoKvaiopsvoq si SKPaivp xi 

of his usual habits , thus by means of his skill, struggling against death , he made it to old age . 
xpq sicoOoiaq Siaixpq, Ss vno aoi|Hac; SoaOavaxcov aijnKsxo sic; yppaq . 

Glaucon: (he said) Accordingly then , he got a fine old prize for his art. 

sfpri, apa pvsyKaxo Ka^ov xo yspac; xpc; xsxvpq . 

Socrates: (then I said) Such as might be expected , since self did not know the reason why 
406c 8’ syco pv, Oiov sikoc; , oxi aoxo pp siSoxa xov 

Asclepios did not reveal this kind of medicine to his descendants . It was not from ignorance 
AaK^pnioq oo KaxsSsi£,sv xooxoo xoo siSooq xpq laxpucpc; xoic; sKyovoiq , ook ayvoia 
nor inexperience ; but by knowing , that amongst all Well-ordered people , each person 
ooSs ansipia , aXk ’ siScoc; oxi 7iaai xoiq sovopoopsvoic; sKaaxco 
in that city has a work assigned to them , which they must necessarily do , and no one has leisure 
sv xp tco^si xi spyov 7ipocrcsxaKxai , o avayicaiov spya^saOai, Kai ooSsvi axo^p 
to be ill and doctor themselves all their life ; while on the one hand , we perceive that such a life 
Kapvsiv laxpsoopsvco 8ia Pioo : psv ppsic; aiaOavopsOa o 

would be ridiculous for the artisans , but on the other hand , we do not perceive this in the rich 
ys^oicoc; S7U xcov Sppioopycov , Ss ook aiGavopsGa S7U xcov 7ikooauov 

and those who are believed to be “spiritually well-off” . 
xs Kai Sokoovxcov sivai soSaipovcov . 

Glaucon: (he asked) Flow ? (scpp , Flax; ;) 

Socrates: 15 (then I said) On the one hand , a carpenter , when he is ill , thinks it fit 

406d 8’ syco pv, psv Tskxcov Kapvcov atpoi 

for the doctor to give him a drug to drink in order to expel the disease , or to get rid of it 
xoo laxpoo <()appaKov mcov mpa s£,spsaai xo voappa p anp^axOai 
by means of purging or burning or cutting ; but on the other hand , if he orders a long treatment 
Xppaapsvoq Kaxco KaOapOsiq p Kaoasi p xopp , 8s sav npoaxaxxp xiq paicpov Siaixpv 
for self, and with bandages round his head and that sort of thing that follows , he says at once , 
aoxco , xco 7ispi 7ukiSia 7ispixi0sic; xpv Ksi|)akpv Kai xa xooxoiq snopsva , suisv xaxo 
that he has no time to be ill, nor is such a life profitable , by having to keep the illness in mind , 
oxi oo axokp Kapvsiv ooSs ooxco i^pv }iugixs?isi , 7ipoasxovxa xov voappaxi voov , 
while neglecting the work which lies at hand ; and after this comes to pass , he bids good-bye 
Ss aps^oovxa xpc; ixpoKsipsvpc; : Kai psxa xaoxa suicov xoupsiv 

to that kind of doctor, re-enters his usual-way of life ; re-gaining his health going about doing 
406e xco xoiooxco laxpco , sic; spPac; xpv sico0oiav Siaixav , oyipc; ysvopsvoc; 

his own business and lives ; but if his body is not strong enough so as to endure it, he dies 
saoxoo npaxxsiv ^p : 8s sav xo acopa pp iKavov p onsvsyKsiv , xs^soxpaac; 

and gets rid of his troubles . 
anpAAayp 7ipaypaxcov . 

Glaucon: (he said) For such a man , this indeed seems to be the conspicuous use of medicine . 

si|)p , Kai xco xoiooxco psv ooxcoq y’ Soksi 7ips7isiv xpp^Oai laxpucp . 
Socrates: (then I said) Accordingly , since there was a work for self, which if he did not do , 

407 8’ syco pv, Ap’ , oxi pv xi spyov aoxco , o si pp npaxxoi, 

life would not be profitable ? (^pv ook s^ogixsJisi ;) 
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Glaucon: {he said) That is clear . (sijvq , AqZov .) 

Socrates: But surely , as we say , the rich man has no such work laid out before him , 

Ss Sr| , coq ijvapsv , O Cournot; sxsi ouSsv xovooxov spyov npoKsipsvov , 
from which being forced to abstain , would render life unlivable ? 

oo avayKa^opsvco anexeaOav aPvcoxov . 

Glaucon: Surely it is indeed not the case that they would affirm it. 

Sr) ye Ookouv Zsysxav. 

Socrates: {then I said) Did you not ever hear the saying of Phocylides , that 
S’ syco rjv , yap ouk aKoosvq (jvqav OcokuZvSou , 7xcocg 
‘as soon as one has got enough to live on , then he should practice virtue ’ ? 

r|5r| xco r) Pvoq Sew aoKsvv aperpy. 

Glaucon: {he said) But I think he might also practice it before . 
stpri, Se Ovpav Kav vxpoxspov . 

Socrates: {I said) Let us not quarrel with self about this, but let us inform ourselves about selves , 
Butov , MqSsv paxcopsOa auxco 7tspv xouxou , a A, A,’ qpaq SvSa^copev auxooq , 
whether the rich man must practice this , and if he does not practice this , life would be unlivable ; 
407b 7ioxspov xco 7xZoogvco psZsxqxsov xooxo Kav xco pq psZsxcovxv aPvcoxov , 

or whether on the one hand , nursing a disease is a hindrance to the offering up of your mind 
q psv voaxpoijHa sprcoSvov xq 7tpoas£,sv xoo voo, 

in carpentry and the other arts , but on the other hand , it is no hindrance to them who follow 
xsKxoviKq Kav xavq aZZavq xexvavq , Se ooSsv spnoSv^sv xo napa- 

the advise of Phocylides . 

-KsZsopa OcokoZvSoo . 

Glaucon: {to which he then said) Yes by Zeus , most especially indeed than anything else , 
oq S’ q , Nav pa xov Ava , axsSov paZvaxa ye q navxcov xv 
this excessive care for the body which indeed goes beyond physical training . For it is also 
q aoxq 7xepvxxq erupeZeva xoo acopaxoq ye rtepavxepco yopvaaxvKqq ; yap Kav 
troublesome for the management of a household , and for military service , and even for 
SookoZoc; 7tpoq apxaq ovKovopvaq Kav rcpoq axpaxsvaq Kav 

a sedentary office in the city . 
rcpoq sdpavooq ev rcoZev. 

Socrates: But surely the greatest obstacle , is the difficulty that it also places upon 
Se Sq To peyvaxov x a ^ e7ir l oxv Koa rcpoq 
any kind of Learning whatsoever and Contemplation and upon Self-examination ; 

paOqasvq aaxvvaaoov Kav svvoqasvq xe Kav rcpoq eaoxov psZsxaq 
for it is constantly being disposed with a headache and the dizziness from being high-strung , 
407c avev Svaxaasvq xvvaq KsijvaZqq Kav vZvyyooq orcorcxsoooaa 

and blaming Philosophy as the cause of their existence , so that, wherever virtue is practiced 
Kav avxvcopevq i))vZoGO(|)vaq eK eyyvyveaOav, coaxe , apexq aaKevxav 

in this manner and approved , it is in every way a hindrance ; for it always makes one imagine 
xaoxq 07tq Kav SoKvpa^exav, rcavxq sprcoSvoq : yap aev 7xovev oveaOav 
that they are sick and thus never cease agonizing about the body . 

Kapvevv Kav pqrcoxe Zqyevv coSvvovxa rcspv xoo acopaxoq . 

Glaucon: {he said) This is indeed likely . 
etpq , y’ EvKoq . 

Socrates: Is it not the case then , that we will say that by Asclepios also recognizing these things , 
Ookoov (jvcopev AaKZqrcvov Kav yvyvcoaKovxa xaoxa 

on the one hand , he revealed The Art of Healing for those that were healthy in body , by nature 
pev KaxaSsv£,av vaxpvKqv xooq sxovxaq oyvsvvcoq xa acopaxa ((jogsv 
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and by their way of living , but on the other hand , had some particular disease inside themselves . 
407d kou Svavxp 8s vaxovxaq u oaroKSKpipsvov voappa sv auxovc;, 

Thus on the one hand , for these people and for this condition , expelling their diseases 

psv xouxovc; kou xauxp xp s/sv SKPa?Aovxa auxcov xa vooppaxa 

by drugs or cuttings , he prescribed to go on living as usual, in order that he might not bring harm 
yappaKovq xe kou xopavq, Ttpoaxaxxsvv Svavxav xpv svcoOmav , vva pp P^anxov 

to the city policies . But on the other hand , for bodies that were thoroughly diseased , 
xa noMxvKa , 8s xa acopaxa svaco Sia rcavxoq vsvoapKoxa 

he did not attempt gradual draining and infusing treatments , for that is likely to cause 
ouk S7uxeipsiv crpvKpov anavx'kovvxa Kai s7uxsovxa Svavxavq , coc; xo svkoc; 
other similar diseases which naturally arise from such treatments , so as to make life long and 
exspa xovaoxa (Jmxsusvv sKyova auxcov , novsvv Pvov paKpov Kav 

miserable for a person . Thus , for one who was not able to live in the established circuit of life , 
407e KaKov avOpcorao , akka xov pp Sovapsvov i^pv ev xp KaOsaxpKuva 7xspio8oo 
he thought it, not his duty to treat, because they were not profitable for self nor the city . 

ovsaOav pp Sew Ospansosw, coc; ouxs ^ocnxs^p aoxco ouxs tvo^sv; 

Glaucon: (he said) Asclepios was a Statesman , as you describe him . 

sijjp, AaK^pniov IToMxvkov ^sysvq . 

Socrates: (then I said) It is clear that he was . And his sons show that he was such a man . 

8’ syeo pv , Ap^ov : Kav aoxoo ov 7xav8sc; oxv pv xovooxoc; , 

Do you not see that they also showed themselves to be good-healers in the fight for Troy , 

408 oux opaq coc; Kav sijvavpcxav ayaOov sv xov no^spov npoq Tpova , 

by also practicing The Art of Healing as I describe it ? Or do you not remember, when 
Kav sxpcovxo xp vaxpvKp coc; syeo ^syco; p ou pspvpaav, 

Menelaus was shot by Pandaros , that from that wound 

xeo Msvs?vseo sPa^sv o IlavSapoc; oxv sk oo xoo xpaopaxoc; 

They sucked the blood, and sprinkled soothing drugs upon it. 

SKpo^paavx’ avp’ x’ smaaov pnva ijvappaK’ S7U , 

Iliad 4,218 

But after this , as to what he must either drink or eat; nothing more than they prescribed for 
8’ psxa xouxo o xv £XPn v d 7xvsvv p ijvaysvv ooSsv pa^^ov p 7vpoasxaxxov xco 
Eurypylos . Since their remedies were sufficient to heal men who were healthy before 
EupwruAco , coc; xcov ijiappaKcov ovxcov vKavcov vaaaaOav avSpac; oyvsvooc; repo 
they were wounded , and participated in an orderly way of life , even if they happened to drink 
408b xcov xpaopaOxcov xs Kav sv Koapvouc; Svavxp , Kav sv xuxovsv tuovxsc; 

a wine-potion at that moment. But for those who were naturally diseased and undisciplined , 
KUKscova sv xco mpaxpppa, 8s ((juctsv vocxcoSp xs Kav aKo^aaxov 

whose life was of no advantage to themselves nor to anyone else ; their art was not meant 
c^pv coovxo ouxs ^oavxs^svv auxovc; ouxs xovc; a?Aov<;, xpv xsxvpv svvav ooS’ Ssvv 
for such men ; nor should they try to cure them , not even if they were richer than Midas . 
stcv xooxovc;, ouSs Ospansoxsov auxouc;, ooS’ sv svsv 7t^ooavcoxspov MvSoo . 
Glaucon: (he said) The sons of Asclepios were quite refined , by your account. 
stpp , navSvac; AaK^pnioo riavo Kop\|/ooc; ^sysvq . 

Socrates: 16 (then I said) So they should be . However , the tragedians and Pindar 

8’ syeo pv , IIps7i:sv : Kavxov ov xpaycoSvo7vovov xs Kav IlvvSapoc; 
will indeed be un-persuaded by us , for on the one hand , they say that although Asclepios was 
ys ansvOoovxsc; ppvv psv ijiaavv AaK^pjtvov svvav 
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the son of Apollo , on the other hand , they also say that he was bribed with gold , to cure 
408c Anokkcovoq 8s 7isia0pvai o no ypoaoo laaaaOai 

a rich man that was at the point of death , for which then , he was also struck by lightning . 
doumov avSpa ovxa pSp Oavaaipov , o9sv 8p aoxov kou KspaovcoOvvai. 

Thus , according to what has been said before , we must not be persuaded by both 
8s Kara xa nposipppsva oo usiOopsOa api|)oxspa 

their statements . For if, on the one hand , he was the son of God , we shall maintain that 
aoxon; , akk' si psv pv Osoo ijipaopsv 

he was not avaricious , but if, on the other hand , he was avaricious , he was no son of God . 
pv ook aiCTXpoKspSpc;, si 8’ aiaypoKspSpc;, pv ouk Osoo. 

Glaucon: (to which he then said) This is indeed most true . But what do you say to the following , 
oq 8’ p , xaoxa ys OpOoxapa . akka xi Zsysic; nspi xooSs , 

O Socrates ? Must we not then, have good doctors in the city ? But would those likely 

co XcoKpaxsc;; Ssi ook ap’ KSKxpaOai ayaOooc; laxpooq sv xp tcoZsi ; 8’ av xoiooxoi 7too 

to be especially good , be those who have participated in treating the largest number of cases 

sisv paZiaxa, oaoi psxsxsipiaavxo tcZsigxooc; 

not only of those that are healthy , but also of those that are sick , and in turn , the best judges 

408d psv oyisivooq , 8’ voacoSsic; , kou ao SiKaaxai 

would be those who would have , in the same way , taken part in judging all sorts of natures . 

oi coaaoxcoc; copiZpKoxsc; 7iavxoSa7iaic; (Jmasaiv. 

Socrates: (I said) I say that we must especially have Those that are Good . 

si7Xov , ks yeo Kou paZa ayaOooc;: 

But do you know which are Those that I am led to believe are Such as These ? 
akk’ oiaOa ooc; pyoopai xoiooxooc; ; 

Glaucon: (he said) If only you would tell me . (si))p , Av snipe;.) 

Socrates: (then I said) Then I will try . However, thou has taken-up in the same logos 
8’ syeo pv , Akka nsipaaopai : psvxoi ao ppoo(aipsco) xeo aoxco ko yeo 
affairs that are not alike . 
repaypa ooy opoiov . 

Glaucon: (he asked) How ? (sc()p , ncoc;;) 

Socrates: (I said) Doctors on the one hand , would become most terribly-clever, if beginning 
si7iov, Iaxpoi psv , av ysvoivxo Ssivoxaxoi si ap^apsvoi 

from childhood , besides learning their art , have been familiar with the largest possible number 
sk miSeov npoq xeo pavOavsiv xpv xsyvpv opiZpasiav cot; uZsiaxoic; 

and with the most impoverished of bodies , and if they would had been sick of every disease and 
408e xs Kai novppoxaxoic; acopaaiv Kai aoxoi Kapoisv naaaq voaovc, Kai 

were not very healthy by nature . For , I suspect, that they do not cure the body , by means of 
sisv pp 7iavu oyisivoi i|)ogsi . yap , oipai, oo 7ispa7isoooaiv acopa 
the body ; for if that were the case , their bodies would not have been allowed to be or become 
acopaxi : yap auxa av oo svs%copsi sivai Kai ysvsaOai 

defective at any time . But since they cure the body by means of the soul, in as much as 
KaKa 7ioxs : akka acopa > P 

it is not allowed that a soul that has become and is defective , to treat anything well. 
ook syycopsi ysvopsvpv xs Kai ooaav KaKpv Ospansosiv xi so . 

Glaucon: (he said) Correctly so . (si))p , OpGcoc;.) 

Socrates: But on the other hand , the judge , O friend , indeed rules of the soul by the soul; 

409 8s AiKaaxpq, co ((has , ys ap/si yu/pc; i|/oyp, 

in as much as souls cannot be allowed to be brought up from youth among defective souls 
p i|/oxaic; ook sy^copsi xs9pai|)6ai sk vsac; sv novppaic; 
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and to have become familiar with them , and the soul herself, to have thoroughly committed all 
is kou ysyovsvai copiM|Ksvai kou aoxpv Sis£,s^p^oOsvai pSiKpKoiav navxa 
sorts of unjust-works , so as to infer quickly from herself, the unjust-works of others , such as 
aSiKppaxa , coaxs xsKpaipsaOai o£,scoq ac|)’ aoxpq xa aSiKppaxa xcov a'k'kcov , oiov 
in the case of diseases of the body . But the soul herself must be inexperienced and 
Kara voaooq acopa: a A, A,’ aoxpv 8sv arcevpov Kai 

uncontaminated from defective dispositions while being young , if She intends Being Beautiful 
aicspouov KaKtov pOcov ooaav vsav si psiGisi ooaa Ka^p 

and Good , in discerning what is Just , in a Wholesome-way . Therefore , by reason of this 
KayaOp Kpivsiv xa Sucaia oyicoq. Sp 8vo 

decent young-ones appear to be well-disposed (simple-minded), and they are easily deceived 
409b or snisiKsiq vsoi ())aivovxai sopOsiq Kai ovxsq sosc;a7xaxpxoi 

by the unjust, since they have no models within themselves of like-feeling with the defective . 
unto xcov aSuccov , axs sxovxsq ook TxapaSsiypaxa sv aoxoiq opoioTxaOp xoiq 7xovppoiq . 
Glaucon: (he said) And surely , that is indeed , exactly what happens . 

si|)p , Kai psv Sp , aoxo ys ai|)oSpa Traa/oocnv . 

Socrates: (then I said) So then of course , The Good Judge must not be young , but old ; 

8’ syco pv , Toiyapxoi, xov ayaOov Sucaaxpv Ssi oo sivai vsov a A, A,’ yspovxa , 
they must have learned- late-in-life of injustice , such as it is ; having not perceived it 
as ysyovoxa o\|/ipaOp xpq aSiKiaq oiov saxiv : ook paOppsvov 

as something that is innate , existing within the soul of self. They must have spent a long time 
oiKsiav svoocrav sv xp i|/oxp aoxoo , sv 7io/Aco xpovco 

paying-close-attention to discern , what defectiveness really is , but as an alien thing , 
pspsJmxpKoxa SiaiaOavsaOai, oiov Kaxov 7 tsi|)oks , aXX’ a^oxpiav 
existing in alien souls , by knowledge , not having received it in their own experience . 

409c sv aU^oxpiaq , S7xicrcppp , ook Ksxpppsvov(xpaco) oiKsia spnsipia . 

Glaucon: (he said) A Most-Noble-Bom Judge , at least, such a one is likely be . 

si|)p , Tsvvaioxaxoq Sucaaxpq , yoov , o xoiooxoq soiksv sivai. 

Socrates: (then I said) And indeed a Good-One , which was your question . 

8’ syco pv , Kai ys ayaOoq , o ao ppcoxaq : 

For The One that has a Good Soul , is Good . But that terribly-clever and suspicious one ; 
yap o sxcov ayaOpv i|/oxpv ayaOoq . 8s sksivoc; Ssivoq Kai Kaxo7X07xxoq o , 
he who has done much wrong and who thinks himself to be a wise and evil-genius , so that 
o no'k'ka pSiKpKeoq Kai oiopsvoq avxoq sivai aoijioc; xs Kai 7xavoopyoq , 

on the one hand , when he is in the company of his likes , he appears to be clever by being on 
psv , oxav opi^p opoioiq , ())aivsxai Ssivoq s 

his guard , having an eye upon the models within himself ; but on the other hand , as soon as 
-su^aPoupsvoq , a7xoaK07xcov 7xpoq xa 7xapaSsiypaxa sv aoxco : 8s oxav pSp 

he comes near Good and older men , he in turn , appears to be rather silly , by being distrustful 
409d 7x^pmaap aya0oiq Kai TxpscrPuxspoiq , ao (Jiaivsxai aPsJaspoq a7xiaxcov 
at the wrong time and by not recognizing a Wholesome/Healthy Nature , in as much as that 
7xapa Kaipov Kai ayvocov uyisq p0oq, axs 

he has no Model of Such an Aspect within himself. But because he associates with defective- 
sxcov ook 7iapaSsiypa xoo xoiooxoo : 8s svxoyxavcov jxovppoiq 

natures more often , than with Those that are Useful , he appears to himself and also to others , 
7x^sovaKiq p xPh^ 0 ^ Soksi aoxco xs Kai a'k'koiq 

to be rather wise than rather unenlightened . (sivai aoijicoxspoq p apa0saxspoq .) 

Glaucon: (he said) This then , is altogether true . (stpp , psv oov ]Tavxa7xaai a/.pOp .) 
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Socrates: 17 (then I said) Certainly then , we must not seek for The Good and Wise Judge 

8’ syeo r|v , xovvuv, XPP Ou i^pxsvv xov ayaGov xs kou xov aoijvov SvKaaxpv 
in such a nature , but in The One we discussed before . For on the one hand , defectiveness could 
xovouxov, a'k'ka xov 7tpoxspov . yap psv novppva av 

never Realize Excellence/Virtue nor self ; but on the other hand , Virtue educated in a Natural 
ounox’ yvovp apsxriv xe Kav auxpv, 8s apsxp rcavSsoopsvpc; ((mascot; 

way , will at the same time , gain knowledge of Self and of defectiveness . Thus , Such a Nature 
409e apa xpoveo ^pvi/sxav snvaxpppv auxpc; xs Kav 7xovppvac;. oov ovxoq 
as it appears to me , becomes Skillful , but not the deficient one . 

co<g Soksi poi , yvyvsxav aoijvoc; , akX’ ooy o KaKoc; . 

Glaucon: (he said) And it also appears to me in the same way . 

s<()p, Kav spot £vjv Sqksi .) 

Socrates: Is it not the case then, that The Flealing Art , Such As we Described It , together with 
Oukoov vaxpvKpv , ovav soxopsv , Kav psxa 

The Art of Dispensing Justice , in Such a Way , thou will Ordain as Law in regards to The City . 

xpc; SvKaaxvKpc; xovaoxpc; aov vopoGsxpasvc; Kara 7xo?av, 

These Artisans will care for those citizens who are , on the one hand , naturally good in body and 
av 0spa7xsoaouav xouc; xcov noJaxcov psv suijvusvc; xa acopaxa Kav 

soul, but if on the other hand , any of the citizens are not, such as those who are not so in body , 
410 xaq y/oxac;, 8s pp xovouxov xouc; oaov psv Kara acopa , 

They will leave to die , but those who are defective from birth in soul and incurable , 
saaooav a7xo0vpaKsvv , 8s xouc; KaKoijvosvc; Kaxa xpv \|/oxpv Kav avvaxooc; 

They Themselves , will put to death ? 
aoxov anoKxsvooavv ; 

Glaucon: (he said) That is surely the best thing that could happen to them , and for The City , 
s(jvr| , ooxeo yoov To apvaxov , naaxooav xovc; aoxovc; xs Kav xp wo^sv 
has come to light. (7xsi|)avxav .) 

Socrates: (then I said) Then surely by the young people , putting to use That Simple Music , 

S’ syco pv , 8s Sp Ov vsov xP®F svov SKsvvp xp a7x^p pooavKp 

which we said , engenders ^produces Soundmindedness , it is surely clear to thee , that 
pv sijvapsv svxvkxsvv acoijvpoaovpv Sp Sp^ov aov oxv 

they will be well-guarded against being in need of The Judicial Art . 

su^aPpcrovxav svq vsvav xP evav SvKaaxvKpc;. 

Glaucon: (he said) Surely . What follows then ? (spp , Tv ppv ;) 

Socrates: Take notice then , will not The Musician , if he so wishes , so that by following after 
Ap’ oov, oo o poucivKoq , sav sGs^p, coaxs Svcokoov 

these very same tracks in the pursuit of physical training , will manage having , no need 
410b xauxa xaoxa vxvp Kara yupvacrxvKpv , avppasv , ppSsv SsvaGav 
of The Flealing Art , unless it is absolutely necessary ? 

laxpucpq , o xv pp avayKp ; 

Glaucon: It appears so , to vne at least. (Soksv Epovys .) 

Socrates: He will certainly labor at the physical exercises themselves and their labor , 

ppv 7xovpasv xa yopvaava Aoxa Kav xouc; novooc; 
with an eye towards The Spirited Part of his Nature , to awaken that , rather than towards 
P^stccov npoq xo GoposvSsq xpq ((joaecoc; sysvpcov KaKevvo paJ^ov p npoq 
being-strong ; not being like other athletes who partake of diet and labor for the sake of strength . 

vctxuv , oox coansp ov a^ov aG^pxav pexaxsvpv^ovxav avxva Kav 7tovooc; svsKa peoppc;. 
Glaucon: (to which he then said) Quite correct. (oq 8’ p , OpGoxaxa .) 
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Socrates: (then I said) Again take notice then , O Glaucon , did Those who established our 
8’ cyco r|v , kou Ap’ oov , co T^auKcov , ov Kav KaGvaxavxsc; 
education in Music and Physical-Exercise not have the purpose which some believe They did ; 
410c mvSsosvv pooavKp Kav yupvacrtvKp oux svsKa oo xvvsc; oiovxai KaOvaxaavv , 
in order to care for the body by one , and for the soul by the other ? 
iva Oepansoovvxo xo crcopa xp psv , xpv \|/oxpv xp 8s ; 

Glaucon: (he asked) But what then ? (si))p , Akka xv ppv .) 

Socrates: (then I said) It is likely that they meant to establish both of them , 

8’ syco pv , KvvSovsooogw KaGvaxavav apijvoxspa 
to the greatest degree , for the sake of The Soul. 

xo psyvcrxov sveKa xpc; \|/oxpc;. 

Glaucon: How so ? (IIcoc; 8p ;) 

Socrates: (Isaid) Have you not noticed , how those are disposed in The Mind of Self, 
svtvov , Ook svvosvc; , coc; oi SvaxvGsvxav xpv Svavoiav aoxpv 
who on the one hand , spend their whole lives in close-association with physical exercise , 
av psv Sia Pvoo opv^pacoav yupvacrtvKp , 

but on the other hand , do not touch music ? And such as are disposed in the opposite way ? 

8s pp a\|/covxai pooavKpc; ; Kav oaov av SvaxsGcoavv xoovavxvov ; 

Glaucon: (to which he then asked) In what respect do you mean then ? 

oq S’ p , Tvvoc; 7vspv ^sysvc; 8s ; 

Socrates: (then I said) The savagery and hardness , and in turn the softness and tameness . 

410d 8’ syco pv , Aypvoxpxoc; xs Kav GK^ppoxpxoq , Kav au pa^aKvac; xs Kav ppspoxpxoq . 

Glaucon: (he said) It appears to me least, that those on the one hand , who use undiluted 
si|)p , Eyeoys, oxv ov psv xP r l aa P £V ° l oucpaxco 

physical-training turn-out more savage than they should , while on the other hand , the others 
vi/opvaaxvKp awoPavvouavv aypvcoxspov xou Ssovxoc;, 8s ov 

in turn , became softer by the undiluted use of music , than what is best for them . 

au yvyvovxav pa^aKcoxspov pouavKp p coc; KaAAvov aoxovc;. 

Socrates: (then I said) And surely , The Spirited Part of our nature would indeed produce 
8’ syco pv , Kav ppv , xo GuposvSsc; xpc; ijvoascoc; av ys mpsxovxo 
the savagery , and on the one hand , by being rightly nurtured it would be Bravery ; 
xo aypvov, Kav psv opGcoc; xpaijvsv av svp avSpsvov, 

but on the other hand , by being strained more than it is necessary , it would become 
8’ srcvxaGsv pa^ov xou Ssovxoc; av yvyvovx’ 

hard and difficult to deal with , as it likely appears to be the case . 
cxK^ppov xs Kav xov^snov, coc; svkoc; xo . 

Glaucon: (he said) So it appears to me . (stpp , Aoksv pov .) 

Socrates: What follows then ? Would Tameness not be Part of The Philosophic Nature ? 

410e Tv 8s ; av xo ppspov oux sx ov P i) )l ^ 0a0l l ,0 c; v|)ucrv<;; 

And on the one hand , by being slackened more than it is necessary , self would be too-soft, 

Kav psv avsGsvxoc; pa^ov xou Ssovxoc; auxou svp pa^aKcoxspov, 

but on the other hand , by being Beautifully-nurtured , it would be both Gentle and Well-ordered . 

8s KaiUoc; xpaijvsvxoc; ppspov xs Kav Koapvov ; 

Glaucon: That is the case . ( xaoxa Eaxv.) 

Socrates: Thus we indeed say , that both of These Natures , must reside in The Guardians . 

Ss ys ijvapsv apijvoxspa xouxco xco <()oasv Asvv sxsvv xooc; ijvo^aKac;. 
Glaucon: They must. (yap Asv .) 

Socrates: Is it not the case then , that selves must be Harmonically-bound to each other ? 

Oukouv auxac; Ssv pppoaGav Ttpoq a^p^aq ; 


132 


Glaucon: How could they not be ? (Hcoq 8’ ou ;) 

Socrates: And on the one hand , when One is Harmonically-bound , 

Kou psv too pppocrpsvou 

then Their Soul is Sound and Brave ? 

r| \|/uxp aco())pcov xs Kav avSpsva ? 

Glaucon: Entirely so . (Ilavo ye .) 

Socrates: But on the other hand , when a person is not-harmonically-bound , 

411 8s too avappoaxou 

then their soul is cowardly and uncultivated ? 

Ssv^p Kav aypovKoq ; 

Glaucon: And how ! (Kav pai^a .) 

Socrates: 18 Is it not the case then , that when someone allows music to charm their soul, 

Ookoov oxav psv xvq mpsxp pouavKp Kaxau^svv xpq \|/uxpq 
and to pour through their ears , as through a funnel, those sweet and soft and 
Kav Kaxao^evv Sva tcov cotcov coansp Sva x® vr K Ta ? y^uKsvaq xs Kav pa^aKaq Kav 
melancholy harmonies , of which we were talking just now , and suppose they continue humming 
GppvcoSsvq appovvaq, aq ppsvq s^syopsv Sp vov, Kav pvvupv^eov 

them throughout their entire life , having been enraptured by their song . Then if at first, on the 
Svaxs^p xov o^ov Pvov ysyavcopsvoq vno xpq coSpq , ev xo npcoxov 
one hand , they had a spirited-part ; they would soften it, just as iron is , and thus make it useful , 
411b pev , ouxoq svxsv xv GuposvSsq , spa^a^e coartep avSppov Kav enovpasv xppcvvpov 
from being useless and hard ; but on the other hand , when they continue and do not desist, since 
e£, axppcrxov) Kav GK^ppou : 8’ oxav S7xsxeav pp avvp a'k'ka 

they are beguiled , then after this , their spirit straight-away begins to melt and dissolve , until the 
Kp^p xo pexa xouxo xov Gupov pSp av xpKev Kav ^sv|3sv , seoq xov 
spirit is removed , being cut out of the soul like a tendon ; thus rendering them a ‘soft-spearman’ . 
Gupov eKxp^p Kav SKxepp sk xpq \|/uxpq coavxsp veupa Kav 7xovpop pa^GaKov avxpptpv. 
Glaucon: (he said) Quite so .(navu pev ouv .) 

Socrates: (then I said) And if, from the beginning , on the one hand , they get a spiritless nature , 
8’ eyco pv , Kav eav s£, apxpq pev , ^aPp aGopov (jvuaev 

this process comes to pass very quickly ; but if, on the other hand , they get a spirited-form , 
xouxo 8vsnpa£,aTO ye xaxu; eav Se GopevSp , 

this process makes the spirit weak , rendering it unstable . For they flare-up quickly , and 
7iovpcraq xov Gupov aaGsvp anevpyaaaxo o^upponov , spsGv^opsvov xaxu xe Kav 
become upset by trifles . Thus , they have become quick-to-anger and irritable , being quite full of 
411c KaxaaPevvupevov uwo apucpcov . ouv yeyevpvxav aKpaxoA,ov Kav opyvi^ov epw^eov 
discontent; the very opposite of Being Imparted with Spirit . 

SuoKoiUaq, avxv GuposvSouq. 

Glaucon: Exactly so . (KopvSp pev ouv .) 

Socrates: What follows then ? If in turn , they work very hard at physical training and eat-well, 

Tv Ss ; av au ivovq pai^a no'k'ka yupvaaxvKp Kav sucoxfl ra v 

and moreover, never touch Music and Philosophy ? Are they not at first, on the one hand , while 
su Ss , pp anxpxav pouavKpq Kav (|)vA,oao(t)vaq , ou wpcoxov pev 

their body is in such good-conditioning , full of pride and fury and self comes to be 
xo acopa vaxcov eu sp7urc^axav (jjpovppaxoq xs Kav Gupou Kav auxoq yvyvexav 

braver than Self ? 
avSpsvoxspoq auxou ; 

Glaucon: Very much so , indeed . (Kav pa^a ys .) 
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Socrates: But what about later ? For consequently , since they do nothing else , nor have any 
Tv Sou ; ewevSav npaxxq pq8ev aJAo pq8e 

communion with The Muse at all, not even if any love of learning may have existed in the soul 
41 Id Kovveovq Mouaqq pqSapq , ouk kou sv u (jn^opaGeq evqv ev xq \|/uxq 

of self, for in as much as it never tasted of any learning nor of any research , not even of a 
auxou , axe ouxe yeuopevov ooSsvoq paGqpaxoq ouxe (^qxqpaxoq, ouxe 
bit of the logos nor of anything else that is musical , thus it becomes weak and deaf and blind , 
pexvaxov Jcoyou ouxe xqq aAAqq pouavKqq, yiyvexou aaGeveq xe Kav Ktorov Kav xoijv^ov , 
in as much as self is never awakened nor nourished , and hence , its senses are never purified . 
axe auxou ouk eyevpopevov ouSe xpeijvopevov avaGqaecov cov ouSs SvaKaGavpopevcov ; 
Glaucon: (he said) Just so . (s<))q , Ouxcoq .) 

Socrates: Then , 1 believe , such a person becomes a hater-of-reason and unmusical; they no 
Sq , oipav, o xovouxoq yvyvexai Mvao^oyoq Kav apouaoq , ouSev 
longer persuade by The Use of The Logos , on the one hand , since on the other hand , 
exv wevGov Sva xpqxav ~ko ycov pev §8 

they do everything through violence and savagery , just as a wild beast; living their life in 
41 le Svanpaxxsxav rcavxa npoq |3va Kav aypovxqxv eoGTtep Gqpvov , C ,q ev 

ignorance and awkwardness , joined together with discord and gracelessness . 
apaGva Kav aKavoxqxv pexa appuGpvaq xe Kav ayapvaxvaq . 

Glaucon: (to which he then said) That is altogether so . 

oq 8’ q , e/ev navraraxavv ouxcoq . 

Socrates: I will declare that corresponding to these two dispositions , as it seems likely to me , 
av i|)avqv Em xouxco 8u , eoq eovKe eyeoy’ 

there are two Arts that have thus been bestowed upon mankind by a certain Deity ; Music and 
ovxe 8uo xe/va 8q SeScoKevav xovq avGpamovq xvva Geov , pouaiKqv xe Kav 

Physical-Training , for the sake of The Spirited and The Philosophic Parts ; not primarily 
yupvaaxvKq era xo GupoevSqq Kav xo (Jn^oao(|)ov, ouk 

for the sake of the soul and body , but only as a residual-benefit, but for the sake of Those , 

87U \|/uxqv Kav acopa , ev pq sv wapepyov , a ’k'h’ sn’ eKevvco , 
in order that they may be Harmoniously-fitted-together , by being strained and slackened , 

412 oraoq av 2,uvappoaGqxov 87uxevvopevco Kav avvepevco 

to The Proper Pitch . 

xou 7ipoaqKovxoc; peypv • 

Glaucon: (he said) So it seems . (Kav yap eoiKev .) 

Socrates: Accordingly then , The One who can Most-Beautifully blend Physical-training 
apa Tov Ka^Avax’ Kepavvuvxa yupvaaxiKqv 

with Music , and Most-Proportionately applies them to The Soul, we would most rightly 
pouaiKq Kav pexpvcoxaxa 7ipoa(|)epovxa xq v|/uxq, av opGoxax’ 
declare This One , to be The Most-Perfect Musician and The-Most-Perfectly-Harmonized , 
(Jvavpev xouxov evvav xe^eeoq pouaiKcoxaxov Kav euappoaxoxaxov , 

much rather than the one who tunes strings to each other . 

Tto^u paJAov q xov £,uvvaxavxa xaq xopSaq a^^q^ovq . 

Glaucon: This is indeed likely , O Socrates . (evjvq , y’ Evkoxcoc; , co ScoKpaxeq .) 

Socrates: Is it not the case then, O Glaucon, that we will also need Such a Person to always 
Oukouv , co T^auKcov , qpvv Kav Seqaev xou xvvoq xovouxou aev 
Superintend over The City , if The Government is to be Preserved ? 

412b 87ivaxaxou ev xq wo^ei, ev q 7voMxeva pe^A,ev aco^eaGav; 

Glaucon: It most certainly indeed needs to be preserved as such , as far as possible . 
paMaxa pevxov ye Aeqcrev eoq ovov xe . 
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Socrates: 19 Certainly then, these would be The Shapes/Outlines of their Education 

Sr) psv Ov av svsv xutcov ouxov xqq navSsvaq 

and Nurture . For why should one list the dances , hunts and hound-chases of such citizens , 
is Kav xpoijvqq . yap xv av xvq Svs^ioi x°P eva ? Kav 9qpaq xs Kav Kuvqyscna xcov xovouxcov 
and their gymnastic contests and horse races ? For surely it must be quite clear that selves 
Kav yupvvKouq aycovaq Kav vtc;ukou<; ; yap Sq Ssv svvav a/sSov 8q^a oxv auxa 
will follow along those lines , and there should be no further difficulty in finding them . 

swopsva xouxovq , Kav ouksxv yaXsna supsvv. 

Glaucon: (to which he then said) It will probably no longer be difficult. 

oq 8’ q , Iacoq ou yaXsna. 

Socrates: (then I said) Very well then . What follows after this discussion , that must be defined 
8’ syco qv, Evsv Sq xv psxa xouxo av sip Svavpsxsov 

by us ? Must it not be , which Ones among these Perfectly-Harmonized-Citizens are to Rule , 
qpvv ; ap’ ouk ovxvvsq xouxcov ap£,oucn 

and which ones are to be ruled by Themselves ? 
xs Kav ap£,ovxav auxcov; 

Glaucon: What else could it be ? (Tv pqv ;) 

Socrates: It is clear , that on the one hand , The Older Ones must be The Rulers , 

412c Aqi^ov , Oxv psv wpsaPmspouq Ssv svvav xouq apxovxaq 

but on the other hand , the younger , be the ruled . 

8s , vscoxspouq xouq apxopsvouq . 

Glaucon: That is clear . (Aq^ov .) 

Socrates: And that The Best among Themselves must indeed be The Rulers ? 

Kav oxv xouq apvaxouq auxcov ys ; 

Glaucon: That is clear also . ( xouxo Kav.) 

Socrates: Then , among farmers , are not the best, those who have become the-best-farmers ? 

8s yseopycov ap’ ou apvaxov Ov yvyvovxav yscopyiKcoxaxov; 
Glaucon: Yes . (Nav.) 

Socrates: Then , in the present case , have They not become The-Most-Able-Guardians 
8’ Nuv , ap’ ou (jvu^aKVKcoxaxouq 

of the City , because Themselves must be The Best of the guardians ? 
no^scoc; £7vsvSq auxouq Ssv svvav apvaxouq ijvu^aKcov ; 

Glaucon: Yes . (Nav.) 

Socrates: Is it not the case then , that they must be both Soundminded in this station/duty/service , 
Oukouv Ssv xs ((vpovvpout; svq xouxo urtapxsw 

and Capable , besides being , The Servant of the city ? 

Kav Suvaxouq , Kav sxv KqSspovaq xqq no'kscoc,; 

Glaucon: This is the case . (xauxa Eaxv.) 

Socrates: Then , one would indeed Serve , that which they happen to especially Fove . 

412d 8s xvq av y’ KqSovxo xouxou o xuyxavov paMcrxa (pvAcov . 

Glaucon: Necessarily . (AvayKq .) 

Socrates: And furthermore , one would especially Fove , when one is led to believe that, on the 
Kav pqv av paMaxa (jn^ov qyovxo 

one hand , what is indeed Beneficial for this , is Beneficial for selves and for itself , and 
psv co y’ ^upijvspsvv xouxo xa auxa Kav sauxco Kav 

that, when this is especially Doing-Well , they believe that themselves will also Do-Well , 
oxav sksvvou paMcrca 7rpaxxovxoq su ovovxo sauxco Kav npaxxsvv su 

in a corresponding way , but that on the other hand , if not, then the opposite happens . 
£,upPavvsvv , 8s pq xouvavxvov. 
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Glaucon: {he said) It is so . (Ooxcot;.) 

Socrates: Accordingly then, we must select from those other guardians , such Brave Souls , 
ap’ EkXskxsov sk xcov a'k’kcov ijxxAaKcov xoxouxoc; avSpaq , 

Those whom we shall observe to especially Shine-forth for us , throughout all Their Lives ; 

oi av CTKxmoaiv paiUcrxa i|)avvcovxav ppiv rcapa navxa xov Pxov , 

Those whom , on the one hand , do with All Their Hearts , what they are led to believe will be 
412e psv , novev 7iaap 7tpoGupxa, o pypcxcovxax av 

Beneficial for The City , but on the other hand , would in no way wish to do , what would not be . 
£,upi|)spsxv xr| 7 x 0^81 , 8s av ppSsvx xpo7xco sGs^sxv npa^sv , o av pp . 

Glaucon: {he said) They would be the most suitable . (scpri , yap E7tixpSsxox .) 

Socrates: Then it appears to me , that selves must be watched-over at every stage of life , to see if 
Sr) Aoksx pox auxouq sxvax xpppxsov sv anaocnc, xaxq piUKiaxc; , si 
they are vigilant Guardians of This Doctrine , and to see if neither sorcery/fraud nor force make 
sigi ijiu^aKiKoi xouxou xou Soypaxoq Kai pr|xs yopxsoopsvox ppxs Pxa^opsvoi 
them forgetfully cast out, the opinion that They Must Do , that which is Best for The City . 
sxix^avGavopsvox SKPaAAooaxv xpv So^av xou Ssiv noxsxv , a Ps^xiaxa xr| 7toA,sx . 

Glaucon: {he said) What do you mean , by this casting out ? 

stpr), Tiva ^sysxq , xpv sKpo^pv; 

Socrates: {I said) I will tell thee . It is apparent to me that an opinion exits the understanding mind 
scpriv , Eyco spco cxox. (Jxaivsxai pox So^a s^xsvax sk Sxavoiac; 

either voluntarily or involuntarily : thus on the one hand , the casting out of false opinion 
413 p sKouaicoq p aKooaxcoc;, psv p \|/soSpq 

voluntarily , by one who learns better , but involuntarily ; the casting out of every true opinion . 
SKoiaicoq xou psxapavGavovxoq , 8s aKooaicoq Jiaoa p a^pOpq. 

Glaucon: {he said) On the one hand , I understand about the voluntary one , 
scpp, psv pavGavco To xpq skoogxoo , 

but I need to learn more about the involuntary . 

8s Ssopai paGsiv xo xpq aKooaioo . 

Socrates: {Isaid) What then ? Are thou not also led to believe , that on the one hand , people 
syeo s<()pv, Tx Sax; go ou Kax pysx, psv xouq 

in general, are unwillingly deprived of good things , but that on the other hand , they willingly 
avOpconouq , aKODGieoc; xspsaGai xcov ayaGcov , 8s skoogxgx; 

cast-out evil things ? Or is not to be defrauded of The Truth , bad , on the one hand , 
xcov KaKcov ; p ou xo sx|/soa9ai xpq a^pGsxac; kxxkov psv 
while on the other hand , that which says The Truth , is Good ? Or does it not appear to thee 
8s xo a^pGsusiv ayaGov; p ou Soksi gox 

to be the case that to Opine of The Beings that Exist is to say The Truth? 

sxvax xo So^a^sxv xa ovxa a^pGsusiv; 

Glaucon: {to which he then said) You speak correctly , and thus they seem to me to be unwilling 
oq 8’ p , ^sysiq opGcoc; Kax AAA’ Sokoogxv pox aKovxsc; 

to be deprived of true opinion . 

GxspiaKsaGax aYpGouc; So^pq . 

Socrates: Is it not the case then , that when this happens , they have been either been robbed 
Ookouv xouxo 7xaaxooaxv xcla7xsvxsq 

or bewitched/defrauded or forced ? (yopxsuGsvxsq p PxaaGsvxsc;;) 

Glaucon: {he said) Even now , I do not understand . 

s<()p, vuv , OuSs pavGaveo. 

Socrates: {then I said) I must be speaking like a tragic poet. By robbed , I mean that they are 
413b 8’ syeo pv, kivSuvsuco A,sysxv TpayxKcoc;. Klansvxac; A,syco oxx xouc; 
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those that are persuaded to change their mind and those that forget, because on the one hand , 
psxaTisiaGsvxaq kou xouq £7u^av9avopsvouq, psv 

for some , The Logos , while on the other hand , for others , time , take-away their opinions , 
xcov Xoyoq 8s xcov ypovoq s^aipoopsvoq 

without being noticed . Surely now you understand , I suppose ? 

JiavGavsi . yap vuv pavGavsiq tcou ; 

Glaucon: Yes . (Nou .) 

Socrates: Moreover , by forced , I mean those whom some pain or suffering will make them 
xoivov BiaaGsvxaq ^syeo Tooq out; xiq oSovp p a^ypScov av noipop 
change their opinions . (psxaSo^aaai .) 

Glaucon: (he said) This also I understand , and you speak correctly . 

8(j)p , xoox’ Kou , spaGov , kou ^sysiq opGcoq. 

Socrates: By bewitched , I am sure that thou would also say they are those who will 
413c yopxsoGsvxaq coq sycopai ppv go Kav ijiaipq sivai Tooq av oi 
alter their opinions either by being charmed by pleasure or terrified by fear of something . 
psxaSo^aGCOGiv p ut))’ Kp^pGsvxsq pSovpq p vno SsiGavxsq i))oPoo xi. 

Glaucon: (to which he then said) It is likely , that all which deceives/defrauds , also bewitches . 

oq S’ p, yap Eoiks navxa oaa anaxa yopxsisiv. 

Socrates: 20 Accordingly then , that which was just now discussed , must be sought for , that 
xoivov O apxi s^syov i^pxpxsov, 

Those who are from Themselves the Best Guardians of The Doctrine ; that This Must Be Done , 
xivsq mp’ aoxoiq apuxcoi (Jjo^aKsq xoo Soypaxoq , coq xooxo noiprsov , 
Themselves must always do , whatever they deem to be in The Best Interest of The City . Then 
aoxooq av aei noisiv o Sokcogi sivai Ps^xigxov xp tco^si . 8 p 
they must be observed immediately from childhood on ; setting-up before them tasks , 
xpppxsov soGoq ek 7 iaiScov, 7ipo0spsvoiq spya, 

in which one would especially be lead to forget such a Doctrine , or to be so deceived . 
sv oiq xiq av paMaxa S7u^av0avoixo xo xoiooxov Kai s^anaxcoxo , 

And on the one hand , we must choose the type who are Mindful and Hard to be deceived , 

413d Kai psv syKpixsov xov pvppova Kai 8oas£,amxpxov, 

but on the other hand , we must not accept the rest. Do you agree ? 

8s pp anoKpixsov xov. p yap ; 

Glaucon: Yes . (Nai.) 

Socrates: Again , in turn , they must indeed be tested in hard labor , and in suffering , 

Kai ao ys Gsxsov novooq Kai aikypSovaq 

and in contests , that we may observe them to see in whom the same Traits shine forth . 

Kai ayeovaq xpppxsov auxoiq , sv oiq xaoxa xaoxa. 

Glaucon: (he said) Correctly so . (scpp , OpGcoq .) 

Socrates: (then I said) Is it not the case then , that we must also set-up the third kind of 
S’ syco pv, Ookouv Kai noipxsov xpixoo siSouq 

competitive test for them in bewitchment. Here too , they must be tried , just as they bring 
api^av xooxoiq yopxsiaq , Kai Gsaxsov , coansp ayovxsq 

colts among noises and uproars to see if they are timid ; in the same way , while they are young 
xouq rao^ouq S7U xooq \|/o(|)ooq xs Kai GopuPouq ctkotcouctiv si ijioPspoi, ouxco ovxaq vsooq 
we must bring them into situations of terror , and in turn we must change to scenes of pleasure , 
413e Kopiaxsov siq axxa Ssipax’ Kai ao psxapKpxsov siq pSovaq, 
testing them even more than gold in the fire , to see if they prove Hard-to-bewitch and Well-able- 
Paaavi^ovxaq no'kv pa^ov p ypoaov sv rcopi, si ijiaivsxai Suoyopxsoxoq Kai su- 
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to-keep-their-graces in all, if they are Good Guardians of Self and of The Music which 
-axpp©v sv men, ev eov ayaGoq <|)uA,a aoxoo kou poucnKqq pc; 

They have learned , by maintaining True-rhythm and True-concord in Themselves throughout all 
spavGavsv , rcapsxcov supoGpov is kou suappoaxov sauxov sv mai 

these tests , being such as would certainly be , Most-Useful both to Themselves and to The City . 
xouxovq, cov ovov av Sp svp xP T l ai l X(0TaT0 ^ Kai saoxoo kou m^si. 
And so The One who is thus tested as a child , as a youth and in maturity and always comes out 
414 kou xov sv Paaavv^opsvov xs mrai kou vsavvaKovc; kou sv avSpacn asv SKPavvovxa 
Undefiled , is to be made Ruler of The City as well as being a Guardian , and must be given 
aKppaxov Kaxaaxaxsov apxovxa xpq noXscoq kou (|)u^aKa , kou Soxsov 
Honors both while alive and after death , receiving the most esteemed Honor in the form of tombs 
xvpaq kou <^©vxv kou xsA,soxpaavxv, ^ayxavovxa psyvaxa yspa xou|)cov 

and other memorials . But the one who fails such testing is not to be accepted . 
xs kou x©v a'k'kcov pvppsicov : 8s xov xovouxov pp ouxoKpixsov . 

(i then I continued) Of such an kind , appears to me , O Glaucon , to be the choice and the 

8’ sy© pv , xovauxp xvq Soksi pov , © T^aoKtov , srvav p sK^oyp Kav 

establishment of our rulers and guardians ; as if in a sketch , not to be followed in exact detail. 
Kaxaaxaaiq xeov apxcovxrov xs Kav (|)u^aK©v , ©q sv xu7i© , pp svppaGav 8v’ aKpvPsvaq. 
Glaucon: (to which he then said) And to me , it has come to light in such a way as this . 

oq S’ p, Kav spov, ijvavvsxav 7rp ouxco. 

Socrates: Take notice then , would it not Truly be , Most-proper , to call Them , All-Perfect 
414b Ap’ ouv ©q a^pG©q opGoxaxov Ka^svv xooxooq 7ravxsA,svq 

Guardians ? So that on the one hand , their enemies from without, shall not be able , 
ijm^aKaq psv xs xeov m^spicov s^roGsv ov psv pp Sovpcxovxav 

and on the other hand , their friends within ; shall not have the desire , to harm in any way . 

8s xs xcov ijnMcov svxoq , oi 8s pp Poo^paovxai KaKoopysvv owroq . 

Then the young , whom we just now called Guardians , from now on , we shall call them 
8s xooq vsovq , out; Sp vuv ijvu^aKac;, sKa^oopsv 

assistants/allies and helpers , to The Doctrines of The Rulers ? 
s7UKoopouq xs Kav PopGouc; xovq Soypaavv xcov apxovxeov ; 

Glaucon: (he said) It so appears , to me at least . (stpp , Soksv Epovys .) 

Socrates: 21 (then I said) Therefore , what device could we produce to especially 

8’ syco pv , ouv Tv ppxavp av ppvv ysvovxo paMaxa , 
persuade , on the one hand , The Rulers Themselves , but if not, on the other hand , 

7xsvaav psv xouq apxovxaq auxouq sv pp 8s 

at least the rest of The City ? By telling them , a noble fiction ; one of those necessary lies , 

414c xpv a^^pv tcoMv ; yvyvopsvcov xv ysvvavov \|/soSopsvouc; sv xcov sv Ssovxv \|/suScov , 
of which we have just recently spoken ? 

©v Sp vuv s^syopsv ; 

Glaucon: (he said) What kind may that be ? (si|)p , Tlovov xv ;) 

Socrates: (I said) It is nothing new , but a myth of great antiquity , which on the one hand 
8’ sy© pv , MpSsv Kavvov , akXa xv Oovvvkvkov , psv 

has already happened many times before , as the poets tell us , and have persuaded us ; but 
pSp ysyovoq no'k'kaxov npoxspov , ©q ov wovpxav ijvaavv Kav 7xs7xsvKaavv , 8s 
has not happened in our time , nor do I know if it could happen , but to persuade one of it, 
oi) ysyovoq sit)’ pp©v ouS’ ovSa sv av ysvopsvov , 8s nsvaav 
surely requires a great deal of persuasion . 

CTDXvpq rcsvGouq. 
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Glaucon: {he said) As it appears , you seem hesitant to speak out. 

s<j)r| , Qq eovKaq, okvouvxv ^eyevv. 

Socrates: {then I said) But I will appear to thee to hesitate for good reason , when I have spoken . 

8’ eyco pv , 8s Ao£,co aoi oKvevv kou pa?C evKoxcoq , eneiSav euxco . 
Glaucon: {he said) Speak out, and do not be afraid . 

s4»ri , Asy’ kou pp ijvoPou. 

Socrates: I speak thus : That although 1 do not know what I shall dare say , or what words to use . 
414d Asy® Sp : koutoi ook oiSa ortova xo^pp epco p 7tovoq }ioyovq xpcopsvoq : 

I will first, on the one hand , try to persuade The Rulers Themselves and the soldiers , 
kou npcoxov pev 87uxsippaoo 7XSV08W xouq apxovxaq auxouq Kav xouq axpaxvcoxaq, 
and afterwards , the other hand , the rest of The City ; 

Kav ercevxa Se xpv a?Apv jxoMv 

The Myth 

Accordingly , as to the nurturing and education which we provided themselves ; all 
ap’ cocg expeijvopev xe Kav enavSeuopsv a ppevq auxouq, navxa 
these events , seemed to happen to them and to have taken place just as if in dreams , whereas 
xauxa eSoKoov naa/evv nepv auxouq xs Kav yvyveaOav coartep ovevpaxa , Se 
The Truth is, that at this time , they were being Molded and Nurtured inside , under The Earth . 
xp a^pOeva, xoxs paav 7x^axxopsvov Kav xpeijvopevov evxoq wxo xp ypq 

Wherein both They Themselves , and Their Arms and all Their other gear were being fashioned . 
414e Kav aoxov Kav aoxcov xa on^a Kav p aAAp aKeop Sppvoopyoupevp , 

Thus when They were Completely Fashioned , The Earth as being Their Mother brought them 
Se sftsvSp paav TCavxe^eoq e£,evpyaapevov, p yp oocg ooaa auxouq ppxpp avpKe 
forth , and now They must take Thought for The Land in which they live , as if for Their Mother 
Kav vov auxouq Sev |3ooA,eoea0av xpq x®P a 9 8V h £iav eoq 7xepv PE 1 ? 0 ? 
and Nurse , and to Protect Eler , if anyone attacks Eler , and they must consider the other 
Kav xpoijvou xs Kav apovevv , eav xvq vp aoxpv , Kav unep Svavosva0av xcov oXkwv 
citizens , as being kinsfolk also “bom from The Earth” . 
rcoMxcov coq ovxcov aSe^vJvoq Kav ypyevcov 

Glaucon: {he said) It was not for nothing , that you were just now ashamed to tell that falsehood . 

si|)p , Ouk exoq , rn^av paxovoo(avaxovco) ^eysvv xo \|/eo5oq . 

Socrates: {then I said) There was a very good reason for it, but all the same , also listen to 
415 S’ eyeo pv, Elavo evKoxcoq : Se opcoq Kav aKooe 

the rest of the myth . ‘For on the one hand , all of you are indeed akin in the city’ , we shall say , 
xo Voinov xou pu0ou . yap pev navxeq ov eaxe Sp aSe?ut)ov ev xp no^ev, ijvpaopev 
as we tell them our myth , ‘but on the other hand , while God molded us , First, Lie mingled 
coq 7tpoq auxouq pu0o^oyouvxeq , a/A’ o 0eoq 7x^axxeov ppcov, pev ^ovepv£,ev 
Gold in the generation of Those who are Competent to Rule , who are then , by reason of this 
Xpoaov ev xp yeveaev oaov VKavov apxsvv, evavv Svo 

The Most Worthy of Honor ; then He mingled silver in their assistants ; but iron and brass 

xvpveoxaxov Se apyopvov oaov emKoupov : Se avSppov Kav xoAkov 

in the generation of farmers and the other craftsmen . Then in as much as you are all akin , you 
xovq yeeopyovq xe Kav xovq aXXoiq Sppvoopyovq . oov axe ovxeq navxeq ^oyyevevq opvv 
would , on the one hand , beget your likes for the most part, but sometimes , a silver-child may 
av pev yevvcoxe aoxovq opovooq xo noXv , S’ oxe apyopoov av 

be bom from a golden-parent or a golden-child from a silver-parent and so with all the rest, 

415b yevvp0evp eK xpoaoo Kav xpuaoov e^ apyopoo eKyovov Kav ooxcoq navxa xa?Aa 
generated from each other. Therefore , The Rulers are Commanded by God First and Foremost 
e£, a?Ap^eov . oov xovq apxouav mpayeJAev o 0eoq Kav npeoxov Kav paMaxa 
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that They be Good Guardians of no person so much as of Their own children , watching-over 
sgovtou ayaGoi ijiuLaKsc; ppSsvoc; oncoq coc; ouxco xouq sKyovouc; <))uLac;ouGi 
nothing else so carefully , as which of these elements is mingled in their souls . And if any 
ppS’ ppSsv ooxco G(|)oSpa o xi xouxcov auxoiq napapspncxai sv xaiq \|/uxaic;, xs kou sav 
child of Theirs is engendered with brass or with iron , They will be merciful in no way , 

SKyovoq G^exspoc; ysvrixou ono/a^Koc; p uTioaiSppoc;, KaxsLspaouaiv ppSsvi xporao , 
but They will give the proper value to their nature , pushing them out among the craftsmen or 
415c a'k'ka anodovxsq xpv 7ipoapKouaav xippv xp (|)OG£i cogougiv sic; Sppioupyouc; p 
among the farmers ; if in turn , one of them has Gold or silver in their nature , They will Honor 
eve; yscopyouc;, kou au xiq sk xouxcov u7ioxpuaoc; p uixapyupoc; <))up , psv xippaavxsc; 
by raising them among The Guardians or among the assistants , since there is an Oracle 
ava^ooav sic; xooc; ijiuLaKpv , Ss sic; xooc; STtiKoopiav , coc; ovxoq XP 1 !^ 00 
that The City will be destroyed at the time , when the iron or the brass shall guard Herself 
xpv noLiv Siou|)9appvai xoxs oxav o aiSppoc; p o xo^koc; (jiu^a^p aoxpv . 
Therefore have you any device , that could in some way persuade them concerning this myth ? 
oov sxsic; xiva ppxavpv av oncoc; tcsigGsisv xouxov xov puGov ; 

Glaucon: (he said ) In no way at all indeed , will These People Themselves ever be persuaded . 
415d si))p , orccoc; OuSapcoc; y’, auxoi ouxoi 

Whereas , I do see a way in which Their children could be persuaded and those who come after , 
psvx’ oi oncoc; xouxcov oi uisic; av Kai oi snsixa 

and the rest of mankind afterwards . 
x’ aAAoi oi avOpconoi uaxspov . 

Socrates: (then I said) I understand quite well what you mean , but even that would have 
8’ syco pv , yap pavGavco axsSov o xi Lsysic; , AXXa Kai xouxo av 
a Good-effect in making Themselves more inclined to care for The City and One-another . 
su sxoi auxouq paik^ov xo KpSsaOai npoq xpe; no^s coc; xs Kai aik^p^cov . 

22 And this will, on the one hand , Truly Lead Them , in the same way as The Oracle . 

Kai xouxo av psv Sp ayayp s^oi auxo onp p ())ppp . 

But on the other hand , having Armed these Sons of The Earth , let us Lead Them Upward , 

8s c; onLiaavrsq xouxouc; xouq ypysvsiq Hpsiq pyoupsvcov npoaycopsv 
Under Their Rulers . Then , once arriving in The City , let Them consider where it is Best 
xcov apxcovxcov . 8s sLOovxsc; xpe; noLscoc; OsaaaaGcov otcou KaLLiaxov 
to place Their camp , from whence They could especially Keep in Order both those within , 

415e axpaxonsSsuGaaGai, oGsv av paLiax’ Kaxsxoisv xs xouq svSov , 
if anyone should want not to be persuaded by The Laws ; and repel those without, if some 
si xiq sGsLoi pp nsiGsaGai xoiq vopoiq , xs anapuvoisv xouq s£,coGsv , si xiq 
enemy should come like a wolf on the fold . There , let Them make Their encampment, 
noLspioc; 101 coarcsp Lukoc; S7U noipvpv , 8s GxpaxonsSsuaapovoi , 
performing The Offerings which are Befitting , and There , make Their own bed . 

Guaavxsc; oic; XPT TcoipaaaGcov suvaq: 

Or what do you say ? ( p ncoc;;) 

Glaucon: (he said) It is so . (si|)p , Ouxcoq .) 

Socrates: Is it not the case , that it is so arranged , so as to sufficiently shelter Them 
Oukouv xoioiuxoc; oiaq iKavaq axsysiv 

both in winter and in summer ? 
xs xsipcovoc; Kai Gspouc; ; 

Glaucon: (he said) How could it not be so ? Lor you appear to me , to mean living-quarters . 

si|)q, Tfcoc; yap ouxi ; yap Soksk; poi Lsysiv oiKpasic;. 
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Socrates: (then I said) Yes indeed , living-quarters for soldiers , but not for money-makers . 

416 S’ sy© qv , Non ye , (simple) axpaxvroxvKac; , aXX’ oo (luxurious) xpqpocxvaxvKac; . 

Glaucon: {he asked) What do you say is the difference between this one and that one ? 

8i|)q, n©q Jisysvq Svaijvspsvv au xouxo sksvvou ; 

Socrates: {then I said) I will try to tell thee . Of all differences , it is the most dreadful and 
S’ syco qv , Eyco 7xsvpaaopav sutsvv am . navxcov Ssvvoxaxov Kav 
most disproportionate possible , for shepherds to breed such dogs , and in such a manner , 
ouayuaxov nov yap wovpsav xps())svv xovouxoc; Kuvaq Kav oux© 
as assistants/allies of the flocks , in such a way that either through lack-of-discipline or hunger or 
s7UKoopooq rcovpvicov, coaxs UTto aKo^aaiaq q ?upou q 

any other ill-disposition , the dogs themselves should attempt to harm the sheep , 
xvvac; akkov KaKou sOouq xooq Kuvac; auxouc; sTaysvpqaav KaKoopysvv xovc; 7tpoPaxovq 
and thus , resemble wolves instead of dogs . 

Kav opov©9qvav ^dkovc; avxv kov©v . 

Glaucon: {to which he then said) How could it not be dreadful ? 

oq S’ q , IT©q S’ ou Asvvov ; 

Socrates: Is it not the case then , that we must guard in every way , that our assistants may not 
416b Oukouv , i|)u^aKxsov navxv xpo7vco , qpvv ov swvKoopov pq 

commit such an injustice to the citizens , because themselves are stronger , and instead of 
7Tovqacoav xovouxov npoq xouc; wolUxac; , snsvSq aoxcov svavv Kpsvxxouq , avxv 
Being Well-Disposed Allies come to resemble savage despots ? 
supsvrov ^oppa/rov aiJvopovcoOcoavv aypvouc; Ssanoxavc;; 

Glaucon: {he said) We must so guard . (sfpq , Oo^aKxsov .) 

Socrates: Is it not the case then , that They would be Provided with The Greatest of Safeguards , 
Ookoov av svsv raxpsaKsuaapsvov xqv psyvaxqv xqc; su^aPsvac;, 

if indeed They have been and are Well-Educated , In Reality ? 

sv 7ismvSsupsvov svavv x© ovxv 

Glaucon: {he said) Since They certainly are indeed . 
scjvq , AXXa pqv svav y’ . 

Socrates: {and I emphatically replied) This conclusion , on the one hand , is not worthy of 
Kav syeoy’ surov, Tooxo psv odk a^vov 

being doctrinally affirmed yet, O dear Glaucon ; however , that which we said just now , is 
416c Suaxopv(^sa9av , © (pvAs T^amaov, psvxov o s^syopsv apxv 
worthy of affirmation , that They must obtain The Correct/Just/Right Education , whatever It is , 
a£,vov , oxv auxouq Ssv xuxsvv(xuyxav©) xqc; op9qq mvSsvaq, qxvc; tcoxs saxvv , 
if They are to have what is of The Greatest Importance , by thus rendering Them Gentle , both 
sv ps?Aouav sxevv xo psyvaxov svvav xo qpspov xs 

towards Themselves and to those who are being Guarded by Themselves . 

7ipoq auxovc; Kav xovq ijm^axxopsvoc; wT aux©v. 

Glaucon: {to which he then answered) And correctly indeed . (oq 8’ q , Kav oOwq ys .) 

Socrates: Certainly then , besides this education , any person possessing Intellect would say 
xovvov Elpoq xauxq xq navSsva xvq sx rov vouv av ijvavq 

that both Their living-quarters and Their other personal-effects must be Provided in such a way 
Kav xaq ovKqasvq Kav xqv a?Aqv ooavav Ssvv mpaaKsuaaaaOav xovauxqv 
as will neither prevent Themselves from Being The Best Guardians , nor such as may convince 
©q qxvq pqxs muaov auxooc; svvav xouc; apvaxouq i()o^aKac; pq 7xspv xs snapov 
Them to harm the other citizens . 

KaKoopysvv xooc; akkovq ’Ko’kixac, 

Glaucon: And they will speak quite truly . (Kav <()qasv ys a^q9©q .) 
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Socrates: (I said) Look here then , if They intend , to be of Such a Character , must They 
416d syco surov , Opa 8r| , sv psLLoogv , saeaOou xovouxov, sv Ssv auxooq 
live and dwell in some such manner as the following ? First of all, no one , must possess any 
<^qv xs kou ovksvv xvva xponov xovovSs : vxpcoxov psv pqSspvav KSKxqpsvov 
private property whatsoever , except what is absolutely necessary . Next then , no one must have 
vSvav ouavav pqSsva, av pr| maa avayKq : snsvxa pqSsv svvav 

any living-quarters or storehouse , into which everyone who wishes may not enter . Then , Their 
pqSsvv oiKqavv kou xapvsvov svq o 7xaq o PouLopsvoq oo svgsvsv : 8’ xa 

provisions , must be such as are needed by mature athletes of war, Sound-minded and Brave , 
s7tvxqSsva , ogcov Ssovxav avSpsq aGLqxav 7xoA,spou acoijvpovsc; xs kou avSpsvov, 
let them receive such wages for their guardianship , as has been arranged by the other citizens 
416e Ss/saOou xoaooxov pvaGov xqq ijvuLaKsq , xa^apsvooq mpa xcov aXXcov 7xoLvxcov, 
so much as to neither have too-much given to them nor too-little at any given period . 

ogov pqxs 7xspvsvvav auxovq pqxs svSsvv svq xov svvaoxov : 

Then , let Them regularly share Their meals in common , living just as if They were in the field . 

8s (jvovxcovxaq ^OGGixva svq Kovvq i^qv cogtcsp SGxpaxoTtsSsupsvouq. 

Then , They must be told that They have from The Gods a Divine Gold and Silver at all times , 
8s auxovq sursvv oxi s/odgi napa Oscov xpuGiov Kav apyupvov asv 

in Their Souls ; and have no need of the human type , nor is it Pious to pollute That 
sv xr| \|/uxq Kav ouSsv npoGSsovxav xoo avOpconsvoo , ouSs ogvov pvavvsvv xqv skswoo 
P ossession by mixing It , with the possession of mortal gold , for the reason that many impious 
KxrjGiv ^oppvyvovxaq xq kxt|gsv xoo Gvqxoo /poGoo , Svoxi noXX a avoGia 

things , have also been done in regards to the coinage of the many , but Theirs , is Unpolluted . 
417 Kav ysyovsv spv vopvapa xcov noXXcov , 8s xo skswovc; 7tap’ aKppaxov : 

Thus , They alone , of all in the city , it is not Lawful , to have any dealings with gold and silver , 
aXXa , auxovq povovq xcov sv xq 7xoLsv, oo Ospvq , psxaxsvpv^sG0av xp^gou Kav apyopoo 
and to even touch them , nor to come under the same roof, nor to wear them , nor to drink from 
Kav anxsG0av, ouS’ vsvav vno xov auxov opoijvov , ouSs 7rspva\|/aG0av, ouSs 7xvvsvv s£, 
silver or gold-ware . Thus , in this way , on the one hand , They will Preserve Themselves and 
apyopoo q xp^goo . Kav ooxco psv av aco^ovvxo x’ Kav 

Preserve The City ; but on the other hand , whenever they acquire land and houses and money 
gcoi^ovsv xqv 7 toLvv : 8’ 07xoxs Kxqaovxav yqv Kav ovKvaq Kav vopvapaxa 

of their own , on the one hand , they will be householders and farmers , instead of guardians , 
vSvav , psv sGovxav ovKovopo7tv Kav yseopyov avxv <()oLaKcov, 

but on the other hand , they will becovne despots and enemies of the rest of the citizens , instead 
8’ ysvqaovxav Ssgtcoxov Kav sxGpov xcov aLLcov 7xoLvxcov avxv 

of allies ; surely then , hating and being hated , plotting and being plotted against, 

^oppaxcov , Sq 8s pvaoovxsq Kav pvGOopsvov Kav s7uPooLsoovxsq Kav s7xvPooLsoopsvov 
they will spend all their lives , fearing the enemies within , very much more than 
Sva^ooGV navxa xov Pvov , SsSvoxsq xooq 7toLspvooq svSov Kav noX o 7xLsvco paLLov q 
those without; and at that time , running a straight course closest to destruction , they themselves 
xouq s^coGsv, Kav xoxs Gsovxsq qSq syyuxaxaa oLsGpoo auxov 

and the rest of the city . (xs Kav q aLLq noLvq .) 

(then I continued) Therefore , for the sake of all these reasons , let us affirm , that 
8’ syco qv, ouv svsKa 7xavxcov xooxcov ijvcopsv 

The Guardians , must be Provided for in this way , with living-quarters and all the rest, 
xooq (JjoLaKsc; Ssvv KaxaGKsuaG0av ooxco nspv ovKqGscoq xs Kav xcov aXXcov , 
and let us lay these conclusions down by Law . Or shall we not do so ? 

Kav xauxa vopoGsxqacopsv q pq ; 
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Glaucon: (to which 

o? 


, Glaucon then said ) Let us do so , Very much indeed . 
o TLaoKcov 8’ r), flavo ye . 


Revised 
28 July 2017 
OlApril 2013 
07/07/07 


143 


Book 4 


A 


Narrator-Socrates: 1 At this point, Adeimantos took up the discussion and said, 

419 Kav o ASsvpavxoq OTVokaPcov stpr) , 

Adeimantos: What then, O Socrates , will be your defense , if someone shall say that 

Tv oov, co ScoKpaxsc;, aftokoypasv, sav xvq (j>p 

you do not make these brave souls very spiritually-well-off , and that this state of affairs exists 
pp tcovsiv xooxooc; xooq avSpaq mvo soSavpovaq, kou xaoxa 

through themselves , through which on the one hand , the city in Truth exists , but on the other 
ST saoxooc;, cov psv r) rcoku; xr| akpGsva scxxv, 8 s 

hand , they take no good advantage of the city , such as those others do , who possess land , 
oi ppSsv ayaOov a 7 xokaoooavv xr|cg nokscoq , ovov akkoi KSKxppsvov aypooq 
and who have built , beautiful and large homes , and who purchase , suitable furniture 
xs kou ovKoSopoopsvov Kakaq kou psya^aq ovKvaq, kou Kxcopsvov 7 ips 7 xooaav KaxaaKsopv 
for their homes , and offer sacrifices the gods and entertain guests , all , at their own expense , 
xaoxavq , kou Goovxsq Goavac; Gsovc; kou £,svoSoKoovxsq vSvaq 

and who certainly , do possess that which thou was just now mentioning , gold and silver, 
kou Sr| kou KSKxr|psvoi a cro Sr| vov ^sysq , xpoaov xs Kav apyopov 

and everything else , that is thought customary for those who intend to be blessed ? 
kou navxa oaa vopi^sxou xovq pskkooav svvav paKapvovq; 

But one may simply say that, like hired mercenaries , they show nothing for it, other than 
a A, A,’ av axs/vcoq tjvarri , coansp pvaGooxov 87UKoopoi, ijvavvovxai ooSsv vXKo p 
to be employed as guards in the city . 

KaGpcxGou (jvpoopoovxsq sv xp 7xoksi. 

Socrates: (then I said) Yes , and this , indeed only for their maintenance , without receiving any 

420 8 ’ syeo pv, Nav, Kav xaoxa, ys stuctvxvov , ooSs ^apPavovxsc; 

wages in addition to their maintenance , just as all others do . So that they will not be allowed 
pvaGov Kav rcpoq xovq avxvovq coanep ov akA,ov, eoaxs auxovc; ooS’ av 

to travel abroad privately , should they so wish ; nor to give presents to their mistresses , nor 
s£,sgx av artoSpppaav vSva, Poukeovxav ouS’ SvSovav sxavpavq 008 ’ 

to spend it in such other methods in which those who are considered to be spiritually-well-off, 
avakvGKsvv oXKoaz ova ov Sokoovxsc; svvav suSavpovsq 

surely do spend . You are omitting , these and many other such counts , from the accusation . 

Sp avakvGKouav. awoksvxsvq xaoxa Kav ao/va akXa xovaoxa xpq Kaxpyopvaq . 
Adeimantos: {to which he then said) Then , let these counts , also be added to the accusation . 

oq 8 ’ p , AAA’ sax© xaoxa Kav Kaxpyopppsva. 

Socrates: You ask then, what we shall indeed say in our defense ? 

420b (jvpcg oov Tv Sp anokoypaopsGa ; 

Adeimantos: Yes 1 do . (Nav.) 

Socrates: {then I said) While we travel on The Self/Same Road , we shall discover , as I think , 

8 ’ syco pv , Ttopsoopsvov Tov aoxov ovpov soppaopsv , eoq syeopav, 
that which should be said . For we shall say , that on the one hand , it would be nothing strange 
a kzKTza . yap spoopsv oxv psv av evp ooSsv Gaopaaxov 

if They Themselves , even in these circumstances , are The Most-Spiritually-Well-Off , 
sv ooxov Kav ooxcoq svavv soSavpovsaxaxov, 
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Yet it was certainly not with an eye to this , that we established the city ; so as to have any one 
ppv oo |3 A,s7iovtsc; npoq xouxo ppvv oiKi^opev xr|v rcoAnv , oraoc; ecxxav xv ev 
class , remarkably Prosperous ; but on the other hand , that The Whole City , especially be So . 
eGvoq Svaijvepovxcoc; euSavpov , akk’ oncoq p o^p 7xo?aq pa^vaxa o xv. 

For we thought, that in the establishment of Such a City , we would especially discover Fairness , 
yap copGppsv sv xp oiKoupsvp xovaoxp av paiUaxa eupevv SiKavoaovpv 
and in turn , in the worst city ; injustice . Then , having thoroughly examined them , we would 
420c Kav au sv xp Kaiaaxa aSuaav , 8s KaxvSovxsq av 

determine , that which we have been in search of, for some time . Now then , since we thought, 
Kpvvav o (^pxpoupev 7xa^ai. vuv oov , coq ovopeGa, 

on the one hand , that we were shaping The Spiritual-Well-Being of The City , by not taking-out 
psv 7t^axxopsv xpv euSavpova ook ano^aPovxsc; 

such a select few living in Self ; but we are setting-up The Spiritual-Well-Being of The Whole ; 
xovooxooc; xvvaq o^vyouq sv aoxp , akk' uOsvxsq o^pv : 

then , immediately consider the opposite case . Therefore , just as if, while we were painting 
8s auxiKa aKsyopsOa xpv svavxvav . ouv cocntep sv ppaq ypaijvovxac; 
human figures , someone approaching should blame us , saying that we do not place the 
avSpiavxa xvq 7tpoas^0cov s\|/sys ^sycov oxv oo rcpoaxvGepev xa 
most beautiful colors on the most beautiful parts of the creature ; for the eyes , the most-beautiful 
Ka^iaxa i|)appaKa xovq Ka^Jaaxovq xoo ipooo , yap ov oi|)Ga^pov, Ka^iUaxov 
part, were not painted with purple , but were so with black ; should we then consider it to be 
420d ov ook sva^p?appsvov ocxxpsico a kk’ evev ps^avi : av sSoicoupsv 

reasonably justified , to reply to himself, ‘O wonderful one , do not expect us to paint 

pexpvcoq ano^oysvaGav ^syovxsq npoq aoxov , co Gaopaave , pp ovoo Ssvv ppaq ypaijisvv 
the eyes so beautiful, so that they would not appear to be eyes ; nor in turn with reference to 
oi|)9a^pooc; ouxeo xa kovg , eoaxe pp8s (jvavveaGav oijvGa^pouc;, ppS’ au 

all the other parts . But observe , whether in assigning each particular part, what is Proper to it, 
xakka pspp , akk 1 aGpsi ev anoSvSovxsq SKaaxovc; xa npoapKovxa 

we make The Whole Beautiful . And so now , please do not compel us to bestow such a notion of 
7iovoupsv xo o^ov Ka^ov : Kav vuv Kav, Sp pp avayica^s ppaq 7tpoaa7rxevv xovaoxpv 
‘spiritual-well-being’ upon The Guardians , since that notion shall make them anything , rather 
euSavpovvav xovq i))u^a^v , p SKsvvouq anepyaaexav nav pa^ov 

than Guardians . For we could also clothe the farmers in rich robes and adorn them with gold 
420e p ijvu^aKaq . yap Kai apvjnecxavxsq xouq yseopyouq ^oaxvSac; Kav rcepvGevxsq xpoaov 
and command them to work the soil, at their pleasure ; and we could also make , the potters 
Ks^suevv epya^eaGav xpv ypv npoq pSovpv , Kav xouq Kspapsaq 

recline on couches , from left to right (like cultured people do) by the fire , drinking toasts and 
KaxaK^vvavxsc; emSe^va 7ipoq xo Ttop Sva7uvovxac; xs Kav 

feasting , neglecting the wheel, making pottery only , when so disposed : and 
eoeoxoupsvouc;, napaGepsvooc; xov xpoxov , Kspapsusvv av oaov s7u9upeoav, Kav 
we also know how to make all the others citizens ‘blessed’ in such way , 

sniaxapeGa novsvv navxaq xouq akkovq paKapvouq xovouxco xponeo , 
in order to surely render the whole city ‘spiritually-well-off ? 
vva 8p p o^p 7io^vc; euSavpovp , 

But do not advise us to act in such a way ; since , if we would be persuaded by thee , 
421 akk 1 pp vouGexev ppaq ouxeo : eoq av nsvGeopeGa gov 

then neither would the farmer be a faimer , nor the potter be a potter ; nor would any other 
ouxs o yeeopyoq SGxav yeeopyoq , ouxs o Kepapsuq Kepapeuq , ouxs ooSevq ooSev a kkoq 
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Art , keep Its own form (whole-some), out of which The (Whole) City comes to be . 

8%cov crxppa s£, eov no^vc; yiyvexai. 

But, on the one hand , as to the others , it is of less account; for when shoemakers become 
AkXa psv tgov ak'kcov s^axxcov Xoyoq : yap Kai vsopoppaijioi ysvopsvoi 

corrupted and are defective , and pretend to be shoemakers when they are not, nothing terrible 
Siai|)9apsvxsc; Kai i^ao^oi Kai 7tpoG7ioipGapsvoi eivai ovxsq pr| ooSsv Ssivov 
happens to the city : but on the other hand , when the guardians of the law and of the city , 
no^ei : 8s (jm^aKsc; vopcov Kai tco^scoc; 

are not so , but only in appearance , surely you see that they would entirely destroy The Whole 
ovxsq pr|, a)Aa SoKoovxsq Sp opaq oxx xaaav a7ioAAoaaiv apSpv 
City ; if in turn they solely have the privilege of being ‘well-situated’ and ‘spiritually-well-off . 
7ioA,iv , Kai ao povoi sxooaiv xov /aipov xoo eo oiksiv Kai eoSaipoveiv . 

If then , on the one hand , we are for producing Those who shall Truly Be Guardians of The City , 
421b si oov psv ppsiq noioopsv psv cot; a^pGcoq (jm^aKac; xpq noXscoq 

who shall be the least harmful to It , but on the other hand , he who makes that accusation , 
r|Kiaxa KaKoopyooq, 8’ o sksivo ^syeov 

would rather produce them , just as certain farmers , living in a perpetual festive setting , feasting 
Kai coarcsp xivaq yscopyooq sv mvpyopei saxiaxopac; 

‘happily’ , but not in The City ; in that case , he must mean , something else than ‘City’ . 
eoSaipovaq , aAA’ ook ev no^si, av ^syoi xi aXXo p no^iv . 

Therefore , we must consider whether we establish the guardians with this view ; that they 
oov gksuxsov rcoxspov KaOiaxcopsv ijio^aKac; Tcpoq xooxo |3A,s7iovxsc; , aoxoiq 

should have that which is thought to be ‘the greatest happiness’ ; or must we see whether , on the 
syysvpaexai o xi oraoc; n^eiaxp euSaipovia , p Geaxeov ei 

one hand , we establish Them , with this in view ; that The Whole City should possess That 
psv sic; xooxo P^snovxaq xpv o^pv no^iv syyiyvsxai SKeivp 

Spiritual-Well-Being , and on the other hand , let us oblige These Allies and Guardians 

8’ avayKaaxsov xooq sniKoopooc; Kai xooq (jm^oocac; 
to Do That , and we must persuade Them , that They shall, in this way , Be The Best Artists 
421c 7ioi8iv sKeivo Kai 7i8iGxsov , scxovxai o xi oraoc; apiaxoi Sppioopyoi 

of The Work of Themselves ; and in a similar manner for all the other artists . 

xoo epyoo saoxeov, Kai cocxaoxeoc; anavxaq xooc; aX’kovq, 

And , in this way , by The Entire City Succeeding , and Being Well-Constituted , let us allow 
Kai ooxco xpc; ^oprcaapc; 7io^scog ao^avopsvpq Kai Ka^eoc; oua^opsvpc; saxeov 
each of the classes to Participate of Spiritual-Well-Being as far as their natures allow . 

SKaaxoic; xoiq sOveaiv psxa^apPaveiv xoo soSaipoviaq O7xcoc; p i|)ogic; anoSiScoai. 

Adeimantos: 2 (to which he then said) Thus you seem to me , to speak well. 

oq 8’ p , Aaa’ Soksu; poi Jisysiv Ka^coq . 

Socrates: (then I said) Take notice then , shall I also appear to you , to speak reasonably , 

8’ eyeo pv, Ap’ oov Kai So£,a> aoi ^sysiv pexpicoq 

in that which is akin to this ? 

xo aSe^ov xooxoo ; 

Adeimantos: What, especially ? (Ti paiUaxa ;) 

Socrates: Consider if other artists are corrupted by the following , in turn , 

421d gkohsi ei Toot; a'k'kovq Sppioopyooq Siai|)9sipsi xaSs ao 
so as to also come to be defective . 
oogxs Kai yiyvsaGai KaKouq . 

Adeimantos: What is their nature then ? (Ta Tioia xaoxa Sp ;) 
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Socrates: {then I said) Wealth and poverty . (S’ syco r)v , H/.ooxoq Kav 7isvva .) 

Adeimantos: In what way then ? (Tlcoq Sp ;) 

Socrates: In the following way . Does it appear to you , that the potter would still be willing 
QSs: Soksv aov x UT P eu ? sxv Gs^pasvv 

to pay-attention to his art, once having become wealthy ? 
srtvps^svaGav xpq xs/ppq 7x^ooxpaaq ; 

Adeimantos: {he said) By no means ,(s())p , OoSapcoq.) 

Socrates: But will self become more idle and careless of self? 

Ss auxoq ysvpasxav pa^ov Apyoq Kav apsYpq aoxoo ; 

Adeimantos: Much more so . (TIo^u ye .) 

Socrates: Is it not the case then, that he will become a defective potter ? 

Oukouv yiyvsxav KaKicov /uxpsuq; 

Adeimantos: {he said) Much more so , likewise . (ecjjp , no^u , Kav xouxo .) 

Socrates: And surely , through poverty , by also being unable to furnish himself with tools , or 
Kav ppv utvo nsvvaq Kav pp sxeov mps/saGav opyava p 
indeed anything else required for his art, both his workmanship shall be more deficiently done , 
421e ye xv ak'ko xcov svq xpv xsxvpv , xe xa epya av Ttovppoxspa epyaaexav 
and his sons , or those others whom he instructs , shall be artists instructed deficiently . 

Kav xouq msvq p a^ouq ouq SvSa^exav Sppvoupyouq SvSaaKp /svpouq . 
Adeimantos: How could they not be ? (Ileoq 8’ ou ;) 

Socrates: Thus , through both these , poverty and riches , on the one hand , the workmanship in 
8p Y7x’api|)oxspcov 7xevvaq xs Kav 7 x^ 00 x 00 , pev xa epya 

the arts is done deficiently , and on the other hand , the artists themselves are defective . 
xexvcov X 8l P® Ss auxov x 8l P ou ? • 

Adeimantos: So it has come to light. (Oavvexav.) 

Socrates: Certainly then , as it appears , we have discovered other conditions , which 
8p , eoq eovKe, euppKapev Exepa a 

The Guardians must watch against, in every way , in such a manner that they themselves 
((jo^aKxeov navxv xponco oncoq auxouq 

may not in any way steal into the city unnoticed . 

pp7xoxs mpaSuvxa svq xpv rcoAuv Kpasv . 

Adeimantos: What kind of conditions are these ? 

422 Ilova xauxa ; 

Socrates: {then I said) Wealth and poverty . Since the one is productive of luxury and idleness , 
8’ eyco pv , n^ooxoq xs Kav Ttsvva , eoq xou psv novouvxoq xpuijvpv Kav apyvav 
and a love of novelty ; whereas the other, besides having a love of novelty , is illiberal, 

Kav vseoxspvapov, xou 8s 7tpoq vscoxspvapco avs^soGspvav 

and productive of defective workmanship . 

Kav KaKospyvav . 

Adeimantos: {he said) Entirely so . However , consider the following case , O Socrates . 

si))p , ITavo psv oov . psvxov, aK07xsv xoSs , co XcoKpaxsq , 

How shall our city be able to engage in war , since she possesses no money , anywhere , 
rceoq ppvv p rvoMq ova x’ saxav 7xo^spsvv , s7xsvSav KSKxppsvp pp xpppaxa p , 
and especially if she is compelled to wage war against a great and wealthy city ? 

xs Kav avayKaaGp 7to^spsvv 7tpoq psya^pv xs Kav 7x^ouavav 
Socrates: {then I said) It is clear , that to fight against one such city is rather difficult, 

422b 8’ syco pv , Ap^ov, oxv npoq pvav psv x a ^ 8ncoT8 P ov > 

but on the other hand , to fight against two such cities is easy . 

8 s 7ipoq 800 xovauxaq paov . 
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Adeimantos: (to which he then replied) What do you mean ? (oq 8’ r| , I Icoq suisq ;) 

Socrates: (I said) First of all, surely , if they must fight, will They not, being Themselves 
siTtov , ripcoTov psv nov , sav 8sr] liaxscrOav apa ou ovxsq ouxoi 
Adept in The Art of War , be fighting against rich men ? 
a0^pxai Tto^spou paxouvxai n^ouaioiq avSpaai ; 

Adeimantos: (he said) Yes , this is indeed the case . (stjiri , Nai xouxo ye .) 

Socrates: (Isaid) What then , O Adeimantos ? Does appear to you , that the one boxer , who has 
Ti ouv , co ASsipavxs ; av 8 oksi aoi siq nuKxpq coq 
been provided for, in the best manner possible for this exercise , is easily able to fight against 
7iapsaK8oaapsvoq Ka^iaxa oiov xs S7ti xouxo , paSicoq paxsa0ai 
two boxers who have not, but on the other hand , are rich and fat ? 

8ooiv TtoKxouv pr| , 8s tc^ougioiv kou 7uovoiv ; 

Adeimantos: (he said) Fie would not perhaps , easily fight with both at the same time indeed . 

scj)r| , av Ou8’ icrcoq, apa ys. 

Socrates: (then I said) Not if he had it in his power to retreat, and then return to strike the one 
422c 8’ syeo pv , OoS si slqsip u7io())suyovxi avaaxpsijiovxa Kpousiv xov 

who advanced first, and by doing this frequently under the stifling heat of the sun , might not 
7ipocn|)spopsvov npoxspov Kai 710101 xouxo 7io>^aKiq xs Kai sv nviysi piUco ; av ou 
indeed such a fighter , accordingly also defeat a multitude of those ? 

ys o xoiouxoq apa Kai xsipcoaaix’ 7i^siouq xoiouxoq 
Adeimantos: (he said) Forget about it, that would be nothing amazing . 

s4»rj , Aps^si, av ysvoixo ouSsv 0aupaaxov . 

Socrates: But do not you think that the rich have more knowledge and experience of boxing 
AAA’ ouk oisi xouq 7nAooaiooq 7iAsov sruaxppp xs Kai spnsipa TiuKxiKpq 

than of war ? 
p no^spucpc; ; 

Adeimantos: (he said) 1 do at least. (sijip , Eycoy’.) 

Socrates: Accordingly then , easily , will our Experts fight, by doubling and tripling 

apa PaSicoq , ppiv 01 a0^pxai paxouvxai SinAacnoiq xs Kai xpi7uAaaioiq 
Themselves , as it clearly appears . 
auxeov sk xcov sikoxcov . 

Adeimantos: (he said) I will agree with you , for you seem to me to speak correctly . 

s4>p , Iuy£,coppaopai aoi, yap SoKsiq poi ^sysiv op0coq . 

Socrates: What then , if they should send an embassy to another city , telling them The Truth , 
422d Ti 8’ av 7isp\|/avxsq upsaPsiav siq xpv sxspav 7io)av surcoaiv xa^p0p 

that ‘ We on the one hand, have no use for gold or silver, neither is it lawful for us to use them , 
0 x 1 ppsiq psv xpcops0a ouSsv xpuaico 00 S apyupico , ouS’ 0spiq ppiv 

but on the other hand, for you , it is lawful; if then you join in the war with us, you will receive 
8s upiv : ouv ^upno^sppaavxsq ps0’ ppcov s/sxs 

the spoils of all the other cities do you imagine that anyone , upon hearing these things , 
xa xcov sxspeov : oisi xivaq aKouaavxaq xauxa 

would choose to fight against strong and resolute dogs , rather than in alliance with the dogs , 
ai7tpasG0ai no^spsiv axspsoiq xs Kai laxvoiq kugi , pa^ov p psxa kuvcov 
against fat and tender sheep ? 
moor xs Kai ana^oiq TtpoPaxoiq ; 

Adeimantos: (He said) It does not appear so to me . But consider if the accumulation of 
scpp , Ou Soksi poi. akH opa sav cquva0poi(70p 
the wealth of the others into one city , does not bring danger to the city that has no wealth . 
xa xpppaxa xcov aAAeov siq piav 7io)av , pp tpspp kivSuvov xp pp n^ouxouap . 
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Socrates: (then I said) What ‘happiness’ , that you imagine any other city deserves to be 
422e 8’ sya> pv , si EuSaiprov , oil oisi nva a^pv a^iov sivai 

named city , other than Such a One as that which we have been Preparing/Fumishing . 

TipoGsircsiv 7ioA.iv p xpv xoiauxpv oiav ppsic; Kaxscncsua^opsv. 

Adeimantos: (he said) But why then ? (et))p , AAAa xi ppv ;) 

Socrates: (then I said) We must give the other types a greater name ; for each of them consists 
8’ syro pv , xpp 7ipoaayopsosiv xaq aAAac; Msi^ovax;: yap sicaaxp aoxcov siai 
of very many cities , but is not a city , as it is said in jest. (Meno 77a-b : as when anything , 
7iap7ioAAai tcoAsic; , a Xk oo 7toAic; , xo xcov nai^ovxcov . 

like a vessel is broken . ‘thus , leave Virtue , Whole and Sound’ . JFB) And if on the one hand , 

Kav psv 

there are any two factions who are hostile to each other , as the poor and the rich , then , in 
423 oxioov Suo p noAspia aAApAaic; , psv p 7isvpxa>v , 8s p 7iAouGia>v : 8’ sv 
each of these , there are in turn , very many individuals , and to which , on the one hand , if you 
SKaxspa xooxaxv rcavo rcoAAai, aic; psv sav 

deal with them as a singular entity, you will entirely miss the mark , but on the other hand , if you 
7rpoai|)spp ax; pia, av navxoq apapxoic; , 8s sav 

deal with them as a plurality , by giving to them the property , power and indeed 

ax; noAAaic; , SiSouc; xoic; sxspoic; xa xpppaxa xs Kai Sovapsic; Kai p 
the persons themselves of the other faction , you shall, continue to have many for fellow-fighters 
aoxoog xa>v sxspov, psv asi xppasi tcoAAoic; ^oppaxoiq 

but few for enemies . And so long as thine City shall be Managed Soundly , as it was just now 
8’ oAiyoic; 7ioAspioic;. Kai sax; aoi p iconic; av oiKp aaxjipovax; ax; apxi 
Arranged , It shall be The Greatest . I do not say that It shall be reputed to be so , but It shall be 
sxa/0p, serial psyiaxp , oo Asya> xa> soSoKipsiv , aAA’ 

The Greatest , in Reality , and even though Its Defenders were only , one thousand . For One City 
psyiaxp ox; aApGox;, Kai sav p xa>v 7ipo7ioAspouvxa>v povov xiAia>v : yap piav 7ioAiv 
that is Great , in this way , you will not easily find , neither among the Hellenes nor among 
423b psyaApv ouxa> oo paSuoc; suppasic; ooxs sv EAApaiv ooxs sv 
the barbarians , but you will find , many of those that are reputed to be ‘great’ and many times 
PapPapou;, Ss noXkaq SoKooaac; nokka- 

larger than So Great A One . Or do you think otherwise ? 
nkaaiaq xpc; xpiUKaoxpc; . p oisi a/Aax;; 

Adeimantos: (he said) No by Zeus ! (scpp , Oo pa xov Ai’ .) 

Socrates: 3 (then I said) Is it not the case then , that This may also be The Best Boundary/Limit 
8’ sya> pv, Ookoov , ooxoc; av Kai sip Ka^Jaaxoc; opoq 

for our Rulers , as to The Necessary Size They must make The City , and of the territory 
xoic; ppsxspoic; apxooaiv , oapv xo Ssi psysOoc; noisiaOai xpv tcoMv Kai /aipav 
They must mark-off for It , in Proportion to Its Size , and forget about the rest ? 

aijiopiGapsvoot; oapv p^iKp ooop , sav xoupsiv xpv a^pv . 

Adeimantos: (he said) What boundary ? (stpp , Tic; opoc;;) 

Socrates: (then I said) I imagine , that on the one hand , They should allow It to grow , so long as 
8’ syo> pv, oipai psv av sGs^p ao^siv psxP 1 

in this growth , The City continues ‘To Be One’ , but not beyond This Limit . 
xouxou au£,opsvp xouxou sivai pia , 8s pp nspa . 

Adeimantos: (he said) And beautifully so . (scjip , Kai Kalro; y’ .) 

Socrates: Is it not the case then , that we in turn also Assign this further Command upon 
423c Ookoov au Kai 7ipoaxa^opsv xouxo oXko 7ipoaxaypa 
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The Guardians : To Guard , in every way , that The City neither be small nor appear to be great 
xoiq ijiu^a^i ijiu^axxsiv jiavu xpon© , p noiUq ppxs saxai apiKpa ppxs SoKoucxa psyaikp 
in any way , but of a Sufficient Size , and One ? 
on©q, vXka xiq iKavp Kai pva. 

Adeimantos: {he said) We shall indeed then , perhaps assign to themselves , an easy one . 

sijip , Kai y’ ia©q npoaxa^opsv auxou; ijiao^ov 

Socrates: (then I said) An even more easy assignment than this , is that which we also Aimed-at 
8’ sy© pv , sxv Kav ys ijiau^oxspov xouxo xoSs ou xs Kai snspvpa0ppsv 
in our previous discussion ; that it is mandatory , if any descendant of The Guardians be 
sv x© 7xpoa0sv ^syovxsq , cocg 8soi , sav xiq sKyovoq xcov ijio^aK©v 
found defective , self must be sent-away to the other classes ; and in turn if any descendant of 
ysvpxai ijiao^oc;, auxov anonspnscx0ai su; xouc; a'k'kovc ,, x’ sav sk 

the others be found worthy , they are to be sent to the rank of The Guardians . Hence , this 
423d xcov a?A©v anouSaioc;, su; xooq ijiu^aKac;. 8’ xouxo 

was Intended to make Clear , that the other citizens , must also apply themselves to that 
sPouJisxo Sp^ouv , oxv xouq a?Aouc; noAnxaq Ssi Kai s7uxpSsocov npoq xouxo 
One Art , for which they have a Natural Talent , so that each and every person , by Preserving 
sva , npoq o xiq 7xsi|)oks , on©q sv sKaaxov npoq Kopi^siv 

The Singular Necessary Work of Self , may not become many , but One ; and surely , in this way 
xo sv Ssi spyov auxou av pp yiyvpxai noAAoi , vXka su; , Kai Sp ouxco 

The Entire City , may Flower into One , but not many . 
p cqupnaaa noiUq tjiupxai pia , a’k'ka pp noAAai . 

Adeimantos: (he said) This is indeed , more easy than the other . 

sijip , xouxo Egxi yap , apiKpoxspov sksivou . 

Socrates: (then I said) These Assigmnents , O good Adeimantos , are not as one may imagine , 

8’ sy© pv , xauxa , © 'ya0s ASsipavxs , Ouxoi ©q xiq av So^sisv , 
many and great, that we command Selves to do , but such as are all easy , if They Guard 
423e no/Aa Kai psya^a npoaxaxxopsv auxou;, oXka navxa ijiau^a , sav (jiu^axxroai 
One Grand Point, as the saying goes , or rather One which is Sufficient , instead of Grand . 

sv psya , xo ^syopsvov, 8’ pa?Aov iKavov avxi psyaikou . 

Adeimantos: (he said) What is that ? (sijip , Ti xouxo ;) 

Socrates: (then I said) Education and Nurture . For if, by being Well-Educated , They become 
8’ sy© pv , Tpv ITaiSsiav Kai xpoijipv . yap sav su naiSsupsvoi yiyvrovxai 
Reasonable people , they will easily see through all these considerations and other matters , such 
psxpioi avSpsq, paSi©q Sioy/ovxai navxa xauxa Kai vXka oaa 
as we indeed omit now , respecting both the acquisition of women and of marriages , and the 
ppsiq ys napa^smopsv vuv , xs xpv Kxpaiv x©v yuvaiK©v Kai yap©v Kai 
procreation of children . Because it is necessary that these matters be made entirely , 

424 naiSonouaq , oxi Ssi xauxa noisia0ai navxa 

proverbially , and especially , according to , “The Communion of Friendship” . 
xpv napoipiav o xi pa^iaxa Kaxa xa Koiva (jnX,©v . 

Adeimantos: (he said) For that would be most correct. 

sijip , yap av yiyvoix’ Op0oxaxa . 

Socrates: (I said) And surely , if at one time , That Very Form of Government is set in motion 
smov, Kai ppv, ana£, savnsp no^ixsia opppap 

It will Proceed Well ; increasing just as a Circle . For as long as Good-Education and Nurture 
spxsxai su , au£,avopsvp ©ansp KUK^oq . yap naiSsuaiq Kai xpoijip 

are Preserved in a useful way , They Produce Good-Natures ; and in turn , by Useful-Natures , 
a©£jopsvp xppaxp spnoisi aya0siq ijiuasiq Kai au 
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receiving in turn such an Education, They will Flower into even Better-Natures than Those 
avxi^apPavopsvai xoiauxpc; naiSsiac;, ((juovtou sic; sxi Ps^xiouc; tcov 
before , as well as in other respects concerning propagation , just as in the case of other animals . 
424b npoxspcov , xs kou xai^a sic; xo ysvvav , coarisp Kai sv xoic; a^oic; c^cooic;. 
Adeimantos: {he said) It is indeed likely . (scpr) , y’ Eikoc; .) 

Socrates: Now then to speak concisely , it is to this , which The Caretakers of The City must 
xoivov suxsiv 8ia ppa^scov , xouxou Qq xoic; s7upsiTpxaic; xpc; 7xo^scoc; 

Adhere to , in such a way , that it may not bring destruction , by Themselves failing to notice , 
avOsKxsov o7icoc; av pp Siai|)9apsv auxouc; ?ia9p, 

that above all things , They must guard against this itself : — To not allow any innovations — 

aXka mpa navxa i))u^axxcoGi aoxo, xo pp vscoxspi^siv 

in regards to Physical-training and Music , contrary to The Established Order of The City , 

7ispi yopvaaxiKpv xs kou pooaiKpv naxa xpv xa/w 

but to especially Guard/Maintain It , in such a way as it exists ; being afraid , that when anyone 
aXk' xs paMaxa ijio^axxsiv oiov coc; ijioPoupsvouc; , oxav xiq 

says that, ‘the song (music) is appreciated by mankind , even more’ 

^syp coc; xpv aoiSpv s7U())povsooGiv avPpamoi pa^ov 

which newest floats , from the singer’s lips , 
pxiq vsooxaxp apcjnxs^pxai asiSovxsaai, Odyssey 1 , 351 

one should not frequently think , that the poet does not mean new songs , but a new method of 
424c xiq pp 7 xoMuxkic; oipxai xov 7toipxpv ook ^sysiv vsa aapaxa , ak'ka vsov xporiov 
singing , and to be praising this . Therefore , such a novelty must neither be praised nor 
coSpc;, kou S7xaivp xouxo . 8’ xo xoiouxov Ssi oux’ snaivsiv ooxs 

taken to be the poet’s meaning . For to change-over to a new form of music , 

wu7xo^apPavsiv . yap psxaPa^siv Kaivov siSoq pooaiKpc; 

must be Well-Guarded against, since that is wholly dangerous to The City . For as Damon 
su^aPpxsov coc; sv o^co KivSovsoovxa : yap coc; Aapcov 

says , The Modes/Ways/Measures of Music must never be altered , without the greatest 
t|)p(7i xpo7xoi pooaiKpc; ooSapoo Kivoovxai avso xcov psyiaxcov 

political-enactment of Laws , and of which I am also convinced . 

tcoMxikcov vopeov, xs syco Kai 7xsi9opax. 

Adeimantos: {said) Thus , you may also place me , among those who are of that conviction . 
o ASsipavxoq stpp , xoivov Kai 9sq sps xcov 7is7isiapsvcov. 

Socrates: {then I said) 4 Surely it is here then ; in Music , that we must build , 

424d 8’ syco pv , 7ioo svxau9a Sp , sv pooaiKp , To oiKoSoppxsov 

The Watchtower for The Guardians , as it is Proper . 

i|)u^aKxppiov xoiq i()o^a^iv , coc; soiksv . 

Adeimantos: {he said) For surely , such self lawlessness , easily steals in without being noticed . 

yoov H aoxp rcapavopia paSicoq 7iapaSoopsvp ^av9avsi. 
Socrates: {I said) Yes it does , by way of diversion/play , and as if having no part of mischief. 

si|)pv , Nai ys coc; sv naiSiac; Kai coc; spya^opsvp ouSsv pspsi KaKov . 
Adeimantos: {he said) For neither , does it indeed work/produce any other effect, than that 
si|)p , yap OuSs ys spya^sxav akXo p 

by becoming familiar , little by little , it quietly insinuates itself into their dispositions and 
siaoiKiaapsvp Kara apiKpov ppspa 07xoppsi 7ipoc; xa p9p Kai 
their pursuits , then from these , into our associations with one another , it becomes greater ; 
xa s7uxpSsopaxa : 8s sk xooxcov sic; xa ^opPo^aia 7ipoc; aAApA,oo<; SKpaivsi psic^cov , 
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then certainly from these associations it enters into laws and policies with much 
424e Se Sr) sk tcov ^opPo^avrov epxsxav 87U xooqP vopooq Kav 7xo}axevac; aov 7xo^p 
brutality , O Socrates , until at last, it overturns all things , both private and public . 
aasiCyeva , co X©Kpaxeq , scot; av xeJieoxroaa avaxpeyp navxa vSva Kav Sppoava . 

Socrates: (then I said) Very-well, shall we let this be so ? (S’ ey© pv , Evev , sxev xoox’ oox© ;) 
Adeimantos: (he replied) It appears so to me . (s<j)r| , Aoksi pov .) 

Socrates: Is it not, what we said from the beginning , the case then ? That our children 

Ook- o ePisyopev s tq apxpq -oov, xovq ppexepovq mvcnv 

must participate immediately in a more Law-Abiding Play , because if the playing itself 
PsOskxsov eoGoq svvoproxepoo 7xavSvaq ©q mvScov aoxpq 

becomes such as is contrary to law , and the children themselves become of such a nature , 
yvyvopevpq xovouxcov mpavopoo Kav auxcov s£, 

it is impossible that they should grow-up being people who are Serious and Law-Abiding . 

425 aSovaxov ao^avecrGav ov avSpaq G7tooSavooq xe Kav evvopooq. 

Adeimantos: (he said) How could this not be so ? (sijvp , Hcoq 8’ ooxv;) 

Socrates: Accordingly then , surely , when children Play Correctly from the beginning , by means 
apa Sp Oxav 7xavSeq mv^sv Ka^©q ap^apevov 8va 

of That Music , They embrace The Well-Governed -quite the opposite in turn , than those others- 
xpq pooavKpq evaSe£,©vxav eovopvav xoovavxvov 7xaMv p 'Kevvovq 
This Music Attends Them in everything and Posters Their Growth ; Raising-up anything 
£,uvs7xsxav evq navxa xs Kav ao£,ev , enavopGooaa Kav xv 

that might have been formerly neglected in The City . 

sv npoxepov eKevxo xpq no'kscoc, . 

Adeimantos: (he said) This is certainly true . (si|)p , psvxov A^pGp .) 

Socrates: (Isaid) Hence , They discover those customs that are considered to be small, 
svtcov , apa , ooxov s£,sopvaKov)avv xa vopvpa SoKoovxa svvav apvKpa 
and which those that came before , destroyed altogether . 

a ov npoxepov anca'k'X.vaav navxa. 

Adeimantos: What customs ? (Ilova ;) 

Socrates: Such as the following ones. Silence of the younger before their elders , which is proper ; 
425b Ta xovaSe : avyaq xe xcov vecoxspcov mpa npeaPuxepovq , aq npewsv, 

and how they should sit at table and when to give-up their seat and when to kneel/rise to them , 
Kav KaxaK^vaevq , Kav onavaaxaaevq Kav yoveeov Gepawevaq 

and indeed hair-styles and clothes and shoes and the whole of what bodily apparel to wear , 

Kav ye Koopaq Kav apnsxovaq Kav vnxoSeaevc; Kav xo oXov xou acopaxoq axppaxvapov 
and every thing else of the kind . Or do you not think so ? 

Kav xaX'ka oaa xovaoxa. p ook ovev; 

Adeimantos: I do at least. (Eyeoys .) 

Socrates: But to establish these customs themselves by law , I ivnagine , would be a silly thing ; 

8’ NopoGexevv auxa ovpav eopGsq: 

nor is it ever done ; nor would it stand , though lawfully-established both in word and writing . 
yap oox8 7xoo yvyvexav oox’ av pevvevev , vopoGexpGevxa xe Xo yea Kav ypappaav. 
Adeimantos: How could it ? (n©q yap ;) 

Socrates: (then I said) At any rate , it is likely , O Adeimantos , that the character/quality 
8’ eyco pv, yoov KvvSoveoev, © ASevpavxs, owov 

of a person , will be such as to follow the impulse that arises out of their education . 

425c xvq av evvav xovaoxa 87xopeva opppap xa 8K xpq 7xav8evaq . 

Or is it not always the case that like attend to like ? 
p ov ook aev xo opovov mpaKa^ev opovov ; 
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Adeimantos: (Of course) What follows then ? (Tx ppv ;) 

Socrates: And we may say , I imagine , that the final result will be one self that is either Good , 
kou av ijxaxpsv , oxpax , xs^suxcov a7xoPaxvsxv av ev auxo r| ayaOov 
or the opposite ; in some way complete and new . 
p kou xouvavxxov sxq xx xs^sov Kax vsavxKov . 

Adeimantos: (to which he then said) For what reason would this not be the case ? 

oq S’ p , yap Tx ouk ; 

Socrates: {Isaid) Certainly then , on the one hand , I would not yet, for reasons as these , 
sxTtov , xoxvuv pev Eyco av ouk sxx Sxa xa xauxa 

undertake to establish by law such customs . 
snxxsxppaaxpx vopoGsxsxv xoxauxa 

Adeimantos: (he said) With good reason indeed . (stprj ,Exkoxcoc; y’ .) 

Socrates: (Isaid) Then , by The Gods , what about business-dealings ; their contracts which 
8())r|v , Ss , co 7tpoc; Gscov , Ti xa ayopaxa ^upPotaxxcov a 

they engage in with one another in the market-place , then if you please , and their contracts 
^opPa^ooaxv 7xpoq SKaaxox a^p^ouq xe 7xepx Kax ayopav , 5e ex PouPisx, ^upPoi^axcov 
among their handicrafts , and their scandals , and their bodily injuries , and their raising of 
425d 7rspx xeipoxexvxKpv Kax ^oxSopxcov Kax axKxaq Kax 2er(£,8xcg 

lawsuits , and their institution of judges , and if any dues need to be paid in any way , either in 
Sxkcov Kax Kaxaaxaasxq SxKaaxcov , Kax ex xxvsq avayKaxox xe^eov nov p 
the market-place or at their harbors ; or business or arrangement that is generally either , private 
Kax’ ayopaq p iUpsvaq p npa^exc; p Gsasxq exaxv xo nupanav p ayopavopiKp 
or civil, or marine , or other such dealings there may be of this kind ; 
p aaxovopxKa p e^^xpevxKa p a^^a oaa axxa xoxauxa , 
shall we dare to establish any of these ? 
xo^ppaopsv vopoGsxsxv xx xooxcov ; 

Adeimantos: (he said) Since it is improper , to command Those who are Beautiful and Good ; 

8tj>p , Aaa’ ouk a^xov 87txxaxxexv avSpaax Ka^oiq KayaGoxq: 

for They will quite easily discover the majority of them , as many as must be established by law . 
yap 7xou paSxcoq suppaouaxv xa no'k'ka auxcov , oaa 8sx vopoGsxpaaaGax. 
Socrates: (I said) Yes O friend , if indeed God grants to them , The Preservation of Those Laws , 
425e suxov , Nax, co (jn^s , sav ys Gsoq SxSco auxoxq acoxppxav xcov vopcov 
which we formerly described in detail. 
cov spnpoaGsv SxpMlopsv. 

Adeimantos: (to which he then said) But if indeed not, they will spend their whole life , making 
oq 8’ p , 8s Ex ys pp , Sxaxs^saouaxv xov Pxov asx xxGspsvox 
and amending many such laws as these , imagining that thus they will attain to that which is best. 
Kax S7tavop0oupsvox 7xoAAa xoxauxa oxopsvoi S7u^p\|/sa0ax xou Ps?axaxou . 

Socrates: (I responded) You speak of such as those that shall lead a life , like those who are sick , 
syeo stjjpv, Asysxq xoxouxouq xouq PxcoasaGax coansp Kapvovxaq 
and are unwilling , through lack-of-discipline , to quit an unwholesome diet. 
xs Kax ouk sGs^ovxaq u7to ano’kaaxaq SKPpvax 7xovppaq Sxaxxpq. 

Adeimantos: Entirely so . (Tlavu psv ouv .) 

Socrates: And certainly , these people pass their lives in quite a caring manner . For even though 
426 Kax ppv, ouxox Sxaxs^ouaxv ys /apxsvxeoq . yap ys 

they are under the physicians care , they gain nothing , but render their diseases greater and 
xaxpsuopsvox 7xspaxvouax ouSsv , 7xoxouax xa voappaxa psx^eo Kax 

more complex while always hoping , that if any medicine is prescribed to them , 

7x^pv TCoxKx^coxspa Kax asx s?au^ovxsq , sav xxq ijxappaKov cqopPoo^suap , 
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they shall be made “healthy” by means of this . 

SG8G0OU oyieiq vno xooxoo. 

Adeimantos: (he said) This is entirely the condition of such diseased persons as these . 

s(j)r| , yap Tlavo m9r| ooxco xcov Kapovxcov xa xoiaoxa . 
Socrates: (then I said) What follows then ? Is not this a caring quality of selves ? To count 
8’ syco r|v, Ti Se ; oo xoSs /apeiv aoxeov; pysiG0ai 

that man the most hateful of all, who tells them The Truth ; that, until they should cease from 
xo xov 8/0 vgxov navxcov, Jeeyovxa xa^p0p, oxi rcpiv av naoGpxai 
drunkenness and gluttony , and aphrodisiacs , and laziness , neither drugs nor burnings , 

426b pe0ocov Kai ep7U7i^apevoq kou ai|)poSiGia^cov Kai apycov ooxs (JiappaKa ouxe Kaoaeiq 
nor cuttings , nor charms , nor applications , nor in turn any other such things as these , 
ouxe xopai ooS eraoSai ouSe 7iepia7ixa ooSe ao ooSev oXko xcov xoiouxcov 
will be of any use/profit/advantage for self. 

ovpGSi aoxov ; 

Adeimantos: (he said) That is not very caring ; for there is nothing caring in being angry 

sij)r| , Oo mvu /apeiv : yap e^si ouk /apiv xo /a^smivsiv 
with the one who speaks well. (xeo ^eyovxi eo .) 

Socrates: (I said) You are no admirer , as it appears , of this sort of people . 

syco si|)r|v , ei Ook enaivexpc; , coq soiKaq , xcov xoiouxcov avSpcov . 

Adeimantos: Certainly not, by Zeus . (pevxoi Oo pa Aia .) 

Socrates: 5 Accordingly then , just as we were just saying , not even if the entire city 

apa 07isp apxi e^eyopev, OoS’ p o^p 7io?aq 

would do such a thing , you would still not praise them . Or , does it not appear to thee that 
av 7ioip xoiooxov, ook enaiveaei . p oo (|)aivexai goi 

the same thing which is done by these people , is also done by all such cities that are ill-governed 
426c xaoxov spya^sG0ai xooxoiq OGai xcov rro^spcov KaKcoq 7io?axeoopevai 

by forewarning their citizens , on the one hand , not to alter the whole of the political 
7ipoayopeoooGi xoiq noiUxaiq pev pp Kiveiv xpv o^pv xpq no^scoq 

establishment. For whosoever shall do such a thing , is to be put to death ; but that on the other 

KaxaGxaGiv. coq oq av Spa xooxo , anoOavoopsvooc;: 8’ 

hand , whoever shall, with the greatest cheerfulness , care for those who govern in this fashion , 

oq av pSiGxa 0eparceop Gijiac; no^ixeoopsvooc; ooxco 

and shall care for them in the most obsequious manner ; and by anticipating their desires , 

Kai xapi^pxai onoxpexcov Kai npoyiyvcoGKcov xaq aijiexepac; Poo^paeiq 

be most clever in satisfying them ; accordingly then , such person shall be esteemed by them 
Seivoq p a7io7iAppoov xaoxaq , apa ooxoq avpp eaxai xippaexai ono gi|)cov 

to be both “good and wise” in matters of “the highest importance” ? 

xs aya0oq Kai goi|)oc; Kai xa peya^a ; 

Adeimantos: (he said) First of all, their conduct seems to me at least, to be the same , 
scjip , psv Spav Sokoogi epoiys Taoxov 

and thus , by no means whatsoever do I commend them . 

Kai oov ooS’ otoogxioov enaivco . 

Socrates: What then in turn , of those who are willing and eager to care for such states ; 

426d Ti 8’ ao xooq 0s^ovxaq Kai 7ipo0opoopevooq 0epa7ieoeiv xaq xoiaoxaq 7roA,eiq 
do you not admire their bravery and their good-service ? 

ook ayaaai xpq avSpeiaq xe Kai so/epeiaq ; 

Adeimantos: (he said) I do at least; except for those who are indeed self-deceived and believe 
8tj>p , Eycoy’ , 7iApv ogoi y’ on’ aoxeov s^pnaxpvxai Kai oiovxai 
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themselves to be ‘the real statesmen’ , because they are praised as such by the multitude . 

svvav xr| aLpGsva tcoLvxvkov, on s7vavvouvxav u no xcov nokktov . 

Socrates: (then I said) What do you mean ? Do you not make allowances those people ? 

8’ syeo pv , ncoq Lsysvq ; ou auyyvyvcooKsvc; xovq avSpaavv ; 

Or do you believe it is possible for a person who does not know how to Measure , when many 
p ovsv sivou ovov x’ av8pi pp s7UGxapsveo psxpsvv, nokkmv 

others equally ignorant assure them that they are 6 feet tall, are then not to led believe this , 
sxspcov xovouxeov Lsyovxeov auxov on saxvv xsxpaTtpxuq (4X18), pp pysvaGav xauxa 
about themselves ? (7xspv auxou ;) 

Adeimantos: (he said) Then in turn , I do not believe this is indeed possible . 

426e si|)p, au Ouk xouxo ys 

Socrates: Then in that case , be not harsh with them ; for surely people such as these are also 
xowuv Mp xaAsmws: yap tcou or xovouxov svav Kav 

the most-carmg of all, since they are always making laws about such matters which we set out 
Xapisaxaxoi mvxcov, xs asv vopoGsxouvxsq ova SvpLG- 

in detail just now , and in turn they are always amending them , imagining that they shall find 
opsv apn Kai smvopGouvxsq oiopsvoi suppasw 

a way of putting an end to these frauds in business , and in those other matters of which I spoke 
xv 7vepaq xa KaKoupyppaxa 7vspv ev xovc; IqupPoLavovc; Kav 7xspi a syeo sLsyov 
just now, all the while being ignorant that they are in reality as if attempting to wound the Hydra 
8p vuv, ayvoouvxsq oxv xco ovxv cocnvsp xspvouaw YSpav 

Adeimantos: (he said) And they are surely , doing nothing else indeed . 

427 si))p , Kav ppv novouavv ouk xv a kko ys . 

Socrates: (then I said) Certainly then , I think , that on the one hand , The True Lawgiver 
8’ syeo pv , xowuv syeo coppv psv xov aLpGvvov vopoGsxpv 
must not occupy self with such a form of laws and policies , neither in an ill-governed city 
av Ssvv wpaypaxsosaGav nspv xo xovouxov svSoq vopcov Kav rvoLvxsvaq oox’ sv KaKcoq 
nor in a well-governed city ; in the one , because it is useless and amounts to nothing ; while in 
oux sv su TtoLvxsoopsvp 7toLsv, sv xp psv , oxv avcoi))sLp Kav nksov ooSsv , sv 
the other , because any one can discover The One Form for themselves , but on the other hand , 
xp 8s , oxv ogxvgoov Kav supov xa psv aoxcov 8s 

the other forms , flow-in , in the natural course of life , automatically , from their habits arising 
xa s7xsvgvv auxopaxa sk xcov s7uxp8supaxcov 

from their pvior education . (sprtpoaGsv .) 

Adeimantos: (he said) What part then , of legislation , could still be left for us ? 

427b si))p , Tv ouv xpq vopoGsavaq av sxv svp Louxov ppvv ; 

Narrator-Socrates: And I said that, on the one hand, for us nothing was left; however to The 
Kav syeo surov oxv psv Hpvv ooSsv psvxov xco 

Delphian Apollo there remains the Greatest and Noblest and Most-important of Legislations . 
xco sv AsX(j)ovcg xco AkoLLcovv xs xa psyvaxa Kav KaLLvaxa Kav npcoxa xcov vopoGsxppaxcov 

Adeimantos: (to which he then said) Of what kind ? (oq 8’ p , Ta not a ;) 

Socrates: The caring!serving of Temples and Sacred-rites and Other Services of The Gods , 
Gspawsvav xs Ispcov Kav Goavav Kav akkai Gscov 

Daemons , and Heroes . And in turn the burial the dead , and such services!duties that must be 
Savpovcov Kav ppcocov . xs au GpKav xsLsuxpaavxcov Kav oca xovq Ssv 

performed to them , so as to make them Propitious . For truly of such matters as these , we 
OTtppsxoovxaq xovq s^sw auxouq vLscoq. yap Sp xa xovauxa ppsvq 
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neither know ; nor , in founding The City , shall we entrust them to any other man , if we be 
427c oux’s7UGxaps0a xs oiKi^ovxsq tcoMv miGopsGa ouSsvi akkco , sav s/copsv 
Mindful , nor shall we make use of any interpreter , other than The God of our fathers . For 
voov, ooSs /ppaopsOa s£,pypxp a/JC p too mxpico. yap 
This God is without a doubt, The Interpreter of The Fathers to all mankind concerning these 
ouxoq o 0soq Spnoo s^pypxpq mxpoiq naavv avOrcconoic; 7ispi xa 

matters , Sitting-Enthroned , Interpreting in The Center of The Navel of The Earth . 
xoiaoxa KaGppsvoq scqpysixai sv psGco era xoo opi())cx2cou xr|q ypq. 

Adeimantos: {he said) And it is indeed well said , and we must do so . 

si))p , Kai y’ Ka^coq ^sysiq : Kai mipxsov ooxco . 

Socrates: {then I said) 6 Now then , on the one hand , O son of Ariston , The City should 
427d 8’ syco pv , xoivov psv , co mi ApiGxcovoq, p 7io)aq av 

now be Self Established for thee ; but on the other hand , after this , secure from some Source 
pSp sir) aoxp ChKiGpsvp goi : 8s psxa xooxo mpiGapsvoq m0sv 

Sufficient Light to consider -and do call on your brother and on Polemarchos and these others- 
iKavov 4>coq gkotcsi xs Kai mpaKa^si aoxoq xov aSsA,i))ov Kai ITo^spapyov xooq akkovq 
if we can indeed perceive by any means , where and when Fairness/Righteousness will exist 
sav Sr) iScopsv 7icoq , xo tcov tcox’ p SiKaiOGOvp av sip 
and where unrighteousness ; and in what respect they differ from each other : and which of them , 
Kai 7ioo p aSiKia , Kai xi Siaijispsxov a?Ap^oiv, Kai noxspov 

one must acquire , who intends to Participate of Spiritual-Well-Being , whether they be hidden 
xov Ssi KSKxpaGai ps^Aovxa sivai soSaipova, sav xs ^avGavp 

from sight, or not, from All The Gods and mankind . 

sav xs pp , mvxaq Osouq xs Kai avOpco7iouq . 

Glaucon: {replied) You speak nonsense , for thou promised to inquire into this matter , 

427e o T^aoKcov st))p , ^sysiq OuSsv : yap go otisg/oo i^pxpGsiv 

by deeming it impious for thee , not to assist Fairness by every means possible in your power . 
coq ov oo/ ogiov goi pp oo |3opOsiv SiKaiOGOvp mvxi xpoicco siq Sovapiv . 
Socrates: {Isaid) You Remind me of The Truth , and on the one hand , I must indeed do so . 

syco si|)pv, o7iopipvpGKsiq AXpOp , Kai psv ys 7ioipxsov ooxco, 
But on the other hand , you should also lend a hand . 

8s opaq %pp Kai ^oMiapPavsiv . 

Glaucon: {he said) Then , we shall do so . (stpp , AXk ’ mipGopsv ooxco .) 

Socrates: {then I said) Accordingly then , I hope to discover self, in the following way . 

8’ syco pv , xoivov EkmC,m soppasiv aoxo coSs . 

I think that if our City , is indeed Correctly Established , It Is then, Perfectly Good . 
oipai simp ppiv xpv mAav , ys opGcoq coKiaxai , sivai xs^scoq ayaOpv . 

Glaucon: {he said) Necessarily so . (stpp , AvayKp .) 

Socrates: Then surely it is clear, that It Is Wise , and Brave , and Soundminded , and Just . 

Sp Ap^ov oxi x sgxi Goi|)p Kai avSpsia Kai Gcot|)pcov Kai SiKaia . 

Glaucon: That is clear . (Api^ov .) 

Socrates: Is it not the case then, that whichever one of the selves we find in Self , 

Ookoov o xi aoxcov av sopcopsv sv aoxp, 

the remainder shall be that which we have not found ? 
xo 07io^oi7rov sGxai xo oo/ sopppsvov ; 

Glaucon: Yes indeed , what next ? (Ti ppv ;) 

Socrates: Moreover, just as if we were in search for a particular One , out of any Four Virtues , 
428 xoivov Qgtcsp si s^pxoopsv xi sv xivcov xsxxapcov akkcov 
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in any self whatsoever , at the time when we recognized the object of our search first, it would 
SV (XUTCOV OXOOOUV , 07X0X8 eyveopev sksvvo npcoxov, av 

have to be enough for us ; but if we should recognize the other Three first, this self 
81 /sv iKavcoq ppiv , Se si eyvcopiaapev xa xpia ixpoxepov , xouxco aoxco 
for which we were searching would be recognized ; for it is clear that it would be no other 
i^pxoopevov av syvcopiaxo : yap SpLov oxi r|v ook aLLo 

than that which still remained . 
r) to ext OTroLeu|)0ev. 

Glaucon: (he said) That is correctly said . (ei|)p , OpGcoq Leyeu;.) 

Socrates: Is it not also the case then, concerning these , seeing that they happen to be Four , 

Kai Ookoov 7xepi xooxcov , eneiSp xoyxavei ovxa xexxapa 

shall we search for them , in the same way ? 

(^pxpxeov coaaoxcot; ; 

Glaucon: Surely that is clear . (8r| ApLa .) 

Socrates: And thus , first of all, Wisdom , indeed appears to me , to be conspicuous in Self ; 
428b Kai 5p npcoxov psv p aoi|)ia ys Soicei poi eivai KaxaSpLov sv aoxco 
and in regards to Self , something Uncommon comes to Light . 

Kai rcspi aoxpv xi axo7tov ijiaivexai. 

Glaucon: (to which he then said) What is that ? (oq 8’ p , Ti;) 

Socrates: On the one hand , The City which we have described appears to me to be In Reality 
psv p 7xoLic; pv SipLGopev SoKei poi eivai xeo ovxi 

Wise , for Its Councils are Wise . Are they not ? 

Soijip, yap euPouLoq . ooxi ; 

Glaucon: Yes . (Nai .) 

Socrates: And surely This Self indeed ; The Ability/Skill in Counseling-well , is a certain kind 
Kai ppv xooxo aoxo ye , p eoPooLia , ecrxiv xiq 

of Knowledge ; for it is clear that no one at all counsels-well through lack-of-knowledge , 
S7uc7xppp : yap SpLov oxi oo 7xou PooLeoovxai eo apaGia 

but indeed through Knowledge . 
a XX’ ye sniaxppp ; 

Glaucon: That is clear . (ApLov .) 

Socrates: But on the other hand , there are indeed , many and various arts in The City . 

Se eicnv ye TloLLai Kai 7xavxoSa7xai 87uaxppai ev xp 7xoLei. 

Glaucon: How could there not be ? (Ilcoq yap oo ;) 

Socrates: Take notice then , is it through the knowledge of the carpenters , that The City 
Ap’ oov , Sia xpv 87uaxpppv xeov xeKxoveov p rcoLiq 

is to be denominated Wise and Well-counseled ? 

428c npoappxea aoijip Kai euPouLoq ; 

Glaucon: (he said ) Not indeed in any way through these , but It will be said to be technical. 

ecpp, OuSapcoq ye Sia xaoxpv, akXa xeKxoviKp . 

Socrates: Accordingly then , The City is not to be denominated wise , when it consults by using 
apa noLu; Ook xApxea ao<))p, PouLeuopevp Sia onep 

its knowledge in wood-utensils , by knowing how to maintain them in the best manner possible ? 
xpv 87uaxpppv xeov £,uLiveov cnceucov , eoq av e/oi PeLxiaxa . 

Glaucon: Certainly not then . (pevxoi Oo .) 

Socrates: What then ? Is it for Its knowledge of these in brass , or for any thing else of this kind ? 

Ti Se ; U7tep xpv xeov ev xoo xoAkoo p uva aLLpv xeov xoiooxcov ; 
Glaucon: (he said) For none of these at all. (ecpp , OoS’ pvxivoov .) 
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Socrates: Nor yet (is it said to be wise) for its knowledge of the production of the fruits 
OoSs 07xsp xr|v ysvscrscoc; too Kapnoo 

of The Earth , but to be skilled in agriculture . 
sk xr|q ypc; a'k'ka yscopyiKp . 

Glaucon: It appears so to me . (Aoksi pm .) 

Socrates: (then I said) What then ? Is there any Knowledge among any of our citizens in 
428d S’syco pv, Tv 8s; sail xvq S7uaxppp oij)’ xvav ppcov xcov 7xo^vxcov sv 
The City which we have just founded , which deliberates , not about anything in particular in 
xr| apxi oiKiaGsiop p PouJcsusxai ou% U7xsp uvoq xcov sv 

The City ,but about The Whole , how It may of Itself , Commune in The Best Way , both 
xr| no'ksi , aXC o7xsp o^pc; , ovxvv av saoxpc; opv^ov aptaxa xpo7xov xs 
with Self in relation to Self , and with the other cities ? 

aoxp 7tpoc; aoxpv kou repot; xaq a'k'kaq no'ke.ic ,; 

Glaucon: There certainly is . (psvxoi Egti .) 

Socrates: {Isaid) What is it, and in whom , is it to be found ? 

syco si|)pv , Tic; , kou sv xvgvv ; 

Glaucon: (to which he said) It is The Self Guardianship , and it exists in these Rulers/Leaders 
oc; S’ p , p Aoxp i|)o^aKiKp kou sv xooxovc; tou; apyouaiv , 

whom we just now denominated Perfect Guardians . 

out; Sp vov covopat^opsv xs^sooc; ijiu^aKac;. 

Socrates: Therefore what do you denominate The City on account of This Knowledge ? 

oov npoGayopsosic; xpv 7xoA.iv Sia xaoxpv xpv smaxpppv ; 

Glaucon: {he said) Well-counseled , and Truly Wise . 

si|)p , Eopoo^ov KOU TOO OVXl CTO(|)pV . 

Socrates: {then I said) Which then , do you imagine will be the most numerous in our City , 

428e S’syoo pv , rioxspov oov , ovsi svscrsaGai 7 xAsiouc; sv ppvv xp 7xoAsi 
the brass-smiths , or these True Guardians ? 

Xahicsaq p root; xooxooc; aApGivouc; (jmAaKac;; 

Glaucon: {he said) The brass-smiths , will be much more numerous . (sijvp , %a/.Ksaq no/.v .) 
Socrates: {I said) Is it not the case then, that these Leaders would be the fewest of all of those 
si|)pv, Ookoov , ooxoi av svsv oAiyiaxoi navxoov xooxoov 

groups who possess Special Knowledge denominating what they are and distinct from all others ? 

s/ovtsc; oaoi STuaxppac; ovopa^ovxav xvvst; swai Kai xcov ak'katv ; 
Glaucon: Indeed by far . (ys Tlo^o .) 

Socrates: Accordingly then , by virtue of this smallest Group and the smallest part of Itself , and 
apa Tco apiKpoxaxco eGvsi Kai pepsx saoxpc; Kai 

That Presiding and Leading Knowledge in It , will thus The Whole City be Wisely established 
tco TcposcrccoTi Kai ap/ovTi xp 87iiaxppp sv Tooxco , av o^p 7TO}ac; sip GO(|)p OlKiaGsiaa 
according to Nature ; and This Element , as it is likely , being the fewest by nature , is The Class 
429 Kara i|)ogiv ; Kai xooxo , cot; soiks , o^iyiaxov i|)ogsi , yiyvsxai ysvoq 
to whom it Properly belongs to Participate in This Knowledge , which of all the other arts , 
co upoapKsi psxa^ayxavsiv xaoxpc; xpe; S7iiaxpppt;, pv xcov a?Acov sniaxppcov 
should alone be denominated , Wisdom . 

Ssi povpv KaA,siaGai ao())iav. 

Glaucon: {he replied) Your words are , perfectly true . (sepp , ksysit; AlpGsaxaxa .) 

Socrates: Surely on the one hand , we have found This One out of the Four, both what Self is, 

Sp psv suppKapsv Touxo sv xcov xsxxapcov xs aoxo 

and in what part of The City It is Enthroned , but I do not know in what way whatsoever . 

Kai 07X00 xpe; tco^scoc; iSpoxai, ook oiSa xpo7xov ovxiva . 
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Glaucon: (he said) And it indeed appears to me , to be sufficiently unfolded . 

s<))p, youv Soksi Epov , ouraxpcovTooc; suppaGai. 

Socrates: 7 But surely it is not difficult at all to see , what indeed Self Courage is , and in what 
AkXa ppv ou xaAsnov navv iSsiv , ye auxp avSpsia is kou sv co 
part of The City It resides , and on account of which , The City is so denominated . 
xpc; no'ksoq ksitou , 81 ’ o p 7xo?ac; xoiauxp K^pxsa. 

Glaucon: How is this so ? (IT©c; Sp ;) 

Socrates: (I said) Does anyone call a City , either Courageous or cowardly , with any other view 
429b 8 ’ sy© pv , av Tiq suioi 7 xoA.iv p avSpsiav p SsiApv siq xi aAAo a 7 iopAs\|/ac; 

other than to this part, which guards against war and campaigns for the sake of Self ? 
aAA’ p eiq xouxo xo pepoq , o 7tpo7xoAspsi xe kou axpaxsusxai U7xsp aoxpq ; 

Glaucon: (he said) No one would call it so , with reference to any other part. 

si|)p, OoS’siq av , siq aAAo xi. 

Socrates: (Isaid) For I do not think , that the other parts that are indeed in Self , whether they be 
suxov, yap Ou oipai, oi aAAoi ys sv auxp p ovxsq 

cowardly or Brave , would have the Authority to make Self either the one or The Other. 

SsiAoi p avSpsioi av siev Kupioi eivai auxpv p xoiav p xoiav. 

Glaucon: Indeed not. (yap Ou .) 

Socrates: Accordingly then ,The City is also Brave in one particular part of Itself , since It has 
429c apa 7 xoAic; saxi Kai avSpeia xivi pepei sauxpq, Sia e^siv 

Such a Power within That , which under all conditions shall Preserve Their convictions 
xoiauxpv Suvapiv sv sksivco , p Sia navxoq acoasi xpv So^av 

about acts that are dreadful, and which are precisely those addressed in these very Laws , and 
7 xspi xcov Ssivcov, xs Kai a sivai xauxa auxa xs Kai 

of the very same kind , which The Lawgiver impressed on Them in Their Education ? 

xoiauxa , oia o vopoGsxpq mppyysiAsv sv xp naiSsia. 

Or , do you not call This Courage ? 
p ou KaAsiq xouxo avSpsiav ; 

Glaucon: (he said) I have not, entirely comprehended what you say ; so please say it over again . 

si|)p, Ou 7 xavu spaGov o si 7 xsc;, aAA’ si 7 ts aoGiq. 

Socrates: (Isaid) I most certainly say , that Courage is a certain Preservative . 

sitxov , sycoy’ Asy© xpv avSpsiav sivai xiva Xroxppiav . 

Glaucon: What sort of Preservative then ? (ITova cxcoxppiav 8 p .) 

Socrates: The Preservation of That Opinion Formed by The Law in a course of Their Education , 
Tpv xpq So^pc; u 7 io xpq vopou 8 ia ysyovuvac; xpq navSsvac; 

about what is dreadful. What these things are and of what kind. Thus calling Self a Preservative , 
xcspi xcov Ssivcov, a xs saxv Kax ova . 8 s s^syov auxpv acoxspiav 
by being able to thoroughly Preserve Self, throughout all conditions ; in pains and in pleasures 
429d xo ovxa Svaaeo^saGav auxpv Sia navxoq xs sv ?iumic; Kai sv pSovaiq 
and in desires and fears and must never cast It off. Thus , if you so wish , I intend to Compare 
Kai sv sniGupiaic; Kai sv ijioPoiq Kai pp SKPa^siv . 8 s si PouA.si sGs^eo ansiKaaai 
that to which , this process appears to me to be Like . 

© Soksi poi sivai opoiov . 

Glaucon: Then, I do so wish . (AXXa Pou^opai.) 

Socrates: (then I said) Do you not know then , that whenever The Dyers/Dippers/Baptizers , 

S’ sy© pv , Oukouv oiaGa oxi snsiSav oi Pacpsiq , 

wish to dye their wool , so as to be of a purple color , on the one hand , out of all the colors , 
Pou^pGrocn Pai|/ai spia ©ax’ sivai a^oupya , psv sk xoaoux©v %p©pax©v 
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they first choose , The Singular Nature of The White ; seeing that they prepare for Its care 
7ipcoxov sKXeyovxou ir|v pvav i()oavv xcov Asukcov, swevxa napaaKsop OepaTCeuaavxsc; 
with no few preparations , so that It is able to receive The Brightest Purple that is possible , and 
ouk oAvyp npoTtapaoKeua^oucnv , oTtcoq 8s£,sxav xo avBoq o xv paAvaxa , kou 

surely then they Baptize/Dip It in this way . And thus The Dye becomes ingrained in That which 
429e Sp Panxoom ouxco : Kav psv xo (3ai|)sv yvyvsxav Ssugotohov o 

is Dipped in this way , and no amount of washing , neither without soap nor with soap , is able to 
Pai|)p xouxco xco xporao , Kav p tcAugvc; ouxe avsu puppaxcov ouxs psxa puppaxcov Suvaxav 
take away The Brightness of Selves ; whereas on the other hand , surely you know what becomes 
aijvavpeiCTOav xo avOoq auxeov : 8’ Sp ovaOa ova yvyvexav 

of any wool which is not cared for in this way , whether one is dyeing other colors , or this one , 
a av pp , sav xe xvq Panxp aAAa xpcopaxa eav xe Kav xauxa 

without The Preparatory Treatment . (pp TipoOepaTisoaaq .) 

Theatetus (150C), Parmenides’ Poem (Frag 1), Philosophical Midwifery (P 50 The Logos) 

The Preservative/Purifying Process : Courage : : The Preparatory Treatment : Wool 
The Shepherd (Book 4 The Krater), Heraclitus (Fragment 1) 

Glaucon: (he said) I know , that they appear washed-out, and ridiculous . 

s())p, OvSa oxv 8K7tAuxa Kav ysAova. 

Socrates: (then I said) Certainly then , through such an analogy , understand , that as far as 
8’ syco pv, xovvuv Tovouxov u7voAa|3s Kara 

we were able , we were also aiming at such a result, at the time when we were selecting the 
ppaq Suvapvv Kav spya^eaOav oxe s£,sAsyopsOa xoug 

soldiers , and were educating them in Music and physical training . Neither must you imagine that 
430 Gxpaxvcoxaq Kav smvSeuopsv pooavKp Kav yopvaaxvKp : ppSsv ovou 
we were contriving anything else , than that they should be persuaded by us , in The Most 
ppxavaaOav akXo , p 7ieva0evxsc; ppvv o Ka^A,- 

Beautiful Way , so as to be able to take-in The Laws , as if they were a dye ; in order that Their 
-vaxa xv oraoc; Ss^ovvxo xouq vopouq eoarcep Paijvpv, vva p 

Opinion , about selves dreadful, and about other things , might become ingrained , both 
8o^a 7tspv auxeov Sevveov Kav Ttepv xcov aAAeov yvyvovxo SeuGowovoc; xe 
by means of their natural disposition and by maintaining their nurture : and that these dyes , 

Sva xpv <()ugvv 87uxpSevav Kav SG/pKevav xpv xpoijvpv , Kav xauxa xpv Paijvpv 
may not wash-away themselves by those soaps , however dreadful their wearing effects may be , 
Kav pp eKAuvav auxeov xa puppaxa, Sevva 8kkLu^8vv ovxa, 

whether pleasure , which is more dreadful in effecting this , than all soaps mixed with abrasives , 
p xs pSovp , ouoa Sevvoxspa Spav xouxo navxoq xaAeGxpavou Kav Kovvaq , 
or pain or fear or desire , than all other detergents . Certainly then , such a Power 
430b xs Auwp Kav (jvoPot; Kav envOupva, navxoq aAAou puppaxoq.Sp xovauxpv xpv Sovapvv 
and Preservation of Right Opinion , throughout all conditions , and such as is Lawful in respect to 
Kav Gcoxppvav opOpc; 8o^pq Sva mvxoc; , xe Kav vopvpou nspv 

whatever is dreadful, and whatever is not, I most certainly call and establish as Courage , 

Ssvvcov Kav pp sycoys KaAco Kav xvOspav avSpevav 

unless thou offers something else . 
sv pp gu Asysvq xv aAAo . 

Glaucon: (to which he then said) But I offer nothing else . For you appear to me to have led vne 
oq 8’ p, AAA’ ooSsv. yap SoKevq pov pysvaOav 
to believe , that any right opinion concerning these themselves , that arises without an education 
xpv opOpv So£,av 7repv xcov xooxcov auxeov ysyovuvav avsu mvSsvaq , 
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is both beastly and befitting of a slave , and not at all Lawful, and we must call it something 
is xpv 9r|puoSr| kou avSpanoScoSp , outs 7tavu vopipov , is KaLsiv tv 

else than Courage . (aLLo r| avSpsvav .) 

Socrates: (then I said) You speak most Truly . 

430c §’ syco pv , Lsysiq ALpGsaxaxa . 

Glaucon: Certainly then , I accept this to be Courage . 

tovvuv ArcoSsxopai xouxo svvav avSpsvav . 

Socrates: (then I said) For if you also accept, that it is indeed political Courage , you shall 
S’ syco pv , yap Kav anoSs/ou ys 7toLmKpv , 

also admit it correctly . Then , if you so wish , we shall return to examine in detail about Self 
Kai awoSsi^si opGcoq: Ss sav PouLp , auGiq Supsv 7tspv auxou 

more beautifully at another time ; for now , it is not this we are searching for, but Justice ; 

KaLLiov sxv . yap vuv ou xouxo s^pxoupsv , vXka SiKaioauvpv : 

Therefore , in regards to the search for That , in my opinion , it has been sufficiently maintained . 

ouv npoq xpv ^pxpavv sksivou , coq syeopav, iKavcoq sxsi. 

Glaucon: (he said) Thus , you speak Beautifully . (stjvp , ALLa Lsysiq KaLcoq.) 

Socrates: 8 (then I said) Certainly , there yet remain , two aspects in The City which 

430d S’ syco pv, ppv sxi Loura Auo sv xp noLsi a 

must be looked-over , both Soundmindedness/Temperance , and certainly that for the sake 
Ssi KaxiSsiv p xs acoijvpoaovp Kai Sp svsKa 

of which , we have been searching after all the rest; Fairness/Justice/Righteousness . 

ou (^pxoopsv navxa Sucaioauvp . 

Glaucon: By all means so . (Tlavu psv ouv .) 

Socrates: How then, can we unfold Fairness , in order that we may no longer 
Tlcoc; ouv av supoipsv xpv SiKavoauvpv, vva ppKsxv 

concern ourselves about Soundmindedness ? (npaypaxsucopsGa nspi acoijvpoaovpc;;) 

Glaucon: (he said) Certainly then , I on the one hand , neither know , nor do I wish Self 
si|)p , xoivuv Eyco psv ouxs ovSa out’ av PouLoippv auxo 
to come to light first, if indeed we are no longer to consider Soundmindedness ; 
ijvavpvai npoTspov, sump ppKsxi STuaKs\|/ops0a acoijvpoaovpv : 
but if you wish to please me at least, consider this one before the other. 
aAA’ sv PouLsv xotpi^saOav spovys , aKonsv xouxo npoTspov sksivou . 

Socrates: (then I said) But I certainly do wish this indeed , if 1 do no harm . 

430e S’ syco pv , ALLa psvxov PouLopai ys , sv pp aSiKco . 

Glaucon: (he said) Consider away then . (scpp , Skotcsi Sp .) 

Socrates: (I said) We must consider . And as indeed It is seen from this point of view , 
suTov, Xks7ttsov : Kav coq ys vSsvv svxsuOsv , 

It resembles a certain Symphony and Harmony more than those qualities we formerly discussed . 

nposoiKs xvvi ^upijvcovia Kav appovva paLLov p xa wpoTspov. 

Glaucon: How ? (Tlcoq ;) 

Socrates: (then I said) Soundmindedness , is somehow a certain Ornamentation/Arrangement , 
S’ syco pv, acoijvpoauvp saxv woo xvq Koapoq 

and a Mastery/Self-Control of certain pleasures and desires ; then , as they say to be “Superior 
Kav syKpaxsva xvvcov pSovcov Kav S7u0upvcov , Sp , coq ijvaav, Kpsvxxco 

of Self ” I know not in what way at all, and other such expressions , are spoken as if they were 
auxou oiSa ouk xponov ovxvva , Kav ak'ka xoiauxa axxa , Lsyovxsq coansp (jvaivsxav 
tracks/scents/traces/signs/marks of Self ; are they not ? 
ixvp auxpq : p yap ; 


161 


Glaucon: (he said) These are most of all, signs of it. (si|)p , paLvaxa riavxcov.) 

Socrates: Is it not the case then , that on the one hand , the expression , ‘Superior of Self ’ 
Oukouv psv to Kpsvxx© auxou 

is ridiculous ? For whosoever is superior and inferior to themselves must, without a doubt, 
431ysLovov; yap o Kpsvxx©v kou pxx©v sauxouq Sprtou 

be both subject and master of self ; for the same self is spoken of, in all these cases . 
sip o pxx©v kou Kpsvxxcov auxou : yap o auxoq npoaayopsusxav sv axam xouxovc;. 
Glaucon: How could this not be the case then ? (Tv ou 8’ ;) 

Socrates: (I said) But to me , this very expression desires to bring to Light The Logos , that 
8’ syco pv , ALL’ pov ouxoq Lsysw PouLsaGav (jvavvexav o Loyoq ©q 
there exists in the self/same person , in regards to their soul, one part that is Better , but another 
sv aux© x© av0p©7T© 7vspv xpv vj/uxpv svv xv xo psv PsLxvov , xo 8s 
that is inferior ; and when The Better Part in their nature , is in some way Master of the inferior ; 

Xsvpov , Kav oxav xo PsLxvov psv iJvugsv p syKpaxsq xou xsipovoq 

This Disposition , is expressed by saying that this person is Superior of self, and indeed 
xouxo Lsysw xo Kpsvxx© auxou : youv 

expresses a commendation . But while being under a defective upbringing , or any defective 
smvvsv : Ss oxav utco KaKpq xpo^pc; p xvvoc; 

association, that better part which is smaller, falls under the mastery of the many ; of the inferior ; 
opoLiaq xo PsLxvov ov apiKpoxspov u7xo KpaxpGp 7xLp0ouc; xou xsipovoq , 
then , this part , by way of reproach , both expresses blame and denotes “the person” 

431b 8s xouxo sv ovsvSsv xs \|/sysvv Kai KaLsw xov 
thus affected as being inferior to themselves and lacking-of-discipline . 
oux© SiaKsvpsvov ©q pxx© sauxou Kav aKoLaaxov . 

Glaucon: (he said) Yes , that is likely to be the case . (stjvp , yap Kav sovksv .) 

Socrates: (then I said) Now then , look upon our new City , and you shall find The Other 

8’ sy© pv , xovvuv A7iopLs7xs 7ipoc; ppvv xpv vsav noLvv , Kav svppasvq xo sxspov 
of these dispositions existing in Self . For you will say , that It may Justly be said to be Superior 
tout©v svov sv auxp : yap 7rpoaayopsusG0av auxpv SvKav©:; (jvpasvc; Kpsvxx© 
to Self , if indeed that which is better, Rules/Leads the worse , and we must call It Sound and 
auxpq, suxsp ou xo apsvvov apxsv xou xsvpovoq Kav KLpxsov a©i|)pov Kav 
Master of Self . (Kpsvxxov auxou .) 

Glaucon: (he said ) I see then , and you speak The Truth . 

si|)p, a7vopLs7r© ALL’, Kav Lsysvq aLp0p . 

Socrates: And surely one may indeed also find a great many and various desires and pleasures 
431c Kav ppv xvq av ys Kav supov xaq noLLaq Kav navxodanaq S7iv0upvac; Kav pSovaq 
and pains , most especially among children and wovnen and servants , and in the most-numerous 
xs Kav Lu7xac; paLvaxa sv mvav Kav yuvav^v Kav ovKsxavc; Kav sv xovq noLLovq 
and most-deficient part of those who are called free . 

Kav (JiauLovc; x©v Lsyopsvrov sLsu0sp©v. 

Glaucon: Entirely so . (Llavu psv ouv .) 

Socrates: But the simple and the vnoderate desires , and certainly such as are Led by Intellect , 

8s Taq an'kaq xs Kav psxpvaq , Sp av ayovxav psxa vou 

and According to The Logos of Right opinion , are wrought in those few-in-number who are , 
xs Kav Loyvap© op0pq So^pc; S7Uxsu^sv(xsuxco) sv xovc; oLvyovq 

on the one hand, of The Best Natural Disposition and on the other hand, of The Best Education . 

psv PsLxvaxa ((men Kav 8s 7vavSsu0svavv. 

Glaucon: (he said) True . 

(svpp , ALp0p .) 
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Socrates: Is it the case then , that you do not see these conditions in your City , that in Self also , 
Ookoov opaq xaoxa ev aov xr| tcoLsv; auxoGv kou 

the desires of the many are under the rule of the most-defective part, while on the other hand , 
xaq S7u0upvaq xovq 7xoAAovq kou vno Kpaxoopsvaq xe kou i^au^mc; xs Kai 

the desires residing in Those that are Few are under The Mastership of Soundmindedness and 
43Id xcov S7tv0upcov svovxa sv xovq sLaxxoav xe Kav xpq ^povriascoc; xs Kav 

are Led by The More-Elegant/Fitting/Suitable/Fair/Reasonable/One ? (s7U6VKsaxspovc; ;) 
Glaucon: (he said) But, I do see it. (s<))p , Eycoy’ .) 

Socrates: 9 Accordingly then , if any City should be called Superior to pleasures and desires , 
apa Ev xvva tcoLw Ssv npoaayopsoevv Kpsvxxco pSovcov xs Kav S7u0opvcov 
and Itself , Superior in regards to Itself , This One should also to be given Such a name . 

Kav aoxpv aoxpq, xaoxpv Kav 7rpoappxsov. 

Glaucon: (he said) Let us do so , by all means . (si))p , psv oov navxanaav.) 

Socrates: Take notice then , is It not, on all these accounts , Soundminded ? 

Ap’ oov , Kav oo Kara navxa xaoxa acoi))pova ; 

Glaucon: (he said) Very much so . (si|)p , Kav paLa .) 

Socrates: And surely , if indeed in any other city , this same opinion again resides in both those 
431e Kav ppv sump sv aLLp woLsv p aoxp So^a ao svsaxv xs xovq 
that rule/lead and in those that are ruled/led , concerning those who should rule/lead , then , 
ap/ooav Kav apxopsvovq nspv xoo ooaxvvaq Ssv apxsvv , Kav 

This Element will also reside in this city ; or does it not so appear ? 

xooxo av svp svov sv xaoxp : p oo Soksv ; 

Glaucon: It does so , most exceedingly ! (si|)p , Kav paLa aijvoSpa .) 

Socrates: Therefore , in which of the citizens will you say does The Soundmindedness reside , 
oov Ev 7xoxspovq xcov rcoLvxcov (Jipasvq xo acoijvpovsvv svsvvav, 

when they are maintained/sustained in this way ? In the Leaders , or in those that are Being-led ? 
oxav sxooavv ooxcoq , sv xovq apxooavv p sv xovq apxopsvovq ; 

Glaucon: (he said) In both of them somehow . (si|)p , Ev api|)oxspovq woo .) 

Socrates: (then I said) Do you see then , that our intuition just now , tumed-out to be 
S’ syco pv , Opaq oov oxv spavxsoopsGa apxv 
quite Appropriate , that Soundmindedness , resembles a kind of Harmony ? 

67i;vsvKGoq , eoq p acoijvpoaovp copovcoxav xvvv 'appovva; 

Glaucon: Yes , what follows then ? (Tv Sp ;) 

Socrates: Because It is unlike Courage and Wisdom , since each of them resides in a Certain 
432 Oxv oox coaTtsp p avSpsva Kav p aoi|)va SKaxspa svooaa sv xvvv 
Part of The City , the one making The City Wise , and the other making The City Courageous . 
pspsv xpv tcoLvv p psv mpsvx£xo(7vapsxco) aoijvpv , p Ss avSpsvav , 

But Self does not work/act in this manner ; it is Arrayed/Ordered/Arranged Simply, 
akka aoxp oox rcovsv ooxco , xsxaxav(xaaaco) axsxveoq 

throughout The Whole City , supplying The Same The Concord throughout All ; 

Sv’ oLpq , Ttapsxopsvp(7xapsxco) xaoxov £,ovaSovxaq Sva naacov 

to the weakest and to the strongest and to those in the middle , or if you wish , on the one 
xs xooq aaGsvsaxaxooq Kav xooq vaxopoxaxooq Kav xooq psaooq , sv PooLsv, psv 
hand , to Presence of Mind , then if you will, to Strength/Health , on the other hand , or if 
(jvpovpasv Ss sv PooLsv, vcxx^i 8s sv 

you will, to Multitude/Quantity , or Wealth or any other of those things ; so that we may 
Kav 7xLp0sv p xpppcxc^v p oxcooov aAAeo xcov xovooxcov : coaxs av 

vnost Justly say , that This Savne Uniformity of Mind is Soundmindedness ; according to 
opGoxax’ i()avpsv xpv xauxpv opovovav svvav acoijvpoauvpv , Kaxa 
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The Natural Symphony between the deficient and the efficient elements , as to which of them 
<))uctiv £,u|i(|)C 0 viav /sipovoc; is kou apsivovoq , onoxspov 

should both Lead/Rule in The City , and in each individual . 

432b Ssi kou apxsiv sv 7xoksi kou sv sKaax© svi. 

Glaucon: (he said) I entirely concur . (si|)p , poi Tlavo £,ovSoksi .) 

Socrates: (then I said) Very well then . On the one hand , we have looked-over these 
S’ sy© r|v, Eisv : psv ppiv Kaxconxai xa 

Three aspects in The City , as it indeed appears to our present judgment ; but on the other hand 
xpia sv xp 7xoksi, ©q ys oox©ai So^ai : Ss 

surely the Idea/Species/Form , by means of which The City may Partake of Virtue still remains . 

Sp xo siSoq Si’ a 7iokiq av psxsxoi apsxpq sxi ^ouxov; 

What in the world can It be ? Or is it clear that This is Fairness/Justice/Righteousness ? 

xi 7xox’ av sip ; yap Spkov oxi xooxo saxiv p SiKaioaovp . 

Glaucon: It is clear . (Apkov .) 

Socrates: Is it not the case then, O Glaucon, that we must now do , as if we were some hunters , 
Ookoov , © Tkai)K©v , ppaq Ssi Sp vov ©cnrsp xivaq Kovpysxaq 
and surround the thicket in a circle , by offering-up our mind , that Fairness may not somehow 
7ispnaxaa0ai Gapvov kok^© 7ipoasxovxaq xov voov , p SiKaioaovp pp 7xp 
escape and disappearing, remain undiscovered . For surely it is clear that She is somewhere here . 
Siaijioyp Kai aijiaviaGsiaa ysvpxai aSpkoq : yap Sp ())avspov oxi xaoxp saxiv ixp : 
Look therefore , and be eager to observe Her , and if you see Her in any way before 1 do , 

432c opa oov Kai 7tpo0opoo KaxiSsiv sav iSpq 7x©cg Ttpoxspoq spoo 
point Her out to me . (Kai ijipacpc; spoi.) 

Glaucon: (he said) I would if I could ; but if instead , you will employ me as an attendant, and 
s<()p , yap Ei ©<()skov : aXka pakkov , sav XPH P° l srcopsv© Kai 
as one who is able to observe what is pointed out to him , you will make use of me quite fairly . 

Sovapsv© KaGopav xa SsiKvopsva, xppasi poi navo psxpi©q. 

Socrates: (then I said) Follow then , having offered-up your prayers along with me . 

S’ sy© pv, Etcoh su£,apsvoq psx’ spoo . 

Glaucon: (to which he then said) I will do so ; only you must Lead the way . 

oq S’ p , IToia© xaoxa , povov akka pyoo . 

Socrates: (I said) And certainly this place reveals itself to be inaccessible and obscure , 
sy © sitcov , Kai ppv o xotcoc; (jiaivsxai SoaPaxoq Kai sixiaKioq 
in a certain way indeed . In any case , it is dark and difficult to be scrutinized . 

432d xiq ys. yoov saxi aKoxsivoq Kai SoaSispsovpxoq : 

However, we must never-the-less press-on . 

akXa yap op©q ixsov 

Glaucon: (he said) We must press-on . (stpp , yap Ixsov .) 

Socrates: (Isaid) I am looking-out. . . ‘Iou ! Iou !’ , O Glaucon , and I dare say that we have a 
sutov , sy© KaxiSrov loo 100 , © TkaoKov , Kai KivSovsoopsv s/eiv xi 

footprint/sign/track ; and it appears to me that this aspect shall not escape us much longer . 

i/voq , Kai Soksi poi xi oo SK(|)su£,sia0ai ppaq navo. 

Glaucon: (to which he then said) You bring us good news . 

oq S’ p, Eo ayysAAsiq . 

Socrates: (then I said) We are truly indeed , of a slow/slack disposition . 

S’ sy© pv , pp©v H ppv ys pkaKiKov xo naQoq . 

Glaucon: How so ? (To noiov ;) 

Socrates: It has already come to light, O blessed one ! And has long since been rolling at our 
7tpo (jiaivsxai , © paKapis , flakai KokivSsiaGai ppiv 
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feet; from the start in fact, and yet we did not See Self , but we cut a most ludicrous figure , 
noScov s£, apxh^ » Kav psv ap’ seopcopsv aoxo ou/ , aAA’ppsv Kaxays^acxxoxaxov : 
like those who sometimes seek for that which they have in their hand ; and in the same way , we 
432e coGTtep oi svioxs (^pxoocnv o s/ovxsq s/oogv sv xavq xspavv kou vgcoc; ppsvq 
did not see Self , in as much as we were looking somewhere off at a distance , thus in this way 
oux a7tsp}iS7xopsv aoxo , r| psv a7xsaKOTtoopsvsvc; 7 x 01 svq rcoppco , 8s 8r| Kav 
we failed to notice Self. 
ppaq skavOavsv . 

Glaucon: (he replied) What do you mean ? (scpr) , Eleoq ^sysvq ;) 

Socrates: (Isaid) In the following way ; for we appear to me to have been speaking and hearing 
soxov, Ooxcoq cot; SoKoopsv pov Kav ksyovzsq Kav aKooovxsq 

Self , from long ago , yet we did not learn from selves , that we expressed Self , in a certain way . 
aoxo 7ta^av ppeov 00 pavOavsvv aoxeov , oxv s^syopsv aoxo xvva xpovxov . 
Glaucon: (he said) Such a long introduction , for one who is eager to hear . 

si|)r|, xo MaKpov 7tpvovpvov xeo snvGopoovxv aKooaav. 

Socrates: (then I said) 10 Hear then , if I say anything to the point. For that which 
433 8’ syco pv, aKooe Akk , sv ^syeo xv apa . yap o 

we laid-down from the beginning , when we established the city , concerning what must be done 
s0sps0a s£, apxpc; oxs KaxcoKv^opsv xpv rcoAuv Ssvv rcovsvv 

throughout all conditions , This , or a species of This , as It appears to me , is Fairness . 

Sva 7xavxoc; , xooxo , pxov xv svSoq xooxoo , coq 8oksv spov, scxxvv SvKavocxovp . 
Therefore , without a doubt, we established It and we spoke of It often , if you remember ; 

Ss Sr|7Tou s0sps0a Kav s^syopsv vxo^aKvc;, sv pspvpaav, 

that each individual must apply themselves to one pursuit/practice/devotion , of those relating 
oxv SKaaxov sva Ssov s7ivxp8sosvv sv xcov nspv 

to The City , to which The Nature of Self is most naturally adapted/fit. 
xpv 7xo?av , svq o p ijvoavq aoxou svp 7xsi|)OKma s7tvxpSsvoxaxp 
Glaucon: We did speak of it. (yap E^syopsv .) 

Socrates: And surely , that indeed to do the affairs of Self , and not take-on many pursuits , is 
Kav ppv oxv ys xo npaxxsvv xa aoxou Kav pp 7xo^U7xpaypovsvv saxv 
Justice . And This we have both heard from many others and have often spoken of It ourselves . 
433b SiKavooovp. Kav xooxo xs aKpKoapsv nokkcov akkcov Kav Tto^aKvq svppKapev ooxov. 
Glaucon: We have indeed spoken of it. (yap EvppKapsv .) 

Socrates: (then I said) Certainly then , This , O friend , has ventured coming into existence 
S’ syco pv , xovvov Tooxo , eo (Juks, kwSovsosv yvyvopsvov 

in a certain way , to be Fairness : The performance of the affairs of Self . Do you know 
xvva xponov svvav p SvKavoaovp , xo 7ipaxxsvv xa aoxou. ova0a 

from whence I draw my proof/standard/boundary-mark/sign ? 

o0sv xsKpavpopav ; 

Glaucon: (he said) No ; but do tell. 

sijvp , Ook , akka k&f . 

Socrates: (then I said) This appears to me to be that which still remains of those aspects - 
8’ syco pv , xooxo Aoksv pov svvav xo otco^ovtcov 
Soundmindedness , Courage and Presence of Mind - which we have already considered in 
Gco())poCTOvpc; Kav avSpsvaq Kav ((jpovsGscoc; eov saKsppsGa sv 

The City ; That which Provides The Power to all These Aspects , so as to be able to come into 
xp 7xo^sv, o mpscxxsv xpv Sovapvv naavv skswovc; , eocxxs sy- 

existence in The City , and while they indeed exist in Her , to Provide for Their Preservation , 
-ysvsaGav , Kav ys syysvopsvovc; rcaps^sw acoxspvav, 
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so long as It may be Present in Her . And we surely said that Justice , would be That which 
433c scoansp av svp . koutoi sijvapsv SiKaioaovpv sasaOai to 

would be left , if we found the other Three . 
i)7to^su|)9sv sr sopoipsv xa sksivcov xpra . 

Glaucon: (he said) And necessarily so . (sijvp , yap avayKp Kar .) 

Socrates: (then I said) But nevertheless , if it is indeed necessary to discern which of These , 

8’ syeo pv, Akka psvxoi, sv ys Ssoi Kpivou, xv xooxcov 

shall especially render It Good , when they exist our City . It would be difficult to discern, 
paLiaxa a7TspyaasTou ayaGpv syysvopsvov ppiv xpv 7xoLiv , av sip SoaKpixov 
whether The Uniformity of Opinion between The Leaders/Rulers and Those that are Led/Ruled , 
noTspov p opoSolpa tcov apxovxcov xs Kav apxopsveov, 

or The Inbred Opinion of The Law , that Preserves in the soldiers the right opinion about what 
p p So^pq svvopoo aeoxspia sv xoiq axpaxvcoxaiq axxa nspi 
happens to be dreadful, and what is not, or The Presence of Mind and Guardianship residing in 
433d syysvopsvp Ssivcov, xs Kai saxi pp , p p (Jipovpaiq xs Kav ijioLaKp svooaa sv 
The Leaders/Rulers , or whether This , by existing in The City , renders Self especially Good . 

xoiq apxouai, p xooxo , svov Ttoisi aoxpv paLiaxa ayaGpv, 

Whether in a child or in a woman , whether in a non-free or free person , whether in an artisan , or 
Kav sv naval Kav sv yovaiKi Kai SooLeo Kav sLsoGspco Kav Sppioopyeo Kav 

a ruler or subject; since every individual does that which is of Self , and do not take-on 
apxovxv Kav apxopsvco , oxv SKaaxoq siq svxpaxxs xo cov aoxoo Kai ook e- 
many pursuits/practices . 

-noLunpaypovsi . 

Glaucon: (he said) How then could it not be difficult to discern ? (sijvp , ncoq 8’ oo Aocncpixov ;) 
Socrates: Accordingly then , each Power , in Selfperforms the duties of The Self 
apa SKaaxov p Sovapiq sv aoxp npaxxsvv xa too aoxoo 
is engaged in striving , as it is likely , for The Excellence / Perfection / Virtue of The City , 
EvapiLLov , coq soiks , npoq apsxpv noLscoq 

along with Her Skill/Wisdom and Soundmindedness and Courage . 

aoxpq xp aoijia Kav xp aco())poaovp Kav xp avSpsia . 

Glaucon: (he said) Especially so . (sijvp , paL’ Kav .) 

Socrates: Is it not the case then, that you will indeed establish Justice to be engaged in 
Ookoov av ys Osipq 8iKavoaovpv xo sv- 

the striving for The Excellence/Perfection of The City , along with These Other Aspects ? 
-apiLLov svq apsxpv noTscoq xooxovq 

Glaucon: Altogether so . (IIavxa7raav psv oov .) 

Socrates: Consider it also then , in the following way , and see if it appears in this way . 

433e Iko7xsi Kav Sp xpSs , sv So£,si ooxco . 

Accordingly then , will you command The Leaders to Rule Justly when Ruling in The City ? 

apa 7xpoaxa^svq xovq apxouaiv SiKa^siv xaq SiKaq sv xp 7toLsi; 

Glaucon: Of course , what next ? (Tv ppv ;) 

Socrates: But will they Rule Justly , by aiming at anything else , other than This : 

H SiKaaooaiv svjnspsvov ooxvvoaoov paLLov aXTov p xooxoo , 

That no one shall keep in their possession what belongs to others , nor be deprived of their own ? 

O7xcoq ppx’ SKaaxov av sxcoai xaLLoxpva ppxs axspcovxav tcov aoxcov ; 

Glaucon: No they will not; but they can only Rule Justly , when they do Aim at This . 

Ouk , akTa xouxou. 

Socrates: And do they not aim at This , because It Is Fair/Just ? 

Qq ovxoq Sucaioo ; 
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Glaucon: Yes they do . (Nav .) 

Socrates: Accordingly then, in this way , Fairness/Justice should also acknowledged to be 
apa xaoxp Jtr| SvKavoaovp av kou opo^oyovxo 

The Habit and Practice of doing Self’s Own , Proper Work . 

434 r| s£,tcg xs kou wpa^vc; xoo saoxoo xs Kav ovksvoo . 

Glaucon: It is so . (Ecm xaoxa .) 

Socrates: See then whether you still agree with me . If a carpenter undertakes to do the work 
ISs Sr| , orcsp aov c;ovSoKp spov. sav xskxoov sru/eipoov spya^saGav spya 
of a shoemaker , or a shoemaker the work of a carpenter , or exchange with each other their tools 
mcoxoxopoo p aKoxoxopoc; xskxovoc;, p psxa^apPavovxsq xa^p^cov xa opyava 
or their estimated-worth ; or if the same man undertakes to do both , and all else be exchanged ; 
p xvpac; , p o aoxoc; STuysvpcov 7rpaxxsvv ap^oxepa , kou navxa xakka psxaAAaxxopsva 
does it appear to thee that The City would accordingly be in any way , greatly injured ? 

av Soksv am tcoMv apa xv psya P^av|/av ; 

Glaucon: (he said) Not very much . (stpp , Oo mvo .) (Exchange within a Class , OK) 

Socrates: But I indeed suspect, that when one who is by nature an artisan , or any other money- 
434b AAA’ ysovpav, oxav cov ())uasv Sppvoupyoq, p xvc; aAAoc; xpp- 

maker , shall afterwards , being incited by either riches , or by the multitude , or by strength , 
paxvcvxpc;, S7xsixa smvpopsvot; p 7xAooxco p 7xAp9sv p vayov 
or by any other such thing , attempt to go into the class of warriors , or one of the warriors 
p aAAco xoo xovooxco em/sipp vsvav svc; xo svSoc; xoo woAspvKoo , p xvq xoov noAspvKcov 
into the class of counselors and guardians , while being unworthy of it, and when these people 
svc; xo xoo PooAsoxvkoo Kav ijmAaKoc; oov ava£,vo<; , Kav ooxov 

shall exchange tools and esteem with one another ; or when the same person shall undertake to do 
psxaAapPavcocn xa opyava Kav xaq xvpac; aAApAcov , p oxav o aoxoc; S7ivxsvpp wpaxxsvv 
all these things at once , then , I suspect that I will share the same opinion with thee : That this 
navxa xaoxa apa, xoxs ovpav xaoxpv Soksvv aov xpv 

interchange of tools and honor , and this variety of employments , will be the ruin of The City . 
psxaPoApv xooxcov Kav 7xoAo7tpaypoaovpv svvav oAsGpov xp tcoAev. 
Glaucon: Altogether so .(ElavxaTtaav psv oov .) (Exchange between Classes , only by Merit) 
Socrates: Accordingly then , the taking-on of many pursuits , in the three existent species ; 

434c apa H 7xoAoTcpaypoaovp xpvcov ovxcov ysvcov 

(artisans , warriors , rulers) and the exchange into one another , is the greatest harm to The City , 

Kav psxaPoAp eve; aAApAa xe psyvaxp pAaPp xp tcoAsv 
and may most Justly be called , especially defective . 

Kav av opGoxax’ 7ipoaayopsoovxo paAvcxxa KaKoopyva . 

Glaucon: Perfectly so .(KopvSp psv oov .) 

Socrates: But will you not say that injustice is the greatest defectiveness of The Self of The City ? 

8s ook ijvpasvc; aSvKvav svvav xpv psyvaxpv KaKoopyvav saoxoo xpe; tcoAscoc; ; 
Glaucon: How could it not be ? (neoc; 8’ oo ;) 

Socrates: Accordingly then , on the one hand , this is injustice . 

apa psv Tooxo aSvKva. 

11 But on the other hand , let us speak then in turn , in this manner . When the money- 
8s Asyeopsv 8s ElaAvv coSs : ypppa- 

making , the assistant and the guardian species do their Proper Work , each of them doing 
xvaxvKoo , s7UKoopvKoo , (jmAaKVKoo ysvooq ovKsvonpayva , SKaaxoo xooxcov npaxxovxoc; 
the work of Self in The City : Justice will be both the contrary of that other and will also Render 
xo aoxoo sv woAsv, Sucavoaovp av x’ svp xoovavxvov sksvvoo Kav mpsyov 
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The City Just . 

TT|V 7ToLw SlKOUaV . 

Glaucon: (to which he then said) It seems to me at least, has to be in no other way than this . 
434d oq 8’ p , SoKev epovye e/eiv Ook aLLp r| xaoxp . 

Socrates: (then I said) Let us not, affirm Self so positively yet: but if it shall be allowed us , 

8’ eyco pv , Mr|Ssv Leycopev auto navo Ttayvcoq nco , aLL’ eav £,oyxcoppaope9a ppvv 
on the one hand , that when This One Idea , enters into each human-being , It will also be 
pev to xooxo sva evSoq iov eve; eKaaxov xcov av0pco7i(ov Kav evvav 

Fairness/Righteousness/Justice in that person , then we shall then be in agreement; for what 
SiKavoaovp sksi pSp kou opoLoypxav yap xv 

else can we say ? But if this is not the case , then we shall consider something else . But now 
Kav epoopev; Se sv pp Tore GKe\|/ope0a xi aLLo: 8’ vov 

let us finish that Speculation , in which we Thought , that if we first attempted to Contemplate 
eKxeLeacopev xpv cncey/w , pv cop0ppev , ev npoxepov sni/eippaapev 0eaaaa0av 
Fairness in some of the greater objects which possess That , in such a way that It would be Seen 
more SiKavoaovpv ev xvvi pev^ovv xcov s/ovtoov 8K8i, oiov av eaxv KaxiSeiv 
more easily in one individual; and a city appeared to us to be the most Proper object of this kind . 
434e paov ev svv av0pco7uo , Kav ttoLvc; sSo^e ppvv evvav Sp xooxo , 

And so we established It , to the best of our ability , knowing Well that It would indeed exist in a 
Kav ooxeoc; coKi^opev coc; apvaxpv e5ovape0a, evSoxec; eo oxv av ye evp ev 
Good City . Therefore , that which came to light There for us , we must now refer back to the 
xp aya9p . oov o eijiavp eKev ppvv 87rava(|)epcopev eve; xov 

individual. And if on the one hand , the same conclusions correspond , it shall be Well . But, if 
eva , Kav pev opoLoypxav e£,ev KaLcoq: eav 

on the other hand , anything other comes to light in the individual, then , by referring back again 
Se xv aLLo eptjvavvpxav ev too evv, ertavvovxec; 7ia/av 

to the city , we shall put them to the proof; and by considering them side by side , and by rubbing 
87xv xpv 7xoLvv Paaavvoopev , Kav GK07roovxec; 7xap’ aLLpLa Kav xpvPovxec; 
them together, we shall quickly make Fairness/Justice shine forth , just as if from 
435 av rax’ 7xovpaavpev xpv SiKavoaovpv 8KLap\|/av, coanep eK 

fire-producing-sticks , and when It has been brought to Light (made Clear/Manifest) , 
nupeveov Kav yevopevpv (jvavepav 

we shall Confirm Self , among us for ourselves . 
av PePavcoaavpe9’aoxpv nap’ ppvv aoxovq . 

Glaucon: (he said) Then , you are in accord with the path we set, and we must do so . 

ecjvp , ALL’ Leyevq Ka0 ’ oSov xe Kav XPP 7xovevv ooxcoq. 
Socrates: (then I said) Take notice then , of anything to which we may indeed apply 
S’ eyco pv, Ap’ oov xvq o av ye npoaevnov 

the same name (Just), even though it happens to be larger or smaller than this one (City: individual). 

xaoxov xuyxavev pev^ov xe Kav eLaxxov xaoxp, 

In as much as we call it The Same , is it Like or Unlike ? 

p npoaayopeoexav xaoxov , ov opovov p avopovov ; 

Glaucon: (he said) It is Like . (ecjvp , Opovov .) 

Socrates: So accordingly then, The Just Person , will in no way differ from The Just City , 

435b Kav apa SiKavoqavpp ooSev Svovaev SvKauaq noLecoq 

by The Idea of Justice , since They will be Like Self. (But not the same according to The Idea of Size) 

Kax’ xo evSoq xpq SiKavoaovpq , aLL’ eaxav opovoq aoxo . 

Glaucon: (he said) They will be Like . (ecpp , Opovoq .) 

* 
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Socrates: But certainly then, The City was indeed esteemed to be Just , when each of the Three 
AkXa psvxov, no^vq ye s5o£,sv svvav SvKava , ore SKaaxov xpvxxa 

Species of Nature that exist in Self Perfonned their own function ; Soundness of Mind , and then 
ysvr] (jmorscov svovxa sv aoxp swpaxxs aoxcov xo : aco^pov Ss Kav 

in turn Bravery and Wisdom , by Virtue of their own Proper Genera , but not according to 
an avSpsva Kav aoi|)p Sva xcov xooxcov aoxcov ysveov , a A, A,’ 

some other affection and habit. ( axxa JxaGp xs Kav stsiq .) 

Glaucon: (he said) True. (sc()r| , AXpGp .) 

Socrates: And accordingly then , O friend , shall we deem it thus worthy , that the individual , 
Kav apa , eo cjiv^s, a£,vcoaopsv ooxcoq xov sva 

who possesses These Same Ideas in he Soul of Self , by Virtue of having The Same Habits 
435c xauxa xa aoxa svSp sv xr| \|/oxp aoxoo , Sva sxovxa xa aoxa waOri 

Like those in The City , shall be Rightly Honored by The Same Names ? 

sksvvovc; xr| 7xo?isv, opOcoq a^voocrGav xcov aoxcov ovopaxcov . 

Glaucon: (he said) By all of them , necessarily . (stjip , riaaa avayKr| .) 

Socrates: (then I said) We have fallen once again , O wonderful man , into yet another unworthy 
S’ syco pv, sp7vs7rxcoKapsv ao , eo Gaopacns, Eve; ys c()ao^ov 
speculation concerning The Soul ; whether She contains In-Self , These Three Ideas or not. 

oKsppa 7xspv y/oxpq ^ svxs sxsv sv ocoxp xa xaoxa xpva svSp svxs pp . 

Glaucon: (he said) Into no unworthy one , as far as I am concerned . For it is likely , 
sc|)p , svc; Oo cjvao^ov navo pov SoKoopsv . yap vacoq 
O Socrates , that the common saying is true , that it is difficult to approach Excellence/Beauty . 
eo XeoKpaxsq, xo ^syopsvov a^pGsc; , oxv y^aXsna xa Ka^a. 

Socrates: (then I said) So It has come to Light. And know very well, O Glaucon , that 
S’ syco pv , Oavvsxav : Kav vaGv y’ so , co T^aoKcov , 

according to my opinion , we shall never , on the one hand , comprehend this matter accurately , 
435d coq spp p So^a, oo pp tcoxs psv PvaPcopsv xooxo aKpvPcoc; 

by such methods which we are now using in these reasonings/discussions , 
sk xovooxeov psGoScov ovavc; vov xpcopsGa sv xovq ^oyovc; , 
for Another Road Leading to This Comprehension is Longer and Fuller . However, 
yap p a?^p oSoq ayooaa S7xv xooxo paKpoxspa Kav tc^svcov : psvxov 
we may perhaps indeed discuss it, in a manner worthy of our prior statements and speculations . 

vgcoc; ys a£,veoq xcov 7tposvpppsvcov xs Kav 7tposGKsppsvcov . 

Glaucon: (he said) Is it not then , desirable ? For at the present time , this would indeed 
scjvp , Ookoov ayanprov ; yap sv xeo napovxv ys 

be sufficient for me at least. 
av sxov VKaveoq spov psv . 

Socrates: (Isaid) Then , this shall certainly be quite sufficient for me also . 

suvov , AkXa psvxov 7xavo s^apKsasv spovys Kav. 

Glaucon: (he said) Therefore , do not give-up , but continue to pursue your investigation . 

scpp , xovvov Mp arcoKappq, vXKa oko7xsv . 

Socrates: (then I said) Take notice then ; are we under a wide necessity to acknowledge 
435e S’ syco pv, Ap’ oov ppvv 7xo^p avayKp opo^oysvv 

that there indeed exist, in every one of us , The Same Ideas and Dispositions just as in The City ? 
oxv ys svsaxvv sv SKaaxco ppcov xa aoxa svSp xs Kav pGp ansp sv xp no^sv; 
For They arrive there from no where else . For it would be ridiculous , if one shovdd imagine 
yap ac|)VKxav sksvgs oo nov aXXoQsv . yap av svp ys^ovov , sv xvq ovpGsvp 
that The Spirited Disposition , did not arise from the individuals in the cities , who surely also 
xo OoposvSsq pp syysyovsvav sk xcov vSvcoxcov sv xavq 7xo?csgvv , ov Sp Kav 
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have this same characteristic , such as those of Thrace , Scythia , and in some measure , almost all 
s/oucn xriv xauxpv aixiav, oiov oi Kaxa xr|v 0paKr|v xs kou XkuOikpv Kai Kaxa xi a/eSov 
the higher regions ; or The Lover of Learning , which surely one may especially attribute to this 
xov aveo xowov , p xo (JnLopaGst; , o Sp xiq av paLiaxa aixiaaaixo 7xspi 
region of ours . Or the lover of riches , which we may say exists , not in the least degree , among 
436 xov xotcov reap’ ppw , p xo (JnLoxpppaxcov , o av (|)aip swai oux pKicrca nspi 
the Phoenicians and among the Egyptians . 
xs xout; OoiviKaq Kai Kaxa xouc; Aiyonxov . 

Glaucon: (he said) Especially so . (sijvp , paLa Kav.) 

Socrates: (I said) Thus on the one hand , This Providential Distribution , has to exist in this way , 
8’ syco pv, 8p psv Touxo s/sv ouxcoc; 

and neither is it difficult to Recognize . 

Kai ouSsv xaLsvxov yvcovai. 

Glaucon: Indeed not. (8pxa Ou .) 

Socrates: 12 But on the other hand , the following is surely difficult to Recognize ; whether 

8s ToSs pSp xaLs7xov , si 

we perform each of these loves by The Self/Same Power; or, since they are Three , do we 
7tpaxxopsv SKaaxa xouxcov xco auxco p oucnv xpiaiv 

do one by one power , and another by another power ; so that, we learn by one , but we are angry 
psv sxspco oXko aLLco pavGavopsv 8s GupoupsGa 

by another of the powers in us , then again by a third power we desire those pleasures relating to 
436b aLLco xcov sv ppvv , 8’ au xvw xpixco srtiGupoupsv xcov pSovcov 7xspi 
nutrition and propagation , and other such pleasures related to these . Or do we act, in each of 
xpv xpoi|)pv xs Kav ysvvpaiv Kai oaa aSsLijva xouxcov , p npaxxopsv sKaaxov 

these cases , with the whole soul, when we engage them ? These matters are difficult 
xouxcov xp oLp i|/uxp , oxav opppacopsv : xaux’ xa saxav xocLsna 

to be Defmed/Draw/Divide/Separate by Limits , in a manner worthy of The Logos . 

SvopvaaaGav a^vcoq Loyou . 

Glaucon: (he said) So it appears to me also . (sc()p , Soksv spov Kav.) 

Socrates: Let us then , attempt to determine these matters , in the following way ; 

xovvuv sTtixsipeopsv opi^saGai auxa QSs , 

by seeing whether they are the same with one another , or different. 

svxs screw xa auxa aLLpLoiq svxs sxspa. 

Glaucon: How are we to do it ? (Llcoc;;) 

The Law of Contradiction 

Socrates: It is clear , that the same object will not, at the same time , do (actively) 

ApLov oxv xauxov sGsLpasi ouk apa novsvv 

or undergo (passively) contrary conditions in the same respect, and indeed with reference to 
p Tvaaxsvv xavavxva Kaxa xauxov Kav ys repot; 

the same object. So that, if we find these circumstances existing among themselves , 
xauxov, coaxs sav supiaKcopsv xauxa yvyvopsva sv auxovc;, 

in anyway or at anytime , we shall know that it was not the same object, but several. 

436c rvou siaopsGa oxv pv ou xauxov vXka 7xLsko . 

Glaucon: Very well .(Eisv .) 

Socrates: Consider then what I am saying . 

Xkotcsi Sp o Lsyeo. 

Glaucon: (he replied) Proceed . (scjjp , Asys .) 
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Socrates: (I said) Accordingly then , is it Possible , for The Self/Same to stand-still and also 
sutov, apa Sovaxov to auto Eaxavav kou 

to be moved , at the same time , According to The Self/Same ? 

KivevaOav apa Kaxa xo aoxo ; 

Glaucon: By no means . (OoSapcoc;.) 

Socrates: Now then let us Define this even more accurately ; that we may not be in any way 
xovvov opoAoypacops9a Exv aKpvPsaxspov , pp 7tp 

uncertain as we proceed . For if one should say that when a person stands-still but moves 

apvjnaPpxpacopsv 7tpovovxsq . yap sv xvq Asyov avOpccmov saxpKoxa Ss Kvvoovxa 
the hands and the head , that the self/same person , at once , stands-still and is also being moved , 
xaq xsipaq xs Kav xpv KstjvaApv , oxv o aoxoc; apa saxpKs xe Kai Kivevxav, 
we must not I suspect, think it proper to speak in this way . But that a certain part of the 
av 5svv ook , ovpav, aipovpsv Asysvv outgo , ah/C oxv xo pev xv 
self/same person stood-still, while another part is moved . We must not speak in this way ? 

436d auxoo saxpKs xo Ss Kivsvxai. oux ooxooc; ; 

Glaucon: Yes , in this way . (Ooxooq .) 

Socrates: Is it not the case then , that if one who says these things should , in a still more witty 
Ookoov Kav sv o Asyoov xaoxa sxv paAAov /apvsvxv- 

manner , and acutely suggests , that tops stand wholly still, and are moved , at the same time , 
-i^ovxo Kop\|/supsvoq coq axpoPvAov saxaav oAov xs Kav Kvvoovxav apa , 
when its center is fixed in the self/same point, while it is whirling about. Or that anything else , 
oxav xo Ksvxpov np^avxsc; sv too auxoo 7xspu|)spcovxav , p Kav xi vXko 

going round in a circle while in the self/same position does this , we should not accept it, since 
nspuov kokAoo sv tt| auxp sSpa Spa xouxo , av ouk avxoSsxovpsOa, coq 

it is not according to the same parts of themselves , when certain parts stand-still and others are 
oo Kara xaoxa sauxcov xoxs xa xovaoxa psvovxcov xs Kav ijvspo- 

being moved , but we should say , that these have in them the straight and the peripheral line ; 
436e -psvcov , aAAa av ijvavpsv aoxa s/svv sv auxovc; su9u xs Kav nspu|)spsq , 
and that on the one hand , according to the straight line , they stood-still; since they inclined to 
Kav psv Kara xo su9o saxavav yap anoK^vvsvv 

neither side ; but on the other hand , that in relation to the peripheral line , they moved in a circle . 

ooSapp , Ss Kaxa xo nspujispsc; Kivsva9av kukAoo : 

But, when its perpendicularity inclines towards the right or towards the left, or towards the front 
Ss oxav xpv su9uoopvav syiGavp svq p 5s£,vav p svq apvaxspav p svq xo npoa9sv 
or towards the back , while it is at the same time whirling round ; at that time , they are not 
p svc; xo 07tva9sv saxvv apa Ttspujvspopsvov, xoxs ou- 

in any way , standing-still. 

-Sapp saxavav. 

Glaucon: (he said) Quite correctly so .(sijvp , ys op9©q Kav .) 

Socrates: Accordingly then , no remarks of this kind shall confuse , nor any more convince 

apa OoSsv ?isyopsvov raw tovoutcov sKnAp£,sv, ooSs xv pa?Aov 7xsvasv 
us , that any object, by being at the same time the self/same , according to the self/same , and 
ppaq coq xv ov apa xo aoxo Kaxa xo aoxo 

in relation to the self/same , could ever undergo or be or do the opposite . 

437 7ipoc; xo aoxo av note rtaOoi p Kav svp p Kav novpasvsv xavavxva . 

Glaucon: (he said) That will indeed never be the case with me . (sijvp , ys Ookoov sps .) 
Socrates: (then I said) But nevertheless , in order that we may not be obliged to be tedious by 
S’ syco pv, AAA’ opcoq , vva pp avayKa^eops9a apvjnaPpxpasvc; 
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going-over all such details at length and confirming them as being not true , 

sne^vovtsc; nacaq xac; xoiauxac; ppKuvew Kav |3s|3aioupevoi coc; ooaaq ouk a^p0eq, 

let us then proceed on the assumption/hypothesis , that these conclusions have to be in this way ; 

npouopsv eiq oTtoOspsvoi xo TtpoaOsv s/ovxsc; ouxcoq, 

and having so agreed , if at any time these conclusions come to light in another way than this , 
opo^oypGavxsq , sav 7xoxs xauxa ijvavp aTAp r| xauxp, 

we shall in turn , give-up everything that we shall gain from this . 
sgsgOou ^s^upsva navxa ppiv xa iqupPawovxa ano xouxou . 

Glaucon: (he said) Then we must do this . (sijvp , AAAa xpp 7XOisiv xauxa .) 

Socrates: (then I said) 13 Take notice then , would you place/assume/set-up , all such 
437b 8’ syeo pv , Ap’ ouv av 0eip<; (xi0ppi) navxa xovauxa 

aspects among those which are opposite to one another ? For it makes no difference whether they 
xa xcov svavxuov a^p^oiq . yap oo8sv 8vovG8i(8va())spco) svxs xauxp 

be actions or affections : Assention , as opposed to dissention , and the striving to possess/grasp 
noippaxeov svxs TtaOppaxcov , xo sruveoeiv xeo avaveoeiv Kai xo eijneGOai JiaPew 
something , as opposed to the rejection of something , and attraction , as opposed to repulsion ? 

xi xeo a7xapv8iG0ai Kai xo npoGaysG0ai xeo anoo0eiG0ai; 

Glaucon: (to which he then said) Then , I would consider these as opposites . 

oc; 8’ p , AAA’ xcov evavxicov. 

Socrates: (then I said) What follows then ? What about being thirsty and being hungry , and 
8’ syco pv, Ti ouv; Su|/pv Kai 7tsivpv Kai 

in general, the appetites , and in turn , to desire and to wish ; may all these not be placed , 
o'kcoq xac, STci0upiac; , Kav au xo s0s^evv Kav xo Pou^sG0av, av 7xavxa xauxa ou 0eipq 
in some way , among those species which have been mentioned just now ? For example ; will 
437c nov sic; 8K8iva xa siSp xa ’ksy^Qsvx a Sp vuv; ovov av 

you not always say that the soul of one who has an appetite , either strives-after the object of its 
ouxi asi ((jpaeic; xpv \|/uxpv xou eni0upouvxoc; pxoi si|)isG0ai ou 

appetite , or is attracted to that which they may wish to become ? Or again , in so far as the soul 
87u0upp , p npoaayea0ai xouxo o ov av Pou^pxai ysveG0av, p au Ka0’ ogov 
desires something to be provided for her, she nods assent of this to herself, just as if someone 
808^81 XI 7TOpiG0pvai Ol , S7XVVSUSVV XOUXO TCpoq aUXpV COGTtep xwoq 
had asked a question of self, striving to bring it into existence ? 

speoxeovxsq auxou , s7xopeyopevpv xpq yeveGecoq ; 

Glaucon: I would say so . (Eycoys .) 

Socrates: What about, being unwilling , and not-wishing , nor-desiring ? Shall we not place 
Tv Sai xo aPou7,svv Kav pp e0e^eiv ppS’ 87u0upeiv ; ouk 0pGopev 
these under the soul’s rejection and repulsion from herself, and so with everything else which 
siq xo a7xco0eiv Kav a7xe^auveiv an ’ auxpq Kai eiq anavxa 

is opposite to those ? 

437d xavavxva eKeivoiq ; 

Glaucon: Flow could we not ? (Tlcoq yap ou ;) 

Socrates: Then if the desires have to be in this way of themselves , shall we say there is a certain 
Sp 87u0upcov exovxcov ouxcoq auxcov ijvpGopsv eivai xv 

species of these , among which , the most conspicuous are those which we call thirst and hunger ? 
eiSoq Touxcov pv svapyeaxaxaq xouxcov pv Ka^oupsv xe Su|/av Kav 7xeivav ; 

Glaucon: (to which he then replied) We shall say so . (oq 8’ p , OpGopsv .) 

Socrates: Is it not the case then , that the one , the desire of drinking , and the other of eating ? 

Oukouv xpv psv nonov, xpv 8’ eScoSpc; ; 
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Glaucon: Yes . (Nai .) 

Socrates: Take notice then ; in as much as it is thirst, would it be an appetite in the soul 

Ap’ oov , KaO’ oaov sgti Su|/a , av sip xivoq S7u0opia sv ip \|/oxp 
of something more than that which we say it is ? Is it indeed according to the nature of thirst 
nksovoq p oo Lsyopsv sgu ys apa oiov Su|/a 

to thirst for a hot drink , or a cold one , or of much or of little , or in a word , of some particular 

8n|/a (Jisppoo 710X00 p \|/oxpoo , p nokkov p oLiyoo , p kou svi Loyeo xivoq 

kind of drink ? Or even if, on the one hand , the day is hot while having the thirst, would the 

437e 7:0100 7icopaxoc;; p sav psv xiq Osppoxpq too 8u|/si av xpv 

desire , immediately call for a cold drink . Or if on the other hand , the day is cold , does the soul 
S7u0opiav 7ipoG7rapsxoix’ 7tpoop xoo \|/oxpoo , sav 8s \|/oxpoxpc; , xpv 

immediately call for a warm drink : then if the thirst be great, for many reasons , does the soul 
xoo 0sppoo ; 8s si p Su|/a p 7xoAAp Sia TtAp0ooc; ixapooGiav xpv 
call for much drink , but if the thirst is small, does it call for a small drink ? Then , thirst itself 
7iaps£,sxai xoo nokkov , 8s sav oLiyp , xpv xoo oLiyoo ; 8s xi Su|/pv aoxo 

will never , naturally create the desire of anything at all, other than of drink itself, and in turn 
oo pp 7ioTS 7 ts(|)oksv ysvpxai S7u0opia ooTisp akkov p 7ice>paxoc; aoxoo , Kai ao 
neither will the appetite of hunger , in relation to food ? 

xo 7isivpv ppcopaxoq ; 

Glaucon: (he said) In this way , every appetite in itself, is indeed of that object alone to which it 
s<()p, Ooxcoq , SKaGxp p S7u0opia aoxp ys aoxoo povov oo 
naturally belongs ; but to be a desire of such or such a kind , are additional conditions . 

7tsi|)OKs SKaaxoo , Ss xoo xoioo p xoioo 7ipoGyiyvopsva xa . 

Socrates: (then I said) Let not any one , confuse us while being inattentive , by saying that 
438 8’ syeo pv , Mpxoi xvq , 0opppGp ppaq ovxaq aGKS7ixooc;, cocg 

no one desires drink , but good/useful drink ; or not just food , but good/useful food . 
ooSsiq S7u0opsi 7ioxoo akka xppgxoo noxov, Kai oo gitoo akka xppgxoo gitoo . 

For everyone accordingly desires good things . If thirst is a desire , then it will be of what is 
yap 7iavxsq apa s7u0opooGiv xcov aya0cov . si p Su|/a sgti S7u0opia , oov av sip 
good/useful, whether it is of drink , or of whatever else it desires . And in the same way 
Xppgxoo sixs sgti 7icopaxoq sixs oxoo akkov S7u0opia , Kai ooxco 
for the others . (ai akkax .) 

Glaucon: (he replied) For the person who says these things would equally appear to say 
scpp , yap o Lsycov xaoxa av Iggk; Sokoi Lsysiv 
something relevant. (xi.) 

Socrates: (then I said) Certainly then , such objects that are indeed of such a kind so as to be , 

8’ syeo pv , psvxoi Ak'ka, xoiaoxa sgti y’ oia ooa sivai, 

some on the one hand , are a certain species of the genus ; as it appears to me , whereas 
438b xa axxa psv sgtiv xivoq 7101 a xoo 710100 , eoq Soksi spoi, 
on the other hand , each one of these species , is only one of each self/same/genus 
8’ xa SKaGxa aoxa povov sKaGxoo aoxoo. 

Glaucon: (he said) I do not understood . (stpp , Ook spa0ov .) 

Socrates: (I said) Have you not understood , that the greater is of such a kind so as to be 
si))pv , Ook apa0sq oxi xo psi^ov sgtiv xoiooxov oiov sivai 

greater than something ? 

psi^ov xivoq ; 

Glaucon: Very much so . (ITavo ys .) 

Socrates: Is it not the case then , that it is greater than the lesser ? 

Ookoov xoo skaxxovoq ; 
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Glaucon: Yes . (Nax .) 

Socrates: Then , it is indeed much greater than that which is much lesser ; is it not ? 

8s ys To Tto^u psx^ov no'kv s^axxovoq. r| yap ; 

Glaucon: Yes . (Nax.) 

Socrates: Take notice then , is this also the case with that which was at one time greater than that 
Ap’ oov Kax xo 710 x 8 psx^ov 

which was at one time lesser ; and with that which is to be greater than that which is to be lesser ? 

tcoxs s^axxovoc;, Kax xo saopsvov psx^ov saopsvoo s^axxovoq; 
Glaucon: {to which he then said) Certainly , what follows then ? (oq 8’ r| , xi ppv A'/J.a ;) 
Socrates: And surely it is also the case with what is more numerous in respect to what is 
438c Srj Kax xa 7x^sxeo 7tpoq xa 

less numerous , and what is double with reference to what is half, and all such like things ; 

s^axxco Kax xa Sx7x^aaxa 7tpoq ppxaa Kax 7xavxa xa xoxauxa, 
and further , what is heavier with respect to lighter, and swifter to slower , and further still, 

Kax au Papoxspa npoq Kooijxoxspa Kax Oaxxeo Ttpoq xa ppaSuxspa , Kax ys sxx 
the hot as opposed to the cold ; and all such like things , do they not exist in this manner ? 
xa Osppa Ttpoq xa \|/uxpa Kax navxa xa opoxa xouxoxc; ap’ oox sxsx ouxcoc; ; 

Glaucon: Entirely so . (ITavu psv oov .) 

Socrates: But what about the knowledges ? Is it not in the self/same way ? For on the one hand , 
8s Tx 7xspx xaq S7txaxr|pac;; oox ° auxoq xpo7xoq; psv 

Self Knowledge is The Knowledge of Learning of Self, or of whatever else you must surely 
aoxri S7uaxripr) saxxv S7uaxr|pr| paOppaxoc; aoxoo r| oxoo Ssi Sr) 

assign the knowledge ; so that then it is a certain kind knowledge , and of a certain kind . 

Osxvax xpv sTtxaxr|pr|v , Kax 8s xxq xxvoq 7xoxa S7uaxr|pr| Kax xxvoq 7xoxoo . 

Thus , what I mean is this . After the knowledge of building houses arose , did it not separate 
438d Ss ^syeo xo xoxovSe : s7xsxSri S7uaxr|pr| spyaaxaq oxKxaq sysvsxo , ook SxrivsyKs 
from the other knowledges , so as to be called architecture ? 
xcov a’k'kcnv sjtxaxripcov , eoaxs K^r|0r|vax oxKoSopxKxy ; 

Glaucon: Certainly , what next ? (Tx ppv ;) 

Socrates: Was it not from its being of a certain kind , such as none of others were ? 

Ap’ oo xco sxvax xxq 7xoxa , oxa ouSspxa xcov a?Jaov exspa ; 

Glaucon: Yes . (Nax.) 

Socrates: Is it not the case then , that since it is the knowledge of a particular kind , 

Oukoov 87xsxSri xxvoq 7xoxou 

that Knowledge Itself also became a particular kind knowledge ? And just so with all the other 
aoxri Kax sysvsxo xxq 7toxa ; Kax ouxeo ax a?Aax 

arts and knowledges ? 
xsxvax xs Kax S7txaxripax ; 

Glaucon: They are so . (Egxxv ouxeo .) 

Socrates: {then I said) 14 Now then , This is what I wished to make kn own at that time (436) , 
8’ syeo pv , xoxvov , Tooxo Poo^saGax (paGx xoxs 

if you now understand my meaning ; that by as much as anything whatsoever is considered as 
sx vov spaOsc; ps ^sysxv, oxx oaa oxa saxxv 

having reference to something else , then on the one hand , you must understand that Monads 
sxvax xoo , apa psv pova 

Themselves , refer to Monads Themselves , while on the other hand , certain species refer to 
auxa saxxv povcov auxcov , 8s axxa 7xoxa 

Certain Qualities of Theirs . And I do not in any way mean , that they are also of such a Genus 
438e xxvcov 7xoxcov xcov . Kax oo xx ^syeo, saxxv Kax xoxauxa 
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as The Beings by which they are referenced ; as if, for example , The Knowledge of Health 
coq oicov av p coc; apa p sTtiGxppp xcov oyisicov 

and sickness were itself healthy and sickly ; and that The Knowledge of Goodness and vices 
kou vogcoScov oyisivp kou voGcoSpq kou xcov ayaGcov Kai xcov kcxkcov 

were itself good and defective . But since Knowledge became specific (not at all Generic) to that 
ayaGp kou KaKr) : a A, A,’ snsibp srciGxppp sysvsxo xivoq ouk oo7tsp aoxoo xooxo 
very field of which it is the knowledge ; of both that which is healthy and sickly , and surely 
710100 sgxiv s7tiGxppp pv uyieivov Kai vogcoSsc; Kai Sp 

then , as a result, the knowledge itself comes to be a certain particular knowledge , 
aX'ka ^ovePp aoxp ysvsaGai xiq 7toia 

and this causes herself to be called no longer , simply a Knowledge , but The Art of Healing ; 
Kai xooxo snoopers aoxpv KaXsiaGai ppKsxi anXcoq smaxpppv , aXXa laxpiKpv 
the specific kind to which It belongs , being added-on . 
xivoq 7:0100 xoo npooysvopsvoo. 

Glaucon: (he said) I understand , and it appears to me that it has to be in this way . 

stpp, EpaGov , Kai Soksi poi s/siv ooxcoc; . 

Socrates: (then I said ) Surely in that case , will you not place thirst, in one of those 
439 8’ syeo pv, 8p 8s oo Gpasiq To Sn|/oc; xivoq xooxcov 

very specific classes that exist in relation to this class , but considered “as it is” , without a doubt, 
onsp xcov sivai xooxo 8s sgxiv Spnoo 

it is generically/simply , a Thirst ? 
soxi Su|/oc;; 

Glaucon: (to which he then said) I certainly will. And its generic object is indeed a drink . 

oq 8’ p, Eycoys , ys 7rcopaxoq. 

Socrates: Is it not the case then , that on the one hand , a specific kind of thirst also desires after 
Ookoov psv xi Ttoiov Su|/oc; Kai 

a specific kind of drink ? Therefore , on the other hand , Thirst Itself (generically/simply) , 
xivoq tcoioo 7icopaxoc;; oov 8s Sn|/oc; aoxo 

is neither of much nor of little , nor of good nor of bad , nor in a word , of any specific kind ; 
ooxs no'k'ko’o ooxs oXiyoo , ooxs ayaGoo ooxs KaKoo , ooS’ svi Xoyco xivoq noioo , 
for Thirst Itself , is simply and naturally a desire for Drink Itself ? 
a XX 8n|/oc; aoxo povov nsijioKsv 7rcopaxoc; aoxoo ; 

Glaucon: Altogether so . (navxa7raai psv oov .) 

Socrates: Accordingly then , The Soul of the person who Thirsts , so far as It Thirsts , 
apa p vi/^Xh Too Su|/covxoq , KaG o gov Su|/p , 

wishes for nothing else , than to Drink ; and for this , it yearns , and to this , it is impelled . 

439b PooXsxai ook xi aXXo p 7usiv , Kai xooxoo opsysxai Kai S7U xooxo oppa . 

Glaucon: It is indeed clear . 

Sp ApXov. 

Socrates: Is it not so then , that if, at any time , anything pulls-back the thirsting self, it must be 
Ookoov , si Ttoxs xi avGs^Ksi Su|/ce>Gav aoxpv, av sip 

some different Part in self, than the self which thirsts , and leads it to dri nk as a wild beast ? For 
xi sxspov sv aoxp xoo aoxoo Su|/covxoc; Kai ayovxoc; stu xo tcisiv coG7rsp Gppiov ;yap 
then we must not say , that it is indeed possible for the self/same in relation to the self/same , 

Sp , oo (jiapsv, ys xo aoxo 7tspi xo aoxo 

and with the self/same part of itself, to do (or undergo), the opposite , at the same time ? 

xco aoxco saoxoo 7tpaxxsi xavavxia apa. 

Glaucon: No we must not. (yap oov Oo .) 
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Socrates: Just as , I suspect, it must surely be improper to say that the archer himself, pushes-out 
Qansp , oxpax, ye s^sx oo KaXcoc; Xsysxv oti too xo^oxoo aoxoo ancoGoovxai 
and pulls-in the bow with his hands at the same time ; but that the one hand , pushes out, 
kou npoas^KovTou xo xo£,ov ou /sxpsq apa , aXX’ oxx p psv /sip ancoGooaa 
while the other hand pulls in . 

8s p sxspa npoaayopsvp . 

Glaucon: (he said) Altogether so . (si|)p , navranaav psv oov .) 

Socrates: May we say that there are surely some who when thirsty are unwilling to drink ? 

439c Eloxspov i|)eopsv sgtxv Sp xxvaq oxs Sn|/covxac; ook sGsXsxv tcxsxv ; 

Glaucon: (he said) Yes indeed so , there are many , and that is often the case . 

si|)p, Kou paka y’, noX'kovq kou 7roAAouaq . 

Socrates: (Isaid) What then , may one say about these persons ? Might it not be said , 

syco sijxpv , Tx oov av xiq ())oup nspx xooxcov ; ook 

on the one hand , that there exists in their soul that which impels them to drink , while on the 
psv svsxvax sv aoxcov xp \|/oxp TO ksXsoov tcisiv 

other hand , there exists in them that which prevents/keeps them , being different from , and 
8s svsxvax xo kcoXoov , ov akXo kou 

Superior to , that which impels ? 

Kpaxoov xoo ksXsoovtoc; ; 

Glaucon: (he said) It seems so to me at least. (s<()p , Soksx Epoxys .) 

Socrates: Take notice then , does not that which prevents arise from Reasoning , on the one hand , 
439d Ap’ oov oo xo kcoXoov syyxyvsxax sk koyxcxpoo psv 

when such preventions do arise ; but those which draw , and drive forwards , on the other hand , 
oxav xa xoxaoxa syyxyvpxax, xa ayovxa kou sXkovtoi 8s 

are produced by passions/affections and diseases ? 
mpayiyvsxou Sxa mGppaxcov xs kou voappaxcov ; 

Glaucon: So it comes to light. (Qouvsxou .) 

Socrates: (then I said) Surely then , we shall not deem these , to be two , and different from 
8’ syco pv , Sp Oo a£,xcoaopsv aoxa sxvax Svxxa xs kou sxspa 

one another , in an unreasonable/illogical manner , by on the one hand , calling the part which 
aXXpkeov akoycoc; , psv npoaayopsoovxsq xo co 

reasons/defines/sets-in-order , the rational part of the soul; but on the other hand , that part which 
Xoyi^sxou XoyiGUKov xpq vi/^Xh? , 8s xo co 

loves , and hungers , and thirsts , and those other appetites , the irrational and appetitive part , 
spa xs Kai 7tsivp Kai Su|/p Kai nspi xaq aXXaq sxuGopvac; aXoyvaxov xs Kai s7uGoppxvKov , 
the companion of certain satisfying/fulfilling pleasures . 

sxavpov uvcov nXppcoascov pSovcov. 

Glaucon: (he said) We shall not, but we may most reasonably , consider them in this way . 

s<()p, Ook , aXX’ av sikoxcoc; , pyoipsG’ ooxcoq. 

Socrates: (then I said) Accordingly then , on the one hand , let us define these two forms/species 
439e 8’ syco pv, xovvov , psv ppvv copxaGco Taoxa Soo sxSp 

as existing in the soul; but on the other hand , let us then define the spirited part , by which we 
svovxa sv \|/oxp : Ss Sp xoo Gopoo co 

become impassioned , as the third form , whether or not it is akin by nature to one of those two ? 

GopoopsGa xo xpxxov , noxspov p noxspco av sxp opoijxosc; xooxcov 

Glaucon: (he said) Perhaps , to the other part; to the appetitive part . 

si|)p , iGCOq TCO sxspco TCO S7uGoppXXKC0 . 

Socrates: (then I said) But I once heard a story in which I trust, how then Leontas , the son of 
8’ syco pv , AXX noxs aKooaac; xx xooxco maxsoco , apa Asovxioc; o 
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Aglaion, as he came up from the Pyraeus , perceived some dead bodies publically executed , 
AyZaicovoq coq avicov sk Ilsipauscoc; aiaOopsvoq vsKpouq mpa xco Sppico 
lying under the outer-side of the north wall, and on the one hand , had a desire to look at them , 
Ksipsvouq uTto to SKxoq Popsiov xsixoc;, psv srciOupoi iSsiv 

while at the same time , on the other hand , was in turn repelled by them . And turned himself 
apa 8’ au Suaxspaivoi kou aTtoipercoi saoxov 

away ; and for a while , he struggled with his desire , and covered his head in shame ; but then , 
440 kou xscoc; paxoixo xs kou 7xapaKaZu7rxoiTO, 8’ ouv 

being overcome by his appetite/desire , with eyes wide open , turning towards 
Kpaxoupsvoc; u7io xpc; STtiOupiaq, roue; oi))OaZpouq SisZKoaaq , npoaSpapcov npoc; 
the dead bodies he said , ‘Behold , you evil-spirits ! Fill yourselves up with this fine spectacle 
xouq veKpouq , si))p, vSoo opvv eo KotKoSoupovsc;, spTxZpaOpxs xoo KaZou Osapaxoc;. 
Glaucon: (he said) I myself have also heard this . (sijip , aoxoq kou Hkoogoi .) 

Socrates: (Isaid) This Logos , certainly proves that the impulse/passion/force sometimes 

sijipv , Ouxoc; o koyoq psvxoi oppaivsi xpv opypv swore 

fights-against the appetites/desires , by being different to the other . (according to the law of contradiction) 
TtoZspsiv xaiq S7ii0upiaic; ax; ov akko akkeo. 

Glaucon: It indeed proves it. (sijip , yap Xppaivsi.) 

Socrates: (I said) 15 Is it not also the case , in many other cases that we perceive ; when 
st|)r|v, Kav Ookouv 7ioZZaxou aAAoOi aicxOavopsOa oxav 

the appetites force anyone to act contrary to The Way of The Logos , they reproach self, 

440b sruOupiai Pia^covxai xvva napa xov Zoyiapov ZoiSopoovxa aoxov 

and are angry at the forcing element within self ? And just as when two political factions are 
Oopoopsvov xco Pva^opsveo sv aoxco, Kav coa7rsp Soovv axaava- 
fighting against each other , the spirited element of such a person comes to be an ally 

-(^ovxcov xov Oopov xoo xoiooxoo yvyvopsvov £,uppaxov 

to The Logos ? But I do not thi nk that you can say that at the time when The Logos has decided 
xco "ko yco ; 8s ouk ovpav av i))avav 7ioxs ?coyou ysvopsvoo avpoovxsc; 
that It must not be opposed , that you have ever perceived the spirited element associating self 
Ssvv pr| avxi7ipaxxsvv , avaOsaOav xoo xoiooxoo Koivcovr)aavxa aoxov 

with the appetites/desires , I suspect, either in thine-self nor in anyone else . 

xaiq sixiOopiaic; oipai 8’ sv aaoxco oo8’ sv aPGuo . 

Glaucon: (he said) No , by Zeus . 

scj)r| , Oo pa xov Aia . 

Socrates: (then I said) What follows then ? What happens when anyone thinks they are wrong ? 
440c S’ syco pv, Ti 8s; oxav xiq oipxai aSiKsiv, 

Is it not the case that by as much as they are more nobly-bom , by so much the less 
oo/ ocxco av p ysvvaioxspoc; , xoaooxco pxxov 

are they capable of being angry , or when they suffer hunger and cold , or any other such things , 
Sovaxai opyi^saOai Kai 7xaaxcov 7rsivcov Kai piycov Kai oxioov ak'ko xcov xoiooxcov 
at the hands of one whom they believe , may be inflicting these things on them justly , and as 
on’ sksivoo oipxai av ov Spav xaoxa SiKaicoc;, Kai o 

I have said , the spirited element of self will not incite them to rise up against such a person ? 

Zsyco, o Oopoq auxou odk sOsZsi sysipsaOai npoq xooxov; 
Glaucon: (he said) True . (sepp , AZpOp .) 

Socrates: But what follows then ? What happens when someone is led to believe that 
Ti 8s; oxav xiq pypxai 
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they have been wronged ? Does not the spirited element within them boil and grow indignant, 
advKevaOav, ook sv tootco i^sv is kou xa.As 7 ravvsv 

and does it not, fight as an ally , on the side of what appears to be just ? And throughout all 
440d kou ^oppaxsv too Sokoovtv SvKavco kou Sva navxa 

the sufferings of hunger and cold and through such trials , do they not survive and prevail; and 
xo naaxsiv nsvvpv kou to pvyoov kou Sva Ta TovaoTa O 7 topsvcov Kav viKa Kav 

cease not from their Noble toils , until they should either accomplish them , or die trying , or 
Apysv oo tcov ysvvavcov npiv av p Svanpa^r|Tav r| TsAsoTpop p 

be restrained by The Logos beside Self, just like a dog is rendered gentle by The Herdsman ? 
avaKAp9svc; vno too Aoyoo nap’ aoTto coanep kocov npaovOp o no too vopseoc;; 
Glaucon: (he said) Quite so , for this resembles what you say ; for surely in our city , we indeed 
si|)r|, ITavo psv oov, tootco sovks oo Asysvc;, Kavrov sv ppsTspa Tp woAsv y’ 
assigned the assistants , as it were , as dogs subject/obedient to The Rulers who are as it were , 
s9ps9a root; sniKoopooc; eoansp Kovaq onpKoooc; toov apxovTcov coGirsp 
The Shepherds of the city, 
noipsveov nohscoc,. 

Socrates: (then I said) You have in mind in a beautiful way , what I wish to say . 

449e 8 ’ syeo pv , yap vosvq KaAcoq o PooAopav Asysvv . 

But have you also taken to heart, this following point ? 
aAA’ p Kav npoc; sv9opsv tootco to 8 s ; 

Glaucon: Concerning what ? (To novov ;) 

Socrates: That concerning the spirited-kind , the opposite case to the one just now considered 
Ou nepv too 9oposvSooc; ToovavTiov p apucoc; 

comes to light for us . For on the one hand , then we thought of self as something belonging to 
<()avvsTav ppvv. yap psv tots coops9a aoTO tv svvav 

the appetitive/desiring kind ; but now , we say that self has to be far from this ; since in the 
snv9oppTVKov , 8 s vov ijvapsv Ssvv ttoAAoo , aAAa sv rp 

factions of the soul, self much rather places its arms with the rational kind/active-agent . 
araasv rpq \|/oxpc; aoro tcoAo paAAov xv9sa9av ra 07rAa npoc; to AoyvGTVKov . 

Glaucon: (he said) Altogether so . (stjvp , navranaavv .) 

Socrates: Take notice then , is it also sovnething different than the rational agent or is it a species 
Ap’ oov ov Kav srspov ^oyvauKou p tv svSoc; 

of it ; so that there are not three species in the soul, but only two , the rational and 
tootoo , cogts svvav pp rpva svSp sv \|/oxp a/Aa 800 , ^oyvGTVKov Kav 
the appetitive ? Or just as there were three species in The City which completed/contained Self, 
441 67u9uppuKov ; p Ka9ansp ovra rpvaysvp sv rp no^sv ^ovsvxsv aorpv , 

the tradesmen , the assistants and the counselors ; so also , in the soul, this spirited kind is 
XPPpauGTVKov, snvKoopprvKov, Poo^sotvkov, outco Kav sv y/oxp touto to 9uposvSsc; sgtv 
the third ; being an assistant to the rational by nature , if it is not corrupted by defective nurture ? 
rpvrov ov s7UKoopov too ^oyvGTVKco ij)UGSV, sav pp 8vai|)9app u7ro KaKpc; Tpoijvpc;; 
Glaucon: (he said) Of necessity it is the third . (scpp , AvayKp ipvrov .) 

Socrates: (then I said) Yes , if indeed it comes to light in any way different than the rational , 

8 ’ syoo pv , Nav, av ys ijvavp tv a^^o too ^oyvGUKoo 

just as it was brought to light as being different than the appetitive . 
coGTCsp s<()avp ov srspov too 67u9oppuKoo . 

Glaucon: (he said) But that is not difficult to be brought to light. For one may also see this , 
scpp , AAA’ 00 iak&nov ijvavpvav . yap tvc; av Kav vSov tooto 
even in children , that on the one hand , immediately from their infancy they are full of spirit ; 
y sv tovc; navSvovc;, otv psv so9oq ysvopsva sgtv psGTa 9opoo 
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but on the other hand , some appear , to me at least, never at all to participate of reason . 

441b Se svvov Sokooctiv spovys ouSstcoxs psxaZapPavsiv Zoyicrpoo, 

And the most of them , only late in life . 

Ol 7XoZZoi 8s Ol|/S 7lOXS . 

Socrates: (then I said) Yes , by Zeus , you speak quite correctly . Then one may yet further 
8’ syco pv , Nou pa Ai, suxsq ys KaZcoq. 8s xiq av sxi 
observe what you mention in wild animals , that it has to be in this way . But besides these cases , 
iSoi o Zsysiq sv xoiq Oqpioiq, oxv s^sr ooxcoq. 8s npoq xouxoiq 
that which we quoted above from Homer also bears witness ; where he says that: 
sksv o sinopsv avco xou Opqpoo Kav xo papxopqasi, 7100 xo 

Striking his breast, he thus reproved his heart with these words : 

7xZq£,aq axqOoq 8s qvrmxs KpaSiqv poGco Odyssey 20-17 

For surely in that passage , Homer has clearly made the one part which makes Analogies about 
441c yap Sq svxaoGa Opqpoq aai))coq 7is7xoiqKsv xo sxspov avaZoyicxapsvov 7ispi 
the better/Superior/efficient and the worse/inferior/deficient course , and which strikes , 
xou PsZxiovoq xs Kai xsipovoq S7U7xZqxxov 

as different from , that part which is angry without reasoning . (according to The Law of Contradiction) 
coq sxspco xco Gopoopsvco aZoyicrccoq. 

Glaucon: (he said) You speak perfectly correct. (sc))r| , Zsysiq KopiSq opGcoq .) 

Socrates: (then I said) 16 Accordingly then , on the one hand , we have gone through 
8’ syco pv, apa pev SiavsvsuKapsv 

these arguments with labor , and hence it has been reasonably acknowledged by us , that 
Taoxa poyiq Kai s7usikcoc; opoZoysixai qpiv, 

The Self/Same Species that exist in a city , on the other hand , also exist in the soul of each one , 
xa aoxa ysvq svewai ev TtoZsi, 8’ sv xq i|/uxq SKaaxoo svoq , 

and equally , in The Self/Same Number . 

Kai taa xa aoxa xov apiOpov . 

Glaucon: This is the case . (xauxa Eaxi.) 

Socrates: Is it not indeed necessarily and immediately the case then , that, that individual soul 
ys Ookoov avayKaiov qSq eoq sksivo xov iSicoxqv 

is Wise/Skillful in the same way , in which The City was Wise and in that same part ? 
sivai aoi|)ov ouxeo Kai eo 7ioZiq qv aoi))q Kai xouxco . 

Glaucon: Of course , what next ? (Ti pqv ;) 

Socrates: So also then , according to which , and just as the individual soul is Brave , 

441d Kai Sq eo Kai eoq iSieoxqq avSpsioq , 

so also according to this , and in the same way , The City is Brave . And so also , 

Kai xouxco Kai ouxcoq tcoZiv avSpsiav, Kai ouxcoq, 

in all other ways , both of them have to exist in the same way in regards to Virtue . 

Kai 7iavxa xaZZa api|)oxspa s^eiv cocrauxcoq 7ipoq apsxqv. 

Glaucon: Necessarily . (AvayKq .) 

Socrates: And I certainly suspect, O Glaucon , that we shall say that a person is Fair/Just 
Kai Sq oipai, eo TZaoKcov, (^qaopsv avSpa sivai SiKaiov 
in the same way , as we said The City was Just ? 
xco auxco xpoTtco (mxsp Kai 7xoZiq qv Sucaia . 

Glaucon: This likewise is altogether necessary . 
xouxo Kai naaa avayKq . 
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Socrates: But surely , we have not in some way forgotten this ; that The City was indeed Just , 

AXX’ ppv oo tit) 87uXeXpape0a xooxo , oxi eKeivp pv ys SiKaia 
when every one of The Three Beings living in Self , performed the work of Themselves . 

eKaaxov xpicov yeveov ovxcov sv aoxp npaxxevv xco xo eaoxoo . 

Glaucon: (he said) We do not appear , to me , to have forgotten it. 

si|)r|, Oo Soicoupev poi, 87uXeXpa0ai. 

Socrates: Accordingly then , we must then Remember , that each one of us will also be Just , 

apa ppiv Mvripoveuxeov , oxv SKaaxoq pp©v kou eaxai SiKaioq 

and do the works of self, when each one of us performs the work of self , within the self. 

441e xs kou xcov 7ipaxxeov xa aoxoo , oxoo eKaaxov av rcpaxxp xa aoxoo sv aoxco . 
Glaucon: (to which he then said) We must especially remember this . 

oq S’ r\ , Kai paXa pvripoveuxeov. 

Socrates: Is it not the case then , Proper/fitting , on the one hand , for The Rational Element 
Ookoov , 7 vpocrr|Kei, pev xco XoyiaxiK© 

to Lead/Govem , since It is Wise , and Truly has The Providential Care for The Whole Soul ? 

apxsvv , aoi|)(o , Kai ovxi e/ovu xpv 7ipopp0eiav onep xpq anaar\q i|/oxpc; > 

And on the other hand , that The Spirited Kind should be obedient/subject to , and 
5e xco 0opoeiSei evvav otioko© Kai 

an ally/assistant/fellow defender of, That Other ? 

c;uppa£,eo xooxoo; 

Glaucon: Entirely so .(ITavo ye .) 

Socrates: Take notice then , shall not the mixture of Music and physical education , just as 
Ap’ oov oox Kpaaiq pooaiKpq Kai yopvaaxiKpq , coaxep 
we observed , make themselves Symphonic/Concordant ? On the one hand , Tightening 
eXeyopev, noipaei aoxa i;opc|)ova, pev 87Uxeivooaa 

and Nourishing The One with Beautiful Kinds of Logos and Learnings , but on the other hand , 
442 Kai xpec|)ouaa xo KaXoiq Xoyon; xe Kai pa0r|paai, Se 

Loosening The Other , by Comforting and Rendering it Gentle through Harmony and Rhythm ? 
avieiaa xo mpapo0oopevp xe ppepooaa appovia Kai po0p©; 

Glaucon: (to which he then said) Most perfectly . (oq S’ p , ye KopiSp .) 

Socrates: And surely then , because These Two are nourished in this way , and Truly Educated , 
Kai Sp ©q xoox© xpacjievxe oox© Kai aXp0©q pa0ovxe, 

and Instructed in the works of Themselves , they must Preside-over the appetitive element , 

Kai mi8eo0evxe xa aox©v npoaxaxpaexov xou 87u0oppxiKou, 

which surely is , in everyone , the greater part of the soul, and is by nature , most insatiably 
o 8p eaxi ev eKaax© nXeiaxov xpq i|/oxp? Kai (jmaei anXpaxo- 
desirous of possessions/property/money/goods . Over which , they must keep watch , unless 
-xaxov xPHP^^v : ° xpppaexov pp 

by being filled with these so called bodily pleasures , it then becomes large and strong , 
x© 7up7iXaa0ai 7iepi x©v KaXoopevrov xo a©pa p8ov©v yevopevov noLv Kai laxopov 
and in turn , not perform the works of self , but attempts to enslave and rule/lead/govem 
442b au ouk npaxxp xa aoxoo , akka enixsippap Kaxa8ooX©aaa0ai Kai apxeiv 
those classes which are not Proper for self to rule , and thus overturn the entire life of all. 

yevei ©v oo 7ipoopKov aox© , Kai avaxpeyp xov ^opnavxa Piov 7iavx©v . 
Glaucon: (he said) Entirely so . (e())p , ITavo pev oov .) 

Socrates: (then I said) Take notice then , would These Two also , Best keep Guard against 
8’ ey© pv , Ap’ oov , av xoox© Kai KaXXiaxa cjioXaxxoixpv 
enemies from without, by its influence-over both The Whole Soul and the body ; The One 
xooq 7xoXepoioq e£,©0ev onep xe xpq anaapt; yoxpc; Kai xoo aropaxoc;, xo pev 
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deliberating and The Other fighting-for , and following Its Leader , and completing with Bravery , 
PooLsoopsvov , to 8s nponoLspoov , 8s snopsvov xco apyovti kou s7utsLoov xp avSpsva 
that which has been deliberated ? 

xa PooLsoGsvxa ; 

Glaucon: It is so . (Egtv xaoxa .) 

Socrates: And surely , we call every person Brave , I believe , when This Spirited Element 
442c Kou Sp KaLoopsv skcxcttov sva avSpsvov , ovpav , oxav xco xooxco xo GoposvSsq pspsv 
of Self, Preserves The Orders given by The Logos , throughout all pains and pleasures , 
aoxoo , Svaaco^p xo 7xapayysL0sv vno too Loyoo Sva xs Loraov Kav pSovcov 
concerning what is terrible , and what is not. (Ssvvov xs Kav pp .) 

Glaucon: (he said) Quite Rightly . (scpp , y’ OpGcoq.) 

Socrates: Then they are indeed Wise , from That small part in Self, by which It Governs and by 
8s ys loijvov xco sksvvco cxpvKpco pspsv sv aoxco , o xco ppxe Kav 

which It Communicates Its messages , and by having in Self , The Knowledge of that which is 
mppyysLLsv xaoxa , ao s%ov sv aoxco xpv S7tvaxpppv KaKsvvo 

Quite Beneficial for each one and for The Whole In-Common ; by being of their three Selves . 
xoo c;opi|)spovToq xco SKaaxco Kav oLco kovvco ovtcov aijvcov xpvcov aoxcov . 
Glaucon: Perfectly so . (ITavo psv oov.) 

Socrates: What follows then ? Are they not Soundminded from The Friendship and Symphony 
442d Tv 8s; oo oo acoijvpova xp <jnA,va Kav ^opijvcovva 

in these elements themselves , when both The Leaders and Those Led , Agree-as-One , 
xp tootcov aoxcov oxav xs xo apyov Kav xco apxopsvco opo5o£,coav 
that The Rational Element should Lead , but when it does not, raise factions against Self ? 

xo LoyujTVKov Ssvv apxevv Kav pp axaava^coavv aoxco; 

Glaucon: (to which he then said) Soundmindedness , is indeed no other than this , 

oq 8 p , IcoijvpoGOvp saxvv yoov ook xv aLLo p xooxo , 
both , in regards to the city and the individual. 
xs noTscoq Kav vSvcoxoo. 

Socrates: Then certainly , on the one hand , which we have often said , they shall be Just , 

AkXa Sp psv , co 7toLLaKvc; Lsyopsv, saxav SvKavoq 

by these distinctions and in this way . 

xooxco Kav ooxcoq . 

Glaucon: This is quite necessary . (IToLLp avayKp .) 

Socrates: (Isaid) What follows then ? We have not in any way lost our edge , so that Justice 
syco svtvov , Tv oov; ppvv pp vxp anapPLovsxav SvKavoaovp 
appears to be anything else than The Very Aspect that has been brought to light in The City ? 
Soksvv svvav xv akTo p onsp sijvavp sv xp tvoLsv ; 

Glaucon: (he said) It does not appear so to me at least. (scpp, Ook Soksv spovys .) 

Socrates '.(then I said) If any part of our soul still disputes this claim , then let us confirm it 
442e 8’ syco pv , sv xv ppcov xp yoxp sxv apijncxppTav, yap av PsPavcoaavpsGa 

altogether , by the following method : let us apply a load to self. (Prove them) 

7iavTamcnv QSs Ttpoaijvspovxsc; xa ())opxvKa aoxco . 

Glaucon: What kind then ? (ITova Sp ;) 

Socrates: Such as this : In respect to both That City and that individual who is Like It by Nature 
Ovov nspv xs SKsvvpq xpq 7xoLscoq Kav xoo SKsvvp avSpoq opovcoq 7 xsi|)okotoc; 
and by Nurture , if it were necessary that we come to an agreement, whether it appears that Such 
xs Kav xsGpappsvoo, sv Ssov ppaq avopoLoysvaGav , sv Soksv o 
an Individual would embezzle deposits of gold or silver entrusted to their care ? Do you that that 
xovooxoq av awoaxsppaav Ss^apsvoq xpucnou p apyopvoo napaKaxaGpKpv , ovsv 
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anyone would thi nk that This Self would do it, sooner than those who are not of such a stamp ? 
443 xiv’ oipGpvai xouxo auxov av Spaaai paZZov p ocxoi pp xoiouxoi ; 
Glaucon: {he said) No one would . (s(|)p , OuSev av .) 

Socrates: Is it not the case then , that such an individual will be free , of sacrilege and 

Oukouv ouxoq av eip skxoc; Kai iepoauZi©v Kai 

theft and treachery against companions , whether in private , or publicly in the city ? 
kZotcwv Kai 7ipoSocncov sxaipcov p iSia p Sppoma 7ioZe©v ; 

Glaucon: He will be free . (Ekxoc; .) 

Socrates: And will certainly never be faithless in any way , either to oaths or other agreements . 

Kai ppv ouS’ amaroq oncoaxioov p Kara opKouq p Kara xaq aZZaq opoZoyiaq . 
Glaucon: How could they ? (TI©q yap av ;) 

Socrates: Adultery and neglect of parents and neglect of serving The Gods , 

Moi^eiai Kai apeZeiai yovscov Kai aGepaneucnai Oscov 
will certainly be fitting to everyone else , sooner than to Such an Individual . 

ppv 7ipoapKouCTiv icavxi aZZ© paZZov p xco xoioux© . 

Glaucon: (he said) These things would surely be fitting for every one else . 

8 (j)p, pevxoi Ilavxi. 

Socrates: Is it not the case , that The Cause of all these , is that each of the parts of Self 
443b Oukouv aixiov 7iavxeov xouxeov , oxi eKaaxov xeov auxou 

within Self Performs the works of Self , whether it is Leading or Being-led ? 

sv aux© npaxxei xa auxou 7xepi xou apxpc; xe Kai apxeaOai; 

Glaucon: It is because of this , and nothing else . 

psv ouv Touxo Kai ouSsv aZZo . 

Socrates: Therefore , are you still looking for Fairness/Justice/Righteousness , to be 
ouv Exi i^pxeic; SiKaioauvpv eivai 

anything other than This Power/Activity , which Produces Such Individuals and Such Cities ? 

xi exepov p xauxpv Suvapiv , p mpexsxai xoiouxouc; avSpaq xe Kai rcoZeic;; 
Glaucon: {to which he then said) Not I, by Zeus ! (oq 8’ p , ouk eyeyeo Ma Aia .) 

Socrates: 17 Accordingly then , we have Completely Realized That Dream which we had , 

apa TeZeov a7xoxexeZeG0ai xo svunviov o ppiv, 

as soon as we began to build our City , when we conjectured that, by Some Divine Presence , 

©q eu0uq apxopsvoi oua^eiv xpq tcoZsoo q sijiapsv u7xorcxsuaai Kara xiva 0eov 
it was possible for us to have Lit upon an Cause/Beginning and a Image/Likeness of Justice . 
443c KivSuveuopsv epPsPpKevai eiq xiva apxpv xe Kai xurcov xpq SiKaioauvpc;. 
Glaucon: Entirely so . (TIavxa7racn psv ouv .) 

Socrates: Accordingly then , That was indeed , O Glaucon , a certain Image of Justice , and 

apa 8s To pv ye , eo TZauKcov , xi eiScoZov xpq SiKaioauvpq , Kai 

through which , it was Bcncficial/Uscful , that the one who was fitted by nature to be a shoemaker 
Si’ o eo(|)eZei , xo xov pev ())oasi aKuxoxopiKov 

should perform the business of shoemaking , Properly , and nothing else , but the one who was 
exeiv 7ipaxxeiv aKuxoxopeiv opGeoc; Kai ppSev aZZo, Se xov 

fitted by nature to be a carpenter , must perform that work , and in the same way for all others . 

xeKxoviKov xsKxaivsa0ai , Kai ouxcoq Sp xaZZa . 

Glaucon: So it came to light. (Qaivexai.) 

Socrates: But The Truth of this is , that Justice indeed Resembles something like this , 

443d Se To aZp0eq pev pv ©c; p SiKaioauvp ye eoiKsv xi xoiouxo , 
but not in regards to the doing of the works of Self externally , but as in regards to That which 
aZZ’ ou 7xepi xpv npa£,iv xeov auxou e£,a>, aZZa ©q nepi xpv 
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Is Internal/Within , in The True Way , in regards to Itself , and to those matters/works that are 
svxoq aZqGcoq nepx sauxov kou xa 

of It-Self , In Self , they must not allow any Genus in The Soul , to do the work belonging to 
sauxoo , sv auxco pq saaavxa skcxgxov ysvq sv xr| \|/uxq , npaxxsvv xa Ttpoq 

another , nor to engage in many businesses with each other ; but by Truly , Setting Its own 
aZZoxpva pqSs 7toZu7rpaypovsvv akXr\ka vXKa xco ovu Gspsvov xa 

Home in Order , and by Self Ruling Self, while Adorning and becoming A Friend to Itself, 
oiKsia so Kar aoxoo ap^ovxa aoxov , Kai Koapqaavxa Kav ysvopsvov ijnZov sauxco , 
by Tuning The Three Beings of Its Soul , in the most simple manner , as Three Harmonic Rules ; 
Kav ^uvappoaavxa xpva ovxa axsyvcoc; cocmsp xpva appovvaq opouq 

the Lowest and Highest and Middle , and all others there if they happen being between them . 
443e vsaxqq xs Kav U7taxq<; Kav psaqq , Kav axxa vXka sv xoy/avsv ovxa psxa^o , 
by having bound together all these terms , and out of many , having become Perfectly One , 
£,uvSqaavxa mvxa xaoxa Kav sk tcoZZcov ysvopsvov navxanaaiv sva , 

Sound and In-Tune , thus in this way Self Immediately Knows what must be done , if anything is 
Gco())pova Kav qppoapsvov , 8ri ouxco qSq(piqpfof ovSa) npaxxsvv , sav xv 
to be done , whether in the acquisition of wealth or concerning the care of the body or in any 
npaxxq q 7tspv Kxqavv ypppaxcov q 7repv Ospansvav acopaxoq q xv 
public or private contracts ; and in all these cases , on the one hand , being led to See and Define 
tcoLvxvkov q nspv vSva xa c;upPoZava, Kav sv 7iaav xouxovq, psv qyoupsvov Kav ovopa^ovxa 
That Action as Being Fair and Elegant , which will Preserve and Bring to Completion This 
npa^vv SvKavav Kav KaZqv , q av aco^q xs Kav ^ovanspya^qxav xqv xaoxqv 
Disposition , and The Knowledge which Presides over This Action ; Wisdom . But on the other 
s£,vv , 8s xqvs7uaxqpqv s7uaxaxooaav xq npa£,sv Govjnav, 8s 

hand , being led to See and Define that reaction as unjust , which will always dissolve 
444 7tpa£,vv aSvKov, q av asv Loq 

This Disposition , and in turn the opinion which presides over this reaction ; ignorance . 

xaoxqv 8s ao xqv So^av s7uaxaxouaav xaoxq apaOvav. 

Glaucon: {to which he then said) Your words are perfectly true , O Socrates . 

oq 8’ q , Lsysvq navranaavv aLqGq , eo XcoKpaxsq . 

Socrates: {then I said) Very well. If then , we were to say that we have discovered , what 
S’ syco qv , Evsv, sv psv (jvavpsv sopqKsvav o 

a Just person and a Just City and Fairness/Righteousness happens to be in themselves , I do not 
xov SvKavov avSpa Kav 7roLvv Kav SvKavoauvqv xuy/avsv ov sv auxovq , ook 
think that it would hardly be thought a lie . 
ovpav av mvo 5o£,avpsv xv v|/so8sa9av. 

Glaucon: {he said) Certainly not, by Zeus ! (sijvq , psvxov oo , Ma Ava .) 

Socrates: May we say so ? (Ocopsv apa ;) 

Glaucon: We may say so . (Ocopsv .) 


Socrates: 18 {then I said) Let it be so . For after this we must consider injustice , I believe . 

8’ syco qv , Ecrxeo Sq : yap psxa xooxo GKsnxsov aSvKvav , ovpav . 
Glaucon: That is clear . (oxv AqZov .) 

Socrates: Is it not the case then , that it must be in turn , some factious-sedition among these 
444b Ookoov Ssv svvav ao xvva axaavv xouxcov 

Three Genera of Self, some practical-minded-ness and interference-in-one-another’s-work , 
xpvcov ovxcov auxqv Kav 7roZo7ipaypoaovqv Kav aZZoxpvonpaypoaovqv 
and an insurrection of some one part against The Whole Soul , in order to govern in Her , when 
Kav snavaaraavv xvvoq pspouq xco oZco xqq v|/uxqq , vv’ apxq 
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governing , does not belong in self, but by self being of such a nature , so as to be conspicuously 
oo npoapKov sv aoxp, aJAa aoxco ovxog xovooxoo (jmaei, ovoo npsnsvv 
fit to truly be the subject to The Governing Genus ? It is something such as this , I suspect, 
ovxi xeo SooJmosvv xoo apyiKoo ysvoog ; svvai axxa xovaox’ , ovpav, 
that we shall call their confusion and wandering from their proper course : injustice , 
ijvpGopsv xooxcov xpv xapaxpv kou xpv n^avpv xs aSvKvav 

lack-of-discipline and cowardice and ignorance and collectively , total vice . 

aKo^aavav kou SsvJaav Kav apaGvav Kav £,o?ApPSpv maav KaKiav . 

Glaucon: (he said) These things then , are so . 

stpri, Taoxa psv oov xaoxa . 

Socrates: (then I said) Is it not the case then , that to react unjustly and to be unjust and in turn 
444c 8’ syeo pv , Ookoov npaxxsvv xo aSiKia Kav xo aSiKsvv Kav an 

to act Justly ; that all these ideas , must happen to light up at once in a manifestly clear way , 
novsvv xo SvKava, navxa xaoxa xoyxavsv pSp KaxaSp^a Gaijvcog, 

if indeed injustice and Justice are so ? 
sump Kav p aSiKia xs Kav SvKavoaovp ovxa ; 

Glaucon: In what way ? (Ilcog Sp ;) 

Socrates: (then I said) Because they happen to be no way different from what is Healthy and 

S’ syco pv, Oxv xuyxavsv ouSsv Svaijvspovxa xcov oyvsvcov xs Kav 

what is harmful : For as those are in the body , so are these in The Soul . 

vogcoScov , cog sKsvva sv Gcopaxv, xaoxa sv \|/uxp • 

Glaucon: (he said) In what way ? (sijvp , Tip ;) 

Socrates: Such things as are Healthy , to some degree implant Health , while such as are harmful 
Ta psv ovsvva 7100 spnovsv oyvsvav, 8s xa voGtoSp 

to some degree inflict disease . (vo gov .) 

Glaucon: Yes . (Nav.) 

Socrates: Is it not also the case then, that on the one hand , to act Justly Implants Justice , 

Ookoov Kav, psv npaxxsvv xo SvKava spnovsv SvKavoaovpv , 

while on the other hand , to react unjustly inflicts injustice ? 

8’ xo aSvKa aSvKvav; 

Glaucon: Necessarily . (AvayKp .) 

Socrates: Hence , on the one hand , The Production of Health , is to establish the elements in 
444d 8s psv To novsvv oyvsvav Egxv KaGvGxavav xa sv 

the body , according to Nature ; to Fulfill and to be Fulfilled by each other ; but on the other 
xco Gcopaxv Kara <)>uavv ; Kpaxsvv xs Kav KpaxsvaGav on’ aJAp^cov , 8s 
hand , the infection of disease , is to lead and to be led , one part by another , 
xo vogov apxevv xs Kav apxsGGav a?Ao on’ a'k'kov 
that is contrary to Nature . (mpa (|)ugvv .) 

Glaucon: It is indeed . (Egxv yap .) 

Socrates: (I said) Is it not the case then , in turn , that The Implantation of Justice , is to establish 
sijvpv, Ookoov ao xo spnovsvv SvKavoaovpv KaGvGxavav 

the elements in the soul according to Nature , to Fulfill and to be Perfected by one another ? And 
xa sv xp \|/oxp Kaxa (Jvugvv Kpaxsvv xs Kav npaxsvaGav on’ a^p^cov , 
while the infection of injustice , is to lead and be led , one by another , contrary to Nature . 

8s xo aSvKvav apxevv xs Kav apyeGGav oX'ko on’ aJAoo napa i|)ogvv ; 

Glaucon: (he said) Perfectly so . 

st()p , KopvSp . 

Socrates: Accordingly then , on the one hand , Virtue will be Like , a sort of Health , and 
444e apa psv Appxp sv svp cog sovksv xvg xs oyvsva Kav 
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Beauty/Perfection and a Good Disposition of The Soul ; while on the other hand , vice is like 
KaXXoq kou euei;va \|/uxqq » Se KaKva 

a sort of sickness , and deformity, and deficiency/weakness of the soul. 

voaoq is Kav avoxoq Kav aaOsvva. 

Glaucon: It is so . (Ecmv outgo .) 

Socrates: Take notice then, does not The Pursuit after Beauty/Perfection, on the one hand , also 
Ap’ ouv ou eTuxqSeupaxa xa KaXa pev Kav 

lead to the acquisition of Virtue , but on the other hand , to pursue what is defective lead to vice ? 
(jvepev evq Ktr|ovv apexqq, 8’ xa avaypa eve; KaKvaq ; 

Glaucon: Necessarily . (AvayKq .) 

Socrates: 19 Surely then , that which now remains for us , as it appears , is to consider, 

445 8r| To qSq Xouxov qpvv, coq soiksv , sou aK£\|/ao0av, 

whether in turn , it is Advantageous both to act Justly , and to Pursue what is Beautiful , and to be 
noxepov an XuovxeXev re 7tpaxx£vv SvKava Kav £7uxqSeo£vv KaXa Kav evvav 
Just ; whether a person having such a character is unnoticed or not ? Or whether it is 
SvKavov , eav oov xovouxoq eav xe Xav0avq sav xs pq , q svvav 

Advantageous , to react unjustly and to be unjust , even though one may never be brought to trial, 
aSvevv xe Kav aSvKov eavwep pq 8v8co SvKqv 

nor become better by being corrected ? 
pq8e yvyvqxav PeXxvcov KoXa^opevoq ; 

Glaucon: (he said) O Socrates , but this speculation has already shown , or, at least to me , that 
8i))q , co XcoKpaxeq , AXX’ xo cnceppa q8q (Jjavvexav epovye 

it would be ridiculous , if, on the one hand , the Nature of the body were corrupted , in that case 
yvyvecrOav yeXovov , ev pev xqq (jvuaecoq xou acopaxoq SvaijvOevpopevqq apa 

living life will not be worth living ; even if one could do whatever else they wished , along with 
(^Gopev Pvgotov oo8e evvav, eawrep xvq av novq o aXXo PouXqOq pexa 
all the food and drink and all wealth and every source of power -except this- on the one hand , 
navxGov cnxvcov xe Kav tcotcov Kav navxoq 7xXouxou Kav 7xaaqq apyqq , 7rXqv xouxo , pev 
Seeing from what Source , this self will be Liberated from vice and injustice , and Seeing 

onoOev xouxo auxou eaxav anaXXayqaexav KaKvaq Kav aSvKvaq , 

from what Source , on the other hand , this self may Acquire Justice and Virtue , by indeed 

8e Kxqaexav SvKavoauvqv Kav apexqv , euievSq- 

having Seen that each of these Beings have indeed come to Light such as we set them in detail. 
-7xep eKaxepa ovxa ye eijvavq ova qpevq 8veXqXu0apev. 

Socrates: (then I said) It would be ridiculous . However , since indeed we have thus arrived 

8’eyro qv, yap LeXovov owGoq eneuvep aXX’eXqXu0apev(Epxo^al) 

at such a Source , That enables us to Over-see most clearly , that these Ideas have to exist 
evxau0a ovov xe KaxvSevv aaijveGxaxa, oxv xauxa e%ev 

in This Way , we must then , not grow weary . 

ouxGoq xpq ou arvoKapvevv. 

Glaucon: (he said) By Zeus ,We must grow weary , the least of all. 

ecpq , vq xov Ava , a7VOKpqxeov HKvaxa navxGOV . 

Socrates: (then I said) Now come here , in order that you may also See , how many forms/aspects 
445c 8’ eyro qv, vuv Aeupo, vva Kav vSqq, ooa evSq 

vice possesses ; aspects which , as they appear to me , to be indeed also worthy of speculation . 
q KaKva exev, go Goq SoKev epov ye Sq Kav aipa 0eaq. 

Glaucon: (he said) I will follow , only tell me . 

etpq , Eitovpav : povov Xeye . 
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Socrates: (I said) And surely now , seeing that we have ascended to this Point of The Logos , 

S’ syco r|v , Kai ppv srcsiSp avaPsPpKapsv svxaoGa too Loyoo , 
just as if from a Lofty Place of Survey, as it comes to Light for me , that there is on the one hand , 
cogtcsp a no aKxmiac; ^ouvexou poi, sivai psv 

One Idea of Virtue , whereas on the other hand , those of vice are unlimited , furthermore , 
sv siSoq xpt; apsxpc;, 5s xr|q KaKiaq ansipa, S’ 

in which , there are Four of themselves , which deserve to be mentioned . 
sv ana xsnapa aoxoic; eov aipov S7upvpa0pvai. 

Glaucon: (he replied) What do you mean ? 

s(pr\ , IIcoc; Lsysiq; 

Socrates: (then I said) There have to exist, as many aspects of types of government that are 
S’ syco pv, s/ovxsc; Ocxoi xponov siSp noLixsicov siaiv 

possible , just as there exist such aspects of types of soul. 
kivSovsooogi Kai sivai xoaooxoi xpo7roi i|/oxp<; ■ 

Glaucon: In that case , how many are there ? 

5r| IIogoi ; 

Socrates: (then I said) There are Five forms of governments , just as there are Five of the soul. 
445d S’ syco pv, psv Tlsvxs noLixsicov, Ss 7xsvxs i|/oxp<;. 

Glaucon: (he said) Tell us , what these are . 
stpp, Asys xivsc; 

Socrates: (I replied) I say , that This , on the one hand , which we have gone through in detail, 
suiov , Asyco, oxi ooxoc; psv ov ppsiq SisLpLoGapsv 

will be One Aspect of Government , but twofold names may be applied to It . For if, 
av sip siq xponoc; 7xoLixsiaq , S’ Sixp av Kai S7xovopaa0sp : yap 

on the one hand , among The Leaders/Rulers there is One Outstanding/Superior Person , 
psv sv xoiq apxooai svoq Siaijispovxoq avSpoq 

It may be called a Kingdom , but if on the other hand , there were more , an Aristocracy . 

av icLpGsip PaaiLsia, Ss uLsiovcov apiGTOKpaxia. 

Glaucon: (he said) True . 

scpp , ALpGp . 

Socrates: (then I said) Therefore , I say , This is One Species . For neither if several, nor if only 
445e S syco pv , xoivov Lsyco Tooxo sv siSoq : yap outs av nLsiouq ouxs 
one arose among them , would they ever reasonably alter The Worthy Laws of The City ; 
siq syysvopsvoq av Loyoo Kivpasisv xcov a^icov vopcov xpq noLscoc;, 

which Provide for The Nurture and Education we have described in detail. 

p xPh^Psv 0 ? xpoijip xs Kai miSsia SipLGopsv . 

Glaucon: (he said) That is not likely to happen . 
s<()p , yap Ou siKoq. 


End of Book 4 
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Book 5 
E 


Socrates: 1 Accordingly then , on the one hand , I name both such a City and Government , 

449 xovvuv psv KaXco is xpv xovauxp tvoXvv kou vvoiUxsvav 

and such a person , Good and Upright ; if indeed it is Self Upright , but on the other hand , I name 
kou xov xovouxov avSpa , AyaGpv kou opGpv : sursp aoxp op9r|, 8s 

the others vicious and erroneous , both in regards to the administration of cities , and in regards to 
xaq akkaq kolkolc, kou ppapxppsvaq , xs 7xspv SvovKpasvq nokscov Kav rcspv 
providing the disposition of individual souls , existing in Four species of depravity/deficiency . 
KaxaaKsopv xpowoo vSvcoxcov v|/oxpg, ovaaq ev xexxapcn svSscnv 7xovppvaq . 
Adeimantos: {he said) Of what kind are these then ? (si|)p , novae; xaoxac; Sp ;) 

(This theme will not be picked-up again until the Eighth Book . jfb) 

The First Wave 

Narrator-Socrates: On the one hand, I was then going to describe them in order, as each one 
449b psv syco pa Kav spcov xaq si))s£,p<; cot; SKaaxav 

appeared to me to arise from one another : but on the other hand, Polemarchos, stretching 
sijvavvovxo pov psxaPavvsvv s£, aXXpXcov : 8s o noXspapxoc; SKxsvvac; 

out his hand -for he sat a little further off than Adeimantos- and catching him by his robe 
xpv ysipa -yap KaBpaxo apvKpov ancoxEpK) xoo ASsvpavxou- Kai kaPopsvoc; auxoo xoo vpaxvoo 
from above, at his shoulder, drew him near; and bending him towards himself, spoke 
avcoGsv napa xov copov jvpoapyaysxo sksvvov xs Kav Kav 7vpoxsvvaq sauxov sXsysv 
something in a whisper, of which , on the one hand , we heard nothing else, but the following : 

axxa 7ipoc7KSKO(t)a>c;, eov psv KaxpKooaapsv ooSsv aAAo , 8s xoSs : 

Polemarchus: {he said) Shall we let it pass then , or what shall we do ? 

s4>r|, Atjvpaopsv ouv, p xv Spaaopsv; 

Narrator-Socrates: Adeimantos said, speaking now aloud : 

o ASsvpavxoq stpp , Xsycov pSp psya 
Adeimantos: Not in the least. (HKvaxa ys .) 

Narrator-Socrates: And I replied : (Kav syco svjvpv ,) 

Socrates: What especially , will you not let pass ? 

Tv paXvcxxa , upsvc; ook aijnsxs ; 

Adeimantos: {to which he then said) You . (Xs.) 

Socrates: {I said) And because of what, especially ? 

449c syco soxov, Oxv xv paXvaxa; 

Adeimantos: {he said) You seem to us to be negligent, and to be stealing not the least part of 
si|)p , SoKsvq ppvv AwoppaGupsw , Kav skkXstcxvv oo xo sXayvaxov 
The Whole Idea of The Logos , that you may not have the trouble of going through it in detail, 
okov svSoc; xoo koyov , vva pp SvsXGpc; , 

and you imagine that Self escaped our notice , when you casually said (423e) ; that accordingly , 
Kav ovpGpvav aoxo Xpasvv ijvaoXcoq svraov , apa 

as both women and children are concerned “it is manifest to everyone” , that they will exist 
coq xs yuvavKcov Kav navScov 7xspv SpXov navxv , oxv saxav 

“In The Communion/Community/Commonality of Friendship” . 

xa Kovva (pvAcov . 

* 
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Socrates: (Isaid ), Is it not the case then , that it was said correctly , O Adeimantos ? 

si))qv, Ookoov opGeoq , co ASevpavxs ; 

Adeimantos: (to which he then said) Yes , but this , that was correctly said , just like the other 
oq 8’ r), Nou, aXTa xooxo to opGcoc; , cocmsp xaXXa 
parts of The Logos , requires explanation ; in order to show what is The Way of their 
^oyoo Sevxav xvq o xporcoc; xqc; 

communion . For there may be many kinds of it. Therefore , do not overlook to mention 
Koivcoviaq : yap av yevovvxo noTToi. oov pq mpqq(7tapevSov) ^eyveq 

which one you mean . Since we have been expecting , for a long time , imagining that you 
449d ovxvva ao. eoq qpsvq wspvpevopev naXai ovopevov as 

would remember about both the propagation of children; in what way they should be propagated , 
pvqaGqaeaGav 7vepv xs 7ravSo7rovvac; nov 7iavSo7xovqaovxav 

and once they are bom , how they should be nurtured ; and then about the whole of that which 
kou yevopevooc; rccoq Gpe\|/ooav , kou o^qv xaoxqv qv 

you spoke of, concerning the commonality of women and children ; for we imagine , that it is of 
^eyevq Kovvcovvav yovavKcov xs kou navScov : yap ovopeGa yvyvopevov 

some considerable difference -all the difference in fact - to the government, when this is either 
xv peya (jispsvv Kav oTov siq noTixsiav q 

carried-out correctly or not correctly carried-out. Hence , now , that you are attempting-to-lay- 
yiyvopsvov opGcoq q pq opGcoq . ouv vov S7xev8q 87U^apPavev 

hold-of another government, before you have sufficiently unfolded these subjects , this that you 
ai^qq 7xo^vxevaq 7xpw vKavcoc; Sve^eaGav xaoxa, xooxo o ao 

now heard , seemed proper to us , not to release thee , until you should unfold all these matters , 
450 qKooaaq SeSoKxav qpvv , xo pq peGievav ae , 7ipvv av 8ieA,Gqq navxa xaoxa , 
just as you did the others . (eoanep xaXXa .) 

Narrator-Socrates: Glaucon said: (o F/.aoKcov stpq) 

Glaucon: And you may then , also count me in , as joining-in-common in this vote . 

xoivov Kav xvGexe epe , kovvcovov xaoxqq xqq \|/qi|)oo . 

Narrator: Thrasymachus said: (o Qpaaupayoq stpq) 

Thrasymachus: Be not neglectful, O Socrates , and consider this a joint-resolution of us all ! 

Ape^ev , co Xancpaxsc; , vopv^e xaoxa SeSoypsva qpvv mav. 

Socrates: 2 (then I said) What is this , you have done , by laying hold of me ! Such a 

8’ eyeo qv, Ovov evpyaaaaGe S7tv^aPopevov poo . oaov 
Logos in turn , as the one you set in motion at the beginning , about the nature government ! 

i^oyov jxaAxv coawep Kvvevxe e£, apxqq 7vepv xqq 7io^vxevac;! 

In which I was already rejoicing , as having been completed , being Well-Disposed , if anyone 
cov eyeoye qSq exoupov coq Sve^q^oGeoq ajatuov ev xvq 

would have allowed these matters , as stated at that time , to have been accepted . For now , you 
450b eaaov xaoxa coq sppqGq xoxe anoSs^apevoq: vov opevq 

know not, what a swarm of explanations it is which you excite , by calling them forth ; which I, 
vaxe ook oaov eapov ^oycov a 87Teyevpexe, mpaKa^oovxeq : ov eyco 

beholding , passed by at that time , that it would not bring-about a huge mob . 

opcov wapqKa xoxe, pq mpaaxov 7toA,ov ox^ov. 

Narrator-Socrates: to which , Thrasymachus then said: (oq o ©paaopayoq S’ q ) 
Thrasymachus: What then ? Do you imagine that these men have now come here to melt gold , 
Tv Se ; ovev xooaSe vov aijnxGav evGaSe xpucxoxoqaovxaq , 

and not to hear of The Logos ? 
aTT oo aKooaopevooq Toycov ; 
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Socrates: (Isaid) Yes indeed , but within Measure . 

surov , Nou ys , psxpxcov . 

Narrator-Socrates: Glaucon said: (o f/.auKov s(|)r|) 

Glaucon: It is indeed then, within Measure , O Socrates , for those who possess Intellect , 
y’ Ss Msxpov , co XcoKpaxsq, sxouaxv vouv , 

to listen to such kinds of Logos , through-out their whole life . So , on the one hand , never mind 
aKoueiv xoxooxcov ^oycov o o^oq pxoq. a’kha psv xo sa 

about us , but thou , on the other hand , in no way at all grow weary explaining to us that which 
450c qpsxspov go 8s pqSapcoq artoKapqq spcoxcopsv cov 

appears to thee to be the object after which we enquire . What sort of Commonality is to be 
Soksx gox q Sxs^xcov. xxq q Koxvcovxa SGxax 

established in regards to children and women by our guardians , and in regards to the nurture of 
7tspi xs naxScov kou yuvaiKcov qpxv xoxq (jxu^a^xv , xpoijxqq 

children while they are still newly-bom , in the period between their generation and the beginning 
ovxcov sxx vsoov , sv xco xpovco psxa^u xqq yxyvopsvqq xs kou ysvsGSCoq 
of their education , which certainly seems to be the most troublesome of all. Therefore , 
7taiSsiaq , q Sq Soksx sxvax S7ti7iovcoxaxq . ouv 

try to say , in what way Self must come into existence . 
nsipco sxxsxv xxva xponov auxqv 8sx yvyvsaOax. 

Socrates: (then I said) It is not easy , O Good Spirit, to go through these matters in detail; for 
S’ syco qv , Oo paSxov , co suSaxpov , Sxs^Osxv : yap 

there are many of them that elude persuasion , even more than those which we have gone through 
s^sx no'k'kac, amaxiaq , sxx pa^ov xcov cov SxqMlopsv 

previously . And even though what we say may be possible , it might still be doubted , whether 
sp7rpoa0sv. Kax yap coq ?csysxai Sovaxa , av a7txaxoxx’ , Kax sx 
these matters were brought into existence , with special consideration for what may be Best , 
xauxa ysvoxxo o xx pa^xaxa coq av sxq apxax’ 

and hence remain un-persuaded by these considerations . For which Reason , O dear companion , 
450d Kax anxGxqasxax xauxq . 8xo , co (JxxAs sxaxps, 

I surely hesitate , to touch anything concerning these matters themselves , that The Logos 
8q Kax OKvoq anxsaOax xxq auxcov o ^oyoq 

may not appear to be wishful-thinking . 
pq 8oKq sxvax so/q • 

Glaucon: (to which he then said) Do not hesitate ; for neither are your hearers uneducated , 
oq 8’ q , MqSsv okvsx : yap ooxs ox aKooaopsvox ayvcopovsq 
nor un-persuadable , nor intractable . 
ooxs aruaxox ooxs Soavox 

Socrates: (and I said) Do you wish to say this , O excellent one , to encourage me in some way ? 

Kax syco sxnov , q Poo^opsvoq ^sysxq , co apxaxs , mpaGappovsiv ps tcoo ; 
Glaucon: (he said) Yes I do . (stpq ,Eycoy’ .) 

Socrates: (then I said) Accordingly then , your words have had quite the opposite effect. For if 
8’ syco qv, xoxvov noxsxq Flav xoovavxxov . yap 

on the one hand , I trusted myself, that I knew what I am about to say , your encouragement 
psv spoo nxGxsoovxoq spox sxSsvax a A-syco, q napapuOxa 
would hold well. For one can speak with Safety and Confidence amongst Thoughtful Friends 
450e sx/ov Ka?uoq : yap Jcsysxv aaijxa^sq Kax Gappa^sov sv ijxpovxpoxq xs Kax tpxWoxq 
about The Greatest and The Most Intimate Matters , by Knowing The Truth , but on the other 

7ispx xcov psyiaxcov xs Kax (pxikcov siSoxa xa^qGq : 8s 

* 
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hand , to be distrustful while at the same time seeking to produce The Logos , which is 
aTuaxouvxa kou apa ^pxouvxa 7iovsva0av xouq Loyouc; , o 

what I am surely doing , is both dreadful and dangerous . Not that I would be liable to some 
451 sy© Sr| Spco, i))o|3spov xs kou aijvaLspov, ou oi|)Lsvv xv 

ridicule ; for that is indeed childish ; but I fear that I may not only miss my footing in my search 
ysL©xa: yap xouxo ys rvav5vKov : akka pp ou povov aijvaLsvc; nspi 

for The Truth , but that I myself may also drag down my friends in a fall, wherein a false step 
xpq aLpdsvac; akka avxoq Kav £,ovsTtvamaapsvoc; xooq 4>r?cooq Ksvaopav a ai|)aLLsa9av 
should least happen . Thus , I bow to Adrasteia (Necessity) , O Glaucon , for that which I am 
5sv pKvaxa. 5s 7ipoaKuv© A5paaxsvav , co TLauK©v, ou 

about to say with Goodwill , for I then trust it is a lesser offense to kill someone unintentionally , 
psLL© Lsysvv /apvv : yap ouv sLtcv^© ysvsaOav skaxxov apapxppa (|)ovsa xvvoq aKouavcoc; 
than to deceive people in matters regarding that which is Beautiful and Good , Just and Lawful : 

p anaxscova 7i:spi KaLeov xs Kav ayaOcov Kav 5vKav©v vopvpcov . 

So that, it would be better to risk this hazard among enemies , than among Friends . 

451b coaxs Kpsvxxov kivSuvsusvv xouxo xo KivSuvsupa sv s/Opoic; p t))i?coiq , 

Hence , your encouragement has no effect on me . 

ouv 7iapapu0sv ou ps . 

Narrator-Socrates: Then Glaucon laughing, said : 

Kav o TLauKcov yskaaaq st))p , 

Glaucon: Then, O Socrates , if we suffer anything out-of-tune by The Logos , 

ALL’, co XcoKpaxsc;, sav naOcopsv xv nLpppsLsc; vno xou Loyou , 
we shall release and clear thee , as if of homicide , and of being no deceiver of us , 
aijnspsv Kav KaOapov as coansp <()ovou Kav svvav pp awaxscova ppcov , 
therefore , speak with confidence . 
a'k'ka keys Oapppaaq. 

Socrates: {Isaid) Therefore , accordingly then , just as The Law declares such a person to be 
sutov, Akka psvxov, ©q o vopoq Lsysv o 

indeed pure and free of guilt in those cases ; then it is indeed reasonable if that is the case here . 
ys KaOapoc; Kav ai|)s0svc; sksv : 5s ys svkoc; sursp sksv , Kav9a5s. 

Glaucon: (he said) Accordingly then , for this reason , please proceed . 

s<()p, xovvuv xouxou svsKa, y’ Asys 
Socrates: (I said) We must now certainly return again to say , that which should have been said 
sy© s<()pv , /pp vuv 5p avarcakiv av ksysvv , a s5sv Asys 
at that time , in due order ; perhaps ; but at this time , this way may well be the right way ; that 
451c xoxs s4>s£,pq : va©q 5s xa/a oux©q av s%ov op9©q , 
after having entirely delineated the actions respecting the men , we may now in turn , distinguish 
psxa navxskcoq 5va7rspav9sv 5papa av5psvov au 7ispavvsvv 

those of women , especially since you call on me to do so . 
xo yuvavKsvov , akkcoq xs Kav S7vsv5p au npoKaLsv oux© . 

3 For in my opinion , men who have been born and educated as we have set-out in detail, 
yap Kax’ sppv 5o^av Avdpronovc; sax’ i|)oav Kav 7vav5su9svavv ©q ppsvq 5vpL9opsv 
have no right to the possession and use/advantage of children and women , other than to keep on 
ouk opdp Kxpavq xs Kav xP eva nav5©v xs Kav yuvavK©v aLLp p vouavv 
following that same impulse , even as we have been impelled by from the beginning ; For 
Kax’ xpv sKsvvpv opppv , pvwsp ©pppaapsv xo 7tp©xov : 5s 

we have attempted by The Logos , to some degree to mould men as //Guardians of a Herd . 
STCs/svppaapsv x© ko y© rcou Ka0vaxavav xooq av5paq ©q ijvuLaKac; aysLpq . 
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Glaucon: Yes we have. 

Nax. 

Socrates: Accordingly then , let us follow that close Resemblance and assign to them the 
451d xoxvov AKo^ooGcopsv mpa7xikpcTxav Kax anoSxSovxsc; xriv 

propagation and upbringing of children , and then consider , if it is proper for us to do so or not. 
ysvscnv Kax xpoijxpv , Kax CTK07xcopsv , sx 7tps7xsx ppiv p ou . 

Glaucon: (he replied) How ? (sijxp , ricoq ;) 

Socrates: In the following way. Must we then expect the female watch-dogs to join in guarding 
QSs . Ttoxspa oxopsOa xaq Gp^sxaq xcov ijxu^aKcov kuvcov ^opijxu^axxsxv 
just as the males would guard , and to hunt along with them and do everything else in common ? 
ansp ox appsvsq av (jxo^axxcoax, Kax i;ov0ppsosxv Kax 7ipaxxsxv xak.'ka Koxvp , 

Or shall we expect, on the one hand , for the females to manage domestic affairs within doors , 
p psv xaq oxKoupsiv svSov 

as being unable to keep-watch , because of the up-bringing and nursing of the pups , while on the 
coq aSovaxoq Sxa xov xokov xe Kax xpoijxpv xcov aKo^aKcov , 8s 

other hand , the males labor , and to have the overall-care over the flocks ? 

xooq 7xov8xv xs Kax s/exv naaav snxps^sxav 7xspx xa noxpvxa ; 

Glaucon: (he said) They are to do everything , in common . Except that we are to employ 
451e s())p, navxa Koxvp , 7x^pv xP®E e 9 a 

the females as the weaker, but the males as the stronger of the two . 

coq aaGsvsaxspaxc;, 8s coq xaxupoxspoxq xoxq . 

Socrates: (Isaid) Therefore , is it possible to employ any creature for the self/same purposes , 
syeo si|)pv , oov, Oxov x’ XP 1 !^ 011uvl (^coco 87U Ta oxoxa 
unless you give it the self/same nurture and education ? 
av pp a7roSxScoq xpv aoxpv xpoi))pv xs Kax naxSsxav ; 

Glaucon: It is not possible . (Oox oxov xs .) 

Socrates: Accordingly then , if we shall employ the women for the self/same purposes as we do 
apa Ex xppcropsGa xaxq yovax£,xv S7ix xauxa Kax 

the men, then we must also teach them these the self/same things ? 

452 xoxq avSpacn , Kax SxSaKxsov xauxaq auxaq . 

Glaucon: Yes , we must. (Nax.) 

Socrates: Were not both music and physical training assigned to the males ? 

psv Mouctxkp xs Kax yupvaaxxKp sSoGp SKsxvoxq . 

Glaucon: Yes , they were . (Nax.) 

Socrates: Therefore , these two arts , and those relating to war , must also be assigned 
apa xouxco xco xs/va Kax xa 7xspx xov 7xo?cspov Kax anodoxsov 
to the women, and they must be employed with the same tasks . 
xaxq yuvaxipv Kax /ppaxsov Kaxa xauxa. 

Glaucon: (he said) It is reasonable , from what you say . 

si|)p, Exxoq s£, cov ^sysxq. 

Socrates: (I said) Yet perhaps , as these circumstances are contrary to custom , many of these 
sxtcov , Sp Icrcoq , nspx xa n apa xo sGoq noXXa 

situations that we now mention , may appear ridiculous , if practiced in the way we mention . 

vuv ?isyopsva av <))axvoxxo ys^oxa, sx 7tpacqsxax p A,sysxax. 

Glaucon: (he replied) Extremely so . (st))p , Kax pa/.a .) 

Socrates: (then I said) What do you see as the most ridiculous part of Selves ? Or is it quite clear , 
8’ syco pv, Tx opaq ys^oxoxaxov auxcov; p Sp 8p^a 

that it is because you foresee the naked women wrestling with the men in the wrestling schools ; 
452b oxx xaq yupvaq yuvaxxaq yopva^opsvaq psxa xcov avSpeov sv xaxq 7xa^axaxpaxq 
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not only the young , but also those that are quite elderly , who like old men in the gymnasiums , 
ou povov xaq vsaq , akka kou r|5r| xaq Jtpea(3oTspac;, rocntsp too q yspovxaq sv xovq yopvamovc;, 
when , wrinkled and not at all pleasing to look at, are nevertheless fond of exercise ? 
oxav pocrov kou pq q8svq xqv o\|/vv opcoq (tnZoyopvaGxcomv; 

Glaucon: (he said) Yes , by Zeus . Because it might indeed appear ridiculous , 

8(|)q , Nq xov Ava , yap av ye ((javeiq ysZovov , 

as matters stand at present. 
coq sv xco napsaxcoav. 

Socrates: (then I said) Is it not the case then , that since we have been impelled to speak , 

8’ syco qv, Ookoov snsiTtsp coppqaapsv Zsysvv, 

we must not be afraid of all the jokes that the wits may produce , in regards to what type and 
ou ())oPqxsov xa aKeoppaxa xcov /apvsvxcov av svttovsv nspv ova Kav 

in what degree are being generated from such a change ; whether in gymnastics as well as 
452c oaa ysvopsvqv xovaoxqv psxaPoZqv Kav svq yopvacna Kav 

in regards to music , and not least of all, in the use of arms , and the management of horses ? 

7vspv poocTVKqv Kav ook sZaxvaxa nspv xqv a/savv xcov onXcov Kav oxqasvq vtuicov . 
Glaucon: (he replied) You speak correctly . (svpq 9 Zsysvq OpOcoq .) 

Socrates: But since we have indeed started to speak , we must cross-over to the rough-part of 
A1Z’ s7vsv7vsp qp^apsOa Zsysvv, rcopsoxsov 7tpoq xo xpaxo 
The Law , and compel these men not to do what is customary for selves , but to think seriously , 
xoo vopoo , xs SsqOsvcjv xooxcov pq Ttpaxxsvv xa aoxcov aZZa artooSa^sw , 
and remember , that not very long ago , such practices appeared to be base and ridiculous to the 
Kav wiopvqaaCTW , oxv ou 7roZoq xpovoq s£, oo sSoksv svvav avaxpa Kav ysZova xovq 
Hellenes , just as they do now to most of the barbarians : seeing naked men . And at the time 
EZZqavv , awsp vov xovq noZZovq xcov PapPapcov, opaaOav yopvooq avSpaq , Kav oxs 
the Cretans first began their exercises , and afterwards the Lacedaemonians , it was within 
452d psv Kpqxsq 7ipcoxov qpxovxo xcov yopvacrvcov , snsvxa AaKsSavpovvov, scqqv 
the power of the witty of that time , to make fun of all these practices . Or do you not think so ? 

xovq aaxsvovq xoxs KcopcoSsvv navxa xaoxa : q ouk ovsv ; 
Glaucon: I do indeed . (Eycoys .) 

Socrates: But I suspect, that when those who practiced stripping all such things , brought to light 
A1Z’ , ovpav, snsvSq xpofisvoi? TO anoSosaOav navxa xa xovaoxa sijvavq 
that it was better than covering-up , what appeared ridiculous to the eye , was indeed removed by 
apsvvov xou CTV)yKaZv)7Txsw , xo Kav ysZovov sv xovq oi))0aZpovq 8q s£,sppoq otco 
That which was Revealed by The Logos as Best , and this clearly showed that it is vain 
xou pqvoOsvxoq sv xovq Zoyovq apvaxoo , Kav xooxo svsSsv^axo , oxv paxavoq 
to be led to consider anything ridiculous other than that which is defective , or to attempt to 
qysvxav xv ysZovov aZZo xo oq KaKov , Kav STtvxsvpcov 

raise a laugh by looking upon any other aspect as ridiculous , other than that which is thoughtless 
o ysZcoxotcovsov aTtoP^sncov 7vpoq xvva aZZqv o\|/vv coq ysZovoo q xqv ai|)povoq 

and that which is defective , or in turn , to be serious about any other pursuit, other than 
452e ai|)povoq xs Kav xou KaKoo , Kav ao awooSa^sv Ttpoq xvva aZZov axqaapsvoq q 
the consideration of That Which is Good . 
xov ctkotvov xou ayaOou . 

Glaucon: (he said) Altogether so . 

stpq , Tlavxamm psv oov . 

Socrates: 4 Take notice then, is not this the first thing that must be agreed about Selves : 

Ap’ oov oo xooxo wpcoxov psv avopoZoyqxsov nspv aoxcov , 
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If these considerations are possible or not ? And if we must allow it to be a matter of dispute , 
si Suvaxa p ou, kou Sotsov ap^vaPpxpavv, 

whether anyone in jest or in earnest, is inclined to question , whether The Nature 
453 sits xvq (Jn^omvGpeov sue GTtouSaGxvicoq sOs^sv apijnGPpxpGav, 7 xoxspov p (Jjugvc; 
of the human female is capable of sharing in common with the male species , in all tasks , 
p avGpccmrvp p Op}isva Suvaxp KowcovpGou xou appsvoq xp ysvouq svq anavxa xa spya , 
or in none at all, or in some , but not in others , and then under which of these headings are the 
p svq 008 ’ sv , p svq xa psv ova xs , svq xa 00 , vcav Sp Ttoxspov xouxo xo sgxvv xov 
affairs of war conducted ? Accordingly then , would not this be that best beginning , that would 
wo^spov 7vspi ; ap’ av oo/ ouxeoq xvq KaiUaaxa apxopsvoq eoq Kav 

Reasonably lead to the best end ? 
swcoq xo vca)Avaxa xs^suxpasvsv ; 

Glaucon: (he said) Quite so .(s<|>P , IIo^u ys .) 

Socrates: (then I said) Therefore , do you wish that we dispute these matters ourselves , in behalf 
8 ’ syco pv , ouv Bou^ev ppsvq apijnGPpxpacopsv 7 vpoq ppaq rmsp 
of those Selves , in order that their point-of-view may not be besieged and bereft of Logos ? 
urtsp auxouq xeov ak'kcov , vva xou sxspou pp 7xo?aopKpxav spppa ^oyou ; 
Glaucon: (he said) There is nothing to hinder us . 
scpp , OuSsv KCO^USV . 

Socrates: Let us say then , for Selves , that: ‘0 Socrates and Glaucon , there is no need for others 
453b Asycopsv Sp unsp auxcov oxv “eo Xeovcpaxsq xs vcav T^auiccov , ouSsv Ssv akXo’oq 
to dispute with you ; for at the beginning of the foundation of the city which you settled, you 
api|)VGPpxsvv upvv : yap sv apxp xpq vcaxoviaGseoq 7xoX,vv eov covcv^sxs , 
yourselves agreed, that it was necessary for each individual (man-woman , young-old) 
auxov copo^oysvxs Ssvv sKaGxov sva 

to practice the one work of Self , for which they were best fitted by Nature . 
npaxxsvv xo sv auxou vcaxa i|)ugvv 

Glaucon: I think we acknowledged it; for how could they not ? 

oipai Gpo^oypGapsv : yap raoc; 00 ; 

Socrates: Then , does not The Nature of the man differ in a way, widely from that of the woman ? 

ouv Egxvv 00 xpv i|)ogvv avSpoq Svaijvspsv oncoq 7 rap 7 vo^u yuvp ; 
Glaucon: How then , could it not differ ? (neoq S’ 00 Svaijvspsv;) 

Socrates: Is it not the case then , that it is fitting that a different function be assigned, 

Ouvcouv npoGpKsi Kai a XXo spyov npoGxaxxsvv 

corresponding to each difference of the Nature of Self? 

Kaxa xo xpv i|)ugvv aoxou; 

Glaucon: Of course . What follows then ? (Tv ppv ;) 

Socrates: How then, are you not mistaken now, and contradict yourselves , when you say in turn 
453c neoq ouv, oux apapxavsxs vuv vcav xavavxva ^sysxs auxovq , <()aGKovxsq au 
that men and women must do the self/same things , while their Natures are so far apart ?’ 
xooq av5pa q kou xaq yuvavvcac; Ssvv wpaxxEvv xa aoxa , ())uovv s/ovxaq nkevaxov KsxcopvapEvpv ; 
Have you any defense to these objections , O wonderful man ? 

scqsvq xv awo^oysvaGav 7ipoq xaux’ , eo Gaupaavs , 

Glaucon: (he said) Since , on the one hand , it is not at all easy to defend , all of a sudden ; 

s4»p , Qq psv ou mvo paSvov s^avijvvpq: 

hence I will plead and do now plead , that thou would go through these explanations , 
aTTa Sspaopav xs vcav Ssopav gou vcav spppvsuGav 

from the point of view of our Logos , whatever they may be . 
xov U7xsp ppeov Toyov , oGxvq tcox’ sgxvv . 


194 


Socrates: (then I said) These are the objections , O Glaucon , and many others such as these , 
453d 8’ syeo r|v , Taut’ eauv , co TZaoKcov , kou rcoZZa aZZa xovaoxa , 

which I foresaw long-ago , and was both afraid and unwilling to touch , on what is 
a eyeo npoopcov rcaZav xs siJvoPoopqv kou cokvoov anxsaOav, xoo 

Lawful concerning the acquisition and up-bringing of women and children . (451c) 
vopoo 7tspi xoo Kxqcnv Kav xpoijvqv xcov yovavKcov Kav mvScov . 

Glaucon: {he replied) No , by Zeus , they do not seem to be easily satisfied ! 

sijvq , Oo pa xov Aia , yap oo sovksv sokoZco . 

Socrates: {I said) They are not. But the following surely has to be the case : Should someone fall 
sorov , yap Oo : aZZa ec>8’ Sq s^si : av xvq sp^saq 

into a small fish-pond or into the middle of the greatest sea , one must nevertheless then swim 
svq piKpav KoZopPqGpav xs av svq psaov xo psyvcrxov wsZayoq , ys opeoq oov vsi 
in the one , no less than in the other . 

psv ooSsv qxxov . 

Glaucon: Entirely so . (ITavo psv oov .) 

Socrates: Is it not the case then , that we must also swim and endeavor to save ourselves from 
Ookoov qpvv Kav vsoaxsov Kav Ttsvpaxsov aeo^saGav sk 

these objections , expecting that either some dolphin lift us out , or that we shall have some 
xoo Zoyoo , sZnv^ovxaq qxov xvva SsZvjnva qpaq onoZaPsw q av xvva 
other inscrutable deliverance ? 
aZZqv anopov crcoxqpvav 

Glaucon: {he replied) It seems we must do so . (stprj , Eovksv .) 

Socrates: {then I said) Come then , let us see if we can find some way of getting-out. For surely 
453e 8’ syeo qv, Osps Sq, sav sopeopsv rcq xqv s£,o8ov. yap Sq 

we did acknowledge that different Natures must practice different works . Whereas that the 
copoZoyoopsv aZZqv (jvoavv Ssvv s7ivxqSsosvv aZZo, 8s 

Nature of a woman and a man is different ; yet now , we say that different Natures must practice 
yovaiKoq Kav avSpoq svvav aZZqv : 8s vov ijvapsv xaq aZZaq ijvoasvq 8svv snvxqSsoaav 
the self/same works . Are these the charges of which we are accused ? 

xa aoxa . xaoxa qpcov Kaxqyopsvxs ; 

Glaucon: Precisely so . (KopvSq ys .) 

Socrates: {then I said) Flow ‘noble’ , O Glaucon , is the power of the skill of contradiction ! 

454 8’ syeo qv , FI ysvvava , co TZaoKcov , q Sovapvq xqq xsxvqq avxvZoyvKqq . 

Glaucon: In what way ? (Tv Sq ;) 

Socrates: {I replied) Because , many appear to me to fall into self unwillingly , and imagine 

sv7Xov , Oxv tcoZZov Sokooctv pov sp7U7ixsvv svq aoxqv Kav aKovxsq Kav ovsaGav 
that they are not contentious , but are instead Reasoning Truly , because they are not able 
ouk spv^svv, aZZa SvaZsysaGav, Sva pq SovaaGav 

to formally Divide/Distinguish the subject under consideration , hence , they merely pursue 
Kax’ svSq Svavpoupsvov xo Zsyopsvov stuctkotcsvv , aZZa Kax’ auxo Svcoksvv 
verbal oppositions ; the opposite of their intended subject, by employing contentious methods 
xo ovopa svavxvcoavv xqv xoo Zs/Gsvxoc; , XP®P SV ° 1 spvSv 

on each other, instead of Dialectics . 
wpoq aZZqZouq , oo SvaZsKxco . 

Glaucon: {he said) Surely many people are affected in this way , but does this equally apply 
sijvq , yap Sq noZZooq Eaxv xo naGoq nspv xooxo , aZZa pcov Kav xsvvsv 
to us in this case ? 
npoq qpaq sv xoo napovxv; 
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Socrates: (then I said) Altogether so . In any case , I am afraid that we have unwillingly fallen 
454b 8’ syco r|v , riavianam psv ouv : yoov KvvSovsoopsv aKovxsq oarcecxGou 

into contradiction . (avxv^oyvaq .) 

Glaucon: How ? (Hcoq ;) 

Socrates: By having verbally pursued , very strenuously and very contentiously , that when 
To Kara xo ovopa SvcoKopsv navo avSpsvcoq xe kou spvcrxvKcoq, oxv 
their Nature happens to be different, they must not have the self/same pursuits ; but we have 
xpv <|)uavv xoyxovvsvv a?Aqv , Ssv oo xcov auxcov s7uxqSsupaxcov , 8s 
not in any respect considered , what is The Idea of The Self/Same and of The Difference 
ouS’oTtqouv s7tscncsv|/aps9a , xv xo svSoq xqq auxqq xs Kav xqq sxspaq 
of their Nature , and to what our Distinction points/tends . At that point we stopped ; when we 
i))UGSCoq Kav 7tpoq xv copv^ops9a xsvvov, xoxe oxs 

had assigned different pursuits to different Natures , and to the same Natures the same pursuits . 
awsSvSopsv xa akka s7uxqSsupaxa a?Aq ijvoaev, 8s xq auxq xa auxa . 

Glaucon: (he said) We have indeed , never considered it. 

s<j)q, yap ouv Oo s7vsaKsv|/aps9a . 

Socrates: (I replied) Therefore , it is still possible for us , as appears , to question ourselves , 

454c 8V7xov , Tovyapxoi, scqsaxvv qpvv , coq sovksv , avspcoxav qpaq auxouq , 
if the Nature of bald-men and hairy-men is the same , and not the opposite ? And afterwards , 
si ())oavq (Jia^aKpcov Kav Kopqxcov q auxq Kav oux q svavxva, Kav swsvSav 
if we agree that they are opposite , then question ourselves , whether if, we allowed the bald ones 
opo^oycopsv svvav svavxvav, sav (jva^aKpov 

to make shoes , whether we should not allow the long-haired-ones to make them also ? 
oKuxoxopcoav, sav pp Kopqxaq , Innate 

then in turn , if the long-haired-ones made them , not allow the others ? VS 

8s au sav Kopqxav , pp xooq sxspouq. Superficial 

Glaucon: (he replied) That would be ridiculous . (si|)q , psvx’ av svp Ts^ovov .) 

Socrates: (I said) Accordingly then , is it ridiculous , for any other reason , than because , 
syco svtvov , Apa ys^ovov, Kax’ akko xv, p oxv 

at that time , we did not wholly Determine The Same and The Difference of their Nature , but 
xoxs oo mvxeoq sxvOspsOa xpv aoxpv Kav xpv sxspav i|)ugvv , a kk’ 

only guarded That Species of Unlikeness and Likeness , that points to 
454d povov sijva^axxopsv sksvvo xo svSoq xqq akkoiatascoq xs Kav opovcoascoq xo xsvvov 
to the self/same pursuits ? Such as when we say , on the one hand , that the soul 
7ipoq xa aoxa s7uxqSsupaxa ; ovov s^syopsv psv xpv vj/uxqv 

of a male-healer and of a female-healer have one and the same Nature ? Or do you not think so ? 

vaxpvKov Kav vaxpvKqv sxevv ovxaq xpv aoxpv <|)ocnv : p ook ovsv; 
Glaucon: 1 do at least. (Eycoys .) 

Socrates: But that on the other hand , the soul of the healer and architect have a different Nature . 

8s IaxpvKov Kav xskxovvkov a?Aqv ; 

Glaucon: Entirely so . (Elavxcoq nov .) 

Socrates: (then I said) 5 Is it not the case then , that if on the one hand , the Nature of men 
8’ syco pv , Ookoov , sav psv xo ysvoq Kav xcov avSpcov 

and of women , is seen to be different in respect to any Art, or any other Pursuit, we shall say 
Kav xcov yovavKcov (jvavvsxav Svai))spov 7vpoq xvva xsxvqv p akko s7uxqSsopa , (jvpaopsv 
that this different employment, must be assigned to each separately . But if on the other hand , 

Sq xouxo Ssvv anoSvSovav SKaxspco, sav 8’ 

it is seen to be different by self only in the following way ; that on the one hand , the female 
ijvavvsxav Svaijvspov auxco xouxco, psv xo 9p^u 
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bears-children , while on the other hand , the male begets-children , we shall say , that 
454e tvktsvv , 8s to appsv oxeosvv, (jvpaopsv 

up to this time , it has not been shown in what way , the man is different from the woman , 
rcco ouSsv awoSsSsvxGav u avSpoq Svaijvspsv yovp 

at least, in the manner of which we speak , but we shall still believe that both our guardians 
paJv^ov coq npoq o ?vsyopsv , aXk sxv ovpGops9a xs ppvv xooq ijm^aKac; 
and their women must pursue the self/same practices . 
kou aoxcov xaq yuvavKac ~ Ssvv xa aoxa s7uxpSsosvv . 

Glaucon: (he said) And rightly so . (sijvp , Kou opGcoq.) 

Socrates: Is it not the case then , that after this , we shall urge anyone who says the contrary , 
Ookouv pexa xooxo ksksoopsv xov ^syovxa xa svavxva 

to instruct us in this very point. For what Art or what Practice/pursuit in regards to conducting 
455 SvSaGKsvv ppaq xooxo aoxo , xvva xsxvpv p tv s7uxpSsopa Ttpoq Kaxaapsopv 
the affairs of a city , is the Nature of a man and a woman not the self/same , but different ? 
xcov 7tspi Tto^seo<; i|)OGiq avSpoq xs Kav yovavKoq oox p aoxp vXka sxspa ; 
Glaucon: At any rate , it is Just. (yoov Aucaiov .) 

Socrates: Then , someone else may say , just as you were saying a while ago , 
xovvov aXXoq Kav av svrvov owsp go s^sysq okvyov 7ipoxepov , 

‘ Possibly, because on the one hand, it is not easy to explain this sufficiently on the spot, 
Ta^a oxv pev oo paSvov sursvv xco vKavcoq sv mpaxpppa 

but on the other hand, it is not difficult, for one who has considered it 
8s ooSsv yyxk &tcov 87UGKs\|/ap8vco . 

Glaucon: They may indeed say so . 
yap av Eutoi. 

Socrates: Therefore , are you willing that we urge such a contradictious person to follow-along 
455b oov Bookev SeeopeOa xa xovaoxa avxi^syovxoc; aKo^ooGpoav 

with us , if we can show him , by some means , that there is , in the administration of the city 
ppvv , eav ppevq evSev£,cops9a 7icoq oxi eKeiveo sgtvv Ttpoq SvoiKpGiv no^scoq 
no employment/practice/pursuit peculiar to the women ? 
ooSev 87uxpSeopa vSvov yovaiKi; 

Glaucon: Entirely so .(IJavo ye .) 

Socrates: Come then , shall we say to himself, ‘Answer us . Do you then mean to say this : 

I9v Sp , (jjpGopsv Ttpoq aoxov , anoKpivoo . apa e^eysq ooxcoq 
When one person , on the one hand , who is N aturally-gifted for anything , is compared to 
xov psv evvai eui|)op npoq xv Se 

another person that is not Naturally-gifted , in which respect, the one learns anything easily , 
xov aijmp , sv co o pev pavGavov xv paSveoq, 

while the other learns with difficulty ; furthermore , the one with a little instruction , 

o Se x a ^ £nco ?» o psv ano Ppaxevaq paGpGecoc; 

discovers much from that which he learns ; while the other, though receiving much instruction 
eopexvKoq noXv era oo spa9sv, o 8s xoxcov 7i;oAApq paGpGecoc; 

and care , does not preserve even that which he has learned . And with the one , the faculties 
Kav pe^expq ppS’ gco^ovxo a spa9s, Kav xco psv xa 

of the body are sufficiently subservient to The Understanding Mind ; while with the other , the 
455c xoo Gcopaxoc; svp VKavcoq ortppsxov xp Svavova , xco 8s 

faculties of the body oppose The Mind ? Are there then , any other distinctions than these , 
svavxvovxo ; sgtvv ap’ aAA’ axxa p xaoxa 

by which to determine one to be Naturally-gifted for each and every thing , and the other not ? 
ovq copv^oo xov sui|)op npoq SKaGxa Kav xov pp ; 
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Glaucon: (to which he then said) No one , would mention another . 

oq 8’ r|, OuSsvq (Jvpasv vXka. 

Socrates: Therefore , do you know of anything practiced/attended/studied by mankind , with 
ouv OvaOa tv psiksxcopsvov into avOpcoraov, 

reference to which , the male species does not have all these distinctions-in-a-greater-degree , 
sv co tcov avSpcov to ysvoq ou s%sv Ttavxa xauxa Svaijvspovxcoq 

than the female species ? Or would we be overly-tedious , by mentioning the art of weaving 
r| xcov yuvavKcov xo; p paKpo^oycopsv , ^syovxsq xpv uijvavxvKpv 
and the tasks of baking and of cooking ; skills in which , the female species surely 
xs kou xpv Ospawsvav xcov nonavcov xe kou s\|/ppaxcov , sv ovq xo yuvavKsvov ysvoq Sp 
has some distinction , and in which , it would be most laughable of all, for women to be 
455d xv Soksv , kou ou saxv Kaxays^aaxoxaxov n avxcov svvav 

in the least degree inferior ? 
pxxcopsvov ; 

Glaucon: (he said) What you say is True , that one species is far stronger than the other species 
sijvp , Jvsysvc; AXpGp , oxv xo ysvouq no'kv Kpaxsvxav xou ysvouq 
in everything , as the saying goes . Yet on the one hand , there are many wovnen who in many 
sv anaavv coq suxsvv snoq. xov psv 7xoAAav yuvavKsq svq noXXa 

ways , excel many men ; but on the other hand , on the whole , it is as thou says . 

|3s?avooq rcoAAcov avSpcov : 8s xo o^ov s/sv coq au ^sysvq . 

Socrates: Accordingly then , O friend , there is no practice/pursuit/task among the administrators 
apa , co i|)viks , saxvv OoSsv s7uxpSsupa xcov Svovkouvxcov 
of the city by reason that a woman is considered as a woman , nor by reason that a man 
as rcoAuv Svoxv yuvavKoc; yuvp ooS’ Svoxv avSpoc; 

is considered as a man ; but the Natural-gifts are similarly diffused throughout both Natures . 

avpp , aAA’ av ijvuasvq opovcoq Svsartappsvav sv apijvovv xovv ^coow , 

Thus , on the one hand , the wovnan is Naturally-fitted to share in all offices , and so is the man ; 
kou psv yuvp Kara ())uavv psxsxev navxcov s7uxp8supaxcov 8s navxcov avpp , 

but on the other hand , the woman is weaker in most, than the man . 

455e 8s yovp aaOsvsaxspov stu naav avSpoc;. 

Glaucon: Entirely so . (ITavu ys .) 

Socrates: Shall we then assign all tasks to the men , but nothing to the women ? 

H ouv 7vpoaxac;opsv navxa avSpaav , 8s ooSsv yovavKv; 

Glaucon: And how could we do that ? (Kou 7xcoq ;) 

Socrates: For it is then , I imagine , as we said , that one wovnan is Naturally-fitted to be 
yap saxv AAA’, ovpav, coq ijvpaopsv , yovp i))oasv Kav 

a physician , but another is not; one is Naturally a musician , but another is unmusical ? 
vaxpvKp, 8’ p ou, Kav pouavKp, 8’ p apouaoq . 

Glaucon: Of course , what next ? (Tv ppv ;) 

Socrates: Accordingly then , one Nature is Naturally-fitted for physical-training , 

456 apa TupvaaxvKpa 

while another is not, nor Naturally-fitted for war , but is un-war-like and averse-to-training . 

8 ’ ou , ouSs rco^spvKp , 8s p ano^spoq Kav ou (jn^oyupvaaxvKp ; 

Glaucon: I at least believe so . (sycoys Ovpav.) 

Socrates: What follows then ? Is one a Lover-of-Philosophy and another a hater-of Philosophy ? 

Tv Ss; <))ukoao(|)oq xs Kav pvaoaoijvoq; 

and one High-spirited , but another un-spirited ? 

Kav OuposvSpc; , 8’ p aOupoc;; 

Glaucon: This is likewise is the case . (Eaxv Kav xauxa .) 
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Socrates: Accordingly , one woman has a Natural-gift for being a Guardian , but another, not ? 

apa yuvp Eaxvv kou ijvu^aKVKp , 8’ rj oo . 

Or was it not a Nature such as this , that we also selected from among men for our Guardians ? 
r| oo ij)oavv xovaoxpv kou ££,£?i££,ap£9a xcov avdpcov xcov ijvu^aKVKcov ; 
Glaucon: Such as this then . (Tovauxpv pev oov .) 

Socrates: Accordingly then , the Nature of both the woman and the man is Naturally the same , 
apa (jvoavc; Kav yuvavKoq Kav avSpoq p aoxri 

for The Guardianship of The City , except in so far as the one is weaker and the other stronger . 
eve; (jvu^aKpv nohscoc,, 7vApv oaa saxiv aaOeveaxepa p va/upoxepa. 
Glaucon: So it has been brought to light. (Oavvexav.) 

Socrates: 6 Accordingly then, such women as these are also to be chosen to dwell 

456b apa av yuvavKec; xovaoxav Kav SK^sKxai c;uv- 

together with such men as these , and be Guardians along with them , if indeed they are Naturally 
oiksiv xovq avSpaavv xovouxovc; xs Kav ^upijvu^axxevv , emutep evavv ijvoavv 
Capable and of a Kindred-spirit to Selves . 
iKavai Kav xpv ^uyyevevc; aoxovc;. 

Glaucon: Entirely so . (ITavu ye .) 

Socrates: Therefore , must not the same pursuits/practices be assigned to the self/same natures ? 

8’ xa auxa Ta 87uxp8eupaxa amSoxea xavc; auxavc; ijvoaeavv ; 

Glaucon: The same . (Ta auxa .) 

Socrates: Therefore , we have come completely around to our previous statement; and agree 

apa Ehcopev mpvijvepopevov eve; xa 7ipoxepa, Kav opo^oyoupev 

that it does not go against Nature , to assign vnusic and physical-training to the female Guardians . 

pr| evvav mpa ijvoavv am8v8ovav pooaiKpv xs Kav yupvaaxvKpv xavq yovav^v xrov ijvukaKcav . 
Glaucon: Altogether so . (llavxamav pev oov .) 

Socrates: Therefore , we are not legislating impossibilities nor yet indulging in wishful-thinking , 
456c apa Ouk svopoOexoupsv aSuvaxa ou8s ye opova eu/avc;, 

if indeed we set-up The Law according to Nature ; but presently , what is contrary to these Laws 
emutep sxvOspsv xov vopov Kara ijvoavv : vXka vov xa yvyvopeva mpa xaoxa 

has instead become contrary to Nature , as it is likely . 
pa^ov yvyvexav mpa ijvoavv , coc; eovKe . 

Glaucon: It is likely . (Eovksv .) 

Socrates: Is it not the case then , that the object of our inquiry was , if that which 
Ookoov r| ppvv STtvaK£\|/vc; pv, ev 

we were proposing , was possible and what is Best ? 

^eyovpev Sovaxa xe Kav Pe^xvaxa ; 

Glaucon: It was . (yap Hv .) 

Socrates: And have we agreed on the one hand , that these Laws are certainly possible ? 

Kav Svcopo^oypxav pev oxv 8r| Sovaxa; 

Glaucon: Yes we have . (Nav.) 

Socrates: Then on the other hand , after this admission , we must agree that They are surely Best . 

Se psxa xooxo xo 8ev Svopo^oypGpvav Oxv 5rj Psi^xvaxa ; 

Glaucon: It is clear that we must. (Api^ov .) 

Socrates: Is it not the case then , that in order for our production of the female Guardian to take 
Ookouv npoq ppvv xo mvpaev yuvavKa (jvo^aKVKpv yev- 

place , the education of the females must not be different from that of the males , especially since 
-eaGav mvSeva pev a^p yuvavKac; ook 8e a^p avSpaq , a^eoq xe Kav 
they have received the same Nature . 
mpa^aPouaa xpv aoxpv ijvoavv 
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Glaucon: It will not be different. (Ouk a/./.p .) 

Socrates: What do you think then , about such an opinion as this ? 

456d IIcoc; s/svc; oov rcspv too So(;pc; xovooSs; 

Glaucon: What is it then ? (Tivoq Sr) ;) 

Socrates: To consider by thyself, that on the one hand , one person is Better , whereas 
Too ono^apPavsvv roxpa asaoxco psv xov avdpa apsvvco , 
on the other hand, another is worse . Or are you led to believe that all humans are alike ? 

5s xov xsxpco : p pysv ftavxcoc; opovooq ; 

Glaucon: Not at all. (OoSapcoc;.) 

Socrates: Therefore , which do you think will prove to be The Better persons in The City which 
oov 7xoxspov ovsv s(;svpyaa9av apsvvooc; avbpaq Ev xp noJcsv pv 
we are founding , The Guardians receiving The Education which we have described in detail, or 
ppvv coKv^opsv, xooc; ijxo^aKat; xo/ovxac; 7iav8svac; pc; Svp^Oopsv , p 

the shoemakers educated by the art of shoe-making ? 
xooc; cjKuxoxopooc; mvSsoGsvxac; xp okoxvkp ; 

Glaucon: {he replied) Your question , is ridiculous . (scpp , spcoxac; TsJcovov.) 

Socrates: {Isaid) I understand ; but what about all the other citizens , are they not the Best ? 

456e si))pv , MavOavco : 8s xv xcov a?Acov tcoMxcov aoxov oo/ apvaxov; 
Glaucon: By far . (IIo^o ys .) 

Socrates: What follows then ? Will not the women among these women, themselves be the Best ? 

Tv 8s ; oox av yovavKsc; xcov yovaiKcov aoxav saovxav (3s?avaxou ; 
Glaucon: {he replied) And this also , by far . 

st()p , Kav xooxo , noXv . 

Socrates: But is there anything Better in a City , than that both the women and the men , 

8s Egxv xi apsivov tco^sv p xs yovavKaq Kav av8paq 
be rendered as The Very Best ? 
syyvyvsaGav coq apvaxooc;; 

Glaucon: There is not. (sgxw Ouk .) 

Socrates: This then , will be effectively brought about, by Music and physical training , 

457 Tooxo 8s napayvyvopsvov anspyaaovxav pooavKp xs Kav yopvaaxvKp , 
as we have described in detail ? (ooq ppsvc; Svp^Gopsv ;) 

Glaucon: How could it not ? (IIcoc; 8’ oo ;) 

Socrates: Accordingly then , we have established not only that which is possible , but is 
apa sxvGspsv Oo povov Sovaxov aAAa 

moreover , Lawful and Best for The City . 

Kav vopvpov apvaxov tvo^sv . 

Glaucon: It is so . (Ooxcoc;.) 

Socrates: The female Guardians must be stripped of clothing , if indeed they are to Adorn 
xavc; yovav^vv xcov yo^aKcov ArcoSoxsov snsursp apijns- 
themselves with Virtue instead of clothing ; and they must take their share of war , and of the 
-aovxav apsxpv avxv vpaxvcov, Kav Kovvcovpxsov 7xo?cspoo xs Kav xpq 
other aspects of Guardianship of The City , and they must practice nothing else . But the lightest 
a?Apc; xpc; ijvo^aKpc; rcspv xpv rcoArcv , Kav rcpaKxsov ouk a?Aa : 8’ xa s^aijvpoxspa 
part of these Services must be allotted to the women rather than to the men , on account of the 
xooxcov aoxcov 8oxsov xavc; yovav^vv p xovc; avSpaav, 8va xpv 
Natural-weakness of their species . But the man who laughs at naked women , while performing 
457b aaOsvsvav xoo ysvooc; . 8s o avpp ysAxov S7U yopvac; yovav^v, yopva^o- 
their exercises , for the sake of what is Best , reaps the unripe fruit of ridicule , and in no respect 
-psvavq svsKa xoo (3s?avGxoo , Spsrccov axs^pKaprcov xoo ys^ovoo , oo8sv 
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knows , as it is likely , at what he laughs , nor why he does it. For This , that is said , and will 
oiSsv , cocg sovksv , 8(() co yeLa 008’ o xv npaxxev : yap xooxo Kai Leysxav Kai 
surely always be The Fairest saying , is that ‘What is , on the one hand , Useful is Beautiful , 

Sr) LeLe£,sxav KaLLvaxa , oxv xo psv eo^siUpov KaLov 

but what is , on the other hand , useless is base 
xo 8e | 3 La| 3 spov ava/pov. 

Glaucon: Altogether so . (Tlavxanaav psv oov .) 

The Second Wave 

Socrates: 7 Let us say then , that we have escaped this one wave , as it were , in our 

(j)eo|isv xovvov Svaijveoysvv Tooxo sv Kopa coanep , Lsy- 
discussion about The Law concerning women , so as to not to have been wholly overwhelmed , 
457 c -ovxeq 7vepv xoo vopoo yovavKevoo , coaxe pp 7vavxa7vaav KaxaK^oaOpvav, 
when we established that our male and female guardians must practice all tasks in common . 

xvGevxaq eoq ppvv xooq <))oLaKaq Kav xaq c))oLaKvSaq 8ev 87 uxpSeoevv navxa koivt| , 
Since The Self Logos has been to some degree Consistent with Self , as it takes into account, 
ak.'ka xov aoxov Loyov 7 tp opoLoyevaGav aoxco , coq Leyev 

what is possible/potential and what is Useful ? (Just as Perfect Number) 

Sovaxa xe Kav ax()sA,vpa; 

Glaucon: (he said) And it is truly no small wave you have escaped . 

scpri, Kav paLa 00 apvKpov Kopa Svaijvsoysvq. 

Socrates: (then I said) You will indeed not affirm self to be great, when you see this that follows. 

8’ syeo pv , ys 00 Opaevq aoxo evvav psya , oxav vSpq xooxo xo pexa . 
Glaucon: (he said) Tell us then , that I may see . (scpr) , Aeye Sp , vSco .) 

Socrates: (then I said) In my opinion , this following Law , also follows from those other Laws 
8’ eyco pv , cot; eycopav, Tooxco oSs vopoq Kav swsxav xovq aLLovq 
we enacted earlier. 
xovq spnpoaOev. 

Glaucon: Which one ? (Tvq ;) 

Socrates: That these women be shared-in-common by all these men , but that no woman at all 
457 d xaoxaq Taq yovavKaq evvav Kovvaq navxcov xooxcov xcov avSpcov , 8e ppSepvav 
live-together with any man privately ; and that their off-spring in turn , be shared-in-common ; 
aovovKevv ppSevv vSva: Kav xooq wavSaq ao Kovvooq , 

and that neither the parents know their own offspring , nor the offspring their parents . 

Kav ppxs yovea svSsvav xov aoxoo eKyovov ppxe TtavSva yovea. 

Glaucon: (he said) This provokes much greater distrust than the former , both in terms of its 
sc|)p , xooxo Jtpoq II0L0 pev^ov aruaxvav eKevvoo Kav nspv xoo 
being possible/potential, and in terms of its being UsefuFGood . 

Suvaxou Kav xoo co())sLvpoo. 

Socrates: (then I said) I do not think , that there would be any question about its being Useful , 

8’ syco pv , Ook ovpav, av apijnaPpxsvaOav 7tepv xoo co(|)sLvpoo , 

at least indeed not in regards to its being The Greatest Good , if it were but possible , to-share- 
ys 00 coq evvav peyvaxov ayaGov, surep ovov xe, Kovvaq 

in-common both the women and the children . But I think the greatest question will come to be , 
Kovvouq pev xaq yovavKaq 8s xooq JtavSaq : aXX’ ovpav iikevaxov apc|)ia| 3 qxqavv av ysvsaGav 
in regards to whether it is possible or not ? 

457 e nepv ev xoo Sovaxov p pp . 

Glaucon: (to which he then said) One may quite well regard them both as questionable . 

oq 8’ p, av paL’ so Ilepv apijvoxepcov apijnaPpxpGevp . 
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Socrates: {then I said) Do you mean , that must take-on all these arguments together ? 

8’ syco pv, Asysvq , Loycov cquaxaavv : 

Here I thought that I could have escaped from the one at least, for if their Usefulness 
8’ syco coppv avxoSpaasaOav sk too sxspoo ys , sv axJvsLvpov 

was apparent to thee , then it would have only remained for me , to consider whether it were 
svvav So^svsv aov , Ss Sr| Lovtcov pm wspv sasaOav 

possible , or not. 
xoo Suvaxoo kou pr| . 

Glaucon: {he then said) But you have not escaped unobserved ; give then, The Logos of both . 

oq S’ r| , A XT’ ook anoSvSpaaKcov sLaOsq, SvSoo aXk' Loyov wspv apijvoxspcov . 
Socrates: {then I said) I must then submit to trial. However , indulge me thus far ; and allow me 
S’ syco pv , Y^sktsov SvKpv . psvxov /apiaou pm xoaovSs : saaov ps 
to feast myself, just as those who do not use their understanding are disposed to feast themselves 
458 sopxaaou, coaicsp m apym xriv Svavovav svcoOaavv saxvaaOav 
from themselves , when they walk alone . For to some degree , this sort of person, before 
uxj)’ sauxcov , oxov nopsocovxav povov . yap woo m xovouxov Kav npiv 
they discover , in what way they shall attain the object of their desire ; put-aside that inquiry , 
s^supsvv , xvva xponov saxav tv cov sTtvOupooav, napsvxsq xouxo , 

in order that they may not fatigue themselves in deliberating about its possibility or impossibility , 
vva pp Kapvcoai PouLsuopsvov 7 vspv too Suvaxoo Kav pp, 

assume they have the beginning that they desire , and then go through the remaining details 
Osvxsq svvav onapxov coq o PooLovxav, pSp Svaxaxxooav xa Lovna 
while delighting in going-over what they will do when it comes to be . Rendering their otherwise 
Kai xaipooai Svs^vovxsq ova Spaaooai ysvopsvoo, TCOvoovxsq aAAcoq 
inactive soul, still more inactive . Therefore self has also already succumbed to this effeminacy , 
apyov v(/oxpv sxv Kav apyoxepav . oov auxoq p 8 p Kav paLOaKv^opav, 

and so I desire , on the one hand , to cast-aside those questions and to inquire afterwards , whether 
458b Kav S7u0upco psv avaPaLsaOav SKsvva Kav 87uaKs\|/aa0av uaxepov , p 
they are possible . But on the other hand , at present, assuming them as being possible , if you 
Sovaxa, 8 s vov Osvq coq ovxcov Sovaxcov, av 

allow me , I will show in what manner The Leaders shall Set-in-order/Arrange these matters , 
mpvpq pov, yvyvopsva ncoq ov apxovxsq Svaxa^ooavv aoxa, 

that everything may also be done in The Most Resourceful Manner for both The City and for The 
oxv 7ravxcov av Kav evp 7ipax0£vxa £,opi|)opcoxax’ xp rcoLsv Kav xovq 

Guardians . I shall attempt, in the first place , to go through these matters with your assistance , 
i()oLa^v. nsvpaaopav npoxepa xaoxa aovSvaaKO 7 tsva 0 av 

then afterwards the others , if you allow me . 

8’ oaxepa SKsvva, euvep roxpvpq . 

Glaucon: {he said) I allow it, and so consider it. 

stpp , mpvppv Kav ALLa aKonsv. 

Socrates: {then I said) I imagine then , that if The Leaders and likewise their Assistants 
458c 8’ syco pv, ovpav xovvov suisp ov apxovxsq xs Kaxa xaoxa xooxovq ov sruKoopov 

are both worthy of their name ; on the one hand , the latter will be Disposed to carry-out orders , 
xs saovxav acqvov xooxoo xoo ovopaxoq , psv xooq sGsLpasvv novsvv xa s7uxaxopsva , 
while on the other hand , the former will be Disposed to give-orders ; on the one hand , by 
8s xooq av S7xvxa£,vv xa, psv 

Trusting in their Laws , and on the other hand , by imitating such Laws that we entrusted them . 
wsvGopsvooq auTouq xovq vopovq , Kav xa 8s pvpoopsvooq oaa SKsvvovq s7uxps\|/copsv . 
Glaucon: {he said) That is probable . (svjvp , EvKoq .) 
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Socrates: (then I said) You then , as their Lawgiver , just as you chose the men , 

8’ syco r|v , Xu xovvuv , auxovq o vopoGsxpq, coansp s£,sXs£,ac; xouq avSpaq , 
will likewise , on the one hand , choose the women to deliver over to them as nearly as possible 
kou ooxeo psv skXs£,o,c; xaq yuvavKaq mpaScoasvq KaO’ oaov ovov xs 

of the same Nature . Then , seeing that they dwell and have their meals in common ; and since 
opmjvusvc; : 8s axe oi ovKvaq xs kou sxovxsq £,uaavxva Kovva 8s 

no one takes possession of any such thing privately , they will surely live together ; and thus 
458d ouSsvoq KSKxppsvou ouSsv xovouxov vSva, Sp saovxav opou 8s 

being commingled with each other in their exercises and in all their other up-bringing , 
avapspvypsvcov opou kou sv yupvaavovq kou sv xp akkp xpoijvp 
they will be led from an innate necessity , as I suspect, towards mixing with each other . 

a^ovxav un’ xpq spijvuxou avayKpq , ovpav , 7ipoc; xpv pv^vv aZZpkcov . 

Or do I not appear to thee to say what will necessarily happen ? 
p ouk Sokco aoi Zsysvv avayKoua ; 

Glaucon: {to which he then replied) Not by geometrical, but by erotic necessity , which 
oq S’ p , Ou yscopsxpvKavq, a XL’ spcoxiKouq avayKavq, av 

probably happens to be more piercing than the other, to persuade and draw the bulk of mankind . 
KvvSuvsuouavv svvav Spvpuxspav sksvvcov 7 ipoq xo tcsvGsvv xs Kav sZksvv xov no'kv Zscov . 

Socrates: 8 (I said) Much more. But surely after this , O Glaucon , to mix 

siTtov , Kav paka : aXXa Sp psxa xauxa , co TkauKcov , pvyvuaGav 
with each other , or to do anything else , in a disorderly manner , is neither Pious for a City that is 
psv aXXpkovq p 7IOVSW oxvouv a Xko axaKxcoc; ouxs oavov noksv 

Participating in Spiritual-Well-Being , nor could The Leaders permit it. 

458e sv suSavpovcov oux’ ov apxovxsq saaouavv . 

Glaucon: {he said) For it would not be Just . (s<j>p , yap Ou SiKavov .) 

Socrates: It is clear then , that after this , we must make Unions Sacred , as much as possible ; 

ApLov Sp , oxv psxa xo xouxo 7rovpaopsv yapouq vspouq svq o xv pakvaxa Suvapvv: 
And hence , the most Useful/Advantageous/Beneficial Union would be Sacred . 

8’ ov co(t)sLvpcoxaxov av svsv vspov. 

Glaucon: Altogether so . (navxanaav psv ouv .) 

Socrates: How then , O Glaucon, shall they certainly be most Useful ? Tell me that, for I see 
459 Ileoc; ouv , co TLauKcov , Sp saovxav co(t)sLvpcoxaxov; Lsys pov xoSs , yap opeo 
that thou has in your house , both hunting-dogs , and a great many pedigree birds . 
aou sv xp ovKva Kav 0ppsuxvKouq Kovaq Kav paka auxvouq xcov ysvvaveov opvvOcov : 

Take notice then, by Zeus ! Have you ever turned your attention, in any respect, to their unions , 
ap ouv , co npoq Avoq, TtpoasaxpKat; xv xovq xouxcov yapovq 

and to the propagation of their own species ? 
xs Kav 7vavSo7vovvavq ; 

Glaucon: (he said) In what way ? (sc()p , To wovov ;) 

Socrates: First of all, on the one hand , although they are all of a pedigree , 

Llpcoxov psv Kautsp ovxcov ysvvaveov 

are there not some among these , who are the best ? 
ap svav ouk xvvsq auxcov xouxcov yvyvovxav apvaxov; 

Glaucon: There are . (Evavv .) 

Socrates: Therefore , do you breed from all of them alike , or are you careful to breed 
ouv noxspov ysvvaq st, awavxcov opovcoq , p npoGupsv 
chiefly from the best ? 
o xv pakvaxa sk xcov apvaxcov ; 
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Glaucon: From the best. (Ek xcov apvaxcov .) 

Socrates: What then ? From the youngest or oldest or mostly from those who are in their prime ? 
459b Tv 8 ’ ; sk toov vecoxaxcov r| ek xcov yepavxaxcov p o xv pa^vaxa e£, aKpa^ovxcov ; 
Glaucon: From those in their prime . (Ec; aicpa^ovxcov .) 

Socrates: And if the breed is not of this kind , are you led to believe that both the race of birds 

Kou sav ysvvaxou pr| ouxco , gov pyev xs xo yevoq xcov opvvOcov 
and dogs , will be greatly diminished ? 
kou xo xcov kuvcov 8G8G0av 7xo^o xsvpov ; 

Glaucon: {he replied) I am at least. (Eycoy’ .) 

Socrates: {then I said) What then , do you think of horses , and the other animals ? 

8’ eyco pv , Tv Se ovev uuvcov , kou xcov akkcov i^cocov ; 

Is their case different in any way ? 
p 8%svv a?^p 7rri 1 

Glaucon: {to which he then said) That would certainly be absurd . 

oq 8’ p , av psvx’ evp Axo7xov. 

Socrates: {then I said) Oh my , O dear companion ! Accordingly then , what extremely perfect 
S’ eyco pv , BaPav, co (pvAe exavpe , apa coq aijvoSpa avcpcov 

Leaders , we must have , if indeed the case is also the same with respect to the human race ! 
xcov ap/covxcov ppvv Sev evvav, ev7xep e/ev kou coaaoxcoq 7xepv xcov av0pco7icov xo yevoq . 
Glaucon: {he replied) In any case , it is certainly so , but what follows then ? 

459c s(j)r|, Akka pev Sp e/ev , ak'ka xv Sp ; 

Socrates: {then I said) Because they will need to use many medicines . For on the one hand , 

8’ eyco pv , Oxv auxovq avayKp xpp<?9ou nokkoiq (JvappaKovq. Se pev 
those who do not need drugs for their bodies at all, but are disposed to comply to a diet, 
pp Seopevovq (JvappcxKcov acopaav 7voo aXXa eOe^ovxcov umaKouevv Svavxp , 
even an inferior physician will be quite enough , but on the other hand , when drugs are needed , 
kou ijvau^oxepov vaxpov evvav ecqapKevv : Se oxav ijvappaKeoevv 

surely then we also kn ow that the services of a more able physician are then required . 

8p Kav vapev oxv xou avSpevoxepou vaxpou Sev . 

Glaucon: True ; but with a view to what, do you say this ? 

AApOp ; ak’ka 7tpoq xv ^eyevq ; 

Socrates: {then I replied) With a view to the following . Our Leaders must risk using much 
459d 8’ eyco pv , ITpoq xoSe , ppvv xouq apxovxaq Sepaevv KvvSoveuev xppa@av aoxvco 

falsehood and fraud for the Benefit of the those that are led . Then , we said somewhere , that 
xco vj/eoSev Kav xp amxp en’ coi()eA,eva xcov apxcovxcov . Se ei))apev 7voo 
all such things were known to be Useful as medicines/drugs . (382d) 
navra xa xovaoxa evSev evvav xppcnpa, ev ijvappaKoo . 

Glaucon: {he said) And rightly so . (eijvp , Kav op9coq ye .) 

Socrates: Then , this “rightly” will occur no less it appears , in matters of Unions 

xovvov xouxo xo opdov yvyv£G0av ouk e^axvGxov eovKe Ev xovq yapovq 
and in the procreation of children . 

Kav TtavSo7xouavq. 

Glaucon: How is this the case ? (ncoq Sp ;) 

Socrates: {Isaid) From what we agreed , that on the one hand , the best men must live-together 
£V7xov , £K xcov copo^oyppevcov pev xooq apvaxouq Aev aoyyvyveG0av 
in as many situations as possible , with the best women ; while on the other hand , in the opposite 
coq 7x^£vaxaKvq xavq apvaxavq Se xoovavxvov 

case , the most defective men , with the most defective women . And the offspring of the former 
xooq (Jvau^oxepoq xavq (jvao^oxepaq , Kav xa eKyova xcov pev 
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are to be nurtured , but not that of the latter , if you intend for them to be The Flock 

459e rps())8vv, 8s pp xcov , si psLLsi sivai to 7ioipviov 

of the most perfect kind ; and this must come to pass in such a manner so as to escape the notice 

o u paLioxa aKpoxaxov : kou xaoxa yiyvopsva LavOavsiv 

of all but The Leaders Themselves , if in turn the herd of The Guardians is to be free of sedition, 

Ttavxa 7 tLt|v touc; apxovxaq aoxouq, sv au p aysLp xcov ijvuLaKcov saxai aaxaavaaxoq 

as far as it is possible . (o xv paLioxa .) 

Glaucon: (he said) Most right. (stjvri , OpOoxaxa .) 

Socrates: Is it not the case then , that certain Festivals shall certainly be established by Law , 
Oukoov xivsq sopxav Sp soovxai vopoOsxpxsai, 

in which , we shall bring-together the brides and bridegrooms ? Offerings and Hymns 
sv aiq ^ovacqopsv xs xac; vupijiac; Kai touc; vuptjnouc;, kou Oooiai Kai upvoi 
must be performed by our poets that are suitable to the Unions that are to take place . 

460 rcoipxsoi xoic; ppsxspoiq 7xoipxaic; Ttps7xovxsc; xoiqyapoic; yiyvopsvoiq: 

But we shall entrust the number of Unions to The Leaders , in such a way that they may Preserve 
8s 7roipoopsv to nLpOoc; xcov yapcov S7ti xoic; apxouoi, iv’ Siaaco^cooi 

The Self/Same Number of citizens , as much as possible , with an eye to war and disease and 
xov aoTov apiOpov xrov avSprov roc; pakioxa , anooKOJioovxst; 7ipot; nokspooc; xs kou voaooq Kai 
everything of this kind and as far as possible that our City may neither be great nor small. 
navxa xa xoiauxa kou kovtcx xo Suvaxov ppiv p 7xoLiq ppxs yvyvpxav psyaLp ppxs apucpa. 
Glaucon: (he said) Rightly so . (OpOcoq .) 

Socrates: Surely then, certain allotments must be made , I suspect, so well-contrived , that 
Sp xivsc; KLppoi 7xoipxai , ovpav, Kop\|/ov , coots 
the defective-ones may blame that allotment, at every Union-Festival , but not The Leaders . 
xov ijvaoLov amaoOai sksivov xu/pv si))’ SKaaxpq ouvsp£,scoq , vXka pp xooc; apxovxaq . 
Glaucon: (he said) Very much so . (sc))p , Kou paLa .) 

Socrates: 9 And to the good ones indeed of the young , whether in war or in anything 

460b Kou xovq ayaOovq ys xcov vscov sv noLspco p aLLoOv 

else , must surely be given rewards and other prizes , and more abundant opportunities of joining- 
7tou Soxsov yspa kou a'k'ka aOLa xs kou ai|)0ovsaxspa p s£,oucna xpq 
in-communion with women , in order that under this pretext, that the greatest number of children 
^oyKovppSscoq xcov yuvouKcov , vva psxa 7tpoi|)aascoc; coq 7xLsvaxov xcov navScov 
may at the same time , be engendered from such persons . 

apa GTtsipcovxou sk xcov tovoutcov . 

Glaucon: Rightly so . (OpOcoq .) 

Socrates: Is it not the case then , that as soon as they are bom , the offspring shall always 
Oukouv yiyvopsva xa SKyova Kai asv 

be handed-over to authorities appointed for these purposes , whether men or women , or both ; 
JiapakapPavoooai stu ai apyai s(|)soxpKmai xooxrov sirs avSprov sirs yovaucrov sirs apv|)oxspa : 
for these agencies are surely held in-common by both women and men ? 
yap psv Kai ap/ai nov Koivai yuvai^i xs Kai avSpaaiv . 

Glaucon: Yes they are . (Nai) 

Socrates: Then surely , on the one hand , they will take the offspring of The Good , I believe , 
460c Sp psv LaPouai Ta xcov ayaOcov , Sokco , 

to the nursery , bringing them to certain nurses , who live apart in a certain quarter of The City . 
sic; xov apKov oiGooor mpa xivaq xpotppq , oiKoooaq xcopiq sv xivi pspsi xpq noLscoq : 
But on the other hand , the offspring of the defective and such others as may be lame in any way , 
8s xa xcov xeipovcov , Kai xcov sxspcov sav yiyvpxai avaitppov xi 
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they will hide in some secret and unknown place , as it is proper to do . 

KaTaKpo\|/oi)cnv sv a7xopppxco re kou aSpJao coq 7xps7xsi . 

Glaucon: (he said) If indeed they intend the race of Guardians to be pure . 

si|)r|, Ernsp psAAsi to ysvoq xcov ijm^cxKcov scrsaGai KaOapov . 

Socrates: Is it not the case then , that these authorities shall also take care of their nurses , 
Ookoov , kou s7xipsM|aovxai ooxoi xpoijipc;, 

by bringing to the nursery the mothers milk , when their breasts are full, and if these means 
ayovxsq S7xi xov apKov xs xaq ppxspaq, oxav ampycocn , sav aoxai 
shall prove insufficient, to fetch and provide the milk of others ; while employing every device , 
com pr| iKavav, SK7xopi^ovxsc; kou s/oocraq yaika ah'kac,, ppxavcopsvoi naaav ppxavpv 
in order that no one shall know their own . And they shall take care of the nurses themselves , 
460d oraoc; ppSspia aiaOpasxai xo aoxpt;, Kav s7xipsM|aovxai xooxcov aoxcov , 
in order that they suckle a sufficient amount of time ; then , that they shall appoint the wet-nurses 
oraoc; Gp^aaovxai pexpiov xP ovov > Ss napaScoaoomv xixGaiq 
and the nurses and the other workers to be watchful ? 
xs kou xpoijioic; kou xov a'k'kov novov ayporcviac;; 

Glaucon: (he said) You are making the bearing-of-children very easy for the Guardian women . 

8i))r| , ?isysic; xpc; 7xaiSo7xouac; IIo^pv paaxcovpv xcov ijio^aKcov xaiq yovai£,iv 
Socrates: (then I said) As it is fit. But let us discuss what is next in order , which we chiefly 
S’ syco pv , yap IIps7xsi. S’ SisMlcopsv xo scjis^pc; o 7xpo- 
intended . For we surely said that offspring must be generated from those in their Prime . 
-GopoopsGa . yap Sp (jiapsv xa eKyova Ssiv yiyvsaGai s£, aKpa^ovxcov . 

Glaucon: True . (AlpGp .) 

Socrates: Take notice then , does thou agree , that The Proper Measure for The Prime Time 
460e Ap’ oov, aoi c;ovSoksi xa pexpioc; aKppq xpovoq 

for women is twenty years , but thirty for the men ? 
yuvaiKi eiKom exp , Ss xa xpiaKovxa avSpi; 

Glaucon: (he said) The proper measure for what ? (Ta 7ioia aoxcov ;) 

Socrates: (then I said) On the one hand , beginning at twenty , until the age of forty , 

S’ syco pv , psv ap^apsvp ano siKomsxiSoq ps%pi xsxxapaKovxasxiSoc; 
women are to bear children for The City ; while on the other hand , from the time they are past 
TovaiKi TiKxsiv xp 7xo^si : Ss a7to xooxoo 7xapp 

their prime in swiftness of running (30?) , until the age of fifty-five , men are to beget children 
461 xpv aKppv o^oxaxpv Spopou psxpi ^svxsKauxsvxpKovxasxouq avSpi ysvvav 
for The City . (xp txo^si.) 

Glaucon: (he replied) This is indeed the prime time itself, of both body and mind . 

si|)p , yoov aKpp aoxp Ap^oxspcov acopaxoq xs Kai cjipovpascoq . 

Socrates: Is it not the case then , that if any one who is older or younger than these , shall engage 
Ookoov sav xs 7xpsapoxspoc; sav xs vscoxspoc; xooxcov a\|/pxai(a7XTCo) 
in the procreation for The Common Good , we shall say that their error is neither Holy nor Just , 
siq xcov ysvvpascov xo koivov , ^paopsv xo apapxppa ooxs omov ooxs Sucaiov , 
as they beget a child for The City , which , if it escapes discovery , is bom and raised , not 
coq (jnxoovxsq 7xaiSa xp txo^si , oq , av ikaGp , ysvvpasxai (puq oox 

from Offerings nor from Prayers , which upon every Union , the priestesses and priests , and 
07to Gocncov ooS’ 07X0 soxcov aq si)) SKaaxoic; xoiq yapoiq Kai ispsiai Kai ispsiq Kai 
the whole City shall pray ; that the descendants of The Good may be even Better , and from 
^op7xaaa p 7xoX,iq so^ovxai sc; ayaGcov apsivooq Kai s£, 

Useful descendants , still more Useful descendants may always arise . But theirs is bom from 
461b coi()s^ipcov xooq coijis^ipcoxspooq SKyovooc; asi yiyvsaGai, aJJi ysyovcoq 07 x 0 
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darkness , and with a dreadful impotence . 
okoxoo psxa Ssivpc; aKpaxsiac; . 

Glaucon: {he said) Rightly so . (si|)p , OpGcoc; .) 

Socrates: {Isaid) Thus The Self/Same Law must indeed apply . If any of those who are still 
svtcov , 8s O avxoq vopoc; y’ , sav xiq xcov sxi 

of the age for procreating , shall touch a woman in her prime , without it having been sanctioned ; 

ysvvcovxcov arcxpxai xcov yuvaiKcov sv pMKia, pp ^ovsp^avxoq: 

then we shall say that self is imposing a bastardly and illegitimate and unholy child for The City . 
yap ^paopsv aoxov KaGiaxavai avsyyoov Kar voGov Kar avvspov naiSa xp no^sv. 
Glaucon: {he said) Most right. (sc|)p , OpGoxaxa .) 

Socrates: But surely , I suspect, that when the women and men shall exceed the prime age 

5s 8p , oipai, Oxav xs av yovaiKsc; Kar or avSpsc; SKpcocn xpv piUiaav 
for procreating , we shall permit themselves the liberty of joining with anyone whom they may 
xoo ysvvav a^paopsv aoxooc; s^soOspooc; GoyyvyvsaOar 7100 co av 
please except their daughter or mother , and the children of their daughters , or those upwards , 
461c sGs^cogi 7r^pv Guyaxpi Kar ppxpi Kar xaic; naiai xcov Goyaxspcov , Kar xaic; avco 
from their mother ; and in turn , for the women to join with any , except a son and father or 
ppxpoc; , Kar ao yuvaiKac; n^pv msr Kar rcaxpi Kai 

those from these , downwards (to grandsons) or upwards (to grandfather) . And indeed , all 
xoic; xouxcov , sic; xo Kaxco Kar S7U xo avco , Kar y’ navxa 

this liberty we will allow them , after we have thoroughly directed them , to carefully attend , 
xauxa SiaKs^soaapsvoi npoGupsiaGai , 

that especially , on the one hand , if any child should be conceived , it should not be brought 
paiUaxa psv sav Koppa ppS’ ysvpxar 

out into the light of day , not even one ; but if on the other hand , one should force its way thru’ , 
SKi))spsrv sic; cpoocg pp8’ y’ sv, sav 8s xi piaapxai 

it must thus be exposed , as such a creature , for which no provision has been made . 

ouxco xiGsvai, xco xoiooxco ouk xpoijipc; ooapc; . 

Glaucon: {he said) On the one hand , these things are indeed reasonably said . But on the other 
461d scpp, Kai psv xauxa y’ psxpicoc; ?csysxai : 8s 

hand , how shall fathers and daughters , and those which you mentioned just now , 
ncoq naxspac; Kai Guyaxspac; Kai a s^sysq 8p vuv 

be distinguished from one another ? (Siayvcoaovxai a/,/,p/,o)v ;) 

Socrates: {then I said) They shall be recognized in no way whatsoever . But from the day 
8’ syco pv, OuSapcoc; , akX , ait)’ ppspac; 

in which anyone of themselves becomes a groom/bride , all of these offspring that shall be bom , 
pc; xiq aoxcov ysvpxai vup^oic;, navxa xauxa SKyova a av ysvpxai 

between the seventh and the tenth month after that day, they shall call on the one hand , the males 
sP8opco Kai SsKaxco ppvi psx’ sxsivpv npoaspsi psv xa appsva 
sons , but the females , daughters , and they shall call them parents . And in the same way then , 
uisu;, 8s xa Gpi^a Guyaxspac;, Kai sksivov sKsiva rcaxspa , Kai ouxco 8p 
they shall call the offspring of these , grandchildren , and they in turn shall call them grandfather 
xa SKyova xouxcov rcaiSac; rcaiScov Kai SKsiva au sksivouc; 7ia7i7tou<; 

and grandmother . But those who were bom in that period , in which their fathers and mothers 
xs Kai xpGac;, 8’ xa ysyovoxa sv sksivco xco ypovco , sv co aoxcov oi naxspsc; Kai ai ppxspsc; 
were begetting children , they shall call sisters and brothers ; so as not to touch one another , 
sysvvav aSs^ac; xs Kai a8sA,i))ooc;: pp anxsaGai a^p^cov , 

which we said just now . But The Law shall allow brothers and sisters to dwell together , 

46le o s^syopsv 8p vuv , 8s o vopoc; 8coasi aSs^ooc; Kai aSs^ac; govoiksv , 
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if their allotments so fall, and The Pythian Oracle thus says . 
sav o KLppoq xaoxp qop7n7vxp Kav r| IIoGva npoaavavpp . 

Glaucon: (to which he then said) Most right. (oq 8’ r] , OpGoxaxa .) 

Socrates: 10 Surely then on the one hand , O Glaucon , such as this is The Self Communion 

8r| psv , co TLaoKcov , xovaoxp xe Kav H aoxp Koivovoovva 

of women and children for thine Guardians of The City . Whereas on the other hand , since 
yovavKcov xs Kav mvScov aov xovq ijvo^a^v xpq noTscoc,: 8s coq 

it foliows-along with both The Other Laws of The Government , and is by far The Best , 

£7iopsvp xs xri aLLp noLvxsva Kav paKpco (3sLxvaxp 

is certainly the next point after this that must be confirmed by means of The Logos . 

462 Sr) xo psxa xooxo Ssv PsPavcoaaaGav mpa xoo Loyoo: 

Or how shall we accomplish this ? 
p 7tcoq 7xovoopsv ; 

Glaucon: (to which he then said) Just so , by Zeus . 

oq 8’ p , Ooxco , vp Ava . 

Socrates: Take notice then , did we not already agree on this at the beginning ; to ask our Selves , 
Ap’ oov oo/ pSp opoLoyvaq xpq apxp , spsaGav ppaq aoxooq , 
What we could name at that time as The Greatest Good for The Preparation of a City , 
xv sxopsv suisvv 7voxs xo psyvaxov ayaGov svq KaxaaKsopv woLscoq , 
with an eye to which , The Lawgiver must enact The Laws , and what is the greatest evil ; 
axoxov^opsvov oo xov vopoGsxpv Ssv xvGsvav xooq vopooq , Kav xv psyvaxov KaKov , 
and then to inquire , if accordingly on the one hand , the details which we have just now 
svxa £7UGKs\|/aaGav, apa psv xo a ppvv Sp vov 

described , harmonically-fit-in the footprints/tracks of This Good , but on the other hand , 
SvpLGopsv appoxxsv vxvoq xoo ayaGou 8s 

do not fit into the tracks of this evil ? 
avappoaxsv xoo xoo KaKoo; 

Glaucon: (he said) Most of all. (scpp , paLvaxa Ilavxcov .) 

Socrates: Therefore , can we have any greater ill for a city than that, which can disperse self, 
oov Exopsv xv psv^ov KaKov noLsv p skswo , o av Svaana aoxpv 
and instead of making it One , makes it many ? Or , is there any Greater Good than That which 
462b Kav avxv 7rovp pvaq rcoAAaq ; p psv^ov ayaGov xoo o 

can Bind-It-Together , and Make-It-One ? "Things Equal to tllC Same thing 

av £,ovSp xs Kav 7xovp pvav; are also Equal to onc-anothcr" 

Glaucon: We can not. (s/opsv Ook .) 

Socrates: Is it not the case then , that The Communion of pleasure and pain Binds-them-together , 
Ookoov p Kovvcovva pSovpq xs Kav Lonpq ^ovSsv 

on the one hand , when all of the citizens , as much as possible , feel-joy and feel-pain 
psv oxav navrsq ov 7xoLvxav o xv paLvaxa x ai P® m Koa ^vvncovxav 

Equally , for the same things , when they come-into-being , and , when they are dissolved ? 
Ttapa7xLpSvcoq xcov aoxcov yvyvopsvcov xs Kav a7xoLLopsvcov; 

Glaucon: (he replied) Altogether so . (sfpp , HavxaTiaai psv oov .) 

Socrates: But on the other hand , the individualization of such feelings indeed dissolves It , 

Ss H vSvcoavq xcov xovooxcov ys SvaLosv, 

when some of the citizens become extremely grieved , while others become extremely glad 
oxav psv ov yvyveovxav nspvaLysvq 8s ov nspvxapsvq 

at the same transactions taking place in the city and to those living in it. 

462c stu xovq aoxovq 7xaGppaav xpq noLscoq xs Kav xcov sv xp noLsv; 
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Glaucon: How could it not be the case ? (Tv 8’ oo ;) 

Socrates: Take notice then , does that sort of thing arise from this ? When they do not all utter 

Ap’ ouv xo xovovSs yvyvexav sk touSs , oxav pp (jvGsyycovxav 

such words as , ‘that is mine’ and ‘that is not mine’ , at the same time , in their city ? 
xovaSs xa pppaxa , xo spov xs kou xo ouk spov , apa ev xr| tco^sv , 

And along the same lines , concerning that which belongs to another . 
kou Kara xaoxa 7xspv too a^oxpvoo ; 

Glaucon: Precisely so . (KopvSp psv ouv .) 

Socrates: Surely then , The Best Self Ordered City , is That in which the most citizens 
Sr) apvaxa aoxp SvovKsvxav wo^sv Ev r)xvvi 7 t^svgtov 
use the expression ‘that is mine’ and ‘that is not mine’ for the same things , in the same way . 
^syooav xooxo xo spov kou ook epov stu xo aoxo Kaxa xaoxa 

Glaucon: Quite so . (ITo^o ys .) 

Socrates: And That City most closely Resembles the situation concerning one man . Such as 
Kav pxvc; Sr) eyyoxaxa sxsv svoq avGpcemou, oiov 

when our finger is in any way hurt; the whole community-of-feeling , spread/arranged throughout 
ppcov xoo SaKxu^oc; woo 7T^pyp, p naaa Kovvcovva xsxaypsvp Kara xo 

the body to the soul, to The One Co-ordination of The Ruler in Self , perceives it 
p acopa 7tpoq xpv \|/uxpv eve; xpv pvav auvxa^vv xoo apxovxoq ev aoxp paGsxo 
and also entirely shares the pain with the whole at the same time with the distressed part; and 
462d xs Kav maa £,uvp^ypas o^p apa wovaavToc; pspouq , Kav 

hence , we say that ‘the man has a pain in his finger’ ; and The Self/Same Logos applies to any 
ooxco Jisyopsv oxv o avOpcemoc; a^yev xov SaKxu^ov : Kav o aoxoq ^oyoc ~ wspv oxoooov 
other part of a man , both in respect to suffering , when any part is in pain ; and in respect to 
a^oo xcov xoo avGpamoo xe 7xspv rcovoovxoc; pspouq ^onpq Kav 7vspv 
pleasure , when any part is at rest. 
pSovpq pav^ovxoc; . 

Glaucon: (he said) It is The Self/Same . And concerning this which you say , that the best 
si|)p, yap O aoxoq, Kav xooxo o spooxac; p apvaxa 

managed city government, most nearly Resembles such a man . 
ovksv iconic; 7xo^vxsoopevp eyyoxaxa xoo xovooxoo . 

Socrates: Such a City , I suspect, will most especially say , when one of the citizens 
462e p xovaoxp no^vq , ovpav, pa^vaxa 8p (jvpasv , xe Evoq xcov no^vxoov 
undergoes anything , either good or bad , that She Herself undergoes it, and will either 
naaxovxoq oxvoov p ayaOov p KaKov , eaoxpq evvav xo naa^ov , Kav p 
share the pleasure or share the pain , as a Whole . 

^uvpaGpasxav p ^oAAorcpaexav anaaa. 

Glaucon: (he said) This must indeed , necessarily be the case , in a Well-governed City . 

8(j)p, ys AvayKp xpv sovopov. 

Socrates: 11 (then I said) This may be the time for us to return to The City , and consider 

8’ syco pv , av svp Qpa ppvv swavvsvav era ppsxspav xpv tvo^vv , Kav gkotcsvv 
whether Self , more than any other city especially also possesses in Self , The Characteristics 
svxs aoxp pa^^ov xvq a^p sv pa^vax’ Kav sxev sv aoxp xa 

we agreed upon by The Logos . 
opo^oyppaxa xoo ^oyoo. 

Glaucon: (he replied) We must do so . (ec(>p , Ookoov xpp •) 

Socrates: What follows then ? On the one hand , I suppose there are governors and people 
463 Tv oov ; psv 7 x 00 sgtv apxovxsc; xs Kav Sppoq 
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in other cities , just as on the other hand , there are in Self? 
sv xavq aX'kaiq noXsaiv , kou 5s sou sv aoxp ; 

Glaucon: There are . (Egxvv .) 

Socrates: And on the one hand , surely all these people shall call one another citizens ? 

psv 5r| Ttavxsq ooxov 7tpoGspouavv a^Jip^ouc; TloJaxac;; 

Glaucon: How could it not be the case ? (IIcoc; 8’ ou ;) 

Socrates: But what do people call their governors in other states , in addition to citizens ? 

AAAa xv o 8ppoq 7vpoaayopsusv xouq apxovxaq sv xavq aAAavq npoq xco ftoJaxac;; 

Glaucon: On the one hand , masters/lords/despots in most cities , but on the other hand , 
psv dsanoxaq Ev xavq no’kh.aiq 8s 

in democracies , this very name , governors . 
sv xavq SppoKpaxoupsvavq xouxo auxo xouvopa , apxovxaq . 

Socrates: What then in our City ? What do the people say their rulers are besides being a citizen ? 
463b Ti 8’ sv ppsxspa xp ; Ti o 8ppoc; (jvpavv xooq apxovxaq svvav npoq xco TtoJaxac; 
Glaucon: {he said) Both Saviors/Preservers and helpers/assistants . 

si|)p, xs Icoxppaq Kav s7UKoopooq. 

Socrates: What then do they call the people ? 

Tv 8 ooxov xov 8ppov; 

Glaucon: Both employers and nourishers .(xs MvaOoSoxac; Kav xpoi))sac;.) 

Socrates: But in other cities , what do the governors call their people ? 

8’ sv xavq aKXaxq Ov apxovxsq xouq Sppouc;; 

Glaucon: {he replied) Slaves . (si|)p , Aou^ouc;.) 

Socrates: What then , do the governors call one another ? 

Tv 8’ ov apxovxsc; aJWp^ouc;; 

Glaucon: {he said) Fellow-rulers . (stjvri , Sovapxovxaq .) 

Socrates: What then, do ours ? (Tv 8’ ov ppsxspov;) 

Glaucon: Fellow-Guardians . (Hupijm^aKac;.) 

Socrates: Therefore , can you say , whether any one of the governors in the other cities 
ouv Exsvq svtcsvv sv xvq xeov apxovxcov sv xavq aXkaxq wo^savv 
can address one of their fellow governors as their kindred , but another as a foreigner ? 
sxsv 7vpoasv7vsvv xvva xeov ^ovapxovxcov coq xeov xov ovksvov , 8s cocg xov a^oxpvov ; 
Glaucon: Yes , very many would . (Kav no'k'kovq ys .) 

Socrates: Is it not the case then , that on the one hand they both consider and call their kindred 
Ookoov coq psv xs vopv^sv Kav ^sysv xov ovksvov 

of Itself , whereas on the other hand , the foreign one , not of Itself ? 

463c saoxou, 8’ xov a^oxpvov oux saoxoo; 

Glaucon: Just so . (Ouxcoq .) 

Socrates: What then in regard to thine Guardians ? Could anyone of Selves call or regard anyone 
Tv 8s rcapa aov ov ((ju^aKsc; ; av sxov oaxvq aoxcov wpoasursw p vopvaav xvva 
of their Fellow-Guardians as being a foreigner ? 
xeov £,upi|)u^aK(ov coq saG’ aJ^oxpvov ; 

Glaucon: {he replied) By no means . For everyone whom they may meet, they will consider 
si|)p , OuSapeoq yap wavxv xvq , co av svxuyxavp , vopvsv 
that they are meeting either a brother , or sister , a father or mother , a son , or daughter , or 
svxoyxocvsvv p ©q aSs^co p coq a8sA,(|)p p coq naxpv p eoq ppxpv p ovsv p Guyaxpv p 
the offspring or the ancestors of these . 

SKyovovq p npoyovovc; xooxcov . 

Socrates: {then I said) You speak most beautifully . But further , tell me this likewise ; 

463d 8’ syeo pv, ^sysvq KaAAvaxa : aAA’ sxv svtvs xoSs Kav : 
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whether you will only establish by Law these kindred names among Selves , or must all their 
noTspov povov vopoGsxpasvc; xa ovKsva ovopaxa aoxovq , r| naaaq xaq 
actions also be done according to these names ? With respect to their parents , whatever The Law 
rcpa£,svc; kou 7vpaxxsvv Kara xa ovopaxa , wspv xs xooq vxaxspac;, oaa vopoq 
commands , must be performed towards ancestors ; such as paternal duty , and reverence , and 
Ssvv svvav xoo xcov yovscov nspi 7xaxspac; KpSspovvaq xs Kav wspv avSooq Kav 
obedience . But if they do other than this , it will not be better for Self , neither for the sake of 
ovtpKoov , si wpaxxov oXka p xaoxa ppxs sasaGav apsvov aoxco p Ttpoq 

Gods nor of men , since what they do is neither Holy nor Just ? Shall These , or any other 

Gscov ppxs npoq avGpomcov , co<g 7vpaxxovxoc; av ooxs oava ooxs SvKava ; aoxav p aJ^av 
Proverbs from all thine citizens , resound directly in the ears of the children , both concerning 
(|)ppav s£, anavxcov aov xcov rcoAnxcov opvpaooavv soGoq 7vspv xa coxa xcov navScov Kav 7ispv 
their parents , whom anyone shall be able to point out to Selves , and concerning other relations ? 
463e waxspcov, ovq xvq av a7xoi|)pvp aoxovq Kav nspv xcov aXkarv ^oyysvcov ; 
Glaucon: (he said) These very Laws and Proverbs ! For it would be ridiculous , if friendly names 
si|)p , Aoxav : yap av svp ys^ovov sv ovKsva ovopaxa 

alone were uttered from their lips , without actions . 
povov i|)0syyovvxo Sva xcov axopaxcov avso spycov . 

Socrates: Accordingly then , of all cities there will be The Greatest Symphony in Self, when 
apa IJaacov wo^scov paJaaxa ^opijvcovpaooavv sv aoxp 

any individual either fares well or ill, according to the sayings which we just now mentioned ; 
xvvoc; svoq p 7rpaxxovxoc; so p KaKcoq xo xo pppa o Sp vov s^syopsv , 

that ‘Mine does well’ , or that ‘Mine does ill’ . 
oxv xo spov npaxxsv so p oxv xo spov KaKcoq . 

Glaucon: (to which he then said) Most True . (oq 8’ p , AlpGsaxaxa .) 

Socrates: Is it not the case then , that we said that their co mm on pleasures and pains will also 
464 Ookoov sijvapsv Kovvp xaq pSovaq xaq l^vnaq xs Kav 

follow along with this Doctrine and Mode of expression ? 

^ovaKo^ooGsvv psxa xooxoo xoo Soypaxoq xs Kav pppaxoq ; 

Glaucon: And we rightly said so indeed . (Kav opGcoc; s<()apsv ys .) 

Socrates: Is it not the case then, that The Self will most especially be held in common by our 
Ookoov xoo aoxoo paJaaxa Kovvovpaooavv ppvv 

citizens , which they certainly call, ‘Mine’ . Thus , by having The Commonality of This , 
ov ivoMxav, o Sp ovopaaooav spov : 8s s£,ooavv kovvcovoovxsc; xooxoo , 
surely then in this way they will most especially have pain and pleasure in common ? 

Sp ooxco paMaxa ?io7vpc; xs Kav pSovpq Kovvcovvav; 

Glaucon: Very much so . (ITo^o ys .) 

Socrates: Take notice then, is The Cause of this , besides the other aspects of The Constitution , 
Ap’ oov avxva xooxcov Ttpoq xp a^p Kaxaaxaasv 

The Commonality of women and children among The Guardians ? 
p Kovvcovva xcov yovavKcov xs Kav mvScov xovq i|)o^a£,vv ; 

Glaucon: (he replied) Most especially so . (sijvp , ITo^o paMaxa oov psv .) 

Socrates: 12 Surely then we agreed , that Self was indeed The Greatest Good for a City , 

464b Ak'ka ppv copo^oypaapsv aoxo ys psyvaxov ayaGov tco^sv , 

comparing a Well-managed City to a singular-body , in its way of being affected with 
ansvKa^ovxsc; so ovKoopsvpv woJav 7ipoq acopaxv aoxoo cot; s^ev nspv 
the pain and the pleasure of any part. 
iWmpc; xs Kav pSovpq pspoq . 
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Glaucon: {he said) And we indeed rightly agreed . (Kou y’ opOcoq copokoypaapsv .) 

Socrates: Accordingly then , The Commonality of children and women among our 

apa r| Kovvcovva xcov navScov is Kav xcov yuvavKcov ppvv 

Assistants/Helpers , has come to light to be The Cause of The Greatest Good to The City . 
xovq sTUKoopovq 7vsi|)avxav ama Too psyvaxoo ayaOou xr| no^sv. 

Glaucon: (he replied) Quite so . (sijvp , Kav paA? .) 

Socrates: And surely , this is indeed also consistent with what we said before ; for we said , 

Kav Sp ys Kav opoAoyoupsv xovq wpocrGev : yap sijvapsv 
I believe , that on the one hand , they must neither have houses , nor land , nor any possession 
464c woo psv Sew svvav ooxs ovKvaq ouxsyriv ouxsxvKxripa 

of their own , but on the other hand , they must receive their subsistence from others , as pay for 
xouxovq vSvaq , aAAa AapPavovxaq xpoijvpv napa xcov aAAcov pvaOov 

their Guardianship , and must all spend it in common , if they really intend , to be Guardians . 
xpq (jvo^aKpq , wavxaq avaiUaKsvv Kovvp , ev ovxcoq psAAovsv svvav ijmAaKsq . 
Glaucon: {he said) Rightly so . (stpry , OpOcoq .) 

Socrates: Take notice then , is it not as I say , that both these things which were discussed before 
Ap’ oov or>x onsp Asyco, xs xa svpppsva 7ipoa0sv 

and even more the things we now speak of, shall render themselves Real Guardians , and 
Kav sxv paAAov xa vuv Asyopsva awspya^sxav auxouq aApOvvouq ijvo^aKaq , Kav 
prevent The City from being tom-apart; by All of Them not calling The Self Mine , but 
pp 7vovsv xpv tcoAvv Svaarcav xo pp ovopa^ovxaq xo aoxo spov aAA’ 

one thing or another , the one taking to their own house whatever they can acquire 
aAAov aAAo , xov psv sAKovxa svq xpv saoxoo ovKvav o xv av Sovpxav KxpaaaOav 
apart from the others , and the other to theirs , by being different from the other , and by having 
464d xcopvq xcov aAAcov , xov 8s svq xpv saoxoo ooaav sxspav , Kav 

both women and children that are different, which bring-about private pleasures and sufferings , 
yovavKa xs Kav 7tavSaq sxspooq , spnovoovxaq v8vaq pSovaq xs Kav aiTypSovaq 
felt by individuals . Instead of Partaking of One Doctrine concerning ‘Home’ ; by All of Them 
ovxcov vSvcov , dud svv Soypaxv xoo ovksvoo navxaq 

pointing to The Self/Same, as far as possible having One Common Feeling of pleasure and pain? 
xsvvovxaq S7U xo aoxo svq xo Sovaxov svvav opovxaOsvq pSovpq xs Kav ?vo7tpq ; 
Glaucon: {he replied) Exactly so . (si|)p , KopvSp oov psv .) 

Socrates: What follows then ? Shall not law-suites and accusations vanish from among Selves , 
Tv 8av; ook SvKav xs Kav syK^ppaxa ovxpcxsxav s£, aoxcov 

one may say , by their possessing nothing in private except their body , but everything else being 
coq s7ioq sursvv , 8va SKxpaOav xo ppSsv v8vov ni^pv xo acopa , 8’ xa aXda 
held in common ? From which things they shall certainly be Liberated , and indeed from all such 
464e Kovva; oOsv xooxovq Sp svvav aaxaavaaxovq ys oaa 

disturbances , which men raise through the possession of money , or children and relations ? 
Gxaava^oocnv avOpconov ompxsv Sva Kxpavv xpppaxrov p mvScov Kav £,oyysvcov ; 
Glaucon: {he said) They will necessarily be entirely Liberated from these . 

si|)p , avayKp ITo^p anp^^axOav. 

Socrates: And then indeed neither could there Justly be any actions raised for violence nor assault 
Kav ppv ys ooSs av Sucavcoq svsv SvKav Pvavcov ouS’ avKvaq 

among Selves . For we shall say that self-defense among peers is surely Beautiful and Just , 
sv auxovq . yap (jvpaopsv psv apuvsaOav p^v^v woo Ka^ov Kav SvKavov 
thereby compelling them to maintain their bodies in prime condition . 

avayKpv xvOsvxsq s7ups^sva acopaxcov p^vKaq . 

Glaucon: {he said) Rightly so . (svpp , OpOcoq .) 
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Socrates: (then I said) And this very Law , has this further Uprightness : For if anyone is in 
465 8’ eyoo pv , Kav ouxoc; o vopoc; , e^ev xo8e op0ov : yap ev xvq 

the grip of some passion , by satisfying their passion in such a way , they would be less likely 
Ttou xoo Gupovxo, 7x^ppoov xov Gupov ev xoo xovouxoo av pxxov 

to move on , to even greater disturbances . 

vov S7U pev^ouc; crcaaevc;. 

Glaucon: Entirely so . (Ilavu pev oov .) 

Socrates: Furthermore , The Elders shall be enjoined to Lead and to Correct all the younger ones . 

ppv ITpeaPoxepoo npoaxexa£,exav apxsvv xs Kav Ko^a^evv navxcov veooxepcov 
Glaucon: That is clear . (Ap^ov .) 

Socrates: And it is surely the case that the younger , should never attack an elder , as it is indeed 
Kav ppv oxv veooxepoc; av pp e7ux£vppcxev 7vpeaPoxepov, cocg ye 

reasonable , nor in any other way do violence nor strike them , unless so appointed by The Rulers; 

siKoq , ooxs vXko tcoxs Pva^ecrGav oox8 xoTCxew , av pp jvpoaxaxxooavv ap/ovxeq : 
nor will they then , I suspect, in any other way dishonor them ; for Fear and Reverence are 
465b ooSe S’ ovpav aX’kcoq axvpacrev : yap Seoc; xe Kav avScoc; xco 

Sufficient Guardians to prevent it. Reverence on the one hand , keeping them from touching their 
ucavco i|)o^aK8 kco^oovxs , avScoc; pev eipyooaa anxeaGav cot; 

ancestors , but on the other hand , Fear , that others shall help the sufferer ; some on the one hand 
yoveeov 8e Seoc; xo xooc; a^ouc; PopGevv xco naaxovxv, xooc; pev 

as sons , but others as brothers , and still others as fathers . 
eoc; uvevc;, Se xooc; cot; aSe^ooc;, Se xooc; cot; n axepac;. 

Glaucon: (he said) For such is the result. (ecpp , yap ooxeoc; SupPavvev.) 

Socrates: Certainly then , in every respect, as a result from These Laws , 

Sp ITavxaxp eK xcov vopcov 

shall the citizens live in Peace with one another ? 

ov avSpec; a^ooavv ecppvpv a^pooc;; 

Glaucon: Very much so . (IToMipv ye .) 

Socrates: And surely , while they have no disturbances among themselves , there is nothing 
ppv Tooxeov pp axacrva^ovxoov ev eauxovq ooSev 
fearful in any other city ever raising a disturbance against them , or against each other . 

Sevvov p a^p 7xo^vc; 7toxe Svxocrcaxpap 7ipoc; xooxooc; p npoc; aAAp^ouc;. 

Glaucon: There is not. (yap Oo oov .) 

Socrates: Most assuredly then, as for the lesser evils , from which they will be Liberated , 

465c ye ppv , Ta crpvKpoxaxa xcov kxxkoov cov av evev a7xp?ikaypevov, 

because of the impropriety of it, I hesitate so much as to mention them . Both , the flattery 
Sv’ a7vpe7xevav okvco icav ^eyevv , xe Ko^avceiac; 

of the rich , and the dire straits and sufferings such as the poor endure , in bringing-up children 
7x^-0001 gov xe anopvac; Kav aUypSovac; ocaq nevpxec; vaxouav , ev mvSoxpoijna 
and in procuring money for the necessary support of their family ; on the one hand , having to 
Kav Sva xPTEaTitfEoic; avayKavav xpoi()pv ovKexcov, pev xa Savev- 

borrow , but on the other hand , being denied , and sometimes the setting of all manner of devices 
-i^opevov Se xa e^apvoopevov, Se xa Gepevov 7vavxooc; 

for procuring provisions , which they hand-over to the management of their wives and domestics . 

7ropvGapevov mpaSovxec; xapveoevv mpa yuvavKac; xe Kav ovKexac;, 

Surely such obvious and ignoble sufferings , O friend , do they undergo , in all such respects , 

Sp oaa Sp^a xe Kav ayevvp , oo (jn^e , maxouav 7xepv auxa Kav ova 
that are not even worthy to be mentioned . 

465d Kav ouk a£,va ^eyevv . 


213 


Glaucon: {he said) 13 They are manifest, even to a blind person . 

si|)r| yap ApLa Kai xui))Lco . 

Socrates: They will surely be Liberated from all these sufferings , and They will live even More- 
8p ana'k'kai > ovxai riavicov xs (^paouar is, paica- 

Blessed than that ‘Most Blessed Life’ which those live , who win in the Olympic games . 
-prcoxspov , xoo paKapraxou Piou , ov or ^coar oLopmoviKar . 

Glaucon: In what way ? (Tip ;) 

Socrates: Those Olympian victors are considered to be ‘Happy’ , on account of just a small part 

suSarpovr^ovxar Aia nov apucpov pspoc; 

of Those Blessings which belong to Them . For either both The Victory of These is More-Noble , 
SKsrvor cov umpysr xouxorc;. yap p xe vncp xeovSs KaJJacov, 
and or Their public maintenance is more-complete . For both The Victory They win is 
x’ p xoo sk Sppoarou xpoijrp xsLscoxspa . yap xs vncpv vnccocn 
The Preservation of The Whole City , and both Selves and Their children are crowned with their 
xpq acoxppiav £,op7xaapq 7xoLsco<;, xs Kar aoxoi xs Kar mrSsq avaSouvxar 

Nurture , and all such other necessaries of life , and receive Honor 
465e xpoi|)p xs Kai rtaarv oacov xorq aLLorq Ssvxar Proq , Kar Ss/ovxar yspa 
from Their City while living , and at Their death , have part of a worthy funeral. 

7tapa aoxcov tcoLscoc; i^covxsc; , xs Kar xsLsoxpaavxsq psxsxouarv a^raq xpc; xaijrpc; . 
Glaucon: (he said) And a most noble victory it is . 
si|)p , Kar paLa KaLa . 

Socrates: {then I said) Therefore , do you remember , that in the preceding Logos (419) , 

8’ syco pv , oov Mspvpaar oxr sv xorq 7xpoa0sv Loyoq 
I do not know who it was , objected to us , that we were not making our guardians ‘Happy’ , 
ouk orSa oxou s7xs7rLp£,sv pprv oxr ouk 7xoroupsv xouc; <))uLaKsc; suSarpovac; 
who , even though they had it in their power to have all the wealth of the citizens , 

466 ore; s£,ov s^erv rccxvxa "ta xcov 7xoLrxcov 

nevertheless , had nothing at all ? While we surely proposed , on the one hand , that we consider 
syorsv ouSsv ; 8s ppsrc; nov srnopsv psv oxr GKs\|/ops0a 

this afterwards , if indeed it fell our way ; but on the other hand , that at the present time , 
xouxo sraao0rc;, sr rcoo Tcaparcr7ixor, 8s vuv 

first of all, we were making the guardians , Guardians , and secondly , that The City be as 
psv 7xoroupsv xouq ijroLaKac; ijroLaKac; 8s xpv 7xoLrv srpsv cot; 

Spiritually-Well-Off as possible , but that we were not modeling one particular class in Self, 
suSarpovsaxaxpv oror x’ , aLL’ ook 7xLaxxorpsv sv srq s0voc; sv aoxp 
with a view to make it Spiritually-Well-Off ? 
a7ropLs7iovxsc; xouxo suSarpov ; 

Glaucon: (he said) I remember . (stpp , Mspvppar.) 

Socrates: What then ? If indeed The Life of our Assistants , has now been shown to be , indeed 
Tr ouv ; sr7xsp o Proq pprv xcov STtucoupeov , vuv ijrarvsxar ys 
far more-Noble and Superior , than that of victors at the Olympic games , it does not in any way 
tcoLu KaLLrcov xs Kar apsrvcov xou xcov oLupnrovrKcov , pp np 

appear to resemble the life of shoe-makers , or of other artisans , or the life of a farmer ? 

466b (|>arvsxar Kara xov Ptov xrov oKuxoxoprov p xtvrov aLLrov Spproupyrov p xov xrov ysropyrov ; 
Glaucon: {he said) It does not appear so to me . (s<()p , Ou SoKsr por.) 

Socrates: However , it is then indeed Just that I mention what I also said on that occasion , that if 
psvxor AXka ys SrKarov srrtsrv o Kar sLsyov sKsr svxau0a , oxr sr 
The Guardian shall attempt to become ‘happy’ in such a way so as to be no longer a Guardian , 
o i))uLa£, snrxsrppasr yryvsa0ar suSarpcov ouxcoq coaxs srvar ppSs <|)uA,a£,, 
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nor be Content with such a Measure , and be Secure , and as we say , with Best Life for Self . 
ppS’ apKSGSv ooTco psxpvoq kou |3s|3avoc; kou ooq ppsvq ())apsv apvGxoq Pvoq aoxco , 

But by being seized with an unintelligent and youthful opinion about ‘happiness’ , self shall be 
aLA, sp7tsGooaa avopxoq xs Kav psvpaKvcoSpq So£,a wspv soSavpovvaq aoxov oppp- 
driven to appropriate everything in the city , simply because he can . Then , he shall recognize 
466c -gsv stcv xo oiksiougOou amvxa xa sv xp woAsv Sia Sovapvv , yvcoGsxav 
that Hesiod was truly wise in saying that ‘the half, is somehow , more than the whole’ . 
oxv xov HgvoSov pv xco ovu ao(|)oq Asycov ppvGO svvav nooq tik sov navxoq . 

Glaucon: {he said) He will remain in such a Life , if he employs me as his counselor . 

8(j)p , psvsv S7U xooxco xco |3vco psv xpcopsvoq Epov aopPooLco . 

Socrates: (then I said) Then you agree, in both The Commonality of women with men 

8’ eyeo pv , apa Xoyxcopsvq , xe xpv koivoovuxv xeov yovaiKtov xovq avSpaGW , 
which we have explained in detail, and about The Education of the children and 
pv SvsApAoGapsv Kav wspv mvSsvaq mvScov Kav 

The Guardianship of the other citizens ; both while remaining in The City , and while going forth 
(jvoAaKpc; xeov aAAcov 7toAvxcov, xs Kaxa psvouGaq noAvv xe Kav vooGaq 
to war ; and that they must maintain-that-Guardianship-together , and hunt-together like dogs , 
eve; rtoAspov Kav Sew ^opijvoLaxxevv Kav £,ov0ppsusvv ooGnep Kuvaq 

and in every case , to Join-in-common in all things , according to Their Abilities . And that while 
466d Kav rcavra Kovvcovevv wavxp Kaxa xo Sovaxov, Kav 

they do these things , they will also do what is Best , and in no way contrary to the female nature , 
7ipaxxooaac; xauxa xe npa^evv xa |3sAxvGxa Kav oo mpa xoo GpAsoc; xpv i|)ugvv 
as compared to the male , and by which Nature , They-are-made-to-act-jointly with one another ? 

7tpoq xo appev, p 7vei|)UKaxov Kovvcovevv npoq aLLpLoo; 

Glaucon: {he said) I agree . (etpp , Soy/copoo .) 

Socrates: {then I said) 14 Is it not the case then , that this remains to be discussed , 

8’ syeo pv, Oukouv eKevvo Loutov SveLeaOav, 

if it is accordingly possible , that this Commonality also takes place among men , just as it does 
ev apa Sovaxov xaoxpv xpv Kovveovvav Kav syyeveaOav sv avOpconovq coanep 
among other animals ? And if so , to what degree , it is possible . 
sv aLLovq (^ooovc; , Kav onp Sovaxov; 

Glaucon: {he said) You have overtaken me , by mentioning what I was going to take-up . 

stpp, E(j)0pq 8V7vcov p epeLLov oTcokpv|/ea0av. 

Socrates: {I said) For , I suspect, that on the one hand , in regards to warlike affairs , it is clear 
466e sijvpv, yap ovpav pev sv wspv xco noLspoo xeov Spkov 

in which way they will fight. 

OV xpOTCOV 7ToLsppGOOGVV . 

Glaucon: {to which he then said) How ? {oq 8’ p , IJcoq ;) 

Socrates: That They-will-jointly-partake in military expeditions , and besides , They will indeed 
Oxv Kovvp GxpaxsoGovxav, Kav npoq ys 

bring-along to war as many of Their children that are able to stand on their own , in order that, 
a^ooGv(ayco) svq xov noLspov ogov mvScov aSpov vv’ 

just as other artisans , they may see this things , which will be necessary for them to practice 
ooGTtsp xeov aLLcov Sppvoupyeov ov Gscovxav xauxa , a Sspasv Sppvoopysvv 

when they are fully grown ; then besides the seeing , that they may serve and attend to everything 
467 xsLscoGsvxac; : 8s xp Gsa SvaKovsvv Kav Gspawsusvv xa 7tavxa 

related to war , and attend to both their fathers and mothers . Or, have you not perceived what 
7vspv xov noLspov , Kav Gspawsusvv xs mxspaq Kav ppxspaq . p ook paGpaav xa 
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happens in the arts , such as for instance , when the children of the potters , observe them 
7rspi xaq xs/vaq, oiov coq roue; nai8aq xcov Kspapscov Gscopooai 

practicing their trade , for a long time , before they apply themselves to the making of pots ? 

SiaKovouvxsq no'kvv xpovov 7ipiv anxsaOav xou Kspapsusiv; 

Glaucon: Yes , indeed . (Kou pa^a .) 

Socrates: Should these then , or The Guardians , instruct their own children with greater care , 

H sksivoic; oov p xoiq 7iaiSsuxsov xouq auxcov s7ups^saxspov 

by experiencing and by observing that which is their proper duty ? 

sp7isipia xs kou 9sa xcov 7ipoopKovxcov ; 

Glaucon: (he said) To suppose that, would be ridiculous > psvx’ av sip Kaxays^aaxov.) 
Socrates: But surely , all animals will indeed fight more fiercely in the presence of its offspring . 
467b AXXa ppv n av i^coov av ye pa/sixai Siaijiepovxcoc; mpovxcov cov xsKp . 
Glaucon: That is so , O Socrates ; but there is no small danger, that if they are defeated , such as 
Egxiv ouxco , co IcoKpaxsq , 8s ou apiKpov KivSovoq , G(|)a^siGiv , oia 
is prone to happen in war, so that then , they will lose the lives of their children , 

(jn^si 8r| sv no^spco , Kai ano’ksaavTac, Tipoq 7iaiSaq 

as well as their own , making it impossible for the rest of the city to recover . 

7ipoq saoxoiq 7roir|Gai aSuvaxov xpv a?Apv rcoAnv ava^aPsiv . 

Socrates: (then I said) What you say is True . Then first, on the one hand , thou are 
8’ syco pv, ^sysiq AXpGp . aUa ixpcoxov psv go 

led to believe that they must make provisions so that should never run any such risk . 

pyei xo mpaGKsuaGxsov pp ttoxs KivSuvsuGai . 

Glaucon: Not ever in any way . (OuSapcoq .) 

Socrates: What then ? If risks must be run , should they not be run , for that in which success 
Ti 8s ; si 7too KivSovsoxsov , ook , sv co KaxopGouvxsq 

shall make them better ? (sGOvrai ps/.xiooq ;) 

Glaucon: That is surely clear . (Sp Ap^ov .) 

Socrates: But do you imagine that it makes a small difference , and not worthy of the risk , 

467c KkXa oisi GpiKpov Siaijispsiv Kai ook a£,iov kivSovoo , 

whether or not, those brave souls who are to be warriors , see the business of war as children ? 

p pp xouq avSpaq sGopsvouq no^spiKooc; Gscopsiv xa nspi xov no^spov miSaq ; 
Glaucon: Not small; but there is a substantial difference with respect to what you mention . 

Ook , vXha Siaijispsi 7ipoq o ^sysiq. 

Socrates: Accordingly then , from this distinction , on the one hand , we must begin to make 
apa Tooxo psv o7iapKxsov txoisiv 

the children spectators of war , but on the other hand , pre-contrive for themselves 
xouq miSaq Gscopouq no^spoo, 8’ 7tpoGppxavaG9ai auxoiq 

a place of safety and then it shall be accomplished well, shall it not ? 

aG(|)a}isiav Kai s£,si Ka^coq : p yap ; 

Glaucon: Yes . (Nai.) 

Socrates: (then I said) To begin with , is it not the case then , on the one hand , that their parents , 
467d 8’ syco pv, 7ipcoxov Ookoov psv auxcov oi 7iaxspsc; 

as far as humanly possible , are not ignorant, but quite recognize both those campaigns , which 
oaa avGpco7ioi ook apaGsq a'k’ka yvcopoviKoi xs xcov Gxpaxsicov , oaai 
are dangerous , and those which are not ? 

SGOvxai s7ukivSovoi Kai pp ? 

Glaucon: (he said) That is likely . (sepp , Eikoc; .) 

Socrates: Accordingly , they shall bring them into some , but be very cautious with others . 

apa a^ooGiv Eiq psv, 8s su^aPpGovxai siq xaq. 
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Glaucon: Rightly so . (OpGcoq .) 

Socrates: {then I said) And they will surely appoint Leaders over them , indeed not those that 
8’ syco r|v , Kai 7tou STtiaxpaouaiv xouq apxovxaq auxoiq, ys ou xouq 
are the most defective , but those that by experience and age are Able Leaders and Teachers . 
^aoLoxaxooq , oXka xouq spnsipia xs Kai pkiKia sivai iKavooq pyspovac; xe Kai JtaiSayrayoix;. 
Glaucon: It is very proper . (yap Llpsnsv.) 

Socrates: But we will say , that certainly many things have happened to many people , 

AXka ^paopsv yap 8r| Kai no'k'ka sysvsxo tcoLLoic; 

contrary to expectation . (mpa 8o£av .) 

Glaucon: Very many indeed . (Kai paLa .) 

Socrates: Therefore , with reference to such events as these , O friend , that while children 
xoivuv Idpoq xa xoiauxa , co (|nLs, ovxa miSia 

they must immediately ‘grow wings’ , so that in any necessity , they may escape by flight. 

Xpp suGuc; TCXspoov , iv’ xi Sep av ano^suycoGiv 7xsxopsvoi. 
Glaucon: (he said) How do you mean this ? (s<))p , Ileoc; Lsysiq ;) 

Socrates: {then I said) They must be mounted on horses , while very young , and they must 
467e 8’ syco pv , avaPipacxxsov Etci xouq uurouc;, eoq vscoxaxouq , Kai SiSaS,- 

be taught to ride on horseback , and they must be led to the scene , but not on high-spirited 
-apsvouq irmsusiv stp’ uxtccov aKxsov stu xpv 9sav pp GuposiScov 
nor warlike horses , but on the fleetest and most obedient to the rein . For in this way 
ppSs paxpxiKcov , aAA’ o xi 7ioScoKsaxaxcov Kai suvicoxaxcov . yap ouxco 
they shall both observe the work of themselves , in the best way , and upon any necessity , 
xs Gsaaovxai xo spyov auxcov KaLLiaxa , Kai xi Ssp , 
they will most securely escape to a safe place , following their aged Leaders . 

av acn|)aLsGxaxa acoGpaovxai snopsvoi psxa npsaPuxspcov pyspovcov . 
Glaucon: {he said) You seem to me , to speak correctly . (stpp , Soksu; poi Lsysiv OpGcoc;.) 
Socrates: {Isaid) Then what about their conduct in war ? How must thou manage the 
468 sitcov Sp Ti Sai xa 7xspi xov noLspov ; 7xeoq aoi skxsov 

warriors , both with respect to themselves and to their enemies ? Have I brought these notions 
axpaxicoxaq xs npoq avxovq Kai xouq noLspiouc; ; ap’ poi Kaxa- 
to light correctly or not ? 
i|)aivsxai opGcoq p oo ; 

Glaucon: {he said) Concerning what ? (scpp , Asy’ tioi av .) 

Socrates: {I said) Should anyone of themselves , leave the ranks or throw-away their arms , 
surov , psv Auxeov , Luxovxa xov xa^iv a7xoPaLovxa ouLa 

or do any such thing out of some defect, must they not be made a craftsman or a fanner ? 
p noipoavxa xi xrov xoiooxaiv 5ia xiva KaKpv apa 5 ei oo KaGiaxavai Sppioopyov p ysropyov ; 
Glaucon: Entirely so . (navo psv ouv .) 

Socrates: Then , shall we not make a gift, of anyone who is taken alive by the enemy , 

Ss ap’oo SiSovai Scopsav Tov aLovxa i^covxa siq xooq noLspiouc; 
to deal with their catch in any way they may wish ? 

XPpaGai sLouai xoiq xp aypa o xi av PouLcovxai; 

Glaucon: Precisely so indeed . (KopiSp ys .) 

Socrates: Then, does it not appear to thee , that those who prove themselves to be best and also 
468b 8s ou Soksi aoi xov apiaxsuaavxa xs Kai 

distinguish themselves , must first be crowned , in part, by everyone of the youths and 
suSoKippaavxa xppvou 7ipcoxov axs())avcoGpvai sv pspsi uno SKacxxou psipaKieov xs 
children who are their fellow-warriors , while still on campaign ? Or is it otherwise ? 

Kai naiScov xcov Guaxpaxsuopsveov psv S7U axpaxsoaq ; p ou ; 
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Glaucon: It is so , to me at least. (Epoxys .) 

Socrates: What next ? Should they also receive the Right-hand of Friendship ? 

Tx Sou; Ss^xcoGpvax ; 

Glaucon: This likewise . (xoxoxo Kax .) 

Socrates: (then I said) But the following , I suspect, would no longer appeal to thee . 

S’ syco pv , AkTa xoSs , oxpax , ouksxx Soksx gox . 

Glaucon: What exactly ? (To ranov ;) 

Socrates: The showing of affection and being shown affection , by everyone . 

To (Jn^pGax xs kou i|)xUp9pvax unto SKaaxoo. 

Glaucon: (he said) They should , most-especially , of all others . And I will indeed add to this 
468c si|)r|, paMaxa Tlavxoov, kou av ys 7tpoGxx9ppx xco 

Law , that as long as this campaign lasts , no one shall be allowed to refuse them , no matter 
vopco , scoq S7U xaxoxpq xpq axpaxsxaq coax, ppSsvx s£,sxvax ampvpGpvax , 
to whom they may incline to show affection , with the object that if either male or female happens 
ov av PouM|xax (JxxAexv, xva sav p appsvoq p 9p^sxaq xo%p 

to love anyone , then they may also be more eager to carry-away the prize for being The Best . 
spcov xxq p Kax ixpoGupoxspoc; 7rpoq i))spsxv xo xapxaxsxa. 

Socrates: (then I said) Very well. For we have already said , that there will be more Unions 
8’ syco pv , Ka^coq . yap psv pSp sxppxax, oxx saovxax 7x^sxouq yapox 
provided for Those that are Truly Good than for the others , and They will also be frequently 
sxoxpox ovxx aya9eo p xoxq akkoiq xs Kax 7to^aKxq 

selected for such matters above the others , in order that the offspring of such persons may be 
axpsasxc; xeov xoxouxcov mpa xouq akkovq , xv’ yxyveovxax sk xod xoxooxoo 
as numerous as possible . (7 xA,sxgxox o xx .) 

Glaucon: (he replied) We have already said so . (scpp , yap Enoxpsv .) 

Socrates: 15 But surely , even according to Homer , it is Just that as many of the youth 

468d Akka ppv Kax Ka9’ Opppov SxKaxov ogox xeov vscov 

that are Good should be honored in this way . For Homer says that Ajax , who had distinguished 
xoxq aya9ox xxpav xoxoxg9s . yap Opppoq stpp Kax Axavxa xov suSoKxppaavxa 

himself in war , was rewarded with a whole side of beef, since this is the natural reward for a 
sv xco 7ro^spco yspaxpeadax vcoxoxaxv SxpvsKeeaax, coq xauxpv ooaav oxKexav xxppv xco 
brave man in the bloom of youth , by which , at the same time , he gained Honor and strength . 
avSpsxco xs Kax xco pPcovxx , s^ pq apa ao^pasx xco xxpaaGax Kax xpv xaxov . 
Glaucon: (he said) Most rightly so . (OpGoxaxa .) 

Socrates: (I said) Accordingly then, we shall indeed be persuaded by these words of Homer . 

8’ syco pv, apa ys FlsxGops9a xauxa Opppco . 

For we shall also honor Those that are Good , both at our Offerings , and on all such occasions , 
yap ppsxq Kax xouq aya9ouq xs sv Goaxaxq Kax max xoxq xoxouxoxq, 

to the degree that they may show themselves to be Good , and also with Hymns , and with 
Ka0’ oaov av ijxaxvcovxax ayaGox, Kax upvoxq Kax 

such rewards we just mentioned . Then besides these , 

468e oxq xxppaopsv Sp vov s^syopsv , 8s npoq xouxoxq 


with chairs-of-honor and cuts-of-meat and cups-filled-full , 

xs sSpaxq Kax Kpsaaxv xSs 7x^sxoxq SsnasGaxv , 

in order that we may Train and Honor Good Men and Women , at the same time 
xva aGKcopsv xco xxpav xouq ayaGooq avSpaq xs Kax yuvaxKaq apa 
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Glaucon: {he replied) You speak most Beautifully . (sijvp , /.sysiq Ka/./naxa .) 

Socrates: Very well. Then of those who are killed in battle , who have died with distinction , 

Evev . 8s tgov anoOavovxcov S7U axpaxevaq oq av xeJcsuxpop euSoKvppcrac;, 
shall we not say , in the first place , that they are surely of The Golden Race? 
ap ou (jvpaopev npcoxov svvav Sp xou ypoaou yevouq; 

Glaucon: Most especially so . (Ilavxcov paMaxa ys .) 

Socrates: Then, shall we not be persuaded by Hesiod , that when any of such a Race die , 

469 A XX’ ou 7vevaope0a Ha voSco , ewevSav xvvsc; xou xovouxou yevouq xsA-suxpGcoavv , 

that accordingly 

coq apa They are on the one hand , 

ov pev 

Perfected , Earthly , Holy Spirits , 

xs^sGoocnv 87ux0ovvov ayvov Savpovsq , 

Nobly Articulate Guardians of human-beings 

£G0^OV P8PO7XC0V (|)U^aK£q aV0ptO7XOV 

Defenders against Evil ? 

ods^iKotKoi; Works and Days 121 

Glaucon: We shall be so persuaded . (psv ouv nsvcxopeGa .) 

Socrates: Accordingly then , we shall consult The God (Apollo) , in what manner we should 
apa Ava7iu0op£vov xou 0eou, raoq ypp 

bury such Spiritual and Divine Beings , and with what marks of distinction ; and thus we shall 
xvGsvav xouq Savpovvouq xe Kav Gevouq Kav xvvv Svaijvopco , Kav ouxco av 

bury them in that very manner which shall be revealed . 

Gpcxopev xauxp p e^pypxav ; 

Glaucon: How then, could we not so intend to do ? (Tv 8’ ou psAAopsv ;) 

Socrates: And we shall surely , for the rest of time , thus attend and worship 
469b Kav Sp xov ^ourov ypovov ouxco GepaneuGopsv xe Kav rvpoGKuvpcxopev 

Their tombs as those of Spirits . Then we shall enact by Law , that the same things be performed , 
auxcov xaq 0pKaq coq Savpovcov : Se vopvoupev xauxa 

and in the same manner , when anyone of those who shall have been determined to be especially 
xauxa oxav xvq xeov oaov av Kpv0cocnv Svaijvepovxcoq 

Good while living , die of old age or otherwise ? 
aya0ov ev xco Pvco , xs^euxpop yppa ; p xvvv akXay xpowco ; 

Glaucon: {he said) That is indeed Just . (youv AvKavov .) 

Socrates: But what now ? How shall our warriors behave towards their enemies ? 

Tv Sav; vxcoq ppvv ov axpaxvcoxav 7vovpGooavv 7tpoq xouq 7xo}i£pvouq ; 

Glaucon: In regards to what then ? (tcovov xv Sp ;) 

Socrates: First of all in regards to slavery , do you think it is Just that Hellenes enslave other 
Tlpcoxov pev , nepv avSpa7roSvapou , Soksv SvKavov E^pvaq avSpa7xoSv^£G0av ak'koiq 
Hellenic cities ? But rather as far as it is possible , not allow any other city to do this and 
469c E^pvvSaq no^evc;, p Kara xo Suvaxov ppS’ s7uxpeTt£vv aMvp xouxo Kav 
make a habit of sparing the Hellenic race , as a precaution against being enslaved by Barbarians ? 
sGv^evv i))£vS£G0av E^pvvKou ysvouq , euiWcPoupevouq vno xpv Sou^evav xcov Pappapcov ; 
Glaucon: {he said) Wholly , and in every particular case , it is preferable to be sparing . 

8<j)p, O^co Kav navxv Svaijvepev xo <))£vS£G0av. 

Socrates: Accordingly then , they should not acquire any Hellenic slave , 
apa MpSe 8Kxpa0av E^pva Sou^ov 

nor should they themselves advise the other Hellenes to act in this way ? 
ppxs auxouq ^upPou^evevv xovq a^ovq E^pavv xs ouxco ; 
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Glaucon: (he said) Entirely so . For thus , on the one hand , through such conduct, they will 
s<))q, Tlavu ouv: ouv pev ouxco av 

indeed turn more towards the Barbarians , and on the other hand , keep-away from themselves . 

y’ xpenoivTO paZZov npoq xouq |3apPapou<; 8’ a7vexovvxo eauxcov . 

Socrates: (then I said) What next? Should they strip the dead of anything except their arms , 

8’ eyco pv , Ti Sou ; GKuZeuevv xouq xeZeuxqGavxaq 7xZqv o7xZcov , 
after they vanquish them , or is the stripping of the dead truly a good thing ? Or on the one hand , 
S7xeiSav viKqacoavv, exev q KaZcot; ; q pev 

does it not give a pretence to cowards , not to go against the living-fighting-enemy , 

469d sxev ou 7rpoi|)aavv xovq 8evZovq pp ievav npoq xov paxopevov , 

as if doing something necessary , when skulking about the dead . And on the other hand , 

coq Spcovxaq xv Ssovxeov , oxav Kxmxa^cocn xov xeOveeoxa , Se 

have not many armies already been lost by such plundering . 

rcoZZa axpaxoSeSa pSp a7xa>Zsxo Sia xpv xovauxqv apmyqv ; 

Glaucon: Very many . (Kou paZa .) 

Socrates: Then , does it not appear illiberal and greedy to strip a corpse ? And is it not 
Se ou Soksi AvsZeuOepov kou (jnZoxpqpaxov GuZav vexpov , Kav 
an effeminate and little mind , that considers the body of the deceased , an enemy , 
yovouKeiaq xs Kav apiKpaq Svavovaq xo vopv^evv xo aoopa xou xsOvscoxoq xou sxOpou 
when the enemy has departed , having left behind , that with which they fought ? Or do you think 
469e ano7ixap8vou, ZsZouxoxoq oo swoZepev ; p ovei 

that they act any differently , than those dogs who become enraged at the stones 
xouxo Spav xv Svaijvepov xcov kovcov 7xovouvxaq x^enavvouav av xovq ZvOovq 
that strike them , but do not touch the one who throws them ? 
av pZqOcoGV xouq , oox anxopsvav xou PaZovxoq ; 

Glaucon: (he said) Not in the least. (svpp , OuSe apvKpov .) 

Socrates: Accordingly then , we must prevent the stripping of corpses , 
apa SvaKcoZuaevq xaq veKpoGuZvaq 

and we must allow the enemy to retrieve their dead . 

Kav Eaxsov avavpeaeeov xaq ; 

Glaucon: (he said) By Zeus , we certainly must. 

si))p , vp Ava , pevxov Eaxeov . 

Socrates: 16 Surely then , neither shall we at any time bring arms into the temples , 

470 ppv OuSe 7iou ovGopev xa owZa wpoq xa vepa 

as an offering , especially the arms of other Hellenes , if we are at all concerned to preserve 
coq avaOpaovxsq , aZZeoq xe Kav xa xcov EZZqveov , sav ppvv xv psZq Tvpoq 
the good-will of the other Hellenes . But we shall rather be afraid , that it should also be 

xqq suvovaq xouq aZZouq EZZqvaq : Se paZZov pp i))oPqaope6a , p Kav 

a kind of pollution , to bring into the temple such things as these from our own kinsman , 
xv pvaapa ijvepevv npoq vepov xa xovauxa ano ovksvcov , 
unless The God shall indeed say otherwise . 
eav pp o Osoq Sq Zeyq aZZo xv . 

Glaucon: (he replied) Most rightly so . 

scpp , OpOoxaxa. 

Socrates: What follows ? What about the laying-waste of Hellenic land , 

Tv Sav; xe xpqaeeoc; xqq EZZqvvKqq yqq 

and the burning of houses , in what way shall thine warriors behave towards their enemies ? 

Kav epnppaecoc; ovkvcov tcovov xv gov ov Gxpaxvcoxav SpaGOUGW 7vpoq xouq TCoZepvouc;; 
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Glaucon: (he said) I would be glad to hear what your opinion manifestly brings forth . 

si|)r|, av pSs©q aKouaavpv Sou So£,av a 7 xo())avvopsvoo . 

Socrates: ( then I said) Certainly then , on the one hand , in my opinion , it appears that neither 
470b 8 ’ sy© pv, xoivuv psv Epoi Soksi ppSsxspa 

of these practices should be done , but on the other hand , only the crop that one year produces 
Tooxcov 7 xoisvv, vXka xov Kapnov xov snsxsvov 

is to be carried off. And would you have me tell thee for the sake of which , this must be done ? 

o»|)oupsK 79 ou : kou Pooler ^syeo aov svskcx cov ; 

Glaucon: Very much so . 

Elavo ys. 

Socrates: It is manifest to me , that just as we denominate these two words ; war and sedition , 
Oavvsxav pm eoanep ovopa^sxou xauxa 800 ovopaxa , 7xo^spoc; xs kou axaavq , 
in this way , two distinct states-of-being are also signified by these two names . Thus , I call them 
ooxco 800 Svaijvopaiv ovxa ewou kou stu xivrnv Sumv. 8 s ^syeo xa 
two , because the one is domestic and akin , while the other is foreign and not akin . Therefore , 
800 xo psv oiksvov kou auyysvsq , xo 8 s a^oxpiov kou oOvsvov . oov 

on the one hand , when our hatred is domestically directed , it is called sedition ; 

psv xp sxQpa xoo oiksioo E7xi KSK^pxou axaau;, 

but on the other hand , when our hatred is directed to foreigners , it is called war . 

8 s xp S 7 U xoo ooU^oxpioo no^spoq . 

Glaucon: (he replied) And what you say , is indeed not outside the mark . 

si|)p , Kou hsysiq , ys ooSsv ano xpmroo . 

Socrates: See then , if this I say is also to the point. For I say that on the one hand , the Hellenic 
470c Opa Sp sv xoSs ^sy© kou 7 tpoq xpmxco . yap (pppr psv xo EAApvvKov 

race is self-related and akin to self while the Barbarians are un-related and outsiders . 
ysvoq svvav aoxo oiksiov Kav ^oyysvsq aoxco , Ss xoo PapPapiK© oOvsiov xs Kav a^oxpiov. 
Glaucon: (he said) It is indeed well-said . (stpp , ys Ka?i©q .) 

Socrates: Accordingly then , on the one hand , when Hellenes fight with Barbarians , and 
apa psv E^Vpvaq paxopsvooc; PapPapoiq Kav 

Barbarians with Hellenes , we shall say they wage war , and are natural enemies ; and this 
PapPapooq EAApar ijvpaopsv no^spsiv xs Kav svvav ijvoasv 7ioA,spvooq , Kav xaoxpv 
hatred must be called war . But on the other hand , when Hellenes do any such thing to Hellenes , 
xpv s^Opav K^pxsov 7xo?ispov : 8s oxav E^pvaq Spcoav xv xovooxo EAApavv , 

we shall say on the one hand , that they are friends by nature , but on the other hand , that Hellas , 
psv swav (jn^ouq (jvoasv, 8’ xpv EMiaSa 

in such a case , is sick and in a state-of-sedition , and such a hatred is to be called sedition . 

470d sv x© xoiuux© voasvv Kai axaava^svv,Kav xpv xovauxpv s/Opav K^pxsov axaavv. 
Glaucon: (he said) I agree , and consider it in this way . 

stpp , Ey© c;uyx©p© psv vopv^svv oux© . 

Socrates: (Isaid) Consider then , that in the sedition now agreed upon , wherever such a hatred 
svvxov , Zko 7 xsv Sp oxv sv xp axaasv vuv opo^oyoopsvp , ovxoo xoiooxov xv 
happens , the city is also divided , if each one cuts-down the fields , and bums the houses 
ysvpxav 7xo^vq Kav Svaaxp , sav sKaxspov xspvroavv aypouq Kav sp 7 U 7 ip©avv oiKiac; 
of the other , because the sedition is both seen to be a sin against God , and neither of them are 
SKaxsp©v , ©q p axaavq xs Soksi svvav a^vxppi©Spq Kav ooSsxspoi aux©v 
seen to be lovers of their City . For otherwise they would never dare to lay waste to their Nurse 
(Jn^orcoiUSsc; yap av 00 7toxs sxoiUprov Ksipsvv xpv xpoijvpv 

and Mother . But it would be within Measure for the victors to carry off the fruits 
xs Kav ppxspa : a'k'ka svvav psxpiov xovq Kpaxouai aijvavpsvaOav xouq Kapnouq 
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of the vanquished , and to consider themselves as reconciled , and not be perpetually at war . 

470e xcov Kpaxoupsvcov , SvavosvG0av eoq SvaAAaqGopsvcov kou ouk asv 7 xoAspr|aovxcov . 
Glaucon: {he said) For The Self Understanding is far more reasonably gentle than the other . 

8 (|)q, yap p aotq Svavova noAu qpspcoxspcov SKSvvqq. 

The Hellenic Model of A City 

Socrates: {Isaid) What now then ? Is not The City which thou are establishing Hellenic ? 

sij)r|v , Tv 8 s Sq ; SGxav oux tcoAvv qv go ovm^svq EAAqvvq ; 
Glaucon: {he replied) Self must be so indeed ! 
si|)r|, aoxqv Asv y’ . 

Socrates: Is it not the case then , that They will be both Good and Gentle ? 

Ookoov sGovxav Kav ayaOov xs kou qpspov ; 

Glaucon: Very much so indeed ! (Si|)o5pa ys .) 

Socrates: Shall They not Love The Hellenic Nation , nor shall they be led to consider 
AAA,’ oo (JnAsAAqvsq 008 s qyqaovxav 

The Hellenic Nation , as being akin to Them , nor share in the same temples as the others ? 

xqv EAAqSa ovKsvav 008 s KovvcovqGOUGW vspcov cowxsp ov aAAov; 

Glaucon: Again , very much so indeed ! (Kav G(|)oSpa ys .) 

Socrates: Is it not the case then, that they shall be led to regard any difference with Hellenes , 

471 Ookoov xouq qyqaovxav Svaijvopav 7 vpoq xqv EAAqvaq 

as that with their kinsmen , and shall name it a sedition , not a war ? 

coq ovKsvouq Kav ovopaaooav GxaGW ouSs noAspov; 

Glaucon: They shall not. (yap Oo .) 

Socrates: Thus , they shall also maintain themselves as those-who-shall-be-reconciled . 

apa Kav Svovaovxav(Sva(t)speo) coq SvaAAayqaopsvov ; 

Glaucon: Very much so . (ITavo psv oov .) 

Socrates: They shall then be Well-Disposed in a Sound-minded way , by not correcting 
Sq Eopsvcoq Gcoi|)povvouGVv , ouk KoAa^ovxsq 

to the point of enslaving nor destroying , since they are Sound-minded , and not hostile . 

S 7 U SouAsva 008 ’ stc’ oAsGpco , ovxsq acoijvpovvaxav, 00 woAspvov. 

Glaucon: {he said) Just so . (si|)q , Ooxcoq .) 

Socrates: They shall not then , since they are Hellenes , ravage Hellenic territories , nor bum 
471b OuS’ apa ovxsq EAAqvsq KspooGW xqv EAAaSijva , ouSs sp 7 rpqGOUGW 

their houses ; nor will they come to an agreement that in any city , all of its citizens ; men , 
ovKqasvq, ooSs opoAoyqaouavv sv SKaGxq txoAsv n avxaq , Kav avSpaq 

women and children are their enemies . But that always , only a few are their enemies , and the 
Kav yuvavKaq Kav rnvSaq svvav auxovq s/Opouq , aAA’ asv oAvyouq sxOpouq xouq 
authors of the dissention/discord/disagreement. And on all these accounts , they will neither 
471b avxvouq xqq Svaijvopaq : Kav Sva wavxa xaoxa ooxs 

be willing to choose a scorch-the-earth policy , since ‘the many’ are their friends ; nor will they 
s0sAt|goi)gv Ksvpsvv xpv ypv , coq xcov 7 xoAAcov auxeov (jvvAcov , ooxs 

overturn their houses , but will carry-on this disagreement, to the point that, the authors of 
avaxpsixsvv ovKvaq , aAAa rcovpGovxav xooxoo xqv Svaijvopav psxpt ov avxvov 00 
their suffering , shall be obliged by them , the innocent, until they make Amends/Restitution . 

aAyouvxcov av avayKaG0coGW owo xcov avavxvcov psxpi Soovav SvKpv . 

Glaucon: {he said) I agree , on the one hand , that we must re-act in this way towards our own 
si()p , Eyco opoAoyco psv Ssvv 7 tpoG(|)spsG 0 av ooxco rvpoq qpsxspouq 

citizens , when we are set against one another ; but on the other hand , to re-act towards 
woAvxaq xooq svavxvooq : Ss 7 ipoq 
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the Barbarians , as the Hellenes at present time , do to one another . 
xouq PapPapouq ©q or Ekkqvsc; vuv npoq akkqkouq. 

Socrates: Let us then also establish This Law for The Guardians . 

471c Sr) kou TiGropsv xouxov xov vopov xoiq (|)uka^i, 

They must neither lay waste The Earth , nor bum homes . 

pqxs xspvsiv yqv pqxs spninpavai oiKiaq ; 

Glaucon: {he said) Let us so establish It , and further ; 
stpri , @©psv kou 

that these things , and those that came before , have to be Well-said indeed . 
xauxa xs kou xa npocxGsv s^siv Kak©q ye. 

17 But then , it appears to me , O Socrates , that if one is to allow thee to speak in 

Akka yap SoKsiq pov, eo X©Kpaxsq, sav xiq sTuxpsnq aov ksysiv 
such a manner , you will never remember the question which was set-aside before , 
xa xoiauxa ouSsnoxs pvqaGqascxGai xco o nap©aapsvoq npoaGsv 
when you entered upon all these things you have said ; that The Government for Self is possible, 
sv navxa xauxa sipqKaq, ©q q nokixsia auxq xo Suvaxq 

and in what way It will ever be possible to exist. Lor if It is indeed possible to come into being , 
Kai xvva xpo 7 xov noxs Suvaxq ysvsaGai : si ys ysvoixo 

then I will allow that all these good things will truly come to be in The City , including 
snsi sy© ksy© oxi navx’ ayaGa av q ysvoixo siq noksi Kai 
those things which thou has omitted . That They will, in the best manner, fight against Their 
471d a ao napaksuxsiq , oxi av apiax’ payoivxo xoiq 

enemies , and the least of all, abandon one another ; by recognizing and by calling 
nokspioiq, Kai xco qKiaxa anoksixrov akkqkouq , yiyvcoaKovxsq xs Kai avaKakouvxsq 
Themselves these names ; brothers , fathers , sons , then , if the female shall encamp-along-with- 
sauxouq xauxa xa ovopaxa , aSskijiouc;, naxspaq , uisiq , 8 s si xo Gqku auaxpaxsuoixo 
Them , whether in the same ra nk , or arranged behind Them , in order that They may both , strike - 
sixs Kai sv xq auxq xa^si sixs Kai s 7 tixsxaypsvov otugGsv , svsKa xs (|)oP©v 
terror into Their enemies , and assist Them , if ever it becomes a necessity . Lor I realize that 
xoiq sxGpoiq Kai PoqGsiaq si rcoxs ysvoixo xiq avayKq , 018 ’ oxi 
in this way They will be , entirely invincible . And I see such advantages that will indeed 
xauxq av sisv navxa apa^oi : Kai opeo oaa ayaGa av ys 
be available for themselves at home , which have been omitted . Speak not any more about this 
siq auxoiq oikoi a mpa^sirtai : ?csys pqKsxi 7x^sieo nspi 

Self , but take from me all these advantages and indeed a myriad of others as already 
auxqq ak/T spou navxa xauxa Kai ys pupia akka coq q 8 q 
having been agreed upon , that they will exist, if The Government for Self exists . 

471e opokoyouvxoq oxi av siq , si q nokixsia auxq ysvoixo , 

Therefore , let us try to persuade themselves of This Self ; that it is possible , 
akka qpaq nsipcopsGa nsiGsiv auxouq xouxo auxo , ©q Suvaxov , 
and in which way it is possible , but let us take our leave from those other considerations . 

Kai q Suvaxov, 8 ’ sropsv yaipsiv xa akka . 

Socrates: {then I said) Thou has indeed suddenly overrun , as it were , my Logos , and make 
472 S’ sy© qv , au ys E£,au))vqc; KaxaSpopqv ©ansp pou xov koyov , Kai snoiqa© 

no acknowledgement for one who is on a campaign ; for perhaps you do not realize that it is with 
ou GuyyiyvwoKsiq sni axpayysuopsv© ; yap ia©q ouk oiaGa, oxi 

difficulty that I have barely escaped from two waves , and now you are urging-on the greatest 
poyiq poi £Ki|)uyovxi x© So© Kupaxs vuv snaysiq xo psyiaxov 
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and most difficult of the three waves , of which , after you have seen and heard , you will entirely 
kou xa^87rcoxaTov xpq xpvKopvaq , o swevSav vSpq xe kou aKooopc;, navv 
come forth to acknowledge , that I have accordingly held-back with reason , and was afraid 
e£,evc; auyYvcoppv , oxv apa cokvouv evKoxcoq xs Kav sSsSovKp 

to mention such a paradoxical proposition , and also undertake to examine it. 

Jieysvv ouxco mpaSoi;ov koyov xs Kav 87uxsvp8vv SvaaKonew . 

Glaucon: (he said) The more you mention such excuses , the less will you be freed by us from 
471b stjiri, 7r^sv(o ^eypc; Ogco xovauxa, pxxov avjveOpaev uc|>’ ppcov 

explaining , in what way , it is possible for The Government for Self to come into existence . 
xo pr| svtcsvv 7 tr| Sovaxp npoq p noJaxeva aoxp yvyveaOav : 

Tell us then , and do not delay . 

J^sye aXka Kav pp SvaxpvPs . 

Socrates: (then I said) First of all, is it not the case then , that this must it be recalled , that 
8’ syco pv , wpcoxov Odkouv xo8s XPP avcrpvpaOpvav oxv 

on the one hand , our search for what Justice and injustice are , is what brought us here . 

pev ppsvq i^pxouvxsq ovov SvKavocmvpv Kav aSvKvav eaxv pKopev Seopo. 
Glaucon: (he said) It must indeed . But what of it ? 

sijvp , Xpp ye . a'k'ka xv xouxo . 

Socrates: Nothing . But if we discover what Justice is , then shall we claim that the Just 
OoSev : aXX eav eopcopev vow SvKavoaovpv eaxv, apa a^vcoaopev xov 
person must be in no way different from That Self , but is , in every way , such as what 
471c SvKavov 8evv pp8ev Svaijvepov eKevvpq auxpq , aX'ka evvav Ttavxayp xovouxov ovov 
Justice is . Or shall we be Well-Content , if one should approach as near as possible to Self , and 
SvKavoaovp eaxvv, p ayanpaopev, eav o xv eyyuxaxa p aoxpq Kav 

of all others , Partake of That , the most ? 
xcov a'k'kcov psxsxp eKevvpq rt^evaxa ; 

Glaucon: (he said) We shall thus , be Well-Content . 

8(j)p, Ooxcoq ayawpaopev. 

-The Two Models - 

The Prime Exemplar Itself : The Idea of Justice 
The Union of Being and Justice 

& The Perfect Example : The Just Man (Socrates) 

Perfectly Participating in Justice (Perfectly Displayed in Book 1) 

Socrates: (then I said) Accordingly then , The Prime Exemplar of what Self Justice Is , 

8’ eyeo pv, apa IJapaSerypaxoc; ovov auxo SvKavoaovpv saxv 

is ‘ That for the sake of which ’ we searched ; and also , a Perfectly Just Person ; 

eveKa s^pxoopsv , xs Kav xov xs^seoc; SvKavov avSpa 

to see what sort of person they should be , if they did exist. And in turn we also looked into 

Kav ovoq y 8 VO P 8VOU ? av 8lT l 8V Y 8VOVTO > au Koa 

injustice , and the most unjust person , in order that, by looking into them we would be manifest 
aSvKvav Kav xov aSvKcoxaxov , vva a7roPA,87iovxsc; svq eKevvoug , ppvv av ijvavvcovxav 
how they compare to Spiritual-Well-Being and Its opposite , and that we might be compelled 
ovov Ttepv suSavpovvaq xe Kav xoo svavxvou, Kav avayKa^copsOa 

to agree about ourselves in regards to themselves , that whoever should most-Resemble them , 
471d opo^oysw ppeov 7repv auxcov, 05 oxv av opovoxaxoq SKevvovq 

shall truly have the allotment that most Resembling them . But on the other hand , it was not 
p s£,evv xpv povpav opovoxaxpv sksvvovc; , a/JT 00 
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for this end ; in order to show that it is possible for these things to come into existence . 

xooxo iv’ a7ToSsii;eo|isv coq Sovaxa xaoxa yvyvsaGav . 

Glaucon: (he said) In this , you speak The Truth . (scjvp ,Tooxo psv , Zsysvq aZpGsq .) 

Socrates: Therefore , do you think that the painter is any less excellent, who having painted 
oov av Ovsv (^©ypacjvov svvav xv pxxov ayaOov , oq ypa\|/aq 
a model, of what the most beautiful man should be , and sufficiently portrayed every detail 
mpaSsvypa , ovov o KaZZvaxoq av0p©7ioq av sip , Kav vKav©q anoSooq navxa 
in the picture , is yet unable to show , that it is also possible for such a person to exist ? 
sic; xo ypappa , pp sxp a7xoSsvl;sv, ©q Kav Sovaxov xovooxov avSpaq ysvsaOav ; 

Glaucon: (he said) By Zeus , I certainly do not. (scjvp , Ma Ai’ , sycoy’ ook .) 

Socrates: What then ? Shall we not say that we have made a model of a good city , in Logos ? 
472e Tv ouv ; Kav ppsvq oo ((vapev , snovoopsv mpaSevypa ayaGpq 7toZs©q Zoyco ; 
Glaucon: Entirely so . (ITavo ye .) 

Socrates: Therefore , do you think that our words are any less well-spoken , on account of this , 
ouv ovsv ppaq xv Hxxov so Zsysvv svsKa xooxoo, 

because we are not able to show , that it is possible for a city to be governed in such a way 
sav pp sxeosv anoSsv^av, ©q Sovaxov tcoZvv ovKpaav ooxco 

as it was described ? (©q sZsysxo ;) 

Glaucon: (he said) Of course not. (scjvp ,Oo Spxa .) 

Socrates: (then I said) On the one hand , such then is The Truth . But on the other hand , 

S’ syco pv , psv oox©q xovvov To aZpGsq : Ss 

if I must really put my heart to please thee , and show you especially , in what way and what is 
sv Ssv Sp 7ipo0opp0pvav xapvv apv Kav anoSev^av paZvaxa np Kav xv 

the best way possible this covdd be , then you in turn , must grant to me that the self/same things 
Sovaxcoxax’ xooxo av svp , naZvv SvopoZoypaav xa aoxa 

apply to such a demonstration . 
vxpoq xovaoxpv xpv arcoSsv^vv . 

Glaucon: What things ? (Ta nova ;) 

Socrates: Whether it is possible for anything to be executed just as it is described , 

473 Ap’ ovov xs xv vxpaxGpvav cocg Zsysxav, 

or , has the nature of practice , a lesser attainment of The Truth than Speech does , 
p s^ev ijvoavv 7ipa^vv pxxov 8(|)a7rxsa0av aZpGsvac; Zs^scoc; , 
even if it may not appear so , to some ? But see whether thou agree with this or not ? 

Kav pp Soksv xco ; oXka vxoxspov ao opoZoysvq ooxcoc; p oo ; 

Glaucon: (he said) I agree . (stjvp , OpoZoyco .) 

Socrates: Certainly then , on the one hand , do not compel me to prove this ; that such things that 
Sp pev pp avayKG^s ps Tooxo ova 

we have described in detail in word , must be brought to light to exist in every way and including 
SvpZGopsv xco Zoyco , Sew a7roi|)avvsvv yvyvopsva 7ravxa7raav Kav 

in deed , but on the other hand , if we should be able to discover that a city could be managed 
xco spy© : aAA’ , sav ysvropsGa ovov xs sopsvv tcoZvc; av ovKpasvsv 

as close as possible to our description, then you must concede to us , that we have discovered 
©c; syyuxaxa x©v svpppsvrov, cjvavav ppaq ©q s£,suppKsvav 

that these possibilities which you demanded , do exist. Or will thou not be Well-Content 
xaoxa Sovaxa , a go snvxaxxsvq yvyvsG0av. p go ook ayanpGSvq 
should these events happen ? For my own part, I would be Well-Content . 

xooxrov xoy/av©v; yap psv sy© av ayanropv. 

Glaucon: (he said) And I too . 

s4»p , Kav sy© yap . 
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The Third Wave 


Socrates: 18 Surely then , that which follows this , is to try to discover and to point-out, 

Srj 8e To psxa xooxo 7xsipcops0a i^pxsiv xs kou a7xoSsiKvovai 
what ever it is , that is now deficiently practiced in cities , through which they are not managed 
xi 7X0X8 vuv KaKcoq 7xpaxxsxav ev xai; 7xoA,sai , Sv’ o ooy oiKoovxai 
in this manner ; and what is that smallest change/transformation , that would bring a city , to 
ooxco; , kou xivo; apiKpoxaxou psxa|3akovxo; av s^Ooi 7xoki; si; 

This Mode of Government ; and most importantly , if on the one hand , this can be brought about 
xov xooxov xpoicov xp; ixoMxsia;, paMaxa ev psv 

by changing one thing , if not, then on the other hand , by changing two , then if not by that, 
svo; ev pr| 8s , Sooiv , 8s si pp 

by whatever the fewest number of things need change , and the slightest in potency , it appears . 

o xi xov okiyicrccov apvOpov kou apiKpoxaxcov xpv Sovapiv ,eo; soiks . 

Glaucon: (he said) Altogether so . (si|)p , ITavxa7xaGV psv ouv .) 

Socrates: (then I said) Therefore , there is one transformation , on the one hand , that appears 
473c 8’ syeo pv, xoivov Evo; psxaPa^ovxo; psv SoKoopsv 

to me , to be capable of showing that a city can undergo this change . But nevertheless , 
poi s^siv Ssi£,ai oxi av pexansaoi, psvxoi 

the change is indeed neither small nor easy , yet, it is possible . 

ys oo apiKpoo ouSs paSiou , 8s Sovaxoo . 

Glaucon: (he said) What is it ? (sijip , Two; ;) 

Socrates: (then I said) I am on the very edge , of what we compared to ‘the greatest wave’ . 

8’ syeo pv , syeo sipi E7x’ aoxo , o 7iposiKa^opsv xco psyiaxco /opaxi : 

So then , it shall now be spoken , even though , it may overwhelm us like a breaking-wave 
8’ ouv sippasxav, si Kai psJAsi KaxaK^oasiv coansp Kupa 

of excessive laughter , ridicule and disbelief. But consider what I am going to say. 

axs/veo; ysJicoxi xs sxys^cov Kai aSo£,ia . 8s okotxsi o ps?Aeo2 ^sysiv . 

Glaucon: (he replied) Proceed . (stpp , Asys .) 

Socrates: (then I said) Unless , either Philosophers become Kings in cities , or those who 
473d 8’ syeo pv , Eav pp , p oi i))Aoao(|)oi Paaiksoacoaiv sv xai; 7 xoA,sgiv p oi 

are presently called ‘kings’ and ‘powerful’ Philosophize Mindfully and Efficiently , and 
vuv ^syopsvoi PacrAsi; xs Kai Sovaaxai (|)i^oGO(|)pacoGi yvcocnco; xs Kai iKavco; Kai 
add to this, that political potential and Philosophy , fall together into the same hands . 

xouxo 7xoTuxiKp Sovapi; xs Kai <()iA,oao(|)ia £,op7xsop si; xaoxov , 

And further, until the majority of natures who presently pursue each of these , 

8s av tioLLm (jiuasic; xeov vuv Txopsoopsveov sKaxspov 

apart from the other , are of necessity excluded , there shall be no end , O friend Glaucon , 

Xcopi; stp’ sc; avayxp; a7XOK^sia0coaiv , saxi ouk 7xao^a , eo (Juks D^aoKcov , 
of evils in the cities , nor yet, as I believe , in the human race . Not before this possibility , 
KaKcov xai; 7 xo^sgv , ouSs 8’ Sokco xco avOpconeo ysvsv, ouSs 7tpoxspov xs 
ever springs-forth into Actuality , and Beholds The Light of The Sun , shall The Government 
473e pp 7X0X6 (pop sv; xo Sovaxov Kai iSp (peoeg pMoo , p 7xo)axsia 

for Self , which we have now unfolded in detail in Word . But this is that which , all along 
aoxp , pv vuv Sis^p^uOapsv Loya> . aLLa xouxo screw o 7xa^ai 

made me hesitate to speak , because I saw what a paradox I was to utter . For it is difficult to see , 
svxiOpcn spoi okvov ?isysiv , eo; opcovxi noLv rcapa So^av ppGpasxai : yap /a^s7xov iSsiv , 
that no other government can be Spiritually-Well-Off , whether privately or publicly . 
oxi ouk a/Ap xi; av soSaipovpasisv ouxs iSia ouxs Sppocna. 
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Glaucon: (and to which he said) O Socrates ! What a Speech and what a Logos , that 
kou oq si|)r| , Q XcoKpaxsq, xovooxov pppa xs Kav Aoyov 

thou have thrown at us ! Which , by speaking in this way , you must now expect a great 
SKPs|3ApKaq, ov sv7rcov ouxcoq vov pyoo rcavo 

multitude upon thee , of such that are also , no contemptible shield-flingers , but such as will 
rcoAAouq stu as ovov xs kou oo (JvauAoq pv\|/avxaq o 

fling-off their clothes , and naked , each of them , snatch whatever weapon is readily available , 
474 xa vpaxva , yupvouq sKaaxco AaPovxaq o xv on'kov 7vaps(a)xuxsv, 
and , as if they were to “Daring Deeds of Wonder , Do !” , rush upon thee , in battle-array . 

co<g Gaupaava spyaaopsvouq Gsvv Svaxsxapsvooq: 

And because of which , unless , you make your escape by keeping them off with words , 
ovq sv pp sk(|)su£,si apuvsv xco Aoyco, 

you will truly pay the penalty , by being ridiculed . 
xco ovxv Scoasvq SuKpv xcoGa^opsvoq. 

Socrates: (then I said) Is it not the case then , that thou is the cause of this happening to me ? 

8’ syco pv, Ookouv ao amoq xooxcov pov ; 

Glaucon: (he replied) Because I did something well indeed . However , in this affair , I will not 
si|)p, syco novcov KaAcoq y’ : ak'ka xov oo 

betray thee, but defend you in whatever way that I am able. And I am able both by my Good-will 
npoScoaco as, aAA’ apovco ovq Sovapav : Ss Sovapav xs sovova 

and by encouraging thee , and I will equally , answer thine questions more carefully than 
Kav xco mpaKsAsusaOav, Kav av vacoq a7roKpvvovpqv aov sppsAsaxspov xoo 
any other . Thus by having the help of such an assistant, try to show those who are untrusting , 
474b aAAoo . aAA’ coq s^cov PopGov xovooxov nsvpco sv8sv^aa0av xovq a7uaxooavv , 
that the case is , in such a way as thou describes it. 
oxv sysv p ao Asysvq . 

Socrates: (then I said) I must try , since thou also provide so great an alliance . Therefore , 

8’ syco pv , Tlsvpaxsov , srcsvSp Kav ao mps/sv ooxco psyaApv £,oppa/vav . oov 
it appears necessary to me , that if we intend to make our escape , in some way , from those which 
Soksv avayKavov pov sv psAAopsv sKi))su£,sa9av 7tp ooc; 

you mention, then we must Define/Distinguish/Determine to them, what kind of people They are, 
Asysvq , SvopvaaaOav npoq aoxooq, xvvaq 

whom we call Philosophers , when we dare to assert, that They alone must to Lead/Govem/Rule , 
xooc; Asyovxsq (JnAoaoitJouq xoApcopsv ijvavav Ssvv apysvv, 

in order that when They are made perfectly manifest, anyone may be able to defend themselves , 
vva ysvopsvcov SvaSpAcov xvq Sovaxav apovsaOav 

by showing that, on the one hand , both The Study of Philosophy and Political Leadership , 
svSsvKvupsvoq oxv psv xs awxsaOav ())vAoao())vaq x’ sv noAsv pyspovsosvv 

properly belongs to Them , by Their Very Nature , but on the other hand , those others , 
npoapKsv xovq (Jvoasv , 8’ aAAovq 

are not to study Philosophy nor politics , but follow their Leader . 
ppxs anxsaOav aKoAouOsvv xs xco pyoupsvco . 

Glaucon: (he said) Now would be the time , to define them . 

si|)p , Qpa av svp opv^saGav. 

Socrates: Come along then , follow me this way , to see if we may , ‘in a certain way indeed 
IGv Sp , aKoAouGpaov pov xpSs, sav app ys 

somehow’ , explain this proposition itself in a sufficient manner . 

7tp siqpypacopsGa auxo VKavcoq 

Glaucon: (he said) Lead on then . (sijvp , Ays .) 
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Socrates: (then I said) Therefore , must I remind thee , or do you remember , that when we say 
8’ sy© r|v , oov Sspasv AvapvpvpaKsvv as p pspvpaav on ())©psv 
that anyone is in Love , it must be manifest that -if they reason truly- they Love not, just one 
xv <t>iA,eiv Ssv (Jiavpvav eav Lsypxav opGooq c|>vA,oovxa oo xo psv 

part of that, but not another , but must be Fond of The Whole Self , whatever it may be ? 
sksvvoo pp xo 8s oXka axepyovxa nav aoxov ov av ; 


of the Kosmos 


of the City 


of the Individual 


The Part - Philosophy 


ITav 

The Whole 



The Part - Political Leadership 

T 

Government 

floLvxsva 


Glaucon: (he replied) 19 It seems I need reminding ; for I do not have it in mind at all. 
474d si|)r|, ©q sovks Ssv AvapvpvpaKsvv : yap oo svvoco 7vavo ys . 

Socrates: (I replied) It may be suitable for another , O Glaucon , to say what you just said ; 

siTtov , 87tps7xsv ALL© , © TLaoK©v, Lsysvv a Lsysvq : 
but it is not suitable for one who is a Lover to forget, that all who are in their Season of Bloom , 
8’ oo 7tps7xsi avSpv sp©xvK© apvppovsvv , oxv navxsq oi sv ©pa 

‘in a certain way indeed somehow’ sting and also stir-up the love of Youth in one who is a Lover 
app ys jxp SaKvooai xs Kav kvvoogv xov i))vLomvSa sp©xvkov 

and as they are thought to be Worthy both of Attention and of Being Kindly Welcomed (Par.Fr 1). 
Kav SoKouvxsq svvav a^vov xs svxvpsLsvac; Kav xoo aarca^saGav . 

Or do you not act in this manner towards The Beautiful ? One , being flat-nosed , you shall call, 
p oox wovsvxs oox© npoq xooq KaLooq ; o psv oxv avpoc; , vclpOsiq 

‘charming’ , and shall be praised by you ; but the hook-nose of the other shall be called ‘kingly’ . 
srcvxapvc; S7xavvs0pasxai utj)’ up©v , 8s xo ypunov xoo svvav ())axs PaavLvKov , 
Then , surely the one which is the intermediate of these has to be ‘of the exactest symmetry’ . 
474e 8s Sp xov Sva psaoo xoux©v sxsvv sppsxpoxaxa, 

Then the black are said to be ‘manly to behold’ , but the white , to be ‘the children of The Gods’ 
8s psLavaq avSpvicouc; vSsvv, 8s Lsuicouq svvav mvSaq 9s©v : 

But do you imagine that this name of ‘Honey-pale’ , is the invention , of any other, than that of 
8s ovsv xoovopa psLvx^©pooq svvav 7tovppa xvvoq aLLoo p 

an endearing Lover , and one who easily bears with the paleness , provided only that it is truly 
urcoKopv^opsvoo spaGxou xs Kav soxeproc; ((jspovxoc; xpv ©xpoxpxa , sav p 

‘in the season of bloom’ ? And , in one word , you allege all kinds of pretences , and utter 
475 S7xv ©pa ; Kav svv Loy© TtpoijvaGsvc; naaaq npo^aav^saGs xs Kav aijnsxs 
all sorts of sounds , so as to never to reject those who are ‘in the season of bloom’ . 
naaaq ())©vaq, ©axs ppSsva anoPaLLsw x©v sv ©pa av9oovx©v . 

Glaucon: (he said) If you wish , to infer from me , that Lovers act in this way , 

stpp , Ev PouLsv Lsysvv sn’ spou oxv x©v sp©xvK©v novouav oox© 

I agree to it, for the sake of The Logos . 
auyx©p© X a P lv TOU ^oyoo . 

Socrates: (then I said) What about to the Lovers of wine ? Do you not observe them 
S’ sy© pv, Tv Sav xouq (JhLovvouc; ; oo opaq xaoxa 
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acting in the self/same way , kindly welcoming every kind of wine upon every pretext ? 
ronouvxaq xa auxa , aana^opevouc; navxa ovvov £7U Ttacrpc; npo^aascoc;; 
Glaucon: Very much so . (Kav paLa .) 

Socrates: And certainly , you indeed perceive , I take it, that the Lovers of honor , that if 
Kou ppv , ys KaGopaq , coq sycopav, (jnLoxvpouq oxv av 
they cannot obtain the command of a whole army , will take command of the third . And if 
pr| Suvcovxai axpaxpypcxav , xpixuap/oocn , Kav 

they cannot be honored by those of importance and dignity , they are content to be honored 
475b pp xvpacvGav vno psv^ovcov Kav aspvoxspcov , ayancoavv xvpcopsvov 
by insignificant and thoughtless people , for honor at any price , they will have . 
vno apiKpoxepeov Kav ijvauLoxspcov , cot; xvppq oLeoq £7u0uppxav ovxsq. 

Glaucon: Exactly so . (KopvSp psv ouv .) 

Socrates: Now then , affirm or deny this . If we were to speak of one who is desirous of anything , 
Sp (|)a0v p pp Touxo , ap’ av ov Lsycopsv s7u0uppxiKov xvvoq , 

shall we say that they desire The Whole Idea of this , or just one part of it, but not another ? 

((jpaopsv sxcvGopsvv xoo wavxoq svSouq xooxoo , p xoo psv , oo xoo 8s ; 
Glaucon: (he replied) The whole . (sc))p , 11 avxoq .) 

Socrates: Is it not the case then , that we shall also say , that The Philosopher is desirous of 

Ookoov Kav (Jvpaopsv xov ())vLoao(|)ov svvav snvGoppxpv 

Wisdom , and not of one part, but not of another , but of The Whole ? 

Govjnaq, oo xpq psv, oo xpq 8’ , oXka 7taapq; 

Glaucon: True . (ALpGp .) 

Socrates: Accordingly then , in regards to one who is unable to endure learning , especially if 
475c apa 7ispv Tov Soa/spavvovra xa paGppaxa, aLLeoq 

they are also young , and have not yet acquired , The Logos of what is Useful , and 
ovxa xs vsov, Kav ppnco s/ovxa Loyov xv xs xppaxov Kav 

what is not; they shall not be called a Lover of learning , nor to be a Philosopher ; just as we say 
pp , oo (jvpaopsv (JnLopaGp ouSs svvav i))vLogo(|)ov , eoansp 

about one who is fussy about what they eat, we say that they are neither hungry , 

7xspv xov Sua/spp xa avxva ijvapsv ooxs nsvvpv 

nor have an appetite for food , and neither are they lovers of food but haters of food . 
oux’ sjcvGopsw gvxvcdv , ouSs svvav (Jnkoavxov aLLa KaKoavxov. 

Glaucon: And we shall indeed rightly say so . (Kav ys (Jvpcropsv opGcoq .) 

Socrates: Then surely , The One who readily inclines to taste of every learning , and 

8s Sp Tov soxspcoq sGsLovxa ysosaGav navxoq paGppaxoq Kav 

kindly enters into the study , and is insatiable of it, This Person then , we shall call, 
aapsvcoq snv xo pavGavsvv Kav s/ovxa a7TLpax©c;, xouxov S’ (jvpaopsv 
with Justice , a Philosopher , shall we not ? 

sv SvKp ())vkLogo(|)pov . p yap ; 

Narrator-Socrates: And Glaucon said 

Kav o TLaoKcov st))p , 

Glaucon: In that case , thou will be giving that name to a numerous and strange bunch . 

475d apa aov saovxav IToAAov Kav axonov xooouxov : 

For all the Lovers of spectacles appear to me indeed to be of this kind ; from their taking 
yap xs navxsc; ov ijnLoGsapovsc; Sokougv spovys svvav xovouxov xco 
delight in observing closely . Then there are the lovers of discussion ; some the strangest people 
Xavpovxsq KaxapavGavsvv, xs svavv ov (JnLpKoov xvvsq axoncoxaxov 

indeed , to be reckoned among Philosophers . These on the one hand , would not willingly come 
y’ coq xvGsvav sv i|)vLoGO())ovq, ov psv av ouk sKovxsq sGsLovsv 
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to such discussions of The Logos as these . But on the other hand , as if they had hired out their 
npoq xoiaoxpv SiaxpippvLoyooq kou , Ss coarcsp anopspiaOcoKoxsc; xa coxa 

ears to listen to every chorus , they run about to the Festivals of Dionysus , omitting neither those 
coxa s7raKouaai mvxcov /opcov , nspiOsouai xoiq Aiovuaioic; , a7ioLsi7iopsvoi ooxs xcov 
held [Wherein comic and tragic plays were performed and judged for excellence and awarded 
prizes] in cities nor those held in villages . Therefore , shall all these , and others , studious 

Kara tcoLsu; ooxs xcov Kaxa Kcopaq . oov navxaq xooxouq Kai a'k'kovq paOpxiKouq 
of such things , and those of the inferior arts , be called by us Philosophers ? 

475e xoiooxcov xivcov Kai xouq xcov xs/vuSpicov ijipaopsv (jnLoaoijiouc;; 

Socrates: {Isaid) By no means , but as Resembling Philosophers . 

surov , OoSapcoc; oXK psv opoiouq (])iLoao(t)oiq . 


Glaucon: (he said) 20 Then whom do you call the true ones ? 

stpri, 8s xivaq Lsysiq Tooq aLpOivouq ; 

Socrates: (then I said) Those who Love to Behold The Truth . 

8’ syco pv , Toot; (JnLoOsapovac; xpc; ALpOsiaq. 

Glaucon: (he said) This is also indeed well said ; but in what way do you mean This ; 

stpri , xooxo Kai y’ opOcoq psv aXda ncoq Lsysu; aoxo; 

Socrates: (then I said) It would indeed be by no means easy to explain to another ; but I believe 
8’ syco pv, ys OuSapcoq paSicoq npoq aLLov 8s oipai 

thou will agree with me about the following . 
as opoLoypasiv poi xo xoiovSs . 

Glaucon: About what ? (To noiov ;) 

Socrates: That since The Beautiful is opposite to the deformed , these are two selves . 

476 EnsiSp xaLov saxiv svavxiov aiaxpco, sivai Soo aoxco. 

Glaucon: How could they not be so ? (Tlcoq oo 8’ ;) 

Socrates: Is it not the case then , that since they are two , then each of them is one . 

Ookoov snsiSp Soo , Kai SKaxspov sv; 

Glaucon: And this . (Kai xooxo .) 

Socrates: And The Logos is The Self/Same concerning Justice and injustice , Good and evil , 
Kai o 'koyoq aoxoq 7xspi SiKaioo Kai aSiKoo Kai aya0oo Kai KaKoo 
and concerning All The Ideas , that on the one hand , Each of Them Is One Self , whereas 
Kai 7iepi navxcov xcov siScov psv sKaaxov sivai sv aoxo, 

on the other hand , by Virtue of The Commonality of actions and of bodies and of One-Another 
8s xp Koivcovia xcov npa^scov Kai acopaxcov Kai aLLpLcov 

manifesting Themselves everywhere , Each One comes into light as a multiplicity of aspects . 

(])avxa^opsva 7Xavxa/oo SKaaxov ijiaivsaGai no'KXa . 

Glaucon: (he said) You speak correctly . (sijip , Lsysiq OpOcoq.) 

Socrates: (then I said) Accordingly then on the one hand , these lovers of spectacles and the arts 
8’ syco pv , xoivov psv Taoxp (jnLoOsapovac; xs Kai i))iLoxsxvooq 

and of practical applications , whom you just now mentioned , I separate apart. Then in turn , 
Kai TtpaKxiKouc; ooq Sp vov sLsysq Siaipco Kai an 

I set apart those with whom The Logos is concerned , who alone one may properly call 
476b xcopu; cov o Loyoq nspi, ooq povooq xiq av opOcoc; 7ipoasi7toi 

Philosophers . (i))iLoao(t)ouq .) 

Glaucon: (he replied) What do you mean ? 

si()p , ncoq Lsysiq . 

Socrates: (then I said) On the one hand , the lovers of listening and of spectacles are fond of 
8’ syco pv , nov psv Oi (|)iLpKooi Kai i))iLo0sapovsc; aana^ovxai xs 
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beautiful sounds , colors , and figures and everything that is created out of these ; 

xac; Kakac; <])a>vac; kou xpoaq Kai ayppaxa Kav anavia xa Sppvoopyoopsva sk xcov xovooxcov 

whereas , their Mind is unable to see and kindly welcome The Nature of Self Beauty . 

8s aoxcov r| Svavova aSovaxoc; xs Kav aanaaaaOavxriv ijvoGW xoo aoxoo Ka^ou. 

Glaucon: {he said) For surely then , it has to be in this way . 

si|)r|, yap Srj oov E/sv ooxcoc; . 

Socrates: But surely , Those who are able to approach Self Beauty , and to behold Self , 

8s Sr| Oi Sovaxov S7x’ isvav xo aoxo Ka^ov xs Kai opav 
according to Self , must They not be Few in number ? 
apa KaO’ auxo oo av svsv anavov; 

Glaucon: Extremely so . 

Kav pa^a. 

Socrates: Therefore , on the one hand , the one who acknowledges/considers beautiful works , 
476c oov psv O vopvc^cov Ka^oq wpaypaxa 

but on the other hand , neither acknowledges Self Beauty , nor is able to follow , if one were to 
8s ppxs vopvc^cov auxo nak'koc, ppxs , Sovapoc; snsabav, av xvc; 

lead them to the Recognition of Self , do they seem to thee , to live in a dream , or to be awake ? 
pypxav stu yvcoavv aoxoo, Soksv gov Cj |v ovap p onap; 

Consider then . Is not, the following condition accordingly , the state of dreaming ; if a person , 
gkotcsv 8s , sgxvv oo xoSs apa xo ovsvpcoxxsvv , sav xvc; 

whether asleep or awake , is led to believe that the likeness of Reality is not the likeness , 
sav xs sv otcvco sav xs syppyopcoq pypxav xo opovov xoo pp opovov 

but that self is , That which it resembles ? 
ahX' aoxo svvav oo sovksv ; 

Glaucon: {to which he then replied) I at least, would say that such a person is dreaming . 

oq 8’ p , Eyeo yoov av ijvavpv xov xovooxov ovsvpcoxxsvv . 

Socrates: What then about the person who is led to acknowledge the opposite of this , 

476d Tv 8s; o pyoopsvoc; xavavxva xooxcov 

and is Able to Behold both what Self Beauty Is , and those that Participate of That , 

Kav Sovapsvoc; KaOopav xs xv aoxo Ka^ov Kav xa psxsxovxa sksvvou , 
and is neither led to believe that the participants are Beauty Itself , nor Beauty Itself 
Kav ooxs pyoopsvoc; xa psis/ovra aoxo ooxs aoxo 

the participants ? Does such a person in turn , appear to thee to live awake , or in a dream ? 
xa psxsxovxa, Kav ooxoc; ao Soksv gov c^pv onap p ovap ; 
Glaucon: {he said) Very vnuch awake . (sijvp , Kav pa^a onap .) 

Socrates: Is it not the case then , that we may on the one hand , Properly call this person’s 
Ookoov av psv opOcoc; ijvavpsv xooxoo 

Dianoetic-perception / Understanding / Intellectual-content ; Intuitive-Knowledge , since it covnes 
xpv Svavovav yvcoppv coq svvav 

by Recognition , but on the other hand , that of the other , opinion ; since it comes by opining ? 
yvyvcoGKovxoc; 8s xoo 8o£,av coc; So£,a C^ovxoq ; 

Glaucon: Entirely so . (ITavo psv oov .) 

Socrates: What then, if the person who we say opines but has no Recognition , becomes enraged 
Tv 8s ; sav ooxoc; ov (jvapsv 8o£,a^svv aXk oo yvyvcoGKsvv , /a^smvvp 
at us , and alleges that what we say is not True . Do we have any method to comfort/encourage 
ppvv Kav apcjnappxp coc; A,syopsv ook a^pGp , s^opsv xv 7rapapo0svG0av 

and gently persuade self, while concealing , that self is not in a Sound State of Mind ? 

476e ppspa 7rsv0svv aoxov s7UKpo7rxopsvov, oxv oo/ oyvavvsv ; 

Glaucon: {he replied) Surely we must indeed try . (sijvp , 8p Asv ys xov .) 


231 


Socrates: Come along then, consider what we shall say to self. Or would you have us 
I0i Sr) , ctkotcsi xv spoupsv 7tpoq auxov . r) Poo^si nuvOav- 
enquire of self in the following way ; by saying , that if they know anything , no one holds ill- 
oops0a nap’ auxoo code Jisyovxsc; eoq si oiSsv u ouSsiq ())0ovoq 

will against self, but we shall be glad to see them knowing anything ; but only tell us this ; does 
auxoo, aAA’ av aapsvoi iSoipsv siSoxa xi, aX/C suts qpiv xods ; 
one who Recognizes , Recognize something or nothing ? Thou then , answer me for that self. 

o yiyvooGoov yiyvoocncsi xi r| ooSsv ; go oov anoKpivoo poi unsp sksivoo . 
Glaucon: (he said) I will answer , that they Recognize something . 

s<j)r|, AnoKpivoopai, oxi yiyvcoaKsi xx. 

Socrates: Either something that exists , or something that does not exist ? 

rioxspov ov r| ook ov ; 

Glaucon: That exists . For how can anything indeed be Recognized , which does not exist ? 

Ov : yap ncog av xi ys yvooG0siq pq ov ; 

Socrates: Therefore , we are sufficiently assured of this ; even if we were to consider it 
477 oov s/opsv Ixavcoq xooxo, Kav si GKxmoipsv 

from every point of view ; that on the one hand , That Which Wholly IS , IS Wholly 
Ti^sovaxq , oxi psv xo Ttavxs^coq ov mvxsJuoq 

RECOGNIZABLE / INTELLIGIBLE , but on the other hand , what does not in-any-way exist, 
yvcoGXOV , 8s pq pqSapq ov 

is altogether unrecognizable . 

navxq ayvcoaxov ; 

Glaucon: Most sufficiently . (iKavcoxaxa .) 

Socrates: Let it be so . (Eisv:) 

But surely , if there exists something in such a way , so as to both be and not be , would it 
8s Sq si s/si xi ooxcoq coq xs sivai Kai pq sivai, av 

not lie between That Which Absolutely/Purely IS , and in turn , that which IS not at all ? 
oo ksoixo psxa^u xou si^iKpivcoq ovxoq Kai an too ovxoq pqSapq ; 

Glaucon: Between . (Msxa^o .) 

Socrates: Is it not the case then , that since , on the one hand , Intuitive-Knowledge pertains to 
Ookoov , s7isi psv yvcoGiq sni 

That Which Really IS , whereas on the other hand , ignorance , out of necessity must belong to 
too ovxi 8s ayvcoGia s^ avayKqq sni 

that which is not real, and thus , we must seek for something between ignorance and 
477b pq ovxi , Kai ^qxqxsov xi psxa^o ayvoiaq xs Kai 

Intuitive-Knowledge , for that which lies between these , if such a thing happens to exist. 
s7UGxqpqq xco psxa^o xooxco , si xoiooxov xi xoyyavsi ov ; 

Glaucon: Entirely so .(Elavo psv oov .) 

Socrates: Take notice then . Is there something we call opinion ? 

Ap’ oov sivai xi ?isyopsv So£,av ; 

Glaucon: How could there not be ? (Ilcoq yap oo ;) 

Socrates: Does it possess a different power than Intuitive-Knowledge , or The Self/Same ? 

IIoxspov a?Aqv Sovapiv s7UGxqpqq q xqv aoxqv ; 

Glaucon: Different. (A/./.qv ;) 

Socrates: Accordingly then , opinion is arranged about one power , while Intuitive-Knowledge 
apa So£,a xsxaKxai(xaGGto) En’ a^co Kai sitiGxqpq 

is Arranged about another Power ; each one according to a different Power of The Self/Same . 

S7i’ akX(S) SKaxspa Kara xqv a?Aqv Sovapiv xqv aoxqq ; 
Glaucon: It is so . (Outgo .) 
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Socrates: Is it not the case then , that on the one hand , Intuitive-Knowledge is Naturally-akin to 
Ookoov pev 87UGxppp nei))OKe era 

That Which Really IS ; by Directly-Knowing that BEING Exists ? But further , it appears 
too ovn yvcovou cot; to ov saxv; 8s pa/Jiov Soksv 

to me that the following Distinctions must necessarily be made beforehand . 

pov eo8s Sve^eaGav avayicouov evvav Ttpoxepov . 

Glaucon: In what way ? 

Ilcoq ; 

Socrates: 21 Shall we say , that Powers/Faculties/Abilities are a certain Genus/Species 

477c Opaopev Sovapevq evvav tv yevoc; 

of The Real Beings ; surely by which, we both can do whatever we can do , and every other 
tgov ovxcov 8r| avc; ppevc; Kav SovapeGa a SovapeGa Kav itav akko 

being , whatever they can do . Such as , Seeing and Hearing , I say , are among these Powers , 
o u 7rsp av Sovpxav , ovov o\|/vv Kav aKopv hsyco sivav xcov Sovapecov , 

that is if, you understand what I mean to call, The Idea . 
apa si pavGavevc; o Poo^opav ^sysvv xo evSoq . 

Glaucon: (he said) But I do understand . (s(|)r| , Akka pavGavco .) 

Socrates: Hear then , that which comes into light for me in regards to Selves . For neither do I 
Akoogov 8r| , o (Jjawsiav pov wepv aoxcov. yap ours syco 

See any color belonging to Power , nor figure , nor any such qualities , such as there belong 
opco uva xpoav Sovapecoc; outs Gxppa ooxe u xcov xovooxcov , ovov Kav 
to many others ; by Holding them in view and in relation to which , I Distinguish/Divide 
nokkcov akkcov , awoPA-eraov npoq a Svopv^opav 

some things by Myself , as being different from the others . But as to Power ; I Look to that 
477d svva nap’ spaoxco svvav psv xa akka 8s xa akka : 8’ Suvapscoc; P^87xco eve; eKevvo 
alone , about which It is Arranged and to that which it completes/perfects ; and on account of 
povov sij)’ co xs ecm Kav o a7X8pya^8xav , Kav 

this , I have called each of these a Power . And on the one hand , The Power that is Arranged 
xaoxp eKa^saa eKaaxpv aoxcov Sovapvv, Kav pev xpv Texaypevpv 

about the self/same and completes the self/same , I call the self/same , whereas on the other hand , 
87U xco auxco Kav a7vepya(^opevr|v xo aoxo Ka^co xrjv aoxr)v Se 

the power arranged about another and that brings to completion another , I call a different power . 

xr|v stcv exepco Kav awepya^opevriv a^pv exepov 

But what does thou say ? How do you make it ? 

Se xv goo ; rccocg wovevc; ; 

Glaucon: (he replied) Just so . (spi'i , Ooxcoq .) 

Socrates: (then I said) Here then again , O excellent one , do you say that Intuitive-Knowledge is 
S’ eyco pv , Aeopo Sp waJav , co apvGxe . noxepov ijvpq eTUGxpppv evvav 
a Certain Power of The Self /Same , or to what class/genus do you assign Her ? 

xvva Sovapvv aoxpv p evq xv ysvoq xvGpq ; 

Glaucon: (he said) To This Genus/Idea , since She is indeed of All Powers , The Most Vigorous . 
477e 8<j)p, Eve; xooxo ye naGcov Sovapecov eppcopeveGxaxpv. 

Socrates: But what now ? Shall we assign a Power to opinion , or to That Other Idea ? 

Tv Sav ; ovaopev Sovapvv evq 5o£,av p svq a kko evSoq ; 

Glaucon: (he said) By no means , for that by which we are able to form opinions , 
si|)p, OoSapcoq , yap co SovapeGa So£,a^evv 

is nothing else than opinion . 

8gxvv ook xv a kko p So^a . 
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Socrates: But surely then on the one hand , you indeed agreed , a short while ago , 

AkXa Srj psv ye eopo^oysvc; oiUyov vxpoxspov 

that both Intuitive-Knowledge and opinion , were not the self/same . 

is S7ucrxpppv kou So^av swav pp xo auxo. 

Glaucon: (he said) For how can any Intelligent person ever affirm that that which is prone to fail 
stjiri, yap Elcoq av xiq vouv tcoxs xvOsvp xo avapapxpxov 
has to be the same as That which is indeed Incapable of failure ? 

sxeov xauxov xeo ye pp avapapxpxco ; 

Socrates: (then I said) Well said . And it is clear that w'c have agreed that opinion is different 
478 S’ eyco pv, Ka^coq , Kav Sp^ov oxi ppvv opo^oysvxav So^a exepov 

from Intuitive-Knowledge . 
emaxpppq . 

Glaucon: It is different. (Exepov .) 

Socrates: Accordingly then , each of themselves , is by Nature directed to a different object; 

apa eicaxepa auxcov tcs(|)oksv E(j)’ exepeo 

achieving a different result ? 

Suvapsvp exepov xv 
Glaucon: Necessarily . (Avayicp .) 

Socrates: On the one hand , Intuitive-Knowledge somehow indeed pertains to That Which 
pev E7U(jxppp 7tou ye env xco 

Really IS , by Directly-Knowing Real Being , as It has to Exist . 

ovxv yveovav xo ov cot; exsi ■ 

Glaucon: Yes . (Nai .) 

Socrates: But we say that opinion , opines . 

Se ijvapsv Ao^a So^a^svv; 

Glaucon: Yes. (Nav.) 

Socrates: Does it recognize in the same way as Intuitive-Knowledge ? And shall 
H yvyvcocrKsv xauxov 07i:sp envaxppp , Kai 

The Directly-Knowable and the opineable be the self/same ? Or is this impossible ? 

yveoGxov xe Kav So£,aaxov saxav xo auxo ; p aSovaxov ; 

Glaucon: (he said) Impossible , from what we have agreed-upon , if indeed they are by Nature 
478b si|)p, ASovaxov, sk xcov eopo^oyppsveov, sump nsijiuKs 

different powers belonging to different things , then both of them are powers , opinion and 
a)^p Suvapvt; etc’ a^A,a> , Ss apijvoxspav saxov Suvapsvc;, So^a xs Kav 

Knowledge , but each of them is different , as we have said . From these things , surely , 
srtVGxppp , Ss SKaxspa a/Ap , coc; ijvapsv : sk xouxcov Sp 

it cannot be permitted , that the Directly-Knowable and the opinable be the self/same . 

ouk syxcopsv yveoGxov Kav So£,aaxov svvav xauxov. 

Socrates: Is it not the case then , that if The Being is Directly-Knowable , then The Being 
Oukouv si xo ov yveoGxov , xo ov 

must be different than something that is opinable ? 
av svp ak'ko p xv So^aaxov; 

Glaucon: Different. (AWo .) 

Socrates: Take notice then , do they who opine , opine about that which does not exist ? 

Ap’ ouv So^a^sv xo pp ov ; 

Or is it also impossible to opine about that which does not exist ? Bear this in mind then . 
p Kav aSuvaxov So£,aaav xo pp ov; svvosi Ss. 

Does the person who opines , not refer their opinion to something ? Or in turn , is it possible , 
o So£,a^cov ou/ (jvspsv xpv 5o£,av snv xv ; p au ovov xs 
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to opine , on the one hand , but on the other hand , to opine about nothing at all. 
So£,a^siv psv 8s So£,a(^siv pr|8sv ; 

Glaucon: Impossible . 

ASuvaxov. 

Socrates: In that case , whoever opines , indeed opines about one thing . 

AAA’ o So^a^cov ys So^a^sv sv u ; 


can indeed not be called one thing, 
ys av oux npocrayopsuoixo sv u , 


Glaucon: Yes . 

Nai . 

Socrates: But surely that which does not exist. 

AAAa ppv pr| ov 

but most properly , nothing at all . 
aAAa opGoxax’ ppSsv . 

Glaucon: Entirely so . 

Ilavu ys. 

Socrates: Certainly , out of necessity , we assigned ignorance to that which has no Real Being , 
478c ppv st, avayicpc; a7xsSopsv ayvoiav Mp ovxi 

but the Directly-Knowable to Real Being . 

8s yvcoaiv ovxi. 

Glaucon: (he said) Rightly so . 

s<))p , OpQeoc;. 

Socrates: Accordingly then , they do not opine about Real Being , nor about the non existent . 

apa ook So£,a^si ov ouSs pp ov. 

Glaucon: They do not. 

yap Ou . 

Socrates: Accordingly then , opinion is neither Intuitive-Knowledge , nor can it be ignorance . 

apa So£,a Ouxs yvcoan; ouxs av sip ayvoia. 

Glaucon: It appears that it is not. 

SOIKSV OUK . 

Socrates: Take notice then , does opinion lie outside of these , either by surpassing 
Ap’ ouv sctxiv skxoc; xooxeov p wrspPaivouaa 

Intuitive-Knowledge in Luminous-Clarity , or by being-surpassed by ignorance in obscurity ? 

yveoGiv aai|)pvsia p ayvoiav aaai|)sia; 

Glaucon: It does neither . 

OoSsxspa. 

Socrates: (then I said) Accordingly then , on the one hand , does opinion manifest itself to thee 
8’ syco pv , apa 

more-obscurely than Intuitive-Knowledge 
oKoxcoSsaxspov yvcoGscoc; 

Glaucon: (he said) Quite so indeed . 
stpp , Kai tcoAu ys . 

Socrates: Then , does it lie within both of these ? 

478d S’ Ksixai Evxoq api|)oiv 
Glaucon: Yes . (Nai.) 

Socrates: Accordingly then , opinion will exist between these . 

apa So£,a av sip Msxa£,o xooxoiv . 

Glaucon: Exactly so . 

KopiSp psv ouv . 

Socrates: Is it not the case then , that we have asserted in our prior discussions , that if anything 
Ookoov , si|)apsv sv xoiq npoaGsv, si xi 


psv AAA’ 

but on the other hand 
Ss 


8o^a (Jiaivsxai aoi 
more-clearly than ignorance ? 
i))avoxspov ayvoiaq; 
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appeared to be of such a kind as , to both exist , and at the same time , not exist , then such a thing 
ijiaveip oiov is ov kou apa pp ov to xoiooxov 

would lie between That Which Absolutely-Purely IS , and that which does not in any way exist 
KeicrOai psxa£,o too ei^aicpivcoq ovxoq xs kou too pp rcavxooc; ovxoq 

and that neither Knowledge nor ignorance would pertain to self , but is in turn , that which 
kou ooxs STtKJxpppv ooxs ayvoiav saeaOai sn’ aoxoo , a'k'ka ao xo 
has appeared between ignorance and Intuitive -Knowledge ? 

i|)avev psxa^o ayvoiaq kou S7uaxpppc; ; 

Glaucon: Rightly so . (OpGooq .) 

Socrates: But now indeed , that which we call opinion , has surely appeared to be between them . 

8e Nov ys, o KotAoopev So^av Sp ne^avxav psxa^o xooxoiv. 
Glaucon: It has so appeared . 

IIs^avTou . 

Socrates: 22 Thus it will remain for us , as it appears , to discover that which Participates 

478e Sp av ^svnoix’ ppiv , ooq eouce, eopeiv xo pexe/ov 

of both of these ; of That which Is and also of that which does not Exist , and cannot Rightly 
ap^oxepcov xoo eivai xs kou pp sivai, kou av opGooq 

be called either of them precisely , so that if self appears to be that which is opined , 
npoaayopeoopsvov ooSexspov eiXxKpiveq, iva sav aoxo i|)avp eivai So^aaxov 
we may Justly call it so , assigning on the one hand , the extremes/summits to those extremes , 
sv SiKp npocrayopeocopsv , anoSvSovxsq psv xa aKpa xou; aKpoic;, 

but on the other hand , the betweens to those that are between . Or is it not in this way ? 

Se xa pexa^o xoic; psxa^o : p oox ooxcoc; ; 

Glaucon: It is in this way . (Ooxcoc; .) 

Socrates: Surely , these things being determined , I shall say , I want a word with , and an answer 
479 Sp Tooxeov onoKeipeveov (|)pa(o pm ^sysxeo Kai anoKpiveaGoo 

from that good fellow (476d-e) who has not in any way been led to believe that, on the one hand , 
o xppcrxoc; oq ppSepiav pyeixai psv 

Self Beauty has existence , and any Idea of Self Beauty which remains Eternally The Same , 
aoxo Ka^ov sxouaav Kai xvva iSeav aoxoo Ka^^ooq psv Kaxa asi xaoxa 
In The Same Way , but on the other hand , that lover of spectacles thinks that there are 
coaaoxcoc;, 8s SKsvvoq o (Jn^oOsapcov vopi^si 

many beautiful things , and can never endure to be told by someone that Beauty is One , and 
no'k'ka xa Ka^a Kai av ooSapp avsxopsvoq ())p xiq xo Ka^ov sivai sv Kai 
so also with Justice and The Others . Shall we say to him ‘O excellent man , for out of all these 
ooxco SiKaiov Kai xa'X.'ka . ((jpaopsv , eo apiaxs , yap xoov tioAAoov tootoov 

beautiful things , are there any , then , which will not appear deformed/ugly ? 

Ka^eov pcov saxiv xi Sp o ook ijiavpasxai aiaxpov ; 

And of those that appear just, are there any which will not also appear unjust ? 

Kai xoov SiKaioov, o ook aSiKov; 

And of those that appear holy , are there any which will not also appear unholy ?’ 

Kai xoov oaicov, o ook avoaiov ; 

Glaucon: (he said) No ; but out of necessity , the beautiful things themselves must also , 

479b si|)p , Ook , ah/d avayKp xa Ka^a aoxa Kai 

in some way , appear ugly , and so with the others that you asked about. 

ncoq i()avpvai aiaxpa , Kai oca aX'ka spooxaq . 

Socrates: What about the many things which are double ? 

Ti Sai xa no'k'ka SurAaaia ; 
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Do they appear to be any less halves than doubles? 

i|)ouvsTai u pxxov ppvaea p SvnAaava ; 

Glaucon: Not one bit less . 

OuSsv . 

Socrates: Then surely things great and small, light and heavy , shall they not be denominated 

kou Sr) peya^a kou apvKpa kou Kooijva Kav Papea av xaoxa pp npoappOpaexav 
what we call them , any more than the opposite ? 

a (jvpacopev xr pa?Aov p xavavxva ; 

Glaucon: (he said) No ; since each of them always possesses of both (Qualities/Quantities). 

8(j)p , Ook ah/C BKaaxov asv e£,exav(exco) avijjoxepcov . 

Socrates: Therefore , do each of these many conditions exist any more than they do not exist, 
oov IToxepov eicaaxov xeov tcoTAcov eaxvv pa?Aov p ouk eaxvv 
of this which anyone would say self is ? 
xooxo o xvq av ij)p aoxo evvav; 

Glaucon: (he said) It is like those at festivals , and especially , the children’s riddle 
479c stpp , 801 KS xovq ev xavq eaxvaaeavv Kav xco xcov wavScov avvrypaxe 
having double meanings , the one about a eunuch (man/not-man) who struck a bat (bird/not-bird) 
87rap(|)ox8pu^ooGVV , xco 7xspi xoo eovoo/oo xpq Po^pq 7xepi xpq voKxepvSoq, 

who was sitting upon a reed (branch/not-branch), and struck self (with pumice : stone/not-stone) 
st))’ Kav co Pa^svv aoxov oo aoxpv 

is wrapped in riddles . For these riddles also have a double meaning/equivocate , and it is 
avvvxxovxav: yap xaoxa Kav 87iap(|)oxepv^evv , Kav evvav 

impossible to conceive accurately about them ; neither that they exist, nor that they do not exist, 
ouSev Sovaxov vopaav wayvcoq auxcov oux’ evvav ooxe pp evvav 

whether that they both exist, or neither of them exist. 
ooxs apijvoxepa ooxe ooSsxspov. 

Socrates: (then I said) Therefore , do you have a way to deal with them , or have you a better 
8’ syco pv , oov E/evq o xv XPT 081 auxovq , p Gpaevq KaMaco 
class/order/genus/hierarchical-rank to place them , other than The Intermediate Class between 

Osgw o7xov xpq pexacqo 

Ousia and that which does not exist ? For nothing , I suppose , is more darkly-obscure 
ooavaq xe Kav xoo pp evvav ; yap ooxe 7too paAAov GKoxcoSeaxepa 
than no/i-Being , in relation to that which does not appear to exist , nor on the other hand , 
pp ovxoq , ixpoq xo pp i))avpGexav evvav , ooxe 

more Luminously-Clear than Being , in relation to the existence that is more . 

ijvavoxepa ovxoq npoq evvav xo pa?Aov. 

Glaucon: (he said) Most True. 

479d eijvp , AXpGeaxaxa . 

Socrates: Accordingly then , we have discovered , as it seems befitting , that most of the 
apa EoppKapev coq eovKev oxv noXXa xa 

conventional opinions of the multitude concerning ‘the beautiful’ , and those other views , 
vopvpa xcov 7xoTAcov wepv Ka^oo xe Kav xcov a?Acov 

that roll-around somewhere , between the region of non- Being and The Region of Pure-Being . 
Ko^vvSevxav woo pexa^o xoo pp ovxoq xe Kav xoo ev^vKpvvcoq ovxoq . 

Glaucon: We have so discovered it. (EoppKapev .) 

Socrates: But we indeed formerly agreed , that if any such thing should come to light, self should 
8e ye npocopo^oypaapev, ev xv xovooxov ijvavevp aoxo Sew 

be called ‘opinable’ , but not ‘Directly-Knowable / Intelligible’ ; that which is caught wandering 
^eyeaGav 8o£,aaxov a A, A.’ oo yvcoaxov , xp a^vaKopevov 7x^avpxov 
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between those two , by that power (opinion) lying between those two . 

psxa^u to Suvapsv psxa^u. 

Glaucon: We so agreed . 

QpoLoypKapsv . 

Socrates: Accordingly then , those who are spectators of many ‘beautiful things’ , but never 
479e apa Tout; Oscopsvouc; nokka \caka , 8s pp 

behold Self Beauty , nor are able to follow another Leading them to Self ; and are spectators 
opcovxac; xo auxo KaLov ppS’ Suvapsvouc; snsaOav akkco ayovxv sn’ auxo , Kav 
of many ‘just things’ , but never behold Self Justice, and all other Ideas , in like manner , 
nokka SiKoua , 8s pp xo aoxo Sucaiov , Kav navxa ooxco , 

we will say that they opine all things , but Recognize none of the things of which they opine . 

ijvpaopsv Soc;a^svv anavxa, Se yvyveoGKsvv ooSsv eov 8o£,a^ooavv. 

Glaucon: (he said) Necessarily. 

si|)p , AvayKp . 

Socrates: What then in turn , about Those who Contemplate Each of The Ideas Themselves , 

Ti 8s an root; Oscopsvouc; sKaaxa aura 

who are also Eternally Subsisting According to The Same and in The Same Way ? 

Kav asv ovxa Kara xauxa coaauxcoc; ; 

Shall we not say , that They Recognize , but do not opine ? 

ap’ ou yvyvcoGKsvv a kk’ oo Soc;a^svv ; 

Glaucon: And this , necessarily . 

Kav xauxa AvayKp . 

Socrates: Shall we not say then , on the one hand , that These both Kindly Welcome and also 
Oukouv ^paopsv psv xouxouc; Kav aam^scrOav xs Kav 

Love These Ideas from Whom They Receive Direct-Knowledge , while on the other hand , 
(JvvAsvv xauxa si))’ ovc; saxvv yvcoavc; , 8s 

those others , kindly welcome and love those things , of which they have opinion ? 

480 sksvvouc; si))’ ovc; So£,a; 

Or do we not remember, that we said they beheld and loved beautiful sounds and colors , 
p ou pvppovsuopsv , oxv si()apsv OsaaOav xs Kav ijnLsvv KaLac; i))covac; xs Kav ypoac; 
and such things , but that they could not endure Self Beauty as being anything Real ? 

Kav xa xovauxa , Ss ouS’ avs^eaGav xo auxo KaLov coc; xv ov ; 

Glaucon: We remember. 

MspvppsOa. 

Socrates: We shall not then be striking a false note , by calling themselves lovers-of-opinion , 
Mp ouv xv TtLpppsLpaopsv KaLouvxsc; auxouc; i))vLo8o^ouc; 
rather than Lovers-of-Wisdom ? And will they then , be much enraged at us , if we call them so ? 
paAAov p i|)vLogo(|)ouc; , Kav apa ai|)oSpa y^aksnavovoiv ppvv , av Lsyeopsv ouxco ; 
Glaucon: (he said) Not, if they are indeed persuaded by me ; for it is not Lawful 
si|)p, Ouk av y’ TtsvOcovxav spov : yap ou Ospvc; 
to be enraged at The Truth . 
xco xaLswawsw xco aLpOsv. 

Socrates: Accordingly then, Those who Kindly Welcome The Real Self in Every Form , 
apa Touc; aana^opsvouc; xo ov auxo SKaaxov 

must be called Philosophers , but not philodoxers ? 

Klpxsov i|)vLogo(|)ouc; a kk’ ou i|)vLo8o^ouc;; 

Glaucon: Entirely so . (IdavTamav psv ouv .) 

The End of Book 5 
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Book 6 


X 

Socrates: (then I said) 1 Thus on the one hand , those who are Philosophers , O Glaucon , 

484 8’ eyco r|v , 8r| psv or svavv (tn^oaoijvov, co T^auKcov , 

and those who are not, have each been clearly brought to Light with some difficulty , by means 
kou ov pp sKorcspov avsi|)avr|CTav mcocg poyvq 8va 

of an extended discourse gone through in detail. 
xvvoq paKpou ^oyou Svec;s^Oovxoc; . 

Glaucon: (he said) Perhaps , because it was not easy , by means of a brief one . 

si|)r|, Iacoq yap ou paSvov 8va Ppaxsoq. 

Socrates: (Isaid) Apparently not. Yet it appears to me at least, that they would have been 
surov, ijvavvsxav Ou : etv 8 oksv epov youv av 

better brought to Light , if we should have spoke about this subject alone , and if there were not 
Pe^xvovcoq ijvavpvav ei s8sv ppOpvav nepi xouxou povou , Kav pp 

so many other subjects left to discuss in detail, at least if one intends to have in view what is 
xa noXha Xoina Svs^Oevv psAAovxv Kaxo\|/eaOav xv 

the difference between the unjust and The Just Life ? 

484B Svaijvspsv aSvKou Sucaioq Plot;; 

Glaucon: (he said) What then , follows after this for us ? 

stprj, Ti ouv xo psxa xouxo ppvv ; 

Socrates: (then I said) What else then , than that which is next in order ? Since on the one hand , 
8’ eyco pv, Ti vXko 8’, p xo s^pq ; stvsv pev 

Philosophers are those who are Able to make contact with That Which Subsists Eternally 
(tn^oao(|)oi s/ovroq oi Suvapsvov svJvaTCXsaOav xou aev 

According To The Same Selves, In The Same Way , but on the other hand , those who are not 
Kaxa xauxa coaauxcoc; Se ov pp 

able to accomplish this , but keep wandering amidst a plurality that is also shifting in every way 

a Xk' vaxouav TtAavcopsvov ev no'hXoiq Kai 7tavxovco<; 

are not Philosophers ; which of these then, must be The Leaders of The City ? 

ou (Jn^oGoijvov, 7xoxspooc; Sp Ssv evvav pyspovaq noXsaq; 

Glaucon: (he said) How then , shall we choose Self , and choose in a Measured Way ? 

stpp , TTcoq ouv av ^eyoipev auxo , ^syovxsq psxpvcoq ; 

Socrates: (then I said) Whichever of the two , may be brought to Light as Capable of Guarding 
S’ eyco pv, Onoxspov av ijvavvcovxav Sovaxov (jvu^a^av 

The Laws and Pursuits of The Cities , These then should be established as Guardians . 

484C vopouq xs Kav envxpSsupaxa 7xo^ecov , xouxouq KaOvaxavav ((vu^aKac;. 

Glaucon: (he said) Right. (scjvp , OpOcot; .) 

Socrates: (then I said) Accordingly then , the following is clear . Will then , either a blind or 
8’ eyco pv, apa ToSe Sp^ov Se evxe xu^ov evxe 

a Keen-sighted Guardian Necessarily Keep-watch over anything ? 
o£,u opcovxa ijvu^aKa XPT xppevv oxvouv; 

Glaucon: (he said) And how could this not be clear ? 

ecpp , Kav 7icoq ou Sp^ov ; 

Socrates: Therefore , in what way do those appear to differ in any way from the blind , who are 
ouv H Sokougv Svaijvepevv xv xuijv^cov ov 

truly deprived of The Direct-Cognition of Each Real-Being , and so , they do not possess 
xco ovxv eaxspppevov xpc; yvcoaecoq eKaaxou xou ovxoq , Kav ppSsv sxovxsc; 
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That Vivid Paradigm in their soul , nor are they able , just as painters looking-up to their 
svapysq wapaSsvypa sv xr| \|/uxp , pr|Se Suvapsvov coansp ypaijvsvc; a7vo|3A,s7iovTsc; svc; to 
truest model, by always referring to that, and contemplating it, in the loftiest way possible , 
484D a^pGsaxaxov asv ava^spovxeq KaKsvas xs kou Gsoopsvov coq aKpvPsaxaxa ovov xs ; 
and thus , here , in the same way , to Establish Customs concerning The Beautiful and The Just 
kou 5r| svGaSs outgo xvGsaGav vopvpa nepi Ka^cov xe Kav SvKavoov 

and The Good , and should there be need to Establish Them , and to Guard and Preserve 
kou ayaOcov xs sav Ssr| xvGsaGav , Kav (jvo^axTovTsq aco^sw 
Those that have been Laid-down ? 
xa Kevpeva ; 

Glaucon: (to which he then said) No , by Zeus . There is not much of a difference . 

oq 8’ r|, Ou pa xov Aia , ou tco^o xv Svaijvspev. 

Socrates: Therefore , shall we appoint those to be Guardians , rather than Those who on the one 
ouv axpaopsGa Touxouc; (Jiu^aKac; pa^ov p xouq psv 

hand , have Direct-Cognition of Each Real-Being , but on the other hand , do not at all fall-short 
syvcoKoxaq sKaaxov xo ov, 8s ppSsv s^svTtovxac; 

in experience to those others , nor in any way lag-behind them in any other Aspect of Virtue ? 

spnsvpva SKsivoov ppSsvv uaxspouvxac; sv a'k'kco pspsi apsxpq; 
Glaucon: (he said) It would certainly be absurd , to choose those others , if indeed They are not 
si|)p, av psvx’ svp Atotcov avpsvaGav a?Aouq sv ys pp 

deficient/lacking in the other Aspects ; for They would Excel in This Self; by Being something 
s?Asuvovvxo taXka : yap av nposxovsv xouxco auxco xv 

close to the most important Aspect of All. 
ax sSov xco psyvaxco 

Socrates: Is it not the case then , that we must now explain this ; that is , in what Way it will be 
485 Oukouv Sp ^sycopsv xouxo , xvva xponov saovxav 

possible for These Same Selves to Possess both of These Same Qualifications/Distinctions ? 
ovov t’ aoxov sxsvv Kav xauxa KaKsvva ; 

Glaucon: Entirely so . (Ilavo psv ouv .) 

Socrates: Now then, as we said from the beginning of This Logos , first of all, it is Necessary 
xovvuv O s^syopsv apxopsvov xouxou xou A,oyou rcpcoxov Ssvv 
to thoroughly understand The Nature of Selves ; and I think , that if we sufficiently agree , 
KaxapaGsvv xpv ijvuavv auxcov : Kav ovpav, sav vKavcoq opo^oypacopsv 

about That , then we shall also agree that it is possible for These Same Selves to Possess both 
SKsvvpv . Kav opo^oypasvv oxv ovov xs ov auxov sx siv 

These Same Qualities , so that no others than These , should be The Leaders of Cities . 

xauxa xs oxv ouk akkovq p xouxouq Ssv svvav pyspovaq noks oov . 

Glaucon: How ? (ITocxg ;) 

Socrates: 2 Let this now be agreed among us concerning The Philosophic Natures ; that 

485B Touxo Sp oopo^oypaGco ppvv vxspv xcov i|)v^oao())a)v (jvuascov, oxv 

They are indeed on the one hand , Always in Love with that Learning which will make clear 
ys psv asv spcoavv paGppaxoq o av Sp^ov 

to Them Selves , That Ousia Which Is Eternal and Unmoved by generation or decay . 
auxovc; SKsvvpq xpq ouavaq xpt; ouapq asv Kav pp 7iAava>psvp<; u7to ysvsascoq Kav (jvGopaq. 
Glaucon: Let it be so agreed . (Gpo^oypaGco .) 

Socrates: (then I said) And further , that They are Always in Love with The Whole of Self , 

8’ syoo pv , Kav ppv , oxv Kav naapq auxpq , 
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and will not willingly neglect any part , neither small nor great, more honorable nor 
kou 00 X8 skovxsc; aijnsvxav lispouc; ooxs apvKpou ooxs psv^ovoq xvpvcoxspoo 00X8 
more dishonorable, as we formerly described in detail regarding the ambitious and the lovers . 
axvpoxspou, coaicsp sv xoiq wpoaGsv Svp^Gopsv 7i:spv xcov ijn^oxvpcov xs Kav spcoxvKcov. 
Glaucon: (he said) You speak correctly . (si|)p , Tisysvc; OpGcoq .) 

Socrates: Now then after this, consider if it is Necessary that They possess the following Desire , 
485C xovvov psxa xooxo aKonev sv avayKp sxsvv ToSs 

in Their Nature besides This One we mentioned ; for Those who are intended to be as Such . 
sv xr| (j)UGei 7tpoc; xooxco s^syopsv , oi av psMicoavv sasaGav moot;. 
Glaucon: Which one ? (To xoiov ;) 

Socrates: They Must Cherish The Truth , and thus hate falsehood and so hate the willingness 
crxspysvv xpv a^pGsvav Kav oXka pvasvv Tpv a\|/suSsvav 8’ xo svvav SKovxaq 
to accept that which is false , in any form . 
npoaSsxsaGav xo \|/suSoc; ppSapp . 

Glaucon: (he said) That is indeed likely . (si|)p , y’ Evkoc; .) 

Socrates: That is not only likely ,0 friend , but it is also Perfectly Necessary , that One who is 
Oo povov eiKoq , co (J)iks , ak.'ka Kav naaa ys avayKp xov 

Naturally in Love , has to Love everything akin and at home with The Objects of Their Love . 
xou i|)uctsv epcoxvKoq sxovxa nav xo ^uyysvsq xs Kav ovksvov xcov mvSvKcov ayanav . 
Glaucon: (he said) Rightly so . (stjvri , OpGcoq .) 

Socrates: Can you then , discover Anything more at home with Wisdom than Truth ? 

H av ouv sopovq xv ovKsvoxspov aoi|)va a^pGsvaq; 

Glaucon: (to which he then answered) And how could we ? (oq 8’ p , Kav wcoq ;) 

Socrates: Therefore , can it be possible for The Nature of Self to be Philosophic , 
ouv H Sovaxov xpv (jvoavv aoxpv svvav (|)v}iogo(|)ov 
and also , a lover of falsehood ? 
xs Kav (Jn}iov|/suSp ; 

Glaucon: Not in any way indeed . (OuSapcoq ys .) 

Socrates: Accordingly then, The One who is Truly a Lover-of-Learning , Has to Be , 

585d apa xov xco ovxv (Jn^opaGp Ssv 

immediately from Their youth , in the greatest measure , Reaching-out to All Truth . 

suGoq sk vsoo o xv paiUaxa opsysaGav 7vaopc; a^pGsvaq. 

Glaucon: In every way indeed . (Ilavxs^coq ys .) 

Socrates: But we certainly know that whoever has their desires strongly inclined to one thing , 
AXXa ppv vapsv oxv oxco av srcvGupvav aijvoSpa pswouavv svq sv xv, 
in some way indeed , on this account, has them weaker in regards to other things , just as a 
woo ys xooxco aaGsvscrxspav sv<g xaXXa cocnrsp 

current having been diverted from its channel. 
psupa ancoxsxsopsvov sksvgs . 

Glaucon: Why , certainly ? (Tv ppv ;) 

Socrates: Surely then Those who have their Desires flow towards Learning , and all such things , 
Sp Eh sppopKaav npoq xa paGppaxa Kav nav xovooxov 

I think , would be concerned about The Pleasure of The Soul in accordance with Self , 
ovpav, av svsv nspv xpv pSovpv xpq v|/oxp<; KaG’ aoxpv , 

but on the other hand , would forsake those pleasures which arise through the body , if indeed 
8s skXsuvovsv xaq Sva xoo acopaxoc; sv 

they have not been artificially/fictitiously molded , but are Truly , a Philosopher . 

485e pp 7vs7TAaapsvcoq(7v^aaGco-to form , mold , shape) aXX’ svp a^pGcoq xvq ((jv^oaoitjoc;. 
Glaucon: This must be the case , by a mighty necessity . (Msya/.p avayKp .) 
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Socrates: Surely such a person is indeed Of Sound Mind and not in any way a lover-of-money . 

ppv o xoiouxoq ye Xeo(|)pcov kou ouSapp (JnLoxpppaxoc; : 
For to seriously seek after those things , for the sake of which , wealth along with its great 
yap anouSa^exai evsKa cov xpripaxa pexa noAApc; 

spending , is anxiously sought after ; belong/apply more to another person , than to Such a One . 
Sanavpq , anouSa^eiv npoapKei paLLov aLLco p xouxco xivi. 

Glaucon: It is so .(Ouxcoq.) 

Socrates: And surely somehow you must likewise consider the following , when you are to judge 
486 Kai ppv nov Sei Kai ctkotcsiv xo8e , oxav peLLpq Kpiveiv 
what is a Philosophic Nature , and what is not . 

(JnLoao(t)ov i|)ugiv xs Kai pp . 

Glaucon: What is it ? (To noiov ;) 

Socrates: It must not escape your notice , if it partakes of illiberality . For pettiness to any 
Mp as La9p pexe/ooaa aveLeu9epiaq : yap crpiKpoLoyia 
degree , is most contrary , to a Soul which intends to Always earnestly pursue The Whole and 
7ioo evavxicoxaxov \|/uxp peAAoucrp asi 87rops£,ea9ai oLou Kai 
every Part of That which is Divine and human . 

7iavxoq xou 9eiou xe Kai av9pcoTuvou . 

Glaucon: (he said) Most true . (s<j)p , ALp9eaxaxa .) 

Socrates: Then, do you think that The One who possesses Magnificent Conceptions 
ouv Hi oisi ump/si peyaLo7ipe7i:eia 

in Their Understanding , thus possesses both The Theory of The Whole of Time , 

Siavoia Kai pev 9ecopia navxoq /povoo, 

but also The Theory of The Whole of Ousia , can possibly think that this 
Ss naapc; ouaiac;, oiov xe Sokbiv xouxco 

human life is a thing of great consequence . 
xov av9pco7uvov Piov eivai xi peya . 

Glaucon: (to which he then said) It is impossible .(oq 8’ p , ASuvaxov .) 

Socrates: Is it not the case then, that Such a One will also be Led to Believe 
486b Oukouv o xoiouxoq Kai pypaexai 

that Death is not something to be feared . 

9avaxov ou xi Seivov; 

Glaucon: Least of all indeed . (HKiaxa ye .) 

Socrates: Surely then , a fearful and illiberal nature , as it is Reasonable , 

Sp AeiLp Kai aveLeo9epco (Jmcjei, eoq eoiKev , 
will not Participate of True Philosophy . 
av odk pexeip aLp9ivpq i))iLoao(|)iac;. 

Glaucon: It does not so appear to me . (Ou SoKei poi.) 

Socrates: What then ? Can The Well-Ordered Soul who is not a lover-of-money nor illiberal , 

Ti ouv; av o Koapioq Kai pp i))iLoxpppaxoc; ppS’aveLeu9epoq 

nor an imposter , nor fearful , in any way , ever be or become hard to deal with or unjust ? 
ppS’ aLa^cov ppSe SeiLoq onp ea9’ p yevoixo SuaaupPoLoq aSiKoq; 

Glaucon: It cannot. (Ouk eaxiv .) 

Socrates: And surely also consider this while considering The Philosophic Soul immediately 
Kai Sp Kai 8TciGKei|/ei xouxo aKoncov i))iLogo(|)ov \|/uxpv eu9uq 

from youth; whether or not it is accordingly Just and Gentle or unsocial and savage . 

veou ei pp ovxoq apa Sucaia xe Kai ppepoq p SuaKoivcovpxoq Kai aypia . 

Glaucon: Entirely so . (ITavo pev ouv .) 
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Socrates: Neither indeed , as I think , will you omit the following . 

486c Oo ppv ooSs , eoq sycopav , 7rapaksu|/svc; xoSe . 

Glaucon: What ? (To Ttovov ;) 

Socrates: Whether the soul Learns with Facility or difficulty . Or do you expect that anyone 

EopaOpq p SoapaOpq. p wpoaSoKac; nva 
will ever be fond of anything sufficiently , which in performing , they will perform with suffering 
av Hois axep^ou xv VKaveoq, o upaxxcov av npaxxov xs akyeov 

and with difficulty , while accomplishing little ? 
kou poyvq avoxcov apvKpov ; 

Glaucon: It cannot be the case . (av Ook ysvoixo .) 

Socrates: What then, if the soul is unable to preserve anything which She Learns , by being 
Ti 8’ ; ev pp8sv Sovavxo aco^svv cov paGov , eov 

quite-full of forgetfulness , could it be possible for her not to be destitute of Knowledge ? 

ixkscoq kpGpq ap’ av sip ovoq x’ pp sivai Ksvoq STtvaxpppq; 

Glaucon: And could it be possible ? (Kav tccoc; ;) 

Socrates: And surely when the soul Labors unprofitably/uselessly , do you not think, 

8p tcovcov Avovpxa , ouk ovei , 

that she will be compelled at last, to hate both Self and such things that Self practices ? 

avayKaaGpasxav xsksoxcov pvasvv xs aoxov Kav xpv xovaoxpv 7vpa£,vv ; 

Glaucon: How could she not ? (Ileoc; 8’ oo ;) 

Socrates: Accordingly then, we shall never reckon a forgetful soul among Those who are 
486d apa pp tcoxs syKpvvcopsv Enikpapova \|/oxpv sv xavq 

Sufficiently Philosophic , but let us search for Self that must have a Good Memory . 

iKavcoq i|)vkoao())oq , akXa i^pxcopsv aoxpv Ssvv svvav pvppoviKpv . 

Glaucon: Altogether so .(navxanaav psv oov .) 

Socrates: But certainly we shall never say this indeed ; that an unmusical and deformed nature 
A Xk’ ppv av oo i|)avpsv xo ys xpq apooaoo xs Kav aaxppovoq (Jvoascoc; 
leads anywhere else than towards disproportion . 
skKsvv tcov akkoas p svq apsxpvav . 

Glaucon: Where else indeed ? (Tv ppv ;) 

Socrates: But is Truth Akin to disproportion , or rather does She Lead to The Proportional ? 

Ss svvav AkpGsvav ^oyysvp apsxpva p pysv sppsxpva ; 

Glaucon: To the proportional. (Eppsxpva .) 

Socrates: Accordingly then , let us look for an Understanding-Mind that is Well-Proportioned 
apa Kav i^pxcopsv Svavovav Eppsxpov 

and Graceful by Nature , in addition to the other requirements , which is The Proper Guide 
Kav suxapvv (|)oasv npoq xovq akkovq , pv mps£,sv suayeoyov 

towards The Spontaneous-Attainment , of Each-and-Every Idea of Real-Being . 

486e E7U xo auxoijmsc; xpv sKaaxoo vSsav xou ovxoq . 

Glaucon: How then, could it not be ? 

TTcocg 8’ oo ; 

Socrates: What then ? Do we not in some measure appear to you to have discussed in detail 
Tv oov; pp ook Ttp SoKoopsv gov SvskpkoOsvav 
each of the necessary qualifications and such as are consequent to each other , 

SKaaxa avayKava Kav snopsva akkpkovq 

for The Soul who intends to Sufficiently and Perfectly Participate of Real-Being ? 

xp v|/oxp pskkooap VKaveoq xs Kav xskseoq psxakp\|/saOav xoo ovxoq ; 

Glaucon: (he said) The most necessary . 

st()p , AvayKavoxaxa psv oov . 
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Socrates: Therefore , is Such a Study/Practice worthy of censure in any measure , of which 
487 oov Eaxvv xovouxov s7uxpSsupa psp\|/sv orcp o 

a person would never be able to competently practice , unless they were Naturally Good-At- 
xvq pr| tcox’ ysvovxo ovoq xs VKavcoq sTtvxpSsoaav, sv pp svp tjvuasv su- 
Learning/Remembering , by being endowed with Magnificence and Gracefulness , and by 
-paOpc;, pvppcov , psyaAo7tps7tpq , suyapiq , xs 

being The Friend and Relative of Truth , Righteousness , Courage and Soundmindedness ? 

())i?cocg kou £,uyysvpc; aApGsvaq , StKavoaovpq, avSpsvaq, ace>(|)poai)vpq; 
Glaucon: (he said) Not even Fault-finder himself, could find fault with such a Study . 

s())p , OuS’ ys o Mcopoq , av psp\|/avxo xo xovouxov . 

Socrates: (then I said) But, will it not be to Such as These Alone , when They are Perfected 
8’ syeo pv , AAA’ apa oo xovq xovooxmc; povovq xsAsvcoGsvav 

by years and Education , that you will entrust The City ? 

xs pAvKta kou TtavSsva av sTuxpsnovc; xpv 7toAvv ; Would , Could Philosophy 

Lead anyone , anything away from 
The Good ? 


Narrator-Socrates: 


' And Adeimantos said, 

Kav o ASsvpavxoq s4»p , 

Adeimantos: On the one hand ,0 Socrates , no one is able to contradict these statements of thine . 
487b psv , to Xancpaxsq , ooSsvq av ovoc; x’ 7tpoq avxsutsvv xaoxa aoi : 

Because through their inexperience of This Method of question and answer , every time those 
yap Sv’ ansvpvav xou spcoxav Kav anoKpvvsaOav SKaaxoxs ov 

who hear you saying what you are now saying , are affected in the following way ; they are led 
aKooovxsq a vov Asysvq naa/ouavv xovovSs xv : pyoov- 
to think that they are being led-astray , little by little , by ‘ the logos' with each question . 

-xav mpayopsvov (mpayco) apvKpov mro xou Aoyoo vxap’sKaaxov xo spcoxppa , 
Thus , when all these ‘ trifles' are collected together , at the conclusion of the discussions , 
aAAa xcov apvKpcov aGpovaGsvxcov snv xsAsuxpq xcov Aoycov 
it seems to be , that their mistake is ‘ greaf , and quite the opposite of their first admissions . 
avaijvavvsaOav xo aijvaApa psya Kav svavxvov xovq Ttpcoxovq , 

And just like those who play at checkers with those that are skilful but are themselves unskilled , 
Kav eoartsp xcov tcsxxsusvv into Ssvvcov ov pp 

they end-up being shut-in and do not have the means by which to make a move ; so also , they 
xsAsuxcovxsq anoKAsvovxav Kav ook exooavv o xv ijvspcoavv , ouxco Kav aijvsu; 

in turn , have nothing which they can say , in the same way , end-up shut-up , by this other 
487c au sysvv ook xv o Asycoavv , xauxpq xsAsuxcovxsq avtoKAsvsaOav ao , ono exspaq 
kind of game , not with pieces , but with ‘the logos' . Although ‘the truth’ is indeed 
xvvoq nexxsvac;, ook sv p/ptjvorcg aAA’ sv Aoyovq : stcsv xo aApxsq ys 
not in any way advanced by ‘this method’ ! Thus , I say this with a view to the present inquiry ; 

ooSsv xv paAAov s%svv xaoxp . 8’ Asyeo a7:o|3As\|/ac; svq xo napov. 

for now someone may tell you that on the one hand , they have nothing to oppose each of your 
yap vov xvq av ijvavp aov psv sxsvv ook svavxvooaOav SKaaxov xo 

conclusions by way of argument, but that on the other hand , in fact they ‘see ’, that all those 
Aoyeo KaO’ spcoxcopsvov , 8s spy© opav (Par 144D) , oaov 

who may be impelled to ‘philosophy’ ; (How about Socrates himself?) not those who only touch it 
av opppaavxsq S7U t|nAoao())vav pp xoo a\|/apsvov 

for the sake of completing their education and then drop it while still young , but those that spend 
487d svsKa 7TS7tavSsua0av anaAAaxxrovxav ovxsq vsov, aAAa svSvaxpn|/coav 

a long-time in the study , and so on the one hand , most of them become quite strange , not to say 
paKpoxspov , Kav psv 7tAsvaxoq xouq yvyvopsvouq 7tavu aAAoKoxouq pp sutcopsv 
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altogether worthless , but on the other hand , those of them who are considered the most worthy 
7ta|i7rovr|pouc; , 8’ roue; SoKouvxaq s7usiKsaxaxouc; 

among them , are nevertheless indeed made useless to their cities by taking-up the very pursuit 
xouxo opcoq ys axppaxouc; xaiq 7io?csai u no maxovxaq xou s7uxr|Ssupaxoq 

which you praise . 
ou ao snaivsiq 

Narrator: And upon hearing this , I said, 
kou aKouaaq , syco surov , 

Socrates: Therefore , do you think that these statements that They make , are false ? 

oov Over xaoxa xooq ^syovxac; i|/soSsa9ai; 

Adeimantos: (to which he then said) 1 do not know , but I would gladly hear thine opinion . 

oq 8’ p Ook oiSa akka av qSseoq aKoooipi aov Sokoov . 

Socrates: From me at least, you would hear that, what They say is The Truth Come to Light . 
487e spoiye av AKoooiq , ou ksysiv xa^r|9r| ((jaivovxav . 

Adeimantos: (he replied) Flow then , can it be ‘well said’ , that the miseries of cities shall 

si|)r|, neoq oov , s/ei so ^sysiv , ou kukcov ai 7io?csiq av 

never cease before or until ‘philosophers’ rule in selves , whom we are acknowledging 
oo moaovxai rtpoxspov 7xpiv or <(nA,oao<t)oi ap£,coaiv sv aoxaiq , ouq opo^oyoopev 
to be ‘useless’ in selves ? 
sivai axppaxooc; aoxaiq ; 

Socrates: (then I said) You ask a question , which needs an answer through a verbal image . 

S’ syco pv , Epcoxaq spcoxripa Ssopsvov arcoKpiascoq Si’ ^syopsvqq siKovoq . 
Adeimantos: (he said) But thou , I believe , are indeed not in the habit of communicating through 
si|)r|, 8s So , oipai, ys ook sicoGaq Ssysiv 8T 

images/comparisons/likenesses/parables/similes/metaphors . 

SIKOVGOV . 

Socrates: (Isaid) 4 Be it so . But now that we have embarked upon a Logos 
surov, Eisv : S’ spPspkqKcoq siq Soyov 

that is so difficult to explain , you mock me ? Therefore , hear my comparison , in order that 
ooxco SoaanoSsiKxov aKccmxsiq ps; oov aicoos xpq siKovoq, iv’ 
you may see even more , how lack-luster I make the comparison . For in this way it happens 
488 iSpq sxi paSSov, eoq yiUaxpeoq snca^co . yap ooxco 

that The Experience of Those that are Most Capable in The Management of a City , is so 
xo mGoq xeov s7usiKsaxaxcov repoq nok siq, 

severe , so that of that which they have experienced , there is no other experience so severe , but 
XaSs7xov , eoaxs o nsnovOaaiv sauv ooS’ sv akko nsnovQoq xoiooxov , akka 

in making our simile of Self we must collect from many Selves and make a defense for Selves ; 

siKa^ovxa aoxo ^ovayaysiv sk rtokkcov Kai a7xoSoyoopsvov orcsp aoxcov , 
such as those painters mix together to paint a goat-stag creature and such as these . For you must 
oiov oi ypai|)siq piyvovxsq ypai|)ooai xays^aijiooq Kai xa xoiaoxa . yap 

now picture , that such a creature , either comes to be a ship-owner of a fleet of ships , 
vopaov xoiooxovi sirs ysvopsvov vaoKkppov 7ispi nokkayv vscov 

or of a single ship ; who on the one hand , exceeds all those in the ship , in size and in strength , 
sirs piaq : psv ousp 7xavxaq xooq sv xp vrp psysGsi Kai pcopp , 

but on the other hand, is somewhat dulFdumb, and sees in like manner; for only a short distance , 
488b 8s 071okco(|)ov Kai opcovxa coaaoxeoq xi ppaxo 

and whose realization of Seafaring Skills is such as the others , while on the other hand , 

Kai yiyvcooKovxa 7xspi vaoxiKcov xoiaoxa sxspa, 8s 


246 


the sailors are all in sedition among themselves in regards to The Piloting ; for each imagines 
xouq vauxaq axama^ovxat; npoq aLLpLouq xspv rriq KuPspvpaseoc;, SKacxxov ovopsvov 
that they should be The Pilot, even though they never Learned The Art, nor are they able to show 
Ssiv KoPspvav ppxs 7vco7voxs paGovxa xr|v xsxvpv ppxs sxovxa airoSsr^av 
who was their Teacher , nor at what time they Learned It , then , besides this , they say that It is 
sauxoo SrSacncaLov ppSs sv co xpovov spavGavs , 8s 7tpoq xouxovq (jvaoKovxaq svvav 
‘unteachable’ , then, they are also ready to cut in pieces the one who says that It Can be Taught . 
488c ppSs SvSaKxov , aLLa kou sxovpooq Kaxaxspvsvv xov Lsyovxa eoq SvSaKxov , 
Furthennore , they continually surround The Self Pilot , begging , and doing everything , 

8s auxouq asi nspiKsyoaGav xco vauK^ppco aoxco Ssopsvouq Kav 7rovouvxac; navxa 
so that he may turn-over the helm to them ; but sometimes when they may not be so successful 
otcooc; av S7uxps\|/p xo wpSaLvov aijHcn , S’ svioxs av pp paLLov 

in persuading him as others are , they either kill these others , or throw them overboard ; 
tcsvGcogvv aLLa aLLov, p psv arcoKxsvvuvxac; xouq aLLouq p SKPaLLovxaq sk xpq vseoq, 
then after wholly-binding The Noble Pilot by means of drugs , or wine , or something else , 

8s £,op7io8vaavxac; xov ysvvavov vauicLppov papSpayopa p psGp p xivi a'k'kco 
they take command of the ship , using up all their provisions , while drinking and feasting in 
apxsw xpq vseoq xP®P 8VOU ? tovq svoucn , Kav Ttvvovxaq xs Kav sueoxou- 
in this manner , they sail as it is the custom of such people . Then , besides these things , 
-psvouq , tcLsvv cocg xo svkoc; xouq xovouxouc; , 8s 7rpoq xouxovq 
on the one hand , whoever may be clever in assisting them , in any way , so that they may obtain 
psv oq av Ssvvoq cquLLapPavsvv p oraoq 

The Rulership , by either persuading or violating the ship-owner , they commend such a person 
ap^ouaiv p 7rsvGovxsq p Pva^opsvov xov vauK^ppov , s7ravvoovxaq xov 
by calling him a sailor and a pilot , and knowledgeable in navigation ; but on the other hand , 
488d KaLoovxaq vauxvKov Kav KuPspvpxucov Kav s7uaxapsvov Kaxa xa vaov , Ss 
they revile as useless , Those who are not of this kind , but They are commended for nothing , 
y/syovxaq eoq axppcrxov pp xovouxov, Ss smvovxaq nspv ppS’ , 

by never Realizing that The True Pilot by Self must necessarily Pay-Attention to the year , 

oxv xou aLpGvvoo KoPspvpxou aoxco avayKp novsvaGav xpv s7upsLsvav svvaoxoo 
and the seasons , and the heavens , and stars , and winds , and everything belonging to The Art , 
Kav copeov Kav oopavoo Kav aaxpcov Kav 7rvsupaxcov Kav navxrov xrov wpoopKovxrov xp xsyvp , 
if He intends to be The Ruler of a ship in Truth . But as far as gaining control of the helm 
sv psLLsv sasaGav apyvKoq vseoq xco ovxv, 8s oncoq Kopspvpcrsv 

is concerned , whether with the approval of some and the disapproval of others , neither skill nor 
488e ovopsvco sav PouLeovxav xs xvvsq sav pp xs , ppxs xsxvpv ppxs 

practice of this can be comprehended/grasped at the same time , with The Art of Navigation . 
psLsxpv xooxoo Sovaxov svvav LaPsvv apa Kav xpv KuPspvpxvKpv . 

So that surely while affairs are in such a state aboard ship , are you not led to believe that 
Sp xaq yvyvopsvcov xovouxeov nspv vauq , oox pysv eoq 

The One Who Is Truly-Fit to Govern , will in fact be called by the sailors aboard the ships 
489 xov aLpGcoq KopspvpxvKov av xco ovxv KaLsvaGav wio xcov nLcoxppcov sv xavq vaocn 
that are set-up in this manner , a star-gazer , insignificant, and useless to them ? 
KaxsGKsoaapsvavc; ooxco psxscopoaKonov xs Kav aSoLsaxpv Kav axppcrcov g(|)vgv ; 
Narrator-Socrates: Adeimantos said 

o ASsvpavxoq scpp , 

Adeimantos: Quite so . (Kav paLa .) 

Socrates: (then I said) I suspect that thou will surely not require any explanation of the image , 

S’ syeo pv, ovpav as Sp Ou SsvaGav s£,sxa^opsvpv xpv svKova 
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to see that it represents how people are affected in cities towards The True Philosophers , 

vSsW OTV SOVKSV TOUq 7TO^SGV Ttpoq XOOq a^pGwOOq (j)V^-0G0(|)00(^ 

but that you have learned what I mean . 
ak'ka pavGavsvv o ^syco. 

Adeimantos: {he said) Quite so . (sijvp , Kav pa^a .) 

Socrates: Now then , first of all on the one hand , if that person wonders , why Philosophers 
xovvuv ripcoxov pev xov sksvvov Gaopa^ovxa on ov i))v^ogo(|)ov 
are not honored in cities , teach him our image , and also endeavor to persuade him , 
ou xvpcovxav sv xavq tco^sgv, SvSaaKs xpv sucova xe Kav neipco nevGevv 
that it would be much more wonderful, if they were honored . 

489b oxi av pv nokv Gaupaaxoxspov , ev sxvpeovxo . 

Adeimantos: {he replied) I will teach him so . (si))p , SvSac;co Ak'ka .) 

Socrates: And further, that what is said , is True ; that Those that are Most-Suited to Apply 
Kav xovvuv oxv ^sysv xa^pGp coq ov s7usvKsaxaxov 

Themselves to Philosophy , are useless to the many/masses ; however, for this uselessness , 
xcov sv i|)v^oGO(|)va axppaxov xovq tcoAAovc; : psvxov axppaxvaq 
have them blame those that make no Use of Them , but do not blame The Ones Most-Fit. 
ksA,sus avxvaaGav xouq pp XP®! 1 ^ 01 ^ tpc; > akka pp xouq stcvsvksvc;. 

For it is not natural for The Pilot to beg the sailors to allow him to govern , nor for The Wise 
yap exev ou (jvuavv KuPspvpxpv SsvaGav vaoxcov u<|>’ auxou apxeaGav, ou8s xouq aotbouc; 

‘to be knocking’ at the doors of the rich . But the ingenious author of this saying told a lie. Simonides 
vevav 87U xaq Gupaq xcov 7 t:^ougvcov , akk’ o Kop\|/suaapsvoq xouxo s\|/suaaxo , 

For The True Nature of these affairs is ; that whoever is sick , whether rich or poor, 

8s xo a^pGsq 7 ts(|)oksv svvav, sav Kapvp xs nkovaioq sav xs 7rsppc;, 

Must Necessarily go to the doors of the physician and all who need to be governed Must also 
489c avayKavov vsvav sm Gupaq vaxpcov Kav navxa Ssopsvov xov apxeaGav 
go ‘knock upon the doors’ of Those Who are Able to Govern ; for it is not natural, that 
stu xaq xou Sovapsvou apxsvv, ou 

The Governor who is Truly Beneficial to any degree , should beg the governed to rule . 
xov apxovxa ou xp a^pGsva oi))s^oc; xv p , av SsvaGav xcov apxopsvcov apxeaGav. 
But you will not miss the mark , if you liken our present political governors , to those sailors 
akka oux apapxpasv ansvKa^cov vuv tco^vxvkouc; apxovxaq vauxavq 
we just mentioned , and Those who are called by them , useless star-gazers , 
apxv s^syopsv , Kav xouq ^syopsvooq utco xouxcov axppaxouq Kav psxscopo^saxaq 
to Those who are Truly Pilots . 
xovq coq a^pGcoq KuPspvpxavq . 

Adeimantos: {he said) Quite right. (stjvp , OpGoxaxa .) 

Socrates: Now then , from these reasons and these conditions , it is not easy for The Best 
xovvuv Ek xouxcov xs Kav sv xouxovq ou paSvov xo Ps?avaxov 
of Pursuits/Studies to be held in high-esteem among those who pursue studies of an opposite 
489d srcvxpSsupa suSoKvpsvv utco xcov snvxpSsuovxcov xavavxva, 

nature ; but by far , the greatest and most violent slander against Philosophy comes about by 
8s nokv psyvaxp Kav vaxupoxaxp SvaPo^p (Jn^oao(|)va yvyvsxav Sva 
those who profess to practice Such a Pursuit ; the majority of whom , as thou says , are drawn 
xouq ())aGKovxac; snvxpSsusvv xa xovauxa , ov n^svaxov ouq coq au (Jvpcg xcov vovxcov 
to Self , the accuser of Philosophy calls ‘altogether worthless/good-for-nothing’, whereas 
S7i’ auxpv , xov syKa^ouvxa xp <t>vA,oao<t>va ^sysvv 7tap7i:ovppov , 8s 
Those that are Best-Suited/Most-Able , he calls ‘useless’ ; 
ov s7usvKsaxaxov axppaxov, 
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and I agreed that what thou says is True , did I not ? 
kou syco auvsxcoppcxa ere Xsyexv aXp9p . r| yap ; 

Adeimantos: Yes you did . (Nax.) 

Socrates: 5 Is it not the case then , on the one hand , that we have fully explained the cause 
Oukouv psv SieXpXu9apsv amav 

of the uselessness of Those that are Best Suited ? 
xr|q axppcmac; xcov stusxkcov ; 

Adeimantos: Quite so . (Kax paXa .) 

Socrates: But on the other hand , would you desire that we should explain in detail, 

8s PouXsi SxsX9copev 

after this , the reason why the many/majority must necessarily be worthless , and if we can , 
psxa xouxo xo xcov 7ioAAcov xpv avayKpv Tpc; xxovppiac;, Kax av Suvape9a , 

that we endeavor to demonstrate , that of this , Philosophy is by no means the cause . 

489e oxx 7xsxpa9copsv Sex^ax xouxou x)n^oao(|)xa ouSs axxxa 
Adeimantos: Entirely so . (ITavo pev ouv .) 

Socrates: Let us listen then , and let us speak ; reminding ourselves , of that starting point from 
Aicoucopsv Sp Kax Xsycopsv avapvpa9evxsc; SKex9ev 

which we described , That which Must Be The Inborn Nature of One who is to be Beautiful 
o9sv Sxppev oxov avayKp ijxuvai xpv (jxuaxv xov eaopevov KaXov xs 

and Good . Therefore , if you have it in mind , first of all, Self must be Led by The Truth , 
490A xs Kaya9ov . 8’, sx sxsic; vco > Ttpcoxov psv auxco pysxxo aXp9sxa , 
which Self Must Always and In Every Way Pursue , or else be an imposter , never to Participate 
pv auxov sSsi Ttavxcoq Kax navxp Sxcoksxv p ovxx aXac^ovi ppSapp psxsxvax 

of True Philosophy . 
aXp9xvpc; (jnXoao(|)iac;. 

Adeimantos: It was in fact, so said . 

Hv yap ouxco Xsyopevov . 

Socrates: Is it not the case then , that on the one hand , this Singularity is thus perfectly contrary 
Oukouv psv xouxo sv ouxco Gi|)oSpa 7rapa So^av 

to the present opinions/representations about Self ? 
xoiq vuv SoKoupsvoiq 7xspi auxou ; 

Adeimantos: {he said) Quite so . (stpp , Kax paXa .) 

Socrates: Take notice then, shall we not be speaking in a Measured Way in our Defense , that 
Ap’ouv Sp ou sxp psxpxcoc; a7xoXoypcxops9a , oxx 

It Truly Belongs to The Lover of Learning who indeed Naturally Aspires/Strives towards 
ovxcoc; (|)iXopa9pc; o ys 7 xsi|)okcoc; apxXXaa9ax 7ipoc; 

The Knowledge of Real-Being , and does not linger upon each of the many particulars which are 
490B xo (Parml30B) ov Kax ouk s7upsvoi S7U SKaaxoxc; xoxc; noXXoic; sivai 
the objects of opinion , but continues on, and is not blunted , nor ceases from Their Love , 
So^a^opsvoiq , aA/f xox Kax ouk appXuvoxxo ouS’ ajtoXpyox xou epcoxoc; , 
until They Touch The Nature of Every Being Which IS , by that Part of The Soul to which 
xxpiv auxou a\|/aa9ax xpe; (Jxuaecoc; eKaaxou o saxxv xou \|/uxp<; ® 

it Belongs to Come-into-Contact with Such a Being . Whereas on the other hand , it Belongs to 
7ipoapK8i 8())a7xxsa9ax xoxouxou : 8s 7tpoapK8x 

That which is Akin to Real-Being ; to which , when The True Lover of Learning Approaches , 
^uyysvsi xco ovxx ovxcoc;, co 7xXpaiaaac; 

and Mingles with It, They will Give Birth to Intellect and Truth ; to Intuitive-Knowledge , 

Kax pxysxc; yevvpaac; vouv Kax aXp9eiav, yvoxp 
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and will Truly Live and will be Truly Nourished , and in this way , become Liberated 
is kou a^r|0©q <^©r| kou xpei))oixo kou ootco ?ir|yoi 

from the pains of birth , but not before . 

©Sivoq , 8’ oo 7tpiv . 

Adeimantos: {he said) This is the most measured defense possible . 

s(j)r| , Qq psxpiroxaxa oiov x’ . 

Socrates: What then ? Will it be the portion of such a person to be well-disposed to falsehood , or 
490C Ti oov; psxeaxai xouxco xi ayanav \|/euSoq p 

entirely to the contrary , to hate it ? 

nav xoovavxiov piaeiv ; 

Adeimantos: (he said) To hate it. 

sij)r| , Micreiv. 

Socrates: Surely , while The Truth , Leads The Way , we can never, I think, 

8p a^pOsiac; Hyoupsvqc; av ook rcoxe, oipai , 

say that any band of corruptions , follows in the Train/Chorus/Choir/Wake of Self . 
i|)oupsv kcxkcov aKo^ooGpaav x°P ov amp . 

Adeimantos: How can we ? 

n©q yap ? 

Socrates: But on the contrary , we may say that She is followed by Sound/Healthy and 
ATT’ S7tea0ai oyisq xe Kai 

Just manners/dispositions/characters , which are also accompanied with Soundmindedness . 
SiKaiov r|0oq , © Kai aro^poaovpv. 

Adeimantos: {he said) Rightly so . 

8t)>rj , Op0©q . 

Socrates: And surely , what need is there , to go over again and arrange in order The Choir , 

Kai Sp xi Ssi naTiv xaxxeiv x°P ov 

from the beginning , of the other necessary qualities of The Philosophic Nature ? For surely , 
e£, apxpq xov aTTov avayica^ovxa xpq i|)i^ogo())oo (Jmaeroq ; yap rcoo 

you remember ; because , Fortitude , Magnanimity , Facility of Learning and Memory 
pepvpaai, oxi avSpeia psya^onpeneia , eupabeia , pvppp 
Properly follow-along with Those of This Character . And when you interposed , that everyone 
7ipoar|Kov £,ovePp xouxoiq : Kai aoo 87u^aPopsvoo, oxi naq 

on the one hand , will necessarily agree to what we said , but if we abandoned The Logos , while 
490D psv avayKacr0paexai opo^oyeiv oiq ^syopev , 8e sacraq xouq ^oyouq, 
fixing our eyes on those to whom The Logos referred , then everyone would say , on the one 
a7ioP^si|/ac; eiq amooq ©v o Toyoq nepi , nacav (pairy pev 

hand , that they ‘see’ Them as useless , but on the other hand , the majority of them are depraved 
opav xouq axpriaxooc;, 8e xooq noT'kovq aox©v KaKouq 

with absolute depravity . And while we were looking-into the cause of this slander , we have now 
naaav KaKiav, 87uoKOTCouvxsq xpv aixiav xpq SiaPo^pq vov 

come to this : Why , the majority are depraved . And surely , for the sake of this question , 
yeyovapev era xoux© , xi 7io0’ oi noAAoi KaKoi, Kai Sp eveKa xooxoo 
we have taken-up again , The Nature of True Philosophers and have defined It from Necessity . 
avsi^pijiapev rcaAuv xpv (jiocnv a^p0©q i()i^ogo())©v , Kai ©piaapsba s£, avayKpq 
Adeimantos: {he said) It is in this way . 

490E stpri , Egxiv xauxa . 

Socrates: {then I said) 6 Surely , it is necessary , that we look-upon the corruptions of 
8’ sy© pv Sp Sei QsaaaoQcn xaq (jiGopaq 
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This Nature , and in what manner It is dissolved in many ; but one small particular escapes us ; 
Taoxpq xpq (jxoaseoq , coq SioManou sv no?Aoxq , 5s crpxKpov xx SKijxsuysx, 
who Those are indeed , that they call not depraved , but useless . And after this , in turn, 
out; kou 5r| koAodcti ou novppouq, 8s axppcrcouq: kou psxa xouxo au 
those who imitate This Nature , and set themselves up in Her pursuit; (then we must examine) 
491A xaq pxpoupsvaq xaoxpv kou KaGxaxapsvaq aoxpq xo snxxpSsupa , 
what is the nature of those souls who aspire to a pursuit of which they are unworthy and by being 
oiax ())UGSiq \|/uxeov axjnKvoopsvax sxq snxxpSsupa ava^xov Kax ooaax 
Above themselves . For these , by being discordant in many ways , and in every quarter and 
psx^ov sauxcov, nkppps^ooaax noPGiaxp , navxaxp Kax 

to everyone , have brought such a reputation upon Philosophy as you mention . 
snx navxaq npoap\|/av oxav So^av (jnkocrottna A,sysxq . 

Adeimantos: (he said) What sort of corruptions , do you mean then ? 

si|)r|, Txvaq xaq 8xai|)Gopaq Jisysxq 8s ; 

Socrates: (I said) I shall endeavor to explain them in detail for thee , if I am able . Thus I suspect, 
sx7xov , Eyeo av nsxpaaopax Sxs^Gsxv aox ysveopax oxoq xs . ouv oxpax 
that on the one hand , everyone will agree with us on the following point; that such a Nature , 
psv 7xaq opo^oypasx ppxv xoSs xoxaoxpv ijxoaxv 

or at least One that possesses all those qualifications , which we just now attributed in order , 

Kax sxooaxv navxa , oaa 8p vuv npocxsxa^apsv 

if one intends to become a Perfect Philosopher , rarely grows among human-beings , 

491B sx psAAox ysvsaOax xs^seoq <tn^oao(|)oq, oiUyaKxq (jmsaGax sv avGpconoxq 
and is found only in a few , or do you not think so ? 

Kax oiUyaq: p ouk oxsx; 

Adeimantos: Very much so . (Xi))o8pays .) 

Socrates: Surely , for those few , consider how many and how great are the corruptions . 

8p Touxeov xeov oiUyeov cnconsx eoq no?Aox Kax psya^ox o^sGpox. 

Adeimantos: What are they then ? (Tivsq 8p ;) 

Socrates: That which , on the one hand , is most strange of all to hear , that each one of those 
O psv Gaupacrxoxaxov navxcov aKooaai, oxx SKaaxov sv 

Virtues , which we praised in The Nature of a Philosopher , ruins the soul which possesses 
cov srcpvsaapsv xpq (jxoaseoq ano'k'kvai xpv \|/uxpv sxooaav 

Them , and draws the soul away from Philosophy ; thus on the other hand , I mean , Fortitude 
Kax anoana (|)x^OGO(|)xaq : 8s ^syco avSpsxav, 

and Soundmindedness , and all the other Virtues which we have discussed in detail. 

Gce>(|)poCTUvr|v, Kax navxa a Sxp^Gopsv. 

Adeimantos: (he said) That is strange to hear . (sc()rj , Axonov aicouai .) 

Socrates: (then I said) Thus further still, besides these Virtues , all those qualities which are 
491C 8’ syeo pv, xoivuv Exx , npoq xouxoxq navxa xa 

commonly called ‘good’, such as beauty , riches , strength of body , powerful families 
Jcsyopsva ayaGa na'k'koq Kax n^ouxoq Kax xaxuq aeopaxoq Kax sppcopsvp £,uyysvsxa 
in the city , and every thing akin to these , corrupt and tear-away the soul from Philosophy ; 
sv no^sx Kax navxa oiKsia xa xooxeov : (|)Gsxpsx Kax anoana 
for now you have an example/type of what I mean . 
yap sxsxq xov "tunov cov ^syeo. 

Adeimantos: (he replied) I have ; and would gladly indeed learn more accurately what you mean . 

sijxp , Eyco : Kax av p8scoq y ’ nuGoxppv aKpxPsaxspov a ^sysxq . 
Socrates: (then I said) Grasp then The Whole of Self Correctly , and it will come to Light 
8’ eyeo pv , AaPou xoxvov , o^oo auxoo opGcoq , Kax <()axvsxax 
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quite clear , and what we formerly said about Selves , will not appear to be strange . 
eoSq^ov re kou xa upoeipqpsva 7tepi aoxcov ouk So£,si axorca. 

Adeimantos: (he said) How then , would you have me see ? 

s())q , Flcoq oov Ks^soeiq ; 

Socrates: (then I said) Whether in respect to every kind of growth , either of vegetable or 
491D 8’ syco qv, q 7tspi navxoq <|)utou , eixs syysicov sits 

living-being , we know , that whatever does not meet/happen upon/‘fall into’ The Proper 
tgov ^cocov, lapsv, oxi qq pq xo/ov xo npoaqKei 

Nourishment nor Season nor Place/‘Fertile-Field’ Belonging to each , insofar as by as much 
xpo^qq pqS’ copaq pqSe xonoo eKaaxco q oaco 

More Vigorous it may be by Nature , by that much more will it be defective in the Virtues 
eppcopevscxxepov av , xocxooxeo n^eiovcov svSei xcov 

that Properly Belong to it; for surely defectiveness is more contrary to The Good , 

7tp87rovxcov : yap ixoo kxxkov svavxicoxepov ayaGco 

than to that which is not - good . 

q xco pq ayaGco . 

Adeimantos: How then , could it not be ? 
ncoq 8’ oo ; 

Socrates: Surely , it has to be The Logos , I suspect, that The Best Nature , upon meeting with 
Sq E^si , Xoyov , oipai, xqv apiaxqv i|)ocnv ev ooaav 
nourishment/education/upbringing foreign to It , shall be more removed from 
xpoi|)q aiU^oxpicoxepa atiak'kaxx&xv 

that which is defective , than a poor/trivial/insignificant/paltry/thoughtless nature . 

KaKiov xqq (|)ao^qc; 

Adeimantos: It has to be . 

Exsi . 

Socrates: (then I said) Is it not the case then , O Adeimantos , that we shall also say , 

491E S’ syco qv Ookoov , co ASsipavxs, Kai cjicopsv 

in the same way , that souls that are Naturally The Best , when they meet-with/happen-upon 
ooxco xaq i|/oxaq xaq so^oeaxaxaq xo/oocraq 

a defective education/upbringing , they become remarkably/especially depraved/defective/bad ? 

KaKqq miSayeoyiaq yvyvscrGai Sva^epovxooq Kaicaq ; 

Or do you think that great injustice , and the most extreme depravity , arise from a weak nature , 
q oisi xa psya^a aSucqpaxa Kai xqv aicpaxov novqpvav 8K cjiao^qc;, 
but not, from a youthfully-vigorous nature , having become ruined by its nurture ? Thus , 
aAA’ ook sk veavucqq ^oaeooq yiyvsaGai Sio^opsvqq xpoc|)q, 8s 

will an imbecile nature , ever be the cause either of any Great Good or great defectiveness ? 

aaGsvq ^uoiv 7xoxe sasaGai aixiav ooxe psya^eov ayaGcov ooxe KaKcov ; 

Adeimantos: (to which he then said) I do not think it will, for the case is in this way . 

oq 8’ q , Ook , a'k'ka ooxeoq. 

Socrates: If then, The Philosophic Nature which we have established , should on the one hand , 
492A Hv xoivov xoo c|)i^ogo(|)oo c|)ogiv eGepsv , av pev , 

meet/happen-upon Suitable Instruction , I suspect, It will necessarily grow-up , to Attain to 
xoxq 7xpoaqKooaqq paGqascoq , oipai, avayKq ao^avopsvqv acjuKvsiaGai siq 
Every Virtue ; but if, on the other hand , it is not sown and grown with The Proper Nurture , 
naaav apexqv , sav Se pq artapsiaa xe Kai cjmxsoGsiaa sv npooqKooaq xpsc|)qxai, 
It will then be perfectly the reverse , unless some One of The Gods happens to Help Self . 
ao eiq navxa xavavxia, sav pq xiq Geeov xo%q PoqGqaaq aoxq . 
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The Perpetuation of The Pathologos of The Pathopolis 

Or are thou also led to believe , just as the multitude/many , that there are certain youths 
r| (jo kou pysi , coansp oi 7ro^A,oi , xivac; vsooc; 

that are corrupted by the sophists , and thus these certain private sophists corrupt, to an extent 
8iai|)0sipopsvouc; vno goiJhgxcov , 8s xivac; iSicoxikooc; ao^vaxac; 8iai|)0sipovxac; , o u 
also worthy of consideration , but not believe , on the one hand , that those who say these things 
kou a£,iov koyov , akk’ ouk psv toot; ^syovxaq xaoxa 

are themselves the greatest sophists , while on the other hand , they also convey their lessons 
492B sivai aoxooc; psyiaxooc; aotjuaxac;, 8s kou naiSsosiv 

in the most perfect way (While they are still ‘tender shoots’, ‘Receptivity Itself) rendering 
xsJiscoxaxa ourspya^sabou 

both young and old , both men and women , such as they wish them to be ? 
kou vsooc; kou 7ipeapoxepooc; kou avSpac; kou yovaiKac; ovooc; Poo^ovxai sivai ; 
Adeimantos: (to which he then said) At what time do they bring this about then ? 

oq 8’ r| IIoxs Sr) ; 

Socrates: (Isaid) When the many/multitude , are seated-close-together, in assemblies , or in 
492C euiov , Oxav ov 7io?cA,oi a0poov aoyKa0s^opsvoi sic; sKK^paiac; p sic; 
court-rooms , or in the theatre , or in camps , or any other public gathering of the people , 
SiKaaxppia p 0saxpa p axpaxonsSa p xiva akkov koivov Epkkoyov 7iWp0ooc; 
they object to some or approve of other things that are said and done , with a great uproar ; 
i|/sixocn xa psv p smivcoaiv xa 8s xcov ^syopsvoov npaxxopsvoov £,ov nokkm 0opoPco 
by crying-aloud and applauding ; in both cases , to excess . But besides them , the rocks and 
kou skPocovxsc; kou Kpoxouvxsc;, SKaxspa 07ispPa^ovxcoc;, S’ 7ipoc; aoxoic; ai nsxpai xs Kai 
the place in which they are resounding , redouble the uproar , while they thus censure and praise . 
o xotcoc; sv co cogiv s7ipxoovxsc; mpsxcoai SurAaaiov 0opoPov xoo \|/oyoo Kai snaivoo . 
Surely then , in such a case , what kind of heart, as we say , do you think the youth are to have ? 

Sp sv xco xoiooxco xiva KapSiav , xo ^syopsvov , oisi xov vsov ig/siv ; 

Or what kind of private instruction can hold-out in Self , which will not be ‘perfectly’ 
p noiav iSicoxiKpv naiSsiav av av0s£,siv auxco, pv ou Kaxa- 
overwhelmed by such blame or applause , and giving-way , to be borne along the stream , 
K?ox70siGav o7io xoo xoiooxoo i]/oyoo p srnivoo oixpGsa0ai i()spopsvpv Kara poov , 
wherever it may carry them , and say that the self/same things are both beautiful and ugly , 

492D p av 4>spp ooxoc; Kai (jipasiv xa aoxa sivai xs Ka^a Kai aiaxpa 
according as these people say , and so they pursue the same things just as they may pursue them , 
xouxoic; Kai s7uxpSsoGSiv ooxoi a7isp av , 

and become such as they are ? 

Kai sasa0ai xoiooxov ; 

Adeimantos: {to which he then said) This must necessarily be entirely so , O Socrates . 

oc; 8’ p , avayKp IIoMip, co ScoKpaxsq. 


Socrates: {then I said) 7 And surely , we have not yet mentioned , the greatest necessity . 

8’ syco pv , Kai ppv , outcco sippKapsv xpv psyiaxpv avayKpv . 

Adeimantos: {he said) What kind is it ? (si))p , Iloiav ;) 

Socrates: That which these same teachers and sophists super-impose by action , when their words 
Hv ooxoi oi naiSsoxai xs Kai aoi|)iGxai Ttpoaxi0saai spyco , ko yco 
fail ‘to persuade’ ; or, do you not know , that they punish the one whom they cannot persuade 
pp 7isi0ovxsc; p ook oicr0a oxi Ko^a^ooaiv xov pp 7isi0opsvov 
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with dishonor , and fines , and death ? 
axvpvavq xs kou xPTF am Kav Gavaxovc; ; 

Adeimantos: {he said) I most emphatically do ! (si|)p , Kav pa^a ai|)o8pa . ) 

Socrates: What other sophist then , or what private Logos do you think will prevail 

Tiva vXkov aoi|)K7xriv ouv p tcovouc; vSvcoxvkouc; Jvoyouc; oisi Kpaxpasvv 
by drawing them the opposite way from these ? (Consider the speech of Alcibiades in The Symposium) 

492E xsvvovxaq svavxva xouxovq ; 

Adeimantos: {to which he then said) I for one , know of none . 

oq 8’ r\, psv Ovpai ooSsva. 

Socrates: {then I said) For is it not great folly even to attempt it ? Thus , since there neither is , 
8’ syeo pv , yap Oo no^p avova allka Kav xo S7uxevpsvv . ouv yap ooxs yvyvsxav 
nor was , nor ever can be , a Disposition in regards to Virtue , different from the education 
ouxs ysyovsv ouSs pp ysvpxav p0oq wpoq apsxpv ah.'koiov rcapa xpv vxavSsvav 
that has been given by these sophists (the many) , I mean a human disposition , O companion ; 

7xs7xavSsupsvov xooxcov , avGpcowsvov , o sxavps: 

for certainly , a Divine Disposition , according to the proverb , 
psvxov 0svov Kaxa xpv mpovpvav, 

Is The Exception to The Logos ; 
s^avpcopev ^oyoo : 

for you must know well, with respect to whatever Disposition may be Preserved , and becomes 
yap XP0 siSsvav so 7vsp o xv av acoGp Kav ysvpxav 

such as It Should Be , in such a constitution of politics , that you will not say amiss , when 
493A ovov Ssv , sv xovaoxp 7to?axsvcov Kaxaaxaasv, oo spsvq KaKcoq 
you say that It Is Preserved by a Divine Destiny . 

?isya>v aoxo acoaav 0soo povpav . 

Adeimantos: {he said) Nor do I thi nk otherwise . 

si|)p , OoS’ spov Soksv oX'kaic,. 

Socrates: {then I said) Furthermore , besides this , you must also opine in the following way . 

8’ syeo pv , xovvov Exv 7ipoq xooxovc; Kav So^axeo xoSs 

Adeimantos: What way ? (To wovov ;) 

Socrates: Each of these privately hired teachers , whom these men surely call sophists , and whom 
EKaaxoq xcov vSvcoxeov pvaGapvoovxeov ooq ooxov SpKa^ooav aoijvvaxac; Kav 
they consider the rivals of their ‘art’ , ‘teach’ nothing else than those ‘doctrines’ of the multitude , 
pyoovxav avxvxs/vooq rtavSsosvv pp oX'ka p xaoxa xa Soypaxa xcov 7ioAAcov , 

which they opine-about when they are assembled together , and call it ‘wisdom’. It is just as if 
a Soc;a^ov)CTVv oxav a0pova0coav , Kav Ka^svv xauxpv aoijvvav : ovownsp sv 

someone would have Teamed’ the wrathful emotions and desires of a great and strong creature 
493B xvq av Kaxspav0avsvv xaq opyaq Kav srcvGupvac; psya^oo Kav vaxopoo Gpsppaxoc; 
they were feeding : In what way self must be approached , and in what way self must be touched , 
xpsi()opsvoo, onp auxoo XP 1 ! wpoas^Gsvv xs Kav onp a\|/acx0av, 

and at what time and from what ‘causes’ it becomes most difficult or most mild , and the sounds 
Kav 07X0X8 Kav sk xvveov yvyvsxav x a ^ EKa>xaxov T wpaoxaxov Kav (jvcovac; 
which on each these occasions , it is accustomed to utter , furthermore , by what sounds , in turn 
ovq SKaaxaq svco0s (|)0syysa0av Kav Sp st))’ ovaq au 

uttered by another, it becomes both mild and savage ; then having ‘fullyTeamed’ all these things 
(|)0syysa0av a^ou ppspouxav xs Kav aypvavvsv, 8s Kaxapa0cov navxa xaoxa 
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by associating and spending a long time with the creature , should call this ‘wisdom’, and as if 
^uvouma xe kou xpvpp xP ovou KaZscxsvsv ao()nav xs Kav coq 

they had composed an Art , should betake themselves to ‘teaching’ it ; even though The Truth is 
aoaxpaapsvoc; xs%vpv xpsnovxo era SvSaaKaZvav, xr| aZp0sva 

that they know nothing of These Doctrines and Desires of what is Beautiful or ugly , 

svScoq ppSsv xooxcov xcov Soypaxcov xs Kav S7u0opvcov o xv KaZov p avaxpov 
or Good , or bad , or Just , or unjust , but should name all of These according to the opinions 
493C p ayaOov p KaKov p SiKavov p aSvKov , 8s ovopa^ov rtavxa xaoxa S7U xavq So£,avq 
of the great creature , on the one hand , calling those things ‘good’ by which it was delighted , but 
xoo psyaZoo C, cooo, psv KaZcov sksvvo aya0a ovq x ai P ov 

on the other hand , calling those ‘evil’ by which it was vexed . Thus , they will have no other 
Ss KaKa axOovxo , Ss sxov ppSsva aZZov 

‘measure’ for these things , but they will call them ‘those that are necessarily just and beautiful’ , 
Zoyov 7vspi aoxcov, aZZa KaZov xavayKava SvKava Kav KaZa, 

whereas they have neither beheld , nor are they able to show another person, what Is The Nature 
8s ppxs scopaKcoq ppxs Sovaxoq Ssv^av aZZco svp xpv (jvoavv 

of Necessity and of The Good , and how much They Truly differ . 
avayKavou Kav xou ayaOou oaov xco ovxv Svaijvspsv . 

Surely then, By Zeus , does not such a person , appear to thee to be a strange teacher ? 
Sp 7vpoq Avoq av ouk cov xovooxoq Soksv aov svvav axonoq mvSsoxpq ; 
Adeimantos: (he said) He does , to me at least. (si|)p , Epovy’ .) 

Socrates: Therefore , does it appear to you , that this person differs in any way , from the one 
oov H Soksv xooxoo o Svai|)spsvv xv o 

who considers it to be ‘wisdom’ , to have ‘fully in mind’ the anger and the pleasures of the many 
pyoopsvoq aoi|)vav KaxavsvopKsvav xpv opypv Kav pSovaq xcov noZZcov 
and of the assemblies of all kinds of folk , whether in painting , or music , or indeed in politics ? 
493D Kav ^ovvovxcov n avxoSancov, svx’ ev ypaijnKp svx’ ev pooavKp svxe Sp ev TtoZvxvKp ; 
For if, on the one hand , anyone converses with them and shows them either a poem or any other 
yap sav pev xvcg opvZp xouxovc; s7uSsvKvupsvoc; p Ttovpcnv p xvva aZZpv 

production of art, or piece of advninistration respecting the city , and makes the vnany ‘the 
Sppvoupyvav p SvaKovvav tcoZsv , novcov xouq no’kXovq 

authority’ of self, that they fall under what is called a ‘Diomedean Necessity’ , which is above 
Kopvoq auxoo oxv p Zsyopevp AvoppSsva avayKp nepa 

all other necessities , of having to do whatever it is that they commend . But on the other hand , 
xcov avayKavcov tcovsw a av xaoxa aoxco ooxov snavvcocnv : Ss 

as to show that these are , in Truth both Good and Beautiful ; have you ever heard 
coq xaoxa xp aZpOsva Kav ayaOa Kav KaZa , pSp 7ico7ioxs pKooaaq 

any of thevn advance a ‘measure’ that was not quite ridiculous ? 

493E xoo aoxcov SvSovxoq Zoyov oo KaxaysZaaxov ; 

Adeimantos: (to which he then said) Nor indeed do I think then , that I ever shall hear it. 

oq 8’ p , ooS’ ys Ovpav 8s aKooaopav. 

Socrates: 8 While bearing in mind all these things , remember this ; that the multitude 

svvopaaq navxaTaoxa avapvpaOpxv sksvvo : 7rZp0oq 
will not in any way endure or be led to believe that there is The Beautiful Self, but not many 
sg 0’ oncoq avs^sxav p pypasxav svvav xo KaZov aoxo aZZa pp noZZa 

beautiful things ; or Each Individual Ideal Self, and not each of the many particulars . 

KaZa xa p SKaaxov xv aoxo Kav pp SKaaxa noZZa xa. 
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Adeimantos: {he replied) The least of all indeed . (sc|)p , HKvaxa y’ .) 

Socrates: {then I said) Accordingly then , on the one hand , it is impossible , 

494A 8’ syco pv, apa psv aSuvaxov 

for the multitude to be Philosophers . 

7x^p0oq svvav ®i^oaoi|)ov . 

Adeimantos: Impossible . (ASuvaxov .) 

Socrates: Accordingly , Those who Philosophize are also necessarily reproached by themselves . 

apa xouq i|n^oao(t)oovxaq Kav avayxp v|/syscx9av vn’ aoxcov . 

Adeimantos: Necessarily . (Avayxp .) 

Socrates: And surely by those private persons , who in ‘conversing’ with the great mass , 

Kav Sp u7vo xooxcov xeov vSveoxeov , oaoi 7tpoaopv^oovx8q ox^oo 
‘desire’ to please self. 

S7u0opouavv apscjKsvv aoxco . 

Adeimantos: That is clear . (Api^ov .) 

Socrates: Surely then, from this point of view , what Salvation do you see for The Philosophic 
Sp Ek xooxcov xvva crcoxspvav opaq c)n^oao())(o 

Nature , so as to continue in Its Pursuit , until It arrives at Perfection ? But, bear it in mind 
c|)ogsv, coax’ psvvaaav sv xeo S7tvxpSsupaxv npoq ei^Oevv xe^oq ; 8’ evvoev 

in the Light of what we said before . For surely we have agreed that Facility in Learning , 

494B sk xeov ep7rpoG0ev. yap Sp ppvv eopo^oypxav sopafiva 
Memory , Fortitude , and Magnanimity Belong to This Nature . 

Kav pvppp Kav avSpeva Kav psya^oTCpsxsva svvav xaoxpq xpq ((joaeeoc;. 

Adeimantos: Yes we have . (Nav.) 

Socrates: Is it not the case then , that Such a person, of all people , will immediately be 
Ookoov xovooxoc; o sv mvavv sufiuq saxav 

The First in all They do , especially if Their body is also naturally adapted to Their Soul . 
jvpeoxoq sv amavv , aX’kcoc, sav xo aeopa xs Kav c))up Tvpoac|)sppc; xp v|/uxp ; 
Adeimantos: {he said) How then, could they fail to do so ? (sc|)p , Tv S’oo psAAsv;) 

Socrates: Surely then , when They become more advanced in age , both Their kindred 
Sp , snsvSav yvyvpxav 7vpsaPuxspoc; , xs ovksvov 
and fellow-citizens , I think , will wish to employ/use Them in their affairs . 

Kav rcoAuxav , ovpav, Bou^pcxovxav xppcrtlav aoxco S7U aoxcov xa npaypaxa . 
Adeimantos: How then could they not ? (Tleoc; 8’ oo ;) 

Socrates: Accordingly then , they will be at Their feet, making supplications to Them , and 
494C apa YTtoKsvaovxav Ssopsvov Kav 

giving Them honors , by anticipating and flattering-beforehand , The Power that will be of Self . 
xvpcovxsq , 7vpoKaxa^apPavovxsc; Kav npoKo^aKsoovrsc; xpv Suvapvv psi^ooaav aoxoo . 
Adeimantos: {he said) It usually happens in this way indeed . (ecjjp ,®vA,ev yvyvsaBav, ooxco yoov .) 
Socrates: {then I said) In such a case then , what do you think Such an person will do , especially 
S’syeo pv, sv xovq xovooxovq oov Tv ovsv xov xovooxov 7tovpcrsvv aAAooq 
if They also happen to belong to a great city and who is rich in this city and of a noble descent, 
sav xs Kav xuxp psya^pc; no^scoc; cov tc^oogvoc; sv xaoxp xs Kav ysvvavoq , 
and even of a beautiful and large form ? Will They not be filled with extravagant hopes , 

Kav sxv susvSpq Kav psyaq ; ap’oo 7xX,ppoo0pGSG0av appxavou sA,7xv8oq , 
believing Themselves able to manage both , the affairs of Hellenes and Barbarians , and because 
494D pyoopsvov vKavov sosaBav Ttpaxxsvv Kav xa xeov EXApvoov Kav xa xeov PapPapeov , Kav etu 
of this , carry Themselves loftily , without any Intelligence , full of vanity and empty conceit ? 
xooxovq E^apsvv aoxov u\|/pA,ov , avsu vou epiunXapevov oxppaxvopou Kav kevoo ((jpovppaxot;; 
Adeimantos: {he replied) Extremely so . (scpp , Kav pa/.’ .) 
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Socrates: Then if one should gently approach a person of This Disposition and tell them 

Sr| eav xvq qpspa Ttpoas^Gcov Too outgo SvaxvGspsvco ?^syq xa^qGq , 
The Truth that no Intellect resides in Self , but that they are in need of It ; but that It is not 
xa^qGq oxv ook vouq svsaxvv auxco, 8e Ssvxav , 8s xo ou 

to be acquired , unless they work like a slave to attain Self; do you think that it will be easy 
Kxqxov pq Sou^suaavxv xq Kxqasv auxou , ap’ ovsv svvav S07xsxsq 
for them to listen , with all these bad-influences about ? 

siacxKoucn togootoov KoiKoov Sva 

Adeimantos: (to which he then said) Far from it indeed . (oq 8’ q , IIoAAoo Ssv ys .) 

Socrates: (then I said) If then , by having a Good Natural Disposition and an Innate Kinship 
494E 8’ syco qv , Eav 8’ ouv Sva xo su 7vsi|)OKsvav Kav xo auyysvsq 

of The Logos , The One who perceives-through in some way , is both Turned and Drawn to 
toov >oOyoov svq avaGavqxav 7tq xs Kap7Txqxav Kav s^Kqxav Ttpoq 

Philosophy ; what do we imagine that those others will do , when they think that they shall 
i|H^OGO(|nav, xv ovopsGa SKsvvouq Spaasvv qyoupsvouq xouq ano'k'kvvai 
lose Their company and Their usefulness ? Will they not on the one hand , by every action , and 
auxou sxaipsvav xs Kav xqv xpsvav ; ou psv nav spyov 

on the other hand , by every speech , say and do every thing to Self, so that Self may not 
S’ 7tav snoq Pvsyovxaq xs Kav npaxxovxaq Kav wspv auxov , oraoq av pq 
be persuaded ; and Their Advisers , so that they may also ‘incapacitate’ Them in some way , 
7TsvcrGq , Kav 7ispv xov 7xsvGovxa, oraoq av pq ovoq x’ q 

and privately conspire-against Them , and publicly bring Them before the magistrates ? 

495A Kav vSva s7upou^suovxaq Kav Sqpoava aycovaq svq KaGvaxavxaq ; 
Adeimantos: (to which he then said) Quite necessarily .(oq 8’ q , I Iok/.q avayKq .) 

Socrates: Therefore , is it in any way possible that Such a person will Practice Philosophy ? 

ouv OTtooq o xovouxoq (jvv^oaoilvqGSV ; 

Adeimantos: Not at all. (Ou 7xavu .) 

Socrates: 9 (then I said) You See then , that we were not wrong when we said that even 

8’ syco qv, Opaq ouv oxv ou KaKcoq s^syopsv ooq apa 
The Self/Same Parts of The Philosophic Nature , when They come to be in a deficient nurture , 
xa auxa pspq xqq (jn^oaoijvoo i|)UGSCoq oxav ysvqxav sv KaKq xpoijvq 

are in some way , the cause of a falling off from This Pursuit , as well as the so-called ‘goods’ ; 

xvva xpowov avxvav xou SK7tsasvv sk xou s7uxq8supaxoq , Kav xa ^syopsva ayaGa , 
riches , and all such ‘provisions’ . 

7x^ouxov xs Kav maa q xovauxq TtapaaKsuq ; 

Adeimantos: (he said) We were not, for it was rightly said . 

si|)q , aXX’ Ou yap opGooq sA,s/Gq . 

Socrates: (I said) Such then , O wonderful friend , is the ruin and such and so great the corruption 
495B suTov , Ouxoq Sq , co Gaupaavs , o^sGpoq xovauxq xs Kav xoaauxq Svai|)Gopa 
of The Best Nature for The Noblest Pursuit , and which besides , only rarely happens , as 
xqq Ps^xvaxqq <()UGSCoq svq xo apvaxov S7uxq8supa, Kav a?Aooq o^vyqq yvyvopsvqq , coq 
we said . Furthermore , from among such as these , also arise those who do the greatest harm 
qpsvq (|)apsv. Kav Sq sk xouxrav xrov avSprov Kav yvyvovxav ov spya^opsvov xa psyvaxa KaKa 
to cities and to private persons , and also Those who do The Greatest Good ; who also happen 
xaq 7to^svq Kav xouq vSvcoxaq, Kav ov xayaGa , ov av tu/oogv 

to Flow to This Disposition ; for a minute nature never did anything remarkable to anyone , 
pusvxsq xauxq : 8s apvKpa (jvuavq ouSsnoxs Spa ouSsv psya ouSsva 
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neither to an individual nor to a city . (outs vSvcoxpv outs rcoAuv .) 

Adeimantos: (to which he then said ) Most true . (oq 8 ’ r| , AVpOsaxaxa .) 

Socrates: Surely then, on the one hand , Those Selves to whom She most properly Belongs , 
495C 8 r| psv Ooxoi aoxov ovq paMaxa npoapKsv , 

thus fall-away , and leave Philosophy desolate and imperfect , to lead a life neither 
ooxcoq SKjxvjxxovxsq kou ^sinovxsq <()v^oao())vav spppov Kav axsM| (^coav pvov xs oo 
Befitting nor True ; while on the other hand , other unworthy persons , intrude themselves into 
npoapKovra 008 ’ a^pGp , 8 s a^ov ava^vov s7vsvG£^0ovxsq 

Philosophy to defile Her just as an orphan bereft of her kin and thus attach reproaches on Her , 
pa/ovav coGTtsp xpv opi))avpv £,oyysvcov xs Kav 7 tspvp\|/av ovsvSp , 

such as these thou says who reproach Her , reproach Her with ; since of whose dealings with Self 
ova xooq Kav go (ppq ovsvSv^ovxaq ovsvSv^svv, coq ov ^ovovxsq aoxp 
sovne are of no value , while many deserve the greatest punishments . 
ov psv svgvv ooSsvoq 8 s ov vxoMiov a^vov tio/Acov KaKtov . 

Adeimantos: (he replied) Yes indeed , for these things are thus commonly said . 

si|)p, Kav ys yap xaoxa xa oov ^syopsva. 

Socrates: (then I said) They are indeed said reasonably . For other ‘manikins’ , spying that this 
S’ syco pv , ys Pcsyopsva Evkoxcoc; . yap aXkoi avGpccmvGKov KaGopcovxsq xpv 
same field has become empty of suitors , but on the other hand , She is full of Beautiful Names 
xaoxpv %copav yvyvopsvpv Ksvpv 8 s psaxpv Ka^cov ovopaxcov 

and Ornamentations , just like exiles who make their escape from prisons to Temples , these 
495D Kav 7xpoGXPpaxcov, coarcsp ov a7xoSvSpaaKovxsq sk xcov svpypcov svq xa vspa ooxov 
likewise , gladly leap from their handicrafts into Philosophy ; at least, those who happen to be 
Kav aapsvov £K7tpScoGW xcov xsxvpv svq xpv (jn^oaoilnav , av ov xoyxavcoGV ovxsq 
the most cunning in their own little trade . For , surely in comparison to the other Arts , 
Kop\|/oxaxov 7xspv aoxcov xo xsxvvov . yap 8p opcoq rcpoq xaq ak.'kaq xsyvaq 
Philosophy , even in Her Remaining Value , is still thus Surpassing ; surely , to which Value , 
i|)v^oGO(|)vac; ys xo ^suxsxav a£,vcopa Kauxsp ooxco JtpaxxooGpq: 8p 00 
many of those who aspire , by their natural disposition , are on the one hand , unfit for It , while 
7 roAAov aijnspsvov xaq ijvoasvq psv axs^svq 

on the other hand , just as their bodies have been maimed by their arts and handicrafts , so also 
8 s coGTtsp xa acopaxa ^s^coPpvxav 07to xcov xsxvcov xs Kav Sppvoopyvcov ooxco Kav 
have their souls been broken and crushed by their banal occupations . 

xaq v|/oxa? aoyKSK^aapsvov xs Kav anoxsGpoppsvov Sva xaq PavaoGvaq xoyxavooGW. 

Or is this not necessarily the case . 

495E p ook avayKp ; 

Adeimantos: (he said) It is , very much the case . (stpp , Kav pa^a .) 

Socrates: (then I said) Therefore , does it appear to you , that they are in any way different in 
8 ’ syco pv, oov Aoksvc; aoxooq xv Svat^spov 

appearance , from a puny , bald-headed tinker , who on the one hand , having been recently 
vSsvv apvKpoo Kav (jva^aKpoo xaMcscoq psv vscogxv 

liberated from bondage , by having acquired sovne silver, and on the other hand , has been 
^s^opsvoo sk Ssapcov Kxpaapsvoo apyopvov 8 s 

recently washed in the baths , and having put on a new robe , is decked out as a ‘bridegroom’ , 
^s^oopsvoo sv Pa^avsvco , sxovxoq vsoopyov vpaxvov , mpsaKsoaapsvoo coq vopvjnoo , 
having presumed to marry The Daughter of his Master through Her poverty and desolation . 
496A ps^ovxoq yapsvv xpv Goyaxspa xoo Ssgtcoxoo Sva 7 xsvvav Kav spppvav . 
Adeimantos: (he said) There is not much of a difference . 

scpp , Oo navo Svaijvspsv. 
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Socrates: Therefore , what kind of offspring will likely be produced by such parents ? 

oov rioi ana svkoc; yevvav roue; xovooxouq ; 

Must they not be illegitimate!counterfeit and thoughtless/slight/poor ? 

oo vo9a Kav i|)ai)la ; 

Adeimantos: By an abundant necessity . (I Io/Ap avayKT] .) 

Socrates: What follows then , when those who are unworthy of instruction , draw themselves near 
Tv Sav; oxav xouc; ava^vooc; navdsoaecoc; , 7x^pava^ovxec; 

to consort with Her Self in an unworthy manner ; what kind of sentiments and opinions 
opv^cocn aoxp Kax’ pp a^vav , 7 x 01 axxa Svavoppaxa xe Kav So£,ac; 

shall we say are produced ? Must they not be such as those that should truly be , properly called 
ijvcopev yevvav; ap’ oox ok; ai^pGcoc; 7xpoapKovxa aKoocxav 

sophisms , and which , possess nothing Noble , nor any True Presence of Mind ? 
aoi|)vapaxa , Kav exopevov ooSev yvriaiov ouSe aiTpGvvpc; (jvpovpaeax; ; 

Adeimantos: {he replied) Completely so . (ei))p , Tlavxe^coc; pev oov.) 

Socrates: 10 {then I said) Surely then , a very small number remains , O Adeimantos , 

496B 8’ eyco pv, Sp xv riavapvKpov Jv£V7xexav , co ASsvpavxe, 

of Those who consort Worthily with Philosophy ; of some Noble and Well-bred Disposition , 
xcov opvi^ouvxcov Kax’ a^vav ()n^oao())va , 7 x 00 yevvavov Kav so xeGpappevov pGoc;, 
who Persist in The Study of Philosophy Her Self according to Their Nature , in the absence of 
psvvav £7i’ aoxp Kara <()oavv , awopva 

those that corrupt ; who are either , overtaken by exile , or else when , in a small city , a Great 
xcov SvaijvOepoovxcov p Kaxa^pijvGev u7to ^oypq , p oxav ev crpvKpa 7xo^ev peyai^p 
Soul Arises , who disdains and disregards the honors of the city , and Justly disregards any 
\|/oxp <|)op 07vspvSp(o7rspopaeo) Kav axvpaaaaa xa xpq noXscoq Kav SvKavcoq axvpaaav xv 
short-lived enterprise arising from the other arts , thus their Well-born Soul will Return to Her 
Ppa^o 7xoo an’ aiUvpq xsxvpq 8s soijvoec; av e^Gov 87x’ 

Self. Then The Bridle of our companion Theagis will also be sufficient to Restrain Them ; 
496C aoxpv . 8’ o xociUvoc; xoo ppexspoo sxavpoo ©sayooc; av Kav ovoq Kaxaaxsvv : 
for on the one hand , all other conditions are also at hand to withdraw Theagis from Philosophy , 
yap pev 7xavxa xa ak'ka Kav 7xapeaKeoaaxav xo eK7ieaevv ©eayev 7tpoc; (jn^ocxoitnac;, 
but Tending-to-the-sickness of his body , renders him Restrained from politics . But as far as 
Se p vocxoxpo(|)va xoo acopaxoc; a7xevpyooaa aoxov Kaxexev xcov 7xoiUxvKcov . 8’ 

I am concerned , it is not worth while to mention Our Divine Spiritual Sign ; for it has certainly 
xo ook a^vov Jveyevv ppexepov xo Savpovvov appevov yap 7 x 00 

either happened before to some other person , or to none at all. And even of these few , 
p yeyove eprxpoaGev xvvv vXk(r> p ooSevv xcov . Kav Sp xcov xooxcov oMycov 
who are Tasting and Have Tasted how Sweet and Blessed The Acquisition of Philosophy is , 
ov yevopevov Kav yeuaapevov coq pSu Kav paKapvov o Kxppa , 

and have in turn sufficiently witnessed the madness of the multitude , and that not one of them , 
Kav au VKavcoq vSovxeq xpv pavvav xcov 7xoAAcov, Kav oxv ooSevq 

as I may say , effects/does anything Wholesome in the affairs of cities , nor is there an ally , 
coq £7ioc; evnevv 7xpaxxev ooSev uyvec; 7xepv xa xcov 7xo^ecov , ouS’ eaxv ^oppaxoq , 
with whom one might go for The Aid of The Just so as to be Safe ; but just like a human having 
496D peG’oxou xvq vcov £7xv xpv PopOevav xcov SvKavcov av aco^ovx’, a/JT coanep avGpcojxoc; 
fallen among wild beasts , being neither willing to join them in injustice , nor capable , by being 
ep7xeacov evq Oppva , ooxe eOe^cov aovaSvKevv ooxe VKavoq cov 
only One , to oppose the whole savage crew ; so that before one can Benefit the city or friends , 
evq avxexevv naavv aypvovq , itpvv xv ovpaav xpv ttoA,w p (Jn^oot; 
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they will be untimely destroyed , being both unprofitable to their Self and to others - Reasoning 
av ysvovxo 7vpoa7roAopsvoq is avco())£Aqq aoxco kou xovq aAAovq - AoyvGpco 
about all these things , they keep quiet and tend to their own affairs , as if being storm-tossed , 
navxa xaoxa s^cov qao/vav kou AaPcov xa aoxoo npaxxcov , ovov sv xsvpcovv 
when dust is driven and the sea becomes agitated by wind , they stand-aloof under a little-wall, 
Kovvopxoo ((jspopsvoo kou i^aAqq orco 7rvsopaxoq anoaxaq otco xsvxvov, 
watching others being overwhelmed in lawlessness , they are Well-Content if their Self remains 
opcov xooq akkovq Kaxa7up7vAapsvooq avopvaq, ayana sv aoxoq 

496E Living in some way Its Life here ,free from injustice and unholy deeds and depart There , 
PvcoGsxav rcq xov Pvov svOaSs KaOapoq aSvKvaq xs Kav avoavcov spycov kou xqv amAAayqv 
being Liberated with Beautiful Hopes , Favorably and Graciously . 

anakkatpxai pexa KaAqq sAruSoq vAscoq xs Kav sopsvqq . 

Adeimantos: (he replied) But that is no small matter to have achieved before taking his leave . 

oq 8’ q , Akka xov oo xa sAa/vaxa av Sva7tpacqapsvoq anaAAaxxovxo . 
Socrates: (I said) Nor indeed the greatest; having not met with a Form of Government that is 
497A svtcov , Ou8s ys xa psyvaxa, pq xo/cov woAvxsvaq 

Suitable to them ; for in a Suitable Ideal-Form , The Self shall grow to a greater degree , 
7tpoaqKoooqq: yap sv 7ipoaqKouaq aoxoq ao^qasxav paAAov 
and shall also Preserve the affairs of individuals as well as those of The Commonwealth . 
xs Kai gcogsv xa xcov vSvcov psxa Kovva. 

11 Therefore , on the one hand , it appears to me , that we have described in a Measured Way 
oov psv Soksv psv spov sipqaOav psxpvcoq 

the reason why Philosophy has been ensnared in slander , and that She is accused unjustly , 
svsKa oov xqq i)n^oGO(|Haq sv^qijvs 8iaPoA,qv Kav oxv SvKavcoq , 

unless of course , you have something else yet to say . 

sv pq go xv a'k'ko sx’ ?isysvq. 

Adeimantos: (to which he then said) But, I have nothing further to say about this . But, 

oq 8’ q , AAA’ ooSsv sxv Asyco 7ispv xooxoo : a'k'ka 

which one of the present forms of government, do you say is The One Adapted to Philosophy ? 

xvva xcov vov noAvxsvcov Asysvq xqv npoGqKooGav aoxq ; 

Socrates: (I said) None at all ; but this is also , the accusation that 1 bring against them ; 

497B SV7IOV , OoS’ qvxvvoov , a'k'ka xooxo Kav snavxvcopav , 

that at the present time , there is no constitution of a city , Worthy of The Philosophic Nature , 
vov svvav pqSspvav xcov KaxaGxaavv noAscoq a^vav (|)vAogo(|)oo i))OG£(oq : 
for which reason This Nature Her Self is also turned and altered , just as a foreign seed , sown 
Svo aoxqv Kav Gxpsi))SG0av xs Kav aAAovooaOav, coGTtsp ^svvkov ansppa G7tsvpopsvov 
in an alien soil, will either be overwhelmed or overwhelm that which is usually produced in that 
sv aAAq yq , vsvav s^vxqkov Kpaxoopsvov xo (jnAsv S7tvxcopvov svq 

soil, in the same way , this race , since on the one hand , it has not at the present time , The 
Kav ooxco xooxo xo ysvoq psv vg/svv ook vov xqv 

Power of Self, thus it degenerates into an alien vnode ; but on the other hand , if it should ever 
Sovapvv aoxoo , akk’ sk7U7vxsvv svq aAAoxpvov q0oq : 8s sv 

grasp The Best Form of Government , just as it is also The Best Self, then at that time , 

497C Aq\|/sxav xqv apvaxqv noAvxsvav , coG7rsp sgxv Kav apvaxov aoxo , xoxs 
it will be manifest that This Form is In Truth Divine , but that the others were merely human , 
SqAcoGsv oxv xooxo psv xco ovxv 0svov, 8s xa akka qv av0pco7uva, 
both in Their Nature and in Their Pursuits . Therefore , it is now clear, that after this , 
xs xa xcov i|)UG£cov Kav xcov snvxqSsopaxcov . oov Sq SqAoq oxv psxa xooxo 
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you were going to ask , what is The Government for Her Self. 

si sppasx xxq p noiUxsxa aoxp . 

Adeimantos: {he said) You are mistaken , for I was not going to ask this ; but rather , 
si|)r|, Ook syvcoq , yap oo spsMiov xooxo, aXk’ 
if it was This Self which we have described in establishing our city , or another Self. 
si aoxri pv ppsxq 8xsi^p^o9apsv oua^ovxsq xpv rco^vv p a?^p. 

Socrates: {then I said) On the one hand , in regards to the others , it is for Her Self , 

8’ syco pv, psv Ta oXka auxr| : 

but on the other hand , This Self was also mentioned at that time ; that Something , must 
8s xooxo aoxo psv Kax sppp9p xoxs oxx xx (neuter) Sspaox 

Always Reside , in The City , which will possess The Self Logos of The Government , 

497D asv svsivai sv xp tco^sx s/ov xov aoxov Xoyov xpq 7xoiUxsxac; 

The Very Thing , which you , The Lawgiver , also possesses when you establish The Laws . 
ov7xsp(oarcsp) go o vopoGsxpq Kax sxxOsxc; xooq vopooq. 

Adeimantos: {he said) It was mentioned . (si|)p , yap Eppp9p .) 

Socrates: {I said) But it was not made sufficiently clear , out of fear of those objections 
sxtxov , Aaa’ oox XKavcoq sSp^coGp , (JxoPco avxxi^apPavopsvox 
on your part, which have shown that the demonstration of Self would be extensive and difficult, 
opsxq eov SsSp^coKaxs xpv anoSex^xv aoxoo paxpav Kax xaA,s7tpv 

and since it is not altogether easy to discuss in detail what remains . 

Kax 87181 oo navxcoq paaxov SxsA,9sxv xo ^oi7iov . 

Adeimantos: What is that ? (To 7XOiov ;) 

Socrates: In what way , a City shall take Philosophy in hand , and not be destroyed . 

Tiva xpo7tov iconic; psxaxsipxi^opsvp ijxx^oGoilxxav oo Sxo^sxxax. 

For all grand things are dangerous , and as the saying goes , ‘Fine things are truly difficult ’ . 
yap navxa xa psya^a S7ixa(|)a^p, Kax xo ^syopsvov xa KaXa xeo ovxx yaXsna . 
Adeimantos: {he said) Nevertheless , the demonstration must be completely grasped , 

497E si|)p, Aaa’ opcoq p a7xoSsx£,xc; xs^oq i^aPsxco 

by making this clear . 
yevopsvoo xooxoo (jxavepoo . 

Socrates: {then I said) It is not unwillingness , I said , but lack of ability which will prevent us . 

8’ syco pv , Oo xo pp Poo^saGai, eutep , aAA’ xo pp SovaaGax SxaKco^oGsx: 
But being present, you can indeed now witness my eagerness . Thus consider how eagerly 
8s Ttapcov Kax y’ vov sxgsx sppv xpv 7xpo9opiav . 8s gko7xsx coq 7tpco9opcoc; 
and daringly I am going to say , that a City should lay hold of This Practice/Pursuit , 

Kax 7xapaKivSovsoxiKcoc; psMico ^sysxv , oxx 7xoiUv Ssi anrsaGai xooxoo xoo s7tixpSsopaxoc; 
in the opposite way , than It does at the present time . 

xoovavxiov p vov . 

Adeimantos: How ? (IIcoc;;) 

Socrates: {then I said) On the one hand , at the present time , those who take Her in hand , are 
498A 8’ syco pv, psv Nov ox a7xxopsvox ovxa 

mere youngsters , just out of their childhood , besides their domestic affairs and their lucrative 
Kax psipaKia apxx sk 7xaiScov psxa^o aoxoo xo oiKovopiaq Kax 7x^pGiaGavxsq 

money-making enterprises , apply themselves to the most difficult parts o/Philosophy , and then 
XPPpaxiGpoo xco xaA,sncoxaxco , 

depart ‘the most consummate philosophers’ . But on the other hand , I call the most difficult part , 
a7ia^^axxovxax, ox noxoopsvox i)n^oGO(t)coxaxoi: 8s ^syco yaiiEncotatov 

the one concerned with The Logos . But in later years , if they do consent to listen to others 
xo 7ispx xooq ?ioyooc;: 8s sv xco S7xsxxa , sav sGs^cogxv aKpoaxax aAAcov 
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who also practice this , after much persuasion , they go as ‘a great favor ’ , thinking that 
kou npaxxovxcov xooxo , mpaKaXoopsvoi, psyaXa qyoovxav , ovpsvov 
they should take part in it, as a sideline ; but when they approach old age , apart from a few , 

Ssvv npaxxsiv aoxo 7xapspyov : 8s 7vpoq xo yqpaq SKxoq xvvcov oXiycov 
they are extinguished , much more than The Heraclean Sun , as they are never rekindled again . 
498B arcoaPsvvuvxou TtoXu paXXov xou HpaKXsvxsioo qXiou, oaov ouk s^ajtxovxav auBvq . 
Adeimantos: {he said) But how should they act ? (stpri , 8s mcocg Asv;) 

Socrates: Exactly the opposite . On the one hand , while they are youngsters , they should apply 
Elav xoovavxvov : psv ovxa psipaiaa psxaxevpi^saGav 

to instruction fit for the young and Philosophy , which also takes very proper care of their body , 
7 rouSsvav kou rnvSaq kou ()nikoao()Hav , sv co xe paXa so s7upsXsva0av xcov cxcopaxcov , 
while it throws out shoots and grows to firmness , Philosophy thus acquires a proper steward . 

pXacrcavsi xe kou avSpouxav , (jnEoaoifna Kxcopsvouq U7xqpscnav : 

Then on the other hand , as that age advances , in which the sou begins to blossom , they should 
Se xqq qXiKiaq npoiouoqq , sv q q \|/oxq apx STOa xsXsvouaGav , 

vigorously apply themselves , to those exercises of Hers ; then on the one hand , when strength 
87ux8iv8iv xa yupvaava sKsivqq : 8s psv oxav q pcopq 

decays , while on the other hand , they are past the age of civil and military service , at that time 
498C Xqyq , 8s yvyvqxav SKxoq tcoXiukcov kou axpaxsuov, xoxs 

they should immediately be set free , and to be disposed at large , and , except as a sideline 
qSq ai|)sxouq vspsaGav kou o xv pq mpspyov 

to do nothing else (but Philosophize) , if they intend to Live in Spiritually-Blessed-Way , and 
npaxxsvv pqSsv aXXo xooq psXXovxaq PvcoascrGav suSaipovcoq , kou 

when they die ; to be acquainted There with The Destiny Resembling The Life they led here . 
xsXsoxqaavxaq S7uaxqasvv sksi xqv povpav 7ips7vooaav xco Pico xeo PsPvcopsvco . 

Adeimantos: 12 {he said ) How truly indeed , O Socrates , you seem to me , to speak with Heart ! 

stpq , Qq aXqGcoq ys, co ZeoKpaxsq , Soksu; poi Xsysiv npoGopcoq : 
Nevertheless , I think , that the majority of your listeners , will even more eagerly oppose you , 
psvxov oipou xouq noXXouq xcov cxkouovxcov sxv ixpoGopoxspov avxixsivsw 
and will, by no means , be persuaded , starting with Thrasymachus . 

ooS’ oraoGxioov nsvGopsvooc;, ap£,apsvooq a no ©paaupaxou . 

Socrates: (then I said) Do not slander Thrasymachus and me ; having just now become Friends ; 
498D 8’ syco qv , Mq SuxPaXXs ©paaupaxov kou sps apu ysyovovxaq ())vXooq, 

not that were we enemies before . For we shall in no way desist from our attempts , until we 
ouSs ovxaq sxGpooq xou 7tpo . yap av ouSsv avqaopsv 7xsipaq , scoq 
either persuade both him and the others , or make some useful-advances towards That Life , 
q TCSiacopsv Kai xooxov Kai xouq aXXouq , q novqacopsv xv 7ipoopyoo svq sksvvov xov Piov , 
when they shall arise (be born) again to encounter Such Discourses/Logos as These . 
oxav ysvopsvov aoGvq svxoxcoav xovq Xoyoiq xovooxovq. 

Adeimantos: (he said) You have taken into account, but of a ‘short amount of time’ indeed . 

sijvq , sipqKaq Evq apucpov xpovov y’ . 

Socrates: (Isaid) Thus , on the one hand , hardly any at all, when you look towards The 
si))qv, ouv psv ouSsv ys coq Eiq 7tpoq xov 

Whole of Time . However, that the multitude are not persuaded by such as has been described , 
xov anavxa . psvxoi xouq TtoXXouq pq 7xsv0sa0av xo xoiq Xsyopsvovq 

is not to be wondered at; for they have never, seen existing , what has now been described , 
ouSsv Gaupa : yap ou 7rco7xoxs svSov ysvopsvov xo vuv Xsyopsvov , 
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but much rather, some such phrases that have been purposely-composed to resemble themselves , 
498E aXXa no'kv paAAov aria xoiaox’ pppaxa s£,STtixpSsc; eopoicopsva aAAp^oic;, 
but not Spontaneously just as These Words Now Fall-together . But The Virile-One who has 
a)Jd ouk ano xoo aoxopaxoo coarcsp vov £,op7i:sc>ovxa : 8s avSpa 

Perfectly , as far as possible , become Equally-balanced and Assimilated to Virtue/Excellence , 
xsJisox; psypi xoo Sovaxoo rcapiacopsvov kou copoicopsvov apsxr| 

both in Word and Deed , being able to Alternately Rule in a City of Like Quality , they have not 
xs spyco kou Xoyco , sxspa Sovacrcsoovxa sv tio^si xoiaoxp , oo 

ever beheld , not in one nor in many , or do you think they have ? 

499A 7ico7rox8 scopaKacnv ooxs sva ouxe tc^siooc;: p oisi ; 

Adeimantos: Not in any way indeed ! (OoSapcoc; ys .) 

Socrates: Neither in turn, O Blessed One , have they indeed sufficiently paid-attention to 

Oo8e au , o poucapie, ysyovacnv ye iKavcoq snpKooi 

Beautiful and Liberal Rational-Discourses , such as Those that ardently search for The Truth , 
koAoov kou sJcsoGspcov Xoycov oicov ^ovxexapevcoq (^pxsw xo a^pGsq 

on the one hand , by every method , for the sake of Mentally-Perceiving It , while on the other 
pev sk navxoc; xponoo xoo xapiv yvcovai , 8e 

hand , welcome only at a distance , such intricate and contentious debates that tend to nothing 

acnea^opsveov noppcoGev xa Kop\|/a xe kou spicrca kou xswovxa ppSapocrs aAAoae 
else than to opinion and strife , both in their courts of ‘justice’ and in their private gatherings . 

p npoq 8o^av kou spiv kou sv SiKaiq kou sv iSiaq crovoocnaiq . 

Adeimantos: (he replied) Nor of these . (s(j)p , Oo8e xooxcov .) 

Socrates: (then I said) On account of these , and foreseeing these things , we were at that time 
499B 8’ eyeo pv , xoi x a P lv Touxeov , kou 7 tpoopcopsvoi xaoxa ppsiq xoxs 

also afraid . However, being compelled by The Truth , we did assert, that neither City nor 
kou SsSioxsq opeoc; pvayKacrpsvoi otco xa^pGooq s^syopsv oxi ouxe 7to^vc; ouxe 
Government , not even a similar person , would ever become Perfect , until some necessity 
7io?axeia ooSs ys opovcoq avpp pp noxs ysvpxai xs^soq , npw xiq avorpcp 
of fortune should encompass these few Philosophers who are at present called , not worthless , 
sk xuypc; av nspiPai^p xooxoiq xoiq o)ayoiq xoiq ())i^ocxo(|)oiq vov KSK^ppsvoiq oo xovppoic; 
but useless , whether they wish or not, to take charge of the City , and for the City to become 
8s axppcrxoiq , sixs Poo^ovxai sirs pp snvps^pGpvav teo^sgx; , kou xp tco^si ysvscrGai 
obedient ; or until the offspring of those who now hold offices of power or kingdoms , 

KaxpKooi, p xeov ovxeov vov sv Sovacrtsiaiq p Pacn^siaic; 

or them Selves , by some Divine Inspiration , become Empowered with The True Love of 
499C p aoxoiq sk xwoq Gsiaq STtiTwoiaq spnsap a^pGwoq sproq 

True Philosophy . Accordingly then , that it is impossible , that either or both of these cases , 
aApGvvpc; i))v^oau)naq apa 8s screw aSovaxov rcoxspa p apijioxspa xooxcov 

come into existence , cannot be reasonably maintained ; for thus , I say , that we may justly 

ysvscrGai ooSsva ^oyov sxsvv . yap ooxco syeo (pppi psv ppsvq av SiKaieoc; 

be ridiculed , as saying things which are especially , like wishful thinking . Or is it not so ? 
Kaxays^eopsGa coq ^syovxsq a'k'katq opoia soxaiaq . p oox ooxcoq ; 
Adeimantos: It is so . (Ooxcoq .) 

Socrates: If then , in the infinite series of past ages , necessity has obliged someone , 

Ei xoivov sv xco ansipco xoo mpsPip^oGoxi xpoveo avayKp xiq 

that has arrived at The Summit of Philosophy to Take-care of a City , or that at the present time 
ysyovsv siq aKpoiq (jn^oaoitnav s7ups^pGpvai no^scoc; p vov 

may exist in some barbarous region , somewhere , being far removed from our observation , 

499D Kai screw sv xwi PapPapucco xorao, nov ovxi 7ioppco SKxoq xpq ppsxspaq S7ioi|/scoq , 
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or shall exist in time to come ; in that case , we are ready to contend in our Logos , that 
p ysvpasxar kou snsrxa , 7 xspr xouxou sxorpor Srapac;saGar too Xoyco , coc; 

The Government we have described has Existed and does Exist and shall indeed Arise , when 
r| 7ro^vtsva srpppsvp ysyovsv kou saxr Kar ys ysvpasxar, oxav 

The Muse Her Self, shall Gain-Control of The City . For it is neither impossible for this to be , 
r| pouaa auxp ysvrixou syKpaxpc; noXscoq. yap ou aSuvaxoc; ysvsaGar, 
nor do we speak of impossibilities ; even though we ourselves agree that it is but difficult. 

008 ’ ppsrc; ^syopsv aSuvaxa : Kai nap’ ppcov opo^oysrxar 8 s /a^sna . 

Adeimantos: (he said) It also appears to me , thus . 

sc))rj , Kar SoKst spor, ooxco . 

Socrates: (then I said) But you contend in turn , that it does not appear so to the multitude ? 

S’ syco pv, 8 s spsrc; ao oxr ook Soksc Tore; noAJiorc; ; 

AdeimantOS: (he said) That is likely . (si|)p , IaCOc; .) (For he does not see himself, as part of them , the many. jfb) 
Socrates: (then I said) O Blessed One ! Do not thus , altogether accuse the multitude ; for they 
499E 8 ’ syco pv , Q paKaprs , pp ooxco navo Kaxpyopsi xcov tzo/Jmv , xoi 

shall change their opinion , if, without eagerly-contending with them , but rather by encouraging 
s£,oucnv ahhoiav 8 o£,av sav pp tjtr^ovsiKcov aoxorc; ak'ka mpapoGoupsvoc; 
them , and by removing the slander thrown upon The Love of Learning , pointing out to them , 
Kar ano^oopsvoc; xpv SraPo^pv xpc; (Jn^opaGrac; svSsrKvop 

the persons whom yon call Philosophers , and distinctly define , just as at the present time , both 
xouc; 00 c; ^sysrc; (jn^ocxoitjouq, Kar Sropr^p coansp apxr xs 

Their Nature and Their Pursuits , in order that they may not be led to believe that yon speak 
500A xpv i))oarv Kar xpv snrxpSsoarv , rva pp pycovxar as ^sysrv 

of those whom they are thinking about. Or even if they see Them in this way , are you still going 
00 c; aoxor orovxar . p Kar sav Gscovxar ooxco , x’ 

to deny that they can grasp an alternate opinion about Them and answer differently ? Or 
00 ijrpasrc; ^p\|/saGar a?Aorav So£,av aoxooc; Kar a 7 XOKprvsraGar a'k'ka ; p 
do you think , that someone will be diffrcult-to-deal-with , with One who is not difficult , or that 
orsr xrva ya^snarvsrv xco pp ya^snco, p 

someone will bear ill-will towards One who bears no ill-will , by being both free of ill-will and 
i))Govsrv xco pp ijrGovspco ovxa xs ai|)Govov Kar 

and gentle ? I will anticipate you , and say , that on the one hand , I am led to believe there are , 
Kar npaov ; syco 7 rpo())Gaaac; as yap ^syco , oxr psv pyoopar yryvsaGar 

in a very few , such a naturally bad-temper , but not in the majority . 
sv xrarv o^ryorq ooxco ())oarv /a^sTtpv aU’ooK sv xco 7x^pGsr 

Adeimantos: (he said) And I am not neglectful , to concur . (For through his negligence , he has been , 
scj>p , Kar syco aps?csr, ^ovoropar. up to now , the cause of dissention . jfb) 
Socrates: Is it not the case then , that concur about this same point ? That these (few) people 
500B Ookoov ^uvorsr xooxo aoxo , skswooc; 

are the cause of the multitude being ill disposed towards Philosophy , those outsiders who , 
srvar arxrouc; xouc; no'k'kovq xou y j a‘ksn(i)c, SraKsraGar npoq (|n^oao(|)rav , xouc; s£,coGsv 
behave like a band of revelers bursting in , where they do not belong ; reviling and being-fond- 
syovxac; snsraKSKcopaKoxac; ou npoapKov , PcorSopoupsvouc; xs Kar (|)rAa— 

of-making-enemies with the multitude , and always make humans the object of their discourses ; 
- 7 TsxGppovcoc; aoxorc; Kar asr Ttoroupsvouc; avGpcoraov rtspr xouc; Xoyovq 

doing what is least of all, Becoming/Befitting/Proper to Philosophy ? 
norouvxac; pKraxa 7rps7xov (jn^oaoijHa; 

Adeimantos: (he said) Quite so indeed . (scjip , IIo^u y’ .) 
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For surely , O Adeimantos , The One who indeed Truly Applies Their 
yap 7 x 00 , co ASsvpavxs , xco coc; ye a^pGcoc; s/ovxv xpv 
Understanding to Real-Beings , has no leisure to look down upon human affairs , and to be 
500C Svavovav 7tpoq xovc; ooai OoSs a/oUp P^snsvv Kaxco svc; avGpamcov vxpaypaxsvac;, Kav 
fighting with them , to be filled with ill-will and hostility . But Beholding and Contemplating 
paxopsvov aoxovc; spnox^aaGav ijvGovoo xs Kav Soapsvsvac;, aMCopcovxac; Kav Gscopsvooc; 
Such Objects that are Orderly and Always Subsist in The Same Way , such as neither injure 
svc; axxa xsxaypsva Kav asv s/ovra Kara xaoxa oox’ aSvKoovxa 
nor are injured by One-another , but Are in every way , Orderly and According to The Logos . 
oox aSvKoupsva U7x’ a^p^cov , 8s s/ovxa n avxa Koapco Kav Kaxa ^oyov , 
These , They Imitate and to which as far as possible Assimilate Themselves . Or do you think 
xauxa pvpsvaGav xs Kav o xv pa^vaxa aijvopovooaGav . p ovsv 

that it is possible , by any contrivance , that a person should not Imitate , whatever It Is , that in 
svvav xvva ppxavpv xvc; pp pvpsvaGav oxeo 

Communing with That , They are filled with Admiration ? 

opv^sv sksvvo ayapsvoc; 

Adeimantos: (he said) It is impossible . (sijvp , ASuvaxov .) 

Socrates: Surely then The Philosopher who Communes with That which Is Divine 
Sp (tn^oGoiJvoq opv^cov o 0svco 

and Orderly , as far as this is possible for humans , indeed becomes Orderly and Divine . 

500D Kav Koapvco svc; xo Sovaxov avGpco7xco ys yvyvsxav Koapvoc; xs Kav Gsvoc; : 

But slander is plentiful in everything . 

8’ SvaPo^p 7xoAAp sv rcaav 
Adeimantos: It is entirely so . (riavramav psv oov .) 

Socrates: (Isaid) Then will The Self, be under any Necessity not only to Form It Self, but 
surov , oov Av aoxco , ysvpxav xrq avayKp pp povov n^axxsvv saoxov 
also to Establish whatever They See There , among humans , Taking-care of Their Disposition 
Kai xvGsvav a opa sksv svc; avGpamcov ps^sxpaav pGp 

both in private and in public life , do you think then , that The Self would prove to be a bad 
Kav vSva Kav Sppoava apa ovsv aoxov ysvpasaGav KaKov 

Artisan of Soundmindedness and of Righteousness and of Every Other Social Virtue ? 
Sppvoopyov crecxtvpoGOvpc; xs Kav SvKavoaovpc; Kav xpq ^opnaapc; SppoxvKpc; apsxpc; ; 
Adeimantos: {to which he then said) Indeed , not in the least . (oq 8’ p , HKiGxa ys .) 

Socrates: But surely if the multitude perceive , that we say The Truth about The Self, will they 
500E A Xk’ Sp sav ov noAAov avaGcovxav, oxv ^syopsv a^pGp nspv aoxoo , Sp 

still be angry at Philosophers and distrust Us when We say that otherwise The City can not 
Xa^snavooGV xovc; i|h^ogo(|)ovc; Kav arcvaxpaooavv ppvv ^syouavv , coc; aAAcoc; 7to)ac; av ook 
ever be Spiritually-Sound unless Her Self is Drawn by Painters who Use a Divine Archetype ? 
7XOXS soSavpovpasvs , sv pp aoxpv Svaypa\|/svav oi ^a>ypa(])oi ypropsvov xa> 9 sko napaSsiypaxi; 
Adeimantos: {to which he then said) They will not be angry , if indeed they so perceive . 

oc; 8’ p, Oo yak&'iiavo’o<5\v , sawxsp avaGcovxai . 

But what method of painting do you mean then ? 
oX'ka xvva xpo7tov xpc; Svaypaijvpc; ^sysvc; Sp ; 

Socrates: {then I said) By taking The City and human dispositions , just as if they were a tablet, 
501A 8’ syco pv , AaPovxsc; 7xoA.iv xs Kav avGpco7xcov pGp , coansp nvvaKa , 

they would , on the one hand , first make them Pure ; which is not at all easy ; but then in This , 
av psv 7ipcoxov novpasvav KaGapov : o oo 7tavo paSvov : aAA’ oov xooxco 

you know , that They will immediately differ from others ; for They are neither willing to meddle 
ovgG’ oxv av soGoc; SvsvsyKovsv xcov aAAcov, xco ppxs sGsApaav a\|/aaGav 
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with an individual nor with a City , nor to draw-up Laws , until They either receive them Pure , 
iSicoxou ppxs 7iokseoq ppSe ypai))8iv vopouq, 7ipiv p 7iapaka|3eiv KaGapav 
or make them Pure , Them Selves . 
p Ttoipaou auxoi. 

Adeimantos: {he said) And rightly so indeed . (si))p , Kou opGcoq y’ .) 

Socrates: Is it not the case then , do you think , that after this they will draw 

Ookoov over psxa xauxa av O7ioypa\|/aa0ai 

the sketch/form/figure of the government ? 

xo c>xppa xpq 7iokixeiaq; 

Adeimantos: What else ? (Ti ppv ;) 

Socrates: Afterwards , I think , as They proceed in Their work , they will frequently Look 
501B Eneixa , ovpav, anepya^opevoi av ixuKva a7io|3ke7ioiev 

both ways ; towards both what is Naturally Just and Beautiful , and Sound and All Such Like ; 
eicaxepcoG’ , 7ipoq xs xo (jmaei SiKaiov Kai Kakov Kai aco^pov Kav mvxa xa xoiauxa 
and in turn towards that which They can implant in human-beings by blending and compounding 
Kai au npoq xo 8K8ivo epnoioiev sv xoiq av0pco7ioiq , ^uppiyvuvxsq xe Kai Kepavvuvxsq 
their human form from their pursuits , from that stamp , which Homer also certainly 
xo avSpeiKekov sk xcov e7iixpSeupaxeov , arc’ eKeivoo xeKpaipopsvoi, o Opppoq Kai Sp 
calls , The Divine Idea , and The Divine Resemblance subsisting among human-beings . 
eKaksasv GeoeiSsq (iiiiad-i-i3i) xe Kai GeoeiKekov (Ody-3-4i6)eyyiyvopevov sv xoiq avGpccmoiq. 
Adeimantos: (he said) Rightly so . (st()p , OpGcoq .) 

Socrates: They will then , I think , on the one hand , erase one thing , but on the other hand , 
av Kai , oipai, psv e^akeujioiev xo Se 

again draw-in another , until They have especially rendered human dispositions , 

501C rnkiv eyypai|)oiev xo , seoq o xi pakiaxa noipaeiav avOpcmreia pGp 
as far as possible , Dear-to-The-Gods . 
eiq ogov svSe/sxai Gsoijnkp 

Adeimantos: (he said) At any rate , it will be the most beautiful picture . 

sijip , yoov av yevoixo p KakkiGxp p ypaijip . 

Socrates: (then I said) Take notice then , are we in any way persuading those people , whom , 

8’ eyeo pv , Ap ouv , Tip 7iei0opev eKeivouq , ouq 

you (Giaucon 474) said , were coming upon us in battle array , for Such a painter of governments , 
ei|)pa0a levai sit)’ ppaq Siaxexapsvouq , coq xoiouxoq ^coypa())oq 7iokixsicov 

is The One whom we recommended at that time to them , and on whose account, they were 
sgxi ov 87ipvoopsv xox’ 7ipoq auxouq, ST ov sksivoi 

enraged , because we entrusted Cities to Them , and will they be more gentle with Them , 
exake7iaivov oxi 7iapeSiSopsv xaq 7iokeiq auxco , Kai pakLov 7ipaovovxai aoxo 
when they hear , what we are now saying ? 
aKouovxsq xi vov ; 

Adeimantos: (to which he then said) Very much so , if they are indeed of sound-mind . 

501D oq 8’ p , Kai 7ioku ei ys Geo())povoi)Giv. 

Socrates: For surely , in what way can they now , bring Them into question ? 

yap Sp rip e£,ooGiv api|)iaPpxpaai ; 

Will they question whether Philosophers are Lovers of Real Being and of Truth ? 

pp Iloxepov xouq (J)ikoGO(|)ouq sivai epaaxaq xoo ovxoq xe Kai akpGeiaq ; 
Adeimantos: (he said) That would certainly be absurd . (ecpp , av pevx’ eip Axonov .) 

Socrates: Or that Their Nature , as we have described It , is not Allied to That which is Best ? 

AXka auxcov xpv i|)ogiv pv ppsiq SipkGopev eivai pp ouceiav xoo apiGxou ; 
Adeimantos: Nor this . (OoSs xooxo .) 
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Socrates: What then ? Their Nature , being such as This , and meeting with Suitable Pursuits , 
Ti 8s ; xr|v (jmGiv xr|v xoiaoxpv xo/ooaav xcov 7rpoGpKovxcov s7uxpSsupaxcov 
shall It not become Perfectly Good and Philosophic , if indeed any other can be so ? 

ook sgsgOou xsAscoq ayaOriv kou i|hAogo(|)ov sirtsp xiva aAApv ; 

Or , will you say those will be more so , whom we set-aside/separated ? 
r| i))r|Gsiv sKsivouq paAAov , out; ppsiq aijicopiGapsv ; 

Adeimantos: Not hardly . (Oo Sp7rou .) 

Socrates: Will they still then , become savage when we say , that until The Philosophic Genus 
501E Exi ouv aypiavooGi ppcov Asyovxcov , oxi 7tpiv xo i|hAogo(|)ov ysvoq 

should Secure Control of The City , neither the sufferings of The City nor that of Its citizens , 
av ysvpxai syKpaxsq 7roAscoq ooxs KaKcov 7 toAsi ooxs 7roAixaiq 
shall cease , nor shall this Government , which we mythologize in Logos , 
sgxou navLa , ouSs p 7roAixsia , pv po0oAoyoupsv Aoyco , 

be taken to Perfection in Deed ? 

Ap\|/sxai xsAoq epyco; 

Adeimantos: (he said) Perhaps less . (sc^rj , Iacoq pxxov .) 

Socrates: (I said) Are you willing then , that we say of selves , that they are not “less” savage , 
8’ syco pv , BouAsi ouv , <))copsv auxouq pp pxxov 

but that they have become altogether gentle and persuaded , so that if by nothing else , 
aXka ysyovsvou 7ravxa7raGi 7Tpaouq kou 7TS7rsiG0ai , iva si pp xi 
they may at least consent , by their blushing from shame ? 

502A vXka opoAoypacoGiv aiaxov0svxsq ; 

Adeimantos: (he said) Quite so . (si|)p , ITavu psv ouv .) 

Socrates: 14 (then I said) Let them then , on the one hand , be persuaded of this . 

8’ syco pv , sgxcov Ouxoi xoivuv psv 7rs7rsiGpsvoi xouxo : 

But on the other hand , is there anyone who will contend about the following ; that there is no 
8s xiq api|)VGPpxpGSV 7rspi xooSs, coq ook 

chance that The Offspring of kings or rulers could be born with The Philosophic Nature ? 
xu/oisv syyovoi paaiAscov p Suvaaxcov av ysvopsvoi xaq (tn^oGoiJioi <))OGSiq ; 
Adeimantos: (he said) No one , would . (scpp , OuSsiq av .) 

Socrates: But although They are bom with a Such a Nature , one has to say , that They must 
8s ysvopsvouq Toiooxouq , xiq s^sv Asysiv, coq 

quite inevitably be corrupted ? For on the one hand , that it is difficult to Preserve Them , 
noAAp avayKp 8iai|)0appvai; yap psv coq /a^snov Gco0pvai 

even we ourselves agree . But on the other hand , is there anyone at all who will contend , 

Kai ppsiq ^oyxcopoopsv : 8s sg 0’ oaxiq apijnappxpGSi, 

that in the infinite series of time of the whole of the human race , there could never be 
502B coq sv navxi xco xpoveo xcov navxcov av ooSsnox’ 

so much as even a Single Individual (Socrates, Him Seif! jfb), Preserved Uncorrupted ? 

ooS’ siq Gco0sip ; 

Adeimantos: How could there be anyone that would ? 
n( dc, Kai ; 

Socrates: (then I said) But surely , the occurrence of One is sufficient, by possessing an 
8’ syco pv , AXAa ppv , ysvopsvoq siq iKavoq , s/cov 
obedient City , to bring to Perfection Everything that now seems incredible . 

7isi0opsvpv 7 toA,iv , s7uxsAsaai 7ravx’ xa vuv a7uaxoupsva . 

Adeimantos: (he said) One is sufficient. 

scpp , yap IKavoq . 
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Socrates: (then I said) For whenever The Ruler , has established The Laws and Practices , which 
8 ’ sy© r|v , yap 7roo Apxovxoq xiGsvxoq roue; vopouq kou xa STtixpSsopaxa , a 
we set-forth in detail, it is not at all impossible that The Citizens would be willing to obey them ? 

SisLpLuGapsv oo Spvtoo aSovaxov xooq woLixac; sGsLsiv tcoisw. 

Adeimantos: Not at all. ( OoS’ owroaxioov .) 

Socrates: But then is it strange or impossible , that what appears to us also appears to others ? 

AXka 8r| xi Gaopacrxov kou aSovaxiov ansp Soksi ppiv , Kai 8o^av ak'koiq ; 
Adeimantos: {to which he then said) As far as I am concerned , I do not think so . 

oq 8’ r|, sycoys Ook oipai . 

Socrates: And surely , that They are indeed Best , if indeed They are possible , 

502C Kav ppv, oxv ye PsLxiaxa, sump Sovaxa, 

then we have sufficiently , as I think , explained this in detail in the preceding discourse . 

iKaveoq ©q sy©pai SipLGopsv sv xoiq spnpoaGsv. 

Adeimantos: Sufficiently so . (yap lKav©q .) 

Socrates: Now then , since it is Reasonable , we agree about our Legislation ; that 
Nov Sr| , ©c; sovks , r|pvv c;opPaivsi 7rspv xpe; vopoGscnc; 
on the one hand , The Laws and Pursuits which we mention are The Best , if They were to exist; 

psv a Lsyopsv svvav apicrca si ysvoixo, 

but that on the other hand , They are indeed difficult to come to be , however, not impossible . 

8 s ys xaLsm ysvsaGav psvxoo oo aSovaxa. 

Adeimantos: (he said) We so agree . (svprj , yap 5opPaivsi .) 

Socrates: 15 Is it not the case then , that since this difficulty has been brought to an end , 

502D Ookoov snsiSp xooxo poyiq sc>xs xsLoq, 

let us then speak of that which remains after this ? In what manner, and from what Studies 
Sp Lskxsov xa s7uLoura psxa xooxo , xvva xponov Kav sk xiv©v paGppaxrov 
and Pursuits , They shall become Preservers of our Government ? And in what 
xs Kav s7tixpSsopax©v ov svsaovxai aroxppsq ppiv xpq noLixsiaq , Kai Kaxa 7rovaq 
periods of life , they shall each apply to each Study/Practice/Pursuit ? 

pLiKiaq SKaaxoi arcxopsvov SKaaxrov ; 

Adeimantos: {he said) We must certainly consider that. (sij)r| , psvxoi Askxsov .) 

Socrates: {then I said) It was in no way wise of me in our previous discussion , having omitted 
8 ’ sy© pv, xo OoSsv aoijvov poi sv x© npoaGsv 7tapaLi7iovxi 
the difficulty that comes to be by the possession of women and the propagation of children , 
xpv Sua/spsiav sysvsxo xpq Kxpasroc; x©v yuvaiK©v xs Kai miSoyovvav 
and the establishing of Leaders/Rulers , knowing that The Absolutely True Way would come to 
502E Kav xpv Kaxaaxamv x©v ap%ovx©v , siSoxi ©c; p 7iavxsL©q aLpGpc; yvy- 

to be with ill-will and difficulty . For now , we are under no less compulsion to return to discuss 
vsaGav S7ui|)0ovoq xs Kai xaLsTtp : yap vuv ouSsv pxxov Ssiv xo pLGs SisLGsiv 
the same subjects . And surely on the one hand , what relates to women and children has been 
aoxa . Kav Sp psv xa x©v yuvaiK©v xs Kav 7iaiS©v tcs- 

finished ; but on the other hand , we must go over again , as if from the beginning , what refers to 
nspavxai, 8s Ssi psxsLGsiv ©awsp s£, apxp^ xo 

The Rulers . We said then , if you remember , that Selves must be brought to Light to be Lovers- 
503A x©v apxovx©v . sLsyopsv 8’ , si pvppovsusiq , auxouq Ssiv (jvaivsaGai (jnLo- 
of-Cities and be tested both by pleasure and by pains and bring to Light that They will neither 
TCoLvSac; xs Kav Paaavv^opsvouc; xs sv pSovaiq Kai Loixaiq , Kav xo i))aivsa9ai ppx’ 
throw-away This Doctrine , through toils nor through fears , nor through any other change . 
SKPaLLovxaq xooxo Soypa sv novovc; ppx’ sv tpoPovc; ppx’ sv ppSspia aAAp , 
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Then whoever was not able to do this , was to be rejected ; but whoever came forth Altogether 
r| xov aSuvaxoovxa oaroKpusov, 8s xov sKPavvovxa 7ravxa/ou 

Purified , just as gold tested in fire , was to be appointed Leader/Ruler , and is to have honors 
aKppaxov , coG7Tsp xpucrov Paaavv^opsvov sv rcopi, axaxsov apxovxa Kav Soxsov yspa 
and prizes given to Them both while alive and dead . Such were the things which we said , while 
Kav aQ'ka Kav ^covxvKav xs^soxpaavxv. xovaux’ xa axxa pv ^syopsva , 

The Logos was passed over and concealed , by having been afraid before , to set-in-motion 
xou ^oyou mps£,vovxoq Kav 7tapaKa^u7Txopsvou , 7tsi|)oPppsvou napov kwsw 
the present distinction. 
xo vov . 

Adeimantos: (he said) You speak most truly , for I remember . 

503B s(j)p , >osysvq AXpGsaxaxa , yap pspvppav. 

Socrates: (Isaid) For I shrank , O friend , to say what I must now dare to affirm ; but now , 
si|)pv , yap syco OKvoq , co ((iv^s , sutsvv xa vov a7toxsxo}ipppsva : 8s vov 
we must even dare to say this: that The Most Perfect Guardians must be made Philosophers . 
psv xsxoA.pqa9a> eoisvv xooxo , oxv xooq aKpiPsaxaxooq <])oXaKac; 8sv KaBvaxavav (jH^oao(])oo<; . 
Adeimantos: (he replied) Let it be said . (scjvp , yap EvppaGco .) 

Socrates: Bring to thine Mind then , that there will likely be but a few of Them . For The Nature , 
aov Nopaov Sp , cocg svkoxooc; saovxav oMyov. yap (jvoavv 
as we described to which The Parts Thevn Selves necessarily belong , usually Arise-together in 
Svp^Gopsv pv aoxovq Ssvv ompxsvv , sGs^sv £,upi|)osG9av eve; 

The Same Person , but rarely ; since The Parts of Self Arise spread-out among the many . 

xaoxo oMyaKvq Ss xa pspp aoxpq ijvoexav Sveanaapevp xa no'h'ka 

Adeimantos: (he replied) Flow , do you mean this ? (svjvp , Tlooq ^sysvq;) 

Socrates: You kn ow that Those-that-leam-with-ease and have-a-good-memory and a ready and 
503C ovg0’ oxv EopaGsq Kav pvppovsq Kav ayxvvov Kav 

shavp wit , and all such qualities allied to these , but do not , at the same time , also customarily 
o£,svq Kav oaa a'k'ka snsxav xooxovq ook apa Kav sGs^ooavv 

have a Youthful Disposition and a Magnificence of Their Understanding , so as to customarily 
vsavvKov xs Kav psya^oTtps7rsvq xaq Svavovaq , ovov sGs^svv 
Spring-forth in an Orderly-Way , with Quiet and Stable Lives , but, such people are carried away 
(jmsaOav Koapvcoq paoxvaq Kav PsPavoxpxoq Cy\v , aX)d ov xovouxov <()spovxav 

by Their sharpness , wherever it may happen to take Them , and All that is Stable , departs from 
vno o^oxpxoq onp av xoxcoav Kav anav PaPavov s^ovxexav 

Them Selves . 
aoxcov . 

Adeimantos: (he replied) You speak The Truth . (svpP s ^sysvq AXpGp .) 

Socrates: Is it not the case then , that in turn , These Same Stable Dispositions , which are not 
Ookoov an xa xaoxa PsPava pGp ovq ook 

easily-moved and aroused to fear in war , which one might rather proclaim 
503D supsxaPo^a, Kav SooKvvpxa xpoq xooq 6oPoo<; sv xco 7ro^spco xvq av pa^^ov xppcvavxo 
as being Trust-worthy ; are not in turn , of The Same Disposition when it comes to learning ? For 
Xppaavxo eoq ovxa 7uaxovq , ao xaoxov wovsv 7ipoq xaq paGpasvq : 

They are nnt-casily-movcd and are «ot-easily-aroused-to- leaming , just as if They were benighted 
sxev ^aaKvvpxcoq Kav &vapa9coc; coaftsp a7rovsvapKcopsva, 

and are full of sleep and yawning , when any such necessary labor is set before Them Selves . 
Kav sp7U7v/,.avxav onvoo xs Kav xocappq , oxav xv xovouxov Ssp Svanovsvv . 

Adeimantos: (he replied) Such is the case . (sepp , xaoxa Eaxv.) 
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Socrates: But we indeed said that Self must Partake of both of These , in a Beautiful and 
Se Hpevq y’ eijiapev aoxco Sew pexe^ew apijvoxepeov Kakcoq xe kou 
W ell-proportioned Way , or else , neither Partake in The Most Perfect Education , 
so , p ppxe pexaSvSovav xpq aKpvPeaxaxpq wavSevac; 

nor in The Rule/Leadership , nor in the honors . 
ppxe ap/pq ppxe xvppq. 

Adeimantos: (to which he then said) Rightly so . (oq S’ p , OpGeoq .) 

Socrates: Do you not think then , that Self will come to be , but rarely ? 

oiei Ookoov aoxo eaeaGav anavvov; 

Adeimantos: How could I not ? (ITeoc; 8 ’ oo ;) 

Socrates: Surely then , They must be tried both in what we mentioned at that time ; in labors , 
503E Sp Baaavvaxeov xe ev ovq ekeyopev xoxe 7 vovovq 

in fears , and in pleasures ; and furthermore , surely in what we passed-over at that time , and we 
xs kou tpoPorq kou pSovouq, kou exv Sp o 7 xapevpev xoxs 

now say ; that we must also exercise Them in various kinds of learning , watching Them to see 
vov keyopev , oxv Sev kou yopva^evv ev 7 xokkovc; paGppacn , aKonoovraq 
if Their nature is capable of enduring The Greatest Learnings/Disciplines , or if it cowers , 
ex ecxxou Suvotxp eveyKevv xa peyurxa paGppaxa , evxe outoSeikiacrei 

just as those who also cower in the other contests . 

504A cocmep ov kou ouxoSeikicovxec; ev xovq aGkovq . 

Adeimantos: (he said) Surely then , it is proper , to consider this question in this way . 

ecpp , ye Sp xov Tlpsnei ctko 7 X 8 vv ouxco : 

But what then , do you call, the greatest learnings ? 
ak.'ka Ttoia Sp keyevq peyvaxa paGppaxa ; 

Socrates: 16 (then I said) On the one hand , you remember 1 presume , that after 

S’ eyco pv, pev Mvppoveuevq tvou , oxv 

we had Distinguished The Three Ideas belonging to The Soul , we then set-up Definitions 
Siaaxpcxapevoi xpixxa evSp Te l;ovePipa^opev 

about Justice , Soundmindedness , Courage and Wisdom ; that which Each of Them Is . 
rcepi SiKavoCTDvpq xe Kav aco(|)poaovpc; Kav avSpevaq Kav aoijvvac; o eKaaxov evp . 
Adeimantos: (he said) If I did not remember , it would be just, that I not hear what remains. 

scpp , yap Mp pvppoveucov , av evpv SiKavoq pp aKoueiv xa koi 7 ta . 
Socrates: Do you likewise remember what was said before about Selves ? 

H Kav xo npopppGev auxcov; 

Adeimantos: What was it then ? (To novov Sp ;) 

Socrates: We said somewhere , that, thus on the one hand , it was possible to Behold 
504B Eksyopev 7 iou , oxv, eoq pev pv Sovaxov KaxvSevv 

The Most Beautiful Selves , but that otherwise , that The Cycle/Patrol/Joumey would be long , 
Kakkvaxa aoxa akkp wepvoSoq evp paKpoxepa, 

in which They would Clearly-Come-to-Light , to whomsoever took It ; however, that it was 
pv yvyvovxo Kaxaijvavp nepvekGovxv , pevxov evp 

possible to approach Them by following our demonstrations mentioned before ; and you 
ovov x’ 7 vpoaa\|/av enopevac; xcov awoSev^evq wpoeipppevcov epnpoaGev ,Kav upevq 
said , that they were sufficient; and so in this way , what was said , at that time , fell far short 
sijvaxe, e£,apKevv, Kav ouxco xa epppGp xoxe psv (435d) skkutp 

of Accuracy , as it has come to Light for me , but if it is sufficient for you , you must say so . 
xpq aKpvPevaq , eoq ei))avvexo epov, Se ev apeaKovxcoq upvv upevq av euiovxe xouxo . 
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Adeimantos: (he said) But to me at least, they were spoken in a Measured Way ; 

si))p , A Xk’’ spovys , pexpvcoq: 

and it so came to Light for the others as well. 
kou s())ouvsto xovq a?Aovq ppv . 

Socrates: (then I said) But, O friend , any “measure” of Such-Beings , that also falls short 
504C 8’ syco pv , Aud , o ())iAs , psxpov xcov xovooxcov Kav ano^siTcov 

in any degree of Being/Reality , proves to be no Measure at all. For nothing that is imperfect 
oxvoov xoo ovxoq yvyvsxav oo psxpvcoq 7tavo : yap ooSsv axsksq 

is the measure of anything . Even though some people at times , readily believe 
psxpov ooSsvoq: 8 ’ xvgvv svvoxs pSp Soksv 

that they are sufficient enough , and that there is no need for further inquiry . 

s^siv iKaveoq Kav ooSev Sew nepavrspco (^pxsvv. 

Adeimantos: (he said) The masses , are quite self conditioned in this way because they are lazy . 

sij)q , ctuxvov , Kav paiC aoxo naa/ouavv Sva paOopvav . 
Socrates: (then I said) But indeed , The Guardians of The City and of Its Laws , 

8 ’ syco pv , 8s ys ijvo^aKv nok scoq xs Kav vopcov 

least of all have any need of this condition . 
pKvaxa TtpoaSev Tooxoo xou mOppaxoq . 

Adeimantos: (to which he then said) That is likely . (oq 8’ p , Evkoc; .) 

Socrates: (I said) Furthermore, Such a Nature, O Companion, must traverse The Wider Circuit , 
504D si|)pv, xovvov xco xovooxco , co sxavpe, nspvvxsov Tpv paKpoxspav 
and must labor no less , in Learning than in physical exercises ; or , as we are indeed now saying , 
Kav novpxsov oox pxxov pavOavovxv p yopva^opsvco : p o 8p vov s^syopsv , 
they will never arrive at The Perfection of The Greatest and Most Suitable Learning . 

00710X8 p^ev S7U xsA,oq xoo psyvGxoo xe Kav paiUaxa 7ipoapKovxoq paGppaxoq . 
Adeimantos: (he said) For are not these , the greatest ? But is there yet Something Greater 
sijvp yap Oo xaoxa psyvaxa, a/Jf sxv xv pev^ov 
than Righteousness , and Those Virtues which we discussed in detail ? 

SvKavoaovpq xe Kav cov Svp^Oopev ; 

Socrates: (then I said) There is Something Greater . And of These Selves we must not 
S’ syco pv, Kav pev^ov , Kav xouxcov aoxcov 8ev oox 

Contemplate only the simple outline , just as now , since we must not omit, The Most Exact 
oox OsacraaOav 07roypai|)pv coa7rep vov vXka pp 7rapvevav xpv xs^seoxaxpv 
Rendition . Or is it not ridiculous , that on the one hand , in other matters of little worth , 
a7Tepyaavav : p oo ye^ovov , pev S7U a^ovq apvKpoo a£,vovq 

we put our whole effort to strive to make them the most accurate and purest as possible , 

504E 7tav aovxevvopevooc; Ttovevv aKpvPsaxaxa Kav KaOapcoxaxa o xv OTteoq , 
but on the other hand , we deem unworthy The Greatest Precision for The Greatest Matters ? 

Se evvav pp a^voov xaq psyvaxaq aKpv(3svaq Kav xcov peyvaxeov ; 

Adeimantos: (he said) The Intent is quite worthy . But nevertheless , (he continued) do you think , 
sc|)q , xo Svavoppa Kav pa^a aipov , psvxov , eijvp , av ovev 

that anyone will dismiss thee without asking , what is This Greatest Learning , 
xvv’ a<()svvav as pp epcoxpaavxa o ecmv peyvcrxov paGppa 
and what do you mean concerning The Self ? 

Kav xv Jcsysvq 7tepv o aoxo ; 

Socrates: (then I said) Not at all, but please thou ask . For at any rate , you have not 
8 ’ eyco pv , Oo vxavo , ak'ka Kav go epcoxa . mvxcoq ook 

heard about Self only a few times (but often) ; but now , either you do not understand , or in turn , 
aKpKoaq aoxo o^vyaKvq : 8s vov p ook svvosvq p ao 
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you intend to cause trouble for me , by raising objections . But I suspect, this it is more so ; 

505A Svavosv mpsxsvv rcpaypaxa spot avxv^apPavopsvoq. 8s ovpav xooxo paA^ov : 
since you have indeed often heard , that The Idea of The Good is The Greatest Study ; 
stcsv ys wo^aKvq aKpKoaq oxv p vSsa xoo ayaOou psyvaxov pa0ppa , 
in as much as when Justice and The Other Virtues , are Truly put to Use , They become 
p Sucoua kou xa'k'ka 8p npoaxppaapsva yvyvsxav 

Useful and Beneficial . And now you know quite well that I intend to speak of this , and to say 
Xppmpa kou ©ijvsMpa . kou vov ovg0’ g/sSov oxv ps?i^© ^sysvv xooxo , Kai 
in relation to this , that we do not sufficiently Know Self ; but if we do not Know Self ; then 
7vpoq xouxco oxv ooy; vkocvcoc; vapev aoxpv : 8s sv pp vapsv , 8s 
without This Knowledge of Self , even if we knew everything else in the highest degree , 
avso xaoxpq , sv s7UGxavps0a xaX'ka o xv pa^vaxa, 

you know , that it would be of no Benefit to us , just as it would bring us nothing , even though 
505B ovg 0’ oxv ouSsv oijvs^oq ppvv, ©GTisp ouS’ sv 

we possessed anything whatsoever, without The Possession of The Good . Or , do you think , 
KSKxppsOa xv avso xoo ayaOou. p ovsv 

that there is any greater Profit in possessing all things , without nevertheless , having possession 
svvav xv tiksov Kxp aw naaav pp psvxov SKxpG0av 

of The Good ? Or , to readily-know all things , without Readily-Knowing of The Good ; 
xoo aya0oo ; p <()povsvv n avxa xaAAa avso xoo aya0oo , 

since one would be readily-knowing nothing at all, that is Beautiful and Good ? 

8s ijvpovsvv ppSsv Ka^ov Kav aya0ov ; 

Adeimantos: (he said) No by Zeus , not I at least. 

si|)p , Ma Av ook sy©y’ . 

Socrates: 17 But surely , you do indeed know this also ; that on the one hand , to the many , 

KkXa ppv ys ovG0a xoSs Kav oxv psv xovq no^ovc; 

pleasure seems to be ‘the good’ ; but to the other hand , to the more refined ; ‘mindfulness’ . 
pSovp Soksv svvav xo aya0ov , 8s xovq Kopv|/oxspovq (JjpovpGvc;. 

Adeimantos: How could I not ? . (TTcoc; 8’ oo ;) 

Socrates: Besides , O friend , that those who are indeed led to believe this , can not point-out 
Kav , © ijn^s , oxv ov ys pyoopsvov xooxo s^oogv ook Ssvcqav 
what Mindfulness is, until finally they are compelled to say that it is ‘Mindfulness of The Good’, 
pxvq (jvpovpGve; akk’ xsA,sox©vxsq avayKa^ovxav ijvavav xpv xoo aya0oo. 

Adeimantos: (he said) And most ridiculously so . (Kav pa^a ys^ovroq .) 

Socrates: (then I said) How is it not so, for we are to blame because we do not know The Good , 
505C 8’ sy© pv, n©q oo/v yap ovsvSv^ovxsq oxv ook vapsv xo aya0ov, 

and then again , they talk to us , as if we do indeed know The Good ? For they say that Self is 
TCaMv ^syooGV ©q sv ys svSogv ; yap ijvaGVv aoxo svvav 

mindful ‘of the good’ , as if in turn we understood what they mean , once they have uttered 
(jvpovpGiv aya0oo , ©q ao pp©v ^ovvsvxrov o xv ^syooGiv , snsvSav i|)0sy£,©vxav 
the name ‘of the good’ . 
xo ovopa xoo aya0oo . 

Adeimantos: Most true .(sijvp , A^pbsaxaxa .) 

Socrates: What then ? Are those who define , the good as pleasure any less filled with wandering 
Tv Sav; p©v ov opvippsvov aya0ov xpv pSovpv xv s^axxovoq spn^s© 7x^avpq 
than the others ? Or are they not also compelled to agree that there exist, bad pleasures ? 
x©v sxsp©v ; p ooxov oo Kav avayKa^ovxav opo^oysvv svvav KaKaq pSovaq ; 
Adeimantos: Quite so indeed . (XijvoSpa ys .) 
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Socrates: Surely it results for selves , I suspect, that they are admitting that The Same Selves 
505D Sr| ZopPawsv aoxovq , ovpav, opoLoysvv xaoxa 

are both good and bad . Are they not ? (Thus Contradicting The Law of Contradiction! 
swav ayaOa kou Kaica . p yap ; Republic 436B-C jfb) 

Adeimantos: Surely , what then ? (ppv Tv;) 

Socrates: Is it not the case then , on the one hand , that it has come to Light , 

Ookoov psv (jvavspov 

that there are great and manifold disputes about Self ? 
psyaLav Kav no'k'kai apijvvaPpxpasu; rcepi aoxoo ; 

Adeimantos: How could it not be ; (Lleoq yap oo ;) 

Socrates: What then , on the other hand ? Has this not also come to Light , on the one hand , as in 
Tv 8s ; xoSs oo i))avspov, psv ax; 

the case of ‘just’ and ‘beautiful’ Selves the many will choose the apparent , even though they are 
SvKava Kav KaLa noLLov av sLovvxo xa SoKoovxa , Kav 

not Truly so , whether in actions or acquisitions or opinions ; but yet, on the other hand , when it 
pp p opeoq 7tpaxxsvv Kav KSKxpaOav Kav Soksvv , sxv 8s 

comes to Good Selves , no one is satisfied to acquire those that are apparent, since in the case of 
ayaOa ooSsvv apKsv KxaaOav xa SoKoovxa oXKa 

Selves , they seek ‘The True Ones’ , for in These everyone immediately despises the apparent ? 
505E xaoxa ^pxooav xa ovxa 8s svxaoOa naq p8p axvpa^sv xpv So^av ; 
Adeimantos: (he said) Quite so . (stpp , Kav paLa .) 

Socrates: That then, on the one hand , is what every Soul Pursues/Follows/Seeks , and , 

O Sp psv anaaa \|/oxp Svcoksv , Kav 

That for the sake of which , She does everything , Prophesying/Intuiting that IT IS Something , 
xooxoo svsKa ixpaxxsv navxa, a7xopavxeuopsvp svvav xv, 

but they are-at-a-loss and are unable to sufficiently grasp/comprehend what in the world IT IS , 

Ss anopooaa Kav ook e/ouaa vKaveoq LaPevv xv 7xox’ screw 

nor do they employ the same stable trust about IT , which they employ about other things ; 
ouSs xppaaaOav povvpeo Ttvaxsv ova 7tspv xak'ka , 

for by this reason they also fail to get any Benefit there may potentially reside in other things . 

8s Sva xooxo Kav a7toxuyxavsv xv oijvsLoq sv pv xcov aLLeov, 

Surely then must we say , that in regards to such a Source and to such an Important Task that 
506A Sp Ssvv i|)copsv nspv xo ouxco xovouxov Kav xoaouxov 

These People should also be kept in darkness ; The Very Best in The City , to whom we shall 
SKsvvooq Kav saKoxcoaOav xouq PsLxvaxouq sv xp tcoLsv , ovq sy- 
hand-over The Management of Everything ? 

-Xevpvoopsv navxa ; 

Adeimantos: (he said) Least of all indeed . (sepp , HKvaxa y’ .) 

Socrates: (Isaid) I suspect, that as long as it remains unknown in what way The Just and 
svtvov , Ovpav youv ayvooupsva np SvKava xs Kav 

The Beautiful are Good , They will not ever be of much Value to any Guardian to possess , 
KaLa semv ayaOa av oo 7toxs vroLLoo a^vov xwoq ijmLaKa KSKxpaOav 

if indeed The Guardians Them Selves remain ignorant of This ; but I prophesy that no one will 
xov saoxcov ayvooovxa xooxo, Ss pavxsoopav ppSsva 

arrive at a sufficient Intuitive-Knowledge of Selves , before (that of The Good) . 

VKaveoq yvcoasaOav aoxa npoxspov 

Adeimantos: (he said) You prophesy beautifully . (si|)p , yap pavxsosv KaLcoq .) 
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Socrates: Is it not the case then, that our Government shall be Perfectly Adorned , 

506B Ookoov ppvv r| woiUxsva xs^scoq KSKoappasxav , 

if Such a Guardian is placed over Self , who possesses Knowledge of These ? 
sav o xovooxoq <|)uA,a£, s7uaK07tp aoxpv , o srtvaxppcov xooxcov ; 

Adeimantos: 18 {he said) Necessarily . But surely then , O Socrates , what does thou say 

si))p, AvayKp . ak'ka Sp , co XcoKpaxsq , noxepov ao ())r|q 
The Good is ? Knowledge , or pleasure , or something else besides these ? 
xo ayaOov svvav; S7ivaxpppv p pSovpv p xv aUo Jiapa xauxa ; 

Socrates: (then I said) Here’s a man for you ! It has come to Light in a Beautiful Way and for 
8’ syco pv, Ooxoq avpp, pa9a Kaxaijiavpq Ka^coq kou 

some time , that for thou , the opinions of others about Selves , would not suffice . 

7tcxAai oxv aov xo Sokoov xovq a/Aovq wspv aoxcov ook anoxppaov. 

Adeimantos: {he said) Nor does it come to Light as Just to me, O Socrates, that on the one hand , 
si|)p , OuSs yap ijiavvsxav Sucaiov pm , co XcoKpaxsq , psv 
you should be able to relate the doctrines of others , while on the other hand , not That of Self, 
s/siv suvsvv xa Soypaxa xeov a'k'kcov , 8’ pp xo aoxou , 

after having spent so much time inquiring about Selves . 
npaypaxsuopsvov xoaouxov xpovov 7rspv xauxa . 

Socrates: {Isaid) What then ? Does it appear Just to thee , that one speak about things of which 
506C 8’ syco pv , Ti Sav; Soksi svvav Sucavov am xvq Jcsysvv vxspv cov 

they do not kn ow , as if they knew them ? 
pp ovSe coq svSoxa ; 

Adeimantos: {he said) By no means , as if he knew them ; but indeed however , 
si|)p , OuSapcoq , coq siSoxa, psvxov 

that they should be willing to tell us what they are thinking , about that which they think . 

coq s9s?isvv ^sysvv xao9’ oiopsvov a ovsxav. 

Socrates: {Isaid) What then ? Have you not perceived , that all opinions without Knowledge , 
suxov , Tv 8s ; ook pa9paav coq maav xaq So£,aq avso swvaxpppq , 
are deformed/deficient ? The best of which (Right-opinion) are blind (Like Tiresius , the prophet) ? 

avaxpav ; av Ps^xvaxav cov xut|)?iav : 

Or in what way do those who opine something Truly , without Intellect , appear to thee 
p xv So£,a^ovxsq xv a^p9sq avsu vou SoKouav aov 

to differ from those who are blind , journeying on the right road ? 

8vat|)spsvv ov xutjv^cov 7ropsuopsvcov op9coq oSov; 

Adeimantos: {he said) In no way . (OoSsv .) 

Socrates: Therefore , do you wish to Contemplate , things deformed , blind and twisted , 

596D ouv Boo^sv 9saaaa9av avaxpa xu((>/,.a xs Kav aKo^va , 

while having it in our power , to hear from others (?), what is Bright and Beautiful ? 
s£,ov aKoosvv wap’ aAAcov (|)ava xsKav Ka^a ; 

(Has Socrates said Anything that is not Bright and Beautiful ??? jfb) 

Narrator-Socrates : to which Glaucon then responded , 

oq o T^auKcov 8’ p , 

Glaucon: By Zeus , do not fall-away , O Socrates , just as if you had come to the end . For 
npoq Avoq Mp anoaxpq , co XcoKpaxsq , coavtsp cov stu xs^sv . yap 
it will suffice for us , and if, just as you have spoken in detail about Righteousness and 
apKsasv ppvv, Kav coansp 8vp^9sq wspv SvKavoauvpq Kav 

Soundmindedness , and The Other Virtues , you explain in the same way about The Good . 
acoijipoauvpq Kav xcov a^cov , 8vs^9pq Kav ooxco wspv xou aya9oo. 
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Socrates: (then I said) And it would also be very satisfying for me , O companion , but I fear that 
S’ syco pv , Kav yap Kav pa^a apKscrsv spot , co sxavps , ak’k’ pp 
I will not be able to do so , so that by thus being-readily-disposed , I shall incur the ridicule of 
ouy ovoq x’ saopav , oraoq 8s 7vpo0upoupsvoq oi^paco ys^coxa 

those who lack character . But for now on the one hand , O Blessed One , let us dismiss inquiring 
acryppovcov . aAA’ xo vuv psv , co paKapvov, sacrcopsv 

into what in the world The Good Self IS ; for to me , It has come to Light to Be More 

506E xv 7tox’ xayaOov auxo (Neuter-Singular) scm : yap poi ((javvsxav svvav 7 tAsov 

than what we can attain/arrive at, according to our present impulse , as It now appears to me ; 

p xoo s()HKeCT0av Kara xpv mpooaav opppv xa vov SoKoovxoq spov : 

whereas , I am indeed willing to say What The Offspring of The Good has come to Light to Be 
Ss ys sbs^co A,sysvv oq sKyovoq xoo aya0oo ijvavvsxav 

and also What Is Most Like That , if it is also Agreeable to us , but if not, I shall dismiss it. 
xs Kav opovoxaxoq SKeiveo , sv Kav (Jn^ov opvv , Ss sv pp , sav . 

Glaucon: (he said) So tell us ; for you shall afterwards pay-in-full the narrative of The Father . 

si|)p , ALL’ Leys , yap svaaobvq a7toxvasvq xpv Sipypavv xoo 7iaxpoq . 
Socrates: (Isaid) I wish I were able to give that narrative of Self , and that you were able 
507A sv7vov , Boo^oippv sps av SovaaGav xs anoSoovav aoxpv Kav opaq 
to recover it, but not only , as is now the case with The Offspring/Its Interest . But surely , 
Kopvaaa0av, aXka pp povov cocmsp vov xooq xoKooq . Ss Sp 

recover then , This Interest and Offspring of The Good Self. However , take care , that 
Kopvaaa0s oov xooxov xov xokov xs Kav sKyovov xoo aya0oo aoxoo . psvxov so^aPsvabs 
I unwillingly , not deceive you in any way , by giving an unclear Logos of The Offspring . 

aKcov pp s£,a7vaxpaco opaq np , anoSvSooq xov KvpSp^ov Loyov xoo xokoo . 
Glaucon: (he said) We shall take care , to the best of our ability ; but only tell us . 

s(j)p , Eo^aPpaopsGa , Kara Sovapvv : aLLa povov ^sys . 

Socrates: (I said) Indeed , by the agreements to which we have assented to , 
syco si|)pv, y’ xa Avopo^oypaapsvoq x’ 

and of which I have reminded you in the preceding discourses , 

Kav avapvpaaq opaq sv xovq sp7rpoa0sv ppbsvxa 

and that have already been frequently said on other occasions . 

Kav pSp noAAaKvq svpppsva akkoxs . 

Glaucon: (to which he then said) What are they ? 

oq S’ p, nova Ta; 

Socrates: (then I said) We say that there are vnany beautiful things , and vnany good things , 
507B 8’ syco pv, ijvapsv Elo^a Ka^a , Kav noXXa ayaOa , 

and that each of these exists in this a way , and that we also distinguish them by The Logos . 

Kav SKaaxa svvav ooxcoq , xs Kav Svopvippsv xco Loyco. 

Glaucon: We say so . 

yap Oapsv . 

Socrates: Surely then, we have also spoken about The Beautiful Self and The Good Self, 

8p Kav Ka/.ov auxo Kav aya0ov auxo 

and in the same way about All Selves , which at that time we considered as many , now again , 
Kav ouxco nspv navxcov, a xoxs sxvbspsv coq noLLa, nakiv 

we shall in turn consider Them according to One Idea of Each Individual-Self , as Being One 
au xvbsvxsq Kax’ pvav vSsav sKaaxoo coq ooapq pvaq 

and call It by That Name by which Each Ideal Self Exists . 

Ttpoaayopsuopsv o SKaaxov saxvv. 

Glaucon : These things are so . ( xauxa Eaxv.) 
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Socrates : And on the one hand , we surely say that things are visible , whereas on the other 
507C Kav psv Sr| <))apsv xa opaaGav 8’ 

hand , they are not Intelligible ; then in turn , on the one hand , The Ideas are Intelligible , 
ou vosvaGav 8’ au psv xaq vSsaq vosvaGav 

whereas on the other hand , They are not visible . 

8’ ou opaaGav . 

Glaucon: Altogether so . (Elavramav psv ouv .) (Not The Eyes of Our bodies , but. . .) 
Socrates: Therefore , by What Part of us do we See things that are themselves visible ? 

ouv Too ppcov opcopsv xa auxcov opcopsva ; 

Glaucon: (he said) By Sight . (s())r| , Tr| o\|/sv.) 

Socrates: (then I said) Is it not the case then , that by Hearing , we also Perceive things heard ; 

S’ syco r|v, Oukouv aKop kou xa aKouopsva, 

and by the other perceptions , we perceive all the other objects of perception . 

Kai xavq dkda vq avaGpasav rcavxa xa avaGpxa; 

Glaucon: Of course , what next ? (Tv ppv ;) 

Socrates: (then I said) Take notice then ; have you brought to Mind , with what Perfect Care , 

8’ syco pv, Ap’ouv svvsvopKaq oaco m^uxs^saxaxpv 

The Demiurge of the senses has Artistically-brought-into-Being both The Power of Seeing , 
xov Sripvoupycov xcov avaGpascov sSppvoupypasv xs xpv Suvapvv xou opav 

and That of Being Seen ? 

Kai opaaGav ; 

Glaucon: (he replied) Not entirely . (si))p , Ou rtavu .) 

Socrates: But consider the following . Is there any other class (Intermediary) , which hearing and 
507D A XT’ OK0718V coSs . sgxvv xv a^ou ysvooq o aKop Kav 

sound need in order that the one can hear , and the other can be heard , which if third class , 
i|)covp 7ipocxSsv svc; xo psv xpv aicousvv xpv 8s aKousaGav, o sav xpvxov 
is not present, the one , shall not hear , and the other , shall not be heard ? 
pp mpaysvpxav, p psv ouk aKouasxav, p 8s ouk aKouaGpasxav; 

Glaucon: (he said) There is none . (si))p , OuSsvoq .) 

Socrates: (I said) Thus I indeed suspect that neither do many others , so that I not say none at all, 
S’ syco pv , 8s ys Ovpav ouS’ noXXaiq a'k'kaiq , vva oxv pp suvco ouSsvoq ouSspia , 
need such a class . Or can thou mention any of the senses that have this need ? 

7vpoaSsv xovouxou.. p au svmvv xvva sxevq ; 

Glaucon: (to which he then replied) Not I at least. (oq 8’ p , Ouk syeoys .) 

Socrates: But have you not noticed that The Power of Seeing and the object of sight need that ? 

8s ouk svvosvq oxv Tpv xpq o\|/seoc; Kav xou opaxou wpoaSsvxav ; 
Glaucon: How ? (TTcoq .) 

Socrates: Even though Vision potentially exists in the eyes , and even though the one who has 
7iou ov]/seoc; Evouapq sv oppaavv Kav xou sy^ovxoq 

This Vision , attempts to use Self , even though color is present in the objects them selves , 
s7uxsipouvxoc; xppaGav auxp , 8s XP oa ? napouapq sv auxovq , 

unless a third distinct class is present , having been naturally formed for this very purpose , 
507e sav pp xpvxov vSva ysvoq mpaysvpxav 7 xsi|)ukoc; sn’ xouxo auto , 

you know , that neither will their sight see anything , and the colors will also be invisible . 

ovaGa , oxv p xs op/vq ov|/sxav ouSsv xs xa xpwpoaoc saxav aopaxa. 

Glaucon: (he said) What is This Third Class then , that you speak of ? 

s<()p, Tvvoc; xouxou Sp , ^sysvq ; 

Socrates: (then I said) Surely then , That which thou calls Light . 

8’ syco pv, Sp O au Ka^svq cjvcoq. 
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Glaucon: (he replied) What you say is True . 

si|)r| , J^sysvq AXp0p . 

Socrates: Accordingly then , by no ‘minor idea’ is the sense-perception of Sight , and 
508A apa Oo apvKpa vSsa p ava0pavq too opav kou 

the ability /power/faculty to be seen , Yoked-together ; but by The More Precious 
p Sopapvq too opaaOou s^oypaav Tvpvcorspco 

of all other Bonds , are they Bound , if indeed , That Light is not to be held in low-esteem . 
tgov aJAcov <^oyco £,o^eo£,ecov sorsp to (Jxxxg pp aupov . 

Glaucon: (he said) But certainly , It has to be indeed Far , from being held in low-esteem . 

8(j)p , AXXa ppv Ssv sivou ye noLLov aupov . 

Socrates: 19 Whom then of The Gods in Heaven can you assign as The Author and Cause 

Tiva oov tcov Oseov sv oopavco s/svq Koprov amaaaaOai 

of This ; That Light which both makes our sight see and visible-objects seen in The Best Way ? 
tootoo , to (j)eoc; oo ts 7rovsv ppvv o\|/vv opav Kav Ta opcopsva opaaOav o tv paJaara ; 
Glaucon: (he said) Just as thou and others do ; for it is quite evident that you mean The Sun . 

si|)p , Ovnsp Kav cto Kav oi aJAov : yap Sp^ov ou spcoTaq tov pJaov . 
Socrates: Take notice then , in what way Sight is naturally related to This God ? 

Ap’ oov , cods o\|/vq 7 TS(|)oksv npoq tootov tov 0eov ; 

Glaucon: How ? (IJcoc;;) 

Socrates: That Sight is not implanted in either The Sun , nor in Self 
p o\|/iq sgtvv Ook syyvyvsrav oots pJaoq oots aorp 
but in that which that we call the eye . 

Sp sv oo o Ka^oopev oppa . 

Glaucon: Not in either then . (yap Oo oov .) 

Socrates: But I indeed think that of All the organs of perception , it is the most solar-form . 

508B ALL’ ys ovpav tcov opyaveov rcspv xaq avG0pasvq pJaosvSsaTaTov . 
Glaucon: Quite so . (ITo^o ys .) 

Socrates: Is it not also the case then , that the power , which it possesses , 

Ookoov Kai rpv Sovapiv, pv s/sv , 

has been acquired , by having been dispensed just as if flowing from there ? 

KSKTprav Tapisoopsvpv coartsp suppoTov sk tootoo ; 

Glaucon: Very much so . (IJavo psv oov .) 

Socrates: Take notice then , that The Sun , on the one hand , is also not Sight , 

Ap’oov o p^voq psv sgtvv Kav ook o\|/k; (Feminine) 

but on the other hand , The Sun Is The Cause by which , This Self Sees Self ? 

8’ avTvoq o n’ oov Taorpq aorpq oparat aorpq ; 

Glaucon: (to which he then said) It is so . (oq 8’ p , OoTCoq .) 

Socrates: (then I said) Moreover, I affirm that This is what I called The Offspring of The Good , 
508C 8’ syco pv , tovvov ps ijvavav Tootov J^sysvv tov svcyovov too aya0oo 

which The Good Generates , Analogous to It-Self ; in whatever Proportion Self Is 
ov Taya0ov (neuter) sysvvpasv ava^oyov saoTCO , o tv rcsp aoTO (neuter) 

in The Intelligible Place in relation to both Intellect and The Objects of Intellect (The Ideas) , 
sv tco vopT© Tonco 7ipoq TS voov Kav Ta vooopsva, 

just as The Sun is , in the visible place in relation to both Sight and the objects of Sight . 
tootov tooto sv tco opaTco 7tpoq TS OV|/VV Kav Ta opcopsva. 

Glaucon: (he said) How ? Explain it in detail to me even further . 

s<j)p , ncoq ; 8vs^0s pov stv . 
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Socrates: (then I said) You know that when ones eyes are no longer turned towards 
8’ syco r|v , ovaG’ oti , oxav xvq O(|)0aLpov pr|Ksxv xps7ir| en’ 
those objects upon whose colors The Light of Day reaches , but they are turned to those 
SKswa aoxooq cov av xaq xpoaq xo i^coq ppspvvov snsx r \, aXha 

on which The Light of Night shines , they become blunted and appear almost blind , 
cov voKxspiva <j)syyr|, apPLocoxxooav xe kou ((jaivovxav syyoq xoi|)Lcov , 

just as if they had no pure vision residing in them . 
coGTtsp ook KaOapac; o\|/sco<; svooapc;; 

Glaucon: (he said) Quite so . (scpr) , Kou paLa .) 

Socrates: But when they indeed turn to the objects which The Sun Illuminates , then I think , 
508D 8s Oxav y’ cov o pLvoc; KaxaLapwsv, ovpav 

that they See Clearly , and Light comes to Reside Within these eyes them Selves . 

opcocn aai|)coq , Kav ((jaivsxav svooaa xovq xooxovq oppaavv aoxovq . 

Glaucon: Yes of course , what then ? ( Tv ppv ;) 

Socrates: Now then , also conceive of The Soul in the same way , in the following Way . 

xovvov Kav voev xpq \|/oxr|<; Ooxco coSs : 

When on the one hand , The Soul firmly-binds Her Self to This Place , in which Truth and 
oxav pev a7vspsvar|xav eve; xooxo oo aLpGsva xs 

Real-Being , Brightly-Shine , then The Soul Comprehends and Recognizes Self and it 
Kav xo ov KaxaLapwev svor|as xe Kav syvco aoxo Kav 

comes to Light that The Soul Possesses Intellect , but on the other hand , when She binds Her 
ijvavvexav £X 8lv voov : Ss oxav 

Self to that which has been blended with darkness ; that is ; to that which becomes and perishes ; 

svq xco xo KSKpapevov okoxco , xo yvyvopevov xs Kav a7roLLopsvov , 
She opines and Her vision becomes blunted , by changing Her opinions up and down , 

So£,a^sv xs Kav apPLocoxxsv psxaapaLLov xaq So£,ac; avco Kav Kaxco 

and so in turn , She resembles something possessing no Intellect . The Ideas 

Kav psxaPaLLov an sovksv sxovxv ook voov . 

Glaucon: She has such a resemblance . (yap Eovks .) 

Socrates: Now then This Good that Imparts The Truth to Those that are Intuitively-Known and 
508E xovvov Tooxo xo mpsxov xpv aLpGsvav xovq yvyvcoaKopsvovc; Kav 
Dispenses The Power to That which Knows , you may say is The Idea of The Good , thus on the 
arcoSvSovxpv Sovapvv xco yvyvcoaKovxv (paGv svvav xpv vSsav xoo ayaOoo , 8’ 

one hand , by Being Recognized by The Understanding Mind as The Cause of Knowledge 
psv ooaav yvyvcoaKopsvr|c; Svavooo coq avxvav S7ivaxripr|c; 

and of Truth ; that is , of both o/These Real-Beings that Are So Beautiful , but on the other 
Kav aLpOsvaq, apijvoxspcov ovxcov ooxco KaLcov , 8s 

hand , if you will be led to think that Self Is ‘ Another ’and even More-Beautiful than These , 
pypasi aoxo (Neuter) OJJ-Q Kav sxv Ka/,/uov xooxcov 

then you are being led to think Correctly . Thus Knowledge and Truth are Here , just as 
pyoopsvoq opGcoq : 8s S7uaxr|priv Kav aLpGsvav coansp 

Light and vision are there , which on the one hand , we Rightly considered as Solar-form , but 
509A (peoeg xs Kav o\|/vv sksv psv opGov vopv^svv r|Lvosv8r| , 

on the other hand , that we would not be Justly led to think that they were The Sun . So in these , 
8s ook opGcoq pysvaGav sxsv pLvov, Kav svxaoGa 

in the this way it is Right then , to deem that both of these Partake of The Idea of The Good ; 

ooxco opGov psv vopv^svv apijvoxspa xaux’ ayaGosvSr) 

but on the other hand , to be led to think that either of themselves is Good , is not Right , 

8s pysvaGav owoxspov auxcov ayaGov ook opGov, 
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but that The Disposition of The Good , must be Worthy of still Greater Honor . 

akk’ xr|v s^w too ayaOoo xippxsov sxi ps^oveoc; . 

Glaucon: {he said) What an Inestimable Beauty you speak of, if on the one hand , She Provides 
si|)r|, App/avov nakkoc, Ssyeu ~ , ei psv 7xapsxsi 

Knowledge and Truth , whereas on the other hand , Self Is Superior to These in Beauty . 
87xiaxpppv kou aSpGeiav , 8’ auxo sanv o7xsp xaoxa KaSSei: 

For you never , without a doubt, indeed say that Self was pleasure . 
yap ctu oo Spnoo ys Ssysiq aoxo pSovpv . 

Socrates: {then I said) Rather , speak-well of The Image of Self and examine It even further 
509B 8’syeo pv, a kk’ Eoi|)ppei xpv eiKova aoxoo s7xigko7X8i sxi paSSov 
in the following way . 
code . 

Glaucon: How ? (Ilcoq ;) 

Socrates: You will say , I think , that The Sun not only Imparts to the objects that are seen , 
(jipaeic; , oipai, Tov pkiov oo povov mpsxsiv xoiq opcopsvoiq 
The Power to be visible , but also Imparts their generation and growth and nourishment , 
xpv Sovapiv opaaOai, akka Kai xpv ysveaiv Kai ao/pv Kai xpoi|)pv , 

but Self Is not generation . 
aoxov ovxa oo yevecnv . 

Glaucon: Why not ? (yap Tlcoq ;) 

Socrates: Now then , we may also say , that Those Ideas that are Intuitively-Known! Recognized , 
xoivov Kai i|)avai xoiq yiyvcocncopevou; 

are not only Provided The Means by which to be Intuitively-Recognized by The Good , but also 
pp povov mpeivai xo ono yiyvcocnceaOai xoo ayaOoo, oXKa Kai 

Their Very Being and Their Ousia are Derived from There , whereas The Ousia Is not 
aoxoiq xo eivai xe Kai xpv ooaiav npoaeivai ore’ eKeivoo , ooaiaq ovxoq ook 
T he Good , since, The Good still , Transcends Beyond The Ousia both in 
xoo ayaOoo , a XT’ sxi 07xepexovToc; s7X8Keiva xpq ooaiaq xe 

Dignity/Rank/Value and in Power . 

7TpeaPeia Kai Sovapei. 

Narrator-Socrates: 20 Then Glaucon , in a very jovial manner said : 

509C Kai o TkaoKtov paka ye^oieoc; stpp, 

Glaucon: Divine Apollo of Hyperbolic Heights ! 

8aipoviaq AxxoAAov o7xepPokpq ! 

Socrates: {then I said) Thou is the cause , for having compelled me to say 
8’ syeo pv , So aixioq yap avayKa^cov epoi Ssysiv 
what appears to be the case concerning Self . 
xa SoKoovxa 7xepi aoxoo . 

Glaucon: {he said) And indeed , by no means stop , if Something (His Divine Guide) does not hinder 
si|)p , Kai y’ ppSapcoq 7xaoap , ei xi pp 

you , but do in turn discuss in detail The Likeness/Comparison/ Simile relating to The Sun , 
ak'ka ao Sis£,icov xpv opoioxpxa 7xepi xov pkiov, 

if you have left-out anything , in any way . 
ei a7xoA,suxeiq 7ip . 

Socrates: {Isaid) But I must certainly leave-out very many things indeed . 

suxov, Akka ppv a7xoA,ei7xco ao/va ys. 

Glaucon: {he replied) Please then , do not cast-aside the smallest detail. 

sepp , xoivov MpSe mpakuipc; apiKpov 
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Socrates: {then I said) I think , that on the one hand , much will be omitted ; however , on the 
S’ syco pv, Ovpav psv, noXv kou opcoq 

other hand , as far as I am indeed able , at the present time , I shall not willingly omit anything . 

8s oaa y’ Sovaxov sv too 7xapovxv, ouk skcov a7ro^su|/cc». 

Glaucon: (he said) Please do not. (yap Mr) .) 

Socrates: {Isaid) Conceive then, that just as we say that there are just Two , and that The One 
509D S’syeo pv, Nopaov xovvov , coawsp ^syopsv svvav aoxco Soco , Kav xo psv 
is King over The Intelligible Genus/Rank/Class and Place , but that The Other is King over 
Paav^sosvv vopxoo ysvooq xs Kav xotvoo , xo 8’ 

The Visible Genus and Place , in order not to say , The Heavens , so that I appear to thee 
opaxoo ao vva pp suvcov oopavoo So£,co aov 

to employ sophistry in regards to the name . Thus you have these Two Ideas/Forms/Genera , 
aoi|)v^saOav wspv xo ovopa . a/JC oov s%svq xaoxa Svxxa svSp , 

The Visible , and The Intelligible ? 

opaxov , vopxov ; 

Glaucon: I have . (Ex® .) 

Socrates: Now then , just as if you took a Line that has been cut in Two Unequal Sections 
509E xovvov Qawsp ^aPcov ypapppv xsxpppsvpv Sv/a avvaa xpppaxa, 
and again cut each section, in The Self/Same Analogy/Ratio , both that of The Visible Genus , 
7ta^vv xspvs SKaxspov xpppa xo aoxov ava ?uoyov , xe xo xoo opeopsvou ysvooq 
and that of The Intelligible ; thus , you will have Clarity and obscurity in relation to each other 
Kai xo xoo vooopsvoo , Kav aov saxav aaijvpvsva Kav aaaijvsva 7tpoq a^p^a 
On the one hand , in one section , of The Visible , you will have images . Furthermore , 

510A psv sv xo sxspov xpppa xco opcopsvco psv svKovsq 8s 
in the first place , I call shadows , images , then in the next place , those reflections in water , 
psv 7ipcoxov A,syco xaq aKvaq xaq svKovaq , snsvxa xovq xa ijvavxaapaxa sv oSaav 
and such images that coalesce in surfaces (mirrors) which are dense and smooth and bright, 
oaa aovsaxpKs sv xovq rtoKva xs Kav ^sva Kav <\>ava, 

and everything of this kind , if you comprehend . 

Kav nav xo xovooxov, sv Kaxavosvq . 

Glaucon: But I do comprehend . ( Ak'ka Kara vow .) 

Socrates: Now then , place in the other section (of The Visible) , which this section resembles ; 

XOVVOV XV0SV To SXSpOV CO xooxo sovks , 

the animals that surround us and every kind of plant , and the whole class of man-made objects 
xa (^eoa xs 7xspv ppaq Kav wav xo ((joxsoxov Kav xo oXov ysvoq aKsoaaxov 
Glaucon: {he said) I place it thus . (stpp , TvGppv .) 

Socrates: {then I said) And would you be willing to say , that The Visible Section It Self 
8’ syco pv Kav H av sOs^ovq ijvavav aoxo 

be divided into Real and unreal ; so that the whole Proportion/Ratio/Analogy, be expressed as 
SvpppaOav aVpGsva xs Kav pp , coq 

the opineable is to the knowable , {smaller A : Greater B) 
xo So£,aaxov rcpoq xo yvcoaxov 

just as the likeness is to That of which it is the likeness ? (: : the unreal : Real) 
ouxco xo opovcoGsv 7ipoq xo co copovcoGp ; shadow Object 

Glaucon: {he said) As far as I am concerned , I am quite willing . 

stpp, Eycoy’ Kav pa^a. 

Socrates: Then , let us also consider in turn , in which way , the section of The Intelligible , 
510B Sp Kav Ekotvsv au p xpv xoppv xoo vopxoo 

must be divided . (xppxsov.) 
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Glaucon: In what way ? (IIr| ;) 

Socrates: In such a way , that in one section of It Self , by The Soul , using as images 
Hv xo psv Tpr|0svavv avxov XP®! 18 '^ sikocti 

those Objects that were then Real , She is compelled to investigate/search from These , 

Tovq xoxe avayKa^exou <^r|Tevv 

as from hypotheses , not proceeding to a Beginning , but to an End . Then in turn , The Other 
coq si; O7TO0SG£G)V , OUK 7TOp£OOp£Vr| S7T’ apXIlV , aXX’ S7U TsX£UTT(V , 8’ an TO STSpOV 
Section , is that where The Soul proceeds from Hypotheses , to an Un-hypothetical Beginning , 

vooaa si; U7ro0sascoc; s n’ avvnoBsxov apx T l v 
without none of those images , and by The Ideal Selves , makes Her Methodical Way 
avso covTCsp sksvvo sikovcov kou svSsav aoTovq novoopsvp Tqv psPoSov 
through Their Selves . 

8T aoTcov. D 


Hypotheses - 
Equal - Unequal 
Odd - Even 

Axioms 

Postulates 


Conclusions 

Ends 


> 


Self-Evident 

Truths 


c 


B 


unreal 

obscure 




Un-hypothetical-Beginning 
The Self Equal 

Reality 

Clarity 


Sisters 


-< 


(Handmaidens) 


Astronomy 
Music 
Geometry 
^Arithmetic 
Man-made objects 
Plants 
Animals 


reflections : in water, in mirrors, etc 
shadows 


Glaucon: (he said) I have not sufficiently understood these distinctions of which you speak . 

stjiri, ooy iKavcoq spa0ov Taora a Xsysvq. 

Socrates: (Isaid) But now in turn , you will more easily understand , because these matters 
510C 8’ syco pv, AXX’ ao0vq, paov pa9qasv yap toutcov 

have been introduced . For I suppose that thou knows , that those who study Geometry 
vxposvpqpsvcov . yap ovpav as evSsvav , oti ov nspv xaq yecoperpiac; 
and Arithmetical-Reasonings and such like Disciplines , hypothesize both The Odd and 
ts Kav Xoyvapouc; Kav xa Tovauxa 7tpaypaTsuopevov, U7ro0epsvov re to nspixTov Kav 
The Even , and The Figures , and Three Species of Angles , and other Disciplines who are 
to apxvov Kav xa axppaTa Kav xpvTTa ev8q ycovvcov Kai aXXa 

The Sisters of These , according to each Method ; on the one hand , regarding Them as known , 
aSsX())a toutcov Ka0’ SKaaTqv ps0oSov, pev xavxa coq evSoTsq , 

while treating Selves as hypotheses , never thinking it worthy to give any further account about 
7iovqaapevoi aura u7TO0sasvq , ouSsva a£,vouav SvSovav su Xoyov 7rspi 
Selves neither to them Selves nor to others , as being Self-Evident to all. Thus , beginning from 
510D aoTcov outs auxovq outs aXXovq coq (Jvavepcov navTV, 8’ apxopsvov sk 

These , they proceed to unfold the rest, and with full consent, will end at that, 
toutcov r|Sr| Sve^vovTsq xa Xouta opoXoyoupsvcoq av tsXsutcogvv evu touto 
upon which their enquiry was impelled . 

S7U ou oks\|/vv oppqacoGW . 
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Glaucon: (he said) I know this indeed , quite well. 

8i|)q , oiSa xooxo ys , Ilavo psv oov . 

Socrates: Do you also know then , that while they make further use of the visible forms /figures , 
Ookoov kou siSscn oti noioovxai Ttpoaxpcovxai xoiq opcopsvoiq 
and while they Reason about their Selves , their Understanding is not employed about these , 
kou xooq Jcoyooq uspi aoxcov , Siavooopsvoi oo 7ispi xooxcov, 
but about Those , which they resemble , by using The Logos for the sake of The Self of 
aXk' uspi skswcov , oiq xaoxa soiks , noioopsvoi xooq ^oyooq svskcx xoo aoxoo 
The Square and The Self of The Diameter , but not about That which they draw ? And in the 
510E xsxpayeovoo kou aoxqq Siapsxpoo , aXX’ oo xaoxqq cov ypa^oocn , kou 
S ame Way in relation to other particulars , on the one hand , These Selves , which they mold 
ooxcoq xakXa psv xaoxa aoxa a n^axxoom 

and draw , which are also Shadows and Images in water , These in turn , the geometers use 
Kai ypai|)oucnv , oov sicn Kai uKiai Kai siKovsq sv oSacnv xooxoiq ao xpcopsvoi 
as Images , whereas on the other hand , what they Seek to Behold are Those Ideal Selves 
coq sikoctiv, 8s ^qxouvxsq iSsiv sKsiva aoxa 

which one cannot See otherwise , than through their Understanding . 

a xiq av ook 1 S 01 a^Acoq q xq Siavoia . 

Glaucon: (he replied) What you say is True . 

511A si|)q ^sysiq AlqGq . 

Socrates: 21 Now then, This , on the one hand , I called The Intelligible Class ; whereas 
xovvov Tooxo psv s^syov xo voqxov siSoq, 

on the other hand , since The Soul was compelled to use hypotheses in the investigation of Self, 
8’ \)/oxqv avayKa^opsvqv xpqaQou onoGsasm xqv ^qxqcnv aoxoo , 

by not being able to disengage Her Self and Rise Above The Hypotheses , She does not proceed 
coq oo Sovapsvqv sKPaivsiv avcoxspco xcov oTtoOsaseov ook looaav 

to a Beginning , but by making use of Those Objects as images , Those Very Objects which 
S7r’ apxqv, Ss xP®T svr l v T ° 1 ^ sucocn SKswoiq xcov 

at a lower level were held as Distinct-Models , and in comparison with their images , 
otco Kaxco eoq svapysm ansvKaaGsvai 7ipoq SKsvva 

were thought to be reputable and held in high-esteem . 

SsSo^aapsvovq xs Kai xsxipqpsvoiq . 

Glaucon: (he said) I understand , that you speak of those particulars pertaining to geometry , 

51 IB scpq MavGavco, oxi ^sysiq xaiq xo vno yscopsxpiaq 

and the same sister arts . 

xs Kai xaoxqq aSs^aiq xsxvaiq . 

Socrates: Moreover , Understand that by the other section of The Intelligible , I mean This 
xoivov pavGavs To sxspov xpqpa xoo voqxoo ps A,syovxa xooxo , 
which The Self Logos touches , by The Power of Dialectics , by making use of Hypotheses 
oo o aoxoq ^oyoq anxsxai xq Sovapsi xoo Sia^sysaGai, ixoioopsvoq xaq onoGsasiq 
not as Beginnings but really as Hypotheses , as if they were stepping-stones and climbing-ropes , 
ook apxaq, a?Aa xco ovxi onoGsasiq, oiov snipaasiq xsKai oppaq, 

in order that, by proceeding as far as to That which is Un-hypothetical ,The Origin of The All , 
iva icov T^xpi xoo avonoGsxoo xqv apxqv xoo ITavxoq 

by coming in contact with Her Self, The Self Logos may then in turn Keep-Holding-On to The 
511C a\|/apsvoq aoxqq, 7ta?av ao sxopsvoq xcov 

Ideas that are Maintained by Her , that The Self Logos may in this way , Descend to The End ; 
sxopsvcov SKSivqq, ooxcoq KaxaPaivq S7U xs^soxqv, 
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without making any use of anything sensible , but by The Ideal Selves Proceeding through 
ouSsvv 7ipoaxpcopsvoc; 7ravxa7taavv avG0pxco aXX’ svSsgvv auxovc; Sr’ 

of Them Selves into Selves , and finally terminate Its Procession in Ideas . 

auxcov svq auxa , kou xs^suxa svq svSp . 

Glaucon: (he said) On the one hand , I Understand , but not sufficiently - for you seem to me 
s<))p psv MavOavco oo VKavcoq - yap Soksvc; pov 

to speak of a massive work - however , you wish to determine that by Contemplating Being 
Jcsysvv go yyov spyov - psvxoi Poo^sv Svopv^svv oxv 0scopoopsvov ovxoq 
and The Intelligible by The Knowledge of Dialectics is more Clear than the discoveries made 
xs Kav xoo vopxoo ono xpq s7UGxppp<; xoo Sva^syeaOai evvav GaijvsGxspov p xo 
by the so called arts , which use on the one hand , hypotheses as their beginnings . And that 
vno xcov Ka^oopsvcov xexvcov, an; psv o7to0sgvc; av apxou Kav 
those who theorize Selves are compelled to See/Contemplate with their Understanding , but 
511D ov Oseopsvov auxa avayKa^ovxav OeaaOav Svavova ak'ka 

not with their senses . But on the other hand , because they do not consider Returning to The 
pp aiG0pG8GW, Se Sva pp gkotcsvv avs^Oovxeq 87:’ 

Beginning but begin from hypotheses , they appear to thee not to possess Intellect in relation 
apxpv , ak/f s£, otco0sgscov Sokoogv gov ook vGxevv voov 7tspv 

to Selves , although They Are Intelligible when considered in conjunction with The Beginning . 
auxa Kavxov ovxcov vopxcov psxa apxpc; ■ 

Then , you appear to me to call The Disposition of the geometers and that of their like , 

Se Soksvc; pov Ka^evv xpv s^vv xcov yseopexpvKcov xe Kav xpv xcov xovooxcov 
Understanding , but not Intellect ; by having The Understanding subsist somewhere between 
Svavovav aXX’ ov vow , coq xpv Svavovav ooGav xv pexa^o 

opinion and Intellect . 

So^pq xs Kav voo. 

Socrates: (then I said) You have taken my meaning , most sufficiently ; 

5’ syco pv , ansSstqco iKavcoxaxa . 

and now take me to mean , that corresponding to The Four Sections , 

Kav JiaPs pov sttv xovq xexxapov xpppaav 

there exist These Four Experiences /affections in The Soul : 
yvyvopeva xaoxa xexxapa 7ra0ppaxa ev xp y/oxp , 

Intellection answering to the highest section , 

vopGW psv stcv xco avcoxaxco , (Active) 
then Understanding to the second section ; 

51 IE Ss Svavovav S7U xco Ssoxspco , 

then assign trusting to the third section , 

Ss anodoq 7ugxvv xco xpvxco (passive) 

and image-thinking to the last section , 

Kav svKaavav xco xs^soxavco , 
and arrange Selves Analogously ; 

Kav xa^ov auxa ava koyov 

being led to believe that, just as the Experiences /affections which they represent 
pypGapsvoc; coG7tsp ovc; st))’ 

Participate of The Truth , so also do They Participate of Clarity . 
psxsxevv a^p0svaq ooxco svvav xaoxa psxsxevv Gaijvpvsvac; . 

Glaucon: (he said) I understand , and I concur , and 1 arrange them as you say . 

sijvp , Mav0avco , Kav £,oyxcopco Kav xaxxco coq ^sysvq . 
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Book 7 


Z 

Socrates: (Isaid) 1 After these considerations then , compare our nature to such a 

514 si7xov , Msxa xaoxa Sr| , ouxsiicaaov ppsxspav (Jxucnv xoiouxco 

condition concerning both its education and its lack of education . For look at human-beings as if 

7xa0st 7xspi xs xr|v 7xaxSsiac; kou a7xaiSsocnac;. yap i8s avGpecmooc; otov 
living in a ca vc-like dwelling under the earth , with a long entrance , being open to 
sxoocrp sv cx7ip^aicoSsx oiKpasx Kaxaysico xpv paKpav svaoSov ava7xs7xxapsvpv npoq 
The Light , for the entire width of the cave , having been in this condition from their childhood , 
xo (|)©q mp’ arcav to anr i^avov, ovxaq sv xaoxp sk natScov 
with both their legs and necks en-chained , so as to both remain there , and only be able to see 
kou xs QKs^cp kou xouq aoxevac; sv Ssapoiq, coaxs xs psvsiv xs povov xo opav 
in front of self, thus they are unable to turn their heads in a circle because of their bonds . 

514b siq 7ipoG0sv auxou , 8s aSuvaxoq 7xspxaysxv xaq Ksna^aq kok^co vno xoo Ssapoo , 
Behold then , the light of a fire , burning above selves and at a distance behind selves ; and that 
Ss ijxcoq 7tupoc; Kaopsvov avcobsv aoxoiq kou 7xoppco0sv O7xxa0sv auxcov , 8s 

between the fire and those that are bound , there is a road above . Along which road , behold 
psxa^o xoo rcopot; kou xcov Sscrpcoxcov oSov snavco , nap’ pv iSs 
a low (little/small) wall having been built, just like the low-screens set-in-front of magicians , 
xsxxiov 7xapcoKoSopppsvov coansp xa rcapa^paypaxa TxpoKsxxax xoiq 0aupaxo7xoioic;, 
over which they exhibit (their works of wonder) for their audience . 
onsp eov SsiKvoacnv npo xcov avbpconcov . 

Glaucon: (he said) I so behold . (sc()r| , Opco .) 

Socrates: Now then , in regards to this low-wall; behold people bearing all sorts of objects , 

xowuv mpa xooxo xo xsxxiov Opa av0pco7xouc; (Jxspovxac; navxoSana cncsop 
raised above this wall, including both human and animal , made of stone and of wood , and 

515 u7ispsxovxa xoo xsixioo xs Kai avSpiavxaq Kai <^coa iU0iva xs Kai ^uiUva Kai 

works of every other kind . And on the one hand , as it is likely , some of those who are 
sipyaapsva xavxoia akka , psv oiov siKoq xooq xcov 

carrying them are uttering-sounds , while on the other hand , others are silent. 
mpaijjspovxcov ^Gsyyopsvouq 8s xooq cnycovxac;. 

Glaucon: (he said) You speak of strange images , and of strange prisoners . 

s<()p ^sysiq Axo7xov sucova Kai axo7xouc; 8sapcoxaq . 

Socrates: (then I said) Such as those that resemble us . For in the first place , do you think that 
8’ syco pv , xoiouxouq Opoiouq ppiv : yap npcoxov psv av oisx 

they see anything of themselves , let alone of one another , except only the shadows of selves 
xouq scopaKsvai xi saoxcov xs Kai a^^p^cov 7x^pv akko xaq GKiaq auxcov 
cast by the fire , falling on the opposite wall of the cave ? 

07X0 xoo Txupoq xaq 7xpoGTti7xxooaac; sic; xo KaxavxiKpu xoo cmp^aiou ; 

Glaucon: (he said) How can they , if throughout their life , 
s<()p, yap 7xcoq , sx Sxa Pioo , 
they have indeed been compelled to keep their heads unmoved ? 

sisv ys pvayKaapsvox sxsiv xaq Ksijxa^ac; aKivpxouq ; 

Socrates: What then about the objects being carried along ? Is this case not the same ? 

515b Tx 8s xcov 7xapa())spopsvco ; xooxo oo xaoxov . 

Glaucon: Certainly . What then ? 

Tx ppv ; 
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Socrates: If then they were able to converse with one another, would they not be led to believe 
Ev oov evev ovov x’ Sva^eyeaGav a?Ap^ooq, av oo pyev 

that in naming the shadows they saw passing in front of selves , they were naming , the objects ? 
anep ovopa^evv xa opeosv 7vapvovxa aoxooq xaoxa; 

Glaucon: Necessarily so . (AvayKp .) 

Socrates: What then ? What if there was also an echo from the opposing wall of this prison , 

Tv 8’ ; ev e%ov kou p/co sk xoo KaxavxvKpo xo Seapcoxppvov , 
whenever any of those who passed along uttered a sound , do you think , that they would be 
07X0X8 xvq xcov 7xapvovxcov i|)9sy£,avxo , ovsv aoxooq av 

led to believe , that what uttered the sound was anything else than the passing shadow ? 

pysvaGav xo (|)9eyyopevov xv aLLo p xpv Ttapvooaav cnaav; 

Glaucon: (he said) Not I, by Zeus ! (eijvp , ouk eycoy’ Ma Av.) 

Socrates: (then I said) Certainly then , people such as these , will entirely believe/consider , 

515c 8’eyco pv, Sp ov xovooxov av riavxa7xaav vopv^ovsv 

that there is nothing ‘that is true’ , other than the shadows of those objects . 

ook xv xo a^p9eq aXLo p xaq avaat; xcov cnceoacrccov . 

Glaucon: (he replied) Quite necessarily . (I I o/./.p avayKp .) 

Socrates: (then I said) Consider then , what both The Liberation from the chains of selves , and 
8’ eyco pv , Iko7X8v Sp ova xe Kav ^oavv xcov Seapcov aoxcov Kav 

The Cure from their ignorance would be like , if in the course o/Nature , such a Destiny would 
vaavv xpq aijvpoaovpc;, av evp ev (jvoaev xovaSe xvq l;op- 

happen to selves . Whenever anyone would be Freed and Compelled to Suddenly Rise-up , and 
-|3avvov aoxovq : orcoxe xvq iW>9evp avayKa^ovxo e£,avi|)vpc; avvaxaaGav xe Kav 
to Turn-around their neck , and to Walk and Look-up towards The Light , but that in Doing All 
7xepvayevv xov ao/eva Kav PaSv^evv Kav ava|3^e7xevv 7tpoq xo (pcocg, Se 7xovcov 7xavxa 
these commands they would suffer , and because of The Brilliance , they would be unable to see 
xaoxa a^yov xe Kav Sva xaq pappapuyaq aSuvaxov KaGopav 

those shadows which they formerly saw . What do you think they would say , if one would tell 
515d 8Kevva xaq cnaaq cov xoxe ecopa , xv ovev aoxov av euxevv , ev xvq ^eyov 
self, that on the one hand, what they saw at that time is insignificant, but Now on the other hand , 
aoxco, oxv pev ecopa xoxe ^uapvac;, vov Se 

by being in some way much more near to Reality , and by having been Turned to that which is 
xv pa?Aov eyyuxepco xoo ovxoq Kav xexpappevoq 7xpoq 
more-real, they see more-correctly . And so , by also pointing-out to self, each of the objects 
paAAov ovxa P^87xov opGoxepa, Kav Sp Kav SevKvoq aoxco eKaaxov 

that pass along , should then question them , and compel them to answer what each object is ? 
xcov 7xapvovxcov epcoxcov avayKa^ov a7XOKpvvea9av o xv eaxvv ; 

Do you not think, that self would be both in a state of confusion , and would be led to believe 
ook ovev auxov av xe a7xopevv Kav pyevaGav 

that what they saw at that time , was ‘ more-true ’ than what was Now being pointed out ? 

xa opcopeva xoxe a^pGeaxepa p xa vov SevKvupeva ; 

Glaucon: (he said) Quite so .( Tlo^o y’.) 

Socrates: 2 Is it not the case then , that if one would then compel self to look towards 

515e Ookoov , ev Kav avayKa^ovaoxov aoxo P^87xevv 7xpoq 

The Light , their eyes would suffer and so they would flee by turning to such shadows which 
xo (pcocg xa oppaxa av a^yevv xe Kav <()eoyevv anoaxpeitjopevov Tvpoq eKevva a 
they are able to behold , and believing that these are really more-clear than those being shown ? 
Suvaxov KaGopav , Kav vopv^evv xaoxa xco ovxv aaijveaxepa xcov SevKvopevcov ; 
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Glaucon: {he replied ) Such is the case . (eijvp ,Ooxgvc; .) 

Socrates: {then I said) But if one , were to drag self from there by force , through a rough 
8 ’ eyco r|v , 8 s Ev xvq e^Kov aoxov evxeoGev Pva Sva xpaxsvaq 
and steep ascent , and never stop until They would drag them up to The Light of The Sun , 
kou avavxooq xpq avaPaascoq kou pp avevp npiv e£,e^Koasisv eve; xo (pcoq xoo pMoo , 
would they not, while being dragged in this way , be both in pain , and be angry , 
av oo%v sA,Kopsvov apa xe oSovacrGav kou ayavaKxevv 

since after they had advanced towards The Light , by having their eyes filled with Brightness , 
516 kou erceiSp e^Gov Jtpoc; xo (pcoq, e^ovxa xa oppaxa peaxa aoypc; 
they would not even be able to see one of these objects which are now called Real . 

av ooS’ SovaaGav opav ev xeov vov ^eyopevcov a^pGcov; 

Glaucon: {he said) At the very least, not all of a sudden . 

yap av ye Oo e^au|)vpq. 

The (Gentle-Gradual) Liberation 

Socrates: In that case , I suspect, they would need habitual-acquaintance with them , 

Sp ovpav av Seovx’ LovpGevac; 

if they intend to see The Heavenly-Objects Above . And so , first of all, on the one hand , 
ei pe?Aov o\|/eaGav xa avco : Kav npcoxov pev 

they would most easily observe shadows , then after this , the reflections of both human-beings 
av paaxa KaGopeo xaq GKvac; , Kav pexa xooxo xa evSeo^a xa xs xeov avGpco 7 xcov 

and other things in Water , but later on , the things themselves . Then , from these observations , 
Kav xa xeov ak'kcov ev xovc; oSaav, Ss oaxepov aoxa : Ss sk xooxcov 

they would find it easier , if they would Look The Objects in Heaven and The Self Heaven , 
av p paov Geaaavxo xa ev xoo oopavco Kav xov aoxov oopavov 

by first Looking at The Light of The Stars and The Moon , by Night , 

7tpoap^e7rcov xo (jvoocg xeov aaxpcov xe Kav cre^pvpc; vokxcop 
and after that, Look at The Light of The Sun and The Sun , by Day . 

516b peG’ xo xoo pMoo xe Kav xov piUov ppepav . 

Glaucon: How could it not be the case ? (Lleoq 8 ’ oo ;) 

Socrates: Then, last of all, I suppose , they will be able to Look-upon and Behold 

8 p Te^eoxavov , ovpav, av Sovavx’ KaxvSevv Kav GeaaaaGav 
what The Sun Is , not in Water , nor apparitions of Self in a foreign-setting , 
ovov xov pMov eaxvv , ook ev oSaavv 008 ’ (jvavxaapaxa aoxoo ev a?Aoxpva eSpa , 
but Self according to Self , in The Proper Place of Self . 
aAA’ aoxov KaG’ aoxov ev xp xcopa aoxoo . 

Glaucon: {he said) Necessarily . (eepp , AvayKavov .) 

The Cure 

Socrates: And after this , they would by this time Reason with themselves , concerning Self ; 

Kav pexa xaox’ av pSp ao^oyv^ovxo nepv aoxoo 

that it is This that Provides The Seasons , and Years , and to Whom All have been Entrusted 
oxv ooxoc; o mpexeov xaq copaq xe Kav evvaoxooc; Kav xa navxa enixponeocov 
in The Visible Place , and that He is in a certain way The Cause of All those which they saw . 
516c ev xco opcopeveo xorao , Kav xvva xponov avxvoq 7tavxcov eKevvcov cov aijvevq ecopcov. 
Glaucon: {he said) It is clear, that after those observations , they may finally arrive at 
eijvp, Ap^ov oxv pex’ eKevva av e^Gov env 

these conclusions . (xaoxa .) 
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Socrates: What then ? By self Remembering their first ‘home’ and what passed for ‘wisdom’ 

Tv ouv ; auxov avapvpvpuKopsvov xpq Ttpcoxpt; ovKpaseoc; Kav xpq croijnaq 

‘there’ , and those who were their fellow-prisoners at that time , will they not think self to be 
sksi , kou xeov £,ovSsapcoxcov xoxe av ouk ovsi auxov 

Spiritually-Well-Disposed on the one hand , by the change , but on the other hand , pity them ? 

soSavpovv£jsvv pev xpq psxaPo^pq Ss s^ssvv xooq; 

Glaucon: Quite so .( Kou paika .) 

Socrates: But if there were , at that time , any honors and praises and prizes among themselves , 

Ss sv pcrav xoxs xvvsq Tvpav kou swavvov kou yspa nap’ a^ikrpaDv 
for selves who most keenly perceived what was passed along and most remembered which shapes 
aoxovq xeo o^uxaxa KaGopcovxv xampiovxa, kou pa^vaxa pvppovsuovxv oaa 
customarily passed first, and which passed later , and which of them passed at the same time , 
516dsvco0sv TtopsusaOav npoxspa xs kou uaxspa kou apa , 

and , from these observations , were then most able to anticipate what was about to happen ; does 
kou sk xouxcov Sp Suvaxcoxaxa ouropavxsoopsveo xo ps^ov p£,svv, av 

it appear to you that self would be desirous to have such honors for self and envy those 

Soksvc; auxov sTuGoppxvKcoq sxsvv sksvvovc; auxco Kav £jpikouv xooq 
among themselves so honored and so empowered ? Or , would they rather undergo what Homer 
mp’ xvpcopsvouq xe Kav svSuvaaxsuovxac;, av p nsnovOevav xo Opppou 
said , and overwhelmingly desire being ; 
xou , Kav aijvoSpa PouA,sa9av eovxa 

a hired field-hand, working for some other needy man ... 

Gpxsuspsv empoupov nap’ vXkw> aK^ppco avSpv 

Homer , Odyssey IX 489 

and would rather suffer anything at all, rather than to opine in that way and to live in that way ? 
516e Kav av paAAov nenovOsvav oxvouv p 5oc;a^svv Kevva xsKav £^pv sKsvveoq ; 
Glaucon: (he said) I think so , that he would choose to suffer anything rather than live that way . 

sijvp , sycoys ovpav Ouxcoq av Ss^aaGav nsvxovOsvav nav pa^ov p sKsvvcoq . 
Socrates: (I said) Then , envision the following also . If such a person should descend again , 

S’ syco pv, Sp svvopcxov xoSs Kav. sv o xovouxoq KaxaPaq naiUv 
and sit-down in the same seat, would not their eyes , accordingly , have to be filled , 

KaOv^ovxo svq xov auxov OaKov , av ou xouq oijvGa^pouc; ap’ a%ovp nikseoq 
with darkness , having come suddenly from The Sun ? 

aKoxouq , pKcov scpxvijvvpc; sk xou p^vou ; 

Glaucon: (he replied) Quite so indeed . (sijvp , Kav pa^a y’ .) 

Socrates: Surely then, if self would again be compelled to earnestly contend about 
517 Sp Ss sv auxov mxTav Ssov SvapDGuxaGav 

recognizing those shadows with those who have been continually chained , in which recognition 
yvcopaxsuovxa Taq SKsvvaq aKvaq xovq sksvvovc; asv Sscrpcoxavc;, sv co 
they were still dull, before their eyes recovered their former state , which former state could not 
apP^ucoxxsv, npvv xa oppaxa Kaxaaxpvav xpq auvpGsvac; ouxoc; S’ pp 

be effected at all, in a short time . Would they not then , provoke ridicule ? 

svp 7iavu o o^vyoq xpovoq , av ou ap’ 7rapaaxov(7rapsxco) ys^cox’ , 

And would it not be said about self, that by having ascended upward , they returned with 
Kav av ouk ^syovxo nspv auxou, oocg avaPaq aveo pksv 

their eyes utterly-ruined , and that it was not worthwhile to attempt to go above , and if ever 
xa oppaxa SvsijvGappsvoq , Kav oxv ouSs a£,vov nsvpaaGav vsvav avco ; Kav sv ncog 
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they are able to grasp in their hands and kill, The One Who would attempt to Liberate 
Sovouxo ^aPsw sv rave; yspen kou a7toKxsivsiv xov sTuysipouvxa M)sw 
and lead them up , they would kill Them ? 
xs kou avaysiv , av outokxsivovou ; 

Glaucon: (he said) Very much so indeed . 

scj)r| , Ii|)oSpa y’ . 

Socrates: 3 (then I said) Now then , O Dear Glaucon , 

517b S’syco pv, xowuv , co tpiTos T^auKcov , 

The Double Royal Couple 

(The Words Kopiov and Kopia are the masculine and feminine form of a multifaceted word 
denoting Royalty ; by denoting Possessing Power , such as by Possessing 
Supreme , Principal , Proper , Real or Legitimate Authority/Mastership/Lady-Lordship 

A : B : : C : D 

so that on the one hand , just as there is 

The Royal Couple of The Masculine Good and The Feminine Idea of The Good 
so also and on the other hand , there is 

The Royal Couple of The Masculine Sun and The Feminine Light of The Sun) 

This Image!Icon!Likeness must be Applied as A Whole to The Preceding Logos ; 
Tauxpv xpv sucova npoaaTtxsov arcaaav xoiq spnpoaGsv ^syopsvoq, 

on the one hand , by Comparing , 
psv o«|)opmouvxa 

the place that comes to Light through Sight , to the habitation of the prison ; 
xpv s8pav ())ouvopsvpv Si’ o\|/scoq xp oucpasi xoo Ssapcoxppioo , 
but the light of the fire in self, to The Power of The Sun , 

8s xo (pooq xoo nopoq sv aoxp xp Sovapsi xoo pMoo : 
while on the other hand , Comparing 
Ss 

The Ascent Above and The Vision of Those Above 
xpv avaPacnv aveo kou Gsiav xcov aveo 
to The Ascent of The Soul into The Intelligible Place 
xov avoSov xpq \|/oypc; sic; xov vopxov xonov 
Thou will indeed not fail to grasp my Hope , seeing that This is what Thou desires to Hear ; 
y’ ooy apapxpasi xiGsic; sppq xpq s?auSoq , snsvSp xaoxpq sruOopsic; ockoosw : 
but God Surely Knows whether it happens to be True . 

8s Osoq nov oiSsv si xoyyavsv ooaa aVpGpq . 

Therefore , The Manifestations come to Light for me in this way : 

8’ ouv xa (|)ouvopsva (|)ouvsxou spot ooxco, 

In The Place of That which Is Intuitively-Recognizable , 
sv xoo yvcocrxco , 

The Last Object of Thought to be ‘Seen’ Is The Idea of The Good , 
xs^suxoua opaaGav p iSsa xoo ayaGoo 

-yet one can barely say to be Seen - but should be ‘Seen’, since one will come to The Conclusion 
517c kou poyiq , 8s oi|)Gsvaa cruPGioyiaxsa 
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that In the visible place , Self Is The Cause of All Creation and All that Is Just and Beautiful , 
coq sv opaxco aoxp svvav ama 7xavxcov is 7iaav opOcov Kav KaAcov , 
by Giving-birth to both Light and The Author (The Sun) of This ; 
xsKouaa is i^coq Kav xov Kopvov xooxoo , 

while In The Intelligible Place , Self Is The Author , by Providing both Truth and Intellect ; 
sv vopxco aoxp Kopva 7vapaaxopsvp xs aApGsvav Kav voov, 

and that This must Be Seen , by One who intends to act Soundly , either privately or publicly . 
Kav oxv xaoxpq Ssv vSsvv xov psAAovxa 7vpa£,svv spijvpovcoq p vSva p Sppoava . 
Glaucon: (he said) Surely then I also concur , in whatever way that I am indeed able . 

si))p , Sp syco Kav Xovovopav ov xponov ys Sovapav . 

Socrates: (then I said) Come along then , and see if you concur in the following . And so 
8’ syco pv, I0v xovvov Kav ^ovovpGpxv xoSs Kav 

do not wonder that those that arrive at this place , are unwilling to act in human affairs , 
pp Gaopacrpc; oxv ov sAGovxsq svxaoGa ouk sGsAoogv npaxxsvv xcov avOpcoraov xa , 
but their souls always press to spend the time of selves Above ; for it is somehow reasonable 
517d aAA’ av \|/oxav asv srtsvyovxav SvaxpvPsvv aoxcov avco , yap nov svkoc; 
that they be in this way , if indeed in turn this has to be according to the above-mentioned Image . 

ooxcoq suxsp au xoox’ s/sv Kara xpv nposvpppsvpv svKova. 

Glaucon: (he replied) It is certainly reasonable . 

si|)p , psvxov Evkoc; . 

Socrates: (then I said) What then ? Do you think that the following is anything wonderful ? 

8’ syco pv, Tv 8s; ovsv xoSs xv Gaopaaxov, 

If someone coming from Divine Contemplations , to human affairs , should behave awkwardly 
sv xvq sAGcov ano Gsvcov Gscopvcov S7U avGpamsva xa, acxxppovsv KaKa 
and appear extremely ridiculous , while they are still confused , before they have become 
xs Kav ())avvsxav aijvoSpa ysAovoq , Kav sxv apPAocoxxcov rrpvv ysvsaGav 
sufficiently conditioned to the present darkness , and while being compelled to contend in 
VKavcoq aovpGpq xco mpovxv oko7xco avayKa^opsvoq aycovv£,saGav sv 

courts of ‘justice’ or elsewhere , in some way , about the shadows of ‘justice’, or the shadows 
SvKaaxppvovq p aAAoGv noo 7xspv xcov ctkvcov xoo SvKavoo p av aKvav 
belonging to the statues , and to eamestly-contend about them , in what way these shadows 
517e cov ayai^paxcov, Kav Svapv^aaGav wspv xooxoo, onp xaoxa 

are seen by those who have never, at any time , Understood Self Justice/Righteousness ? 
vSovxcov 07X0 xcov pp 7 vco7toxs 7voxs u7vo^apPavsxav aoxpv SvKavoaovpv ; 

Glaucon: (he said) This is in no way at all wonderful. (scjvp , OuS’o7icoaxvouv Gaopaaxov .) 
Socrates: (then I said) But if someone indeed possesses Intellect , they should Remember , that 
518 S’syco pv, AAA’ sv xvq ys s/ov voov, av pspvpx’ oxv 

the eyes become confused in two ways , and from two causes ; both , when shifting from light 
oppaavv yvyvovxav S7uxapa£,svq Svxxav Kav ano Svxxcov , xs psGvaxapsvcov sk tjvcoxoq 
to darkness , and from darkness to light . Thus by considering that these same shifts also happen 
svq gkoxoc; Kav sk gkoxooc; svq (jvcoc;: 8s vopvaaq xaoxa xaoxa Kav yvyvsaGav 
in relation to the soul ; so that when we see anyone disturbed , and unable to perceive anything , 
nspv \|/oxpv , 07xoxs vSov xvva GopoPoopsvpv Kav aSovaxooaav KaGopav xv, 
we should not laugh in an unreasonable way , but we should consider , whether the soul by 
av ook ysAco aAoyvaxcoq , aAA’ av stugko7xov 7xoxspov 

coming from a more-Splendid Life is benighted by inexperience , or going from an overwhelming 
518b pKooaa sk (jvavoxspoo Pvoo saKoxcoxav 07 x 0 apGsvac; p vooaa 07 x 0 7xAsvovoq 
lack-of-Education to one more-Luminous , is filled with Luminous Brilliance , and thus , on the 
apaGvac; svq ijvavoxspov sp7vs7xApaxav AapTxpoxspoo pappapoypq , Kav ooxco 
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one hand , we should surely consider the condition and life of The One , as Spiritually-Sound 
psv Srj too ncxGouq is kou Piou xriv suSaipovicrsisv , 

but on the other hand , we should surely consider the condition and life of the other to be pitiful ; 

8s xpv s^spasisv, 

and if one should wish to laugh at that self , their laughter would be less ridiculous , than if 
kou si PoiVioixo ys^av sn’ aorr) o ys^eot; av pxxov p 

they were to laugh at the soul that returns from The Light Above . 
sip Kaxays^aaxoq stu xp pKooap(pKco) sk o (pooxocg aveoGsv . 

Glaucon: {he replied) You also speak in a Very Measured Way . 

stpp, ^sysiq Kai pa^a psxpieoc;. 


Socrates: {I said) 4 Surely then , if this is True , our consideration concerning selves must be 
suiov, 8p si xaox’ akpGp , ppaq vopicrai 7xspx aoxcov Asi 

the following ; and Education is not such a thing as some who proclaim ‘it’ say ‘it’ is . Since 
xoiovSs , kou xpv rcaiSsiav oo% xoiauxpv oiav xivsc; s7iayysAAopsvoi ijiaaiv sivai. Ss 
they say, that since there is no Innate Knowledge in the soul , they will somehow insert ‘it’ , 

518c 8s i))acn , ook evooapc; S7uaxppp<; sv xp i|/uxp crcpsrcg nov svxiGsvai, 

as if they were inserting sight into blind eyes . 
oiov svxiGsvxsq o\|/iv xo^ou; oi|)Ga^poic;. 

Glaucon: {he replied) So they say . (scpp , yap oov Oaai .) 

Socrates: {then I said) But The Present Logos , indicates that This Same Innate Power 

8’ syeo pv , 8s O vuv 'koyoc, , appaivsi xpv xaoxpv svooaav Sovapiv 
does exist in the soul of everyone , including The Organ by which everyone Does Learn ; 

ys sv xp i|/oxp SKaaxoo, Kai xo opyavov co sKaaxoq KaxapavGavsi, 
just as , if the eye were unable to see in any other way , other than , by Being Turned 
oiov si oppa pv pp Sovaxov aX’kcoc, , p axpsijisiv 

along with The Whole Body , from the darkness , towards The Light ; so also , This Organ 
tpv xco o^co Gcopau sk too gkotooSouc; 7ipoq (|)avov , 00X00 
Must be Turned along with The Whole Soul ; from the place of Becoming , towards The Place 
sivai 7xspiaKxsov ^ov xp o^p i|/uxp sk too yiyvopsvoo, siq xo 
of Being , until She may be able to endure The Contemplation 
ov seoq av ysvpxat Sovaxp avaaxsaGat Gseopsvp 
of The Most Bri ll iant Light of The Being ; but This we say , is The Good , do we not ? 

518d xo (jiavoxaxov xoo ovxoq : 8’xooxo ijiapsv sivai xayaGov : p yap ; 
Glaucon: Yes . (Nai.) 


The Hyparxis of The Intuitively-Recognizable/Knowable 


TRUTH 


The Place 



INTELLECT 


of Being 



The Place of Becoming 
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Socrates: (then I said) This then, shall be The Art of The Conversion of Self ; in what way , 

S’ syco r|v , Tooxoo xoivov av sip xsxvp xpc; 7ispiaycoypc; aoxoo , xiva xpo7xov 
It shall be Turned with the greatest ease and efficaciousness . Not to implant in Self the power 
psxaGxpai|)pGsxai coc; paGxa xs kou avoaipcoxaxa , oo spuoivaai aoxoo xoo 
to see , but on the one hand , by considering that Self already possesses The Power to See , 
xo opav, ak/C psv , coc; aoxo s/ovxv 

to contrive a way to accomplish This Conversion , since on the other hand , Self was not 
SiappxavpGaaOai xooxo 5s ouk 

Properly arranged/turned/conditioned , by not Looking to Those which It should . 

opGcoc; xsxpappsvco ooSs pXs7xovxi oi sSsi . 

Glaucon: (he replied) That is reasonable . (si))p , yap Eoiks .) 

Socrates: Now then , on the one hand , the other so-called virtues of the soul , are likely to be 
xoivov psv Ai akLax KaXoopsvai apsxai y/oxpc; kivSovsooogiv sivai 

in some way akin to those of the body . For they , in reality , do not exist in the soul before , but 
518exi syyoc; xcov xoo Gcopaxoq : yap xco ovxi ouk svouGai npoxspov 

are produced in her later by habits and practice ; but on the other hand , The Virtue/Excellence 
Sp7XOlSlG0ai OGXSpOV S0SGI XS Kai aGKX )gsgiv : Ss xoo 

of Presence of Mind , happens to be somewhat more - Divine than all others , as It never loses 
p i|)povpasi xoyxavsi oooa xivoc; paXXov Gsioxspoo navxoc; coc; ooSs7xoxs arcoXXoGiv 
Its Power , it appears , but according to which way It is drawn , It becomes Useful and Beneficial 
519 xpv Sovapiv soiksv , Ss 0710 o xpc; 7ispiaycoypc; yiyvsxai xPTcnpov xs Kai coi))s?apov 
or in turn , useless and harmful. Or have you not yet Brought to mind on the one hand , those 
Kav ao axppGxov Kav pXaPspov . p ootcco svvsvopKac; psv xcov 

who are said to be worthless , yet on the other hand , ‘wise’ ? First, by how sharply the little soul 
Xsyopsvcov 7xovppcov Ss Goijicov, psv cot; Spipo xo y/oxapvov 

Tooks-out for itself , and secondly by how precisely it ‘clearly-sees’ the things to which 
pXsnsi , Kai o£,scoq Svopa xaoxa si))’ a 

it has been directed , and by having no contemptible ‘sight’; thus it is compelled to be subservient 
xsxpa7rxav(xps7xeo), coc; sxov ou i|)aoXpv xpv o\|/vv , 5’ pvayKaapsvov mtppsxsvv 
to depravity ; so that by so much more acutely it ‘sees’ , by so much more does it work at vice ? 

KaKia , gogxs av ogco o^oxspov pXsnp , xogouxco 7xXsvco spya^opsvov Kaxa ; 
Glaucon: (he replied) Entirely so . (s(j)p , Flavo psv oov .) 

Socrates: (then I said) Flowever, if this aspect of such a nature had been knocked-off immediately 
S’ syco pv , psvxoi sv Touxo xpq xovaoxpc; xo ijmGseoi; Korcxopsvov soGoq 
from childhood , cut-free-all-round of the encrustations allied to generation (the world/region of 
sk naiSoq nspisKxmp xaq 7tpoGi|)osu; £,oyysvsvq xpq ysvsGscoq 
flowing becoming) as if being Liberated from the leaden-weights of becoming ; surely of all the 
519b coG7isp amXXaysv poXupSiSac; yvyvopsvav, Sp av 

feastings and pleasures and such-like greediness , which turn the sight of the soul , downwards . 
sScoSau; xs Kai pSovavq xs Kai xoiooxcov Xixvsiau;, rov axps^ouai xpv oiinv xpq i|/oxp<; Kaxro, 
And so , if Self would be Turned-around from this place to That ; towards The Truth (to The 
Kai aoxo av 7ispisGxpsi))sxo xooxo xo SKsiva sic; xaXpGp , 
Unchanging Place of Being) , then The Selves of Human-Beings , would See Most Accurately 

xcov aoxcov avGpcoraov scopa o^oxaxa 
Those Ideas , just as they see these things , towards which they are now directed . 

coGnsp Kai si))’ a vov xsxpanxai. 

Glaucon: (he said) That is indeed reasonable . (stpp , ys Eikoc; .) 

Socrates: (then I said) What about the following ? Is it not Reasonable and it necessarily follows 
S’ syco pv, Ti Sai xoSs ; ook sikoc; Kai avayKp 


293 


from what has been mentioned , that neither those who are tminstructed and inexperienced with 
8K xcov Ttposvpppsvcov, ppxs xooc; aTCavSsoxooc; Kav anerpooc; 

The Truth can ever efficiently manage a city ; nor yet those who allow themselves to spend their 
519c aLpOsvaq av note VKavcoq s7uxpo7xsoaav tcoLw , pipes xooc; scopsvooc; SvaxpvPsvv 
entire life in Learning . The former , because they have no Singular Vision/Target in their life , 
Sra xsLooq ev navSsva , xooc; psv , oil syooavv ook eva gkotvov ev too Pun , 
by Aiming at That which they must do , in whatever they do , both in private and in public ; 
axoyac^opsvooc; oo Sei 7ipaxxsvv a av anavxa 7tpaxxcoavv xe iSra Kav Sppoava , 
and the latter , because they are not willing to take part in public affairs , by being led to believe , 
xooc; 8s on sivai oo skovxsc; npa^ouavv pyoopsvov 

that while they are still alive , they Live abroad , in The Islands of The Blessed . 

sxi c^covxsc; a7TCOKiG0ai sv vpexove; paKapcov 
Glaucon: (he said) True . (sepr) , ALpOp .) 

Socrates: (then I said) Surely then , our work is to compel those of the cave-dwellers who have 
8’ syco pv , Sp Hpsxspov spyov avayKaaai xcov ovkvgxcov xaq 

the best natures , to approach towards that learning , which we declared in our prior discussions , 
PsLnaxaq (jmasrc; acjnKsaOav npoq xo paOppa o sijvapsv sv xco 7vpoa0sv 

to be The Greatest Learning , which again , was both , to Behold The Good , and to Ascend , 
srvai psyvaxov, xs xs iSsiv xo aya0ov Kav avaPpvav 

That Ascent ; and when they have Ascended , and having sufficiently viewed It , we are not 
SKsivpv xpv avaPaavv , Kav swsvSav avaPavxsc; VKavcoc; vScoav, pp 

to allow them , what is now allowed them . 

S7uxps7xsvv aoxovc; o vov S7uxps7xsxav . 

Glaucon: What is that then ? (To 7tovov Sp ;) 

Socrates: (then I said) For Self to remain there , and to be unwilling to descend again , beside 
519d 8’ syco pv , aoxoo Kaxapsvsvv To , Kav pp sOsLsvv KaxaPavvsvv jxaAxv wap’ 

those prisoners , nor take part in their toils and honors along with them , whether they be 
xouq SKSVVOUq Ssapcoxac; ppSs psxsysw XCOV 7XOVCOV XS Kav xvpcov 7Vap’ SKSVVOVt; , svxs 
less important or more important. 

(JvauLoxspav svxs cx7xooSavoxspav. 

Glaucon: (he said) Shall we then , act unjustly towards selves , and make them live a worse life , 
sijvp , E7 xsvx’ aSvKpaopsv aoxooc;, Kav 7tovpaopsv ysvpov ^pv , 
by selves having the power of being better ? 
aoxovc; Sovaxov ov apsvvov; 

Socrates: (then I said) 5 You have again forgotten , O friend , that this is not the concern of 
519e 8’syco pv, 7xaLvv E7xsLa0oo , co (pvAs, oxv xooxo oo psLsv 

The Law ; as in what way any one genus in The City shall Do Especially Well ; but in what way 
vopco oranc; xv sv ysvoc; sv noLsv npa^sv Svaijvspovxcoq so , aLL’ 

The Law can effectually bring This into being in The Whole City , by harmonically-bringing- 
ppyavaxav syysvsa0av xooxo sv xp oLp noLsv, £,ovappoxxcov 

together the citizens by persuasion and by compulsion , by making them share The Benefits 
root; noLvxac; 7xsv0ov xs Kav avayKp , rcovcov psxaSvSovav xpq coijvsLsvac; 
with each other , through which each genus will be able to Benefit The Common Good . Thus 
520 aLLpLovc; coavv sKaaxov av Sovaxov coi))sLsvv xo kovvov , Kav 

Self creates such people in the city , not in order to allow them to go wherever each one may 
aoxoc; spnovcov xovooxooc; avSpac; sv xp tcoLsv, ooy vva xps7xsa0av aijnp oixp SKacxxoc; 
wish , but in order that Self may use selves for the binding together of The City . 

PooLsxav, aAA’ aoxoc; Kaxayppxav aoxovc; vva sixv xov ^ovSsapov xpe; noTscoq . 
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The Shapes of Words spoken about: 


1. The Gods 


1. God is The Cause of The Good . 

2. God Never Alters : either from within or without 


These Laws Nurture: Presence of Mind in the Citizen Warrior, 
and Hqnee Fearlessness and draverv 
Through L'nits of Mind 
379c-383c 


3. God Never Misleads 

4. God is Free of any lie 


2.Spirits/Daimons 

1.,2., 3., 4. 


The Common Good : 


462a-b 

497c-d 

519e 


3. Heroes 

1., 2. , 3. , 4. A lie is useful to Healers 


4. Mankind/Those in Hades 


1., 2., 3., 4. 


Glaucon: (he said) True , I had indeed forgotten . 

si|)r| , ALq9q , yap S7isLa9opqv . 

Socrates: (I said) Now then , O Glaucon , consider that we shall not injure those Philosophers 
st7tov , xoivov , oo TLaoKcov , lK8\|/at oil ooS’ aSiKqaopsv ((nLoaoiliooc; 
who arise among us , since we only tell selves that which is Just/Fair , when we compel them 
yiyvopsvooq nap’ qpiv , oXka spoupsv npoq auxouq StKata , npoaavayKa^ovxsq 
to take care and be the guardians of the others . For on the one hand , we will say that those who 
520b s7upsA,sicx9ai is Kat ijiuAAaxsiv xcov aAAcov . yap psv spoupsv oxt ot 

become Philosophers in other cities , quite reasonably , need not participate of the toils in them ; 
yiyvopsvoi xoiooxoi sv xaiq aLLaiq tcoLsgi siKoxcoq ou psxsxouai xcov rcovoov sv auxaiq : 
for they spring-forth spontaneously , against the wishes of each government, thus on the other 
yap spijiuovxai auxopaxoi xqq aKouoqq sv SKaaxq 7xoLixsiaq, 8’ 

hand , it has to be Just , that what indeed springs-forth of its own accord , by owing its nurture 
s/si 8 ikt|v xco ys auxoijiusq , oi))siLov xpoijiqv 

to none , should not reach-out to pay-back for its nurture ; but we have engendered you for us , 
pqSsvi, pr|8’ 7ipo9upsiG9ai skxivsiv xa xpoi))sia : 8 qpsiq sysvvqaapsv upaq upiv 

both for the sake of selves and for the sake of the rest of The City Just as if you were The Leaders 
xs auxoiq xs xq aLLq 7XoLsi C0G7tsp qyspovaq 

and Kings in a bee-hive , and you have been educated better and more perfectly than those , 
xs Kai PaaiLsaq sv apqvsaiv , xs nsmiSsupsvouq apsivov xs Kai xsLsooxspov sksivoov 
and we made you more capable of sharing in both (the toils and honors attending public office). 
520c Kav paAAov Sovaxooq psxsxsvv apijioxspcov . 

Thus , everyone must descend , in their turn , to the cave-dwelling of the others , and must 
ouv sKaaxeo KaxaPaxsov sv pspsv svq xqv £,uvoiKqavv xcov aLLeov Kai 
accustom themselves to behold obscure objects . For when you become accustomed to them , 
^uvs9igxsov 9saaaa9ai xa aKoxsiva : yap ^uvs9i(^ipsvoi 

you will infinitely , better perceive things there , and you will recognize whatsoever each 
popico PsLxiov o\|/sg9s xcov sksi , Kai yvcoasa9s axxa SKaaxa 
of the images is , and being derived from what, from having Beheld The Truth concerning 
xa siScoLa saxi Kai cov, Sia xo scopaKsvai xaLq9q 7xspi 

Those that are The Beautiful , Just and Good . And in this way , The City shall be inhabited , 
KaLcov xs Kai SiKaicov Kai aya9cov : Kai ooxco q noLiq oiKqasxai 
by us and for us , as a Waking-Vision , but not as a dream , as most cities are now inhabited , 
qpiv Kai upiv unap , aAA’ ook ovap , coq ai noLLai vuv oiKoovxai 
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by those that fight about shadows with one another , and also raise sedition about governing , 

520d mio GKvapaxouvrcov 7tpoc; aZZpZouq is Kav araava^ovxcov nspi too apxevv , 
as if it were some ‘mighty good’. But surely The Truth has to be as follows : In whatever City 
coq ovxoc; Tvvoq psyaZou ayaOoo . 8s Ttoo to aZpOsq sxev ooS’ : sv p itoZsv 
those who are intended to rule are the least eager to rule , that City , will necessarily be inhabited 
oi psZZovrsq apxevv pKVGTa 7:po0upov ap£,svv , raorriv avayKp oiKsiaOav 
in The Best Way , and be the most free from sedition ; but that city , whose rulers 
otpiCTTa Kav aaraavaaTOTara, 8’ rr|v apxovraq 

are of a contrary character , will exist in a contrary way . 

svavTiooq axooaav svavrvooc; . 

Glaucon: (he replied) Entirely so . (ec))r| , Ilavu psv oov .) 

Socrates: Therefore , do you think that our pupils will disobey us , upon hearing this , and not 

oov ovsv ov rpoijnpov A7tsv0pGOUGW ppvv , aKouovrsc; raur’, Kav ook 

be willing to labor-jointly in The City , each one bearing their part, but desire to dwell most of 
s0sZpgougv ^upnovsvv sv tt| tcoZsv, SKaarov sv pspsv, 8s ovksvv no'kvv 

their time with one another , in The Pure Place ? 

Xpovov psr’ aZZpZoov sv tco Kaooapco ; 

Glaucon: (he said) Impossible . For surely we order just commands for those that are just . 

520e sijvp , ASuvarov : yap Sp s7UTa^opsv SvKava SiKavoc;. 

And certainly , each of them is to rule , as an unavoidable necessity ; in the opposite way 
ppv SKaGToq aorcov svgv to apxevv cocg S7r’ paAAov avayKavov ToovavTVOv 
to all the present rulers in All other cities . 
navxoq tcov vov apxovrcov sv sKaarp 7toZsv . 

Socrates: (then I said) It has to be in this way , O companion , for if on the one hand , 

521 8’ syeo pv, sxev Outgo , co sravps, yap sv psv 

you can uncover a Better Life for those who are to Rule , than that of Ruling/Goveming , 
s^soppGsvq apsvvoo Pvov rove; psZZouGW apxevv too ap£,svv , 

will it become possible for thee to have The City Well-Inhabited ; for in Self Alone , 
ysvsG0av Suvarp gov sgtv 7toZvc; so ovKoupsvp : yap sv aurp povp 
shall Those Govern who are Truly Rich , not in gold , but That in which The Spiritually-Sound , 
ap^ooGV ov tco ovtv 7tZougvov , ou xp^gvou , a XU ou tov soSavpova 

should be Rich , in a Good and Mindful Life . But if, while they are yet beggars and hungry 
Ssv 7 tZoutsvv , ayabpq ts Kav spijvpovoc; c^copcg. 8s sv tctcoxov Kav 7 tsvvcovtsc; 

for ‘Goods’ of their own , they come to the people , thinking that they should pillage/plunder 
ayabcov vSvoov vaavv stu ra Sppoava, ovopsvov Ssvv apna^sw 

frovn there ‘The Good’, then it is not possible (for you to have The City Well-Inhabited) . 
svTsu0sv rayabov sgtv ouk : 

For when ‘governing’ becomes the prize of contention , then by such a struggle being domestic , 
yap to apxevv yvyvopsvov nspvpaxpTOv , Kav tovoutoc; o 7ro^spoc; cov ovksvoc; 
and within them , it destroys both themselves , and the rest of the city . 

svSov ano^uGV ts aoTooq Kav xpv a?Apv tcoMv . 

Glaucon: (he said) Most true . (sijvp , Aikp0SGTara .) 

Socrates: (then I said) Have you then , any other kind of life , which disdains political office/rule , 
521b 8’ syco pv Exevq ouv , uva aXXov Pvov KaraijvpovouvTa 7 to^vtvkcov apxcov 

other than The Life of True Philosophy ? 
p tov rpq aM|9vvpc; ((ivloGoilivai;; 

Glaucon: (to which he then said) No by Zeus ! (oc, 8’ p , Ou pa tov Ava .) 

Socrates: But nevertheless , those who enter into political office/rule , should at least, 

AZZa psvrov tou vsvav sn’ auro Ssv ys 
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not be fond of governing ; otherwise , the rivals will indeed fight over it. 
pp epaaxaq apxsw : sv 8s pp, avxspaaxav ye pa/oovxav oi. 

Glaucon: How can it be otherwise ? (ricocg S’ ou ;) 

Socrates: Therefore , what others will you Call-to-Duty to enter upon The Guardianship 
ouv Tivaq a'k'kovq avajKaasiq vsvav stu ijiu^aKpv 
of The City , than Those with The Most Presence-of-Mind in Those aspects by which The City 
xpq rcokscoq , p ov ijipovipcoxaxoi nspi xouxcov, 8v’ cov noJac; 

is Best-Inhabited , and who also have other Honors , and a Better Life , than the political one ? 
apiGxa oiKsvxav, xs xs s/ouai aJAac; xipaq kou apsvveo Pvov xou tcoMxikou ; 
Glaucon: (he said) None others . 

sij)r|, OoSsvaq aJAouq . 

Socrates: 6 Are you willing then, that we now consider this ? In What Way shall 

521c BouAev ouv, pSp GK07xcopsv xoux’ , xvva xpo7xov 

such people be produced , and How shall one lead selves up into The Light , 

ov xoiouxoi syysvpGovxou kou ncaq xiq ava£,sv auxouq svq (pcocg , 

just as some are thus said to have been taken up to The Gods from Hades/The Unseen ? 

coGTCsp xvvsq Sp ^syovxou avs^Oevv svq Guouc; s£, 'AiSou ; 

Glaucon: (he said) How then could I not be willing ? 

sc()p , ncoq yap ou Poui^opai;) 

Socrates: Certainly then , this , as it reasonably appears , will not be playing ‘turning the shell’ ; 

Sp Toox’ , coq soiksv , av ouk sip Tcspiaxpo(|)p oaxpaKou 
but The Conversion of soul coming from a certain benighted day to The True Upward Journey 
ak.’ka 7xspiaycoyp \|/uxpc; sk xivoq vuKxepivpc; ppspaq svq a^pGvvpv 87xavo8oq 
into Real Being , which we surely say is True Philosophy . 
xou ovxoq ouaa , pv Sp (jipaopsv svvav ai^pGp ())iA,OCTO<j)iav . 

Glaucon: Entirely so . (Tlavo pev ouv .) 

Socrates: Is it not the case then , that we must consider which of the Studies/disciplines/learnings 
Oukouv Sev GK07X£vaGav xv xcov paGppaxcov 

possesses such a Power ? 

£%£! xoiauxpv Suvapvv ; 

Glaucon: How could we not ? (neoc; yap ou ;) 

Socrates: What then could The Study be , O Glaucon , which Draws the soul away from 

521d Ti ouv av paGppa £ip, co T^auKtov, oMcov \|/uxp<; ano 

that which is becoming , towards The Being ? O ; This Came To Mind while I was speaking . 

xou yvyvopuvou etcv xo ov; S’ xoSe evvoco apa ^uycov : 

Did we not indeed say , that it was necessary for them to be athletic in war-affairs while young ? 
p£vxov ouk £<()ap£v avayKavov xouxouq Eivav aG^pxaq noA^pou ovxaq veouc; ; 

Glaucon: We did say so . (yap Eijiapuv .) 

Socrates: Accordingly then , this discipline/study must be added to that for which we search . 

apa xouxo paGppa Aev npoGEXsw npoq xo ekevvco o ^pxoupuv . 
Glaucon: Which one ? (To tcovov ;) 

Socrates: That It not be useless to warriors . 

Mp Eivav axppcxxov no^EpiKovc; avSpaavv . 

Glaucon: (he said) It must be added , if indeed it is possible . 

£(j)p , Am p£VXOl , £VTt£p OlOV X£ . 

Socrates: Surely , they were instructed by us in gymnastics and music in our previous discussion . 
521e ppv y£ EmvSEUovxo ppvv TupvaaxiKp Kav pouaiKp sv xco npoaGuv 
Glaucon: (he said) They were instructed in these . (uijip , Hv xauxa .) 
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Socrates: Thus on the one hand , gymnastics has been engaged with coming into existence and 
Kav psv yupvaaxvKp xsxsuxaKs 7rspv yvyvopsvov Kav 

going out of existence , in some way ; for it presides-over the increase and decrease of the body . 

a7to?Aupsvov 7too : yap £7UGxaxsv au£,pc; Kav (jvOvascoc; Gcopaxoq . 

Glaucon: So it has come to Light . 

Oavvsxav. 

Socrates: This then, cannot be The Study for which we search . 

Touxo psv 8r| av ouk svp pa0ppa o (^pxoupsv . 

Glaucon: It cannot. (yap Ou .) 

Socrates: But is it Music then , such as that which we formerly described ? 

522 Aa/T pouGVKp apa , oapv xo npoxspov Svp^0opsv ; 

Glaucon: {he said) But That was indeed , the counterpart to gymnastic , if you remember , 
si|)r|, AAA’ sksivtj pv y’ avxvGxpoijvoc; xpq yopvaaxiKpc;, sv pspvpaav, 
educating The Guardians with habits , while imparting no knowledge ; as that which Harmony 
navSsuouGa xouq ijvuAaKac; sOscn , xs , napaSvSooaa , ouk snvaxpppv , Kaxa appovvav 
offers , in some way , with Harmonic-Well-Being , while Rhythm , accords them with an 
sxooaa xvva suappoaxvav, Kav poOpov Kara 

Inner-Elegant-Measure , and offers certain other Habits , The Sisters of These , by Their Logos , 
supu0pvav , xs axxa sxspa s0p aSsAijja xouxcov sv xovq Aoyovq, 
both in such discourses that are mythical and in such that are nearer to The Truth . But in regards 
to Kav oaov xcov Aoycov pu0coSsvq Kav ogov pGav aAp0vvcoxspov : 8s 

A Study relating to Such a Good , Such as thou now searches for, there was nothing in Self 
pa0ppa wpoq xovouxov xv aya0ov , ovov go vov i^pxsvq , pv ooSsv sv aoxp . 
Socrates: (then I said) You have reminded me , most accurately . For, in Truth , 

522b 8’ syco pv , avapvpvpGKsvq ps : AKpvPsaxaxa : yap xco ovxv, 

Music was engaged in no Such Good . Then , O Divine Glaucon, what may Such A Study be ? 

svxev ooSsv xovouxov . aAA’ co Savpovvs TAauKcov , xv av xovouxov svp ; 
For All The Arts , have somehow appeared to be also engaged in banality . 
yap anaaai av xs/vav xou sSo^av svvav xs Pavauaov. 

Glaucon: How could they not be ? And certainly , what other study still remains 
neoq 8’ ou ; Kav ppv xv aAAo pa0ppa sx’ Asuvsxav 
that has been set-apart from music and gymnastics , and from The Arts ? 

KsxcopvGpsvov pouGVKpc; Kav yupvaGxvKpc; Kav xcov xs^vcov ; 

Socrates: {then I said) Come along then . Since we have nothing to take , yet outside of these , 

8’ syco pv, Osps , sv s/opsv ppSsv JcaPsvv sxv SKxoq xouxcov 
then let us take Something in these , That-Extends to All of The Arts . 

^aPcopsv xv xsvvovxcov stu 7iavxa xcov. 

Glaucon: What is that ? (To novov ;) 

Socrates: Such as , This That is Common , which All The Arts and Forms of Understanding 
522c Ovov xouxo xo kovvov , co waGav xs^vav xs Svavovav 

and Knowledge Use , and which , in the first place , everyone should Necessarily Learn . 

Kav snvGxppav wpoaxpcovxav, Kav o , sv npcoxovc; navxv avayKp pav0avsvv . 
Glaucon: {he said) What is it ? (scpp , novov ;) 

Socrates: {then I said) This minute distinction ; That which Perfectly Recognizes The One 
8’ syco pv, xouxo (Jiau^ov, To SvayvyvcoGKsvv xo sv 

and Those that are Two and Those that are Three . Thus , I define Self under the heading of 
xs Kav xa Suo Kav xa xpva : 8s A,syco auxo sv Ksi))a^avco 

Number and The Power of The Logos . Or does it not have to be in this way in regards to These ; 
apv0pov xs Kav ^oyvapov . p oux £X ev ouxco 7xspv xouxcov 
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that Every Art and Knowledge must Necessarily come to Participate of Selves ? 
roc; naaa xs%vq xs kou snvaxqpq avayKa^sxav yvyvsaGav psxoxoq aoxrov 
Glaucon: (he said) They must quite necessarily do so . (si|)q , Kou \iaka .) 

Socrates: (then I said) Is it not the case then , that the art of war must also Participate of Selves ? 

8’ syro qv, Oukoov q noikspvKq kou ; 

Glaucon: (he said) Quite necessarily . (s(|)q , ITo^q avayKq .) 

Socrates: (I continued) Palamedes , at least in the tragedies , shows up Agamemnon all the time 
522d si|)qv , ITaikapqSqq yoov sv xavq xpayroSvavq a7xo())avvsv Ayapspvova SKaaxoxs 
as being a most ridiculous general. Or have you not brought to mind where he claims , that 
ITayysikovov axpaxqyov . q ook svvsvoqKaq (|)qcnv oxv 

having discovered Number , he both arranged the ra nks encamped at Troy , and numbered-out 
soprov apvGpov , xe xa£,svq xco axpaxonsSro Kaxaaxqaav ev I/am Kav scqapvQpqaav 
the ships and all the other forces , which were , as it appears , not-numbered before ; and 
xaq vaoq xe Kav nuvxa xak'ka , xoo ovxrov , roq sovksv , avapvGpqxrov npo Kai 
Agamemnon , could not have known how many feet he had , if indeed he did not know how 
xoo Ayapsvvovoq , oo8’ svSoxoq oaooq noSaq sv/sv , svnsp pq qnvaxaxo 
to number them . Therefore , what other kind of general would you imagine himself to be ? 

apvGpeiv; Kavxov xvv’ novov axpaxqyov ovsv aoxov sivav; 

Glaucon: (he said) A strange one , as far as I am concerned , if this were True . 

8())q , Axo7TOV xvv’ , syroys , sv xoux’ qv a^qGsq . 

Socrates: 7 (then I said) Therefore , is there any other Discipline that we can establish as being 
522e 8’ syro qv, oov xv AXko paGqpa Gqaopsv 

necessary for a warrior , than to be able to both Use The Power of The Logos and to Number ? 
avayKavov no^spvKro avSpv SuvaaGav Kav ikoyv^saGav xs Kav apvGpsvv ; 

Glaucon: (he said) This indeed , most of all, if he would in any way intend to understand 
si|)q, y’ pa^vaxa Ilavxrov sv oxvoov ps?Asv snavsvv 
how to set-in-order , but even more if he intends to know what a human-being should be . 

xacqsrov 8’ paAAov sv Kav avGpronoq sasaGav. 

Socrates: (Isaid) Therefore , do you envision This Discipline just as I do ? 

svnov , oov Evvosvq xooxo xo paGqpa onsp syro ; 

Glaucon: What is that ? (To wovov ;) 

Socrates: It is possible that It belongs to Those Studies that Lead , Spontaneously , towards 
523 KvvSovsusv svvav xrov ayovxrov ijvoasv wpoq 

The Intellection , for which we are seeking , but that no one Uses Self Correctly , even though 
xqv voqavv rov i^qxoopsv , 8’ ouSsvq xpqaGav aoxro opGroq , 

Self Truly is Attracted in every way towards Ousia . 

ovxv s^kxvkco navxanaui 7ipoq ooavav. 

Glaucon: (he said) What do you mean ? 

s<()q , ITroq ^sysvq ; 

Socrates: (then I said) I shall try to make clear that which indeed appears to me . For let us 
8’ syro qv , Eyro 7xsvpaaopav Sq^roaav xo y’ Sokouv spov . yap 
Consider together , Those that I distinguish/divide/defme/set-apart by myself, that Lead towards 
^ovGsaxqq ov Svavpoupav nap’ spauxro ayroya 

That which we speak of and also those that do not, then let us come to an agreement or 
a ^syopsv xs Kav pq , ysvopsvoq ^opijvaGv q 

disagree , in order that we may also see more clearly if This is , such as I Intuit It to be . 
ansvns , vva Kav vSropsv aaijvsaxspov sv xooxo saxvv ovov pavxsoopav svvav. 
Glaucon: (he said) Please point them out. (st()q , Asvkvo .) 
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Socrates: (I said) I will point them out, if you will perceive , that on the one hand , impressions 
sitcov AeiKvopi, sx KaOopaq , psv xa 

that are received in the senses , do not call-forth The Intellection to Investigate , since they are 
523b sv roue; aiaOpaecnv oo napaKa^oovxa xpv vopaiv sic; s7UGKei|/iv , coq 
sufficiently determined by sense-perception , whereas on the other hand , Those in every way 
iKaveoq Kpivopsva 07 x 0 xpe; aiaOpaecoc;, 8s xa ixavxanaai 

entirely-call-upon Intellection to Investigate , since the senses provoke nothing that is Sound . 
SiaKe^eoopeva gKsivpv 87tiaKsx|/aa9ai , coq xpe; aiaOpaecoc; noioocpc; ooSev oyiec;. 
Glaucon: (he said) Clearly you mean those that appear at a distance and shadow-drawings . 

si|)r| , Spi^ov ^eyeic; i))aivopeva Ta rcoppcoGev Kax xa eaKiaypaijippeva. 
Socrates: (then I said) You have not at all hit-upon/apprehended that which I mean . 

8’ eyco pv, Oo rcavo exo/sc; oo A,eyco. 

Glaucon: (he said) What then , do you mean ? (st)>p , Iloia ppv ^eyeic; ;) 

Socrates: (then I said) On the one hand , those impressions that do not provoke a contrary 
523c 8’ eyco pv, pev Ta oo Ttapaica^ouvxa evavxiav 

sensation , at the same time , do not issue-forth in such Intellection . On the other hand , Those 
aiaOpaiv apa pp SKPaivei eic; oaa ; 8’ xa 

that issue-forth in the following way , I establish as Those that do provoke Intellection ; as when 
eicPaivovxa xxGppx coq mpaica^ouvxa , 87xeiSav 

sense-perception manifests one sensation , no more than its contrary , no matter if it strikes 
p aiaGpaic; Sp^oi xooxo ppSev paAAov p xo evavxiov , eix’ 7rpocnu7rxooGa 
from near-by or from far-away . But you will understand what I mean more clearly in this way . 

eyyuGev eixe noppcoGev. 8s eiaei a Jceyco aaijxsGxepov coSe . 

These , we say , should be Three fingers ; the smallest one , the second one , and the middle one . 
ooxoi, (jiapev , av siev xpsic; Saicxu^oi, o apiKpoxaxoc; xe Kai Seoxspoc; Kai o peaoc;. 


Likeness/Equality 
& Difference 
‘ At the same time ” 

Intellect Sees (& is puzzled) 
On the one hand 


‘each of them alike” No indication 
“sees no difference” Clueless 
the non differentiating soul 
turned to -sense itself- only 
On the other hand 


Intellection Asks 
“What is Itself?” 


Glaucon: (he said) Quite so . (stpp , ITavo y’ .) 

Socrates: Now then , understand me as speaking of them as being seen near-by . 

xoivov Siavooo poo Qq ’ksyovxoq opcopevooq eyyoGev . 

Then consider the following about selves . 
aX'ka cTK07rsi xoSe 7xepi aoxcov. 

Glaucon: What ? (To noiov ;) 

Socrates: On the one hand , each one of selves is alike , clearly seen as a finger, and in this way , 
523d pev eKaaxoq aoxcov opoicoq (Jiaivexai Aaicxo^oq, Kai xaoxp 

there is indeed no difference , whether seen in the middle or in the end ; or whether it is white 
ys ooSev Siaijiepei , sav opaxai ev xe peaeo eav x’ sv ea/axco , xe eav ^eoKoq 
or black , or if thick or thin , or anything else of this kind . For in All these cases , 

eav xe pe^aq , eav xe na/oq eav xe hsnxoq , Kai nav o xi xoiooxov . yap ev rcaai xooxoiq 
the soul of the many , is under no compulsion to bestir and provoke their Intellection to Ask , 
p i)/oxp xoov txoAAoov ook avayKa^exai xpv vopaiv enepeaGai 

“ What in the world , is a finger ?” 
xi tcox’ 8 GX1 SaKxo^oq : 
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for never does sight itself give a sign whether a finger is finger or its opposite , at the same time . 
yap ooSapoo p o\|/iq auxp sapppvs xov SaKxoXov sivai SaKxuXov p xouvavxiov apa . 
Glaucon: {he said) It does not do so . (sijip , yap oo ouv .) 

Socrates: {then I said) Is it not the case then , that such a case as this would indeed not be likely 
523e 8 ’ syeo pv, Ookoov xoiouxov xo av ys ook siKoxcoq 

to be provocative nor be able to arouse Intellection ? 
mpaK^pxiKov 008 ’ sip syspxiKov vopascoq. 

Glaucon: It is likely . (Eikoxcoc;.) 

Socrates: What surely follows then ? What about their Greatness and Smallness , does sight 
Ti Sp 8 s ; xo psysGoq Kai xpv apucpoxpxa p o\|/iq 

sufficiently see in regards to Selves , or does it make no difference to self , if one of Selves is 
iKavcoq opa apa aoxcov, Kai ooSsv Siaijispsi auxp xiva aoxcov 
situated in the middle , or at the end ? And in the same {indifferent) way with their thickness and 
KsiaOai sv psaco p sn’ saxaxco ; Kai coaaoxcoq naxoq Kai 

thinness , or their softness and hardness , does their touch and their other senses clearly perceive 
Xsnxaxpxa p paXaKoxpxa Kai aKXppoxpxa ; ap’ p aijip Kai ai aXXai SpXooaiv aiaGpasiq 
such qualities with no deficiency ? Or does each sense re-act about selves in the following way ? 
xa xoiaoxa ook svSscoq ; p SKaaxp noisi aoxcov coSs : 

First of all, must not the sense that has been assigned-over the hard , also have been set-over 
524 npcoxov pev pvayKaaxai p aiaOpaiq xexaypevp stei xco aKXppco Kai xsxaxGai 87U 
the soft ? And having so perceived , it reports this to the soul , as //'both hard and soft 
xco paXaKco , Kai aiaGavopsvp napayysXXsi xp \|/oxp w? ts aKXppov Kai paXaKov 
were the same ? (xaoxov ;) 

Glaucon: {he said) It is so . (Ooxcoq .) 

Socrates: {then I said) Is it not the case then , in turn , that in such cases , the soul must 
S’ syco pv , Ookoov ao sv xoiq xoiouxoiq xpv \|/uxpv 

necessarily be puzzled , concerning what in the world sense perception indicates to self as hard , 
avayKaiov anopsiv xi 7 xoxs p aiaGpaiq appaivsi aoxp xo cncXppov 

since it also calls the self/same thing soft; and so also when sense-perception reports the light 
sump Kai Xsysi xo auxo paXaKov, Kai p xou koui|)ou 

as heavy , then the soul must be puzzled about what is light and what is heavy ; 

Kai xou (3apsoq , xi xo koui|)ov Kai |3apo , 

if sense-perception indicates both that heavy is light, and that light is heavy ? 
si appaivsi xs xo papo kooi))ov Kai xo koui|)ov Papu ; 

Glaucon: {he said) For these are also , indeed strange interpretations to the soul , 

524b scpp , yap auxai Kai ys axo 7 xoi ai spppvsiai xp i|/oxp 

that stand in need of Investigation . 

Ssopsvai s 7 tiaKs\|/sa)q. 

Socrates: {then I said) Accordingly then , it is Reasonable/likely , that in such cases as these , 

8 ’ syco pv, apa EiKoxcoq sv xoiq xoiooxoiq 

that first of all, on the one hand , soul attempts by provoking The Power of The Logos and also 
npcoxov psv nsipaxai napaKaXooaa Xoyiapov xs Kai 

Intellection to Investigate , if each the things being reported are One , or whether they are Two . 

vopaiv smaKonsiv , sirs SKaaxa xcov siaayysXXopsvcov saxiv sv sirs Soo . 
Glaucon: How could that not be the case ? (ncoq 8 ’ ou ;) 

Socrates: Is it not the case then, that if they appear to be Two , each of them appears to be One 
Oukouv sav ijiaivpxai Soo, SKaxspov ijiaivsxai sv 

and distinct from the other . 
xs Kai sxspov . 
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Glaucon: Yes .(Nai .) 

Socrates: If then, each of them is One , then both of them are Two , hence the soul will indeed 
Ei apa SKcxxspov sv, 8s api|)oxspa 800, ye 

Intellectually-conceive them as Two distinct Units ; for if they were indistinct , it will indeed 
vot|ctsi xa 800 Ksxwpiapsva : Kap av axcopicrta ys 

not Intellectually-conceive them as Two , but as One . 

524 c 00 svosi 800, aXX’ sv . 

Glaucon: Rightly so . (Op 0 coq .) 

Socrates: We certainly say , that the sense of sight does perceive both great and small, but not as 
ppv ijiapsv , oxpiq seopa kou Msya kou apucpov a XX’ 00 

being distinct from each other , but as being something indiscriminate/confused . Does it not ? 

Ksxcopiapsvov ak'ka xi cxoyKsxupsvov . p yap ; 

Glaucon: Yes . (Nax .) 

Socrates: Thus , in order to obtain Clarity of this , The Intellection , in turn is Compelled to See 
8s Aia xpv aai|)pvsiav xouxoo p vopaiq an pvayxcaaOp iSeiv 
Great and Small not indiscriminately , but Definitely-Distinctly ; in the opposite way than that . 
psya Kai apucpov , 00 aoyKsxupsva a'k'ka Sicopiapsva , xouvavxiov p 'Ksivp . 
Glaucon: True . (AkpGp .) 

Socrates: Is it not the case then, that from This Source , somehow , 

OUKOOV SVXSU 0 SV 7 IO 08 V 

It suddenly begins to question us , 

87 xepxsxai (s 7 xepxopai) npcoxov spsaGai ppiv , 

“What in the world then, is That which is Great ? ” , 
xi 7 iox’ ouv scm xo psya 
and in turn, 

Kai ao 

“What in the world then , is That which is Small ? ” . 

xo apucpov ; 

Glaucon: In every way so . (IlavxamGi psv ouv .) 

Socrates: And in this way , we have surely called the one , Intelligible , but the other , visible . 

Kai ooxco Sp sKaksaapsv xo pev vopxov xo 8’ opaxov. 

Glaucon: (he said) Most Correctly . (sc()p , OpGoxax’ .) 

Socrates: 8 This then is what I was just now attempting to explain , when I said , that some 

524 d Tauxa xoivov apxi snsxeipoov ksysiv Kai eoq xa 

impressions , on the one hand , are provocative of The Understanding , while on the other hand , 
psv sgxi mpaK^pxiKa xpq Siavoiaq, 8’ 

others are not. And on the one hand , those which fall upon the senses , at the same time , 
xa 00 , psv a spuuixsi siq xpv aiadpaiv apa 

along with their contraries , I Define as being provocative of The Intellection , whereas on the 
Ss sauxoiq xoiq svavxioiq opiippsvoq mpaK^pxiKa xpq vopasooq 8s 

other hand , those that do not, do not awaken The Intellection . 

oaa pp , ouk syspxiKa . (As Dionysus was Awakened by The Muses) 
Glaucon: (he said) Accordingly then , I understand at this time , and it appears to me in this way . 

si|)p, xoivov MavGavco pSp , Kai Soksi poi ooxcoq. 
Socrates: What follows then ? In which of these two classes do you think, 

Ti oov; Tioxspov Soksi 

Number and The One belong ? 
apiGpoq xs Kai xo sv sivai; 
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Glaucon: (he said) I cannot bring this to mind . (si|)p , Ou £,uvvoco .) 

Socrates: {I said) Then Reason-by-Analogy from what we have already said . For if The One is , 
s())r|v , AAA’ avaAoyv^ou sk tcov Ttposvpppsvcov . yap sv to sv sir) 
on the one hand , sufficiently seen or grasped Self According to Self , by any other sense , 

524e psv vKavcoq opaxav r| AapPavsxav aoxo Ka0’ aoxo xvvv aAAp avaGpasv, 
then , it will not Lead towards The Ousia , just as we said in the case when we were comparing 
av ouk oAkov 8 jxi xpv ouavav , coansp sAsyopsv ern 

the fingers (A:B::B:C) . But if on the other hand , some contrary is always seen , at the same time 
xoo SaKxuAoi) : sv 8’ xv svavxvcopa asv opaxav apa 

with Self , so that it shall no more come to Light as One than Its contrary/opposite (2/Many) , 
aoxco coaxe ppSsv paAAov ijvavveaOav sv p Kav xouvavxvov, 
surely then, it would straightaway need Someone!Something to Judge/Determine , and Soul 
Sp av pSp 8sov xoo s7UKpvvouvxoq Kav \|/uxp 

would be Compelled to be Puzzled and to Search In Self , by Arousing The Conceptualization 
av avayKa^ovx’ avxopsvv Kav d^pxsvv sv aoxco , Kvvooaa xpv svvovav 
within Herself and to question Self , “ What in the world is The One Self ?” . And thus , 

525 sv saoxp , Kav avspcoxav , xv 7tox’ saxvv xo sv aoxo , Kav ooxco 
The Study/Discipline/Leaming which relates to The One , would be of the class of those which 
p pa0p avq 7xspv xo sv av svp tcov 

Lead-Up and Turn , (The Whole Soul) to The Contemplation of The Being . 
aycoycov Kav psxaaxps7xxvKcov S7xv xpv Osav xoo ovxoq 

Glaucon: (he said) But certainly , This Self has to be indeed about Sight , and not in a small way , 
scpp , AAAa psvxov, xooxo aoxo s/sv y’ 7xspv p o\|/vq , oux pKvaxa : 
For we See the same thing , At-Once , as One and as an infinite multitude . 
yap opcopsv xaoxov apa eoq sv xs Kav coq a7xsvpa xo nApOoq . 

Socrates: (then I said) Is it not the case then , that if indeed this were the case with The One , 

8’ syco pv, Ookoov SV7XSp xo sv 

then will not Every Number be affected in this same way ? 

Kav ^opmq apvGpoq 7xs7xov0s xooxco xaoxov ; 

Glaucon: Flow could they not be ? (ITeoq S’ oo ;) 

Socrates: But surely both Calculation and Arithmetic wholly relate to Number . 

AAAa ppv xs AoyvcrxvKp Kav apv0ppxvKp 7taaa 7xspv apvGpov . 

Glaucon: Very much so . (Kav paAa .) 

Socrates: These then indeed , as it has come to Light , Lead towards The Truth . 

525b Taoxa Ss ys vjvavvsxai aycoya 7ipoq aApbsvav. 

Glaucon: (he said) Transcendently so . (Y7xspi))ocoq psv oov .) 

Socrates: Accordingly then, They would be among to Those Studies for which we are searching , 
apa av svp pabppaxcov Civ ^pxoupsv 

as it is Reasonable . For on the one hand , the warrior must necessarily learn these studies , for the 
eoq sovks . yap psv 7xoAspvKco avayKavov pa0svv xauxa Sva xaq 

arrangement of his ranks ; and on the other hand , The Philosopher , for the sake of Touching 
xa£,svq 8s ())vAocto(|)(o Sva xo a7xxsov 

The Ousia , to be able to merge from the world of becoming , or they can never 
xpq ooavaq svvav s^avaSovxv ysvsascoq p pp8s7xoxs 

Emerge as a Rational-Minded-Being .(ysvsabav ^oyvaxvKco .) 

Glaucon: (he said) It is in this way . (sijvp , Eaxv xaox’ .) 

Socrates: But our Guardian indeed happens to be both a Warrior and a Philosopher . 

8s ppsxspoq O i|)o^a^ ys xoy/avsv oov xs 7xo^spvKoq Kav (Jn^oaoijvoq . 

Glaucon: Why , certainly ? (Tv ppv ;) 
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Socrates: Surely then , O Glaucon, it would be Proper to establish by Law , This Study , and 
Sr| , co T^aoKcov , av sir) npoapKov vopo0sxpaai to pa0ppa kou 
to persuade Those who intend to Participate in The Greatest Affairs of Their City , to enter into 
7 T 8 V 08 W root; ps?Aovxac; ps 0 s£,siv sv xeov psyicrccov xp noksi isvai S 7 U 
The Power of The Logos and to Engage Self , not in a common way , but by Self Intellection , 
525c ^oyicrciKpv kou av0a7ixsa0ai ainpt; , pp iSicoxikcoc; , aJA’xp amp vopasi, 
until they may arrive at The Contemplation of The Nature of Numbers , not for the sake of 
scoc; av ai|)iKcovxai 87U xp<; 0eav (jmascoc; xcov api0pcov , ouk /apcv 

buying or selling , as if they were preparing to become merchants and retailers , but both 
covpc; ooSs 7 ipaascoc; cot; ps^sxcovxac; epnopouq p Kanp^ouc; , a'/Jd xe 

for the sake of war and for the sake of facilitating The Conversion of The Self of Soul , 
evsKa 7io)ispoo Kai paaxcovpc; psxaaxpo())pc; xpc; aoxpc; vj/o/pc; 

from the world of becoming , to The World of Truth and Ousia . 
ano ysvscrscot; src’ a^p0siav xe Kai oucnav. 


Self Intellection 



Glaucon: (he replied) Most Beautifully Spoken . (Ka/./aax’ /.syeiq .) 

Socrates: (then I said) And surely , it also Comes to Mind , now that The Study of The Power 
8’ syco pv , Kai ppv Kai svvoco vuv xoo pa0ppaxoc; 7ispi xouc; 
of The Logos has being mentioned , how Elegant and in every way Useful It is for our 
525d ^oyicrpouc; pp0evxoq , coc; Kopi|/ov Kai 7io?Aaxp xppaipov saxi repot; ppiv 
Purpose/Intent , if one practices Self for the sake of Discovery , but not with a view to trade . 
o |3oiAope0a , sav xiq sxuxpSsop auxo eveKa xoo yvcopi^siv , akXa pp xoo KarcpA,eoeiv . 
Glaucon: (he said) In what way then ? (8i()p , Tip 8p ;) 

Socrates: In this very way which we now mentioned , how Self , in some way robustly Leads 
ye Sp Tooxo o vov s^syopev, cot; noi ai|)oSpa ayei 

The Soul Above and Compels Her to Dialogue about The Selves of Numbers , by never 
xpv \|/oxpv aveo Kai avayKat^ei 8ia^syecr0ai nepi xcov aoxcov api0pcov ooSapp 
accepting that Numbers possess visible and tangible bodies , if someone should so propose 
anoSexopevov api0poo<; exovxac; opaxa p arexa acopaxa , sav xit; npoxeivopsvoc; 
to Self in the course of the Dialogue . For as you know of course , those who are clever about 
525e auxp Sia^eypxai . yap cot; oia0a noo root; Seivooc; nepi 

these matters both ridicule and do not accept, if anyone attempts to cut The One Self (Par 142C) 
xauxa xs Kaxaye^coai Kai ouk anoSexovxai eav xiq enixeipp xepveiv xo sv auxo 
by The Logos , since if thou cuts Those , they multiply Them into bits , thus thou must be very 
xco ^oyco , ak'k’ sav ao sksivoi , no^an^aaiooaiv Ksppaxi^pc;, ao so^aPoo- 
careful that The One never come to Light not One , and thus appear to be many parts . 

-pevoi xo sv pp 7ioxs <()avp pp sv aXka nokka popia. 

Glaucon: (he said) Most Truly Spoken . (sepp , Alp0saxaxa A,sysic;.) 

Socrates: What then do you think , O Glaucon , if one were to ask selves , 

526 Ti ouv oisi , co T^aoKcov , si xiq spoixo auxooc;, 

“O wonderful people , about what kind of Numbers are you dialoging in which The One Exists , 
co 0aupacnoi, 7ispi tcoicov api0pcov 8ia^sysa0s, sv oic; xo sv screw 


304 




such as you think worthy ; Each One being both , Equal to Every-other One and not Differing 
ovov opevq a^vooxs , SKacrcov re ujov nav navxv Kav ouSe Svacjvepov 
in the smallest degree , and having no part In Itself ? ” What do you think they would answer ? 

crpvKpov , re sxov ooSev popvov sv eaoxco ; xv ovev aoxooc; av anoKpivaaGav; 
Glaucon: This , as far as I am concerned . That they speak about These Numbers 
Tooxo eycoys , oxv ^eyooavv rcepv xooxcov 

which can be Conceived-by-The-Mind alone , but cannot be Comprehended in any other way . 
cov ey/eopei SvavopGpvav povov , 8’ ooSapcoq Sovaxov pexaxsvpv^eaOav aAAeoq . 
Socrates: (then I said) Therefore you see , O friend , that in Reality , This Study , is very likely 
526b 8’ eyeo pv , oov Opaq , eo cjn^s , oxv xeo ovxv xo paGppa KvvSoveoev 

to be necessary for us , since it indeed clearly impels The Soul , to Use/Employ 
evvav avayicouov ppvv , ewevSp ye cjvavvexav npoaavayKa^ov xpv \|/oxpv xpp^Gav 
Her Self Intellection in regards to The Truth of Self ? 
xr| aoxp vopaev sn’ xpv a^pGevav aoxpv ; 

Glaucon: (he said) And surely , Self does this , in a very robust way . 

si|)r|, Kav Sr| pev , aoxo Ttovev ys acjvoSpa . 

Socrates: What follows then ? Have you ever considered the following ? How those who are 
Ti Sav; pSp e7xecnce\|/eo xoSe, cot; oi 

naturally Skilled-in-The-Way-of-The-Logos are also , as the saying goes , naturally shaip in All 
cjmaev ^oyiaxvKov xe coq 87vevv 87xoq c))oovxav o£,evc; evq navxa 

the studies , but those who are naturally slow , if they are instructed and exercised in This Way , 
xa paGppaxa , xe ot PpaSevq, av wavSeoGcoav Kav yopvaacovxav ev xooxco , 

although they receive no other benefit, nevertheless , all of themselves , proceed so far indeed , 
Kav s7uSvSoaavv ppSev a XXo axtjeikpGcoavv , opcoq 7vavxeg aoxov eve; xo ye 
so as to come to be more shavp . (yvyvecxGav o^oxepov;) 

Glaucon: (he said) It is so . (etpp , Egxvv ouxcoc;.) 

Socrates: And surely , as I think , you will not easily discover nor discover many studies , 

526c Kav ppv , coq eycopav, av ouk paSveoq eupovc; ouSe noldka 
which Provide a Greater Struggle in Real-learning and Real-practice as This One . 

a Ttapexsv pev^co novov pavGavovxv Kav pe^excovxv coq xooxo 
Glaucon: Indeed not. (Ou yap ouv .) 

Socrates: Surely then , on all these accounts , This Study must not be neglected , 

Sp mvxeov xooxcov sveKa xo paGppa ook acjvsxeov , 
but The Best Natures are to be instructed in Self . 
aXX’ ov apvaxov xaq cjvoaevq wavSeoreov ev aoxco . 

Glaucon: (to which he then said) I agree . 

oq S’ p , Sopcjvppv. 

Socrates: 9 (I continued) So then , on the one hand , let This be established among us ; 

8V7 vov, xovvov psv , Tooxo ksvgGco sv ppvv : 

but secondly , let us consider whether that which follows This , is Proper for us in any way . 

Se Seuxepov GKev|/eope9a apa xo sxopsvov xooxoo wpoopKev ppvv xv . 

Glaucon: (he said) What is it ? Or do you mean Geometry ? 

8(j)p , To Tcovov ; p Pieyevc; yeeopsxpvav ; 

Socrates: (then I said) This Self/Same . (ecjvp , xooxo Aoxo .) 

Glaucon: (he said) On the one hand , as far as Self extends to warlike affairs , it is clear that it is 
526d 8(j)p , pev Oaov aoxoo xevvev 7ipoc; xa no^spvKa , Sp^ov oxv 

Proper ; for Geometry relates to encampments and the ground-operations and in closing-up 
7tpoapK8v: yap 7ipoq xaq axpaxoneSeoaevc; Kav x©pvcov Kaxa^p\|/evc; Kav aovayeoyac; 
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and extending an army , and all those configurations into which they themselves form armies , 
kou SKxaasiq axpaxiac;, kou Sr| oaa aX'ka xa axqpaxi^ooai sv aoxoiq axpaxorcsSa 
both in battle and in marches , for it woidd make all the difference if self were a Geometrician 
xs xaiq paxaiq kou Ttopsiaiq, cov Siaijispoi aoxoo yscopsxpiKoc; 

or if self were not. 
kou av aoxoq pq . 

Socrates: {I said) But surely then , for such purposes as these , on the one hand , a small portion 
siTtov, Akk 1 8r| oov, 7tpoq xa xoiaoxa psv xv Ppa/o popiov 

of Geometry and of The Logos would suffice ; but on the other hand , we must enquire whether 
526e yseopsxpiac; xs Kai A,oyiapcov av s£,apKoi : Ss Ssi aKonsiaOai si 

The Greater and Further Advanced Part of Self , in any way tends towards That End ; to make 
xo nokv Kai 7roppcoxspco npoiov aoxqq , xi xsivsi npoq sksivo , xo noisiv 
it easier to Behold , The Idea of The Good . Thus we say , that everything tends to This End , 
paov KaxiSsiv xqv iSsav xoo ayaGoo . 8s ijiapsv navxa xsivsi Ttpoq aoxoas , 
by as much as It Compels The Soul to Turn towards That Place , in which IS (Eternally-Abides) 
oaa avayKa^si \|/oxqv psxaaxpsiJisGOai sic; sksivov xov xonov , sv co saxi 
The Most Divinely-Blessed Aspect of Being , to which All must Turn to See . 

xo soSaipovsaxaxov xou ovxoq , o rtavxi Ssi xporao iSsiv . 

Glaucon: (he said) Correctly so . (scpiq , OpGcoq ^sysiq .) 

Socrates: Is it not the case then, that if, on the one hand , It compels The Soul , to Contemplate 
Ookoov si psv avayKa^si GsaaaaGai 

Ousia , then It Properly-belongs to us ; but if, on the other hand , it compels the soul to be 
ouaiav 7rpoar|Ksi , si 8s 

attentive to generation , then it does not Properly-belong to us . 

ysvsaiv, oo 7tpoaqKsi 

Glaucon: We surely say so indeed . (Sq Oapsv ys .) 

Socrates: (then I said) Now then , even those who have but a little experience in Geometry , 

527 8’ syeo qv, xoivuv Kai oaoi sxsi apiKpa spnsipoi yseopsxpiaq, 

will indeed not dispute this point with us , that The Self Knowledge altogether contradicts 
ys Oo ap(|)iGPqxqGOUGiv xooxo qpiv , oxi q aoxq S7uaxqpq 7rav xoovavxiov 
the common modes of expression used by those who are practiced in Self . 

xoiq ^syopsvoiq ^oyoiq orco xeov psxaxeipi^opsvcov sv aoxq . 

Glaucon: (he said) Plow . (stpq , TToocg;) 

Socrates: On the one hand , in some way and out of necessity , they speak quite ridiculously . 

psv nov xs Kai avayKaieoq Asyooai pa^a ys^oicoq : 

For all the words they use appear to be spoken as if for the sake of some operation or practice . 
yap eoq navxaq xooq ^oyooq 7roioopsvoi Asyooai coq svsKa npaxxovxsq xs Kai npa^scoq 
Thus they talk of making a square , of extending , of adjoining , and all the like . 

(JiGsyyopsvoi xsxpayeovi^siv xs Kai mpaxsivsiv npoaxiGsvai Kai rcavxa ooxco : 
whereas on the other hand , The Whole of This Study , is somehow being practiced for the sake 
527b 8’ xo nav xo paGqpa saxi 7too srcixqSsuopsvov svsKa 

of Intuitive-Knowledge . (yveoaseoq .) 

Glaucon: (he said) Entirely so . 

stpq , riavxamai psv oov . 

Socrates: Even further , is it not the case then , that this statement must be assented to ? 

sxi Ookoov xooxo Siopo^oyqxsov; 

Glaucon: What is it ? (To 7toiov ;) 

Socrates: That It Is , The Intuitive-Knowledge of That which Always IS , but (absolutely) not, 
Qq yvcoGscoq xoo asi ovxoq, akk’ oo 
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of that which , in some way , at some time , is coming-to-be and being-dissolved . 

too u note yvyvopsvoo kou anoLLopevoo. 

Glaucon: (he said) Let it granted; for The Geometrical Knowledge is of That which Always IS. 

s())r| , EoopoLoyqxov : yap r| ysropsxpvKq yvroavq eaxvv xoo aev ovxoc;. 
Socrates: Accordingly then, O Noble One , It Draws The Soul towards The Truth , and 
apa , co ysvvave, OLkov \|/oxqc; npoq aLqOsvav Kav 

It would be Perfective of The Understanding of A Philosopher , so as to Maintain This Power 
av svq anspyaaxiKov Svavovaq (JnLoaoijvoo npoq axsvv(sxro) xo 

Above , which we now improperly direct below . 

avco, a vov oo Seov Kaxco. 

Glaucon: (he said) As much as possible . (si|)q , Qq paLvaxa ovov re .) 

Socrates: (then I said) Accordingly then , as much as possible , we must give orders , so that 
527c 8’ eyeo qv, apa Qq paLvaxa ovov x’ npoaxaKxeov onroq 

Those in This Beautiful City of thine , by no means neglect Geometry . For even the by-works 
or sv tt] KaLLuvoLev aov pqSsvv xpo 7 xro ai|)s£,ovTav ysropsxpvac;. yap Kav xa n apepya 
of Self are not small. (aoxoo mpepya oo apvKpa .) 

Glaucon: (to which he then said) What by-works . (oq 8’ q , Ilova .) 

Socrates: (then I said) Surely those which thou mentioned that relate to war ; and surely 
8’ syro qv , Sq xa A ao suxsc; nepv xov noLspov , xe Kav Sq 
also relate to all learning , so that they will be Received more Beautifully , we know somehow , 
Kav 7tpoc; nacaq paGqasvq, roars anoSs/saGav KaXXvov, vapsv 7xou 
that in respect to having learned Geometry or not, will make all the difference ‘in the world’ . 
oxv xs qppsvoq ysropsxpvac; Kav pq xro oLro Svovaev Kav mvxv . 
Glaucon: (he said) Certainly , in every way , by Zeus . 

si))q , pevxov Tro Ttavxv vq Av’ . 

Socrates: Let us then establish This Second Study for the youth . 

Sq xvGropsv xooxo Aeuxepov paGqpa rove; vsovc; ; 

Glaucon: (he said) Let us establish It . (sc()q , TvGropsv .) 

Socrates: 10 What then ? Shall we establish Astronomy as Third ? Or do you think not ? 

527d Tv Sav ; Gropsv aaxpovopvav xpvxov ; q Soksv oo; 

Glaucon: (he said) Let us do so , as far as I am concerned . For to have a good-sense about 

si|)q, oov Epovy’ : yap xo exevv soavaGqxoxsproc; nepv 

the seasons and months and years , properly-belongs not only to agriculture and navigation , 
ropaq Kav pqvrov Kav evvauxrov ixpoaqKsv oo povov yeropyva ooSe vaoxvLva 
but also no less to military-strategy . 
aAAa Kav oox qxxov axpaxqyva . 

Socrates: (then I said) You are amusing , as it is likely you are afraid that the multitude may 
8’ eyro qv, ev HSoc; , eovKac; SeSvoxv oxv xooq no'k.'ko’oq pq 
think you are recommending ‘useless’ studies . But this study is not altogether contemptible , 
SoKqq npoaxaxxevv axpqaxa paGqpaxa . 8’ xo eaxvv oo mvo (jvaoLov 
even though it is difficult to persuade them , that by Each of These Studies , a certain Organ in 
oXha ioXztiov 7 uaxeoaav, oxv eKaaxoo xooxovq xovq paGqpa aw xv opyavov sv 
The Soul is both Purified and Rekindled , which was being-destroyed and blinded by 
527e v|/oxq? xe SKKaGavpexav Kav ava^ronopevTav a 7 xoLLopevov Kav xoijvLoopevov vno 
pursuits of another kind ; an Organ which is Better Worth Saving , than innumerable eyes ; since 
snvxqSeopaxrov xrov aAArov , ov Kpevxxov aroGqvav popvrov oppaxrov : yap 

The Truth is Seen by Self Alone . Thus on the one hand , to Those who Share the Same opinion 
aLqGeva opaxav aoxro povro. oov psv ovq ^ovSoKev xaoxa 
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you will appear so as to speak extraordinarily well; but on the other hand , to those who have 
So£,sic; coq A,sysiv appxavcoq so : 8 s oaoi statv 

never perceived This , will probably be led to think that you are saying nothing at all. 
pr| 8 apr| paOppsvoi xooxoo , siKoxcoq pypaovxai as ^sysiv oo 8 sv : 

For they see no other benefit from These Studies Themselves , that is worthy of speech . 
yap opcoaiv oux ak^pv a>(|)s^siav an’ auxeov a£,iav koyou. 

Consider then , from this point of view ; which of these two groups , are you addressing ; 
aK07xsv oov auxoGsv , 7 tpoq noxspouc; Staksysi 

or do you address neither of them , but The Words were produced primarily for the sake 
528 p 7 tpoq oo ouSsxspouq , akka xouq ^oyouq tcoisi xo psyiaxov svsKa 
of Thyself , yet you will not begrudge anyone else any Benefit they may gain from Themselves . 
aauxou , ppv av 008 ’ (JiGovoic; xiq akkco , xv ovaaGat sv Suvatxo an’ auxeov . 

Glaucon: (he said) In this latter way , primarily for the sake of myself, I choose , to speak both 
£())rj, Ouxcoq , xo rcksvaxov svsKa spauxou , aipoupat, ksystv xs 
through question and answer . 

Kav speoxav Kav a7XOKpivsa0at. 

Socrates: (then I said) Come then , and let us go back . For surely we have not, just now , 

8 ’ syeo pv , Avays (ayeo)xovvuv, siq xou 7 uaeo(o 7 uaeo) : yap Sp ouk vuv 
rightly taken-up The Study that follows immediately after Geometry . 
opGcoq skaPopsv xo s^pq xp yseopsxpia. 

Glaucon: (he said) Flow did we fail to take it up ? 
stjjp , ITcoq ^aPovxsq ; 

Socrates: (then I said) After a plain surface (Circle), we immediately took-up a Solid (Sphere), 

S’ syco pv, Msxa stcutsSov , pSp ?iaPovxsq axepsov 

being in motion , before we took-it-up , Self-by-Self (Motionless/At-Rest) . But if we had 
ov sv 7xspu|)opa, npiv ^aPsvv auxo Ka0’ auxo : 8 s s/si 

proceeded Rightly , should have taken This Third Power , consecutively after The Second , 

528b opGcoq kapPavsiv xpixpv au/pv s^pq psxa Ssuxspav. 

Thus This is certainly The Power of Cubes which is also That which Participates of Depth . 

Ss xouxo saxv 7 xou xpv auxpv xcov kuPcov Kav xo psxsxov PaGouq. 

(Consider Dr. Martin Luther King’s Speech on The Length ,Width and Height of The Complete Life) 
Glaucon: (he said) It is so . But these indeed , O Socrates , seem to be , not yet discovered . 

stpp , Eaxi yap : ahXa xauxa ys , eo leoKpaxsq , Soksi oorao suppaGav. 
Socrates: (then I said) The causes of this , are twofold . First of all, because being difficult, 

8 ’ syco pv , xa aixia Aixxa : yap ovxa xocksna 

there is no city that holds Selves in honor , and are thus investigated rather anemically ; and 
sxsi ooSspia 7 xokiq 0 x 1 auxa svxvpeoq xs ^pxsvxav aaGsveoq , 

second of all, because those who do investigate Selves , are in need of a Guide , without whom , 
xs 01 ^pxouvxsq Ssovxai s 7 uaxaxoo avsu ou 

they cannot discover Selves . First, on the one hand , They are difficult to be obtained ; and when 
av ouk supoisv , Ttpcoxov psv ov x a ^ snov ysvsaGav , Kai S7xsixa 

They are obtained , as the situation is at present, those who investigate concerning Selves , 
ysvopsvou, coq sxev vuv , 01 i^pxpxiKoi 7xspi xauxa 

will not obey Them , by thinking too-highly of themselves . But if, on the other hand , 
av ouk 7tsi0oivxo psyakoijipovoupsvoi . si 8 s 

The Whole City would join in superintending Selves , by holding Them in High-esteem , 

528c okp nokiq ^uvs 7 tiaxaxoi auxa ayouaa(ayco) svxipeoq , 

both the very ones who inquired into Them would be obedient, and their inquiries by-being- 
xs ouxoi av 7xsi0oivxo xs (^pxoupsva 
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engaged-in , constantly and vigorously , would bring-to-Light , whatsoever They have to be . 
yevovxo cquvexcoq kou evxoveoq av sKijvavq 07iq s/ev : 

Since even now , They are despised by the multitude and cut-short by Their investigators , who 
stcsi kou vuv axvpa^opeva orto xcov nokkmv Kav Ko^ooopeva otco xcov ^qxoovxeov 
are unable to give an account of Their usefulness , however They forcibly increase in number , 
odk 8 /ovxcov koyov KaO’ o xv xpp^vpov, opeoq Pva ao^avsxav 

regardless of all these disadvantages , by Their Inherent-Grace . Nor would it be wonderful 
Jtpoq ouxavxa xaoxa vno xapixoq , ooSev Oaopaaxov 

that Selves should also come-to-Light . (aoxa Kav ijvavqvav.) 

Glaucon: (he said) And surely , on the one hand , this Grace also has to be quite remarkable . 
528D scpri , Kav Sq pev xo 87uxapv Kav e^ev ye Svaijjepovxcoq . 

But tell me more clearly what you were just now saying . For somehow , on the one hand , 
akka svtvs pov aaijveaxepov a Sq vuv s/vsyeq . yap 7tou pev 

you laid-down the study of a plain surface as Geometry (2 and 3 Dimensional/Static). 
exvOevq xqv wpaypaxevav xoo £7UTceSou yscopsxpvav . 

Socrates: (then I said) Yes .(5’ eyco qv , Nav.) 

Glaucon: (he said) Next after This Study , at first, you laid-down Astronomy , 

8<()q , Evxa pexa xauxqv xo pev npcoxov aaxpovopvav , 

but afterwards you drew back . (3 Dimensional and In-Motion) 

8’ uaxepov avexcopqaaq . 

Socrates: (I said) That is because , while I was hurrying to uncover all these matters rapidly , 
si|)qv, yap ZneoSeov Sve^e^Oevv navxa xa/o 

I advanced more slowly. For That Power/Increase of Depth , was , by method , next in order, 
PpaSoveo paMiov : yap xqv au^qq PaOouq ooaav peOoSov eiqqq , 
but we passed Her over , because the investigation of it is ridiculous ; and after Geometry 
rmepPaq auxqv oxv xq (^qxqaev s%si yskouoq pexa yeeopexpvav 
we mentioned Astronomy , which is about Solids-In-Motion . 

528e sksyov aaxpovopvav , ooaav PaOooq (Jvopav . 

Glaucon: (he said) You speak correctly . 

8<()q , ^eyevq OpOeoq. 

Socrates: (then I said) Now then , we establish Astronomy as The Fourth Study , assuming 
8’ eyco qv , xovvov xvOeopev aaxpovopvav Texapxov paOqpa , 
that Solid Geometry which we now set-aside, Subsists for us , if only the city shall support Self . 
eoq xqq vov 7vapa^8V7Xop8vqq u7xapxouaqq eav 7xo/aq pexvq aoxqv . 


4.Astronomy: Divine Figures : aoxa KaO’ aoxa 

Selves by Selves 
Motionless/Unchanging 
ETERNAL REST 
Divine Figures (Numbers): In Motion 
According to 

Propositions /Harmonic Movements/Problems — 
3. Geometry : Solid 


2. Geometry : Plane 

1. Arithmetic : Absolute 

Relative : Music 
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Glaucon: (to which he said) It is reasonable . And now I will praise Astronomy , O Socrates , 
oq 8 ’ r| , Exkoc; , kou vuv £ 7 raxvco aaxpovopxaq, co XcoKpaxeq, 
in the way that you regard/pursue Her , for which you reproved me just now for praising Her , 
r| ctu pexepysx o £ 7 rs 7 iAr|£,ac; poi Sq vuv (527d) snavvoovu 

in a commonly-vulgar way . For it appears to me that it is clear to everyone , that Self indeed 
529 coq ijxopxxKcoq . yap Soksi poi Sq^ov 7 iavxx , oxr axnq ye 
compels the soul to look to That which is Above , and from things here , She Leads Her There . 
avayica^er \|/oxqv opav exq xo avco kou ano xcov evOevSe ayex sksigs . 

Socrates: (then I said) It is equally reasonable , that it is clear to everyone , except to me . 

8 ’ syeo qv, Iacoq Sq^ov navxv TxXqv spoi : 

For it does not appear in this way , to me . 
yap ou Soksi ouxcoq spot. 

Glaucon: (he said) How then ? 

si|)q , Ttcoq AkXa ; 

Socrates: On the one hand , the way in which Self is now handled by those who introduce Her 
psv Qq auxqv vuv psxa/eipi^ovxai oi avayovxeq 

into Philosophy , entirely makes the soul to look downwards . 
exq (jn^oao(|)xav , navv Ttoxexv pjcenexv Kaxco . 

Glaucon: (he said) What do you mean by this ? ( 8 t))q , Ilcoq ^eyexq ;) 

Socrates: (then I said) You seem to me , to grasp within Thyself no ignoble (literal) opinion 
8 ’ eyeo qv , SoKexq pov PcapPavexv napa aauxco Ouk ayevvcoq 
of The Study about Those which Are Above . For you venture to think that if anyone 
xqv paOqaxv nepx xa q ecrxx avco : yap KxvSoveuexq sv xxq 
by looking up should really learn something by staring at the spangled-decorations on a ceiling . 
529b avaKumxcov av KaxapavOavox xi Oecopevoq rcoxKx^paxa ev opoijxq 

and are led to believe that self is “contemplating by intellecting ” but not with the eyes . 

Kai qyexaOax aoxov Gecopeiv voqaex a/TF ouk oppaai. 

Thus perhaps , you think beautifully , while I, on the other hand , think simply . For I, in turn , 
oov iacoq qysv Ka^eoq, eyeo 8 ’ euqOiKcoq. yap eyeo au 

am not able to conceive , that any other Study can make the soul look Above , except That 
oo Suvapai vopvaax xv aXKo paOqpa novoov \|/uxqv pA-enevv avco q eKevvo 
which must be about The Being , and in as much as It is about That which is Invisible . 

o av 7xepx xo ov xe q Kax xo aopaxov : 

But if a person attempts to learn anything about sensible objects , by gaping upwards , or with- 
Ss eav xxq 87uxsxpq pavOavexv xx xcov axaOqxcov Kexqvcoq avco q aop 
eyes-shut downwards , I say that Self cannot ever learn - for there can be no knowledge 
pepoKcoq Kaxco , (jxqpx aoxov av ouxe noxe paOexv - yap exsxv ooSev 87xxaxqpqv 
of such things - for the soul of Self is not looking Above , but below , even while “studying” 
xcov xoxouxcov - xqv \|/oxqv aoxoo ooxe (3^£7rexv avco aXXa Kaxco , Kav pavOavq 
floating on their back , either at land or at sea . 

529c vscov e£, UTtxxaq ev yq q ev Oa^axxq . 


Glaucon: 11 (he said) I stand Justly corrected , for you have correctly reproved me . 

etpq , exco AxKqv , yap opOcoq £7X£7X^q£,aq pox . 

But surely then , what did you mean by saying , that Astronomy should be learned contrary to 
a'k'ka Sq ncoq e^eyeq aaxpovopxav Seiv pavOavexv mpa 

the way in which it is being learned at present, if their learning is to be useful for what we say ? 
a pavOavouaxv vuv , ex paGqaecrOax pe^^oxev co<()e^xpcoq 7rpoq a ^eyopev ; 
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Socrates: {then I said) In the following way . On the one hand , that These Spangled Bodies in 
8’ eyco pv, QSe. pev xauxa xa 7xovKvkpaxa ev 

The Heaven , as they are indeed Spangled-Ornamentations in a visible medium , be thought to be 
xco oupavco , 87rev7xep s/evv 7xe7xovKvkxav ev opaxco, psv pyevaOav 

Most Beautiful and The Most Accurate of their kind , but far inferior to The True Ones ; such as 
529d Kakkvaxa kou aKpvPeaxaxa xeov xovouxcov , 8e rcoku evSevv xcov akpOvvcov , 

The Being of The Motion ; whether Quick (immediate) or Slow (At Perfect Rest) In True Number, 
xo ov r| ijvopac; xaxoc; kou ppaSuxpc; ev akpOvvco apvOpco 

and in All True Figures (The ideas) both in Relation to One Another which also Carry The 
kou men akpOeav xovc; axppaav xe npoq akkpka a Kav t|)epexou xa 
Beings that are carried-along In Them . Surely then Which Aspects , on the one hand , are 
ouaa (pepex evovxa : Sp a pev 

Comprehended by The Power of The Logos and of The Understanding , but not, on the other 
kprexa koyco Kai Svavova , ou 8’ 

hand , by sight ; or does thou think they can ? 

o\|/ev : p ctu oi8i ; 

Glaucon: (he said) Not in any way . (stpp , OuSapcoc;.) 

Socrates: {Isaid) Is it not the case then , that The Spangled-Luminosity of The Heavens must 
surov, Oukouv , xp noiKikia xov oupavov 

be used as a Paradigm/Prime Example for the sake of learning about Those Beings , in the same 
Xppaxeov mpaSevypaav 7tpoc; eveKa xpe; paOpaecoc; 7xepi eKevva , opovcoc; 

way , as if one should meet with diagrams/geometrical figures , having been drawn remarkably- 
529e coarcep xiq av evxuxov Siaypappaaiv yeypappevovc; Svaijvepovxcoc; 

well and elaborately by Daedalus , or some other artist or painter . For someone 
Kav 8K7T87i:ovppevovc; vno AavSakou p xvvoc; akkou Sppvoupyou p ypaijvecoc;. yap xvq 
who was trained/experienced to some degree in Geometry , upon seeing these figures , would 
eprceipoc; 7xoo yecopexpvac; , vSeov xa xoiaoxa , av 

be led to think , on the one hand , the resulting-workmanship to be most beautiful , 
pypaavxo pev a7xepyacna exsw Kakkvaxa, 

yet they would certainly think it ridiculous , to take these things seriously , as if they were 
ppv yekovov 8TUCTK07xevv auxa G7xouSp , coc; 

to grasp The Truth in selves about The Equal or Double or any other Symmetry/Proportion . 
530 kp\|/opsvov xpv akpOevav ev auxovc; vcxcov p Suikaavcov p xvvoc; akkpq aoppsxpvac;. 
Glaucon: {he said) How then, could it not be ridiculous , to expect it to be the case ? 

si|)p, Tv 8’ ou evvav yskovov pekkev; 

Socrates: {then I said) Surely you do not think , that one who is Truly an Astronomer is 

S’ eyco pv, Sp ook ovev Too ovxv acrxpovopvKov ovxa 

affected in the same way , when they look up to the movements of The Stars ? That Self , 
7X8VG8a0av xauxov a7xo|3ke7xovxa eve; xac; v))opac; xcov aaxpcov ; coc; auxov 
on the one hand , will take into account that Heaven and All in Self , are established in this way 
pev vopevv xou oupavoo xe Kav xa ev aoxeo ^uveaxavav ooxeo 

by The Demiurgos , in the most beautiful way possible ; for such works to be established , 
xco Sppvoopyco Kakkvaxa ovov xe coc; xa xovauxa epya GUGxpaaa0av 

but on the other hand , would Self not consider absurd , those who customarily imagine that this 
Se ouk , ovev, axo7 xov, xov vopv^ovxa pypaexav xpv 

Symmetry between night to day , and of both these , to a month , and also of a month to a year , 
£,oppexpvav vukxoc; Tipoc; ppepav Kav xooxcov Ttpoc; ppva Kav ppvoq 7tpoc; evvauxov 
and the other heavenly bodies , both to themselves , and towards one another, and that they also 
530b Kav xcov akkcov aaxpcov xe 7xpoc; xauxa Kav repot; akkpka , Kav xauxa xe 
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existed always in the same way , without undergoing any change , though they have a body , 
yvyvsaOav asv coaauxcoq ooSapp ouSsv mpaJAaxxsvv , xs sxovxa acopa 
and are visible ; and to search by every way to grasp The Truth about themselves ? 
kou opcopsva , kou i^pxsvv vxavxv xporao JaxPsvv xr|v aJcpGsvav auxcov ; 

Glaucon: (he said) It does so appear to me , now that I am listening to thee . 

si|)r|, yoov Soksv Epov, vuv aKooovxv aoo . 

Socrates (then I said) Accordingly then let us pursue Problems/Propositions in this way in 
8’ syco pv, apa psxvpsv npofTTppaavv ooxco 

Astronomy , just as they make use of Them in Geometry . But on the other hand , let us dismiss 
aaxpovopvav coavxsp ypcopevoi kou yscopsxpvav: 8’ saaopsv 

The Heavenly Bodies , if we intend to Truly Comprehend Astronomy and make That which is 
530c sv xco oopavco xa , sv psAAsv ovxcoq psxa^apPavovxsq aaxpovopvaq woipasw xo 
in the soul that is naturally Mindfu l/Resou rcefu l/Qu ick-VVitted Useful , instead of useless . 
sv xr| \|/oxp i))oasv (Jvpovvpov xPh^Pov axppaxoo. 

Glaucon: (he said) You are truly prescribing , a task many times harder than it is now practiced . 

sij)r| , H npoaxaxxsvc; xo spyov noXkan’kaaiov p coq vuv aaxpovopsvxav . 
Socrates: (Isaid) But I think , that we must indeed prescribe other tasks , in the self/same way , 
sv7rov , 8s Ovpav , ppaq ys npoaxa^sw xaKXa Kaxa xov aoxov xpo7rov , 
if we are to be of any Benefit as Law-givers . 
sav ppcov p xi oijvs^oc; coq vopoOsxcov . 

12 However , what Suitable Studies , have you to suggest ? 

AAAa yap xv xeov 7tpoapKovxcov paGppaxcov sxevq u7topvpaav; 

Glaucon: (he said) I indeed have none at hand , at the present time . 

scpp , y’ sx«> Ook ooxcoav , vuv 

Socrates (then I said) The Motion/Movement/Orbit , as 1 believe , surely presents us , not one , 
S’ syco pv , p i|)opa , coq syeopav, ppv mpsxexav, Oo sv , vXka 7rJcsvco sv8p . 
but Many Ideas/Kinds . Thus on the one hand , to enumerate All of Them would equally need 
530d oXha 7r?csvco svSp, oov psv svrcsvv xa navxa vacoq s£,sv 

some kind of wise person , but on the other hand , those which come to Light before us are Two . 

oaxvq aoijvoq : 8s a 7rpo(|)avp ppvv Kav Soo. 

Glaucon: What are they then ? 

nova Sp ; 

Socrates (then I said) Besides This Study , there exists The Counter-part of Self . 

8’ syco pv, npoq xooxco avxvaxpoijvov aoxoo . 

Glaucon: Which one ? 

To 7TOVOV ; 

Socrates: (I said) It is likely , that just as the eyes , have been fixed/fitted to Astronomy , 
sijipv , KvvSovsosv coq 7tpoq oppaxa nsnpysv aaxpovopvav , 

so also have the ears , been fitted to Harmonic Movements , and these are in some way Sister 
coq npcoq coxa naypvav svappovvov i))opav , Kav aoxav svvav xvvsq aSs^av 
Knowledges of one another, both as the Pythagoreans say , O Glaucon , and we agree . 
av S7tvaxppav a?Ap^cov,xs coq ov noGayopsvov ijvaav, co T^aoKcov , Kav ppsvq ^oyxcopoopsv. 
Or what shall we do ? 
p raoq 7rovoopsv ; 

Glaucon: (he said) Just so . 

scpp , Ooxcoq. 

Socrates: (then I said) Is it not the case then , that since this work is so great, we must inquire , 
530e 8’ syco pv, Ookoov snsvSp xo spyov noXv ftsoaopsGa, 
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how They speak about Selves , and if there exists anything else besides These ? But above all 
7teoq sksvvcov ^syoocn nspx aoxcov Kav sv u oXko npoq xooxovq ; 5s mpa navxa 

these matters , we must Guard That which is Our Own . 

xaoxa ppsvq (|)o^a£,opsv xo ppsxspov. 

Glaucon: What would that be ? (IIovov ;) 

Socrates That Those whom we nurture , must never attempt to learn any of Themselves 
ooq ppvv Ops\|/opsv Mp jiox’ s7uxsvpscnv pavGavsvv xv aoxcov 
imperfectly , and that do not always aspire to That Mark , to which all should be Directed ; 

axs^sq , Kav ook asv s£,pkov skskjs , oi navxa Ssi atjvpKsvv, 
such as we just now mentioned with reference to Astronomy ? Or do you not realize that they do 
531 ovov apxv s^syopsv rcspv xpq aaxpovopvac; ; p ook ovctG’ oxv rcovoocn 
the same sort of ‘procedure’ with regard to Harmony/Music just as they do in the other ? For 
xoiooxov 7tspi appovvaq Kav sxspov ; yap 

while they do measure the symphonies , in turn with each other, and the sounds they hear ; 

avapsxpoovxsq xaq aopijvcovvac; ao a^p^ovq Kav i|)9oyyooc; aKooopsvaq 
they labor ineffectually , just as ‘the astronomers’ . 

7IOVOOCTW avpvoxa eoG7xsp ov aaxpovopov. 

Glaucon: (he said) Yes , by The Gods , and quite ridiculously , by frequently repeating 
stjvp, Np xooq Gsooq, Kav ys ys^oveoq , noKvcopax’ 
certain notes , while hunting-closely with their ears to catch the sound they make , as if from 
axxa Gppsoopsvov xa coxa 7iapa|3a)^ovxsq ijvcovpv ovopa^ovxsq ovov sk 

a neighboring place , and on the one hand , some of them say they still hear a note in the middle , 
yevxoveov . psv ov (jvaavv sxv KaxaKoosvv xvva pxpv sv psaeo 

and that this interval, which measures them , is the smallest of all; while on the other hand , 

Kav xooxo Svaaxppa , co psxppxsov , evvav apvKpoxaxov, 5e 

others doubt this , and claim that the notes are the same as were sounded already ; and thus , 

531b ov aptjnaPpxoovxsq opovov eoq (JvGsyyopsveov pSp , 

both parties subject their intellect , to their ears . 
apijvoxepov npoaxpaapevov xou vou coxa . 

Socrates: ( then I said) On the one hand , you speak of those ‘useful musicians’ , who subject 
S’ syco pv, pev So Ssysvq xouq xppaxooq napexovxaq 

and put their strings to the test/torture , by turning them on their pegs . But on the other hand , 
Kav npaypaxa xavq x°p8ocvc; Paaavv^ovxaq , axpepSoovxaq snv xcov koSSotccov : Ss 
in order that the comparison itself may not be ‘drawn-out’ , by the ‘accusations’ of the strings 
vva p svkgov pp yvyvpxav paKpoxspa xe Kaxpyopvaq /opScov 

to the ‘beatings’ of the picks and of their denials and pretensions , but bring this image to an end , 
nSpycov 7tepv nSpKxpco Kav e£,apvpaeeoc; Kav aSa^ovevaq yvyvopsvcov xpq svkovoc; naoopav 
I say , that I do not mean these people , but Those Pythagoreans whom we just now said that 
cpppv oo Ssyevv xouxouq , a SS’ eKevvouq ouq Sp vov stjvapev 

we would question about Harmony/Music . For these do the same things in music , as the others 
531c eppaeaGav nepv appovvaq . yap xovq novouav xauxov xouq 

did in astronomy ; for they search for numbers , in these symphonies which are heard , 
sv xp aaxpovopva : yap (^pxouavv apvGpooq sv xauxavq xavq aopijvcovvavq xavq aKooopsvavq, 
but they do not Rise-up to Problems , to inquire what Numbers are Symphonic (Perfect) , 
aTT’ ouk avvaavv svq 7tpoP?cppaxa stugkotvsvv xvvsq apvGpov £,opi|)a)vov 
and which numbers are not (deficient-superabundant), and the reason why they are one or the other . 
Kav xvvsq oo , Kav Sva xv SKaxspov . 

Glaucon: (he said) For you speak of a Divinely-Spiritual task . 

si|)q , yap ^sysvq Aavpovvov rtpaypa . 
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Socrates: (then I said) Therefore , on the one hand , It is a Useful Search 

8’ syco r|v , ouv psv Xppavpov xriv (^pxpavv 

for The Beautiful and The Good , but if pursued in another manner , it is useless . 
npoq too Ka^oo xs kou ayaOoo , 8s psxaSvcoKopsvov a'kk.coq axppaxov . 

Glaucon: (he said) That is indeed likely . 

si|)r| , y’ EvKoq . 

Socrates: (then I said) 13 But if indeed The Method of Study of all these Arts which 

531 d 8’ syco pv, 8s sav ys p psOoSoq wavxcov xouxcov cov 

we have been discussing in detail brings us to Their Commonality and Kinship with Each Other , 
Svs^p^oOapsv avJuKpxav xpv Kovvcovvav kou ^oyysvsvav a>Ap^cov , 

and Infer by The Logos in what way Selves are Akin to One Another , in that case , The Pursuit 
kou ^u^AoyiaOp p xaoxa saxvv ovKsva a^p^ovq, xpv npaypaxsvav 

will bring us to us , something of Selves which we want, and Our Labor will not be unprofitable ; 

(|)spsw svq xv aoxcov a |3ou^ops9a kou 7 tovsva0av ook avovpxa, 

but if not, then it will be unprofitable . 

Ss si pp , avovpxa . 

Glaucon: (he said) 1 prophesy in this way also . Nevertheless , O Socrates , 
s<j)p , syco pavxsuopav ooxco Kav. akXa , eo XcoKpaxsc;, 
you speak of an overwhelming amount of work . (Xsysvq Ttapvxo^o spyov .) 

Socrates: (then I said) Do you mean the introduction , or what else ? Or do we not realize that 
8’ syco pv, ^sysvq Too 7vpoovpvoo p xvvoq; p ook vapsv oxv 
All These Arts are introductory to The Pasturage of Self , which we must Learn ? For surely , 
navTa xaoxa saxvv Jtpoovpva xoo vopoo aoxoo ov Ssv paOsvv; yap nov 
thou does not thi nk that those who are reputed to be expert in these Arts are indeed Dialecticians . 
aov oo ov SoKooav Ssvov xaoxa svvav ys Sva^sKxucov . 

[xoo vopoo aoxoo : from vopog : L/S Lexicon : I. 1. a feeding-place , a pasture . 

II. an abode allotted , a district, a province , a dwelling-place . 

III. anything assigned , a usage , a custom , a law . IV. a musical mode or strain . jfb] 

Glaucon: (he said) No by Zeus , except maybe , a very few indeed , which I have met. 

531e stpp , Oo pa xov Av’, sv pp xvvsq pa^a oiUyov ys cov syco svxsxo/pKa. 

Socrates: (I said) But if they are not able to Impart and to Receive some Logos , 

suvov , Ak’k’ pSp ovxsq pp Sovaxov Soovav xs Kav a7voSs£,aa9av xvvsq ^oyov 
will they ever be able to realize anything which we say that must necessarily be realized ? 

sasaOav noxs svSsvav xv cov ())apsv Ssvv ; 

Glaucon: (he said) They will never in turn , indeed be able to do this . 

s())p, OoS’ ao ys xooxo. 

Socrates: (I said) Is it not now the case , O Glaucon , that This is The Self Pasturage , which 

532 suvov , pSp Ookoov , co Huxokcov , ooxoc; saxvv o aoxoc; vopoq ov 
The Art of Dialectics Accomplishes/Comprehends/Penetrates ? Which by Being Intelligible , 

xo Sva^sysaOav wspawsv ; ov ovxa vopxov 

may also be said to be Imitated by the power of sight ; which power , attempts , as we observed , 
Kav av pvpovx’ p Suvapvq xpq o\|/scoc;, pv s7uxsvpsvv s^syopsv 

first, to look at animals themselves , then at Heavenly Bodies Themselves , and then last of all , 
pSp a7ro|3^s7Tsvv 7vpog xa i^coa aoxa Kav npoq aaxpa aoxa xs Kav Sp xs^suxavov 
at The Sun Himself . Thus , in the same way , when anyone attempts to use Dialectics , 

7tpoq xov piUov auxov . Kav ooxco oxav xvq snvxsvpp xco Sva^sysaOav 
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by The Logos without any use of the senses , they are impelled to That which Each Self Is , 

Sva too Pcoyoo avso mocov xcov avoGposcov oppav sn’ o skcxgtov aoxo saxvv 
and if they do not give-up , until they Grasp/Comprehend The Self Good by Self Intellect , 
532b kou av pp amoxp , npiv JiaPp o aoxo ayaGov aoxp voposv , 

then Self arrives at The End of The Intelligible , just as that does , at The End of the visible . 
aoxco yvyvsxav snxco xsksv xoo vopxoo , coa7tsp sksvvoc; tots stu too too opaxoo . 

Glaucon: (he said) Entirely so . (scj)r| , navxamov psv oov .) 

Socrates What then ? Do you not call This Same Passage/Journey/Progression , Dialectics ? 

Ti oov; oo Kaksvc; xaoxpv xpv rnpsvav Sva^sKxvKpv; 

Glaucon: Certainly , what then ? 
ppv Tv; 

Socrates (I said) Then indeed you have The Liberation from chains and The Turning-about 
8’ syco pv, 8s ys xs H Jioovc; ano Ssopcov Kav psxaaxpo(|)p 

from shadows towards the images , then towards The Light then The Ascent from The Earth 
ano xcov gkicov stu xa svSco^a kou xo (Jxxxg kou snavoSoq sk xoo Kaxaysioo 
towards The Sun . Again as there , on the one hand , one is unable to look-directly at animals 
532c svc; xov pkiov , Kav sksv psv aSovapva P^stvsvv sxv Ttpoc; xa ^coa 

and plants and The Light of The Sun ; on the other hand , Plere you have The Contevnplation of 
xs Kav <()oxa Kav xo 4>coq xoo pkvoo , Ss npoq 

Divine Apparitions in Water , and The Shadows of Real-Beings , but not the shadows of ivnages 
Gsva xa (jvavxaapaxa sv oSaav Kav GKvac; xcov ovxcov , aXk ook aKvac; svSco^cov 
cast by another similar (image-like flames) Source of Light , when covnpared to The Sun . 
arcooKva^opsvac; Sv’ sxspoo xovooxoo (pcoxoq coq Kpvvsvv Ttpoc; pkvov , 

The Whole Self Pursuit of The Arts , which we have described , also Possesses This Power 
p mop aoxp 7tpaypaxsva xcov xs/vcov , aq SvpkGopsv , Kav s%sv xaoxpv Sovapvv 
to Lead back-again , That which is Best in Soul , to The Contemplation of That which is Best 
smvaycoypv xoo Ps^xvoxoo sv \|/oxp repot; xpv Gsav xoo apvoxoo 

in The Real-Beings , just as in the former case , that which is brightest in the body , 
sv rove; ooov, cooTtsp xoxs too oa^soxaToo sv ocopaxv 

is led to That which is Most Brilliant in the corporeal and visible place . 

532d Ttpoc; xpv xoo (jvavoxaxoo sv xco ocopaxosvSsv xs Kav opaxco xoTtco . 

Glaucon: (he said) First of all, I accept it thus ; that on the one hand , even though it indeed 
stpp, psv Eyco amSsxopav ooxco psv Kavxov ys 

appears to me to be altogether difficult to accept, on the other hand , in another way it is difficult 
Soksv po7u svvav mvxamav /a Tsna amSsxeoGav 8’ ao aTXov y^aXsna 

not to accept it. But nevertheless -for we shall hear this , not only now at present time , but 
pp amSsxsoGav . 8s opcoc; -yap aKoooxsa oo povov vov sv xco mpovxv, aXT’ 
we must also return again often - setting-down these matters as they have now been expressed , 
smvvxsov Kav aoGvq mAAaKvc;- Gsvxsc; xaoxa coq sxsvv vov ^sysxav, 
let us go then to The Self Pasturage , and discuss It in the this way , just as we discussed the 
vcovsv Sp S7i’ xov aoxov vopov , Kav SvskGcopsv ooxcoq coonsp SvpkGopsv xo 
introduction . Say then what is The Way of The Power of Dialectics and by what Ideas 
7vpoovpvov . ksys oov xvc; o xponoc; xpq Sovapscoq xoo SvaksysoGav, Kav Kaxa nova sv8p 
It is then divided , and in turn what are Its Paths . For These , as it is likely , should conduct us 
Sp SvsoxpKs , Kav ao xvvsq oSov . yap av aoxav, coq sovksv , evsv ayoooav 
to Self , at which when we arrive , shall be as if a Resting-place from The Journey , and 
npoq aoxo, ov aijvvKopsvco av svp coonsp avamoka oSoo Kav 

The End of The Journey . 
xsToq xpe; mpsvac;. 
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Socrates: (then I said) You will not as yet, O friend Glaucon , be able to follow any further ; 

533 8 ’ eyeo r|v , east Oukst’ , co ()n^s Ti^auKcov , oiop x’ aKo^ouGsv ; 

though for my part, no lack of Good-will shall indeed be wanting ; nor would you still see 
87XSV xo spou ouSsv rtpoGupiap av y’ a 7 xo^vTtoi: 008 ’ av sxi iSoip 

the image of which we speak , but The Self Truth , which thus indeed comes to Light for me ; 

sneova 00 ^syopsv a Xk xo aoxo a^pGsp ,0 Sp ys ((jouvstou pm 

if then , this is so in Reality or not, is no longer worth being confidently affirmed ; but it must be 
- si 8 ’ tooto ovxcop p pp ouksx’ aipov Suaxupi^saGai : aXk' va^op- 

confidently-affirmed that what we should see is surely something like that . Do you agree ? 

icttsov 0 x 1 psv vSsvv Sp xv xoiouxov. p yap ; 

Glaucon: Surely , what then ? 

Tv ppv ; 

Socrates Is it not also the case then , that it is The Power of Dialectics alone , which can 
Kai Ookoov oxv p Suvapip too Siai^sysaGai povp eov av 
Reveal This to One who is Truly skilled/experienced in The Studies we have just recently 
i|)pvsisv((j)aivco) ovxi sp 7 xsipco Sp vov 

discussed in detail, but that it is possible by no other Power ? 

Sip^Gopsv , 8 s Suvaxov ouSapp a/Ap ; 

Glaucon: (he said) This also , is worth affirming . 

si|)p , tout’ Kai a^iov Snaxopi^saGai. 

Socrates: (then I said) At least, no one will dispute with us the following point; that 
533b 8 ’ syco pv , youv ooSsip apijnorPpxpGsi ppiv ToSs ^syooaiv , cop 

The Dialectical Method , is a Another/Different Study , which attempts to Grasp/Comprehend , 
psGoSop xiq a)Ap siuysipsi ^apPavsiv 

what each Being Is , in regards to All cases indeed , in Each Instance of Self , in an Orderly Way . 
o SKaaxov saxiv nspi mvxop ys 7xspi SKaaxoo aoxoo, oSeo . 

Since , on the one hand , all the other arts , are concerned either with the opinions and desires 
a/A’ psv naaai a?Aai xsxvai siaiv xsxpaijiaxai p Ttpop 8 o£,ap Kai sniGopiap 

of men or with generation and composition , or with the care of everything that grows and has 
avGpcoraov p npopysvsasip xs Kai aovGsasip p 7 tpop Gspansiav anaaai xcov ijioopsvcov xs 
been compounded . While on the other hand , the remaining Ones , whom we said had a grasp , 
Kai aovxvGspsvcov : 8 s av ^ovnav , ap sijiapsv s 7 rAapPavsaGai 

to some degree , of The Being , such as Geometry , and Such as Accompany This Study , on the 
533b xi xoo ovxop yscopsxpvap xs Kai xap snopsvap xaoxp , 

one hand , we see as if Dreaming about Being ; but on the other hand , it is impossible for selves 
psv opcopsv cop ovsipeoxTOUCTi rtspi xo ov , 8 s aSovaxov aoxaip 

to have/behold a True/Waking Vision , so long as they leave these hypotheses they use , 
vSsvv urcap , scop av xaoxap wroGsasav scoav ypcopsvai 

undisturbed/unmoved/untouched , without being able to Give/Impart The Logos of Selves . 

aKivpxoop , pp Suvapsvai SvSovai ^oyov aoxcov, 

For where The Beginning/Source , is that which is unknown , then the conclusion and 
yap co psv otp/p o pp oiSs, 8 s xs^soxp Kai 

intermediate steps , are connected from that which is unknown ; then by what contrivance can 
psxa^o xa , aop 7 TS 7 xA,SKxai s£, 00 pp oiSs, xip ppyavp 

an agreement of such a kind ever become Knowledge ? 
xpv opo^oyiav xoiooxpv 7 xoxs ysvsaGai sruaxpppv ; 

Glaucon: (to which he then said) By none at all. 

op S’ p , OuSspia . 
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Socrates: 


14 (then I said) Is it not the case then , that The Dialectical Method Journeys/ 

8’ syeo r|v , Oukouv , r| SiaXsKxiKq psGoSoq rcopsusxai 

ProceedsITraverses , in this way , alone , to The Source of Self , by taking-up/lifting/raising 
xauxq povq , src’ xqv apxqv auxqv , avaipouaa 
the hypotheses , in order that It may Firmly-establish them , and by gently/gradually Drawing and 
xaq urcoOsasiq , iva PsPaicoaqxai , kou qpspa sLksi Kai 

Leading Upwards , The Eye of The Soul - which was in reality buried in a certain barbaric bog - 
533d avaysiaveo , xo oppq xqq \|/uxqq 1(0 ovxi Kaxopropoypsvov ev xivi PapPapiKro PopPopro, 
by using Those Arts we have described in detail as Handmaidens and Assistants-in-Conversion ; 
Xpcopsvq aiq xsxvaiq SiqLGopsv auvspiGoiq Kqi auprcspiaycoyoiq : 

which on the one hand , through custom , we frequently call ‘Forms-of-Knowledge’ , but on the 
aq psv SiaxosGoq rcoLLaKiq rcpoasircopsv srciaxqpaq , 

other hand , They require another Designation , that is on the one hand , More-clear than opinion , 
8s Ssovxai vXk ou ovopaxoq , psv svapysaxspou q Sol;qq, 

but on the other hand , More-obscure than Knowledge . But somewhere in the preceding Logos 
8s apuSpoxspou q srciaxqpqq . 8s rcou sv xco rcpoaGsv 

we have indeed Defined Self as The Power of The Understanding . Whereas the dispute is not 
ys copiaapsGa auxqv Siavoiav : 8’ apdiaPqxqaiq sgxi ou 

as it appears to me , about a name , when matters of such import lie before us for examination . 
533e eoq Soksi spoi, rcspi ovopqxoq , xoaouxeov rcspi oiq oacov 7ipoKsixqv qpvv GKs\|/vq . 
Glaucon: {he said) It is indeed not . But it is about That which (Dialectics) will solely Reveal , 
stpq, yqp ouv Ou : qLL’ o qv povov SqLoi 

The Clarity of Vision , That will Assist/Help/Lead us out; which is said to exist in Soul , 
xqv aqi|)qvsiqv, qpKscrsi scqeo a Lsysi sv \|/oxq . 

Socrates: {then I said) Is it sufficient then , on the one hand , to call the first part Knowledge , 
534 S’syeo qv , Apscncsi ouv , psv KqXsiv xqv npcoxqv poipqv snvaxqpqv 

just as we did formerly , and on the other hand , the second part , The Power of Understanding , 
coGTtsp xo npcoxspov, 8s Ssuxspqv Siqvoiqv, 

then , the third trust , and the fourth image-thinking . Furthermore , on the one hand , 

8s xpixqv 7UGXiv Kqi xsxqpxqv sucqaiqv : Kqi psv 

both of these correspond to opinion , while on the other hand , both of Those correspond to 
xquxq cquvqpi|)oxspq Socqqv , 8’ SKsivq £,uvqpi|)oxspq 

Intellection . And on the one hand , that opinion is employed about generation , whereas on the 
voqaiv : Kqi psv So£,qv nspi ysvsaiv 

other hand , Intellection , is employed about Ousia . Likewise , whatever relation Ousia 
8s voqaiv 7tspi ouaiqv : Kqi o xi ouaiq 

has to generation , so also does Intellection have to opinion , and whatever relation 
7tpoq ysvsaiv, voqaiv 7ipoq Socqav, Kqi o xi 

Intellection has to opinion , so also does Knowledge to trustworthiness , and The Power 
voqaiq rcpoq So^qv, sraaxqpqv rcpoq rciaxiv Kqi 

of Understanding to image-thinking . But let us leave alone , O Glaucon , The Analogy 

Siqvoiqv rcpoq siKqqiqv : 8’ seopsv , co TLquKtov, xqv qvqLoyiqv 

of objects to which, these powers correspond , and the twofold division of each, such as , 
stj)’ oiq xquxq Kqi 8i%q Siqipsaiv sKqxspou , 

of the object of opinion and The Object of Intellection , in order that we may not 
534b So^qaxou xs Kqi voqxou , ivq qpqq pq 

strike-up many more discussions , than those that went before . 
sprcLqcq no'k'kan'kaauov Loyeov q oacov oi rcapsLqLuOoxsq (rcapsp/opai). 

[[Whereas for the sake of Clarity , and since we will take the time to descend , let us 
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take up The Analogy concerning these powers and their objects . According to Doctors 
of Philosophy Pierre Grimes and Regina Uliana , (Philosophical Midwifery : A New 
Paradigm For Understanding Human Problems , Hyparxis Press , ISBN 0-9648191-2-0) 
there are Six Categories that can be applied to The Divided Line ; such as ; 1) logical 
necessity , 2) sufficient evidence , 3) insufficient evidence , 4) lack of evidence , 5) denial 
of evidence , 6) unable to relate or to acknowledge the evidence (P63) . Now then , 5 and 6 
belong to the section called image-thinking and also irrational-belief since “they are 
always false (P62)” . Prejudice is the state of mind that follows along with 5 , and the 
Pathologos is the state of mind that follows along with 6 . Then on the one hand , 
Prejudice is a belief “about anything (P62)” , whereas on the other hand , the Pathologos 
“is primarily , a belief about 1) oneself, 2) reality, 3) love and 4) knowledge (P62)” . 
“Now by placing The Divided Line in Plato’s Allegory of The Cave and The Upper 
World , would not the shadows be the image-thinking of these prisoners ? Are not the 
objects whose shadows are projected on the wall of the cave , taken as “real” by the 
unsuspecting prisoners ? What then , are the states of mind of the prisoners , if the voices 
that are being heard are echoes of those Sophists (like Cephalos and Thrasymachos) that 
undermine the beliefs of the prisoners ? What if the objects carried on the heads of the 
Sophists -which are being presented on the little wall that is situated above the heads of 
the prisoners- represent the four kinds of family false beliefs about themselves and 
reality ? Therefore , if that which the prisoners take as “real” are only images ; echoes 
and shadows of human-made images , then the prisoners must be in a state of illusion that 
is a double illusion . Consider that belief cannot work in this double illusion , since on 
the one hand , there can be true and false beliefs just as there are true and false opinions , 
whereas in this case , there is nothing in their experience of echoes and shadows that can 
be Trusted , so that Trustworthiness is not possible in this realm of double darkness . 
There is no other word in English that can express this state , other than pathologos , 

Plato , of course , simply calls this realm image thinking ” (Letter of Grimes to Balboa) . 


Knowledge 1 

Aristocratic 


Being 

y Intellection/Insight into Ousia 
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Understanding 
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democratic 

democratic 


the protectorate-root of tyranny 
image-thinking 4 


Intellection : opinion 
Knowledge : Trust 
Understanding : image-thinking 

opinion about Generation 

Becoming 


5 tyrannical 6 

prejudice 5 “Is on the one hand, the lack of awareness , or only some awareness , that one is 
making a judgment about events in the natural world with insufficient evidence to establish its 
generality, while being unable to accept that there is sufficient evidence to deny its generality, 
yet thinking feeling and acting as if their prejudices were self-evident , general truths , whereas 
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on the other hand , the power ofprejudice may be nullified or modified by opposing data and 
evidence without having to trace how and why it was learned. ” 

pathologos 6 “Is on the one hand, the lack of awareness that one’s judgments about oneself and 
the nature of reality are derived from particular experiences in one’s past ,that are generalized to 
all ,and are unable to accept or relate that their pathological generalizations are derived from 
past experiences and that there is sufficient evidence to deny the generality of these judgments , 
yet thinking , feeling and acting upon them as if they were self-evident general truths , whereas on 
the other hand, the pathologos maintains itself securely and is even strengthened by data , or 
evidence, that is opposed to its claims and is only nullified after discovering/tracing why it was 
believed/learned and why its cyclical manifestation is always destructive to one’s noblest 
aspirations . ” 

Now then let us continue applying these particulars of prejudice and the pathologos 
to that which Plato says about the unsuspecting prisoners which are represented by Polemarchos 
and his camp which are many (327C ) , which we will compare to Socrates and his singular 
companion Glaucon . Now then on the one hand , I say that Polemarchos is the prime example of 
one who has inherited a prejudice , whereas , his prejudice is nullified by having been given 
opposing evidence by Socrates , and at which point, when he leaves behind the family/clan false 
belief (335E), Thrasymachos , the champion of the other prisoners and of their common 
prejudiced belief , with all the bluster of a tempest in a teapot, challenges Socrates , The 
Champion of The Good . And from this point on , Socrates takes charge of The Logos in a Virile 
Way , and never loses his Mastership of the discussion on Justice . 

On the other hand , I say that Adeimantos , the brother of Glaucon and one of the 
many companions of Polemarchos -who according to the role of the pathologos belongs to the 
camp of those that “will not listen (327C )”- is the prime example of the insidious way a 
pathologos is held . For even though he has been following the dialogue with Socrates from the 
beginning and has been answering with , “By all means” , “Entirely so” , “This appears to me to 
be correctly stated” , “Very much so” , “Precisely” , “But I do understand” and the like , but 
when they get to “the third wave” concerning the establishing of The Philosopher King within 
Oneself through Self Justice and Self Wisdom , his pathologos “ destroys his noblest aspiration ” 
of Self ; for his pathologos casts doubt upon the establishing of Self Justice and Self Wisdom 
when it makes him say “On the one hand , O Socrates , no one is able to contradict thine 
statements ; for through their inexperience of this method of question and answer , every time 
those who hear you saying that which you are now saying , are affected in the following way ; 
they think that they are being led astray/seduced/misled , little by little , by the logos of each 
question . Thus when all these trifles are collected together at the conclusion of the discussions it 
becomes apparent that their mistake is great and quite the opposite of their first admissions . . . 
although the truth is indeed not in any way advanced by this method (487B).” For he is “6) 
unable to relate or acknowledge the (overwhelming) evidence 

Now then on the one hand , I ask Thee to consider whether Philosophy , The Love 
of Wisdom/Truth -which was the Never-ceasing , Always-active “Work” of Socrates (Phaedo 
61 A) - could or would ever maliciously deceive anyone . I say , “Not any more than The Sun 
could or would make things cold , or any more than Justice could or would do harm to anyone or 
anything (335D)” . Whereas on the other hand , again I ask Thee to consider , that even the very 
best of families , like that of Plato himself, are subject to the pathologos ; for that family not only 
gave birth to a long line of Aristocrats , but also to one of the “thirty tyrants” that took over 
Athens during the time that Socrates was a young man (Apology 32C) . 

Therefore , Socrates pleads to Crito on behalf of The Laws of His City : 

“These (Laws), O Beloved Companion -Know Well- are That which I Believe I hear, just as 
The Korebants believe They hear The Flutes , The Self Ring of Their Logos Humming Loudly 
within Myself , and Enable Me to be Unaffected by anything else I hear . . .(Crito 54D)” 

0 
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Glaucon: (he said) Certainly then , as far as those other Analogies are concerned , 
s<))p, ppv KkXa KaO’ oaov xa alXa 
I agree , as far as I am able to follow . 

£,ovSoksi Sovapai S7isa0ai. 

Socrates Would you also call a Dialectician , The Person who Comprehends The Logos 
H kou Kaksiq Sia^sKxiKov i^apPavovxa xov koyov 

pertaining to The Ousia of each Being ? And as for the person who has no such comprehension , 
xpq ooaiaq sKaaxoo ; Kai xov s/ovra pp 

in so far as they are unable to give an Account to Self and also to another person , then according 
Ka0’ oaov pp sxp SiSovai "koyov aoxco xe kou akX(sy Kaxa 

to such inability , will you not say , that they possess Intellectual-Insight about These Beings ? 

xoaouxov av oo (Jipasic; s/siv voov 7ispi xooxoo 

Glaucon: (to which he then replied) How could I say so ? (oq 8’ p , Tloocg av (|)aipv yap ;) 
Socrates Is this not also the case , in the same way , concerning The Good ? Whosoever cannot 
Kai Ookoov eoaauxcoq uspi xoo ayaOou : oq av s/p pp 

Define-The-Limit by The Logos , by Selecting The Idea of The Good , Above All Others , 
534c 8iopiaaa0ai x© ^oy© a^s^oov xpv iSsav xou ayaOou ano navxcov xoov a'k'kcov , 
and just as in battle, by piercing through all refutations, eagerly-striving to Determine everything , 
Kai coanep sv paxp Sie^uov Sia navxcov s^syx©v , 7xpo0opoopsvoq s^syxeiv 
not according to opinion , but according to Ousia , in All these cases , Traversing-through them 
pp Kara So£,av akXa Kax’ ooaiav, sv mai xooxoiq Sianopsopxai 
with The Unfailing Logos , such a person, you will say , knows neither The Good Self 
xco anxcoxi i^oyco , ouxcoq xov ijipasic; siSsvai ouxs xo ayaOov aoxo 
nor has a hold of anything good whatsoever ; but if they have got a hold in some way 
ouxs s/ovxa ouSsv ayaOov oXko , a A, A,’ sx si()a7rxsxai rep 

of a certain image of The Good , then they have gotten a hold of it , by opinion , but not 
xivoq siScokoo , s^anxsaOai , 8o^p , ouk 

by Knowledge , and in the present life they are asleep and dreaming ; and before they are 
S7uaxppp , Kai xo vuv Piov umvcoxxovxa Kai ovsipono^oovxa , ixpoxspov 
Awakened , they will descend to Hades , until There , they are finally laid to deep-sleep . 
s£,sypsa9ai aijnKopsvov siq AiSoo Tipiv svGaS’ xsA,scoc; s7UKaxa8ap0avsiv ; 
Glaucon: (to which he then said) Yes by Zeus , I emphatically declare all these things indeed . 

oq 8’ p , Np xov Aia, ai|)oSpa ijipaco navxa xauxa ys . 
Socrates But you will certainly not, as I suspect, indeed allow thine own Children , whom 
AkXa av ppv ouk , cot; syeopai, ys saaaiq aauxou miSaq out; 
you Nurtured and you Educated in The Logos , if you ever Nurture Them in Deed , 
xpstpsiq xs Kai naiSsosu; xco ^oyco , si tcoxs xpscpoiq spy©, 
to have The Supreme Mastership/Authority over The Most Important Affairs in The City , 
sivai apxovxaq Kopioq x©v psyiaxrov sv xp no^si 

while they are irrational, just as irrational lines . 
ovxaq a'koyo’oq ©artsp ypappaq. 

[ [[ Consider that an irrational line , is a line that cannot be divided into 2 whole numbers or 
integers , or numbers that include fractions or decimals . Thus , their irrationality results 
from them not being Whole , Complete , in-Themselves . Yet, on the other hand , an irrational 
line , the diagonal line , in fact, when considered in-conjunction-with other lines , can be used 
quite rationally , to bring about Intellectual-Insight ; just as Socrates employed , in proving to 
Meno , that anyone , even a slave , with the Proper Guidance , can be brought into such a state , 
with a little help of course , from The Self-Evident-Inner-Living-Truth of Equality . jfb ]]] 
Glaucon: (he said) Of course not. (sepp , yap ouv Oo .) 


320 


Soc: Then you will lay down This Law for Selves . That They in turn Especially Comprehend 
Sr) xauxpc; NopoGsxpasvc; auxovc; paiUaxa avxv ^auPavsaGav 

That Part of Education (Dialectics) , from which They will become able to Question and Answer 
xpc; mvSsvc; , s£, pc; saovxav spcoxav xs Kav a7XOKpvvsa0av 

in The Most Knowledgeable Way possible ? (s7tvaxppovsaxaxa ovov x’ ;) 

Glaucon: {he said) I will so Legislate , in accordance with thine Logos indeed . 

534e sij)r| , NopoGsxpaco, psxa aou ye. 

Socrates {I said) Take notice then, does it appear to thee , that Dialectics is to be placed 
syco si|)T|v, Ap’ oov Soksi aov p Sva^sKxvKp KsvaGav 

On-High by us, as if It were The Cap-Stone for The Studies? And no other study can Properly 
s7ravco ppvv , coansp GpvyKoc; xok; paGppaavv , Kav ooksx’ ak.'ko paGppa av opGcoc; 
be raised higher than This One ... but already , everything concerning our Studies is Complete ? 
S7tvxv0sa0av avcoxspco xouxoo , a Xk pSp xa xcov paGppaxcov sxsvv xs^oc;; 

Glaucon: {he said) It does to me . (sijvp , Epoiy’ .) 

Socrates: 15 {then I said) Thus , there now remains for thee , the distribution . To Whom 
535 8’ syco pv, xovvov xo ?iov7Xov aov , Avavopp , xvav 

we shall assign These Studies , and in what Way . 

Scoaopsv xaoxa xa paGppaxa Kav xvva xponov . 

Glaucon: {he said) This is Clear . (sijvp , Ap^ov .) 

Socrates: Therefore , do you remember our former selection of Leaders ; what kind we chose ? 

oov Mspvpaav xpv 7ipoxspov sK^oypv xcov apxovxcov , ovooc; s£,s^sl;apsv ; 
Glaucon: {he said) How could I not ? (oc; 8’ p , ncoc; yap oo ;) 

Socrates: {then I said) Accordingly then on the one hand , the other natures such as Those 

8 ’ syco pv xovvov psv Ta aX'ka ijvoasvc; ovoo xaq SKsvvac; 

must be selected ; for both The Most Steadfast and The Most Brave must be preferred , and , 

Ssvv svvav SK^sKxsaq : yap xs xooc; PsPavoxaxooc; Kav avSpsvoxaxooc; 7tpoavpsxsov , Kav 
as far as possible , The Most Graceful . But on the other hand , besides These , we must not only 
Kara Sovapvv xooc; susvSsaxaxooc;: 8s npoc; pp povov 

seek for those whose ma nn ers are Noble and Virile , but They must also possess The Natural 
535b ^pxpxsov xouxou; xa pGp ysvvavouc; xs Kav P^oaupouc;, a'k'ka Kav skxsov xpi; 
Disposition which is Conducive/Suitable/Profitable for The Following Education for Selves . 
ijjuascoi; a rvpoaijvopa xp xpSs TtavSsva aoxou; . 

Glaucon: Which one do you recommend then ? (nova Svaaxs^sv Sp ;) 

Socrates {Isaid) Selves must possess Quickness/Keenness/Sharpness , O blessed one , in 
sijvpv , aoxou; Ssv ompxsvv Apvpuxpxa , co paKapvs , 

relation to The Studies , in order that They may not learn with difficulty . For souls are much 
rcpoc; xa paGppaxa, Kav pp pavGavsvv xo^mraoc;: yap yoxav rco^o 

vnore intimidated by Severe Studies , than by gymnastic exercises ; for This Peculiar Labor 
pa^ov a7voSsv?acoav sv xov vaxupou; paGppaavv p sv yupvaavovc;: yap o vSvoc; Ttovoq 
is more akin to Selves , but which Labor , is not held in co mm on with the body . 
ovKevoxspoc; aoxavc;, aX ' h ’ cov ou kowoc; pexa xou acopaxoc;. 

Glaucon: {he said) True . (sijvp , A^pGp .) 

Socrates And surely we must seek for Those who have a Good Memory and Endurance and 
535c Kav Sp ^pxpxsov pvppova Kav appaxov Kav 

are in every way a Lovers of Labor . Or in what way do you think anyone would be Willing 
navxp ijvv^o7xovov . p xvvv xpo7xco ovsv xvva sGs^pasvv 

to both toil-constantly in all the toils of body and complete such a course of Study and Attention ; 
xs Svartovsvv xa xou acopaxoc; Kav s7uxs?isvv xoaauxpv paGpaw xs Kav ps^sxpv ; 
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Glaucon: (he said) No one , unless They are indeed in every way Good-Natured/Well-Disposed . 

oq 8’ p , OoSsva sav pp p y’ 7tavxamGV soijvopq 

Socrates; (then I said) At any rate , the present mistake and dishonor concerning Philosophy 
8 ’ syco pv, yoov To vov apapxppa kou axvpva p ())vXoGO(|)va 

has been brought-about through the following reasons , which I also mentioned earlier ; 

TCpOGTCSTtXCOKSV SlCX TOLVTa , O KaV SV7XOV npoxspov, 

because , Self is not engaged in a way that is Worthy of Her Dignity . For She should not be 
oxv aoxpq oo awxovxav Kax’ aipav : yap sSsv ou 

engaged/touched by the illegitimate , but by The Legitimate Suitors . 

anxsaGav voGooq, aXka yvpavooq. 

Glaucon: (he said) How ? (sijvp , ITcoq ;) 

Socrates; (Isaid) In the first place , The One who is to engage Philosophy should not be lame 
535d svrcov, Tlpcoxov psv , xov a\|/opsvov Ssv oo sivav /co^ov 

in their Love of Labor , by being laborious in one half, but avoiding-labor in the other half , 
(JnXo7xovva (|)vXo7xovov xa psv ppvasa , anovov xa 8’ ppvasa : 

But this is the case , when someone , on the one hand , truly loves physical-exercise and hunting , 
8 s xooxo sgxv , oxav xvq psv p (JnXoyopvaGxpq Kav (jnXoGppoq 

and quite all the labors of the body , but on the other hand , is not a Lover of Learning ; neither 
Kai Sva navxa xa (JnXo7tovp xou acopaxoq, 8s pp (JnXopaGpq ppSs 

loves to hear nor to enquire/search , but in all these ways , they hate to labor . They are also 
ijnXpKooq ppSs i^pxpxvKoq, aAA’ sv naav xouxovq pvaonovp : Kav 

lame , but in the opposite way , from this person who loves physical labor . 

XcoAoq 8s o xavavxva psxaPspApKcoq xooxoo xpv ())vAo7xovvav . 

Glaucon: (he said) You speak Most Truly . (stpp , Asysvq AApGsaxaxa .) 

Socrates: (then I said) Is it not also the case , that in relation to The Truth , we shall regard 
8 ’ syco pv, Kav Ookoov 7 tpoq aApGsvav, Gpaopsv 

this same soul lame , on the one hand , which will hate the voluntary falsehood and bears it 
535e xooxo xauxov y/o/pv avanppov , psv p av pvap xo skoogvov \|/so8oq Kav ())spp 
with difficulty in self , and is also enraged beyond measure when others tell a lie ; whereas 
Xa^sncoq aoxp xs Kav U7xspayava Kxp sxspcov \|/soSopsvcov, 
on the other hand , she willingly accepts the involuntary lie ; and whenever , she is detected 
8 ’ suKo^eoq npoGSsxpxav xo aKouavov Kav nov aiUGKopsvp 

to be ignorant , she is not angered , but just as a wild hog , she wallows in lack-of-learning ? 
apaGavvouGa pp ayavaKxp , a/JF coG7xsp Gppvov osvov po^uvpxav sv apaGva ; 
Glaucon: (he said) Altogether so . (sijvp , navxanaGV psv oov .) 

Socrates: (Isaid) And in relation to Soundvnindedness and Courage , and Greatness-of-Spirit , 
536 8’ syco pv , Kav npoq acoijvpoGOvpv Kav avSpsvav Kav psyaA,07tps7rsvav 

and all The Parts of Virtue , we must no less carefully Guard/Protect what is illegitimate , and 
Kav navra xa pspp xpq apsxpq Ssv ooy pKVGxa i))u^axxxsvv xo voGov xs Kav 
what is Legitimate/Real/Sound ; for when a citizen or a city does not know how to consider 
xov yvpGvov , yap oxav xvq Kav vSvcoxpq Kav 7to^vq pp snvGxpxav gkotcsvv 

such Ideals , then they , without taking notice employ the lame and the illegitimate , for whatever 
xa xovauxa JcavGavooGV XP®P 8V ° 1 xs Kav voGovq , 7tpoq o xv 

they have in mind ; when individual citizens employ them as friends , and cities as leaders . 

xouxcov av xuxcogv , ov psv ((nXovq , ov Ss apxooGV. 

Glaucon: (he said) The case has to be entirely in this way . 

scjvp , sxsv Kav paXa ooxcoq. 

Socrates: (then I said) But we must surely take notice of all such Ideals ; for if on the one hand , 
536b 8’ syco pv , Hpvv Sp SvsuXaPpxsov 7xavxa xa xovauxa , coq sav psv 
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we take Those that are Whole of Body and Sound of Mind for such Learning and such exercise , 
Kopiaavxsq apxipsLsiq is kou apru^povac; era xoaauxpv paGpaiv kou xoaauxpv aaKpaiv 
and we Educate them , then Self Justice will not blame us , and we shall Preserve both 
7iaiSsueopsv , r| auxp SiKp ou pspi|/sxai ppiv xs acoaopsv xs 
The City and Its Government . But if we introduce those of the other sort, into these affairs , then 
xpv tcoLvv kou ixoLixsiav , 8s ayovxsq aLLoiouq S7U xauxa npa^opsv Kai 

we shall reverse everything , and we shall pour a still greater flood of ridicule over Philosophy . 

xavavxia 7xavxa KaxavxLpaopsv sxi tcLsko ysLeoxa (JnLoaoijnac;. 

Glaucon: (to which he then said) That would certainly be shameful. 

oq 8’ r\, av psvx’ sip Aiaypov. 

Socrates: (Isaid) Quite so . But I myself, seem at the present time , to feel ridiculous . 

sutov , 7Tavu psv ouv : 8’ kou syooys soiKa sv xeo napovxi 7ia0siv ysLoiov . 
Glaucon: (he said) How so ? ( si|)p , To 7toiov ;) 

Socrates: (then I said) I forgot that we were amusing ourselves , and spoke with too much 
536c 8’ syco pv, E7xsLa9oppv oxi oxi snai^opsv , kou suxov paLLov 

intensity . For at the same time that I was speaking , I looked towards Philosophy ; and 
svxsivapsvoq . yap apa Lsyeov s|3Ls\|/a npoq (JnLoao(|)iav , Kai 

seeing Her being abused most unworthily , I seem to have been filled with indignation and 
iSeov 7ipo7isnpLaKiapsvpv ava^icoq, Sokco poi GupcoGsiq Kai 

as if in anger at those who are the cause , so I spoke more intensely than I should have spoken . 
coG7i:sp ayavapxpaaq xoiq aixioiq suiov G7xouSaioxspov a suxsiv . 

Glaucon: (he said) No by Zeus , it is not the case to me at least, as your hearer . 

si|)p , Ou pa xov AT, oukouv spoi y’ coq aKpiaxp . 

Socrates: (then I said) But it is the case for me , as the speaker . But let us not forget the 
8’ syco pv , ALL’ spoi cot; ppxopi . 8s pp s7uLav9aveops0a 

following point, that in our former selection we chose Elders ; but in this selection , it will not 
xoSs , oxi sv psv xp npoxspa sK^oyp s£,sLsyopsv npsaPuxspoc;, 8s sv xauxp ouk 
be allowed . For we must not trust in Solon , that one who is old is able to learn much ; 
sy^coppasi: yap ou nsiaxov XoLam , coq xiq yppaaKcov Suvaxoq pavGavsiv noXXa , 
since they are less able to learn than run , then all great and frequent labors belong to The Young . 
536d a LL’ pxxov p xps^siv , 8s 7xavxsq oi psyaLoi Kai oi tcoLLoi tcovoi vscov . 

Glaucon: (he said) Necessarily . (scpp , AvayKp .) 

Socrates: 16 Accordingly then , on the one hand , The Studies of Calculation and 

xoivuv psv Ta Loyiapcov xs Kai 

of Geometry , and all that previous Education , which they must be taught before They Learn 
yscopsxpioov Kai mapq xpq npomiSsiac;, pv Ssi npomiSsuGpvai 

Dialectics , should be set before them while they are children , and That Method of Teaching 
xpq SiaLsKxiKpq ypp ixpoPaLLsiv ouai miaiv , xo ayppa xpq SiSaypq 
that will make them Learn without compulsion . 
cot; 7xoioupsvouq ouy snavaysq . 

Glaucon: Why is that so ? (Ti Sp ;) 

Socrates: (then I said) Because a Free-person should learn no study through slavery . 

536e 8’ syco pv , Oxi xov sLsuGspov ypp pavGavsiv ouSsv paGppa psxa SouLsiaq . 

For on the one hand , the labors of the body when endured through force , render the body 
yap psv oi 7xovoi xou acopaxoq novoupsvoi Pia anspya^ovxai xo acopa 

in no way worse ; but on the other hand , no study that is forced , has a lasting effect in soul . 
ouSsv x ei P ov > § 8 ouSsv paGppa Piaiov sppovov yu/p • 

Glaucon: (he said) True . (scpp , ALpGp .) 
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Socrates: {I said) Accordingly then , O best of men , do not force the children in their learning ; 
537 suvov , xovvuv , co apicrcs , Mr) Pva roue; 7iavSag sv xovg paGppaavv 

but raise them up , in a playful/amusing way , in order that you may also be better able to discern 
ak.'ka xpsij)s 7vav^ovxag , iva kou pa/Aov oiov x’ KaGopav 

That which each one of them tends towards , by nature . 

pc; skoigxoc; sej)’ o 7 vsi|)1)ksv. 

Glaucon: (he said) What you say , possesses Logos . 

o /isysvc; E/sv ~koyov . 

Socrates (then I said) Do you not remember then , that we said the children must also 
8’ syco pv , Oukouv pvppovsosvc;, oxv sijvapsv xouc; mvSac; Kav 
be carried to war on horseback , as spectators , and that they are to be brought nearer , 
svvav aKxsov siq xov wo^spov 87U xeov uuvcov Gscopouc; , Kav 7vpoaaKxsov syyuc; 
if they can do so safely , and just like pups , ‘must taste blood’ ? 
sav 7vou p ac4a?isc; Kav coansp xouc; aKo^aKac; ysoaxsov avpaxog ; 

Glaucon: (he said) I remember . (sijvp , Mepvppav.) 

Socrates: (then I said) Surely then , those who shall always shine-forth as the most advanced 
8’ syco pv, Sp oq av asv (jvavvpxav svxpsxsaxaxoc; 

in all these labors and studies and terrors , must be selected in a certain number . 

Ev jraav xooxovc; xs xovc; wovovc; Kav paGppaav Kav cpoPovcg, syKpvxsov svg xvva apvGpov . 
Glaucon: (he said) At what age ? (sepp , Ev xvvv p/aKva ;) 

Socrates: (then I said) Whenever they are released from their necessary physical exercises . 

537b 8’ syco pv, HvvKa psGvsvxav avayKavcov yopvaavcov . 

For during this time , whether it continues for two or three years , it is impossible to accomplish 
yap ouxog o xpovog , sav yvyvpxav xs Suo sav xs xpva sxp , aSovaxoc; npa^av 
anything else . For fatigue and sleep are at war with Learning ; and at the same time , this is also 
xv a^o . yap Konov Kav 07vvov no^spvov paGppaav: Kav apa Kav 

not the least of their tests ; what each One Self comes to Light by their exercises . 
ouk s^a/vaxp xeov Paaavcov , xvg sKaaxog pva amp ijvavsvxav sv xovg yopvaavovg . 

Glaucon: (he said) Flow could it not be the case ? (sijvp , yap Flcog ouk ;) 

Socrates: (then I said) Then , after this period , let those that have been selected beforehand , 

8’ syco pv , 8p Msxa xouxov xov xpovov , ov 7vpoKpv0svxsg 

of the age of twenty , receive greater honors than the others , and also let Those Studies , which 
537c sk xeov svkogvsxcov ovaovxav psv^oug xvpag xeov a/Acov xs xs xa paGppaxa 
they received in an abundant way in their Education while young , be Brought-Together for them 
XoSpv sv xp mvSsva mvavv aovaKxsov xouxovg 

Synoptically/Into One Vision , that they may see , The Kinship/Community/Communion 
svg ai)vov|/vv ysvopsva ovKsvoxpxog 

of the Disciplines/Studies , with Each Other , and with The Nature of The Being . 

xeov paGppaxcov a/ApZ^cov Kav xpg <()oaseoc; xoo ovxog . 

Glaucon: (he said) Only such a study , will indeed remain firm in those in whom it is implanted . 

sv7vsv , Movp p xovauxp paGpavg av yoov PsPavog sv ovg syysvpxav. 
Socrates: (then I said) And This is indeed The Greatest Test for distinguishing between Those 
8’ syco pv , Kav ys psyvaxp nsvpa 

natures , who are Naturally Fitted for Dialectics , and those which are not. For Those who 
i|)ogscoc; Sva^sKxvKpg Kav pp : yap o 

possess This Unitary-Vision , are skilled in Dialectics ; but those who do not, are not. 

psv aovonxvKoc; Sva^sKxvKog 8s o pp oo . 

Glaucon: (to which he then said) I agree . 

stjvp , Huvovopav. 
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Socrates: (then I said) Accordingly then , it will then be necessary for you , after having 
537d S’ syco r|v, xovvov av Sspcrsv as siua- 

observed these distinctions , having seen Those who are especially advanced in these matters , 
-Kojcoovxa Taoxa , oi xoiouxoi paLvaxa sv aoxovq 

by on the one hand , being Singularly-Steadfast in their Studies , and on the other hand , 
kou psv povvpov sv paGppaav, S’ 

by being Singularly-Steadfast in battle and in all The Other Lawful Distinctions , and in turn 
povvpov sv woLspco kou xovq a'k'koiq vopvpovq, an 

to make the choice out of These , after they pass their thirtieth year , selecting Them from those 
SKpaivcocnv xooxooc; swsvSav xa xpvaKovxa exp , 7ipoKpvvapsvov sk xcov 

chosen formerly , advancing Them to greater honors , and you must likewise observe Them , 
ixpoKpixcov , KaOujxavou svq psv^ooq xvpaq , xs kou okotcsiv 

while testing Them by The Power of Dialectics , in order to Decide which One of Them , is Able 
Paaavv^ovxa xp Sovapsv xoo SvaLsysaGav, xvq Sovaxoq 

to Proceed/Advance with Truth to The Self Being , having been Freed from Their eyes , and the 
vsvav psx’ aLp0svaq S7t’ xo aoxo ov psGvspsvoq oppaxcov Kav xpq 

other sense-perceptions . And here , O companion, is a work which truly needs Great Caution . 
aLLpq avaGpascoc; . Kav svxaoGa , co sxaips , spyov Sp noLLpt; ijmLaKpc;. 

Glaucon: (to which he then said) In what, especially ? 

oq 8’ p, Tv paLvaxa; 

Socrates: (then I said) Do you not have in mind , the corruption which at the present time , 

537e 8’ syco pv, Ouk svvosvq xo KaKov nspv vov 

attends to the misuse of Dialectics , and to what degree it has grown ? 
yvyvsxav ixspv xo SvaLsysaGav oaov yvyvopsvov ; 

Glaucon: (he said) What is this corruption ? (To novov ;) 

Socrates: (Isaid) Flow it is somehow, full of that which is contrary to Law . 

syco si|)pv, kov sp7U7:Lavxav ITapavopvac; . 

Glaucon: Quite so . (scpp , Kav paLa .) 

Socrates: (Isaid) Do you think then , that it is something wonderfuFwondrous/marvelous , 
suvov, ovsv oov xv ©aopaaxov 

to feel sympathy for selves , and will you not feel compassion for selves ? 

naa^siv avrovq , Kav ou ^uyyvyvcocncsvq ; 

Glaucon: (he said) What exactly , do you mean ? (svpp , Tip paLvaxa ;) 

Socrates: (then I said) It is , just as if, a certain child had been substituted at birth , and was 
S’ syco pv, Ovov sv xvq onoPoLvpavoc; 

then on the one hand , raised in an abundance of wealth , and on the other hand , was raised 
psv xpaSsvp sv noAAovq xP r lI iam » 8s Kav 

in a great and numerous family , and also among many flatterers , and would then come to 
538 psyaLco Kav 7roLLco ysvsv Kav noLLovc; KoLa^v, Ss ysvopsvoq 

perceive , when grown up to manhood , that he is not descended of those who are said to be 
avaGovxo avpp , oxv saxv ou yovscov xooxcov xcov ((vaa- 

his parents , but could not find his real parents ; can you foresee how this person would 
—kovxcov , Ss pp supov xooq xco ovxv ysvvpaavxaq , s/svc; pavxsuaaaGav ncoq xouxov av 
be affected , both towards the flatterers , and towards his supposed parents , both at that time 
SvaxsGsvp xs npoq xooq KoLaKaq Kav npoq xooq u7toPaLopsvouc; xs sv sksvvco xco XP° V ® 
in which he knew nothing about the substitution , and in turn , at that time in which he came 
co pSsv ouk Tcspv xa xpq uixoPoLpc;, Kav au sv co 

to know about it ? Or are you willing to hear me , Prophesy about it ? 
pSsv ; p PooLsv aKouaav spou pavxsuopsvou ; 


325 


Glaucon: (he said) I am so willing . (ec()rj , Boukopav .) 

Socrates: 17 (I continued) Accordingly then , I Foretell that he will pay more honor 

538b sitcov , xovvuv Mavxeoopav auxov av SoKouvxaq pakkov xvpav 

to his father and mother , and his other relatives , than to the flatterers , and that he will, on the 
xov naxspa kou xpv paxepa kou xouq akkouq ovKevouq p xouq KokaKeoovxaq , Kav av 
one hand , neglect them less when they are in any need , and on the other hand , be less apt to do 
psv wepuSevv pxxov xvvoq evSeevq, Ss pxxov Spaaav p 

or say anything amiss to them , and in those matters that are very important, be less disobedient 
p 8V7I8W xv mpavopov eve; aoxouc;, Se eKevvovc; xa peyaka pxxov a7xev0eiv 

to them , than to the flatterers , during that period in which he knows not The Truth . 

p xovc; Kokae;vv, sv XP OVCO co evSevp pp xo akpGec;. 

Glaucon: (he said) It is likely . (si|)p , Evkoc; .) 

Socrates Now then , when he perceives ‘the real state of affairs’ , I again Foretell , that 
xovvuv AvaGopevov xo ov ao pavxeoopav 

on the one hand , he will slacken in his honor and devotion for them , but on the other hand , 
pev av avsvvav xo xvpav xe Kav cnvouSa^svv nepv xooxooc; Se 

attend to the flatterers , and be especially persuaded by them , than he was before , 

538c eTtvxevvav rcepv xooc; KokaKac;, xe Kav Svaijvepovxeoc; wevOeaGav aoxovc; p wpoxepov 
and will straightaway live according to their ways , by associating with themselves openly , 

Kav av pSp £Jpv Kax’ eKevvooq, ^ovovxa aoxovc; ampaKakorcxcoc;, 
and giving not a care for that father , and those other relatives , if he is not entirely 
Se 7xovoupeveov ppSev xo pekevv eKevvoo mxpoq Kav xcov akkcov ovKevcov , ev evp pp mvo 
of a Reasonable Nature / Good Disposition . 
ewvevKpc; <()oaev 

Glaucon: (he replied) Everything you say , is such as it would come to pass . But in what way , 
ecjvp , Elavx’ keyevq ova 7xep av yevovxo. ak'ka wp 
does this comparative-account apply to those who lay hold of The Self ? 

xcov evKcov koycov i()epev npoq xouq a7rxopevooq p aoxp ; 

Socrates In the following way . There are certain Doctrines from our childhood , concerning 
TpSe . ecxxv 7 x 00 Soypaxa 8K ppvv mvScov nepv 

The Just and The Beautiful , in which we have been nourished , just as if by our Parents , 

SvKavcov Kav Kakeov, ev ovq eKxeOpappeGa coanep vno yoveoav, 
by obeying and honoring Selves . 

7xev0apxouvxec; xe Kav xvpcovxeq aoxa . 

Glaucon: There are . (yap Eaxv.) 

Socrates: Is it not the case then , that there also exist other pursuits opposite to These , which 
538d Ookoov Kav exovxa aAAa 87uxpSeupaxa evavxva xooxcov , a 

on the one hand , flatter our soul with pleasure and draw our souls towards themselves ? 

pev KokaKeoev ppcov xpv v|/uxpv pSovaq Kav eibcev ecj)’ aoxa , 

While on the other hand , they do not persuade Those who are Moderate in any degree , 

8’ oo 7V8V08V xouq pexpvooq onpoov : 

for They still Honor The Doctrines of their Fathers and Obey Their Authority . 
akk’ eKevva xvpcoav xa naxpva Kav wevGapxooavv. 

Glaucon: These things are so . (xaoxa Eaxv.) 

Socrates: (then I said) What follows then ; when the question is proposed , to one who entertains 
8’ eyco pv, Tv oov; oxav epcoxppa eppxav xov exovxa 

being borne in this way , ‘What is The Beautiful ?’ And when he answers , what he has heard 
ekGov ooxeoq , xv eaxv xo Kakov, Kav a7VOKpwapevou, o pKouev 
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from The Lawgiver , and is refuted ‘the logos/dialectics’ , and being refuted frequently , and 
too vopoGsxou, s£,sLsyxq o Loyoq , kou sLsyxcov 7xoLLaKiq kou 

in every way ; reduces him to the opinion , that one thing is no more ‘beautiful’ than it is 
538e 7toLLaxq , KaxaPaLq siq So£,av , ©q xooto ouSsv paLLov KaLov q 
ugly/deformed ; and in the same manner , concerning what is Just and Good , and whatever else 
ouaxpov, kou ©aaux©q nspi Sikouoo kou ayaGou kou a 

he held in Highest Esteem . What do you think self will do after this ; with regard to 
qysv sv paiUaxa xipq , u oisi aoxov noiqasiv psxa xooxo 7tpoq 
These Doctrines , as far as Honoring and Obeying Their Authority is concerned ? 

aura 7ispi xipqq xs kou 7 tsiGapxiaq ; 

Glaucon: (Ae said) Of necessity , he will not honor nor obey Them any longer in the same way . 

scpr) , AvayKq, pqxs xipav pqxs nsiGsaGai sxi opoi©q. 

Socrates (then I said) Therefore , when he is no longer led to believe that These Doctrines are 
8’ sy© qv, ouv Oxav pqxs qyqxav xauxa 

‘honorable’ and ‘akin’ to him as before , and cannot discover Those that are Real/True , 
xipia kou oiKsia too ©ansp Ttpo , xs pq supiaKq xa aLqGq , 
is he likely to give himself over , to any other kind of life , other than the flattering kind ? 

539 sgti siKoxroq TCpoax©pqasxai Ttpoq onoiov aLLov Pvov q xov KoLaKsuovxa ; 
Glaucon: (he said) He is not. (stpq , saxiv Ouk .) 

Socrates: Surely then , it appears that from once being an Observer of The Law , 

8q So£,si sk vopipou 

I think , he has now become an outlaw . 
oipou, ysyovsvou Elapavopoq. 

Glaucon: Necessarily . (AvayKq .) 

Socrates: (Isaid) Is it not likely then , that those who shall be affected in this way , and who 
si))qv, Oukouv eiKoq xo naQoq out© kou t©v 

apply to ‘the logos’ , deserve much compassion/sympathy , as I was just now saying ? 
ouixopsvrov Loy©v, a^vov noLLqq aoyyvropqq , o apxi sLsyov; 

Glaucon: (he said) And much pity indeed . (scpq , Kou sLsou y’ .) 

Socrates Is it not the case then , that in order that such a pitiful case , does not happen to those 
Oukouv iva ouxoq o eLsoq pq yvyvqxai xouq 

of the age of thirty , thou should take every precaution when they must apply to The Logos ? 
xpiaKovxouxaq , aoi euLaPoupev© icau xpo7x© outxeov x©v A,oy©v ; 

Glaucon: (to which he then said) Very much so . (oq 8’ q , Kou paL’ .) 

Socrates: Take notice then, is This not, on the one hand , One Great Caution ? That they 
539b Ap’ouv auxq ou psv pva auxvq euLaPeia, xo 

taste not of Selves (blood 537) , while they are still young ? For thou has not forgotten, 
ysuecxGou pq aux©v ovxaq veouq ; yap as ou LsLqGsvai , 

I suppose , that young-ones , when they first taste of The Logos , abuse themselves 
oipai, oxv ov psxpaKioKoi, oxav xo Tcp©xov ysu©vxav Loy©v , Kaxaxp©vxav auxovq 
in the spirit of playfulness , since they always employ them for the puipose of contradiction , 

©q navSva , aei XP®! 1 ^ 01 avxvLoyvav, 

and by imitating those who are refuters , they themselves refute others , 

Kai pvpoupsvox xouq s£,sLsyxovxaq auxoi eLsyxouax aLLouq , 
delighting like pups , in dragging and tearing to pieces , by their logos , 

Xaipovxsq ©ansp aKuLaKia x© sLksiv xs Kai ampaxTsw x© Loy© 
those who are always close at hand . 
xouq asi 7xLqavov. 

Glaucon: (he said) Excessively so . (sijxq , Y7xspi))u©q psv ouv .) 
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Socrates Is it not surely the case then , that when , on the one hand , selves have confuted many , 
Srj Ookoov oxav pev auxoi e^ey^eoavv no’kXovc,, 

and on the other hand , have themselves been confuted by many , do they not emphatically 
539c Ss s^syxOcocn utco 7 ioAA(ov, aijvoSpa 

and speedily , fall into not trusting/believing in anything as they did before ? And surely from 
kou xa/o epnvTtxooavv eve; qyevaOav xo pqSev covrcep npoxepov : kou Sq sk 
these misgivings , they themselves , and The Whole Cause of Philosophy , are discredited 
xouxeov auxov xe kou xo o'kov 7xepv i))v^oGO(|)vac; SvaPeP?cqvxav 

by others . (eve; xouq ak'ko’oc, .) 

Glaucon: (he said) Most True . (si|)q , AXqGeaxaxa .) 

Socrates: (then I said) But surely one who is advanced in age , will not be willing , on the one 
8’ syeo qv, Se Sq O npeaPorspoc; , av ouk sOs^ov pev 

hand , to take part of such madness , but on the other hand , will rather Imitate the one who 
psxs/evv xqq xovauxqq pavvaq, 8s paiUiov pvpqaexav xov 

is disposed to Dialectics and who inquires after The Truth , than the one who , for the sake of 
e9eA,ovxa SvaAsysaOou kou oko7xsvv xaM|9sc; q xov X a P vv 

diversion , amuse themselves by taking part in contradiction . He will also be more Modest 
539d 7rouSiac; mv^ovxa kou avxv^syovxa, auxov Kav eaxav pexpvcoxepoq 

and render The Practice of The Logos more Honorable instead of being more dishonorable . 
xs Kav 7rovqaev xo 87uxqSeopa xvpvcoxepov avxv axvpoxepou. 

Glaucon: (he said) Correctly so . (etprj , OpGcoc;.) 

Socrates Is it not also the case then , that all our former remarks were made for the sake of taking 
Kav Oukoov vxavxa xa Ttpoevpqxav 7vpoevpqpsva en’ 

This Precaution , that Those Natures should be Orderly and Stable , to whom The Logos 
xooxoo eo^aPeva , xaq ijvoaevc; evvav Koapvooc; Kav axaavpooc; xo ovq xcov ^oycov , 
is to be Imparted , and not as at the present time , when any chance person , who is also 
pexaScoaev , Kav pq coq vuv xvq o xo/cov Kav 

in no way qualified , may apply themselves to Self ? 
ouSev 7vpoaqKcov sp/exav sn’ auxo; 

Glaucon: (he said) Quite so . 

scjvq , riavo pev oov . 

Socrates: 18 Will then , the double of the former period (2x30), be sufficient for one 

q Sq Sux^aava xoxe exq ApKev 

to remain Participating of The Logos with Perseverance and Close-Attention , doing 
pevvav pexa^q\|/ev 'ho ycov era evSe^e/coq Kav ^ovxovoq, npaxxovxv 

nothing else , except by way of counter-measure , exercising their body in physical exercises , 
539e pqSev akXo , a AA’ avxvaxpovtvcoq yopva^opevco xovq xo acopa nepv yopvaavovq ; 
Glaucon: (he said) Do you mean six or four years ? 

scjvq , ^eyevq E2, q xexxapa ; 

[[[ Glaucon, it seems , has the remark that Socrates made at 537b : Since 4 is the double of two 
and 6 is the double of three , but this does not take into consideration The Great Precaution just 
given him by Socrates that they not take up Dialectics while still young , for by doubling any 
small number of years will still render them young . Thus Socrates says it does not matter, 
because the number he had in mind , was 30 , which in turn , would render them old , and 
furthermore , once having taken up Dialectics , why would anyone stop using Dialectics ? jfb]]] 

Socrates (I said) It does not matter, make it five . For after this , you will have to send Thevn 
sutov , Ape^sv 9eq 7xsvxe . yap pexa xouxo gov eaovxav Kaxa- 


328 



down to that cave again , and compel Them to govern both in matters relating to war, 
-PiPacrceoi eve; sksivo GixqLaiov rcaLiv , kou avayKaGxsoi apxsiv is xa 7ispi xov noLspov 
and such offices that require youth , in order that They may not fall short of others in experience . 
kou ogou apxou vsoov , iva pqS’ oaxspcoav xeov aLLcov spnsipia: 

And They must still be further tested in these offices , to see if They will in any way , remain firm 
Kou sxi kou Paaaviaxsoi sv xooxoiq, si xi sppsvouGiv 

or if they will be pulled-away , by being drawn in every direction . 
q kou sLKopsvoi mpaKivr|GOUGiv Ttavxaxoas. 

Glaucon: (to which he then said) Then , how long of a period , do you assign to this ? 

540 oq 8’ q , 8s noaov Xpovov xiGqq xouxov; 

Socrates: (then I said) Fifteen years . Then , when They reach of the age of fifty , Those of them 
8’ syeo qv , ITsvxsKaiSsKa sxq . Ss ysvopsveov nsvxqKovxouxcov xouq 
that have Survived all these tests and have Proven Themselves Best in all actions and in 
SiaGcoOsvxaq navxa kou apiaxsuaavxac; sv navxq spyoiq xs Kai 

The Forms of Knowledge , must now be Led to The Goal , and by Inclining-Upwards 
S7tiGxqpaiq qSq aKxsov npoq xsLoq , Kai avaKLivavxaq 

The Ray of The Soul , 
xqv auyqv xqq \|/uxqc; 

They must be compelled , to Look towards The Self , which imparts Light to All , and , 
avayKaGxsov a7iopLs\|/ai siq xo aoxo(neuter) napsxov i))coq naai, Kai 

once having Seen The Good Self , Each of Them , must Use That as Their Ideal Model , 
iSovxaq xo ayaOov auxo , SKaaxooq xP©P 8VOi:) ? sksivco mpaSsiypaxi 
in Adorning both The City and Individual Citizens and Themselves , for the remainder 
540b Koapsiv Kai rroLiv Kai iSicoxaq Kai sauxouq xov s7uLoi7tov 
of Their Life . On the one hand , for the most part, they must be engaged in Philosophy ; 

Piov , psv sv rcoLu pspsi SiaxpiPovxaq npoq (jnLoGOijna, 

but on the other hand , when their turn comes up , Each of Them , must toil in political affairs , 

8s oxav xo pspoq qKq , sKaaxouq s7uxaLaiTtcopouvxac; noLixiKoiq 

and Lead/Rule , for The Sake of/The Good of The City , performing this office , not as 
Kai apxovxaq svsKa xqq noLscoq, 7tpaxxovxaq oux coq 

being something Beautiful , but as being necessary . And having Always Educated Others , 
xi KaLov aLL’ coq avayKaiov , Kai asi miSsuaavxaq aLLouq 

in This Way , leaving-in-Their-Stead , Those Citizens that Resemble Themselves , to be 
ouxcoq avxiKaxaLurovxaq xoiauxouq 

The Guardians of The City , They depart to Dwell in ‘The Islands of The Blessed’ . 

(jmLaKaq xqq noLscoq aTtiovxaq siq oiksiv vqaouq paKapcov : 

Then The City will publicly erect Memorials to Themselves , and if The Pythian Oracle 
540c 8’ xqv 7toLiv SqpoGia rcoisiv pvqpsia auxoiq Kai sav q IloOia 

approves , Sacred-Offerings , as if to Divine-Spirits ; but if not, as if to Good and Divine Men . 
^ovavaipq Ooaiaq coq Saipoaiv 8s si pq , coq suSaipoGi xs Kai Osioiq. 

Glaucon: (he said) Like a statuary , you have made The Governors , All-Beautiful , O Socrates . 

si|)q , coG7rsp avSpiavxo7roioq ansipyaGai xouq apxovxaq IlayKaLouq , co XcoKpaxsq . 
Socrates: (then I said) And indeed our Governesses , O Glaucon . For do not think that I have 
8’ syeo qv , Kai y’ xaq apxovxaq co TLaoKcov : yap pqSsv oioo ps 
spoken what I said any more about men than the women , as many that will arise 
sipqKsvai a sipqKa xi paLLov nspi avSpeov q nspi yuvaiKcov , oaai av syyiyvcovxai 
among Themselves with The Sufficient Natural Qualities . 
auxcov xaq iKavai ((jogsic; . 
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Glaucon: (he said) Rightly so , if indeed they are to Share-in-common in everything Equally 
etjvp, OpOcoq, euxep ye Kovvcovqorooavv navxa laa 

along with the men , as we unfolded in detail. 
xovq avSpoav , coq SvpMlopev . 

Socrates: (Isaid) What then ? Do you agree , that what was spoken about The City and 
540d s())r|v , Tv oov ; £,oyxcopevxe evppKevav wepv xpq no'kscoc, xe kou 

It’s Government , was not altogether our wishful-thinking , while being , on the one hand , 
Tto?axevaq pp 7xavxamcnv ppaq eo^aq , vXka pev 

difficult, yet on the other hand , it is possible , in a certain way , yet in no other way , than 
loXzTia Se Sovaxa nr) , kou ook a/Ap p 

it has been stated : When Those who are Truly Philosophers , whether many or one , become 
evppxav , oxav oi coq a^p9coq <jnA,ocn,(|>ov, p 7x^evooq p evq, yevopevov 
Capable-Leaders in The City , on the one hand , disdaining those present ‘honors’ , by having 
Sovaaxav sv no^ev psv Kaxaijipovpacoaiv xcov vov xvpcov, pypaa- 

been led to consider them , to be illiberal and of no value ; while on the other hand , Valuing 
-psvoi svvav avs^suOepouq kou ooSevoq a£,vacq, 8e 

Above All, Uprightness and The Honors which are derived from This ; by regarding 
540e 7x^svaxoo xo op9ov Kav xaq xvpaq 7xovpaapevov ano xooxoo , rtepi 
Justice to be Most Precious and Absolutely Necessary ; and surely by being a Servant/Steward 
xo Svkouov peyvaxov Se avayKouoxaxov , Kav Sp ovtppexoovxeq 

to This , and by Advancing/Promoting Self , thoroughly Prepare The City of Themselves? 
xooxco xs Kav aocqovxeq aoxo SvaaKeucoppacovxav xpv jxoAxv eaoxcov ; 

Glaucon: (he said) How ? (eijvp , ITcoq ;) 

Socrates: (then I said) On the one hand , as many inhabitants living in the city , that happen to be 
541 S’ eyco pv, pev Octov ev xp 7xoA,ev xoyxavcoav 

older than ten years old , will all be sent out into the country-side , while on the other hand , 
7tpec>Poxspov SeKexcov av vtavxaq eK7xep\|/coavv evq xooq aypooq , Ss 

by taking up Themselves , the removal of the self habits from the children , which their parents 
mpa^aPovxsq xooq eKxoq xcov aoxcov pOcov mvSaq , a ov yovpq 

also possess at that time , by Nurturing them in Their Own Ways and Laws , which are such as 
Kav exooCTV vov , 9pe\|/covxav ev aijvexepovq xovq xponovq Kav vopovq , ooavv ovovq 
we unfolded in detail at that time . And thus , both City and Government , which we have related , 
5ve^p^o9apev xoxs : Kav ouxco xe 7xoX,vv Kav 7xo^vxevav , pv e^syopsv 

shall be Self Established both Spiritually-Sound in the quickest and easiest way , 
auxpv Kaxaaxaaav xe eoSavpovpaevv xa^vaxa xeKav paaxa 
and shall be of The Greatest Use/Advantage to Those People among whom It Arises ? 

Kav av 7x^evaxa ovpaevv xo e9voq ev co eyyevpxav; 

Glaucon: (he said) Very much so indeed . And you seem to me , O Socrates , 

541b ecpp , II 0 A .0 y’ : Kav SoKevq pov co XcoKpaxeq, 

to have well related , how The City shall Arise , if indeed It ever Arises . 

eo evppKevav coq av yevovxo, eutep 7toxe yvyvovxo . 

Socrates: (Isaid) Is it not the case then, that we have already given enough Logos about both 
eyco Botov, Ookoov ppvv pSp exooavv aSpv ov iVoyov 7xepv xe 

This City and the corresponding Type of Virile-Spirit ? For it is also certainly Crystal-clear 
xaoxpq xpq no^ecoq Kav xoo opovoo xaoxp avSpoq ; yap Kav 7 x 00 Sp^ov 
What Kind of Person , we shall say , Self Should Be . 

ovov ooxoq (jvpaopev aoxov Sew evvav. 

Glaucon: (he said) It is Crystal-clear . As for your question , it seems to me , to be at the end . 
ecpp , Ap?ioq , 07xep Kav epcoxaq , Sokbv pov e/evv xeJioq . 
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The Transcendental Good (509b tod ayaOou , 518d tayaOov, 
^ 532b o ayaOov auto, 540 to ayaOov aoxo) 


o 


The Idea of The Good (517b r\ iSsa xoo ayaOou , 

526e xpv vSsav xoo ayaOou) 

The Full Complt ment of Goodness 


>A< 


The Idea^alf Wisdom 


vA< 



m 

The Idt^ai' Soundness 


The Ideapf Justice (509 aye 0osrSr|)The Idej of Potency/Power 
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The Laws 

Upholding The Common Good 
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Geometry 


Arithmetic 


On the one hand , 
The Better, 
Following The Logos 


3 Lydian on the other hand , 

4 Ionian the worse , 

not 

521 (ayaOcov rSicov) 

Our Beloved Teacher, Dr. Pierre Grimes , asks us to consider that the transition from belief to 
Understanding and from Understanding to Intellection/Intuitive Insight into the Nature of Reality 
does not happen by logical reasoning , so that one step follows the other , but indeed by Insight. 
For there is a gap separating each of these states of mind . Insight, bridges that gap . 08/15/2017 
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Book 8 


H 

Socrates: 1 Let it be . Surely then , O Glaucon, on the one hand , we have agreed to this ; 

543 Evsv, Sr| , © TLaoKcov, psv ©poLoypxav xaoxa 

that in The City, which is to be inhabited at The Height of Perfection , women are to be attended 
xr| noLsv oiksiv aKpcoq yovavKa; psLLooar| 

in-Coinmon , children and The Whole of Education are also to be attended in-Common , thus , 
Kovva; mvSa; kou naaav navSsvav svvav kovvoo; , 8 s 

in like manner , both Their pursuits in war and in peace , are also to be attended in-Common , 
©aaox©; xs xa s7uxr|Ssopaxa sv rcoLsp© kou sippvp Kovva 

but on the other hand , The Kings of Themselves are to be Those that have Excelled in respect to 
8 s (3acnLsva; auxcov svvav root; ysyovoxa; apvaxoo; sv 7tpo; 

both Philosophy and warfare . 
xs i|)vLoau))va kou xov rcoLspov . 

Glaucon: (he said) It has been agreed . 

si|)r|, GpoLoypxav. 

Socrates: And surely we also granted the following ; that when The Leaders/Governors are thus 
543b Kou ppv kou ^uvs/coppaapsv xaSs , ©;, oxov ov apxovxs; 8p 

established in office , They shall Lead Their Warriors and dwell in habitations , such as 
Kaxaax©cnv(Ka0K7xr|pi) ayovxs; xoo; crxpaxv©xa; KaxovKvooavv sv; ovKpasv; mac; 
we formerly described , which on the one hand , have nothing belonging to any one individual, 
Tcposixcopsv, psv £%ovoaq ooSsv ooSsvi vSvov, 

but on the other hand , are held in-Common by all; and besides such habitations , we also agreed 
8 s Kovva; ixaav : 8s 7tpo; xav; xovaoxa; ovKpasai Kav 8v©poLoyr|aaps0a 

if you remember , what sort of possessions Selves shall have . 
sv pvppovsosv;, ovav vxoo xa; Kxpasv; aoxov; saovxav. 

Glaucon: (he said) But I do remember , that we thought, that no one should possess anything 
s<))r|, AXXa pvppovso© oxv ©ps0a ouSsv 8svv KSKxpa0av ooSsva 
which others do at present; but, just as being both athletes-in-war and Guardians , they were 
543c ©v oi oXko\ vov , 8s ©aicsp xs a0Lpxac; icoLspoo Kav ijvuLaKac;, 8sxo- 
to receive a reward for their Guardianship from the others , for their annual sustenance for 
-psvouc; picx0ov xpc; tjvoLaKac; 7xapa x©v aLL©v sic; sviauxov xpv xpoijvpv sv; 
Themselves , and thus both take care of Themselves and the rest of The City . 

xaoxa , xs s7upsLsva0av aux©v Kav xp; aLLp; no Ls©; . 

Socrates: (I said) You speak correctly. Come then , since we have finished this , let us recall, 
si|)r|v , Lsysv; Op0©; . ays aLL’, snsvSp s7xsxsLsaapsv xoox’, avapvpa0©psv 
from where (449) we digressed to covne here ; so that we may proceed again in the same way . 

7 io0sv s^sxpa7xops0a Ssopo, vva v©psv naLvv xpv aoxpv. 

Glaucon: (he said) It is not difficult. For you were then explaining much the same , as now ; 

si|)r|, Oo xocLstcov . yap 8vsLpLo0©; axsSov Ka0a7xsp vov , 

saying that on the one hand , The Logos of The Nature of Such A City was Good , as it was 
Lsy©v ©; psv xoo; Loyoo; snovoo nspv xr)v xovaoxt|V xr(; noLs©; aya0r|v ovav ©; 

described at that time , assuming that The Person who Resembles That City is also Good ; 

543d Svr|L0s; xoxs , xv0svp; xov avSpa opovov sksvvti 7 xokvv Kav 
although , as it appears , you still had a Better City and a Better Person to describe than These . 
Kav , ©; sovKa; , sxv sx©v KaLLv© noLvv xs Kav avSpa svtisvv xaoxa : 
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Therefore you certainly said that The Others were wrong , if Self was Right . On the other hand , 
544 a A. A.’ ouv Sr) s^sysq xaq aXXaq ppapxppsvaq, sv auxp op0r| . Ss 

you were saying that of the remaining kinds of government, as I remember , there were Four 
si|)pa9a xcov Jiouxrov 7vo?axsv©v , ©q pvppovsu©, svvav xsxxapa 

Kinds , which also deserved to be Roundly-described , then , the defects of selves , and in turn 
svSp , ©v kou a^vov svp 7xspv Xoyov Kav xa apapxppaxa aux©v Kav au 
their corresponding citizens , have to be seen ; in order that when we have seen all of the selves 
SKsvvavq xouq opovouq sxsw vSsvv, vva vSovxsq navxaq auxouq 

and have come to an agreement about which one is the best, and which is the worst person , 
kou opo^oypGapsvov xov apvaxov Kav xov KaKvaxov avSpa, 

we may inquire whether The Best Person is The Most Spiritually-Sound , and the worst, 
s7UGKs\|/aips0a si o apvaxoq suSavpovsaxaxoq Kav o KaKiGxoq 

is the most miserable , or if it is otherwise . And when I asked which ones you call the four kinds 
a9kv©xaxoq p s/ov a'kXcoq : Kav spou spopsvou xvvaq ^syovq xaq xsxxapaq 
of government, Polemarchos and Adeimantos interrupted at this point; and surely in this way , 
544b 7io?axsvaq, Ilo^spapxoq xs Kav ASsvpavxoq UTts^a|3s sv xoux© , Kav Sp oux© 
by thou having taken-up The Logos , we have come to this point. 
go ava^aP©v xov Jvoyov aijn^av Ssup’. 

Socrates: (Isaid) You have recollected , most accurately . 

suvov, spvppovsuaaq, OpGoxaxa. 

Glaucon: Accordingly then , just like a wrestler , provide me the same hold again ; and thus 
xovvov , ©G7vsp wa^avGxpq , napsxs xpv auxpv ^appv IlaMv Kav 
when I ask the same question , try to tell me whatever you intended to say at that time . 
spou spopsvou xo aoxo nsvp© suxsvv awsp sps^sq ^sysvv xoxs . 

Socrates: (then I said) If indeed I can . (5’sy© pv , Eavnsp , 8uv©pav .) 

Glaucon: (to which he then answered) And I myself also certainly eager to hear what are the four 
544c oq 8’ p , Kav auxoq Kav ppv swvGop© aKouGav xvvaq xaq xsx- 

kinds of government you meant. 

-xapaq 7xo^vxsvaq s^sysq. 

Socrates: (then I said) That is not difficult; you shall hear . For they are such as I mention , and 
8’ sy© pv, Ou xaks7x©q , aKouasi. yap svgv aq ?vsy©, Kav 
they indeed have names , and which are praised by the multitude ; the Cretan and the Spartan 
aursp s/ougvv ovopaxa, xs p s7vavvoupsvp uno x©v 7xo^A,©v, p KppxiKp xs Kav AaK©vvKp 
kind of Self government. And secondly , then there is also that which receives secondary praise , 
auxp : Kav Ssuxspa 8’ Kav Ssuxsproq smvvoupsvp , 

called oligarchy , a government inflamed with a mass of defects ; then , that which is different 
Kai^oopsvp oMyapxva , rtoMxsva yspouaa gu/v©v KaK©v : xs p Svaijvopoq 
from this one , and comes next in order ; democracy ; and then , the forth and last disease 

xauxp , Kav yvyvopsvp stps^pq SppoKpaxva , Kav xsxapxov xs Kav SG/axov voappa 
of a city , is surely that ‘noble’ tyranny , and which is different from all the rest. Or have you 
Tto^sroq, Sp p ysvvava xupavvvq Kav Svai|)spooGV naaov xouxrov. p sxsvq 

any other Idea of government, that underlies any distinct species whatsoever ? For there are 
544d xvva a^pv vSsav ftoMxsvaq , Kav Ksvxav sv xvvv Svaijvavsv svSsv pxvq ; yap svgw 
purchased power-bases and kingdoms , and some such governments , that are somehow between 
©vpxav SuvaGxsvav Kav Paav^svav Kav xvvsq xovauxav TtoMxsvav wou xv psxa£,u 

these , and one may find not a few of them among the barbarians than among the Hellenes . 
xoux©v , 8’ xvq av supov ouk s^axxouq nspv xouq PapPapouq p xouq EMipvaq . 

Glaucon: (he said) They are indeed , said to be very many and very strange ones, 
stpp , youv ksyovxav IToMvav Kav axonov. 


333 


Socrates: 2 (then I said) Are you aware then , that it is necessary that there also exist 

8 ’ syco r|v, Ovg0’ oov, oil avayKp kou svvav 
as many ways of human-beings , just as there are kinds of governments ? Or do you imagine that 
xoaavxa xportcov avOpomcov, oaansp kou sv8p 7voJaxsvcov ; r| ovsv 

governments are generated ‘from an oak , or from a rock’ (Odyssey 19-163) as the source , but not 
xaq no'kixsmq yiyvsaOou sk 8 pooq p sk 7xsxpaq rcoOsv , aXX’ ooxv 

from the manners/dispositions/customs of those who live in those cities , to which everything else 
544e sk tgov r|0cov xcov sv xavq 7xo?vsgvv , a xaJAa 

will be drawn , as if into a current ? 
av s())skKUGr|Tou coansp ps\|/avxa ; 

Glaucon: (he said) To me at least, they are generated from no other, except from such a source . 

s<))p, sycoy’ OoSapcoq akko0sv p svxso0sv. 

Socrates: Is it not the case then, that if there exist Five Kinds of cities , 

OOKOOV SV 7XSVXS xov xcov Tto^seov , 

the conditions/frames of the souls of the individuals shall also be Five . 

av KaxaaKsuav xpq \|/oxpq xcov vSvcoxcov av Kav svsv 7xsvxs . 

Glaucon: That certainly follows . (Tv ppv;) 

Socrates: Surely then , on the one hand , we have already discussed in detail That One that 
8 p psv p8p 8vskpko0apsv xov 

The Aristocracy (Cretan-Spartan) Resembles/is Like , which we have Rightly pronounced 
xp apvaxoKpaxva opovov , ov op0coq (jvapsv 

to be both Good and Just . 
svvav xs aya0ov Kav SvKavov . 

Glaucon: We have discussed it in detail. 

Avskpko0apsv . 

Socrates: Take notice then , after this , must we describe those who are inferior ; such as the lover 
545 Ap’ oov xo psxa xooxo Svvxsov xooq xsvpouq xov ())vAo— 

of victory and the lover of honor , who are framed according to the Spartan form of government ; 
vvkov xs Kav ijn^oxvpov, scxxcoxa Kaxa xpv AaKcovvKpv nokvxsvav, 

then in turn the oligarchic ; and the democratic and the tyrannical disposition , in order that 
Kav ao okvyapxvKov Kav SppoKpaxvKov Kav xov xopavvvKov , vva 
we may see the most unjust, that we may compare them to The Most Just , that our inquiry 
vSovxsq xov aSvKcoxaxov avxv0copsv xco SvKavoxaxco Kav ppvv p GKs\|/vq 

may truly be complete , to see how at that time The Summit of Faimess/Justice/Righteousness , 
p xs^sa , ncoq 7toxs p aKpaxoq SvKavoauvp 

exists in comparison to the extremity of injustice , in relation to the Divinely-Spiritual-Soundness 
s/sv 7xpoq xpv apaxov aSvKvav nspv soSavpovvaq 

or the godless-misery of the possessor, so that we may either follow injustice, being persuaded by 
xs Kav a0kvoxpxoq xoo sxovxsq, vva p SvcoKcopsv aSvKvav 7xsv0opsvov 
Thrasymachos , or follow Justice being persuaded by The Logos that has now come to Light ? 
545b ©paaupaxco p SvKavoaovpv xco Jioyco vuv Ttpoijvavvopsvco ; 

Glaucon: (he said) We must then altogether do in this way . 
si))p , psv oov TtavxaTtam novpxsov ouxco .) 

Socrates: Take notice then , shall we began , to consider the customs/manners/dispositions/ways 
Ap’ oov, pp^aps0a okowsw xa p0p 

in governments , just as we did before , by considering them first in private persons , as being 
sv xavq 7xoMxsvaq coansp wpoxspov , p sv xovq vSvcoxavq , coq ov 

more conspicuous ? And thus now , on the one hand , the ‘honor-loving-form’ of government is 
svapysaxspov, Kav ooxco vov psv xov (jn^oxvpov rcokvxsvav 


334 


the first that must be considered ; for I have no other name to call it; but it must be called either 
7ipcoxov ctkstcxsov : yap sxco ook akko ovopa Lsyopsvov : aoxpv Klpxsov r| 

a timocracy or a timarchy ; then we shall consider in relation to this the similar-type of person . 
xvpoKpaxvav p xvpapxvav : 5s aKs\|/ops0a npoq xaoxpv xov xovouxov avSpa , 
Afterwards , we shall consider an oligarchy , and the oligarchic -person ; then in turn , 

545c snsixa oLvyapxvav kou oLvyapxvKov avSpa , 5s au0vq 

when we have looked into a democracy , we shall contemplate a democratic -person ; and then 
a7xopLs\|/avxsq svq SppoKpaxvav 0saaops0a SppoKpaxvKov avSpa, 8s 
in the fourth place , when we come to the tyrannical city , and look at it, and in turn , look into 
xexapxov sLGovxsc; sic; xo xopavvoupsvpv rcoAnv Kav iSovxsc;, naiUv pLs7xovxsq svc; 
the tyrannical soul , we shall endeavor to become competent judges of that which we proposed ? 
xopavvvKpv \|/uxpv , 7tsvpaaops0a ysvsaOav ucavoi Kpixav 7xspv cov 7tpou0sps0a ; 
Glaucon: (he said) In this way , both our contemplation and our judgment, 
s<))p, ooxco xs xov 0sa Kav p Kpvavq 
would indeed be According to The Logos . 
av ye yvyvovxo Kara Loyov . 

Socrates: 3 (then I said) Come then , let us try to relate in what way a timocracy 

8 ’ syco pv , ®sps xovvov , 7Tsvpcops0a Lsysvv , xvva xponov xvpoKpaxva 
would arise out of Aristocracy . Or is the following proposition simply the case ; that on the one 
545d av ysvovx’ sc; apvaxoKpaxvac;. p xoSs awLoov psv 

hand , every government changes , out of The Self, that possesses The Laws/Causes/Origins , 
naaa mVaxsva psxaPaLLsv s£, xoo auxoo sxovxoq xaq apxaq, 

and sedition arises when it arises , in this Self . Whereas on the other hand , while The Laws 
axaavq oxav syysvpxav sv xooxco auxoo : 8s Kav 

Are-in-Agreement/Are-of-One-Mind with Themselves , even though They are Very Few (4) , 
opovooovxog p wavo oLvyov, 

it is impossible for Their Government to be moved/changed/disturbed ? 

aSovaxov Kvvp0pvav ; 

Glaucon: Yes , it is so . (yap Eaxv ooxcoq .) 

Socrates: (Isaid) Surely then , O Glaucon , how shall our city be changed , and in what way 
svtcov , Sp ouv, co TLauKtov , ITcoq ppvv p 7xoA,vq Kvvp0pasxav, Kav rep 
shall the allies/guardians/assistants and the rulers fall into sedition with one another , and 

ov 87tvKoopov Kav ov apxovxsq axaavaaouavv npoq aLLpLooq xs Kav 

among their-own-selves ? Or are you willing that, like Homer , we invoke The Muses to tell us , 
7 rpog saoxooq ; p PooLsv, cocntsp Opppoq , soxcopsGa xavq Moocravc; sursvv ppvv 

“How sedition surely first arose 

545e oncoq Sp axaavq wpeoxov spnsas , Iliad 16-112 or 1-1 

and shall we say , that while They talk in a tragic mode , They are also playing with us in a light- 
Kav (Jvcopsv aoxaq xpayyuccoq Kav 7tav^ooaac; npoq ppaq spsa- 

hearted-way , as if we were children , yet surely , They talk Seriously , and speak Sublimely ? 
XpLooaaq cog mvSaq , cog Sp Lsyooaaq anouSp Lsysvv o\|/pLoLoyoopsvac;; 

Glaucon: How ? (TTcoq ;) 

Socrates: Somehow , in the following way : 

546 7xcocg GSs: 

“On the one hand , it is indeed difficult, for a City Thus Constituted , to be changed . 
psv x a ^ enov rcoAnv ooxco ^uaxaaav Kvvp0pvav : 
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But since everything which is generated is liable to decay, 
aXX ' stcsi rcavxv ysvopsveo saxvv (j)0opa, 
then , neither will Such a Constitution , Remain for The Whole of Time , 
ooS’ r| xovaoxp ^uataavq psvsv xo anavxa xpovov , 
but it must be dissolved. 
oXka XoGpasxav : 

Thus, its dissolution happens , in the following way . 

Ss Xoau; ri8s . 


Fertility (Productiveness) and sterility (unproductiveness) of soul, as well as of body happens , 
())opa kou ai|)opia \|/oxp<; TS Koa cxcopaxcov yiyvovxai 

not only with respect to terrestrial plants , but also in terrestrial animals , 
ou povov syysvovq ())uxoiq , oXka Kav sv srcvysvovc; groove;, 

when the revolutions of their circuits/periods , complete/unite their respective orbits , 
oxav nspixponat kokXcov c^uvoarxcoai SKaaxovq 7cspu|)opac;, 

on the one hand , periods are shorter , for the shorter lived , 
psv Ppa/onopouc; PpaxuPvovq 

but on the other hand , The Opposite to Those that exist in The Opposite Way . 

8 s svavxvaq svavxvovq: 


7/9 Month Delivery/Offspring 
Well-Rounded Truth 


miscarried offspring 
ill-formed opinion 



But with reference to The Fertility /Prosperity and sterility of our race , 

8 s soyovvaq xe Kav ai|)opvac; upsxspoo ysvooc;, 

although Those are Wise , whom you have Educated to be The Leaders of Cities , 
546b Kauvsp ovxsq aoi|)ov , ooc; smvSsoaacxGs pyspovaq noXscoq, 

however Wise They are , They will never , by working Reason in-conjunction-with 
paXXov ooSsv xso^ovxav(xsoxco) Xoyvapco psx’ 

sense-perception , observe/keep/maintain The Proper Periods , but overlook Selves , 
avadpasox;, aXXa mpsvavv aoxooq 

and thus , generate children , at the time when , They should not. 

Kai ysvvpaooav mvSaq tcoxs Ssov ou. 


Thus on the one hand , The Period Allotted to That which is Divinely Generated , 
8s psv rtspioSoq 0suo ysvvpxco, 

is that which The Perfect Number Comprehends/Encompasses ; 
pv xsXsvoc; apvGpoq wspvXapPavsv, 
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[[6x6x6 = 216 

The First Perfect Number , 6 , Rounded-out to three dimensions , or Cubed , or Thrice Increased . jfb]] 
while on the other hand , The Period Allotted to that which is generated by man , 

8s av0pco7xstco 

is the First Number (6) , in which are found Increases Surpassing (Cube) and Surpassed (Square) , 
Ttpcoxco sv co ao^paetc; Sovapsvat is kou Suvaaxsuopsvat, 

when They shall have received Three Intervals (Arith/Geo/Harm) , and Four Terms/Limits (6-8-9-12) , 
^aPoucrat xpstq a7xoaxaastq , 8s xsxxapaq opouq 

assimilating (like-even) and dissimilating (unlike-odd), increasing (superabundant) and decreasing (deficient), 
opotoovxcov xs kou avopotouvxcov Kat aoeqovxcov kou (|)0tvovxcov, 
Rendering All , Correspondent and Effable/Commensurable , with Each Other . 
a7t8(|)pvav 7xavxa 7tpoar|yopa Kat pqxa 7tpoq a?Wq^a: 

Of which , The Sesquitertian (3-4) Base/Root/Stock/Progeny , 

546c COV 87ttxptXOq (3x3x3,4x4x4) 7tU0pr|V 

when Conjoined/Married/Joined-together with The Pentad (5), 

CTU^uyeiq 7xsp7taSt (5x5x5) 

and Thrice Increased ; 
xptq ao^q08it; 

Produce , Two Harmonies ; 
mpe^exat Soo appovtaq, 
on the one hand , The Equal-times Equal (The Square Ones) , 
psv xqv laaKiq taqv , 

so many times a Hundred ; 
xoaauxaKtq exaxov, 

but on the other hand , The Other , of Equal length , but Oblong , 

8s xq psv xqv taopqKq , 8s npopqKq 

The One Side , a Hundred Numbers , made from The Rational Diameters of Five , 
psv SKaxov apt0pcov ano pqxcov Stapsxpcov 7xsp7taSoq, 

each of them being deficient by One . 

SKacxxcov Ssopsvcov svoq . 
or , from irrational diameters , deficient by Two ; 

8s appqxcov Suoiv 

the other side , made from a hundred cubes of Three . 

8s SKaxov kuPcov xptaSoq . 

But a Whole Geometric Number such as This One 
8s ^up7xaq yscopsxptKoq apt0poq xoiouxoo ouxoq 
is The Author of Better and worse generations . 

Koptoq apstvoveov xs Kat xstpovcov ysvsascov , 

Of which , the guardians being ignorant, 

546d aq ot ijm^aKsq ayvoqaavxsq 

when they join together our brides to our bridegrooms , unseasonably, 
oxav CTUvoiKi^cocn qptv vupijiaq vupi|)ioiq 7tapa Katpov, 
their children shall neither be of a good nature, nor fortunate . 
mtSsq odk saovxai suijiustq ouS’ suxu/siq: 

And on the one hand, although the former guardians shall install in office the best of them , 
psv ot 7tpoxspot Kaxaaxqaooat xooq aptaxooq cov 

but nevertheless they being unworthy of it, and coming to have the powers their fathers had, 

8s opcoq ovxsq ava£,tot , s?c0ovxsq stq xaq Suvapstq xcov mxspcov an, 
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will begin to be negligent of Us in their guardianship, 
ap^ovxav ovxeq ape^evv ppcov ijvcAaKec; 
in the first place, by being led to esteem Music far less than they should, 
npcoxov r|yr|oapevov xa pouavKr|c; 7xap’8^axxov xou Seovxoq 
then secondly, the gymnastic-exercises . 

Se Seuxepov xa yupvaoxvKr|c; : 

Hence, our youth will become less-acquainted-with-Music . 
o9sv upvv ov veov yevpoovxav apouaoxepov . 

But the leaders which shall be appointed to office from among these, 

546e Se apxovxeq Kaxaoxr|oovxav 8 K xouxcov 

will not be altogether Efficient-Guardians , Being Able to Distinguish , 
oo 7ravo ijmiLaKVKov xo Soiapa^eiv 

according to Hesiod and Us , 

547 7tap’ HavoSou xe Kav upvv 

the several types of natures ; 
xa yevr), 

The Golden , The Silver , the bronze and the iron . 
xa xpoooov xe Kav apyupouv Kai xot^Kouv Kai aiSiypouv : 

But as long as iron is mixed with Silver and brass with Gold , 

Se opoo avSripou piyevxoq apyupco Kav x^kou xpuaco 
dissimilitude and unharmonious lawlessness , 
avopovoxr|c; Kav avappoaxoq avcopa^va 
shall arise. 
eyyevriaexav 

from which arise, wherever they may prevail, 
a yevopeva, ou av eyyevrjxav 

perpetual war and ill-will. 
xiKxev aev no^epov Kav ex@pav . 

To such a race as this , 
xov yeveag xauxpc; 
we must suppose Them to say, 

Xpr) ())avav 

that sedition always belongs wherever it may arise . ” 
axaavv aev evvav onou av yvyvpxav. 

Glaucon: (he replied) And we shall say that They have indeed answered Justly ! 

ei))r| , Kav (jvriGopev auxag y’ a7XOKpvvea0av op0coq. 

Socrates: (then I said) And necessarily so , for They Are Indeed Muses ! 

S’ eyeo rjv , Kav avayKp , yap ovaaq ye Mooaaq . 

[ [ [ Following this account, I am including a very ancient and very beautiful 
doctrine , that has been saved for our edification . Lately , it has been translated by 
Robin Waterfield through Panes Press and it is called The Theology of Arithmetic . 

The way that it will be presented to you , will be the way that I have unfolded Waterfield’s 
translation . The section that I will present here , is On The Hexad . I believe , that if you 
follow along , you will better understand what The Speech of The Muses’, means . Bear 
in mind that the subject matter, is about Midwifery and all that It entails . Midwifery being 
the only Art that Socrates admitted practicing (Theaetetus 149). It is early Saturday 
morning , and The Muses , Inspiration Itself , are calling us children , to come outside 
and play . Thus , I also invite you to 
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“Offer-up your Mind” 

TCpocxsxeiv xov voov. 

On 


Symposium 21 Oe 



From Anatolius : 

The Hexad , is The First Perfect Number : 

“For It is counted by Its own Parts” 
as Containing a Sixth (1) , a Third (2) and a Flalf (3) . 

(43) When Squared , It includes Itself : 


Perimeter 20 
Center Area 16 


The Whole 36 


For 6x 6 = 36 

When Cubed , It no longer maintains Itself as a Square : 



For 6x6x6 = 216 
Which includes 6 , but not 36 . 


6 

Half 

3 

Third 

2 

Fourth Fifth Sixth Seventh Eighth 

1 

Ninth 

36 th 216th 

36 

18 

12 

9 

6 

4 

1 

216 

108 

72 

54 

36 27 

24 

1 


It arises , out of The First Even and First Odd Numbers , Male and Female , 

As a Product and by Multiplication . 

Flence It is called “Androgynous” (MaleFemale , Flermaphodite) 

Aristophanes : “For the reason is that This was our Ancient Natural Shape , when we were One 
Whole ; and so the desire for The Whole and the pursuit of it is named Love. . . For when we are 
friends with this God , and reconciled to Flim , we shall find and enjoy our very own beloved , 
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which now , few are able to do . . . indeed I speak in general of all men and women , that the way 
to make our race happy , is to make Love Perfect , and each to get his very own beloved and go 
back to our Original Nature .”Sym 192e 

It is also called “Marriage” 

In the strict sense , that It arises not, by addition [juxtapositionjas The Pentad does , 

3+2 = 5 
3x2 = 6 

but by Multiplication [Vital Power] . 

Moreover It is called “Marriage” because It is Equal to Its Own parts , 
and it is The Function of Marriage , to make offspring Similar to parents . 

Arithmetic Sameness 
Geometric Equality 
Harmonic Similarity 


The Harmonic Mean , is first formed by The Hexad : 
Since The Harmonic Ratio of 


and The Double Ratio 
are both gained . 

For by The Same Fraction , namely , 


8 set against 6 
of 12 set against 6 

a Third , 


8 both exceeds [ 8> 6 by 2 or a Third ] 
and is exceeded [12> 8 by 4 or a Third ] 

by the extremes 
6 : 8 : : 8 :12 


The Qualification of 
The Harmonic Ratio 


6 

8 

12 


[ So that, The Mean , 8 , exceeds the lesser extreme : 6 
by its Third part, 2 
: Just As : 

The Mean , 8 , is exceeded by the greater extreme : 12 
by its Third part: 4_ ] 


Half Third Fourth Sixth Eighth Twelfth 

3 2 1 [Designation = Third , Value = 2 

4 2 1 

6 4 3 1 [Designation = Third , Value = 4_ 


The Arithmetic Mean , also falls under 6 : 
Since The Sesquialter Ratio of: 


9 set against 6 


and The Double Ratio of 


12 set against 6 

are both gained . 

For by The Same Number , 3 


9 both exceeds [ 9> 6 by 3] one extreme 

and is exceeded [12> 9 by 3] by the other extreme. 


6 :9 : : 9:12 
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Moreover , Its parts , namely 12 3, have a certain [The Primary] 

Arithmetical Proportion 
1 : 2 : : 2 : 3 
[ Since 2 exceeds 1 by 1 
: Just As : 

2 is exceeded by 3 by 1 ] 

Moreover, 6 forms a Geometric Mean : 

3 : 6 : : 6 : 12 

[Since 6 is The Double of 3 
: Just as : 

12 is The Double of 6 ] 

(44) Moreover, there are Six , extensions of solid bodies : 

up , down , forward , backward , right and left. 

After The Pentad , they used , naturally , to praise The Number 6 , in very vivid eulogies , 
concluding from unequivocal evidence that The Universe is 
Ensouled and Harmonized by It , 
and thanks to It , (The Universe) also comes by both 
Wholeness and Permanence , and Perfect Health . 

As regards both ‘living creatures and plants’ 
in their intercourse and increase , 
and Beauty and Excellence , and so on and on . 

They undertook , to prove this , 

By adducing the following Evidence : 

The disorder and 

(in so far as It, Itself, is concerned) 
formlessness of the [eternal ?] primal substance 
and lack of absolutely everything which makes for 
Distinctness (in respect of Quality and Quantity and all the other Catagories) 
was Separated-out and made Orderly , by Number . 

Since Number is The Most Authoritative and Creative Kind of Being . 

And matter , in fact, Partakes of Distinctness and Regulated alteration and Pure Coherence , 
thanks to its Desire for , and , Imitation of, The Properties of Number . 

But Number Itself, 

is found to have formed Its Progression to Infinity , 
by Means of The Hexad , 
in Perfect Additions . 

For Primary Perfection is : Having Beginning , Middle and End . 

Secondary Perfection is : Being Equal to One’s Own Parts , 

Without excess or deficiency , in Being Related to Them . 

The Primary Type is found in The Triad , as in a “ ROOT ” . 

The Secondary Type is found in The Hexad , as “The Basic Number” 
of The Series of Numbers which have This Type of Perfection . 

But The Triad’s Perfection is also found to be Shared , by The Hexad : 

For 2+2+2 is again , Beginning , Middle , End . 

But The Hexad ’s Perfection is not to be found , in The Triad . 

For its parts (1+2) are deficient (“The Basic Number” of Terms = 3) , in relation to The Whole . 
And we find that by Nature , and not by our own Hypotheses , Quantities occur in Triads (3) . 
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(45) 


And that in The Adding of Numbers , 
these Quantities 
give The Total Aggregate , 
a Hexadic Identity, 
right up to Infinity : 

For The First Triad of Quantities : 1+2+3 = 6 
Is given Identity by 

The Hexad Itself . 

The Second Triad of Quantities : 4+5+6 = 15 

are again given their Identity by 
a Hexad 

when a Single Monad recurs by starting the cycle . 1+5 = 6 

And The Subsequent Quantities : 7+8+9 = 24 

are again given their Identity by 
a Hexad 

when Two Monads are reproduced . 2+4 = 6 

And The Same goes , 
when 3 and 4 and subsequent Triads , 
as far as you like , are added up . 

The result turns out, that 
- All Number - 

is Formed by The Dependence of Triad on Hexad . 
And since , Number is Formative 
of “the formlessness” that is in matter , 
we would not be wrong in considering 

The Hexad 

to be 

The Form of Forms . 

1+2+3 = 6 

4+5+6 = 15 = 6 

7+8+9 = 24 = 6 

10+11+12 = 33 = 6 

13+14+15 =42 = 6 

16+17+18 = 51 =6 

19+20+21 = 60 = 6 

22+23+24 = 69 = 15 = 6 

25+26+27 = 78 = 15 = 6 

28+29+30 = 87 = 15 = 6 

31+32+33 = 96 = 15 = 6 

34+35+36 = 105 = 1+0+5 =6 

37+38+39 = 114 = 1+1+4 = 6 

40+41+42 = 123 = 1+2+3 =6 

43+44+45 = 132 = 1+3+2 = 6 

46+47+48 = 141 = 1+4+4 = 6 

49+50+51 = 150 = 1+5+0 = 6 

52+53+54 = 159 = 1+5+9 = 15 = 6 

55+56+57 = 168 = 1+6+8 = 15 =6 ... 
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From another point of view : 

If the soul, Gives Juncture/Union and Composition to the body , 

Just as 

The Soul, does to ‘formless matter’ , 
and 

If no Number , whatsoever, can be more Suited to The Soul than The Hexad , 

Then , no other Number could be said to be 
The Juncture of The Universe . 

For The Hexad is found Firmly Established to be Maker of Soul and 
Causer of‘The Condition’of Life . 

Therefore , The Word , Hexad [Hexis/'s£,rq = Habit/Condition/Disposition -Rep509] . 

That All Soul is Harmonic , 

and that The Most Elementary Concordant Intervals are 
The Sesquitertian (3\4) and Sesquialter (2\3) 

By The Combination of which , all the other intervals are Filled , is clear . 

For when Soul is Present, the opposites/extremes which have been admitted , 

by the living creature , 

are Reconciled , and Ordered , and Tuned , as Well as possible , as they Yield and Correspond 

to each other, 

and hence , Cause Health , by being Combined 
The opposites/extremes are : 
hot and cold , 
wet and dry , 
heavy and light , 
compact and loose , 
and so on . 

(46) Which would not exist together , without some Harmony . 

Indeed , in so far as , Soul is present, 

They can Congregate , 
but, 

when Soul departs, 
then , dissolution and desertion 
of all the components of the creature , occur. 

Moreover, the mentioned 
Elementary Sources of Harmony 
The Sesquialter (2\3)and The Sesquitertian (3\4): 

Need The Half (1X2), 

For The Sesquialter cannot exist 
without This (1\2), 

nor indeed , can The Musical Fifth (1\5), 
which The Sesquialter Forms . 

And The Third (1\3), 

for The Sesquitertian (3\4) is altogether bound-up with this , 
and The Musical Fourth (1\4), 
is naturally bound-up with 
The Sesquitertian (3\4). 
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Six , is The First Number to subsume both The Half and The Third , at once . 
Since It is made up of Different and Contrary (Odd&Even) Factors : 

“The Root ” of things which are divisible by Two , 

And “The Root ” of things which are divisible by Three : 

So that, just as , 

There occurs in It , The Associations 
of things which are altogether , at variance , 
so also , 

The Hexad , is Constituted to Bring-together , and Into-Unison 
Things which are Altogether Different. 

And since , as we said earlier, it is also 
Necessary 

for The Soul to be a Solid Number , 

Spherical in fact, 

And not solid only in a male or only in a female way , 

But both ways , 

(for Vitality is common Equally to both Species), 
and since , in this context, 

6 , is the first, to Contain 

The Principle/Archetype/Model of The Even-Odd Nature , 

Then , what is Spherical, being in accordance with It 
And not with The Pentad , 

It is considered to be more-Suited to The Soul, 
in as much as , It is “ Androgynous ” , 
while 5 , has only , one or the other, Identity . 

Again, 

Solidity 

tums-out to fall under 
6 

and to be not single , but Triple : 

For 
Just as 

The Square based on a side of 6 (units) 

Is The Summation of 
The Cube of Odd and Even , in potential , 

1 + 8 + 27 = 36 
-and at the same time- 
[(lxlxl) + (2x2x2) + (3x3x3) = 36] 
of The Cube of each , in actuality . 

Apart from this Sum , 36 , 

Encompasses Harmony as Well: 

For It is also The Summation of 

6 8 9 12 

And Their Common Source , which is 
The Monad . 

1+6+8+9+12 = 36 
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These are The Numbers in which 
The Musical Intervals 

Which most-Properly , Constitute Harmony in General 
are said by Musicians , to reside : 

The Double of The Octave 
lies in The Extremes 


C D E F TONE G A B C 

6 : 8 : : 9 : 12 

[-The Octave-] 

[-The Fifth-] 

[-Fifth-] 

[-Fourth-] TONE [-Fourth-] 

The Sesquialter of The Fifth 
Lies in each Mean 
-being-related-in-tum- 
to The Extremes , 
a different one , in each case , 

12 to the one which is not next to it in The Series : to 8 , 
and 9 not to 8 , but to 6 . 

The Sesquitertian of The Fourth 
Lies likewise in The Means , 

-being-taken-in-relation- 
to The Extremes , 

but this time , to the ones which are adjacent in The Series ; 
not the ones which are discontinuous : 

8 : 6 and 9 : 12 . 


That The Hexad is particularly responsible for this is clear : 

For It Subsists as The Basis for All Concords , 

Since It occupies The Place of The Lowest “String” of The Tetrachord , 
And from It , as Base , All The Intervals , are “Mapped-out” 


C KRONOS 12 
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A 
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G 

APOLLO 
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F 
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(The Six Sided Square) 
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(48) 


If we employ a more-Artistic approach , 

In Arranging The Embodiment of The Soul, 
and not only regard it, as something Three Dimensional, 
but also Consider , that It is Necessary 
for each Dimension to be Bounded on both sides , 
we will Conceive of Two Boundaries for each , 
and since there are Three Dimensions , 

The Result will be Six Boundaries : 

Which is why the so-called bodily directions , are also this many , 
seen as Two for each Dimension , 

with the result that This Solid Embodiment of The Soul, also falls under 

The Hexad . 

Moreover , this is also why there are Six , 
so-called True Means (which some call Proportions) 
and , this many simple ways of being un-equal ; 

Relative Quantity 


EQUALITY _ inequality 


The Greater The Less 


1 

The Multiple 

The Sub- 

2 

The Superparticular 

The Sub- 

3 

The Superpartient 

The Sub- 

4 

The Multiple Superparticular 

The Sub- 

5 

The Multiple SuperPartient 

The Sub- 

6 

The Other M.S. Partient 

The Sub- 


to which , are assigned , all the irrational parts , 
both , of all things , and of The Soul Itself , 
which admit Commensuration and Equalization . 

For The Hexad , Is 
The First and Most-basic Number 
to Encompass , The Arithmetic Mean 
1 : 2 : : 2 : 3 

For Since The Arithmetic Mean , is obviously contained , 
Primarily , in 1 2 3 and 
The Combination of These is The Hexad , 

Then , The Hexad admits 
The Primary Expression of Proportionality 
And Forms , Number Itself : 

Since in The Characteristic Property of Being , 

A Numerical Mean is Found , 

Essentially in It . 
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Furthermore , The Primary Embodiment of Scalene Number 
is Solidified in the sequence up to It : 

1,2,3. 



1 




3 



[[“Surely then , of the two triangles , on the one hand , to the isoceles , a singular nature 
8 r| row Suow xpvycovovv psv to igoks^sc; piav ijnxjvv 

has been alloted , but on the other hand , to the promecic(scalene) , an infinite variety . Therefore 
si^qx 8 , 8s xo 7tpopqK8q anspavTouq : ouv 

we must choose , in turn , The Fairest out of this infinite number , if we intend to begin in a 
npooupsTsov ao to koTJUgtov tcov aneipeov , sv ps^A,opev ap£,sa9ai Kata 
methodical way . If then , anyone can tell of a fairer kind that they have selected for the 
rponov. av ouv Tiq s%r| sutsvv KaTJaov SK^s£,apevoq siq rqv 

composition of these triangles , that person is no enemy , but a friend who is victorious over us . 

^uaraoiv tootcov , sksivoc; ook s/Opoq vXka ((n^oc; cov Kparsi : 

However, of all these triangles we set up One , as The Fairest ; passing over the rest; 

8 ’ ouv tcov 7io/,Acov Tpiycovcov uOspsOa sv koTJugtov , onspPavTsq xa'k'ka , 
out of which , (two) being conjoined , form a third ; The Equilateral Triangle Timaeus 54 ]] 

S£, OU GUVSGTqKS SK TpiTOU TO VGOTT^SUpOV TpiyCOVOV . 

The Pythagoreans , following Orpheus , called 

The Hexad 

“ Wholeness of Limbs ” , 

either because It alone , of The Numbers within The Decad , 
is a Whole , Equal to Its parts or u Limbs” 

[The Greek word for part is meros , for limb , melos .] 
or , because The Whole : The Kosmos , has been divided into parts , 
and is “ Harmonious ” [emeles] thanks to 
It. 

For there are seven Celestial movements , apart from the movement of The Fixed Stars , 
which is Eighth , and since by their hurtling , They produce the Same Number of Notes , 
then , Their Intervals , and as it were , Means are necessarily Six . 
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They Rightly call It “ Reconciliation ” : 

For It “ Weaves” together male and female by “ Blending ” 
and not by juxtaposition [addition] , as The Pentad does . 


(49) 


It is plausibly called “ Peace ” , and a much earlier name for It , 
based on the fact that It “ Organizes ” things , 
was “ Kosmos ” . 

[Kosmos means Order and Adornment .'.Harmony] 

For The Kosmos , like 6 , is often seen as composed of opposites in Harmony , 
and the summation of the word Kosmos is 600 . 

They also call it “ Health ” and “Anvil” , 
as it were “ The Unwearying One” 

[the words anvil & unwearying also have grammatical similarity in Greek] , 
because it is reasonable to think that 
The Most Fundamental Triangles 
of The Elements of The Kosmos , 

Partake in It . 

Since each Triangle is Six , if it is divided by Three Perpendiculars : 

For It would be divided altogether, into Six parts . 

That is why : 

There are as many edges to a Pyramid , 

As there are as many faces of a Cube , 

And as many angles in an Octahedron , 

And as many bases of a Dodecahedron , 

And as many edges 

to a Cube , an Octahedron , and an Icosahedron , 
and nothing pertaining to their faces or angles or edges 
is altogether free from The Hexad . 

[Timaeus 54e - “If four equilateral triangles are combined , 
so that three plane angles meet in a point, they make one solid(right) angle ; 
that which comes next to the most obtuse of plane angles . 

When four such angles are produced , 

There is formed The First Solid Figure , 
dividing its whole surface into four equal and similar parts . 

The Second is formed of the same triangles , 

In sets of eight equilateral triangles , 
bounding every single solid angle by four planes . 

With the formation of Six such solid angles , 

The Second Figure is complete . 

The Third is composed of 120 of 
The Elementary Triangles , United , 

and of twelve solid angles , each embraced by five plane equilateral triangles . 
It has twenty equilateral surfaces . 

When The First Element, 
had generated these figures , 

It had done its part. 


348 





The isosceles triangle generated The Fourth Figure , 

United , in sets of four , 
with the right angles joining in the center , 
thus completing One Square . 

Six of these squares , 

Joined together, 

Formed eight solid angles , 
each produced by three plane right angles . 

The shape of the body thus formed , 
was Cubical, 

having Six square planes for its surfaces . 

And whereas , a Fifth Essence [nspnipc; ooaqq] , 
yet alone remained , God used It for The All Itself , 
Embellished throughout with Living-Symbols [Sia^coypa^cov ].” 

Of The Signs of The Zodiac , 

There are Six , over The Earth , 
and Six , under The Earth , 


[[The Earthly Gate of Ascent 


Winter Solstice 
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*Messenger* JuFLion SI 


Hermes 
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Progression , from The Monad to The Pentad is straightforward (Proceeds in a straight line) 

but from The Hexad , 

The Progression finds another “Starting-point” 

And is Repetitive (Circular) ; 

For 1 and 5 make the next number in the sequence , 6 , 

1 + 1=2 and 2 and 5 make the one after that, 5+1 = 6 

1+2 = 3 then 3 and 5 next, 5 + 2 = 7 

1+3=4 then 4 and 5 , 5 + 3 = 8 

1+4 = 5 then finally 5 taken twice , 5 + 4 = 9 

by means of 5 having the same relationship to itself. 

5 + 5 = 10 


They call It 
“ Shooter of Missiles ” , 

“ Presider over Crossroads” and 
“ Measurer of Time in Two ’s ” : 

“ Shooter of Missiles” , from It being generated by The Triad 
which tradition tells us , 
is Hecate ['Exarq = The Far-Shooter): 

When The Triad 
is “ shot ” as it were , 
and added on to Itself 

['sKaToq = far-shooting : The Epithet of Apollo] 


“ Presider-over-Crossroads ”, 
perhaps , from The Nature of The Goddess 
but probably because The Hexad is The First to acquire , 

“The Three Movements” 
of The Dimensions , 
and each movement is twofold : 

Being-Bounded on both Sides by Boundaries . 

[[The First two ‘Mystical Hymns of Orpheus’ from Thomas Taylor’s 

Hymns and Initiations , 

The Prometheus Trust 


I 

1 ) 

Hecate 


Einodian Hecate , 1 

Trivia, 2 

Lovely Dame : 

Of Earthly , Wat’ry , and Celestial Frame . 

Pleas’d with dark ghosts that wander thro’ the shade , 

In a Saffron Veil, Arrayed . 3 

Persaea: 4 

Solitary Goddess , 
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Hail ! 

The World’s Key-Bearer, 

Never, doomed-to-fail! 

Huntress : In Stags Rejoicing , Nightly Seen ; 

Drawn-by-Bulls , Unconquerable Queen . 

Leader, Nymph , Nurse 
On mountains Wand’ring 
- Hear - 

Thy Suppliants , 

Who with Holy-Rites 
Thy Power Revere, 
and To The Herdsman , 

With Fav’ring Mind , 5 

Draw Near. 

1 Einodian : Ein = sv = in / odian = oSoq = road . 

Some have translated this as “by the wayside” , others , as “the crossroads” , 
as also the author of The Theology . Hermes is the male Consonant to this role as 
“Presider Over Crossroads” , and also as Guardian of the young . 

2 Trivia : Latin for Enodian Tri = 3 / via = roads = ways 
The Crossroads : of Earth , Water and Air 

3 Saffron-veiled : Orange-veiled : as Buddhist monks . Saffron : The deep-orange , aromatic , 
pungent stigmas of a purple-flowered crocus sativas , used to color and flavor foods and 
formerly , as a dyestuff, and in medicine . 

4 Persaea : Slayer : as in Perse-phone . 

5 Herdsman : as Oipheus , tamed men of a rough and “shaggy” disposition ; which appears 
to be the true meaning of the fable , of his drawing to him , trees and wild-beasts by 

the melody of his lyre ; hence alluding to this circumstance , he calls himself “the herdsman” : 
indicating The Benefit conferred on the “coarse” or “Herd of mankind” . 

II 

Tfe) 

The; Goddess, 

MfailiggBi i 

The Fumigation , from Storax 2 

O Venerable Goddess ; 

For labour pains are Thy Peculiar Care : 

When stretch’d upon the bed of grief, 
the laboring , in Thee , as in a mirror , View Relief: 

- Hear my Prayer - 

Guard of humankind 
With Gentle-Mind Endued, 

Benignant Nourisher : 

To helpless Youth , Benevolent and Ki nd . 

Great Nature’s Key 
Belongs to no Divinity , but Thee . 
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Thou Dwell’st with all, 

I mm anifest to sight 

And , Solemn Festivals , are Thy Delight. 

The Task is Thine , to unlock , 

The Virgin Zone : 

Thou 

In Ev’ry Work , are “Seen” and “Known” . 

Thou, 

Art Pleased to See , 

The Numerous Offspring of Fertility . 

To Births , Thou gives Thine Sympathy : 

When rack’d with labor pains , and sore distressed ; 

The laboring, Invoke 
Thee, 

As souls’s Sure Rest; 

For , Thou , Alone , Can Give Relief to Pain 
Which Art attempts , but tries in vain . 

Artemis 

Blessed , Venerable Power, 

Assisting Goddess 
Who Brings Relief, 

In labor’s dread hour 
Hear - 

Accept my Pray’r, 

Make The Newborn , Thy Constant Care ! 

1 Prothuraea : ITpoGopasa = Tlpo /Pre , Gopa/Door (She who Presides Over Doors) 

and being , as it were , “The Keeper of Life” . 

2 Storax : a fragrant balsam of the liquid-amber orientalis , 

used in perfumery and medicinally , as an expectorant.]] 

Fish Water-bearer Pan-goat Archer Scorpion Balance 

“ Measurer of Time in Two V ’, 

because of The Distribution of All Time , which is accomplished by a Hexad of Zodiacal Signs : 

Over The Earth , and Under The Earth . 

Or because , since Time has three parts , It is assimilated to The Triad , 
and The Hexad arises from , two threes . 

Ram Bull Twins Crab Lion Virgin 

This latter reason , is also why they call It , “ Amphitrite ” 

Because It yields from Itself, two separate Triads : 

For ‘scparatc-aptjnq’ also means ‘apart’ (amphi-apfjn-both) 

Through being divided into two . 

(50) The simple idea that The Hexad , 

is a very close neighbor of The Pentad , 
led to them attributingto It The Title 
“ Dweller by Justice ” . 

[[Consider , that Nicomachus , in his Introduction , views neighbors as Equals , 

in so far as 

they equally partake of the quality of proximity JFB.]] 
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It is also called “ Thalia ” 


Because of Its “ Harmonizing ” different things . 

[[ Thalia , “The Bountiful One ” , is one of The Nine Muses and is also One of The Three Graces . 

Thalia , is also The Muse of Comedy , and so , consider the following on Laughter : 

“The wise man venerates , The Terminations , of Dionysus and Aphrodite , which produce , 
yLoKoGopva - Gladness-of-Heart / Sweetness-of-Mind . Everywhere , Purifying our 
Conceptions concerning The Gods , and Preparing us , to Understand that all things look towards 
The Best End ; whatever it may be . For because The Terminations of these Divinities Strengthen 
the infirmity of the mortal nature , and Recall corporeal molestation .On this account, The Gods , 
The Causes of these things , are (jnLomiypovsq - “Lovers-of-Sport” . Hence , of statues , they 
make some of them laughing , and dancing and exhibiting relaxation . Others , austere , 
astonishing and terrible to the view , analogous to The Kosmic Allotments of The Gods . 

Futhermore , “The Laughter of The Gods , must be defined to be Their “Exhuberant Energy” 
in The Kosmos , and The Cause of The Gladness of all kosmic natures . But as such , a 
Providence , is incomprehensible . For The Communication of All Good From The Gods is 
“Never-Failing” . Thus Homer, very Properly , calls Their Laughter , “Unextinguished” . He 
adds : “Fables , however , do not assert that The Gods , always weep , but that They “Laugh” 
without Ceasing . For “Tears” , are Symbols of Their Providence in mortal and frail concerns , 
and which “now rise into existence and then perish” . But “Laughter” is a Sign of Their Energy in 
Wholes and Those Perfect Natures in The Universe which are Perpetually Moved with 
Undeviating Sameness . On which account, I think , when we divide Demiurgic Productions into 
Gods and men , we attribute “Laughter” to The Generation of Gods , But “Tears” to the formation 
of men and animals ; whence a certain poet, in his Hymn to The Sun , says : 

Mankind’s laborious race , 

Thy “Tears” excite , 

But The Gods “Laughing” , 

“Blossomed” into Light. 

So when we make a Division into The Celestial and Sublunary , again , after the same manner , 
we must assign “Laughter” to The Former , and “Tears” to the latter . And when we Reason 
concerning The Generations and corruptions of Sublunary natures themselves , we must refer The 
Former to “The Laughter” and the latter to the “Tears” of The Gods . Hence , in The Mysteries , 
those who preside over Sacred Institutions , also order both of these to be Celebrated , at stated 
times . 

-Proclus- 

on Plato’s Statesman 
Taylor Translation, Prometheus Press 


“ Panacea ” 

either because of Its connection with Health , 
which we mentioned earlier, or, as it were , Self-Sufficiency , 
because It has been furnished with parts sufficient for Wholeness . 

[navaKsva= Cure-all / navapKsva = All-sufficient ] 
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Since there are Seven Celestial Spheres , 
The Intervals fall under The Hexad : 
For They are always less , by a Monad . 



Notes 

Musical 

Proportion 

Tone 

Numbers 

Wholes 

F ractions/Intervals 

1 Kronos 

C 

12 

384 

Whole Tone 


2 Zeus 

B 


364.5 

243/128(3/2) 

1 

3 Ares 

A 


324 

27/16(3/2) 

2 

4 Apollo 

G 

9 

288 

3/2 

3 

5 Aphrodite 

F 

8 

256 

4/3 

4 

6 Hermes 

E 


243 

81/64(9/8) 

5 

7 Selene 

D 


216 

9/8 

6 

Ge 

C 

6 

192 

Whole Tone 

(The 


Phanes Press, p327) 


And , there are Six bases , which are the boundaries 
of The Three Dimensions of a Cube of corporeality . 


Since The Perfection of The Kosmos falls under The Hexad , 
The Virtue of The Demiurgos , is Rightly , thought to be Hexadic : 
For Alone , among all The Virtues , 


Wisdom 


Is a Divine and Perfect , and True Extreme 
That is , It is not, a mean , but has just one thing , simply , opposed to It ; 

Its lack : ignorance . 

Which is not opposed by excess or deficiency . 

Nor is It “absent” from any other Virtue , but It “Accompanies” all of Them , 
since They are mortal. (Republic 51 8e) 

It is thanks , to This Virtue Alone , which , because of Its Participation in The Hexad , 
Has neither excess or deficiency in relation to Its Parts 
(1,2,3,Soundmindedness,Courage,Justice), But Altogether, has 

Equality , and consequent Perfection , and Wholeness , 
that The Kosmos is not excessive , 
in so far as 
It was Fashioned by 

The Wisdom and Providence 
D/God 

Thus The Kosmos has been occupied 
By This Virtue 
both , It and Its parts ; 
plants and animals , (Republic 546) 
as will also appear in our discussion of The Hebdomad . 
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Now , in as much as it is relevant to The Hexad , 
we must briefly see what the result of forming 
The Sequence which starts with The Monad 
in The Pythagorean Right Angled Triangle : 

[1 ] First, there is The One actual Right Angle in It , 

[2] while there are Two Angles which are unequal to each other, 

both together are Equal to the previously mentioned Angle (Euc 1-24) 
just as , both The (Two) Squares , formed on each of the sides , which 
subtend these Two Angles are Equal to The Square , 
based on The Line which subtends The Right Angle . 

(51) [3] Three , is the Quantity of “The Smaller” of the two sides , 

which contain The Right Angle . 

[4] Four , The Quantity of “The Larger One” . 

[5] Five , The Quantity of “The Hypotenuse” . 

[6] Six , The Quantity of “The Area” of half of “The Parallelogram” ; ] 
which half is defined by The Diagonal of The Parallelogram . 



9 , The 1 st Secondary&Com in Itself, & , P&I to Others , Mean # 

12 , The 1 st Superabundant # of The Even Genera 

16 , The 3 rd E-X E # , 3 rd Deficient # , 3 rd Sq.# ,The Only “Mean” SQ. # 

25 , The 1 st Circular Plane #, 2 nd S&C , & P&I, 3 rd E-X E # , 4 th Sq. # , 

Three Dimensional 

3x3x3 = 27 3 , The 1 st # in The Species of The Prime & Incomposite of The Odd Genus 

4x4x4 = 64 4 , The 1 st # in The Species of The Even-Times Even of The Even Genus 

5x5x5 = 125_ 5 , The 2 nd # in The Species of The P& I of The Odd Genus_ 

The Whole 216 27 , The 5 th # of The Secondary and Composite Species , Odd Genus 

+ 4x4x3 = 48 64 , The 5 th # of The Even-Times Even Species , 7 th Sq. # of The Even Genus 

125 , The 1 st Spherical Solid Number among Cubes 
264 + 6 = 270 216 , The 2 nd Spherical Solid Number among Cubes 
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The Sequence from The Monad to The Hexad is continuous . 

Music , starts with The Hexad and Proceeds by Doubles and Triples . 

The Harmonious Adaptation which is crucial for all Living Things , 
and which pertains to The Vitality of Seven-month and especially Nine-month children , 

starts with these Musical Sequences . 

For whether , in accordance with The Two Vital Tributaries : The Double and Triple , 
The Sequence based on The Hexad were to proceed 
Doubly , by means of 12 or 
Triply by means of 18 (The Octave above 12 [6+6+6]), 

(See The Pythagorean Sourcebook and Library , Phanes Press , page 327) 

Each Interval would be filled in such a way that 
The Sequence would contain Two Means : 

The First, exceeding one extreme , 
in the same proportion , (Republic 546b) 
as it is exceeded by the other . 

The Second , exceeding one extreme 
by the same number , 
as it is exceeded by the other ; 
with the result that 

The Sequence would admit The Ratios of both 
The Sesquialter and Sesquitertian Intervals , and 

in either case (The First or The Second) 

The Engendering of Living Creatures (Republic 546) , 

Which is what we are trying to explain , will completely occur . 

For in The Double Sequence of 6 and 12 , 

Where 8 and 9 occupy The Means , 
and patently accomplish what has been said . 

6 : 8 : : 9 : 12 

6/2=3 : 8/2=4: : 9/3=3 : 12/3=4 

The Sesquitertian 

And 35 , the addition of all the numbers together , 
when multiplied by The Hexad , 
results in The Seven-month Period of 210 days . 

6 + 8 + 9+ 12 = 35 x6 = 210 divided by 30 days = 7 
(+ 6 days of Conception = 216) 

The Triple Sequence of 6 and 18 , 
where 9 and 12 are introduced (as Means) 
and yield in their turn, The Same Harmonic Relation , 

6:9 : : 12 : 18 

6/3=2 : 9/3=3 : : 12/6=2 : 18/6=3 

The Sesquialter 

The addition of these numbers makes 45 , 
which multiplied again 
By The Hexad , 

Yields the number of 9 months ; 270 days . 

6 + 9+12 + 18 = 45 x6 = 270 divided by 30 days = 9 
(+ 6 days of Conception = 276) 

The result is that both these Periods 
Which engender Living Creatures , depend on The Hexad , 
which is then, “ Soul-like ” . 
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At any rate , in Plato [The Timaeus] , The First Portion 
in The Generation of Soul, is very Reasonably , held to be The Hexad . 

Then, Its Double ; 12 , Its Triple ; 18 , and so on up to 162 ; 27 times The First. 

For These are The First and Least Quantities , in which is seen The Nature of The Two Means , 
and that of The Sesquioctaval Interval in between Both . 


[[Timaeus 36a 

But, The Soul was not “Fashioned” by The (Demiurgic) God , 
earlier than “The Womb” , just as , in our present account, 

She is mentioned later . 

For He , would not have suffered The Elder to be Governed by the younger, 
when He Joined Them Together. 

But we , are far too inclined to casual and random habits , 
which manifests itself in some way , in our speech . 

Thus , In The Beginning , God Made The Soul, 

In Generation and Excellence , First and Elder than body , 
to be its Authority and Ruler/Leader . 

He first Formed Her , out of the following and in the following way : 

From The Undivided and Always Changeless Substance , 
and from That which becomes divided in bodies . 

Out of both of These , and in The Middle , a Third ; 

The Idea of Being , 

between The Nature of The Same and That of The Other . 

This , He Composed in such a Way ; 
between The Undivided and that which is divided in bodies . 

Then , taking Them , Three in Number , He Blended Them into 
One Whole Idea : 

The Nature of The Other , hard as it is to mix , 
was United into a Well-Harmonized Living Being . 

And so , mingled throughout with Essential-Being : 
out of The Three , Making One . 

Again , He Divided This , into as many parts as it was Proper : 

Each Part Mingled of Same , of Other , and of Essential-Being . 

He began His Dividing Thus : 

First, He Took One Portion from The Whole . [6/1] 

Then , He Continued to Take a Double Portion of This . [2x6/1=12/2] 

Then The Third Portion , 

Half as much again as The Second , but Triple The First. [12/2+6/1 or 3x6/1 =18/3] 

The Fourth , Double The Second . [2x12/2=24/4] 

The Fifth , Three times The Third . [3x18/3=54/9] 

The Sixth , Eight times The First. [8x6/1=48/8] 

The Seventh , 27times The First. [27x6/1=162/27] 

8 4 2 1 3 9 27 

48 24 12 6 18 54 162 ]] 
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Since The Cube of 6 is 216 , The Period pertaining to Seven Month Offspring , 
when , to The Seven Months (210days) are added the six days 
in which The Seed “Froths-up” and Germinates , 

[Among The Greeks , the first six days of pregnancy , 
were commonly held to be different from the rest. RW] 
then , Androcydes The Pythagorean , who wrote “On The Maxims” , 
and Eubulides the Pythagorean , Aristoxenus , Flippobotus and Neanthes , 
who all recorded Pythagoras’ deeds , said that 
The Transmigrations of Soul, 
which Fie underwent, occurred at 216 Year Intervals . 

That after this many years , at all events , Fie came to Reincarnation and Rebirth as Pythagoras , 
after the first Cycle and Return , of the soul Regenerating Cube of 6 , 
and This Number is , in fact, Recurrent , because of being Spherical , 
and that He was bom at other times after These Intervals . 

This is consistent with Him having had the soul of Euphorbus during that Period . 

For there are about 514 years of history from the Trojan War 
until the time of Xenophanes , the natural physicist 
and Anacreon and Polycrates and the siege and dislocation of the Ionians , 
by Harpagus the Mede , which the Phocians fled , and then founded Massilia ; 
and Pythagoras was contemporary with all of this . At any rate , it is recorded that when 
Cambyses took Egypt, Pythagoras was taken prisoner by him , 
for He was living with the Priests , 

and went to Babylon and was Initiated into the non-Greek Mysteries ; 
and Cambyses was exactly contemporary with the tyranny of Polycrates , 
which Pythagoras was fleeing from when He went to Egypt. 

So then, Twice The Period has been subtracted , Twice 216 years , 
then , 82 years are left for His Life . 

216 days = 7 Month Pregnancy : 216 years = The Transmigration of the soul 
270 days = 9 Month Pregnancy : 270 years = The Transmigration of the soul 
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20 40 60 80 100 

21 42 63 84 105 

22 44 66 88 110 

23 46 69 92 115 

24 48 72 96 120 

25 50 75 100 125 

26 52 78 104 130 

27 54 81 108 135 

28 56 84 112 140 

29 58 87 116 145 

30 60 90 120 150 


120 140 160 180 200 
126 147 168 189 210 
132 154 176 198 220 
138 161 184 207 230 
144 168 192 216 240 
150 175 200 225 250 
156 182 208 234 260 
162 189 216 243 270 
168 196 224 252 280 
174 203 232 261 290 
180 210 240 270 300 


220 240 260 280 300 320 340 360 380 
231 252 273 294 315 336 357 378 399 
242 264 286 308 330 352 374 396 418 
253 276 299 322 345 368 391 414 437 
264 288 312 336 360 384 408 432 456 
275 300 325 350 375 400 425 450 475 
286 312 338 364 390 416 442 468 494 
297 324 351 378 405 432 459 486 513 
308 336 364 392 420 448 476 504 532 
319 348 377 406 435 464 493 522 551 
330 360 390 420 450 480 510 540 570 


400 420 440 460 480 500 520 540 560 580 600 
420 |l 462 483 504 525 546 567 588 609 630 
440 462 484 506 528 550 572 594 616 638 660 
460 483 506529 552 575 598 621 644 667 690 
480 504 528 552 576 600 624 648 672 696 720 
500 525 550 575 600 |25 650 675 700 725 750 
520 546 572 598 624 650 ^6 702 728 754 780 
540 567 594 621 648 675 702 729 756 783 810 
560 588 616 644 672 700 728 756 784 812 840 
580 609 638 667 696 725 754 783 812 841 870 
600 630 660 690 720 750 780 810 840 870 900 


Since The Nature of The Number 6 , is , in a sense , 
Crucial for The Generation and Formation of Soul, 
then , what Plato says will be helpful, as follows : 

The Compound Structure, 

From which is dispensed The Generation of Soul, 
And from which are separated The Portions , 

Up to 27 times The First , is 
Hexadic according to Plato also . 

For Fie focuses on precisely , 

The Property we have Attributed to The Hexad : 
Since The Hexad is not only 
a clear likeness 
-more than any other Number- 
of The “Odd-Even” Monad 
because It is The First to Contain Parts 
with Opposite Names and Opposite Denominations : 
-For Its Third is 2 , Its Half, 3 , and Its Sixth , 1 , 
and The Whole is 6 . 


Name of Parts 

Third (Odd) 
Half (Even) 
Sixth (Even) 


Their Denomination 

2 (The 1 st Actual Even Number : Their Source) 

3 (The 1 st Actual Odd Number : Their Source) 

1 (Odd-Even) 


-The Whole 6 (Perfect)- 
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But also because It Is , at the same time , 

a Compound 

of The First Actual Odd Number and The First Actual Even Number . 

And for this reason , It , Alone , of All Numbers within The Decad , Is Half Even and Half Odd , 
and is therefore , patently/exclusively/readily intelligible/self-evidently , 

a Mixture 

of Indivisible Being and Divisible Being . 

Further then , It is more directly “Oblong” than any Number , 
for It is unreasonable , to consider The Dyad as Oblong . 

In addition, It has been discovered to be The First Solid Number (The Cube), 
even if scalene [1,2,3], never-the-less , It is Three Dimensional, because of Its Means , 
(54) And since It is “The Smallest” of all numbers that fall under It 

and are completely counted by their own parts . 

For all these reasons , 

Plato , blended The Mixture , 
in a Reasonable way : 

The First Ingredient being , Indivisible Being (1) 

The Second , Divisible Being (2) , 
and 

The Third , The Being that Consists of Both-Together (3) ; 

So that Two-things , may each be , Three-fold , 
or conversely, 

Three-things , Two-fold , 

As being Equal to 2 x 3 [6] , 
or 3 x 2 [6], 

Odd and Even 
And Even-Odd . 

That it is impossible to find within 

The Hexad 

Another Number which admits All The Ratios of 
“The Harmony of The Soul” 

is also shown by Aristaeus The Pythagorean [Pythagoras’ Successor]. 

The End 
of 

-On The Hexad -- 


Post Script: Reflections on Euphorbus ; the prior incarnation of Pythagoras . 

The Iliad 16 384 

As underneath the hurricane , All The Black Earth 
is burdened on an Autumn Day 
When Zeus , “in a Deep Rage” , 
sends down the most violent waters against mortals , 

After they “Stir Him to Anger” . 

For in violent assembly , they pass decrees that are crooked , 

And drive Righteousness from among them , 

And care nothing, 

“ For What The Gods Think 
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Iliad 16 702 


Three times , 

Patroclos tried to mount The Angle of the towering wall, 

and 

Three times , 

Phoibos Apollo 
With Immortal Hands , 

Battered him backwards ; Beating back the bright shield . 

As Patroclos came at Him , like something more than a man , 

He called Aloud , and in The Voice of Danger , 

Spoke Winged Words : 

“Give way, Illustrious Patroklos, 

It is not Destined that The City of the proud Trojans 
shall fall before your spear, 

nor even the hand of Achilleus, who is far better than you are 

Iliad 16 806 

He stood , stunned . 

And close behind his back , a Dardanian man , 
hit him , between the shoulders , with a sharp javelin : 

Euphorbus , son of Panthoos , 

Who surpassed all men of his own age with the throwing-spear , horsemanship and foot-speed . 
Since first coming , he had already brought down twenty men from their horses , 
with his learning in warfare and his chariot. 

He first hit you , 
with a thrown-spear, 

O Rider Patroclos . 

Nor broke you, 

but snatching out the spear , ran away again , 
and lost himself in the crowd . 

Enduring not 

to face Patrolos , in close combat, 
naked , 
as he was . 

Iamblichus on The Life of Pythagoras 

On his return to Samos , he was recognized by some of the older 
inhabitants , who found that he had gained in Beauty and Wisdom , and had achieved a 
Divine Graciousness , wherefore they admired him , all the more . He was officially 
invited to Benefit all men , by Imparting his Knowledge publicly . To this , he was not 
averse , but The Method of “Teaching” he wished to introduce was “The Symbolical 
One” , in a manner similar , to that in which he had been instructed in Egypt. This mode 
of “Teaching” , however , did not please the Samians , whose attention , lacked 
perseverance . Not one proved genuinely desirous of those mathematical disciplines , 
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which he was anxious to introduce among the Greeks, and soon, he was left entirely 
alone. This, however, did not embitter him, to the point of neglecting or despising Samos 
since it was his home town, he desired to give his fellow citizens, a taste of “The Sweetness” of 
the mathematical disciplines, in spite of their refusal to learn. 

To overcome this, he devised and executed the following stratagem. In the 
gymnasium, he happened to observe the unusually skillful and masterful ball-playing of a youth 
who was greatly devoted to physical culture, but financially lacking and in difficult circumstances. 
Pythagoras wondered whether this youth, if supplied with the necessities of life and freed from 
the anxiety of supplying them, could be induced to study with him. Pythagoras, then, called the 
youth, as he was leaving the bath, and proposed furnishing him, The Means to continue his 
physical training, on the condition that he would study with him, easily, gradually but 
continuously, so as to avoid confusion and distraction, certain disciplines, which he claimed to 
have learned from the Barbarians in his youth , but which were now , beginning to desert him , in 
consequence of the inroads of the forgetfulness of old age. Moved by hopes of financial support, 
the youth took up the proposition without delay. Pythagoras, then introduced him to the rudiments 
of Arithmetic and Geometry, illustrating them, objectively, on an abacus. 

Paying him, three obili [1 obol =1/6 drachma], as fee for the learning of every 
figure, the youth, being incited to the study of Geometry, by the desire for honor, with diligence, 
and in the best order, this was continued for a long time. 

But when The Sage observed that the youth had become so captivated by 
The Logic, Ingeniousness and Grace of those demonstrations, to which, he had been led, in an 
orderly way, that he would no longer neglect their Pursuit, merely because of the sufferings of 
poverty, Pythagoras pretended poverty and consequent inability to continue payment of the three 
oboli fee. 

On hearing this, the youth replied that even without the fee he could go on 
learning and receiving this instruction. When Pythagoras said, “But, even I myself, am lacking 
the means to procure food !” as he would have to work to earn his living , he ought not to be 
distracted by the abacus and other trifling occupations . The youth, however, loath to discontinue 
his studies, replied, “In the future, it is I, who will provide for you, and repay your kindness, in a 
way resembling that of the stork. For in my turn, I will give you three oboli for every figure.” 

From this time on, he was so captivated by these disciplines, that of all the 
Samians, he alone, elected to leave home, to follow Pythagoras. 

The Pythagorean Sourcebook and Library. 

PHANES PRESS 

[[[ Here , I have offered , for your speculative pleasure , a certain way of making sense 
of The Speech of The Muses . In this kind of play , we can find rest from mundane 
concerns , in which , as we shall promptly see , all the other forms of government/lives 
are involved and are dissolved in . Notice that all The Hand-maidens of Philosophy have 
joined in the Fun . On the other hand , recall that The Narrative/Non-lmitative Form of 
speaking was to be adopted by The Guardians of The Divinely Molded City . 

Furthermore , notice that not only does the dialogue partake of that Form but so also 
does the first form of analogy ; The Arithmetic Mean ; 1:2: :2:3 ; since just as 1 is less 
than 2 by One and 2 < 3 by One (thereby manifesting forth the characteristic of The 
Arithmetic Analogy : The Same Difference ) so also does the dialogue not partake of 
the highs or lows of other forms of music , but always maintains/participates The Same 
Difference , the center, the evenness , the equality of the narrative form ; The Pure 
Music of The Logos . JFB ]]] 

Glaucon: (to which he then said) What then , do The Muses say after this ? 

547b oq 8’ q Tv oov ou Mouaou ksyooavv to psxa touto ; 


362 


Socrates: (then I said) Sedition having arisen , then on the one hand , the iron and the bronze 
S’ sy© r|v , Xxaasroq ysvopsvqq apa psv to avSqpouv kou xo^kouv 
natures will pull against the others in the direction of gain and the acquisition of lands and houses 
ysvsv svLKsxqv too sKaxsp© stu xpqpovxvapov Kav Kxqavv Kav yqq kou ovKvaq 

and of gold and silver . But on the other hand , in turn , The Golden and Silver Natures , 
xs xpucnou xs Kav apyupou , S’ au xo xpuaouv xs Kav apyupouv , 

in as much as Their Souls are not in need , but naturally rich , will be Lead towards Virtue 
axs xaq v|/uxaq ovxs ou too 7TSVopsv© , akXa (jvuasv tcLoogv©, qysxqv stu xqv apsxqv 
and The Ancient Constitution . Thus , forcefully striving and contending against each other , 

Kav xr|v apxavav Kaxaaxaavv : 5s pva^opsvcov Kav avxvxsvvovxcov aLLqLovq , 
on the one hand , they will agree to divide/distribute their lands and houses among individuals , 
psv ©poLoyqaav svq Kaxavsvpapsvouc; yqv Kav ovKvaq psaov vSvcoaaaOav 

and on the other hand , enslaving those who were formerly maintained by them as freemen 
547c Ss SouL©aapsvov xouq 7tpvv utc’ aoxcov ©q sLsuOspouq 

and as friends and nurturing-agents , now , at this time , keeping them as all-around-slaves and 
xs (|n^ouq Kav xpoijvsaq, xoxs sxovxsq xs 7xspvovKouq Kav 

house-hold-slaves , occupying themselves in war and in keeping watch over these subjects . 

ovKsxaq srupsLsvaOav auxov noLspou xs Kav ijvuLaKqq aux©v. 

Glaucon: (he said) The self revolution, seems to me , to arise in this way . 

s<()q , q auxq psxaPaavq Aoksv pov, yvyvsaOav svxsoOsv . 

Socrates: (then I said) Is it not the case then , that this form of self government, would be 
5’ sy© qv, Ookouv q aoxq 7toLvxsva av svq 

in transition between an Aristocracy and an oligarchy ? 

sv psa© xvc; apvaxoKpaxvaq xs Kav oLvyapxvaq ; 

Glaucon: Entirely so . (Ilavu psv oov .) 

Socrates: 4 Surely then on the one hand , the change shall happen in this way . But on 

574d Sq psv MsxaPqasxav out© : Ss 

the other hand , having been changed , how will it live ? Or is it clear, that in some things , 
psxaPaaa 7v©q ovKqasv ; q ijvavspov oxv psv xa 
it will imitate The Former Government , but in other things , oligarchy , in so far as it exists 
pvpqasxav xqv 7vpoxspav 7xoLvxsvav , 8s xa xqv oLvyapxvav , ax’ ouaa 
in the Middle , and then, it shall possess , something , peculiar Self ? 

sv psa©, Kav Ss scqsv xv vSvov auxqq ; 

Glaucon: (he replied) Just so . (svpq , Oux©q .) 

Socrates: Is it not the case then , on the one hand , that in the honoring of their Rulers/Leaders , 
Oukouv psv x© xvpav xooq apxovxaq, 

and in the abstention of its warrior class from agriculture and from mechanical and the other 
Kav x© a7isxea0av auxqq xo 7tpo7voLspouv ys©pyv©v Kav xsvpoxsxvv©v Kav xou aLLoo 
gainful employments , and on the other hand , in providing for taking their meals-in-common , 
Xpqpaxvapou , Ss KaxsaKsoaaOav £,uaavxva 

and in attending to both gymnastic exercises and to their war-contests ; in all such things , 

Kav STtvpsLsvaOav xs yupvaaxvKqq Kav xqq xou noLspou ayrovvaq , mav xovouxovq xovq 
they shall imitate/resemble The Former Government ? 

pvpqasxav xqv 7vpoxspav ; 

Glaucon: Yes . (Nav .) 

Socrates: But indeed , on the other hand , in its fear to bring ‘clever men’ to rule/lead , in as 
547e ys Ss T© (JjoPsvaOav aysvv xouq aoijvouq sttv xaq apxaq , 
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much as , there no longer remains any Virile-Soul that is Truly-Singular and Genuinely-Sincere , 
axe ouksxi KSKxppsvpv avSpaq an'kovc, xs Kav axsvsvq 

but only such as those that are of a mixed nature ; and thus they incline to those who are spirited 
a'k'ka xovomoq xooq pvKxouq , Kav 8s anoKMvsvv era 9uposvSsvq 

and more-singular of heart , whose natural genius is rather fitted towards war than towards peace . 
xs Kav a7vAoucn:spouq, xouq 7tsi|)UKoxaq pa?Aov npoq 7to^spov p npoq svppvpv , 
and in as much as they place their esteem on strategies and war-engines , and spend the whole of 
548 Kav xouq sxsvv xaoxa svxvpcoq nspv So^ouq xs Kav ppxavaq , Kav Svaysvv 
their time in perpetual war ; then in turn , it will possess many such things peculiar to itself ? 
xov xpovov asv 7roA,spooaa , au amp scqsv xa noX'ka xcov xovooxcov v8va saoxpq ; 
Glaucon: Yes . (Nav .) 

Socrates: (then I said) Then indeed , such as these , shall be desirous of riches , just as those 

8’ syco pv , 8s ys ov xovooxov saovxav ErcvGoppxav xpppcxxcov , coaixsp ov 
who live in oligarchies , and value gold and silver concealed in darkness , in a savage manner, 
sv xavq oiUyapxvavq, Kav xvpcovxsq xpucrov xs Kav apyopov otco ctkoxoo aypvcoq , 
in as much as they keep in possession , house-hold warehouses and treasuries , in which they may 
axs KSKxppsvov ovKsvooq xapvsva Kav Gpaaupouq , ov av 

keep them hidden , and in turn have their houses enclosed by walls ; being nothing less than 
Gspsvov aoxa Kpm|/svav , Kav ao ovKpcrscov 7rspvPo^ooq , axsxvcoq 

‘private nests’ , in which they can squander their riches on their women and on any others which 
548b vSvaq vsoxxvaq , sv avq av avaMcncovxsq yovav^v xs Kav aXXoiq ovq 

they please , with great expenditure . 
s9s?covsv 7iokAa Sanavcovxo. 

Glaucon: (he said) Most true . (s<j>p , A^pGscrcaxa .) 

Socrates: Is it not also the case , that they are sparing of their own wealth , since they value it so , 
Kav Ookouv (t>svScoA,ov xPhP^^v > aT8 xvpcovxsq 

and acquire it not in an open manner , yet they love to squander that of others because of their 
Kav Kxcopsvov oo ((vavspcoq , 8s vtnAavaAcoxai a?Aoxpvcov 8v’ 

appetites ; and secretly indulge their pleasures , running-away from The Law , just like 
sniGupvav , Kav Kap7roupsvov ?ca9pa xaq pSovaq , arcoSvSpaaKovxsq xov vopov coansp 
children from their father , who have been educated not by persuasion but by force , 
mvSsq Ttaxspa, 7rs7ravSsupsvov oux urto ixsvGouq aXk' vno Pvaq 

by having neglected The True Muse , which is accompanied with Logos and Philosophy , 

Sva xo pps^pKsvav xpq aM|9vvpq Mouapq xpq psxa ^oycov xs Kav v)n^oao())vac; 
and by having honored gymnastics with greater reverence than Music . 

548c Kav xsxvppKsvav yupvaaxvKpv wpsaPmspcoq poucuKpq . 

Glaucon: (he said) You speak entirely of a mixed government, made-up out of evil and good . 

stpp , ^sysvq IIavxa7i:aavv pspvypsvpv no^vrsvav , sk KaKoo xs Kav ayaGoo . 
Socrates: (then I said) For it has been mixed . But only one element in self, is most remarkable ; 

8’ syco pv , yap MspvKxav 8’ povov sv xv sv amp saxvv Svavjvavsaxaxov 
it comes from the prevalence of the spirited , contentious and ambitious disposition . 

vko Kpaxouvxoq GuposvSouq , vjn^ovvKvav Kav ((nAoxipiai. 

Glaucon: (to which he then said) Quite so indeed . (oq 8’ p , SijvoSpa ys .) 

Socrates: (then I said) Is it not the case then , that on the one hand , this government arises 
S’ syco pv, Ookouv psv p mTUxsva ysyovma 

in this way , and it would be of such a kind , as far as the outline of that form of government is 
548d ouxco Kav amp av svp xovarnp xvq , coq u7toypa\|/avxa axppa rtoMxsvaq 
concerned , and do not elaborate it precisely in word , because it is also sufficient/enough for us 
pp a7tspyaaaa9av aKpvPcoq ^oyco, Sva Kav s£,apKsvv psv 
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to contemplate from the outline , both The Most Just and the most unjust person ; furthermore , 
to iSeiv sk xpc; u7toypai|)pc; re xov SiKaioxaxov kou tov aSiKcoxaxov , 8s 
on the one hand , it would be a work of prodigious length to describe in detail all governments , 
psv eivai epyov appxavov PPKei Sie^Geiv nacaq no’kusiac,, 

and on the other hand , all the various types of dispositions , without omitting anything . 

8s navxa p9p ppSev napaJaTtovxa. 

Glaucon: {he said) And Rightly so . (ei|)p , Kou op9coq.) 

Socrates: 5 What then , will the person be , who corresponds to this form of government ? 

Tic; ouv o avpp cov Kara xauxpv xpv noJaxeiav; 

How shall they be formed , and of what kind shall they be ? 
raoq yevopevoq re xe xiq 7raioq ; 

Narrator-Socrates : Adeimantos said : (o ASeipavxoq 8())r| , ) 

Adeimantos: I think , self will closely resemble Glaucon here , at least in as much as he tends 
Oipai pev, auxov eyyuq xi T^auKcovoc; xouxoui ye eveica xeiveiv 
to the love of contention . (cjn^oviKiac; .) 

Socrates: {then I said) Perhaps at least, in this particular aspect. But Glaucon does not appear 
548e 8’ eyeo pv, Icrcoq ye, xouxo : akXa ou SoKei 

to me to have a natural resemblance to them in the following way . 

poi 7i:e(|)OKevou Kara xouxov xaSe. 

Adeimantos: What way is that ? (Ta 7ioia ;) 

Socrates: {then I said) In that self must necessarily also be more-self-willed/arrogant , and 
8’ eyco pv, auxov Sei xe eivai AuOaSeaxepov, Kai 
more-inept in Music , yet fond of music , and on the one hand , fond of listening , yet in no way 
orcoapooGoxepov, Se (Jn^opouaov Kai pev (Jn^pKoov, 8’ ouSapcoq 

fond of rhetoric . And on the one hand , such a person will be savage towards certain slaves , 

549 ppxopiKov . Kai pev o xoiouxoc; av eip aypioc; xiq Sou^oiq , 

without despising them , resembling one who has been sufficiently educated , yet they will be 
ou Kaxaijipovcov Sou^cov , coanep o iKavcoq 7re7iaiSeopevoc; , Se 

gentle towards those that are free , but extremely obsequious to governors ; thus being a lover of 
ppepoq e^euOepoiq , Se aijioSpa onpKooq apxovxcov, Se (jniW 
rule and honor , not thinking it proper to govern by eloquence , nor anything of the kind , 
apxoq Kai (jn^oxipoq , ook a£,icov apxsiv a no xou Jieyeiv ooS’ ouSevoq xoiouxou , 
but by military deeds and through military advantages , by being a lover of gymnastic exercises 
aXX’ ano xe xcov no^epiKcov epycov Kai nepi xa 7ioA,epiKa xcov , cov xe xiq (Jn^oyupvaaxpq 
and a lover of hunting . 

Kai i))iA,o0qpoc;. 

Adeimantos: {he said) This is indeed , the disposition of that government. 

et))p , xouxo Eaxi yap xo p9oq eKeivpq xpq no^ixeiaq . 

Socrates: {then I said) Is it not also the case , that on the one hand , such a person , despises 
549b 8’ eyco pv, Kai Ookoov pev o xoiouxoq Kaxaijipovoi 

riches while they are young , but always , on the other hand , by as much as they grow older , 
Xpppaxcov cov av veoq , aei Se oaco yiyvoixo 7ipeaPuxepoq, 

the more they will be drawn to riches , because their nature partakes of the love of riches , and 
paAAov av aarca^ono xco xe xpq (jiuaecoq pexexeiv xou (tn^oxpppaxou Kai 

because they are not Sincerely Drawn to Virtue , by being destitute of The Best Guardian ? 

Sia eivai pp eiJaKpivpc; Ttpoq apexpv xo a7ro^ei(|)9pvai xou apiaxou (Jiu^aKoc;; 
Adeimantos: {to which Adeimantos then asked) What guardian . 

oq o ASeipavxoq 8’ p , Tivoq ; 
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Socrates: (then I said) Of Logos mixed with Music ; which is the only Innate Savior of Virtue 
S’ syco r|v , Aoyoo KSKKpapsvoo pouaiKp : oq povoq svoiksi cxcoxpp apsxpq 
which dwells within Its possessor throughout their life . 

syysvopsvoq xco sxovxi Sia Piou. 

Adeimantos: (he replied) What you say is well taken . 

stpri , Jisysiq Ka^coq . 

Socrates: (then I said) And surely , on the one hand , such a timocratic youth , is like such a city . 

S’syco pv, Kou y’ psv xoiooxoq o xipoKpaxiKoq vsaviaq, soikgx; xoiaoxp xr| 7 xo^si. 
Adeimantos: Quite so . (Ilavu psv oov .) 

Socrates: (Isaid) But on the other hand , this very person , is formed , somehow , in this way ; 
549c suiov, 5s ouxoq Tiyvexai raoq eoSs : 

at times , he happens to be the young son of a Good Father , who dwells in a not well-governed 
svioxs oov vsoq oioq ayaOoo mxpoq oiKouvxoq sv ouk so ixo^axsuopsvp 

city , who shuns both honors and political-offices and law-suits and all such busy-habits-of-life , 
Jioksi (JiEoyovxoq xs xa q xipac; Kai apyaq Kai SiKac; Kai naaav xpv xoiaoxpv (JnkoJtpaypoCTUvpv 
and is willing to live neglected in obscurity , in order that he may have no trouble . 

80 s 'kovxoq s^axxouaOai , cocrcs sxsiv pp npaypaxa . 

Adeimantos: (he said) In what way then , is he formed ? 

scpri , Lip Sp yvyvsxav ; 

Socrates: (then I said) When first of all, he hears his mother venting her indignation/annoyance , 
549d 8 ’ syco pv , Oxav npcoxov psv , aicoop xpq ppxpoq axOopsvpq , 

because her husband is not one of the rulers , and complains that because of this , she is 
oxv aoxp o avpp saxi oo xeov apxovxcov , Kai 8 ia xaoxa s^axx- 

neglected among the other women , and furthermore , she sees that he is not very attentive 
-oupsvpq sv xaiq ak.'kaxq yuvai^iv , snsixa opcoopq pp cnjioSpa anooSa^ovxa 
to the acquisition of wealth , nor fights and argues privately and publicly in courts of justice ; 
rcspi xpppcxxa ppSs paxopsvov Kai ^oiSopoupsvov 181 a xs Kai Sppocna sv SiKaaxppioiq , 
but carries-on , in all these cases , in an indifferent way , and she perceives him , always paying 
ak'ka ((jspovxa navxa xa xoiauxa paOupcoq , Kai aiaOavpxai asi npoasxovxa 
attention to himself , while treating her with neither extreme respect nor disrespect. From all 
xov voov sauxco , 8 s sauxpv ppxs mvu xipeovxa ppxs axipa^ovxa : s£, amvxcov 
these accounts , she is filled with indignation , and so she says to self that his father is unmanly , 
xouxcov axOopsvpq xsKai ^syoupq auxco coq o 7 taxpp avavSpoq 

and quite inferior , and certainly such other things that wives are fond of droning-on about, 
xs Kai ?uav avsipsvoq , Kai Sp oaa ak'ka ai yuvaiKsq (jnAouaiv upvsiv 
in such cases , about such husbands . 

549e Kai oia 7xspi xcov xoiooxcov . 

Adeimantos: (Adeimantos said) And they are very many , and of a kindred spirit to these . 

o ASsipavxoq sijip , Kai pa^’ 7 ioAAa xs Kai opoia saoxaiq. 
Socrates: (then I said) You know , that in the same way , the house-hold servants of such 
S’ syco pv, OiaGa oov , oxi Kai oi oiKsxai xcov 

families , sometimes , those that appear to be good-natured , secretly say the same things 
xoiooxcov svioxs oi SoKoovxsq sivai sovoi ^a0pa ^syoocnv xoiaoxa 
to the sons , and if they see anyone either owing money , or in any other way being unjust, 
npoq xooq oisiq , Kai sav iScoaiv xiva p oi()£i^ovxa xpppaxa , p xi ak.'ko aSiKoovxa , 
whom the father does not prosecute , they exhort him in the same way to avenge himself 
co o rcaxpp pp sns^spxsxai , SiaKs^soovxai O7xcoq xipcoppasxai 

on all such wrongdoers , when he comes to be a man , and to be more of a man than his father . 
550 navxaq xooq xoiooxoq , snsiSav ysvpxai avpp , Kai serial pa^ov avpp xoo naxpoq 
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And when he goes abroad , he hears other such like things and he sees , that on the one hand , 
kou s^icov aKoosi sxspa xoiauxa kou opa, psv 

those who mind their own affairs in the city are both called simpletons , and held in low-esteem , 
xooq npaxxovxaq auxcov xa sv xp noksi xe Kakoopsvooq pkiBiouq kou ovxaq ev opiKpat koyco , 
while on the other hand , that those who do not attend to their own affairs are both honored and 
5s xooq pp auxcov xa xs xipcopsvooq Kai 

highly-praised . Thus , at that time , the young man hearing and seeing all such things , 
s7xaivoopsvooc;. 8p xoxs o vsoq aKooeov xs Kai opeov navxa xoiauxa xa , 
and , in turn hearing The Logos of his father , and observing , very closely , the pursuits 
Kai au aKooeov xooq ^oyooc; xou naxpoq xs Kai opcov syyuOsv xa S7xixp8supaxa 
of self , in comparison with those of the others , being drawn by both of these ; on the one hand , 
aoxoo mpa xa xeov oXkvrv , s^Kopsvoq U7t’ apijioxspcov xooxeov , psv 

by his father watering and increasing The Rational Part in his Soul , but on the other hand , 
550b xou auxou naxpoq apSovxoq xs Kai aviqovxoq xo A,oyiaxiKov sv xp i|/uyp , Ss 
by the others watering and increasing the appetitive and spirited desires ; and being by Nature 
xeov a'k'htav xs xo sruOuppxiKov Kai xo 9uposi8sq , sivai Sia xpv ijiuaiv 

no bad man, but by having experienced the bad associations of the others , he is brought to 
pp KaKou xo avSpoq , Ss KsyppaOai KaKaiq opi^iaiq xeov a^eov , s^Kopsvoc; siq 
a mean under both of these dispositions , and delivers up the ruler-ship within himself , to a 
xo psaov on’ apijioxspcov xooxeov p^Os , Kai mpsSeoKs xpv apypv sv saoxeo xeo 
middle power , which is fond of contention and passion , and so , he becomes a prideful 
psaeo xs Kai ijn^oviKeo Kai OuposiSsi, Kai sysvsxo ui|/p^oi))pcov 

and ambitious/honor-loving man . 

Kai <t>i7,oxip°q avpp . 

Adeimantos: (he said) You seem to me , to have accurately explained the origin of this character . 

si|)p , Soksic; poi KopiSp Sis^p^uGsvai xpv ysvsaiv xouxou . 
Socrates: (then I said) Accordingly then , we have both the second form of government and 
550c 8’ syeo pv, apa Eyopsv xs xpv Ssuxspav no^ixsiav Kai 

the second type of character/man/disposition . 
xov Ssuxspov av8pa . 

Adeimantos: (he said) We have . (sc))p , E/opsv .) 

Socrates: 6 Is it not the case then, that after this , we agree with Aeschylus , that, 

Oukouv psxa xouxo , ^syeopsv xo xou Aiayu^ou , 

“different characters , fall in order with different cities . ” 
aX'kov xsxaypsvov npoq a^p tco^si 

Or rather , according to our hypothesis , shall we first establish the cities ? 

8s pa^ov Kaxa xpv unoOsaiv npoxspav xpv 7xoA.iv ; 

Adeimantos: (he replied) By all means so . (sc()p , Ilavu psv ouv .) 

Socrates: Then , as it appears to me , the one succeeding such a government as this 
8s , coq sycopai, p psxa xpv xoiauxpv 7xoAixsiav 

would indeed be an oligarchy . 
av y’ Eip oAiyapyia. 

Adeimantos: (to which he then said) But which kind of constitution , is it you call an oligarchy ? 

oq 8’ p , 8s oq xpv noiav xpv Kaxaaxaaiv Asysiq oAiyapyiav ; 
Socrates: (then I said) The government which is founded upon what men honor/esteem , 

8’ syco pv , Tpv 7xoAixsiav ano xipppaxcov 

in which on the one hand , the rich have the rule , but the poor have no share of rule . 

550d sv co psv oi 7x^000101 apyouai, 8s 7xsvpxi ou psxsaxiv apxpq . 
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Adeimantos: (to which he then said) I understand . (oq 8’ r| , MavGavco .) 

Socrates: Is it not the case then , that we must first relate , how the change is made 
Ookoov , Ttpcoxov priisov coq psxaPaivsi 

from a timocracy to an oligarchy ? 
sk xqq xipapxiaq siq xqv o?ayapxiav ; 

Adeimantos: Yes . (Non .) 

Socrates: (then I said) And surely how this change is made , is indeed manifest even to the blind . 

8’ syco r|v, Kav pqv coq psxaPaivsi ys Sq^ov Kav xo<|>A.co. 

Adeimantos: How ? (Elcoq ;) 

Socrates: (then I said) That treasury , which every one has filled with gold , destroys 

8’ syco r|v , sksivo To xapisiov , sKacrxco 7xiTqpoupsvov xpucnoo ano^^oai 
such a government. For first of all, they look-for and find-out ways of spending upon themselves 
xoiaoxqv xr|v no^axsiav . yap npcoxov psv scqsupioKooGiv Sanavaq auxoiq , 

and to this end alter the course of The Laws , by themselves and their wives disobeying Them . 
550e Kai S7ti xouxo mpayoocnv xouq vopouq , xs auxoi Kai aoxcov yuvaiKsq ansiGoovxsq . 
Adeimantos: (he said) That is likely . (Eucoq .) 

Socrates: And afterwards , I think , upon observing one another and coming to rival/envy/emulate 
Ercsixa , oipai, opcov aXhoc, aXhov Kai uov siq i^q^ov 
one another , most of them are indeed rendered in the same way . 

xo 7x^r|0oq aoxcov ys a7xsipyaaavxo xoiooxov . 

Adeimantos: That is also likely . (EiKoq .) 

Socrates: (I said) Thus , from that point, they proceed to the preference of acquiring wealth ; 

surov , xoivov TouvxsuGsv npoiovxsq siq xo npoaOsv xoo xpppocxi^scxGai, 
by the more honorable they are led to believe this to be , by that much more will Virtue be 
ogco xipcoxspov qyeovxai xooxo av, xoaooxeo apsxqv 

thought ‘more dishonorable’ . Or is not Virtue so Different than wealth , that if each of them 
axipoxspav . q oux apsxq SisaxqKsv ouxeo, eoGnsp SKaxspoo 
laid in the opposite scale of a balance , they would always incline in the opposite way ? 

Ksipsvou sv 7x^aaxiyyi (^uyou asi psnovxs xouvavxiov ; 

Adeimantos: (he replied) Very much so . (si|)q , Kai pa?f .) 

Socrates: Surely then , so long as wealth and the wealthy are honored in the city , 

551 Sq tc^ouxoo Kai xcov tc^oogicov Tipcopsvou sv noA,si 

both Virtue and The Good will be more ‘dishonored’ . 
xs apsxq Kai oi ayaGoi axipoxspa . 

Adeimantos: That is clear . (Aq^ov .) 

Socrates: Surely then , what is honored is always practiced , but what is dishonored is neglected . 

Sq xo xipcopsvov asi Acncsxai 8s xo axipa^opsvov apsA,sixai. 

Adeimantos: It is so . (Ouxcoq .) 

Socrates: Surely then , instead of being contentious and ambitious people , they will at last 
Sq Avxi ijn^oviKcov Kai (Jn^oxipeov avSpcov xs^suxeovxsq 

become lovers of money and money-making , and on the one hand , they will praise and admire 
sysvovxo ((n^oxpqpaxiGxai Kai (Jn^oxpqpcxxoi, Kai psv snaivooGi xs Kai Gaopa^ooai 
the rich and bring them into political-offices , but on the other hand , they will despise the poor . 
xov tc^oogiov Kai ayooGi siq xaq apxaq , Ss axipa^ooaiv xov nsvqxa . 

Adeimantos: Entirely so , indeed . (Elavu ys .) 

Socrates: Is it not the case then , that at that time they will surely lay down a law , marking out 
551b Ookouv xoxs Sq xiGsvxai vopov 

the boundary of the oligarchic form of government, by regulating the quantity of wealth ; 
opov oiUyapxucqq no^ixsiaq xa^apsvoi 7X^q0oq xPhE^^v > 
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of which amount, on the one hand , a greater amount is set, if it is more of an oligarchy , but on 
ou psv , Tik&ov , pakkov okiyapxva, 

the other hand , a lesser amount, if it is less of an oligarchy , proclaiming that whoever has not 
8’ s^axxov ou , pxxov , nposvrcovxsq co av pp 

the amount/substance/property which is estimated by ordinance , is to have no share of rule ? 

ouma p xipppa to xaxQsvpaaaw) pp psxsxsw apxoov, 

Or they then bring-about these things violently by force of arms , or establish such 
p 8s SianpaxTovTou xauxa Pia ps9’ onAcov , p Kaxsaxpaavxo xpv xoiauxpv 
a government, by first terrorizing them ? Or is it not so ? 

7xo^vxsvav kou 7 ipo ((loPpaavxsc; xouxou . p oux ouxcoc;; 

Adeimantos: It is thus so . (psv Ouxco ouv .) 

Socrates: Certainly then , this is in a word , their ‘self constitution . 

Sp psv coc; snot; suxsvv H auxp Kaxaaxaau;. 

Adeimantos: {he replied) Yes it is . But what then , is the character/way of the government, 

551c stpp ,Nai: ataxic; Sp o xponot; xpq noiUxsvac;, 

and of what kind are the faults/failures/mistakes which we have ascribed to self ? 
kou nova saxiv apapxppaxa a sxsvv sijiapsv auxpv; 

Socrates: (/ continued) 7 First of all on the one hand , this self constitution , 
stjipv, Flpcoxov psv , xouxo aoxo , 

sets the limit of what kind it is . For observe , if someone were to appoint pilots-of-ships in the 
opoc; ovoc; screw. yap aGpsv, si xvq noioixo vseov 

following way ; according to the value of properties , then on the other hand , they would never 
ouxco ano xipppaxcov , 8s pp 

entrust a ship to a poor person , even if the poor person was better skilled in piloting . 

snvxpsnoi too nsvpxi , Kav si sip KupspvpxiKcoxspot; . 

Adeimantos: {to which he then said) Self would navigate a very poor/fouFthoughtless voyage . 

oc; 8’ p, auxouc; vauxik^saOav novppav xpv vaixiAiav. 

Socrates: Is it not also the case , with reference to any thing else , in the same way , 

Oukouv Kav nspi aXdo’o ouxcoc; 

or any kind of ruler-ship/mastership/leadership whatever ? 
p xvvoc; apxpc; oxououv; 

Adeimantos: I at least, think so . (sycoys Ovpai.) 

Socrates: {then I said) Except in a city ? Or , is it also in the case of the city ? 

S’syco pv , FRpv no'kscoc,, p Kav 7xspi no^scoc;; 

Adeimantos: {he said) In a city indeed , most especially , in as much as it is the most difficult, 
sijip , y’ Eloku paiUcrca, oaco x a ^ sraoxatr l 

and the greatest form of rule . 

Kav p psyiaxp apxp • 

Socrates: Surely then , on the one hand , in this oligarchy there would have to be such a fault . 
551d Sp psv Ev xouxo okiyapxia av sxoi xoaouxov apapxppa. 

Adeimantos: So it has come to Light . (Oaivsxai.) 

Socrates: But what follows next ? Then , is the fault of this government, anything minor ? 

Tv Sai; apa toSs xouxou xi s^axxov; 

Adeimantos: In what way ? (To noiov ;) 

Socrates: In as much as it is necessary that such a city , is not - One , but two ; 

To avayKp xpv xovauxpv 7xokvv svvav pp pvav aX'ka Suo 
the one consisting of the poor, but the other of the rich , dwelling in the same city , 
xpv psv 7xsvpxcov , xpv Ss 7Tkoocncov , oiKouvxac; sv tco auxco , 
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and always plotting against each another . 

asi s7u|3oo^soovxac; aA,A,pA,oi<;. 

Adeimantos: {he said) By Zeus , it is in no way , some minor fault . 

s(j)r| , pa Ai’ , OuSsv s^axxov 

Socrates: But surely neither is the following beautiful; the likelihood of being incapable to wage 
AXka ppv ouSs xoSs kxxAov , xo igcoc; sivai aSuvaxouc; no^spsiv 

any war , because of the necessity they are under ; either of making use of the armed multitude , 
xiva 7ro^8pov Sia xo avayKa^eaOai p xpcopsvouq xco co7r^vapsv(o 7iAp0si 

though fearing them more than the enemy themselves ; or of not making use of them , by being 
551e SsSisvai pa/J^ov p xouc; 7ro^spiouc; , p pp xP®T 8V ouc; coc; 

manifestly and truly oligarchic in the battle with self, and thus to be unwilling to appropriate 
ijiavpvai a^pGcoc; o/ayapxiKouc; sv xco pa/eaGai auxco , Kai pp sGs^siv siaijispsiv 
money for the war on the spot, by their insatiable love of money . 

Xpppaxa apa , axs (jn^oxpppaxouc; . 

Adeimantos: This is not beautiful. ( Ou Ka^ov .) 

Socrates: What follows then ? In regards to what we condemned long ago for Those Selves 
552 Ti Ss ; o s^oiSopoupsv noXcn , xouc; auxouc; 

in Such a Government ; the involvement in many different works at the same time , such as 
sv xp xoiaoxp no/axsia, no^uixpaypovsvv apa 

by attending to agriculture , money-making , and military-affairs , or does this seem to be Right ? 

yscopyouvxac; Kai xPTT aTV ^ 0 T 8V0U ? Koa ftoA,spouvxac; , p 8 oksi sxevv opGcoc;; 
Adeimantos: Not in any way whatsoever . (Oo8 ’ otccogxioov .) 

Socrates: See then , if this form of government is the first self which introduces 
Opa 8p , si xo8s 7ipcoxp auxp mpaSsxsxou 

the greatest of all these faults . 
psyiaxov navxcov xooxcov xcov Kaiccov . 

Adeimantos: Which one is that ? (To novov ;) 

Socrates: The one that allows (this [stinging-drone] unskilled) self to dispose^// of their 
xo s£,sivai auxou anoSoaGai navxa 

property to another and for this buyer to acquire the property and to allow the seller to dwell in 
xa aXk® Kai xouxou KxpaaaGai xa , Kai anoSopsvov oiksiv sv 
the city while they belong to no particular class of the city , and is neither called a money-maker 
xp 7io?isi ovxa ppSsv pspcov xpq tco^scoc; , ppxs KSK^ppsvov xpppaxiaxpv 

nor artisan , nor knight, nor a heavily-armed-soldier , but a poor and destitute person . 
ppxs Sppioupyov ppxs rasa ppxs orc/axpv aXka nsvpxa Kai anopov . 

Adeimantos: {he said) It is the first. (sc])p , Idpcoxp .) 

Socrates: Is it indeed the case then , that such a person shall not be prohibited from living in 
552b ys Oukoov xo xoiouxov SiaKco^usxai sv xaiq 

oligarchies ; for otherwise some of them would not be super-rich , while others are utterly poor . 
o^iyapxoupsvaiq : yap av psv ou paav u7tsp7r^ouxoi, Ss oi navxanaai Tisvpxsc;. 
Adeimantos: Rightly said . (OpGcoc;.) 

Socrates: Then look at the following case . Accordingly then , when this person was rich 

8 s aGpsi ToSs : apa oxs o xoiouxoc; n^ouaioc; 

and while spending their money , was this aspect any more beneficial to the city , in regards to 
eov avp^iGKsv pv xi pa/c^ov oi))s^oc; xp rco^si sic; 

that which we just now mentioned ? Or did they appear to be one-of-those-in-power /the rulers , 
a Sp vuv s/csyopsv ; p psv sSoksi sivav xcov apxovxeov, 

but was , in Truth , neither ruler , nor a servant of the city , but a consumer of its goods ? 

8 s pv xp a^pGsia ouxs apxoov ouxs unppsxpc; auxpq , aXKa ava/aoxpc; xcov sxoipcov ; 
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Adeimantos: (he replied) They appeared to be a ruler , but were nothing other than a consumer . 

si|)r|, sSoksv ooxeoq, Ss pv ooSsv aXko p ava^coxpq. 

Socrates: (then I said) Are you willing then , that we say of this self , that just as when 
552c 8’ syco pv, Boo^sv oov , ^copsv aoxov, coq 

a drone (non-worker) comes-into-existence in a bee-hive, it also becomes the disease of that hive , 
Kp(|)pv syyiyvsxou sv Kppico, kou voappa appvooq 

then , in a similar way , when such an person , becomes a dron e-like , non-worker in their 
ooxco xov xoiouxov syyvyvsaGav Kpijvpva sv 

home , they also become the disease of the city ? 
ouaa, voappa noXscoq ; 

Adeimantos: (he replied) Entirely so , O Socrates . (si))p , Ilavu psv oov , eo XcoKpaxsq .) 
Socrates: Is it not the case then, O Adeimantos , that on the one hand , God The Creator , has 
Ookoov , oo ASsvpavxs, psv o Gsoq tcs- 

made All winged drones sting-less ; but on the other hand , those with feet (human-non-workers) 
tcoipksv mvxaq xooq 7vxpvooq Kpijvpvaq aKsvxpooq, 8s xooxooc; xooq us^ooc; 
some of them , on the one hand , have been fashioned sting-less , whereas on the other hand , 
svvooq aoxcov psv sxovxaq aKsvxpooq 8s 

some of them have dreadful stings ? And , on the one hand , from those who are sting-less , 
svvooq Ssiva Ksvxpa; Kai psv sk xcov aicsvxpcov 

come those who continue poor to old age ; but on the other hand , from those who have stings , 
552d xs^soxcoavv tcxco/ov 7ipoq xo yppaq , 8’ sk xcov KSKsvxpcopsveov 

arise All those who are called mischievous /doers-of-bad-deeds . 

rtavTsq oaoi KSK^pvxav KaKoopyov ; 

Adeimantos: (he said) Most true . (sc))p , A^pOsaxaxa .) 

Socrates: (then I said) Accordingly then , it is clear that in that city in which you observe 
8’ syco pv, apa Ap^ov oxv sv 7ioA,sv oo vSpq 

the existence of the poor , there will also exist, concealed , somewhere in that quarter , thieves 
7ixa>xouc; , av svav a7toKSKpoppsvov nov xco xotcco K^swxav 
and purse-cutters , and temple-robbers , and workers of All such evils . 
xs Kav |3a^avxiaxopoi Kav vspoao^ov Kav Sppvoopyov 7tavxcov xcov xovooxcov KaKcov . 
Adeimantos: (he said) That is clear . (si))p , Ap^ov .) 

Socrates: What follows then ? Do you not observe poor people living in oligarchic cities ? 

Tv oov ; oo/ opaq rcxco/ooc; svovxaq sv xavq oMyapxoopsvavq 7to^sav; 
Adeimantos: (he said) They are indeed the majority in cities , outside of the few of the rulers . 

sc))p , y’ tcavraq SKxoq xooq OMyoo xcov apxovxcov . 

Socrates: (I said) Therefore, do we not think that there are also many mischievous persons 
552e syco s<()pv, oov Mp ovopsGa swat Kav no'KXovc, KaKoopyooq 
living among them with stings , whom the rulers restrain by their enforced surveillance ? 
sxovxaq sv aoxavq Ksvxpa , ooq av apxav Kaxsxooavv Pva s7ups^sva ; 

Adeimantos: (he said) We think so indeed . (scpp , OvopsGa oov psv .) 

Socrates: Take notice then , shall we not say , that such persons arise spontaneously 
Ap’ oov oo ijvpaopsv xooq xovooxoq syyvyvsaGav aoxoGv 

through a lack of education , through bad nurture and the corruption of their government ? 

Sv’ awavSsoavav Kav KaKpv xpoijvpv Kav Kaxaaxaavv xpq 7To)axsvaq; 
Adeimantos: We shall say so . (Opaopsv .) 

Socrates: But surely then, such indeed would be the character of the oligarchic city , and 
AA,A,’ Sp oov xovaoxp ys av svp xvq p oMyapxoopsvp rvoMq Kav 
such as these , and probably more , would then have to be its faults/defects ? 
xoaaoxa Kav vacoq ^svco, 8s sxooaa KaKa. 
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Adeimantos: (he said) Or something very near to this . 

si))r| , u S/sSov 

Socrates: (I said) Surely then , I have also completed describing the self government for us , 

553 S’ syco pv, Sp kou ATtsipyaaGco p auxp noLixsia ppiv, 

which they call an oligarchy, by appointing its rulers according to their property-value/the size of 
pv Kalouoiv oLiyapxiav , sk sxouaa xouc; apxovxac; xipppaxcov 

their estate . Then after these considerations , let us consider the person who resembles this city , 
8 s psxa xaoxa GKoncopev xov opoiov xaoxp 

both , in what way they arise , and what sort of character it is that they become . 

xs coq yiyvsxai xs oioc; saxiv ysvopsvoc; . 

Adeimantos: (he said) By all means then . (s<j)p , Tlavo psv oov .) 

Socrates: 8 Take notice then , does the transition from that timocratic-person , 

Ap’ oov, psxaPaLLsi sk sksivoo xoo xipoKpaxucoo 
to the oligarchic-person take place especially in the following way ? 
sic; oiUyapxiKov paLiaxa eoSs ; 

Adeimantos: How ? (IToocg ;) 

Socrates: When a child is bom to self , first of all, the son both emulates his father , and 
Oxav nan; ysvopsvoc; aoxoo , xo 7 ipcoxov psv xs c^pLoi xov naxspa kou 
follows in his foot-steps . Later on he sees self suddenly dashed upon the city , just as if upon 
SicoKp ixvp , snsixa iSp aoxov s^aujivpc; nxaiaavxa 7 ipoc; xp tcoLsi , a>G 7 isp 7 ipoc; 
a reef, and pouring-forth both his property and himself , either in the office of a general, 
sppaxi, kou SKxsavxa xs aoxoo xa Kai saoxov , p apxavxa axpaxpypaavxa 
or some other principal office ; then falling into courts of justice , being destroyed by slanderers , 
p xiv’ akkpv psyakpv apxpv , sixa spusaovxa sic; SiKaaxppiov , pkajixopsvov ono ouKO(])avx(ov , 
being either put to death , or stripped of his dignity , disgraced , and losing All his substance . 

p anoQavovxa p SKnsaovxa p axipcoGsvxa Kai anoPaLovxa anaaav xpv oocnav . 
Adeimantos: (he said) That is indeed likely . (scpp , y’ Eikoc; .) 

Socrates: Thus , having indeed seen and suffered those things , O friend , and having lost his 
553c Ss ys iScov Kai TtaOeov xaoxa , oo (JnAs, Kai anoXscaq xa 

property , being terrified , I suspect, he immediately throws upon its head , that ambitious 
ovxa, Ssiaac; , oipai, soGoc; coGsi S 7 U KsijiaLpv sksivo (JnLoxipiav 
and spirited disposition , from the throne of the self of the soul , and being humbled by his 
xs Kai GoposiSsc; xo sk xoo Gpovoo xoo saoxoo xp i|/oxp , Kai xansiveoGsic; ono nsviac; 
poverty , greedily turns to the business of money-making , and little by little , he saves and works 
yLiaxpooc; 7 ipoc; xpa7xopsvoc; xpppcxxiapov Kai Kara apiKpov (JjsiSopsvoc; Kai spyac^opsvoc; 
to collect money . Or do you not think that such a person will at that time , on the one hand , 
£,oLLsysxai xpppaxa. ap’ooKoisi xov xoiooxov xoxs psv 

seat in that throne , the covetous/appetitive and avaricious/money-loving disposition , and 
syKaGi^siv sic; sksivov xov Gpovov xo STuGoppxoKov xs Kai (jnLoxpppaxov Kai 
make it a great-king within himself, encircled with tiaras , and necklaces , and short-swords ? 
7 T 01 SIV psyav PaaiLsa sv saoxco , Ttapac^covvovxa xiapac; xs Kai axps 7 ixooc; Kai aKivaKac;; 
Adeimantos: (he said) Yes indeed , as far as I am concerned . (stpp , Eycoy’ .) 

Socrates: Then I suspect, indeed having thrown to the ground on either side , both The Rational 
553d 8 s oipai ys svGsv x^pai Kai svGsv napaKaGiaac; xs LoyiaxiKov 
and the spirited disposition , and having enslaved them under that government ; the one it allows 
Kai GoposiSsc; To Kai KaxaSouLcoaapsvoc; vn ’ sksivco xo psv sa 
neither to reason nor to enquire about anything else , other than , in what way the lesser amount 
ouSsv Loyi^saGai ooSs gkotisiv aLLo aAA’ p s£, onoGsv sLaxxovcov 
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of money shall be made greater ; but the other in turn , he allows to admire and honor nothing 
Xpppaxrov saxai 7iLsi©, to §s ao Oaopa^siv kou xipav ppSsv 

else , than riches and the rich , and to love/have no other ambition/honor , except towards 
akko r| nkovxov xs Kai ixLooaiooc;, kou ppS’ stj)’ svi akkat (|)iLoTipsia9ai p stu 
the acquisition of money and whatever else contributes towards this . 

Kxpasi xpppaxoov Kav sav xv a'k'ko (jvspp siq xooxo . 

Adeimantos: (he said) There is no other change , from an ambitious youth to a covetous one , 
sij)r| , sax’ Ook aLLp psxaPoLp sk (jnLoxipoo vsoo siq (jnLoxxpppaxov 
so sudden and so powerful as this . 
xaxeva xs Kav layopa oox© . 

Socrates: (then I said) Take notice then , is this the oligarchic character ? 

553e 8’ sy© pv, Ap’ ouv , saxvv ouxoq oLiyapxiKoq; 

Adeimantos: At any rate , the transformation of the person of self, is like that which took place 
yoov H psxaPoLp s£, avSpoq auxoo saxv opoioo psxsaxp 
in the government from which oligarchy arose . 
xp noLixsia s£, pq p oLiyapyia . 

Socrates: Let us now consider, if he will be like it. 

554 8p XK07uopsv si av sip opoioq . 

Adeimantos: Let us so consider . 

XKO7lC0pSV . 

Socrates: 9 Is it not the case then , that first of all on the one hand , he would be like it 

Oukouv npcoxov psv xco av sip opoioq 

by valuing money above All things ? 

7ispi 7ioisia0ai xpppaxa uLsiaToo ; 

Adeimantos: How could it not be the case ? (n©q 8’ oo ;) 

Socrates: And certainly indeed by him being miserly and laborious ; satisfying only , his selfish 
Kai ppv ys too sivai (jisiSroLoq Kai spyaxpq , a7i07tipTtLaq povov xcov rnp’ aux© 
necessary desires , but on the other hand , not providing for any other expenses ; but 
xaq avayKaiouq S7u0uviaq , 8s pp mpsxopsvoq xa akka avaLropaxa , akka 
enslaving/subduing The Other Desires as being trifling/empty . 

SouLoupsvoq xaq akkaq S7u0opiaq ©q paxaiouq . 

Adeimantos: Entirely so . (Llavu psv ouv .) 

Socrates: (then I said) And indeed being one physically-wasting-away , while making a surplus 
554b 8’ sy© pv, ys ©v xiq Auxpppoq , Kai Tioioopsvoq nspiouaiav 

from everything ; a man intent on hoarding , and whom the multitude surely praises . Or will this 
a no navxoc;, avpp dpaaoponoioq ; Kai ouq xo 7iLp0oc; Sp smivsi : p av o 
not be the very man who resembles such a government ? 
oux eip ouxoq opoioq xp xoiaoxp noLixsia ; 

Adeimantos: (he replied) It appears so to me . For surely , riches must be most valued both by 
stpp , Soksi yoov Epoi : yoov XPTI 101101 paLiaxa svxipa xs 

the city and by such a man . 

xp rtoksi Kai 7iapa x© xoioox© . 

Socrates: (then I said) For I do not think , that such a person has paid-attention to education . 

8’ sy© pv , yap Oo oipai, o xoiouxoq npoasaxpKsv miSsia . 
Adeimantos: (he said) I do not think he has ; for then , he would not have established blindness 
si|)p , Oo Sok© : yap av oo saxpaaxo xoi|)Lov 

to be the leader of the chorus and honored it the most. 
pyspova xoo x°P OV) Koa sxipa paLiaxa. 
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Socrates: {then I said) Very well. But consider the following account. Shall we not say , 

S’ eyco pv , Eu . Ss ctkotcsi xoSe : jnrj c))eopev 

that there exist in self, by the lack of education , drone-like desires , some of them 
eyyvyvec>0av sv aoxco Sva tr|v amvSeucnav KpcjvpvcoSevc; 8Ttv0opvac;, xac; pev 
poverty-stricken , but others mischievous , forcibly kept in check by his other preoccupation ? 
554c 7tTcoxi K aq 5 xac; 8s KaKoupyouc; , Pva Kaxeyopevac; utco xpc; a?Apc; evupe^evac;; 
Adeimantos: {he said) Quite so . (stpr) , Kav paiV .) 

Soc: {I said) Do you know then , to what you must look towards , to oversee their misdeeds ? 

8V7rov, Ova0’ oov, oi a7roP^s\|/ac; Kaxo\|/ev aoxcov xac; KaKoopyvac; ; 
Adeimantos: {he said) To what ? (stprj , IIov ; ) 

Socrates: Towards their guardianship of orphans , and in whatever else of this kind that may 
Eve; xac; 87uxpo7r:eoCTeic; xcov opcjvavcov Kav nov xv xovooxov ev 
come in their way , so that they have it much ‘in their power ’ to grab-on to injustice . 
£,opPavvev aoxovq , coaxe 7to?Apc; e^ooavou; ^aPsa0av xoo aSvKevv . 
Adeimantos: True . (A^p0p .) 

Socrates: Take notice then , is this not manifestly-clear ; that in the other business-dealings , 
Ap’oov xooxco oo Sp^ov, oxv sv xovc; aiU^ovc; £,opPo^avovc; 
in which such a person has the reputation of appearing to be just, and by a certain moderate 
SV OVq O XOlOUXOq SuSoKipSl SoKCOV SIVOU SlKOUOq , XVVV 87UeVKeV 

behavior within himself , forcibly restrains the other bad desires ; not by being Persuaded , that 
554d svovaaq saoxoo Pva Kaxsysv ahhaq Kaicac; 87u0opvac;, oo 7i:ev0cov , oxv 
it is Better not (to indulge them), nor by The Reason of Day , but out of necessity and fear , 
apevvov ook , ook Jioyco ppspeov, ah/C avayKp Kav (poPco, 

by trembling/fearing for the rest of his ‘substantial property’ . 

xpspcov rcspv xpc; a)Apc; oocxvac; ; 

Adeimantos: {he said) Yes , entirely so . (stpp , Kav rcavo y’ .) 

Socrates: {Isaid) Yes by Zeus , O friend , you shall indeed find in most of themselves , when 
8’ eyco pv , Kav vp Ava , co (pvAs , ys soppasvq xovc; nohhoiq aoxcov , oxav 
the money of others must be spent, that they have desires akin to the nature of the drone . 

xa?Aoxpva Sep ava^vaKevv , evooaaq xac; 8Ttv0opvac; ^oyysvsvq xoo Kpcjvpvoc;. 
Adeimantos: {to which he said) Yes , very much so . {oq 8’ p , Kav pa^a ac|)o8pa .) 

Socrates: Accordingly then , would not such a person , be without-sedition within himself , 
ap’ av Ook o xovooxoc; evp aaxaavaaxoq ev saoxoo , 

nor yet One , but someone duplicitous . Elowever, for the most part , they will have desires 
ooSe eve; ahha xvq Sux^ooc; Se cot; xo nohv av eyov 87tv0opvac; 

that are masters of other desires ; the better of the worse . 

554e Kpaxooaaq 87tv0opvcov PeVvvooc; yevpovcov . 

Adeimantos: It is so . (Eaxvv ooxcoc;.) 

Socrates: Surely then because of this , I suspect, that such a person will be more decent than 
Sp Ava xaoxa , ovpav, o xovooxoc; av evp eoyppoveaxepoc; 
many others , but The True Virtue of a Harmonious and Singularly-Minded Soul 
nohhcov 8e xpc; a^p0pc; apexp pppoapevpc; Kav opovopxvKpc; v|/oxpc; 

would escape this self by far . 
av eK(|)evyov aoxov wov Ttoppeo . 

Adeimantos: It appears so to me . (Aokbv pov .) 

Socrates: And certainly , this miserly person , will indeed be a poor rival for any private 
Kav ppv, o (pevSooAocg ye (jvao^oc; avxaycovvaxpc; vSva 
contest in the city , or in any contest for victory or in any other beautiful rivalry for honor ; 

555 ev Tto^ev p xvvoc; WKpe; p aJc^pc; xcov Ka^cov ijn^oxvpvac;, 
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by being both , unwilling to spend his money , either for the sake of a good reputation , or for any 
is ook sGs^cov ava^iCTKeiv ypppaxa svsica soSolpaq kou 

such contests , and by being afraid to awaken expensive desires and summon them forth 
xoiooxcov aycovcov, kou SsSicoq sysipsiv xaq ava^coxiKaq xaq S7u0opiaq ^opnapaKa^siv 
into an alliance and victory , thus he fights with a small part of himself , in an oligarchic way , 
87ii ^uppa/iav xs kou (jn^oviKiav , ixo^spcov xiaiv o^iyoig saoxoo o^ayapxiKcoq 
and he is mostly defeated , yet he becomes richer . 

xa 7ioAAa pxxaxai Kai 7x^ooxsi . 

Adeimantos: (he said) Quite so .(si))p , Kai pa^a .) 

Socrates: (then I said) Have we any further doubt then , not to rank the miserly money-maker 
555b 8’ syco pv , Exi CMuaxoupsv oov , pr| xsxaxGou xov ijisiSco^ov xs Kai xpppaxicrtpv 

to the oligarchic city , according to likeness ? 
xpv o?ayapxoopsvpv txo^iv Kara opoioxpxi; 

Adeimantos: (he said) Not in any way at all. 

OoSapcoq. 

Socrates: 10 Surely then , as it is reasonable , we must consider democracy after this ; both 
Sp , coq soiKs , oKS7txsov AppoKpaxiav pexa xooxo , xe 

in what way it arises , and having arisen , what kind of person it produces ; in order that we may 
xiva xpo7xov yiyvsxai, xe ysvopevri xiva noiov sxsi, iv’ 

in turn know the character of such a man , by placing self beside the others for analysis . 
ao yvovxsq xov xponov xoo xoiooxoo avSpoq 7rapaaxpacops0’ aoxov sic; Kpiaiv . 
Adeimantos: (said) We shall indeed be proceeding in the same way as in our former methods . 

si|)p, av yoov 7ropsooips0a Opoicoq ppiv aoxoiq . 

Socrates: (then I said) Is it not the case then , on the one hand , that the change from oligarchy 
8’ syco pv, Ookoov pev psxaPa^ei s£, o^ayapxiac; 

to democracy arises in some such way as the following ; by the insatiable need of the 
sic; SppoKpaxiotv yiyvsaOou xiva xpo7xov xoiovSs , Si’ a7x^paxiav Sew xoo 
proposed/prescribed/fixed-before ‘good’ , such as the insatiable need to be as rich as possible ? 

7rpoK8ipsvoo ayaGoo, coc; xoo 7x^ooaicoxaxov ; 

Adeimantos: How indeed ? (Hcocg Sp ;) 

Socrates: I suspect, that just as those who govern in self, govern on account of their 
555c oipai, Axe oi apxovxsq sv aoxp apxovxsq Sia xo 

possessing great riches , they will be unwilling to restrain by Law , such youths that become 
K8Kxpa0ai no'k'ka , av ook sGs^oocnv eipyeiv vopeo oaoi xeov vseov yiyvcovxai 
uncorrected/undisciplined , by not allowing them to squander and waste their property/money ; 

aKo^aaxoi , pp s£,sivai aoxoiq ava^acjKsiv xe Kai ano'k'kvvai aoxcov xa 

in order that, by purchasing the property of such persons , and lending it back to them , 
iva covoopevoi xa xcov xoiooxcov Kai eiaSavei^ovxeq 

they may still become richer and be held in greater honor . 
exi yiyvcovxai 7x^oocncoxspoi Kai evxipoxepoi . 

Adeimantos: They will indeed be more unwilling than all others . 

ys paAAov Elavxoq. 

Socrates: Is this not clearly already the case in the city , that it is impossible for the citizens 
555d xooxo Ookoov Sp^ov pSp sv 7xo^si, oxi aSovaxov sv xoiq noiUxaic; 
to esteem riches , and at the same time , sufficiently possess Soundmindedness , but either the one 
xipav nXovxov Kai apa iKavcoq KxaaGai acoi))poaovpv , aAA’ p xoo sxspoo 

or the other must necessarily be neglected ? 
p xoo sxspoo avayKp aps^siv ; 
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Adeimantos: (he said) That is reasonably clear . 

sc))p , Etcisikcoc; Sp^ov . 

Socrates: Certainly then , by neglecting Soundmindedness in oligarchies , and allowing 
Sr) riapaps^oovxsq sv xaiq oMyapxiaiq kou scjnsvxsq 

their youths to become undisciplined , they have sometimes compelled people -who are not 
ysvsaOai aKo^aaxaivsiv svioxs pvayKaaav avOpconouq ouk 
of an ignoble disposition- to become impoverished . 

aysvvsiq 7tsvpxaq. 

Adeimantos: Very much so indeed . (Ma^a ys .) 

Socrates: Certainly then , I suspect, there they sit in the city , being fitted both with stings and 
Sp oipai ooxoi Ka0r|vxou sv xp 7xo^si KSKsvxpcopsvoi xs 

also with heavy-armor , some burdened with debt, others losing legal rights , others both , 
kou s^co7x^vapsvoi oi psv xpsa oiJjsv^ovxsc; , ov Ss ysyovoxsq axvpoi, ov Ss apcjioxspa , 
hating and conspiring against those who possess their property and that of others , 
piGoovxsq xs kou sixiPoo^soovxst; xoiq KxpGapsvoiq aoxeov xa kou xoiq aAAoiq , 
being desirous of a revolution . 

555e speovxsq vseoxspiGpoo . 

Adeimantos: These things are so . (xaoxa Egxi.) 

Socrates: But surely the money-makers keep looking down , pretending not to see them . 

Ss Sp Ov xpppcxxvaxav syKo\|/avxsq , SoKoovxsq ooSs opav xooxooq, 
crippling/wounding the remainder of them who invariably submit, with a bite of money/silver , 
xixpcoGKovxsq xcov Ao 17KOv asv 07rsiKovxa xov svisvxsq apyopiov , 

while they draw to themselves exorbitant repayment interests ; the offspring of the parent loan , 
kou Kopi^opsvoi 7xo^a7x^aavouc; xoo sKyovooq 7raxpoq xokooc; , 

and so , they fill the city with plenty of drones and the poor . 

556 S|i7I0100(71 xp 710^61 7XO^OV Kp(|)pva Kai XOV 7TXC0XOV • 

Adeimantos: (he said) For how could they not be plenty ? 

stjip , yap Tlcoq oo no'kvv ; 

Socrates: (then I said) By being unwilling to quench such a bad practice , it becomes so inflamed 
S’ syeo pv , sOs^oogiv anoaPswovai xo xoiooxov KaKov sKKaopsvov 
that not even That Law which may prevent anyone from converting the property of self however 
Ooxs y’ SKsivp sipyovxsq xiq xps7xsiv xa aoxoo 07x01 

they may wish , nor in turn by the following other Law which might solve such a deficiency . 
Pou^sxai, ouxs au Kaxa xpSs sxspov vopov p iUisxai xa xoiaoxa 
Adeimantos: According to what other law then ? 

Kaxa xiva Sp ; 

Socrates: According to That Law , after which , that other desire is secondary , and also compels 

psx’ Oq sksivov sgxi Ssoxspoq Kai avayKa^eov 
the citizens to pay attention to Virtue . For if a Law commanded that most voluntary 
xooq 7xo^ixaq S7ups^sia0ai apsxpq . yap sav xiq 7xpoaxaxxp xa no'k'ka xcov skoogicov 
contracts should be contracted at the risk of self, on the one hand , the pursuit of money 
£,opPo^aicov £,upPa?Asvv stu xoo kivSovoo aoxoo psv xPnT 011 ^ 0 ^ 10 

would be less shameless in the city , whereas on the other hand , less of such bad pursuits 
556b av pxxov avaiScoq sv xp 7xo^si, 8’ s^axxco xcov xoiooxcov KaKcov 

would arise in Self; such as those we just now mentioned . 

6001x0 sv aoxp oieov 8p vov sutopsv. 

Adeimantos: (to which he then said) Much less indeed . (oq 8’ p , noXv Kai ys .) 

Socrates: (I said) But now , because of All such deficiencies residing in the city , on the one hand 
syeo scjipv , 8s Nov , Sia 7xavxa xoiaoxa xa sv xp 7roA,si psv 
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the rulers dispose of the ruled in this way , accordingly on the other hand , they do not Bridle-up 
xooq apyopsvooc; SvaxvGsaavv outgo : ap’ 8s ai))ac; oo xpoi|)covxac;(0po7rcco) 

both themselves and those who belong to them ; the youth on the one hand , by being un-worked 
aoxooq kou xooq aoxcov Kavxooq vsooq psv anovovq 

in respect to the exercises of both the body and in respect to the exercises of the soul , and on the 
556c 7tpoq xa kou xoo acopaxoq kou wpoq xa xpq \|/oxpq > 

other hand , by being overly-soft and passive in bearing both pleasures and pains ? 

8s pa^aKooq kou apyooq Kapxspsvv xs 7vpoq pSovaq Kav kvnaq 
Adeimantos: What else ? (Tv ppv ;) 

Socrates: But in regards to selves , they neglect everything , except the acquisition of money, 

8s Aoxooq pps^pKoxaq xcov akkatv 7x^pv 7vs7vovppsvooc; ypppaxvapoo , 
and pay no more attention to Virtue , than the poor do . 
kou ooSsv tc^svco swvps^svav apsxpq p xooq wsvpxaq; 

Adeimantos: They do not .(ycxp oov Oo .) 

Socrates: Surely then , when they have been provided for in this way , and these rulers and 
Sp oxav napeaKeoaapevov ooxco xs ov apyovxsq Kav 

their subjects are thrown together, either while traveling on military-campaign or in some other 
ov apyopsvov mpaPa^cocnv a^p^ovq p sv wopsvavq oScov p sv xvav a^avq 

public-function , either as spectator or as campaigner, or when they become either fellow-sailors 
Kovvcovvavq, Kara Gscopvaq p Kara axpaxsvaq, yvyvopsvov p cqopTC^ov 
or fellow-soldiers , or while seeing one another in common dangers , by no means , 

556d p CTUGxpaxvcoxav, p Kav Gscopsvov a^p^ooq sv xovq aoxovq KvvSovovq , ppSapp 
are the poor despised by the rich in these cases , but very often , a robust fellow , poor 
ov 7xsvpxsq Kaxaijvpovcovxav otio xcov tc^oogvcov xaoxp , a'k'ka nokaKiq vayvoq avpp nsvpq 
and sun-tanned , when he is arranged in battle , beside a rich man who has been raised 
piUcopsvoq napaxaxGsvq sv payp 7x^ooavco scncva- 

in the shade , being swollen with much superfluous flesh , seeing him in agony , and panting for 
xpoi|)pKoxv, s/ovxv psaxov nokkaq akkoxpiaq aapKaq , v8p anopvaq xs Kav aapa- 
breath , do you not think that he is lead to believe that it is through their own fault that such 
-xoq , ap ooy ovsv aoxov pysvaOav xp aijvsxspa KaKva xovooxoq 

fellows grow rich/fat and that they pass the word to one another , when they meet in private , 
xooq tc^ooxsvv Kav 7iapayy£/J,svv a'k'ka) akkov oxav £,oyyvyvcovxav v8va, 
that ‘our rich men are of no account at all’ ? 

556e oxv ppsxspov avSpsq svav reap’ ooSsv ; 

Adeimantos: (he said) I at least, know quite well, that they do so . 

sijvp , sycoys psv , ovSa oov Eo , oxv tcovoogw ooxco . 

Socrates: Is it not the case then, that just as a diseased body requires but the smallest external 
Ookoov , cocnvsp voacoSsq crcopa Ssvxav pvxpaq siqcoGsv 
influence to fall into sickness , but sometimes also without any external influence , self finds that 
powpq npoa^aPsaOav 7ipoq xo Kapvsvv , 8s svvoxs Kav avso seqeo xcov aoxo 
it is in sedition against self , surely then so also a city that is disposed in the same way as that , 
axaava^sv aoxco, 8p ooxco Tvo?aq SvaKsvpsvp Kaxa xaoxo p sksvvco 
from the smallest external pretense/excuse , either one faction forms an alliance with 
ano apvKpaq s£,co0sv 7vpoi|)aGscoq , p xcov sxspcov swayopsvcov ^oppayvav s£, 
an oligarchic city , and the other faction with a democratic one , and so it falls into sic kn ess and 
oiUyap/oopsvpq noksatq p xcov sxspcov sk SppoKpaxoopsvpq , xs Kav aoxp voasv 
fights with self, but sometimes , without these external influences , it falls into sedition ? 
pa^sxav aoxp, Ss svvoxs avso Kav seqeo xcov axaava^sv ; 

Adeimantos: And extremely so indeed . (Kav aijvoSpa ys .) 
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Socrates: Certainly then , I think , that democracy arises when the poor are victorious ; 

557 Sr) ovpav AvpoKpaxva yvyvsxav oxav ov nsvqxsq vvKqaavxsq 

on the one hand , killing some of the others , but on the other hand , banishing some , then 
psv aTCOicxsivcocn xooq xcov exspeov, Ss SKPakcocn xooq Ss 

equally share the seats of government and the political offices among those that remain , 
vgoo psxaScocrv Ttokvxsvaq xs kou apycov s^ xovq kovrcovq 

and for the most part, the offices in it are disposed by lot. 
kou coq xo no'k o av apyav sv aoxq yvyvovxav ano Kkqpcov . 

Adeimantos: {he said) Yes , this is the establishment of a democracy ; whether it arises 

stpri , yap aoxq Eaxv q Kaxaaxacnc; SqpoKpaxvaq , sav xs Kav ysvqxav 
by force of arms , or from the others withdrawing through fear . 

Si’ onkcov , sav xs Kav xcov sxspcov onscqskOovxcov Sva i))oPov . 

Socrates: {then I said) 11 Therefore , in what way then , do they live ? And in turn 
557b 8’ syeo qv , oov Tiva xponov 8q ooxov ovkooctv ; Kav au 

what kind of quality does such a government possess ? For it is clear that a person of this kind 
Ttova q xovaoxq xvq Ttokvxsva ; yap Sqkov oxv avqp o xovooxoq 

will turn-out to be a democratic kind of person . 
avaijvavqasxav SqpoKpaxvKoq xvq . 

Adeimantos: {he said) That is clear . (scpq , Aqkov .) 

Socrates: In the first place , is it not surely the case then, that this city becomes full of the free 

wpcoxov psv Sq Ookoov q Ttokvq yvyvsxav pscrxq sksoOspov 

and of liberty and freedom of speech , and have the license to do in self whatever they may wish ? 
Kav sksoOspvaq Kav mppqcnaq , Kav e^ooata tcovsvv sv aoxq o xv xvq Pooksxav; 
Adeimantos: {he replied) So it is indeed said . (scpq , 5q Asysxav ys .) 

Socrates: But wherever license/authority/power/resource exists , it is indeed clear that everyone 
Ss 07roi) s^ouCTta ys Sqkov oxv SKaaxoq 

will regulate their own individual way of life in self , in whatever way anybody may please . 
av KaxaaKsoa^ovxo xoo aoxoo vSvav KaxaaKsoqv Pvoo sv aoxq , qxvq SKaaxov apsaKov. 
Adeimantos: That is clear . (Aqkov .) 

Socrates: I suspect, that in that type of government , there would most especially arise , 

557c ovpav, xq xaoxq 7iokvxsva Sq pakvax’ syyvyvovvxo 

every kind of person . (ITavxoSa7rov avOpccmov .) 

Adeimantos: Flow could this not be the case ? (ITcoq yap oo ;) 

Socrates: {then I said) It is possible that this self government is the finest of All governments ; 

S’ syco qv , KvvSovsosv aoxq svvav Kakkvaxq xcov 7tokvxsvcov : 

just as a variegated robe diversified with All kinds of blooming flowers , so also this self 
cooxtsp 7toiKikov vpaxvov 7cs7tovKvkpsvov maw avOeav ooxco Kav aoxq 

by being disposed with All types of diversified characters , would come to Light as the finest. 

qOsav Tiaavv 7i:e7i:ovKvkpsvq av i|)avvovxo Kakkvaxq : 

{then I continued) And equally then , many would judge it to be the most-beautiful, just as 
S’ syco qv, Kav vacoq psv 7rokkov av Kpvvsvv Kakkvaxqv coa7rsp 

children and women do , when they see those bright-colored things . 
ov TtavSsq xs Kav av yovaiKsq Oscopsvov xa 7toiKika . 

Adeimantos: {he said) Very much so . (scjvq , Kav pak’.) 

Socrates: {then I said) And it is indeed suitable/fitting/necessary , O blessed man , to search 
557d S’ syco qv, Kav saxv ys snvxqSsvov , co paKapvs, i^qxsvv 

for a government in this self . 

Ttokvxsvav sv aoxq . 
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Adeimantos: Yes ; what follows then ? 

Tv Sr) ; 

Socrates: It is necessary for one who wants to constitute a city , which we presently want to do , 
svvou avayvcaiov too (3ou^opsvco KaxaaKsua^sw 7xoA.iv , o ppsiq Sp vuv s7xoioupsv 
to come to a democratic city , just as if one were to come to a general-fair of governments , 
sAGovxi sicg Sppoicpaxoupsvpv 7xoAiv,coo7xsp ai|HKO|isva> sic; 7XaVXO7XC0AlOV tcoAixsicov 
and choose whatever way they may please , since because of its license , it contains All forms 
sicAs£,aoOai oq xpo7xoq auxov av apsaicp , Oxi Sva xpv E^oumav sxev mvxa ysvp 
of governments , and having chosen , establish it in that way . 

7xoAixsicov kou SKAs£,apsvco Kaxoua^siv ouxco. 

Adeimantos: (he said) It is indeed likely that they would not be at a loss for any models . 

sij)p , youv Iococ; av ook anopov 7xapaSsiypaxcov. 

Socrates: (Isaid) But to be under no necessity to rule in this city , not even if one were 
557e svtcov , 8s evvav ppSspiav To avayicpv apxsw ev xauxp xp 7xoAsi, pp8’ av pc; 
capable of ruling , nor yet in turn to be ruled , unless one so wished , nor to be engaged in war , 
ucavoc; apxsrv , ppSs au apxsoGai , pp eav PouAp , pp8s iroAspsiv 
when others are engaged in war, nor to lead a peaceful life when others are doing so , unless 
TioAspouvxcov , ppSs ayeiv evppvpv xcov aAAcov ayovxcov , pp eav 
one were desirous of peace ; not even if there existed some Taw’ restraining thee from ruling 
S7xi0uppc; sippvpc;, pp8’ au sav xiq vopoc; SiaiccoAup as apxevv 

or from being just, and nevertheless , to Rule and do the Just action , if It so occurs to thee . 
p Sucac^siv , Kav pp8sv pxxov apxsiv Kav Sucac^siv , sav auxco snip aov, 

(as Socrates testified, in his trial) Is not such a government as the one we live in at the present time , 

ap’ ou p xotauxp sv xco mpaoxuca 

Divinely-sounding and also , a Sweet way to spend your life ? 

558 Gsansata Kat pSsta Siaycoyp ; 

Adeimantos: (he said) It is indeed likely , in this present form of government . 

sijip , ys Igcoc; , sv xooxeo 

Socrates: What next ? Is not the ‘gentleness’ of some of those who have been condemned 
Ti 8at; ou p 7ipaoxpc; svtcov xcov SucaaGsvxcov 

‘refined’ ? Or have you not yet observed , that in such a government , persons who have been 
Kopi|/p ; p outico siSsc; sv xotauxp 7xoAixsia, avGpco7icov Kaxa\|/p- 

condemned to death or banished , nevertheless still continue living among its citizens , 
-((itaGsvxcov Gavaxou p cpuypc;, oo8sv pxxov Kat psvovxcov avaaxpsijiopsvcov sv psaco , 
as if no one paid attention nor observed them moving about like a returning hero? 
coc; ouxs ouSsvoc; (Jipovxt^ovxoc; ouxs opcovxoc; aoxcov 7tsptvoaxst coG7tsp ppcoc; ; 
Adeimantos: (he said) Yes indeed , very many . (scpp , Kat y’ txoAAouc;.) 

Socrates: But this tolerance/fellow-feeling/leniency - not to mention in any way , the small regard 
558b 8s H auyyvcopp ouS’ sAsyopsv o7xcoaxtoov apucpoAoyia 

and even contempt that democracy herself has (for all those ideas) which we celebrated , when 
ak.'ka Kaxaijipovpatq auxpc; cov ppsic; aspvuvovxsc;, oxs 

we established The City ; for example , that unless a person had an extraordinary nature , they 
coKK^opsv xpv 7ioAiv, coc; si pp xtq sxot U7isp|3s|3Appsvpv (jiuatv , avpp 

could never become good , unless , when they were a child , they were immediately Educated 
av ou7tox’ ysvotxo ayaGoc;, st pp cov 7xaic; suGuc; 7tat^ot 

in beautiful ways , and should attentively apply themselves to all such beautiful ways - 
sv KaAoic; Kai s7uxpSsuoi navxa xa xovauxa . 

how magnanimously it despises all these ways ,and in no way regards from what kind 
coc; psyaAo7tpsxcoc; Kaxa7xaxpaaa’a7xavxa xauxa , ouSsv (jipovxic^si s£, otxoicov 
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of pursuits could a person approach political affairs , but honors anyone , if only they say , 
£7uxpSsupaxcov av xvq vcov xa xolniKa npaxxp, a?Aa xvpa , sav povov (j>p 
that they are ‘well-disposed to the multitude’ ? 

558c svvav suvooq too 7i^p0sv. 

Adeimantos: {he said) This tolerance , is quite noble indeed . 

s(j)r| , riavo ysvvava y’ . 

Socrates: {Isaid) These then , and such things that are akin to these , will be found 
sijvpv, Tauxa Sp , xs kou ak'ka aSs^ijva xooxcov av s/oi 
in a democracy ; and it will be , as it is likely , a pleasant government, both anarchical and 
SppoKpaxva, Kav sip eoq sovksv pSsva TCoJaxsva Kav avapxx°?Kav 
multi-faceted , distributing a certain equality to All alike and without distinction . 

noiKi^q , Svavspouaa xvva vaoxpxa vaovq opovcoq Kav avvaovq . 

Adeimantos: {he replied) What you say , is quite well-known . 

s4»p , Jvsysvq Kav (val’ yvcopvpa 

Socrates: {then I said) 12 Observe then , what kind of character such a person has , 

8’ syco pv, AOpsv Sp, xvq o xovouxoq 

in private life ; or must we not first consider , just as we considered in regard to the government ; 

vSva P 7tpcoxov CTKS7VXSOV , C0G7VSP sc>K£V|/aps9a xpv 7ro^vxsvav, 

in what way they arise ? 
xvva xpo7tov yvyvsxav; 

Adeimantos: {he said) Yes . (sc))p , Nav) 

Socrates: Take notice then , would they not arise in the following way ? I suspect, that miserly 
558d Ap’ ouv oux coSs ; ovpav, sksvvoo xoo ((jsvSco^oo 

and oligarchic man , would beget a son , raised-up by the father , in his customary ways ? 

Kav o^vyapxvKoo , av ysvovx’ ovoq xsGpappsvoq vno xoo mxpv sv sksvvoo xovq pGeavv ; 
Adeimantos: How could this not be the case ? (Tv yap ou ;) 

Socrates: Surely then this person governs the pleasures in self by force , at least, those that are 
Sp ooxoq apxcov xcov pSovcov sv aoxco Bva , Kav oaov psv 

expensive , that do not tend to the acquisition of wealth , and are then called unnecessary . 
ava^eoxvKav, 8s pp xPnfi 011 ^ 1 ^^ > av Sfi KSK^pvxav ook avayKavav . 

Adeimantos: {he said) That is clear . (si|)p , Ap^ov .) 

Socrates: {then I said) Do you wish then , in order that we may not reason in the dark , by first 
8’ syco pv , Boo^sv ouv , vva pp Sva^syeopsOa oKoxsvveoq , Ttpcoxov 
both determining which desires are necessary , and which desires are unnecessary ? 
xs opvacopsOa xaq sitvGopvaq avayKavooq Kav xaq snvGopvaq pp ; 

Adeimantos: {to which he then said) I am so willing . 

oq 8’ p , Boo^opav. 

Socrates: Is it not the case then , that those which may be justly called necessary , are such as 
558e Oukouv , aq av SvKaveoq Ka^ovvxo avayKavav, svpsv ovov 

those which we are not able to remove , and such as those , that when they are completed , are 
x’ aq ouk arcoxps\|/av, xs Kav oaav anoxs^oopsvav 

beneficial to us ? For our nature must necessarily pursue both of these ; or is this not so ? 
eo(t)£^oi)GVv ppaq ; yap ppcov xp ijvuasv avayKp s^vsaGav apijvoxspeov : p oo ; 
Adeimantos: Quite so . (Kav pa^a .) 

Socrates: Certainly then we shall justly apply the name , necessary , to those desires . 

559 Sp AvKaveoq spoopsv xouxo xo avayKavov sn’ aoxavq. 

Adeimantos: Justly so . 

AvKaveoq. 
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Socrates: What follows then ? What of those desires from which one may indeed be liberated , 
Tv Sou; aq xvq av ye a7xa)Aa£,evev, 

if trained from youth , and those that as long as they remain , do no good , and sometimes they do 
sv pe^exco sk veoo , kou 7tpoq evooav Spcoavv ooSev ayaGov , Se av Kav 

the opposite of good . If we say that All of these are not necessary , shall we not speak correctly ? 

xoovavxvov , sv ijvavpev nacaq xaoxaq evvav pp avayvcavoc; , av ap’ oo ^eyovpev Ka^coq ; 
Adeimantos: We shall indeed speak correctly . (pev oov KaXcoq .) 

Socrates: Certainly then , let us select a model of each of them , in order that we may grasp 
Sp Tlpoe^copeGa xv mpaSevypa sicaxspcov , vva JiaPcopev 

what they are , by an example of their kind . 

av svcnv, xu7xco aoxaq ; 

Adeimantos: We must do so . 

Ookoov xpp . 

Socrates: Take notice then ; would not the desire to eat, in so far as it produces Health and 

Ap’ ouv av oox p xoo (jvayevv pexpi oyvevaq xe Kav 

Well-being ; and the desire of bread and vneat, be of the necessary kind ? 

559b eoe^vaq Kav aoxoo avxoo xe Kav o\|/ou evp avayKavoq ; 

Adeimantos: I think so . 

Ovpav. 

Socrates: On the one hand , the desire for bread is somehow indeed necessary , on both accounts ; 

pev H xou avxoo 7too ye avayKava Kax’ apijvoxepa 

in as much as it is both Beneficial , and in as much as if it ceases , living is not possible . 

p xe coiJveMpot; xe p rcaoaav i^covxa oo Sovaxp . 

Adeimantos: Yes , I agree . (Nav .) 

Socrates: But on the other hand , the desire for meat is also necessary , if it in any way provides 
Se H o\)/oo ev 7tp naps%STai 

some Benefit towards Well-being . 
xvva ax|)e?ievav vtpoq eoe£,vav . 

Adeimantos: Entirely so . (Ilavu pev oov .) 

Socrates: But follows then ? Accordingly then, may not the desire , be indeed correctly 
Tv Se ; apa av ook p evxvGopva ye opGcoq 

called unnecessary , if it goes beyond such types of food , and or such purposes , and that 
Ka^ovxo avayKava wepa xooxcov eSeapaxcov Kav p xovooxcov a?Aovcov Se 
by being corrected and educated from youth, becomes capable of being removed in most 
Ko^a^opevp Kav 7ravSeoopevp eK vecov Sovaxp awaAAaxxeaOav eK xcov 
cases , and which , is harmful both to the body , and harmful the soul in regards to her 
7io/Acov , Kav pA,aPepa pev acopaxv, Se pA,aPepa v)/oxp wpoq 
attaining both Presence and Soundness of Mind ? 

559c xe xo ijvpovpavv Kav aco())povevv ; 

Adeimantos: Most correctly so . 

OpGoxaxa pev oov . 

Socrates: Is it not the case then, on the one hand, that we vnay also say , these are money-spending 
Ookoov pev Kav (jvcopev xaoxaq evvav ava^eoxucac; 

desires , but the others , money-making desires , since they are useful towards being productive ? 

Se eKevvaq xPhP aTVCTTlKa ? § va evvav xo xppcnpoc; npoq xa epya ; 
Adeimantos: Certainly , what then ? (ppv Tv ;) 

Socrates: Surely , we shall speak in this way of the sexual and the other desires . 

Sp (jvpaopev Ooxco Kav nepv aijvpoSvavcov Kav xcov a'k'kcov ; 

Adeimantos: In this way . (Ooxco .) 
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Socrates: Take notice then , did we also just now denominate ‘the drone’ as being the one whom 
Ap’ ouv kou Sr) vov covopa^opev Kpijvpva ov xov xouxov 

we said was full of such pleasures and desires , and was ‘ruled’ by those desires that are 
e^eyopev yepovxa xcov xovouxcov r)8ovcov Kav S7tv0upvcov Kav apxopevov vno xcov 
unnecessary , but that the one who was ruled by the necessary desires was the miserly 
pp avayKoucov, 8s xov urto xcov avayicoucov ijvevSco^ov 

559d and oligarchic one ? 
xe Kav o^vyapxvKov ; 

Adeimantos: Certainly , but what follows then ? 
ppv AkXa xi ; 

Socrates: (then I said) 13 Accordingly , let us say again how the democratic character arises 
8’ syeo pv, xovvov ^eycopev Ela^vv cot; SppoKpaxvKoq yvyvexav 

from the oligarchic character . Thus , to me , it indeed appears to arise mostly , in this way . 

e£, o^vyapxvKoo 8s poi ys ijvavvexav yvyvecrGav xa noXXa coSs. 

Adeimantos: How ? (ITcoc;;) 

Socrates: When a young one has been raised , as we said just now ; in an uneducated and 
Oxav veoq xeGpappevoq coq e^eyopev Sp vov , anavSeoxcoc; xe Kav 
miserly way , and they get a taste of the ‘honey of the drones’ (non-working-stinging-bees), 
(JvsiScoAcocg, yeoapxav ps^vxoq Kpijvpvcov 

and associates with those fiercely-savage and cunning creatures , who are able to procure 
Kai ^uyyevpxav avGcocn Gppcn Kav Sevvovq , exouaaq Suvapevovq cjKsua^evv 

pleasures of every kind and of every variety and from every quarter . Therein , in some way , 
pSovaq 7vavxoSa7xaq Kav novo^aq Kav vxavxovcoq , evxaoGa 7 x 00 
such is the beginning of the transformation ; from the oligarchy within himself, 
ovoo svvav apxpv xpq pexaPo^pq o^vyapxvKpq ev eauxco 
to self democracy . 

559e evq aoxco SppoKpaxucpv . 

Adeimantos: (he said) Quite necessarily . (scpp , 11o/./.p avayKp .) 

Socrates: Take notice then , just as the city was transformed by the assistance of an alliance 
Ap’ ouv, cocnxsp p vxoiUq pexePa?Ae PopGpaaapq £,uppaxvaq 
from without, with the corresponding party within it , to which it was alike ; in the same way , 
e£,co0ev xco opovaq sxspco pepsv opovco ouxco 

in turn, the young ones will also be transformed , by the assistance of that species of desires 
ao o veavvaq Kav pexaPa?Aev PopGoovxoq evSouq 87u0upvcov 

from without, to another species of desires within them , which resemble and are akin to that ? 

e£,co0ev xco exepco xcov opovoo xe Kav ^uyyevovq nap’ sksvvco ; 

Adeimantos: Entirely so . (navxamcn pev ouv .) 

Socrates: And I suspect, on the one hand , that if any counter-assistance is given by any alliance 
Kav ovpav pev eav xvq avxvPopGpap £,uppaxva 

to the oligarchic faction within them , either from his father or from the other family-members , 
560 xco oiUyapxvKoo ev sauxco , p 7xo0sv 7xapa xou mxpoq p Kav xcov a?Acov oucevcov 
then by both factions (external-internal) disapproving and warning them , at that time , arises 
Sp KaKv^ovxcov xe Kav vouGexouvxcov, xoxe yvyvexav 

sedition and counter-sedition , and a fight within self , against self . 
axaavq Kav avxvaxaavq Kav paxp ev aoxco ixpoq auxov . 

Adeimantos: Certainly . What follows then ? (ppv Tv ;) 

Socrates: Then I suspect, that whenever the democratic party yields to the oligarchic party , 

Kav ovpav, pev wore xo SppoKpaxvKov unexcoppas xco o^vyapxvKco , 
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on the one hand , some of the desires are destroyed , but on the other hand , others are expelled , 
psv , ai psv xivsc; xcov smOupicov Sis^Gappaav , 8s kou ai s£,snscxov 

then a certain shock is ingenerated in the soul of the youth , and in turn , ‘order’ is restored . 
xivoq aiSouq syysvopsvpc; sv xr| \|/uxr| too vsou , kou na'kiv KaxsKoapr|9r| . 
Adeimantos: {he said) Yes , this happens sometimes . 

sij)r| yap Tiyvsxai swots . 

Socrates: But in turn , on the other hand , I suspect, that when some of the desires are expelled , 
560b AoOvq 8s oipai xcov S7u0upuov sktcsgoogcov 

others that are allied to them , arise-unnoticed , by the father’s unintelligent form of nurture , 
aXha\ ^oyysvsvq unoTpsiJiopsvai Si’ rcaxpoq avsniGxr|poGovr|v xpo<))r|cg 

and they become both many and powerful. 

sysvovxo xs noLLai Kai layopai. 

Adeimantos: {he said) This indeed usually happens in this way . 

s(j)r| , yoov OiLsi yiyvsaOai outgo . 

Socrates: Is it not the case then , that they draw them back again to the same associations , 
Oukoov siAxcucrav xs Kai xaq aoxaq opiLiaq, 

and in secret intercourse , bring-forth a multitude of desires ? 

Kai LaGpa £,uyyiyvopsvai svstskov nLr|9oq . 

Adeimantos: Certainly , what then ? 

ppv Ti ; 

Socrates: Until at last, I suspect, they seize The Acropolis of The Soul of the youth , 

Sr| TsLsuxGoaai, oipai, KaxsLaPov xpv aKponoLiv xr|<; \|/uxr|c; too vsou , 
perceiving it devoid of both Beautiful Learnings and Pursuits , and of The Logos of Truth , 
aiaGopsvai Ksvpv xs KaLcov paOripaxcov Kai S7uxp8sopaxcov Kai Loycov aLpGcov , 
which are certainly The Best Look-outs and Guardians in The-Dianoetic-Part of People who are 
560c oi Sr| apiaxoi ijipoopoi xs Kai ijmLaKsc; sv Siavoiaiq avSpcov siai 
Dear to The Gods . 

GsoijnLcov . 

Adeimantos: {he said) Very much so. 

stpri , no'kv y’ Kai. 

Socrates: Certainly then , false and pretentious words and opinions , charge up in Their stead , 

Srj TsoSsiq Kai a'kat^ovsq Loyoi xs Kai So^ai avaSpapovxsc; sksivgov avx’ 
to That Place , to take possession of such a self. 
xov xo7iov Kaxsayov xoo xoiooxoo aoxov 
Adeimantos: {he said) Exceedingly so . (Ii|)oSpa y’ .) 

Socrates: Take notice then ; do they not, both dwell openly with them , upon returning among 
Ap’ ouv oo xs KaxoiKsi ijiavspcoc; xoot; nakiv sLGcov siq 

those lotus-eaters , and also , if any assistance comes from their family to the conservative part 
sksivouc; Lcoxoijiayooq , Kai sav xi<g PopGsia ai))iKvpxai nap’ oikskdv xco (psiScoAco 
of their soul, those falsely-pretentious words shut The Gates of The Royal Wall 
auxoo xiy; i|/oxr|<;, ekeivoi aLa^oveq oi Loyoi KkpoavxEq xaq nvXaq xoo PamkiKou XEiyooq 
in self, neither giving entrance to this alliance , nor to the remedial ambassadorial counsel 
560d sv auxGO ooxs siaSs/ovrai xpv aoxpv ^oppaxiav ooxs napiaaiv npsaPsic; Loyouq 
by individual elders , who would fight and prevail against these , and thus on the one hand , 
iSicoxcov npsGpuxspcov, paxopsvoi xs Kpaxooai aoxoi, Kai psv 

they call Awe/Reverence ‘stupidity’, disgracefully casting It out, as a fugitive , and 
ovopa^ovxsq xriv aiSco pLiGiorpra axipcoq coGooaiv s£,co i|)uyaSa, xs 
Soundmindedness they call Tack-of-bravery’ , and abuse It most shamefully , and expel It . 
Gcoi|)poGOvpv KaLouvxsq avavSpiav Kai nponriLaKi^ovxsc; SKPaLLooai, 
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While on the other hand , convincing themselves that Moderation , and Orderly expenditures , 

8s tcsiGovxsc; psxpioxpxa kou Koapiav Samvpv 

are , no other than ‘rusticity and illiberally’ , and banish Them beyond the border , 
ouaav coq aypouaav kou avsZsoGspiav uixspopi^ouai 

along with many other ‘unprofitable desires’ . 

psxa noZZcov Kav avaxJisZcov S7u0upicov . 

Adeimantos: Exceedingly so . (XijioSpa ye .) 

Socrates: Thus when they are indeed emptied and ‘purified’ to some degree from these desires , 
560e 8e ys Ksvcoaavxsq kou KaGppavxsq nov Touxcov 

the soul that is detained by them , is then ‘initiated into the great mysteries’. Immediately after 
xpv \|/uxpv xoo Kaxsxopsvoo vn’ auxcov xe Kai xsZoopsvoo psyaZoiai xsZsai , pSp psxa 
this , they lead in , with praise and applause , arrogance , anarchy , perdition 
xo xouxo Kaxayoucnv , syKcopia^ovxsq Kai onoKopi^opevoi, uPpiv , avapxiav, aacoxiav 
and irreverence , shining with a great chorus , to be crowned . And on the one hand , arrogance , 
Kai avaiSsiav Zapnpaq pexa ixoZZoo xopou saxsijiavcopsvac;, psv uPpiv 

they pronounce as ‘being-well-educated’; and on the other hand , they proclaim anarchy to be 
KaZoovxsq sumiSsuaiav 8s avapxiav 

liberty , then perdition they intone as ‘magnificence’ ; and call irreverence , ‘bravery’ . 
sZsuGspiav, 8s aacoxiav psyaZo7ips7isiav 8s avaiSsiav avSpsiav. 

(then I continued) Is it not, somehow in this way , that a youth is transformed , from 

561 8’ syeo pv, ap’ oox 7xco<g ooxco eov vsoq psxaPaZZsi sk 

one raised within the necessary desires , into ‘the liberation’ and ‘relaxation’ 
xoo xpsijiopsvou sv avayKaioiq S7u0upiaic; xpv sZsuGspcoaiv xs Kai avsaiv 
of the unnecessary and unprofitable pleasures ? 
xcov pp avayKaicov Kai avcoiJisZcov pSovcov ; 

Adeimantos: (to which he then replied) Indeed , quite manifestly so . 

oq 8’ p , y’ paZa svapycoq Kai. 

Socrates: Certainly then , I suspect, that after this , such a person no longer leads their life , 

Sp oipai psxa xaoxa o xoiouxoq ouSsv Zp 

in spending their money , labor and time , on the necessary , more than on the 
avaZiaKcov Kai xpppocxa Kai 7xovooq Kai SiaxpiPaq siq avayKaiouq paZZov p 
unnecessary pleasures . But if they are fortunate , and in as much as they do not exceed the limit 
561b pp avayKaiouq pSovac;: aZZ’ sav soxuxpq Kai p pp 7xspa 

‘of Bacchic-frenzy’, then when they become older , and when the great uproar passes over them , 
SKPaKxso@p , aZZa xi ysvopsvoq npsaPoxspoq , Kai xoo TtoZZoo 9opoPoo napsZOovxoq , 
and they admit a portion of those which were expelled , and do not wholly abandon themselves 
xs KaxaSs£,pxai pspp xcov sK7tsaovxcov Kai pp oZov svSco saoxov 

to those that had intruded , and thus appoint their pleasures by a sort of ‘equality’ , and so live 
xoiq s7isiasZ0ooai , 8p Kaxaaxpaaq xaq pSovac; siq xi laov Siaysi 
continually handing-over the rule over themselves , as if by allotment, to every incidental desire 
asi napaSiSooq xpv apxpv saoxoo coaicsp Zaxooap xp 

that happens along , until it may be sated , and again to another ; undervaluing none of them , 
7iapa7U7:xooap , seoq av 7rZppco0p , Kai ao9iq aZZp , axipa^cov ooSspiav, 
but equally fostering All of them . 
aZZ s^ laoo xpsijicov . 

Adeimantos: Entirely so . 

ITavo psv ouv . 

Socrates: (then I said) And neither indeed , do they accept nor admit The Logos of Truth into 
8’ syco pv , Kai ou y’ npoaSsxopsvoq ouSs napisiq Zoyov aZp@p siq 
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The Watch-tower . And if anyone says that there are some pleasures that arise from Beautiful 
561c xo ((ipoopiov sav xvq Lsyp ©q svav av psv pSovav xcov KaL©v 

and Good Desires , but that others that are worthless , and that they should practice/pursue and 
is kou ayaOcov S7u0upv©v , 8s av xcov novppcov , Kav XPT s7UTpSsusvv Kav 

honor the former , but must correct and subjugate the latter ; then in All these cases they refuse , 
xvpav xaq psv , Koka^svv xs Kav SouLoua0av xaq 8s : akk ’ sv 7taav xouxovq avavsusv 
and say that they are All alike , and should to be held in equal honor . 
xs Kav ((ipavv svvav amaaq opovaq Kav s£, vaou xvppxsaq . 

Adeimantos: (he said) Yes , this is very much what they do in such a state of affairs . 

si))p , yap xouxo XijxoSpa Spa out© SvaKsvpsvoq . 

Socrates: (then I said) Is it not also the case then , that they spend their life , on a daily basis , 

S’ sy© pv, Kav Ookoov Sva^p to Ka0’ ppspav 

gratifying themselves in this way , in every incidental desire ; sometimes on the one hand , 
Xapvi^opsvoq out© xp 7tpoa7U7txooap S7u0upva, xoxs psv 

in drunkenness and in the pipings of the flute , but at other times in turn , drinking water , and 
561d ps0o©v Kav Kaxaaukopsvoq , 8s au0vq u8po7rox©v Kav 

dieting through abstinence ; and then again , at other times doing gymnastic exercises , but 
Kaxvaxvavvopsvoq , 8’ au xoxs yupva^opsvoq ’ 8 

at other times , when they are inactive and inattentive about everything ; then at that time , 
xoxs oxs sgtv apy©v Kav apsL©v 7vavx©v 8’ xoxs 

they spend their time , as if, ‘in Philosophy’ ; then they often act like a politician , and thus 
8vaxpvP©v ©q sv (|)vLoao(|)va: 8s noLLaKvq nokvxsusxav 
they jump-up and say and do whatever comes into their head . And whenever some military life 
avanpSrov Kav Lsysv xs Kav npaxTsv o xv av xuxp : Kav 7ioxs xvvaq noLspvKouq 

makes them envious , then to this they are carried-along ; or if envious of a merchants life , then 
^pL©ap , xauxp (Jxspsxav , p xP0T auauKOU ? > 

again to this ; and neither is their life attached to any Order or Necessity , but simply pronounce it 
au stu tout’ , Kav ouxs auxou x© Pv© snsaxw xvq xa£,vq ouxs avayKp , a'k'k’ Sp Kak©v 
to be pleasant and free and blessed , and live under this way of life all their days . 
pSuv xs Kav s^su0spvov Kav paKapvov xppxav xouxov xov Pvov Sva aux© 7iavxoq . 
Adeimantos: (to which he then said) You have entirely discussed in detail the life of those 
561e oq 8’ p, navxa7vaavv 8vskpku0aq Pvov xvvoq 

people who place all desires equally . 
avSpoq vaovopvKou . 

Socrates: (then I said) Then indeed , I suspect, that they are both multiform , and very full of 
8’ sy© pv 8s ys Ovpav Kav Ttavxo8a7rov xs Kav psaxov 

very many dispositions ; and that, just like that city , they are beautiful and variegated , and that 
7vksvax©v p0©v , Kav ©cnvsp sKsvvpv xpv 7io?av , xov Ka^ov xs Kav novKvkov , Kav ©v 
very many men and women would be envious of this person’s life , since they contain 
TtoMiov Kav 7ioAAav av svvav (^p^©asvav xouxov xov avSpa xou Pvou , sxovxa 
within self a great many pattems/models of governments and of manners/customs . 
sv aux© w^svaxa mpaSsvypaxa 7io)aTsv©v xs Kav xpowrov. 

Adeimantos: (he said) Yes , it is so . (svjvp , yap saxvv Out© .) 

Socrates: What then ? Shall we arrange such a person as this , according to a democracy , 

562 Tv ouv ; ppvv xsxax0© o avpp xovouxoq Kara SppoKpaxvav , 

since they may be correctly designated as democratic? 

©q av op0©q 7ipoaayopsuopsvoq SppoKpaxvKoq ; 

Adeimantos: (he said) Let them be so arranged .(s^P > Tsxax@© •) 
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Socrates: {then I said) 14 Surely then , for‘the most beautiful’form of government , 

8’ syeo qv, Sq H KaLLiGxq rcoLixsia 

and ‘the most beautiful’ person ; tyranny and the tyrant , will remain for us to be discussed . 
is kou o KaLLiGxoc; avqp xopavvic; xe kou xopavvoq av Xona qpiv siq SisLGsiv . 
Adeimantos: {he said) Perfectly so . (si|)q , KopiSq y’ .) 

Socrates: Come then , O dear companion . In what way does tyranny arise ? 

Osps Sr) , co (juLs sxaips , Tic; xpo7xoc; xopavviSoc; yiyvsxai; 

For on the one hand , it is quite clear that the transformation arises out of democracy . 
yap psv, a/sSov SqLov oxi psxa|3aLLsi sk SqpoKpaxiaq. 

Adeimantos: It is clear . (AqLov .) 

Socrates: Take notice then ; does tyranny also arise out of democracy , somehow , 

Ap’ oov xopavvic; Kai yiyvsxai sk SqpoKpaxia xiva 
in the same way , just as democracy arises out of oligarchy ? 
xov auxov xponov xs SqpoKpaxiac; sk oLiyapxiaq ; 

Adeimantos: How ? (Hcoq ;) 

Socrates: {then I said) By that which oligarchy proposed as its ‘good’ , and through which 
562b 8’ syeo qv, O q oLiyapxia npooOsvxo ayaOov, Kai ST oo 

it is established ? It was with this view then ; to become very wealthy , was it not ? 

KaOiGxaxo , qv xooxo 8’ uLooxoc; : q yap ; 

Adeimantos: Yes . (Nai .) 

Socrates: Therefore , their insatiable desire for wealth , and their neglect of other goals , 
xoivov H a7xLqaxia 7xLooxoo Kai q apsLsia xcov aLLeov 
for the sake of acquiring wealth , destroys self . 

Sia oaxeoAAo aoxqv . 

Adeimantos: {he said) True . (s<j)q , AlqOq .) 

Socrates: Take notice then , and this insatiability for that which democracy also ‘defines as 
Ap’ oov Kai xooxoo q anLqGxia o SqpoKpaxia Kai opi^sxai 
good’ destroys it ? 
ayaOov KaxaLosi xaoxqv ; 

Adeimantos: Then , what is it you say that self ‘defines as good’ ? 

8’ xi Asysiq auxqv opi(^SG0ai ; 

Socrates: {I said) Liberty . For this , one hears , is somehow , most beautiful in a democratic 
si7Xov, Tqv sLsuOepiav . yap xooxo aKooaaiq 7 x 00 s^ei KaAAiGxov sv SqpoKpaxoopsvq 
city . And that for the sake of this , anyone who is naturally free , will solely choose to live in it . 
562c 7xoLsi xe Kai cot; Sia xaoxa ogxic; (Jjogsi sLsuOspoc; av povq a£,iov oiksiv xaoxq . 
Adeimantos: {he said) Yes , the word Liberty , is certainly often spoken . 

sijiq , yap xo Kai xooxo Sq 7ioLo pqpa . 

Socrates: {I said) Take notice then , just as I was just now saying , that such an insatiable desire 
8’ eyeo qv , Ap’ oov ousp qa Sq vov spcov , xoo xoiooxoo q a7xLqGxia 
and the neglect of other goals , also transform this government and prepare it 
Kai q apsLsia xcov aLLeov Kai psGiGxqai xaoxqv xqv 7xoLixsiav xs Kai mpaGKsoa^si 
to stand in need of tyranny ? 

SsqOqvai xoppaviSoc; ; 

Adeimantos: (he said) How ? 

s())q , Ilcoq ; 

Socrates: I suspect, that when a city is living under a democracy , and is thirsting after liberty , 
562d oipai, Oxav noLic; SqpoKpaxoopsvq 8u|/qGaGa sLsoOspiac; 
and it happens to have ‘bad’ cup-bearers (rulers) appointed to it , and it becomes intoxicated , 
xo%q KaKcov oivoxoeov npoGxaxoovxcov , Kai pe0OG0q 
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with an unmixed drink of liberty , beyond what is necessary , then , it punishes the rulers , 

aKpaxoo auxpq 7ioppcoxepco too Seovxoc; , Sr) Koka^ei roue; apxovxac; 

if they will not behave entirely tame , and afford it abundant liberty , 

av pp com navv npaoi, Kai Ttape/coai rcokkpv xr|v ekeuGepiav , 
by accusing them of being corrupt and oligarchic . 
aixicopevp coq piapouq re Kai okiyapxiKouq. 

Adeimantos: {he said) Yes , they do this . 

sc))rj , yap Apcoai xooxo . 

Socrates: (Isaid) Then, it indeed abuses those who are obedient to the ‘bad’ rulers , as being 
eurov , 8s ye 7ipo7tpkaKi^si Tooq KaxpKoouq xcov apxovxcov , coq ovxaq 
‘willing slaves’ and ‘no-bodies’ , but praise and honor those rulers , both publicly and 
eGekoSookouq xe Kai oo8sv , 8s snaivei xs Kai xipa xouq apxovxaq xs 8r|poaia Kai 
privately , who resemble the subjects , and those subjects who resemble the rulers . Accordingly 
iSia, opoiouq apxopevoiq , Ss apxouaiv apxopevouq. ap’ 

then , must it not necessarily arrive at ‘the summation of liberty’, in such a city ? 

562e ook avayKT) isvai S7U xo nav xpq ekeuGepiaq ev xoiaoxr| nokei; 

Adeimantos: How could it not ? (ITcoq yap oo ;) 

Socrates: {then I said) And must not this inbred anarchy , O friend , indeed , insinuate itself into 
S’ eyco pv , Kai epi|)uopevpv avapyiav , eo ijiiks , ye KaxaSueaGai eiq 
individual homes , and in the end , even among the animals . 

iSiaq oiKiaq Kai xekeuxav psxpi xcov Gppicov . 

Adeimantos: {to which he then said) In what way , do we mean such a statement ? 

oq 8’ p , ricoq keyopev xo xoiooxov; 

Socrates: {I said) Just as if, on the one hand , a father should accustom himself to resemble 
sij)r|v, Oiov pev naxspa eGi^eaGai opoiov 

their children , and to be afraid of his sons , and on the other hand , the son accustom himself to 
7 iaiSi, Kai yiyvsaOai (jioPsiaGai xouq meiq, 8s mov 

resemble his father, and neither feel-shame nor fear his parents , in order that in this way 
563 naxpi, Kai ppxe aiaxoveaGai ppxe SsSisvai xooq yovsaq , iva p 

he may truly be free , just as if, a resident-alien were to be made equal to a citizen , and a citizen 
Sp sksuGspoq, psxoiKov s^iaooaGai aaxco Kai aaxov 

to a resident-alien , and in like manner , to a foreigner . 

pexoiKco, Kai coaaoxcoq £,svov. 

Adeimantos: {he said) Yes , it happens in this way . 

scj)p , yap Tiyvsxai ooxcoq . 

Socrates: {then I said) These things , and other little things of a like nature happen . The teacher 
S’ eyco pv , Taoxa xe Kai aXXa apiKpa xoiaSe yiyvexai: SiSaaKakoq 
in such a case both fears and flatters the students , and the students have little regard for their 
ev xco toioutco xe i()oPeixai Kai Gconeoei i()oixpxaq , xe ^oiTpxai okiycopooaiv 
teachers , and feel in the same way about their tutors . And generally , on the one hand , 
SiSaaKakcov, Se Kai ooxco naiSaycoycov : Kai okcoq pev 

the young resemble their elders and contend with them both in word and deed , then on the other 
oi veoi aneiKa^ovxai 7ipeaPoxepoiq Siapikkcovxai Kai ev koyoiq Kai ev epyoiq , Se 
hand , the old ones sit down with the young , and are full of merriment and pleasantry , 
oi yepovxeq aoyKaGievxeq xoiq veoiq ep7U7rkavxai eoxpa7iekiaq xe Kai xapievxiapoo , 
imitating the youth , in order that they may indeed not appear to be unpleasant nor authoritative . 
563b pipoupevoi xooq veouq , iva Sp pp SoKcoaiv eivai apSeiq ppSe SeanoxiKoi. 
Adeimantos: {he replied) Entirely so . 

etpp , IJavo pev oov . 


387 


Socrates: (then I said) Thus , O friend , how great does the extremity of liberty of the multitude 
8 ’ 8700 r|v , 8s , co tjn^s , oaov To sayaxov Trjq eA.eu0epvac; too 7 T^p0ouq, 
happen to be indeed , in such a city . Certainly when the purchased men and women slaves are 
yvyvexav ys sv tovaoir| xp rco^ev, Sp oxav 01 scovppsvoi kou av ecovppevav coai 
no less free , than the slaves who purchase them , then how great is the equality and liberty 
ppSsv pxxov e?veu0epov xcov 7xpvapevcov . Se oap p VGOvopva kou s^so08pia 
that comes to be between the women towards their men , and men towards their women , 
yvyvexav ev yuvou^i Jtpoq avSpaq kou avSpaai 7xpoq yuvavKaq, 

which we have almost forgotten to mention . 
o^vyoo S7xe^a0ope0’ sureiv . 

Adeimantos: {he said) Is it not the case then , that now , according to Aeschylus , we shall say 
563c si|)p, Ookoov pev vov koct’ Avayu^ov, spoupev 

whatever comes into our mouth ? 
o xv pM)’ 87U GTopa ; 

Socrates: (Isaid) Entirely so indeed . And accordingly , do I speak thus ; that even in reference 
svtxov , navi) ys . Kai syeoys ^syoo outgo : xo yap pev 

to the animals; those that are under the care of men , how much more free they are in such a city , 
xcov 0ppioov xcov u7to xovq av0pco7xovq , oaco e^su0spcoxepa saxvv evxao0a 
than they are in others ; for one who has not experienced it will not easily be persuaded . For even 
p sv aAAp, xvq a7X8vpoq av ook axeyvcoq 7xei0oixo. yap re 

the puppies , according to the proverb , ‘become just like their mistresses’ ; and even the horses 
av Kovsq Kara xpv mpovpvav yvyvovxav ova7xep av Ssa7xovvav xe Sp Kav V7X7XOV 
and donkeys , are entirely accustomed to move about freely and proudly , for ever charging-up 
Kav ovov, 7tavu sv0vapsvov 7iopeoea0av sA.eu0epcoc; Kav aepvcoq , aev epPa^Aovxeq 
to anyone they meet on the road , unless one gives way . And all such things happen in this way 
xco a7xavxcovxv Kara xaq oSouq , sav pp s^vaxpxav : Kav navxa xaX'ka yvyvexav outgo 
by being ‘so full of liberty’ . 

563d peaxa s^suOepvaq . 

Adeimantos: {he said) This is indeed my own nightmare that you mention to me ; for I have 
scjjp To y’ spov ovap ?csysvq spov yap 
often met with the same situation , while traveling into the country. 

0apa 7xaayco auxoq auxo 7xopeuopevoq evq aypov. 

Socrates: {then I said) Then you certainly call to mind the heading of all these things collected 
8 ’ eyco pv , Se Sp evvoevq To Kei|)a^avov 7tavxcov xouxcov cquv- 

together ; how delicate it makes the soul of the citizens , so that if anyone , brings near to them 
-p0povapevcov , coq am^pv 7iovev xpv v|/uypv xcov 7xoA,vxcov , coaxe Kav xvq Trpoa^eppxav 
any Logos pertaining to Servitude , they are filled with indignation , and cannot endure It ? For 
oxvouv SouA,evaq , ayavaKxevv Kav pp aveyeG0av ; yap 

you know , that finally , they disregard even The Laws , written or unwritten , in order that 
ovg 0’ oxv xe^euxcovxeq ouSe ^povxv^ouGV tcou xcov vopcov yeypappevcov p aypai|)cov , vva 
no one , by any means whatsoever , may indeed become their Masters ? 

563e ppSevq ppSapp Sp p auxovq S8G7xoxpq. 

Adeimantos: {he said) I know it only too-well . 

sij)p , ovSa Kav pa^’ . 

Socrates: {Isaid) 15 So then on the one hand , O Friend , such is the beautiful 
8 ’ eyco pv, xovvuv psv , co 4>vAs, outcogv p Ka^p 

and youthful self that rules , from whence tyranny arises , as it appears to me . 

Kav veavvKp Apyp apyp , o0ev xupavvvq ijmexav, ooq Soksv epov. 
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Adeimantos: (he replied) Youthful to be sure , but what follows after this ? 

si))r| , NsaviKp Spxa , aAAa xi xo psxa xooxo ; 

Socrates: (Isaid) Just as this insatiable disease/desire that arose in an oligarchy destroyed self ; 

8 ’ syco r|v, o7isp Tooxov vooppa syysvopsvov sv xr| oAiyapxia araoAsasv aoxpv , 
this also arises in this government , by arising in a greater and more powerful way , through its 
xooxo kou sv xaoxr| , syysvopsvov nAsov xs kou laxopoxspov sk xpc; 
abundant-license , and thus enslaving democracy . And In Reality , in doing anything to excess , 
s^oocnaq KaxaSooAooxai SppoKpaxiav: kou xco ovxi tcoisiv xi xo ayav 
a mighty transformation to the opposite condition is bound to take place . For It Is , in this way , 
564 psyaApv psxaPoApv sic; xoovavxiov tprAei avxaftoSiSovai , yap sv 

with The Seasons , and in plants and animals , and certainly also , in governments , no less so . 

copaic; xs Kai sv ijmxoic; Kai sv acopaai, Kai Sp Kai sv 7roAixsiaic; oox pKiaxa . 
Adeimantos: (he said) That is likely to happen . (scj)r| , EiKoq .) 

Socrates: Because excessive liberty is likely to change into nothing else than , excessive slavery , 
yap FI ayav sAsoGspia soiksv psxaPaAAsiv sic; ouk xi aAAp p ayav SooAsiav 
both in an individual and in a city . 

Kai iSicoxp Kai 7ioAsi. 

Adeimantos: Yes , it is likely . (yap Eikoc; .) 

Socrates: (I said) It is likely then , that tyranny is established out of no other government , 
surov , Eikoxcoc; xoivov , xopavviq KaGiaxaxai sk ouk aAApc; 7roAixsiac; 
than out of a democracy . Thus I conceive , that out of the height of liberty , arises 
p sk SppoKpaxiaq , oipai s£, xpc; aKpoxaxpq sAsoGspiac; 
the greatest and most savage slavery . 

7 i^sic7xp xs Kai aypicoxaxp SooAsia . 

Adeimantos: (he said) Yes , it is reasonable . (stpp , yap Exsi Aoyov .) 

Socrates: (then I said) But I suspect, that this was not what you were asking ; but what is that 
564b 8’ syeo pv, AAA’ oipai, xoox’ oo ppcoxaq , aAAa noiov 

disease that arises in democracy to enslave self ; the very same that also arises in oligarchy . 
vooppa i|)i)opsvov sv SppoKpaxia SooAooxai auxpv xaoxov xs Kai sv oAiyapxia 
Adeimantos: (he replied) What you say is true . (sijip , /.sysiq AApOp .) 

Socrates: (I continued) Accordingly then , I referred to the type of non-working and extravagant 
si|)pv , xoivov , sAsyov Eksivo xo ysvoq xcov apycov xs Kai Sanavppcov 

people ; of which , one part was more brave and were their leaders , but the other part of them , 
avSpcov, ooq psv xo avSpsioxaxov aoxeov pyoopsvov, 8’ xo 

was more cowardly and followed the others . Then we compared them to drones ; some , to those 
avavSpoxspov s7iopsvov : Sp ai|)copoioupsv Kp^pcn, psv xouc; 

that have stings , but others , to those that are stingless . 
sxoocti Ksvxpa, 8s xooq aKsvxpoiq. 

Adeimantos: (he said) And rightly so indeed . (stpp , Kai opGcoq y’ .) 

Socrates: (then I said) Accordingly then , I was referring to these , that arise in any government, 
S’ syco pv , xoivov Tooxco syyiyvopsveo sv naap noAixsia 

raising a disturbance , just as if it were a phlegm and bile about its body . Whom , The Good 
564c xapaxxsxov , oiov <()Asypa xs Kai xo^T ne P l acopa : eo xov ayaGov 

Flealer and Law-giver of the city , no less than a clever bee-keeper , must then most especially 
laxpov xs Kai vopoGsxpv noAscoq pp pxxov p aoi))ov psAixxoopyov Ssi Sp paAiaxa 
also keep-well at a distance , that on the one hand , they may never arise , but if they do arise , 

Kai soAaPsiaGai noppcoGsv , psv pp onatq syysvpasaGov , 8s av syysvpaGov , 

they must be cut-out in the speediest way possible , along with their very cells . 

SKxsxppasaGov xaxiaxa oraoc; o xi ^uv auxoicn xoiq Kppioiq . 
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Adeimantos: (to which he then said) Yes , by Zeus , in every way possible indeed . 

oq 8’ r| , Nai pa Aia, navianaai ye. 

Socrates: (then I said ) Therefore , let us take it in the following way , in order that we may see 
8’ syco pv, xoivov JiaPcopsv QSs iv’ iScopsv 

what it is that we want , in a more distinctive way . 

o Pou^opsOa SUKpiVSGTSpOV . 

Adeimantos: What way is that ? (I Iwq ;) 

Socrates: Therefore , let us divide the democratic city by The Logos , into three parts , just as 
ouv SiaaxpacopsOa SppoKpaxoupsvpv 7xo>av xco Aoyco Tpiyp , cooTrsp 
it also has to be in fact. For on the one hand , one such type arises in self , through some kind 
564d Kai 8/ev . yap pev ev xoiouxov xo ysvoq epijmexai sv aoxp ST 7xou 

of abundance , no less than in the oligarchic city . 
s^ouGiav , ook sAaxxov r| sv xp oAiyapxoupsvp . 

Adeimantos: It is so . (Egxiv ooxcoq .) 

Socrates: But it is indeed much more keen/piercing/sharp in this city , than it is in that one . 

8s ys no^u Spipuxspov sv xaoxp p sv sKsivp . 

Adeimantos: How is that the case ? (TTcocg;) 

Socrates: Because on the one hand , that aspect is not held in honor , in an oligarchy , thus it is 
Sia psv Eksv sivai pp xo svxipov, a/JT 

excluded from ruling , and it is unexercised , and so , it does not become vigorous . But in a 
a7xsAauvscr9ai xcov apyeov , Kai ayupvaoxov , ouk yiyvsxai sppcopsvov : 8s sv 
democracy , this self, with few exceptions , somehow becomes the presiding party (1) , 
SppoKpaxia xouxo auxpq , oAiycov sKxoq , nov xo nposaxoc; , 

then on the one hand , the most keen part of self , makes speeches and transacts business matters , 
Kai psv xo Spipoxaxov aoxou, Asysi xs Kai 7xpaxxsi , 

while on the other hand , the other part of self, makes a humming noise and settles about 
8 xo aAAo PopPsi xs npoov^ov rcspi 

the platform of the speaker and cannot endure what is said by others . So that in such a 
564e xa Pppaxa Kai ouk svsxsxai xoo Asyovxoq aAAa , cooxs sv xp xoiauxp 
government , all things , with a few exceptions , are administered by such a faction . 

Tio^ixsia , mvxa , xivcov o^iycov > SioiKsixai u7to xoo xoiooxoo . 

Adeimantos: (to which he then said) Extremely so indeed . (oq 8’ p , Mai^a ys.) 

Socrates: So then another party , like the following one , is always separated from the multitude . 

xoivov Ak'ko xoiovSs asi anoKpivsxai sk xoo n^pOooq. 

Adeimantos: Which one ? (7XOiov To ;) 

Socrates: Of all those that are somehow engaged in the pursuit of money/gain/business , 
mvxeov nov Xpppaxi^opsvcov 

those that are naturally the most orderly become , for the most part, the wealthiest (2) . 

oi i|)oosi Koopicoxaxoi yiyvovxai xo no'kv 7x^ooauoxaxoi. 

Adeimantos: It is likely . (Eikoc; .) 

Socrates: And hence , I suspect, that the greatest quantity of honey for the drones , 

Sp oipai nXsicxxov ps^i xoiq Kp^pai 

is also extracted/taken-out with the greatest ease from this source . 

Kai P^ixsxxai sonopcoraxov svxsuOsv . 

Adeimantos: (he said) Yes , for how can anyone take-out of those who have but little ? 

si))p , yap neoq av xiq |3?aosisv mpa xsv sxovxcov ys opiKpa ; 

Socrates: Surely then, I suspect, that such wealthy people are called ‘the food’ of the drones . 

Sp , oipai , oi xoiouxoi TEioooioi Ka^ouvxai, Poxavp Kpijipvcov . 
Adeimantos: (he replied) Quite so . (s<j>p , Ix 8 Sov xi .) 
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Socrates: 16 Then, the people , will be the third class (3); those that mind their own 

565 8’ Appoq av sip xpixov ysvoq, ogoi auxo- 

business , and keep clear of trouble , who have not procured very much , which are certainly 
-oupyoi xs Kai anpaypovsc; , ou KSKxppsvoi mvu no'k'ka : o Sp 

the most numerous and the most authoritative in a democracy , whenever it is fully assembled . 

7tAsigxov xs kou Kupicoxaxov sv SppoKpaxia , oxav rcsp aOpoiaOp . 
Adeimantos: (he said) It is so ; but this , it will not wish to do often , if it does not obtain 
si|)p , Egxi yap , vXk xouxo ou sOs^si tioisiv 9apa , sav pp psxa- 
some share of the honey . 

-^apPavp xi ps^axog. 

Socrates: (then I said) Is it not the case then , that they always , obtain some share ; according to 
8 ’ syco pv, Oukouv , asi , psxa^apPavsi , icaO’ 

how much their party-leaders are able to obtain , by taking away from those that have the honey , 
ogov oi nposGxcoxsq Sovavxai, ai|)aipoopsvoi xouq syovxac; xpv oucnav , 
and apportion a share to the people , while keeping most of it for themselves ? 

Siavspovxsq xeo Sppeo sysiv xo 7 tAsigxov auxoi. 

Adeimantos: (to which he then said) Yes , they do share in this way . 

oq 8’ p , yap ouv Msxa^apPavsi ouxcoq. 

Socrates: Thus , I suspect, that these people (2) who have been taken-away-from , are compelled 
565b ouv , oipai, ouxoi eov ai|)aipoovxai , Avayica^ovxai 

to defend themselves , saying and doing whatever they can among the people (3). 

apuvsaOai , ^syovxsq xe Kai 7ipaxxovxsg onp Sovavxai sv xco Sppeo . 

Adeimantos: How could they not ? (Tleoq yap ou ;) 

Socrates: And so , they are accused by the other party (1), of plotting against the people (3), 

Sp sayov Aixiav oho xcov sxspcov , coq s7u|3oo^sooogi xco Sppeo 

and of being oligarchs , even if they have no desire to revolt. 

Kai sigiv o^iyapyiKoi, Kav pp s7ti9upcoGi vscoxspi^siv . 

Adeimantos: Of course , what follows then ? (Ti ppv ;) 

Socrates: Is it not also the case then , that finally , after they see that the people are trying 

Kai Oukouv xs^suxcovxsg , sneiSav opcoai xov Sppov STtixsipouvxa 
to injure them , not willingly of their own accord , but by being ignorant and imposed on by those 
565c aSiKsiv Gi|)aq , ouy eKovxa , aAA’ ayvopaavxa xs Kai s£,a7iaxp9svxa utco xcov 

slanderers , straightaway at that time , whether they wish it or not, become as if truly oligarchic , 
SiaPa^ovxcov , pSp xox’ , sirs Pou^ovxai sirs pp , yiyvovxai eoq a^p9coq o^iyapyiKoi, 
not willingly of their own accord , since this mischief also arises by that drone stinging them . 
oux SKovxsq , vXka xouxo xo KaKov Kai svxikxsi sksivoc; o Kpijipv ksvxcov aoxouq . 

Adeimantos: Perfectly so . (KopiSp ouv psv .) 

Socrates: And so they generate impeachments , sentences and law-suits against each another . 

Sp yiyvovxai Eiaayys^aai Kai Kpiasiq Kai ayeovsg 7ispi a^p^cov . 
Adeimantos: Very much so . (Kai pa^a .) 

Socrates: Is it not the case then, that the people are accustomed to always set-up for themselves , 
Oukouv Sppoq sice>9s asi 7tpoiGxaG9ai sauxou 

one special person , to both support and to greatly magnify this person ? 
sva Siaijjspovxcoc; xiva , Kai xpsi))siv xs Kai psyav au^siv xouxov ; 

Adeimantos: They are so accustomed . (yap Eico0s .) 

Socrates: (then I said) Accordingly then , on the one hand , it is clear , that whenever a tyrant 
565d 8’ syco pv, apa psv Sp^ov, oxi oxav nsp xopavvoq 

arises , it is from this protectorate root , and from nothing else , that they sprout-forth . 
i|)opxai sk Touxo upoGxaxiKpc; pi^pq , Kai ouk ak'koQ&v SKp^aaxavsi . 
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Adeimantos: This is also very clear . 

Kav pa^a Sp^ov . 

Socrates: Therefore , what is the beginning of the transformation from a protector into a tyrant ? 

oov, Tvq apxp psxaPo^pq sk npoaxaxoo stcv xopavvov; 

Or is it clear , that it is after the protector begins to do the same practice as in the myth , which is 
p Sp^ov oxi ensiSav o rcpoaxaxpq ap^pxav Spav xaoxov xco ev xco poGco , oq 
told about the temple of Lycaean Zeus in Arcadia ? 

^eyexav 7tspv xo vspov xoo AoKavoo xoo Avoq ev ApicaSia ; 

Adeimantos: (he said) What is that ? (st))rj , Tvq ;) 

Socrates: That whosoever tasted of one bite of human entrails , that had been minced in , along 
apa Qq o ysoaapsvoq svoq xoo avGpemvvoo an'kayy^vov , eyKaxaxsxpppsvoo ev 
with that of other sacrifices , necessarily became a Wolf . Or have you not heard The Logos . 

565e a?Aovq xouxco a^Acov vspsvcov, avayKp Sp yevsaGav Jcokco. p ook aKpKoaq xov Xoyov ; 
Adeimantos: I have at least. (Eyeoys .) 

Socrates: Take notice then , in like manner, this is also the case wherein the protector 
Ap’ oov ooxco kou oq 7iposaxcoq 

of the people , while having control of an extremely submissive mass , does not abstain 
Sppoo ?iaPcov acjvoSpa 7xsv0opsvov ox^ov , av pp oaxoaxpxou 

from the blood of his kin , but unjustly accusing them, of such charges that are indeed customary , 
avpaxoq spc|)o}aoo , aXX’ aSvKcoq S7vavxvcopsvoq, ova Sp cjn^ooavv, 

and bringing them into the halls of justice , stains himself with bloodshed , by taking away the life 
aycov eve; Sucaaxppva piau|)ovp , acjvavv^cov Piov 

of a human-being , and with unholy tongue and lips , tastes of the murdered-blood of his kin , 
avSpoq , xe avoavco y^coxxp Kav axopaxv ysoopsvoq cjvovoo ^oyysvooq, 
and besides this , banishes and executes , and out of necessity , hints at the abolition of debts , and 
566 Kav avSpp^axp Kav anoKxvvvp Kav xP e(0V ojxoappavvp xs a7X0K07xac; Kav 
of the redistribution of lands . Accordingly then , out of necessity and as it is fated , such a 
avaSaapov ypq , apa Sp avayKp Kav evpapxav xco 

person must consequently either be destroyed by his enemies , or become a tyrant , and 
xovooxco xo psxa xooxo p a7io^co^svav vno xcov exGpcov p xoppavvsvv Kav 
far from being a human-being , becovnes a wolf ? 

e£, avGpcowoo yevsaGav Jiokco ; 

Adeimantos: (he said) Out of great necessity . (scjvp , ITo^Ap avayKp .) 

Socrates: (I said) This is indeed the very one , who becomes the leader of the faction against 
si|)pv, Sp Ooxoq yvyvsxav o axaava^cov 7ipoq 

those who have abundant-resources . 
xooq sxovxaq xaq ooavaq . 

Adeimantos: The very one . (Ooxoq ,) 

Socrates: Take notice then , on the one hand , he may be banished , and return in force against 
Ap’ oov pev ensacov Kav Kaxs^Gcov Pva 

his enemies , coming back a complete tyrant ? 
xcov exGpcov Kaxspxsxav arcsvpyaapsvoq xopavvoq ; 

Adeimantos: That is clear . (Ap^ov .) 

Socrates: But on the other hand , if they are unable to banish self , or to put him to death , 

566b Ss Eav coavv aSovaxov SKPa^evv aoxov p anoKxsvvav 

by an accusation before the city , then they conspire a violent death for him , in secret. 
Sva|3a?Aovxsq xp no^ev, Sp s7ivPoo^soooavv pvavco anoKxvvvovav Gavaxco i^aGpa . 
Adeimantos: (to which he then said) It usually happens in this way indeed . 

oq S’ p , Ov^sv yvyveaGav ooxco yoov. 
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Socrates: Certainly then , on this account, All those who have gone this far , invent 

Sp To navxsq ox TtpoPsPpKOTsq sxq toot© S 7 n sc;sopiGKooaiv 

this notorious tyrannical demand ; by demanding from the people certain 
tooto xo 7To^o0po^r|TOv TopavviKov aiTipa , aiTsxv xov Sr|pov tivaq 
body-guards , in order that the assistance of the people may preserve themselves . 
too GcopaToq (jm^aicac;, xva o Pop9oq too Sppoo p G©q aoToiq . 

Adeimantos: {he said) Quite so . (Kax paA, ’.) 

Socrates: I suspect that they certainly grant the demand , on the one hand , fearing for his safety , 
566c oxpax Sp AxSoaax , psv SsxaavTsc; onsp sksxvoo 

while on the other hand , feeling-confidently-safe for themselves . 

Ss OapppaavTsq onsp saoreov . 

Adeimantos: Quite so . (Kou paAa .) 

Socrates: Is it not the case then , that when a person who is wealthy (2&3) , and besides being 
Ookoov orav avpp sx©v xpppara Kax pera 

wealthy is accused of being a ‘hater’ of the people , observes this happening , O companion , 
Xppparcov amav sxvax pxcxoSppoq , iSp tooto ysvopsvov , co sTaxps, 
according to the answer of the oracle to Croesus , they certainly at that time : 

Kara tov xPh^Pov Kpovaco ootoc; Sp tots 

to pebble-strewn Hennos flee, do not stay, do not be ashamed to be deemed a coward . 
reap’ 7 To^o\|/p())iSa Eppov ^suysi, ooSs psvsx, 008 ’ axSsTax swou kockoc^ . 

Herodotus 1 , 55 

Adeimantos: (he said) Because they would not get a second chance to be ashamed . 

s<|)p , yap av Oo SsoTspov aoPxq axSsaPsxp . 

Socrates: (then I said) But I suspect, that those indeed , who are caught, are put to death . 

8 ’ syco pv, 8 s otpat O ys Kara^p(|)0svc; SiSorai PavaT© . 

Adeimantos: Necessarily so . (Avayicp .) 

Socrates: It is clear then , that this type of ‘protector’ , does not keep a low profile , 

Sp^ov Sp on sksxvoc; aoToq O npoaTarpq , 00 Ksvrav , 

like a truly great man , in a truly great manner , but by overthrowing many others , 

566d psyaq psya^coarx , oXka KaraPa^cov noh-Xovq aX'kovq 

sits in the chair-of-state , as the consummate tyrant of the city , instead of its protector . 
sorpKsv sv too Sut>pco anoTSTS^sapsvoc; Topavvoq rpq no'hscoc, avu npoaTaToo . 
Adeimantos: {he said) How then could they not do so ? (sepp , Tx 8 ’ 00 ps^sx ;) 

Socrates: 17 {then I said) Shall we then set-out in detail, the spiritual-blessedness of the person , 
8 ’ syco pv, Sp Axs^9©psv rpv soSaxpovxav too avSpoq 

and the spiritual-blessedness of the city , in which such a mortal may arise ? 

Kax Tpq 7 to^s©c; , sv p o tououtoc; Pporoc; av syysvprax; 

Adeimantos: {he said) By all means , let us so set-it-out-in-detail. 

sijxp , riavu psv oov Sxs^9©psv . 

Socrates: {Isaid) Take notice then , does he not, on the one hand , in the first days , and for 
sutov, Ap’ oov 00 psv Taxq npcoTaic; ppspaiq rsicai 

the first season , smile and kindly-greets everyone which he may meet; and says that he is no 
566e xpovco npoexys^a ts Kax aana^srai navrag, © av nspxToyxavp, Kax (jxpaiv sxvax oots 
tyrant , and promises many things , both in private and in public ; and frees people from debts , 
ropavvoc;, ts 07uaxvsiTai jroAAa Kax iSia Kax Sppoaia , ts p^so0sp©as xP erov > 
and distributes land both to the people , and to those about himself , pretending to be gracious 
Kax Sxsvsxps ypv ts Spp© Kax tou; nspx saoTov , TtpocmoisiTai sxvax i^s©q 
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and gentle towards all ? (You know who , did not even have the decency to do this !) 
is kou Ttpaoq naavv ; 

Adeimantos: {he said) Necessarily . (sijvq , AvayKq .) 

Socrates: But I suspect, that when he has indeed come to terms with some of those who are 
8s oipai Oxav ys Kaxa^Jtayq npoq psv xouq 

his foreign enemies , and destroyed some others , and it becomes quiet from that source , 
xoiq s^co syOpouq kou SiaijvGsipq 8s xouq , kou ysvqxai qauxia skswoov , 
first of all, he always raises some war , in order that the people may be ‘in need of a leader’, 
npcoxov psv , asv kivsi xwaq 7XO?ispouq , iv’ o Sqpoq q sv xpsia qyspovoq . 
Adeimantos: That is indeed likely . (ys EiKoq .) 

Socrates: Is it not also the case , that in order that they may become poor by having to pay taxes , 
567 kou Oukouv iva yvyvopsvov 7rsvqxsq svaijispovxsq ypqpaxa 

they are compelled to concern themselves with their daily needs , and are thus , less likely 
svvav avayKa^eovxai 7ipoq xco KaO’ qpspav Kai qxxov 

to conspire against him ? 
s7u|3oo^sucogiv ; 

Adeimantos: That is clear . (AqA,ov .) 

Socrates: And I suspect, that if he indeed suspects any of those who harbor thoughts of freedom 
Kai oipav av ys oitorcxsoq xwaq ((jpovqpaxa sJisuOspa 

of not favoring living under his rule , in order that he may have some pretext for destroying them, 
pq s7uxps\|/siv s/ovxaq auxco apxsw , O7xcoq av rcpoi))aascoq psxa arto^uq xouxouq , 
he exposes them to the enemy ? So that on all these accounts , a tyrant is always 
svSouq xoiq rco^spioiq; navxcov xouxcov svsxa xopavvco asv 
under compulsion of raising some war . 

avayxq xapaxxsvv no^spov ; 

Adeimantos: Necessarily . (AvayKq .) 

Socrates: Certainly then , while he is doing these things , he is emboldened to become more 
567b Sq 7xoiouvxa Taoxa sxovpov a7xsx0av- pa^ov 

hateful to the citizens . 

-saOai xoiq 7xo?axaiq ; 

Adeimantos: How could he not ? (Eleoq yap ou ;) 

Socrates: Is it not also the case then , that some of those who were promoted along with him 
Kav Oukouv xwaq xcov ^uyKaxaaxqaavxcov 

and who are in power , speak out freely both against him , and among themselves , 

Kai ovxeov sv Sovapsi nappqava^saGav Kav npoq auxov Kav npoq aMvq^ouq, 
by finding fault with what has taken place , at least those of them that are of a more brave spirit ? 
s7ti7i^qxxovxaq xoiq yiyvopsvoiq , av oi xuyxavcoavv ovxsq avSpiKcoxaxoi; 
Adeimantos: That is indeed likely . (ys EiKoq .) 

Socrates: Certainly then , the tyrant must eliminate/fire All of these people , if he intends to rule , 
Sq xov xupavvov Ssv Yvxs^avpsvv navxaq xouxouq , sv psiU^si ap^svv , 
until he leaves no one , either of his friends or foes , that is worth anything . 
av seoq A,uxq pqSsva pqxs (jn^cov pqx syGpcov , oxou oi))s^oq xv . 

Adeimantos: That is clear .(Aq^ov .) 

Socrates: Accordingly then , self must carefully see , who is courageous , who is magnanimous , 
567c apa auxov Ssv 0£,s©q opav , xiq avSpsioq , xiq psya^oijvpcov , 

who is mindful , who is rich ; and in this way , he is spiritually-blessed , so that either willing 
xiq ((jpovvpoq , xiq wAouaioq : ouxcoq sgxvv suSavpcov , coaxs svxs Pou^sxav 
or unwilling , he is under compulsion to be at war with All such people as these ; 
svxs pq, auxco avayKq svvav 7xo?ispico anaaiv xouxoiq 
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and to keep laying snares , until he may ‘purify’ the city . 
kou 87uPou^soeiv sock; av KaGppp xr|v rcoAnv . 

Adeimantos: {he said) A beautiful purification indeed . (sc()r| , Ka^ov KaGappov ys .) 

Socrates: {then I said) Yes , the opposite of what physicians do with our bodies ; 

S’eyco pv, Nou , xov svavuov p oi vaxpoi xa acopaxa : 
for they , on the one hand , get-rid of the worst , while leaving the best ; 
yap ov pev aijvavpouvxec; xo xeipvaxov ^eirtooav xo [3s?avaxov 

while he , on the other hand , does the opposite . 
o 8s xoovavxvov. 

Adeimantos: {he said) Because as it appears , self must necessarily do so , if indeed he is to rule . 

scpri , yap Qq soiks , aoxco avayKp , svnep ap^ev. 

Socrates: {Isaid) 18 Accordingly then , he is bound in a blessed necessity , which obliges 
567d syeo eutov apa SsSsxav Ev paKapva avayKp , p npoaxaxxev 

self either to live with many depraved people while also being hated by them , or not live at all. 
aoxco p oiksiv psxa xeov 7io/Acov (j)ao^cov Kav pvaoopevov ono xooxcov p pp ^pv . 
Adeimantos: {to which he then replied) Yes , in such a necessity . (oq 8’ p , Ev xovauxp .) 
Socrates: Take notice then, the more he is hated by the citizens while he does these things , 

Ap’ oov ogoo pa^ov anexGavpxav xovq TCoMxavq Spcov xaoxa , 
shall he not so much the more need a greater number of bodyguards and more trustworthy ones ? 
av ooxv xoaooxco Sspasxav TC^evovcov Sopoi|)opcov Kav 7uaxoxspcov ; 
Adeimantos: How could he not ? (Elcoq yap oo ;) 

Socrates: Therefore , whom are the trustworthy , and from where shall he procure themselves ? 

oov Trveq oi tcvgxoi , Kav noGsv p£xa7tep\|/exav aoxooq; 
Adeimantos: {he said) Many will automatically come flying , if only he gives them their wage . 

si|)p , 7ro^A,ov Aoxopaxov p^ooav nexopevov eav SvSco xov pvaGov . 
Socrates: {then I said) By the dog , again you appear to mean certain drones , alien and motley . 

S’eyco pv, vp xov Kova , ao Soksu; ^sysvv xvvaq Kp^pvaq £,evvKooq xe Kav navxodanovq . 
Adeimantos: {he replied) Yes , you suspect The Truth . 

567e si|)p, yap aov Sokco AlpGp . 

Socrates: What then , about those at home ; would he not wish to use them ? 

Ti 8s ; ap’ xooq aoxoGsv av ook eGe^paevev 
Adeimantos: How ? (Elcoq ;) 

Socrates: By taking the slaves of the citizens , and giving them their liberty , 
ai()8?cop8voq Tooc; 8oo^ooq xooc; noMxaq , e^eoGepcoaaq , 
and then , make them his personal body-guards . 

7vovpaaaGav nepv eaoxov xcov Sopui|)opcov . 

Adeimantos: {he said) Very much so ; for these are also the most faithful to self . 

sij)p , Ii|)oSpa y’ : enev xov aoxov evavv Kav Taaxoxaxov aoxco . 

Socrates: {then I said) What a blessed business it is you mention , that belongs to the tyrant , 

568 8’ eyco pv, H paKapvov XPGE 01 ^syevq xopavvoo , 

if indeed he uses such friends and faithful people , after having destroyed those former ones . 
sv xPhiou xovouxovq (jn^ovq xe Kav nvaxoiq avSpaav, ano'ksoac, xouq 8K8vvooq 7vpoxepooq . 
Adeimantos: {he said) But surely he does use such people . 

si|)p , AXXa ppv ye xppxav xovooxovq . 

Socrates: {I said) And surely , such companions admire self, and the new citizens 

8V7vov , Kav Sp , ooxov ov exavpov Gaopa^ooav aoxov , Kav ov veov noMxav 
are his associates , but those that are reasonable , both despise and fly-away from him . 
iqovevavv , 8’ ov envevKevq xe pvaooav Kav ((jeuyooGVV; 
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Adeimantos: How then could they not have such intentions ? 

Tv 8’ oo ps?Aooavv; 

Socrates: (then I said) It is not without reason , that tragedy , in general, is believed to be 
8’ syco pv, Ouk sxoc; , r| xpaycoSva o^coc; Soksi svvou 
‘a wise thing’ , and that Euripides excelled in self. 

ao(|)ov xs kou o EupvrcvSpc; Svaijvspcov sv aoxp . 

Adeimantos: Of course , what then ? 

Tv Srj ; 

Socrates: Because he also uttered this , which happens to be the mark of a concise conception, 
568b Oxv kou si|)0syl;axo xooxo sxopsvov TCOKvpc; Svavovac;, 

“That tyrants are ‘wise ’, by the commonality of ‘the wise ’. ” 
cot; xopavvov even aoijvov aovouava xcov aoijvcov . 

and he clearly meant, that those are the wise with whom they converse/commune/live-with . 
kou Sp^ov sA,sys oxv xooxooc; svvav xooc; aoijjouc; ovc; ^uvsaxvv . 

Adeimantos: (he said) And he also praises tyranny , as if it were indeed ‘god-like’ , 
sij)r| , Kou eyiccopva^ev xpv xupavvvSa cot; y’ vaoOsov 
and says a great many other things concerning it, as do the other poets . 

Kav nokka sxepa kou ooxoc; Kav ov a?Aov wovpxav. 

Socrates: (Isaid) Seeing that, those composers of tragedy , will forgive us , since they are wise , 
sijjpv , axs Tovyapxov ov 7tovr|xav xpe; xpaycoSvat; ^oyyvyvcoaKooavv ppvv ovxst; aoijvov 
and such as those governments that closely resemble ours , because we do not admit them into 
xs Kav oaov sksvvovc; , rco^uxsoovxav syyuc; ppcov, oxv oo wapaSs^opsOa svt; 
our government , seeing that they are those that praise tyranny . 
evq xpv 7vo)axevav axe auxouc; upvpxac; xopavvvSoc; . 

Adeimantos: (he said) I at least think that those of them that are indeed refined will forgive us . 

sijvp , sycoys Ovpav oaouiep auxcov ys Kopvj/ov ^oyyvyvcoaKooavv . 

Socrates: But indeed , by going about among the other cities , drawing together the crowds , 

568c 8s ys 7xspvvovxsc; Evq xac; aXXac, noXsic,, ao^syovxsc; xooc; o/^ooc; 

and by putting-up for sale , their fine and magnificent and persuasive tones , I suspect that, 

Kav pvaOcoaapsvov Ka^aq Kav psya^ac; Kav ruOavac; ijvcovac; ovpav 
they will bring-over those governments , into tyrannies and democracies . 

s^Kooav xac; wo^vxsvac; sve; xopavvvSac; xs Kav SppoKpaxvac;. 

Adeimantos: Very much so . 

Ma^a ys . 

Socrates: Is it not also the case then, that besides this , they receive rewards and are honored , 
Kav Ookoov npoasxv xooxcov ^apPavooav pvaOooc; Kav xvpcovxav, 
especially by tyrants , as it is to be expected , then secondly by democracies ? But by as much as 
paiUaxa psv, otto xopavveov , coansp xo svkoc; , 8 s Ssoxspov vno SppoKpaxvac;: 8’ oaeo 
they may advance-upwards towards those governments , that are the opposite of these , by that 
av vcoav avcoxspeo npoc; xcov 7xo?axsvcov xo avavxsc; , 

much more does their honor forsake them , as if it were being disabled by an asthma to advance . 

pa?Aov p xvpp anayopsosv auxcov , coartsp aSovaxooaa vno aaGpaxoc; 7xopsusa0av. 
Adeimantos: Entirely so . (Ilavo psv ouv .) 

Socrates: (Isaid) 19 But surely then , on the one hand , we have digressed in this ; but on 
568d suvov , AkTa 8p , psv s£,sPpPsv svxauGa : 

the other hand , let us return to that army of the tyrant which is so beautiful, and numerous 
8s 7xa?av sksvvo xo axpaxo7xsSov xou xupavvou xo Ka^ov xs Kav Tto^o 
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and multiform , and never the same , and say from what source it shall be maintained . 

KOU 7TOVKV^OV KOU OuSsTCOXS TCXUTOV , ^SyCOpSV 7XO0SV 0pSV|/SXaV . 

Adeimantos: {he said) It is clear , that if there are any valuable sacred objects in the city , these 
sij)r| , Ap^ov oil sav r| vspa xpppaxa sv xr| tco^sv , xauxa 

he will spend and also the property of those he has destroyed , but as long as they may last; 
ava^coGsi xs kou xa xcov ajto^opsvcov , onov tcoxs asv av s^apxp , 

it is acceptable for the people to pay lighter taxes . 
avayKa^cov xov Sppov svaijvspsvv skaxxovq sva^opaq . 

Socrates: But what will they do then , when these fail them ? 

568e 8’ Tv Sp oxav xauxa S7xv^suxp ; 

Adeimantos: (he said) It is clear , that self and his intoxicated companions , 

8t)>rj , Ap^ov oxv auxoq xe Kav ov aupnoxav 

both male and female associates , will be maintained out of the paternal inheritance . 
xs Kav sxavpov Kav exavpav, 0ps\|/exav 8K xcov mxpcoeov . 

Socrates: {then I said) I understand , that the people (the cave-dwellers) who have generated 
8’ syeo pv , Mav0aveo , oxv o Sppoq ysvvpaaq 

the tyrant , will feed self and his companions . 
xov xoppavov 0pe\|/ev auxov xe Kav sxavpouq . 

Adeimantos: {he said) Necessarily much more for self. (si|)p , avayKp IJoAAp aoxco .) 

Socrates: {I replied) Then how will you respond if the people then become enraged , and say 

suvov, 8s Ilcoq ^sysvq sav o Sppoq 8s ayavaKxp xs Kav ^syp , 
that it is not Just , that the son who has arrived at maturity is to be maintained by the father, 
oxv ouxs SvKavov uvov pPcovxa xpsi))SG0av u7to mxpoq, 

but that on the contrary , the father is to be maintained by the son ; and neither did they engender 
569 aXka xoovavxvov naxspa vno ovsoq, ouxs sysvvpas 

and establish self for the sake of this ; in order that when he had grown-up , at that time , that self 
xs Kav Kaxsaxpasv auxov svsKa xouxou , vva , snsvSp ysvovxo psyaq , xoxs avxoq 
become a slave of the slaves of self , and to maintain him and his slaves along with their other 
Sou^sucov xovq auxou Sou^ovq xpsi))ov sksvvov xs Kav xouq Sou^ovc; psxa aiUaov 
turbulent attendants ; but in order that they might be liberated from the rule of the rich in the city , 
^uyvcluScov, ak)d vva s^so0spco0svp ano xcov n^ouavcov sv xco 7xo^sv 

and the so-called ‘good and worthy’ , by having placed him as their protector ? And now , 
xs Kav ?isyopsvcov Ka^cov Kaya0cov sksvvou 7vpoaxavxoc; , Kav vuv 

they order self and his companions to leave the city , just as a father drives out 
ks^susv auxov xs Kav xouq sxavpouq anvsvav sk xpq nokscoq , coarcsp mxpp s£,s^auvcov 
his son along with his turbulent drunken companions , out of his home ? 
uvov psxa ox^ppcov £,up7xoxcov s£, ovKvaq ; 

Adeimantos: {to which he then said) Then indeed , by Zeus , shall the people immediately 
569b oq 8’ p , xox’ ys , vp Ava, o Sppoq pSp 

become aware of what kind of beast/wolf they have generated , and embraced , and prayed-for, 
Tvcocrsxav ovoq ovov 0psppa ysvvcov pam^sxo xs Kav pu£,s, 

and that while they are the weaker they attempt to drive out the stronger . 

Kav oxv cov aa0svsaxspoc; s£,s^auvsv vaxupoxspouc;. 

Socrates: {then I said) What do you mean ? Will the tyrant dare to do violence to his father, 

8’ syco pv , ITcoq Jisysvc; ; o xopavvoq xo^ppasv Pva^sa0av xov naxspa , 
and if the father cannot win him over , will the son strike him ? 

Kav pp 7vsv0pxav, xu7ixsvv ; 

Adeimantos: (he said) Yes , and even strip him of his armor . 

scpp , Nav ys aijvs^opsvoc; xa onka . 
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Socrates: (then I said) You call, the tyrant a parricide and a cruel nourisher of the elderly ; 

S’ eyco r|v , ^sysiq xupavvov Ilaxpa^oiav kou ya^enov yppoxpoijiov 
and surely , as it is likely , tyranny would at last be acknowledged to be this ; and according to 
kou Sr| coq soiks xupavvu; av r|5r| opo^oyoupsvp sip xooxo , kou 
the saying , that the people , in having fled towards freedom , away from the smoke of slavery , 
xo ^syopsvov o Sppoq av sip (jisuycov s^suOspcov Kanvov Sou^siq 

will have fallen into the fire of a slavish despotism , and instead of be-decking themselves 
569c av sip spusTixcoKcoq siq rtop Sou^cov Sscnroxsiac;, avxi psxapniaxopsvoq 
with that grand and unseasonable/inopportune liberty , they put-on , the most severe 
xpq SKsivpq noAApc; Kai aKaipoo s^soGspiaq xpv %a^s7icoxaxpv 

and the most wretched/bitter/cruel/sharp/malignant slavery of slaves . 
xs Kai niKpoxaxpv Sou^siav Soo^cov. 

Adeimantos: (he said) These things , do happen so very much so . 

sijip , xauxa yiyvsxai Kai pa^a ouxco . 

Socrates: (I said) What then ? We shall not speak inharmoniously , if we say that, we have 
suiov , Ti oov ; ppiv ouk sippasxai spps^cot; , sav ijicopsv 
sufficiently detailed how tyranny transforms out of democracy , and what it is when it arises ? 
iKavcoq Sis^p^uOsvai, cot; xupavviq psxaPaivsi sk SppoKpaxiaq , xs oia saxiv ysvopsvp ; 
Adeimantos: (he replied) Quite sufficiently . 

scjip , ITavo psv iKavcoc; . 
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Book 9 

0 

The Tyrant and The Philosopher, Living In a Democratic City 

Socrates: (then I said) 1 Surely then the tyrannical man himself, remains to be considered , 

571 8’ syco pv , 8r| o xopavvvKoq avr|p Auxoq ^ouioq GKs\|/aa0av, 

both in what way he is transformed out of a democratic man , and then , having arisen , 
xs raoq psGvaxaxav ek SppoKpaxvKou, xs ysvopsvoq 

what kind of person he is , and what kind of life he lives , whether miserable or Blessed . 
xiq Ttovoq sgxv kou xvva xponov Cy\ , aOiUov p paKapvov. 

Adeimantos: (he said) For thus , this very man , still remains . 

8 i|)p , yap ouv ooxoq sxv Aouvoq. 

Socrates: (then I said) Do you kn ow then , what I still yearn for ? 

8 ’ syco pv, Ovg0 ’ ouv, o sxv 7to0co; 

Adeimantos: What is it ? (To wovov ;) 

Socrates: We do not appear to me to have sufficiently distinguished , with respect to the desires ; 

oo SoKoopsv pov ucavcoq SvpppaGav , To xcov £7U0opvcov, 

of what kind they are , and how many ; and while this is in need , the inquiry/search which 
571b ovav siaw xs Kav oaav , Sp xooxou sxovxoq svSscoc; , p ^pxpavq oo 

we make , will be less evident. 

(^pxoopsv saxai aaa<()SGX£pa. 

Adeimantos: {to which he then said) May it not still be done in a beautifukharmonious way ? 

oq 8’ p , ex’ Ookoov sv Ka^co ; 

Soc: Entirely so . And bear in mind , what it is indeed , that I wish to see in selves . It is then , 
ITavo psv oov . Kav okotcsv o y’ Poo^opav vSsiv sv aoxavq . scrtv 8s 

the following . Of those pleasures and desires that are not necessary , some appear to me to be 
xoSs . xcov pSovcov xs Kav £7iv0opvcov pp avayKavcov xvvsq Sokoogv pov svvav 
outlaws ; these on the one hand , I dare say are probably ingenerated in every one ; but on the 
wapavopov, av psv kwSuvsuougv syyvyvsaGav wavxv , 8s 

other hand , by being corrected , both by The Laws , and by the better desires that Participate 
Ko^a^opsvav xs uno xcov vopcov Kav xcov Ps^xvovcov sicvGopvcov psxa 
of The Logos , on the one hand , in some people they are either altogether eliminated , or a few 
?ioyoi) psv svvcov avGpomcov p Tvavxamavv ana'k'kaxxsaQai p oMyav 

remain that are weak . But on the other hand , in others they are more powerful and numerous . 
^suiscxGav Kav aaGsvsq, 8s xcov vaxupoxspav Kav 7v^svouq. 

Adeimantos: {he said) Then , will you also say what these are ? 

571c s(j)p , 8s Kav Asysvq xvvaq xauxaq; 

Socrates: (then I said) Such as those that become stirred-up in sleep ; when on the one hand , 

S’ syco pv , Taq sysvpopsvaq nspv xov onvov , oxav psv 
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The Other Part of the soul is asleep , which is Rational and Tame/Gentle and Rules in that soul , 
to dkXo rpq v|/oxP5 soSp, ogov ^oyiauicov kou ppspov kou ap/cov sksvvoo , 
while the other part which is beastly and untamed/savage , having been filled-full with 
8s xo 9ppvcoSsq ts kou aypvov, 7rVpG0sv 

either food or strong-drink , jumps-about and drives-away sleep , and goes about searching 
r| gvtcov p ps9pq , GKvpra ts Kav aTCCOGapsvov (a7ico9sco) tov utcvov Kav vsvav <^prp 
to fill self with the things to which it is accustomed . Y ou know , that in such a frenzy it 
a7to7up7ikavou aoTou ra r|9r| : Ovg 9’ ou sv tovoutco too 

dares to do everything , by having been let-loose and having been disengaged from all shame and 
ro^pa tcoisiv navra , coq ^s^opsvov ts Kav airp/Aaypsvov 7iaopc; avGxovpq Kav 
Mindfulness . For , as it imagines , it does not hesitate , attempting to have sexual-intercourse 
ijvpovsascoq. yap , coc; ovsrav , ouSsv okvsv , S7 uxevpsvv pvyvuaOav 

with a mother, nor anyone else , whether man , God or beast; nor to kill anyone , 

571d ts pr|Tpi ts otcogiv a?Aco avOpomcov Kav 9scov Kav 9ppvcov , ts pvau))ovsvv otvouv , 
nor to abstain from any sort of food , and in one word , it is not lacking in neither folly 
ts a7TSX£G9av ppSsvoq Ppcoparoq : Kav svv ^oyco ouSsv saasgisv outs avovaq 
nor shamelessness . 
out avavGxuvrvac;. 

Adeimantos: {he replied) You speak Most Truly . (stpr) , ^sysvq AXpOsarara .) 

Socrates: Whereas I suspect, that when Self is indeed Kept in a Healthy and Soundminded Way 
8s ovpav , Orav avnoc; ys sxp uvcg uyvsvveoq Kav aax|)povcoq 
by Self , and on the one hand , when It goes to sleep , after having Awakened The Rational Part 
aoTou Kav psv vp svc; tov utcvov, sysvpaq to ^oyvGTVKov 

of Themselves , and after having Feasted It with Beautiful Reasonings and Good Enquiries , 

571e saoroo SGTvaGaq Ka^eov ^oyeov Kav gksv|/scov 

Self attains to Self in Meditation , while on the other hand , the appetitive part is neither bound 
aoroc; ai|)VKopsvoq aorco svq Guvvovav 8s to s7u9oppTVKov ppTS Souq 

in-need nor filled-full, so that it may be lulled-to-sleep , and in order that it does not disturb 
svSsva pprs 7T^pGpovp , oncoq av Kovpp9p Kav mpsxp pp 9opoPov 
The Best Part of the soul , with either its joy or grief, but allows Self to Search By Self 
572 tco Ps^tvgtco x av P ov P Mnvoupsvov , aXTC sa aoro gkowsw Ka9’ aoro 

Singularly Pure , and , by this Yearning , to also Apprehend That which she does not know , 
povov Ka9apov Kav too opsysa9av Kav avG9avsa9av o pp ovSsv 

such as either something of those that have come to be in the past , or of those that now exist , 
p tv tcov ysyovovTcov p ovtcov 

or again of those that will exist , and so in the same way , by having calmed the spirited part of 
p Kav ps^ovrcov , Kav Ss coGaoTcoq npaovaq to 9oposv8sq 

the soul , by not allowing it to be angry about anything , nor to lay down to sleep while being 
pp opyaq svq tvgvv Kav Ka9suSp s?l9cov 

passionately agitated ; then , on the one hand , by having quieted these two species of the soul , 
too 9upco KSKvvqpsvco, aXY' psv paoxaGaq too Suo svSp 

while on the other hand , having bestirred the third part of the soul , in which Mindfulness 
8s Kvvpaaq to tpvtov , sv eo (jvpovsvv 

Resides , in this way , the soul may take her rest; and you kn ow that The Truth is especially 
syyvyvsrav, ourcoq avanaopTav , ovg9’ otv rpq aKp9svaq t’ paMara 

Touched/Apprehended in such an Aspect , and thus , The Visual Manifestations of her Dreams 
572b anrsTav sv too tovoutoo Kav av o\|/svq (jvavra^ovrav tcov svrmvvcov 
are least likely to be lawless . 
pKVGra napavopov. 
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Adeimantos: (he said) Thus I believe it to be perfectly the case . 

si|)r|, ouv oipai psv Ilavxs^coc; ouxcoq. 

Socrates: Accordingly then , on the one hand , we have been carried a little too far in mentioning 
xoivov psv s^qxGqpev S7xi nXsov sinsiv 

these things . But on the other hand , what we want to be Intellectually-perceived , is this : That 
Taoxa : 8s o Poo^opsGa yvcovai scm xoS’ , coq 

there exists in everyone , a certain species of desires , which is terrible , savage and lawless , 
apa svsaxi SKaaxco u siSoq S7u0opicov Ssivov Kai aypiov Kai avopov , 
even in some of us who are reputed to be entirely moderate . Accordingly then , this species 
kou svioiq ppcov Sokoogiv sivai navo psxpioiq : apa Ss xooxo 

becomes manifest in their dreams . Therefore , see , if there appears to be anything , in what 
yiyvsxai svSq^ov sv xoiq onvoiq. ouv aGpsi si 8 okco xi 
I say , and if you agree . 

^sysiv , Kai ^uyxoopsiq. 

Adeimantos: But I do agree . (AkXa £,uyx<»pco .) 

Socrates: 2 Then now , Recollect what kind of person we declared the democratic person 
572c xoivov avapvqaGqxi oiov sijiapsv xov Sqpoxucov 

to be . Thus their up-bringing from their infancy was somehow determined by their ‘education’ 
sivai. 8s ysyoveoq sk vsoo pv no o xsGpappsvoq 

under a miserly/conservative father , who valued the acquisitive desires alone ; but held in low- 
0710 cpsiScoAoo mxpi, xipcovxi xaq xPTbocxiaxiKac; S7u0opiaq povaq , Ss axipa- 

esteem , those that were unnecessary , but that arose only for the sake of amusements and 
£ovxi, xaq pq avayKaiooq , aAAa yiyvopsvaq svsKa 7rai8iaq xs Kai 

finery . Or is this not the case ? 

Ka^Aecmiapoo. q yap ; 

Adeimantos: Yes it is . (Nai .) 

Socrates: Thus , being conversant with people who are "most refined ’ , and who are full 
Ss Xoyysvopsvoq avSpaai Kop\|/oxspoiq Kai pscxxoiq 

of those desires ( lawless ) which we just now described in detail; who are impelled towards 
S7U0opicov eov apxi SiqMlopsv, oppqaaq siq 

unbridled-insolence , and every form of outrageous behavior , they then form a hatred 
oPpiv xs Kai naoav siSoq xo sksivcov piasi 

of their father’s conservative ways . However, having a better natural-disposition than those 
xoo 7xaxpoq xqq (jisiSco^aaq , Ss sxoov Ps^tico i|)ogiv xcov 

corruptors , and by being drawn in both ways , they settle into a manner which is situated 
572d SiaijiGsipovxcov , ayopsvoq ap^oxspcoas Kaxsaxq siq xpo7ioiv 
in the middle of both ; and as they surely imagine ‘while benefiting moderately of each of them , 
pscrov xoiv apijioiv, Kai eoq Sq cosxo , ano^aocov psxpicoq sKaaxcov 
I live a life neither illiberal nor lawless ’ , having become a democratic person , 

^q Piov ooxs avs^soGspov ooxs napavopov , ysyovcoq SqpoKpaxucoq 
out of an oligarchic person . 
s£, o^iyapxiKoo. 

Adeimantos: (he said) Yes , this was and is our opinion , about such a person . 

stpq , yap aoxq Hv Kai saxiv q So^a 7xspi xov xoiooxov . 

Socrates: (then I said) Now then , again assume that such a person has already become old , 

S’ syeo qv , xoivov 7xaA.iv 0sq xoo xoiooxoo qSq ysyovoxoq TrpsaPoxspoo 
and in turn , that their young son is brought-up in those ways of theirs . 
au vsov oiov xsGpappsvov sv xoiq qGsai xooxoo . 


401 


Adeimantos: I assume it. (TvGppv.) 

Socrates: Now then , also assume , that the same things happen to self, just as they also 
xovvov kou TvOsv ta aura SKsvva yvyvopsva 7vspv aoxov , ansp Kav 
happened with their father . That he in turn , is drawn into all kinds of lawlessness , however 
572e 7tspi aoxou xov n axspa , xs ayopevov svq xaaav mpavopvav 8’ 

it is called by those who draw him away , ‘'the most complete liberty ’ ; and that his father and 
ovopa^opsvpv uwo xcov ayovxcov anaaav sksoGspvav , xe n axspa xe kou 
all those of the house-hold also come to help these ‘in-between-appetites’ , while the others 
xooq akkovq ovKsvouq xe PopGouvxa xaoxavq ev pea© xavq S7u9upvavc;, 8’ xouq 
in turn , lend their help in the opposite way . But when those dire magicians and tyrant-makers 
av 7iapaPop9oovxaq : 8’ oxav ooxov ov Ssvvov payov xs kou xopavvowovov 

have no hope of keeping the youth in their power any other way , they contrive to engender 
pr| sk7UGce>Giv Ka9- xov veov -s£,svv akkcoq , ppxav©psvooq sprcovpGav 

in self, a certain love that over-sees the passive and the readily distributed desires at hand ; 

573 aox© xvva spcoxa npoGxaxpv xcov apycov kou xa Siavspopsvcov S7u9upv©v sxovpa , 
which love , is a certain large and winged drone ; or do you think that the love of such things 
xvva peyav Kav UTto7ixspov Kpijvpva : r| ovsi xov spcoxa xcov xovouxcov 
is anything else ? 
svvai xv aXko ; 

Adeimantos: (to which he then said) As far as I am concerned , it is nothing else than this . 

oq 8’ r\, sycoys p OoSsv akk’ p xooxo. 

Socrates: Is it not the case then , that when the other desires make a humming noise about self, 
Ookoov oxav av akkav S7u9upvav PopPooaav nspv auxov 

full of their incense-fumes and oils-of-myrrh , and crowns , and wines , and those unbridled! 
yspouaav Gupvavaxcov Kav Kav pupcov Kav Gxs<))avcov Kav ovvrov Kav xcov 
unconstrained pleasures , which belong in such ‘communions’ , and by still magnifying and by 
avsvpsvcov pSovcov , sv xavq xovauxavq Govooavavq , ao£,ooGV xs Kav 

feeding them to the utmost they add ‘ the sting of addiction ’ to the winged drone , and surely then 
xp(|)ouaav S7U xo sayaxov sp7xovpacoGV Ksvxpov 7xo9oo xco Kpijvpvv , xs 8p 
at that time the over-seer of the soul acting also as her bodyguard stings the soul into madness 
573b xoxs o 7ipoGxaxpq xpq y/uxpq Kav 8opo())opsvxav ovaxpa ooxoc; vno pavvaq 
and if the over-seer finds in self any opinions or desires which may also still be useful 
Kav sav kaPp sv auxco xvvaq So^aq p S7tv9opvac; Kav sxv yppGxaq 

and which yet retain any sense of shame , the over-seer kills them and also casts them out 
Trovoopsvaq smvaxuvopsvac;, anoKxsvvsv xs Kav coGsv s£,co 

from self until self may be ‘cleansed’ of Soundmindedness , thus inviting even more madness . 
7iap’ ouxou scoq av KaGppp GcoijvpoGovpc; , Ss snaKxou 7xkppcoGp pavvaq . 

Adeimantos: (he said) A perfect description , of the formation of a tyrannical person . 

scpp , IIavxsA,coc; ksysvq ysvsavv xupavvvKou avSpoc; . 

Socrates: (then I said) Take notice then , that since ancient times , Love is said to be a tyrant , 

8’ syco pv , Ap’ ouv Kav xo tiakax o Epcoq ^sysxav xopavvoq 

because of such things ? 

Sva xo xovouxov ; 

Adeimantos: (he said) Probably so . (scpp , KvvSovsosv .) 

Socrates: (Isaid) Is it not the case then , O friend , that a drunk , also has sovnething 
573c suxov , Oukouv , © (jn?cs , avpp psGogGsvc; Kav vgxsv xv 

like tyrannical spirit ? 
xupavvvKov (Jjpovppa ; 

Adeimantos: He has indeed . (Iaysv yap .) 
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Socrates: And surely , the person who is mad , and mentally-disturbed , indeed undertakes 
Kav ppv o pavvopsvoq kou utcokekwpkcoc; ys S7uxevpsv 
and hopes , to be able to govern not only men , but likewise The Gods . 
is kou sA,7u£sv svvav Suvaxoc; apxsvv ou povov avOpconcov akXa kou Oeeov . 

Adeimantos: {he said) Very much so . (si|)p , Kou pooV .) 

Socrates: {then I said) Thus , O divine man , the tyrannical person comes into existence 
8’ syeo pv, 8s , eo Savpovvs , TupavvvKoq avpp yvyvsxav 
at the height of completion , when either by natural-disposition or by pursuits or by both , 

aKpiPcoq , oxav p i|)ugsv p s7uxpSsupaavv p avijvoxspovc; 

he becomes intoxicated , and erotically-in-love and melancholic . 
ysvpxou peOuaxiKoc; xe Kav spcoxvKoc; kou ps^ayxoMKoq. 

Adeimantos: 3 On the one hand , as it is also likely , such a person arises in this way . 

573d psv , eoc; kou sovksv , xovouxoc; avpp Tvyvsxav ouxco 

Socrates: But how then , do they live ? 

8s 7icoc; Sp c^p ; 

Adeimantos: {he replied) As witty people say , ‘this , thou will also tell me’ . 

stpp , To xcov nav^ovxoov xouxo au Kav spsvq spov . 

Socrates: (/ continued) I shall surely tell. For I suspect that after this , there are feasts among 
si))pv , Sp Asyco . yap ovpav xo psxa xouxo yvyvovxav sopxav 7vap’ 
selves , and revels , and banquets , and mistresses , and all such things , that may be expected 
aoxovq Kav Kcopov Kav Oa^svav Kav sxavpav Kav navxa xa xovauxa av 
among those within whom , tyrannical love dwells thoroughly-governing everything of the soul . 

svSov eov xopavvoq Epcoq ovkcov SvaKuPspva xa anavxa xpq yuxpc;. 

Adeimantos: {he said) Necessarily . (ecpp , AvayKp .) 

Socrates: Take notice then , do there not blossom-forth every day and every night, 

Ap’ ouv ou 7tapaP^aaxavouGVv sKaaxpc; ppspaq xe Kav vukxoc; 
many and dreadful desires , in need of many things ? 

7toAAav Kav Sevvav 87u0upvav, Seopsvav no'k'kcov ; 

Adeimantos: Many indeed . (ITo^av pevxov.) 

Socrates: Accordingly then , if they have any provisions , they are soon spent. 

apa eav coav xvveq 7vpoaoSov Taxu avaMaKovxav. 

Adeimantos: Flow then could they not be ? (TTcocg 8’ ou ;) 

Socrates: And after this , there is the borrowing and withdrawing of substantial sums of money . 
573e Kav pexa xouxo Sp Savevapov Kav napavpeaevc; xpq oucnaq. 
Adeimantos: What else ? (Tv ppv ;) 

Socrates: But certainly , when everything fails them , is there not a necessity that the desires , 

8s Sp Oxav 7xavx’ S7u^ev7vp , apa ouk avayKp xaq eruOupvac; 
nestling in the soul shall give on the one hand , constant and passionate cries , but on the other 
svvsvsoxxsupsvaq psv TruKvaq xs Kav aijvoSpac; Poav, 8’ 

hand , those tormented people themselves are driven , as if by stings of both the other desires , 

xouq s^auvopsvouq coaTxsp utxo Ksvxpcov xs xcov a'k'kcov S7u0upvcov 

and most especially , by the love of self , that lead all the others as if they were body-guards , 

Kav 5vac|)spovxax; on’ xoo sproxoq auxou , pyoopsvou naaavc; xavq akkavq axjnsp 5opo(|)opovc;, 
stinging and searching , for whatever anyone may possess , which they are able 
ovaxpav Kav okotcsw , xv xvq sxsv , ov Suvaxov 

to carry away , by fraud or violence ? 
ai|)s?iSG0av a7raxpaavxa p Pvaaapsvov ; 

Adeimantos: {he said) Extremely so . (scpp , I(|)oSpa y’.) 
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Socrates: Surely then , they must necessarily be plundering from every quarter, or else 
574 Sr| AvayKouov ((jspsvv 7xavxa/oGsv q 

be tormented with great agonies and travails . 

£,uvsxsg9ou psyaAavq coSvgv xe Kav oSovavq . 

Adeimantos: Necessarily . (AvayKavov .) 

Socrates: Take notice then , that just as their freshly-sprung pleasures took full possession 
Ap’ ouv coG7isp sv aoxco av S7tvyvyvopsvav qSovav wAsov sv^ov 
of the old-ones and took from them what they had , in the same way , self shall also 
xcov ap/avcov Kav aijvqpouvxo sksivcov xa , ouxco auxoq Kav 

think it ‘proper’ that since he is younger , he should have more than his father and mother , 
a^vcoasv eov vscoxspoc; £%siv tcAs ov naxpoq xe Kav pqxpoc; 

and take-away from them ? And if he has spent his own portion , consume that of his parents ? 
Kav a^avpsvaGav , sav avaAcoaq xo auxoo pspoq, a7xovsvpapsvoq xcov mxpcocov ; 
Adeimantos: (he said) Certainly then , why not ? (sijvq , AAAa pqv xv ;) 

Socrates: Surely then, should they not allow self , will he not, on the one hand , first 
574b Sq Se Av pq s7xvxps7xcoGW aoxco avap’oo pev xo npcoxov 

attempt to steal from and defraud his parents ? 
sxtvxevpov kXs7xxsvv xs Kav arcaxav xooc; yopsac; ; 

Adeimantos: Entirely . (l lavxcoq .) 

Socrates: But on the other hand , whenever he is not able to do this , will he not in the next place 
8s Onoxs pq Sovavxo psxa xouxo 

seize it, and take it by violence ? 
ap7xa^ov Kav Pva^ovxo ; 

Adeimantos: {he replied) I think so . (ecpq , Ovpav.) (Hesitation or loosing attention . jfb) 
Socrates: Surely , O wonderful man , when the old man and the old woman oppose and fight, 

Sq , co Gaupaavs , yspovxoq xs Kav ypaoc; Avxsxopsvcov Kav pa/opsvcov , 
will he not act reverently , and beware of doing anything tyrannical ? 
av ap’ pq so^aPqOsvq Kav ())svGavxo Spaaav xv xcov xopavvvKcov ; 

Adeimantos: {to which he then said) I for my part, am not at all confidant, about the safety 
oq 8’ q, sycoys Ou 7iavo Gappco 7xspv 
of the parents of such a person . 
xcov yovscov xou xovouxou . 

Soc: Then by Zeus , O Adeimantos , does it seevn to thee , that for the sake of an unnecessary 
574c AAA’ 7xpoq Avoq, co ASsvpavxs, Soksv gov svsKa ouk avayKavaq 

newly beloved who has also just become his mistress , such an offspring , would strike 
vscogxv (pvAqcg Kav ysyovmaq sxavpaq o xovouxoq av 7xAqyavq 

their anciently beloved and necessary mother ; or that for the sake of one who has just becovne his 
xqv 7xaAav <j>vAqv Kav avayKavav pqxspa q svsKa ysyovoxoq 

newly beloved youth of the hour , who is not necessary , strike , his ‘way past his prime’ and yet 
vscogxv (|)vAoo copavou ouk avayKavou xov acopov xe Kav 

necessary and elderly father , who is also the most ancient of all his dear friends , and to give 
avayKavov 7tpsGPuxqv 7xaxspa Kav ap/avoxaxov xcov (JnAcov xs Kav Soovav 
themselves over to be enslaved by those others , if he should bring them into the same house ? 
aoxooq KaxaSooAcoaaaGav U7x’ sksvvovc; , sv av ayayovxo svq xqv aoxqv ovKvav ; 
Adeimantos: {to which he then said) Yes , by Zeus , I do indeed ! 
oq 8’ q , Kav pa Av . 

Socrates: {then I said) It seems to be quite a ‘supremely blessed event’ to beget a tyrannical son . 

8’ syco qv , sovksv svvav ys XijvoSpa paKapvov xo xsksvv xupavvvKov ovov . 
Adeimantos: {he said) Entirely so indeed . (stpq , flavo y’ .) 
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Socrates: But what then , when the possessions of the father and mother fail such an person ; 
574d S’ Tv Sr) oxav xa naxpoq kou ppxpoq s7uksvTtp xov xovouxov , 
even now , when there is the greatest swarm of pleasures assembled in self ? Shall he not first 
Ss pSp p xo 7toku appvoq xcov pSovcov l;uvsvLsypsvov sv auxco , ou npcoxov 
on the one hand , lay his hands on someone’s house-wall, or the coat of someone walking-about 
psv si|)ou|/sxou xvvoq ovKvaq xovxou p xou vpaxvou vovxoq 

late at night, then on the other hand , after this , shall he not clean-out some temple ? And surely 
o\|/s vuKxcop , Ss psxa xauxa vseoKoppasv xi vspov ; kou Sp 

in all these actions , those desires newly liberated from slavery , as the body-guards of love , 
sv 7racnv xouxovq , ai vscocxxv LsLupsvav sk SouLsvaq , SopuijvopouGav xov spcoxa , 
shall be the masters , along with love , over those old opinions he had formed from his youth ; 
Kpaxpaoocn psx’ sksvvou , aq naXai Soyaq siys sk navSoq 

those regarded to be Just, concerning what is Beautiful and what is ugly ; these desires which 
xaq 7vovoupsvaq SvKavaq 7xspi KaLeov xs kou avaxpeov , ai 

before , on the one hand , were only let-loose in dreams while asleep , when self was as still 
574e npoxspov psv sLuovxo sv ovap utvvco , oxs avxoq pv sxv 

under The Laws and under his father and under a democratic form government in himself . 
vno vopovq xs kou mxpi , SppoKpaxoupsvoq sv sauxeo : 

But now on the other hand , he is tyrannized by love , such as he rarely was , when he dreamt , 

8s xupavvsuGsvq u7xo spcoxoq, ovoq oJayaKvq syvyvsxo ovap 

such shall he always be , when awake ! And so , neither from any horrid slaughter, nor food , 
xovouxoq asi ysvopsvoq ump , ouxs xvvoq Ssvvou ijvovou ouxs Ppcopaxoq 

nor deed , shall he abstain , but that tyrannical love within self , living in every kind of anarchy 
575 oux’ spyou ai()s£,sxav, akXa o xopavvvKcoc; spcoc; sv auxco i^cov sv 7taap avapxia 
and lawlessness , in as much as self is ‘the sole monarch’ , leading the self it possesses , as well as 
Kai avopva , axs aoxoq eov povapxoq, a£,si xov auxov sxovxa xs coansp 

their city , to dare everything , in order that he may support self , and the applause of those 
7xoLvv S7U xoLpav jiaaav, o9sv 9ps\|/sv auxov xs Kai xov GopuPov 
about self , which have entered in part, from without, from ill associations , and in part 
nspi auxov , svaskpkuGoxa xov psv s^coGsv a7xo KaKpq opiJaaq xov 8’ 
by releasing and liberating those within , who support the same habits as himself . 
avsGsvxa Kav sLsu9spco9svxa svSoGsv u7xo xcov auxcov xpo7xcov Kav sauxou . 

Or is not this , the life of such a person ? 
p oux ouxoc; o Pioq xou xovouxou ; 

Adeimantos: (he said) It is this one . (scpp , ouv Ooxoq psv .) 

Socrates: (then I said) And should there be only a few such people in the city , while the rest 
575b 8’ syeo pv , Kav av ys oLvyoi oi xoiouxoi sv txoLsv Kav xo ak'ko 

of the multitude are of a sober mind , and if on the one hand there is a war somewhere else , 
7vkp9oc; com aco^povp , sav psv p nokspoc; nou 

they go out and serve as body-guards to sovne other tyrant or assist him for wages ; but if 
s£,sL9ovxsc; Sopu^opoucn xvva aLLov xupavvov p s7UKoupouavv pva9ou , sav 
on the other hand , they arise while there is peace and quiet, self will certainly commit many 
8s ysveovxav sv svppvp xs Kav pauxva auxou Sp Spcoav no'k'ka 

a minor mischief in the city . 
apvKpa KaKa sv xp 7xoLsv. 

Adeimantos: What kinds do you mean then ? 

Ta 7xova Lsysvq Sp ; 

Socrates: Such as stealing , breaking-in to houses , cutting purses , stripping people 
Ova KlsTtxoocn , xovxcopoxouav , PaLavxvoxopouav, Lcono- 
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of their clothes , temple robbing , and kidnapping . But when they are able speakers , 

Suxoocnv , ispoCTU^oomv , avSpanoSv^ovxav : 8’ ore com Suvaxov ^sysvv , 
they also turn to giving false testimony , and in turn to taking bribes . 

kou v|/su5opapxupoucn kou ScopoSoKoocnv. 

Adeimantos: {he said) You call these small mischiefs , if there are but a few such persons . 

575c si|)r|, ^sysic; XpvKpa Kraa sav comv oiUyov oi xovouxov. 

Socrates: {then I said) What is small, is small in comparison to what is great . And surely 
8’ syeo pv , Ta apvKpa scm apvKpa 7tpoq xa psya^a , Kav Sp 
all those things, concerning the tyrant , when compared to the wickedness and wretchedness 
7iavxa xauxa xopavvov 7ipoq novppva xs Kav a@?aoxpxv 

of the city , as the saying goes , do not come near the mark . For surely when many such people 
nokscoq , xo ^syopsvov , ooS’ iKxap |3a?Asv. yap Sp oxav 7ro?Aov ov xovouxov 
arise in the city , and others that accompany them , and they also perceive their own number , 
ysveovxav sv tco^sv Kav a?Aov ov ^ovsrtopsvov aoxovc;, Kav avaOcovxav saoxcov xo 7r^p0o<; , 
at that time these are the very ones who through the ignorance of the people establish as tyrant ; 

xoxs svctvv ouxov ov psxa avovaq Sppoo xov xopavvov 
that man among themselves who shall especially ‘self in self ’ , also possess ‘the greatest 
sksvvov auxcov oq av pa^vaxa avxoq sv aoxco Kav sxp psyvaxov 

and mightiest ’ tyrant , within their soul . 

575d n^svaxov xopavvov sv xp \|/oxp • 

Adeimantos: {he said) That is probable indeed ; for he will be the most tyrannical. 

st))p , Evkoxcoc; y : yap av svp xopavvvKcoxaxoq . 

Socrates: Is it not actually the case , if, on the one hand , they willingly submit ? But if, on the 
Ookoov sav psv skovxsc; 07tsvkcoctvv : sav 

other hand , the city will not give-way , then , just as he chastised his mother and father at that 
8s p no^vq pp S7uxps7vp eoarcsp sko?ox^sv ppxspa Kav narspa xoxs 

time , so now again will he chastise his country if he is indeed able ; while bringing in new 
ooxco 7va?av Ko^aasxav xpv mxpvSa sav p ovoq x’ , snsvaayopsvoc; vsouq 
companions , and under subjection to these new ones , he will surely keep enslaved and fed , 
sxavpooq, Kav 07vo Soo^soooaav xooxovq Sp s£,sv xs Kav 9ps\|/sv 

his ancient, beloved motherland and fatherland , as the Cretans say ? And this , will surely be 
xpv wa^av cjvvApv ppxpvSa xs Kav rtaxpvSa , Kppxsq (jvacn , Kav xooxo av Sp svp 
the result of such a man’s desire . 
xo xsA,oc; xoo xovooxoo avSpoq xpc; snvOopvac; . 

Adeimantos: {to which he then said) It will indeed be this in every way . 

575e oq 8’ p, ys Tooxo mvxamm. 

Socrates: {then I said) Is it not the case then , that the following is indeed how such people 
S’ syco pv, Ookouv xovovSs ys ouxov 

arise , in private life , and before they rule ? In the first place , by the company which they keep , 
yvyvovxav vSva Kav 7tpvv apxsvv : npcoxov psv av ^uvcoavv ovq , 

either by associating with the flatterers of themselves and with those who are readily-at-hand 
p ^uvovxsq Ko^a^vv saoxcov Kav sxovpovq 

to serve them in everything ; or if they need anything themselves , by being-subservient to those 
576 U7tppsxsvv wav , p sav Sscovxav xv xou, u7to7vsaovxsq (utcotcv7vxco) auxov 

they associate with , daring to assume every appearance as friends ; but having gained their 
xo^pcovxsq 7VOVSW navxa axppaxa coq ovksvov , 8s SvanpaS,- 
purpose , they act as strangers (Phaedrus : Lysias’ speech of the non- Lover) ? 
apsvov aMioxpvov ; 

Adeimantos: Yes , very much so . (Kav aijvoSpa ys .) 
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Socrates: Accordingly then , on the one hand , they live their entire life without ever befriending 
apa psv i^cogv Ev jiavti tea Pvco ooSsnoxs (jntan 

anyone , thus on the other hand , they are always , either masters or slaves , but the tyrannical 
ooSsvv, 8s asv aA^co too Ssgtco^ovtsc; p SooJvsoovxsc; 8s xopavvucp 

nature never tastes of True Freedom and Friendship . 
i|)dgu; asv aysoaxoc; a^pOouc; s^soOspvac; Kav (pr^etaq . 

Adeimantos: Entirely so . 

Flavo psv oov . 

Socrates: Take notice then , may we not correctly call such a person , untrustworthy . 

Ap’ oov avouK opGeoc; KcxAoipsv xovooxoq a7UGXooc;; 

Adeimantos: Flow could we not ? 

Flcoc; 8’ oo ; 

Socrates: And certainly , he is indeed , as unjust as it is possible for a man to be , if indeed 
Kav ppv ye coq aSvKooq ovov xs pa^vGxa svrxsp 

we were right in our previous agreements , when we agreed upon what the nature of Justice is . 
576b opGeoq sv xovq 7tpoG0sv eopo^oypGapsv 7xspv ovov SvKavoGovpq sgxvv . 

Adeimantos: {to which he then said) But it was certainly indeed Correctly agreed upon . 

oq 8’ p , Ak'ka ppv ys opGeoq 
Socrates: (then I said) Let us sum-up then , the worst type of character . He is truly then , 

8’ syeo pv , Ksijva^avcoacopsGa xovvov , xov KaKVGXov . sgxv p 8s 
I suspect, of such a character when awake , which we described in detail for his dream state . 
av 7xoo ovov xovooxoq o7xap oc; Svp^Gopsv ovap . 

Adeimantos: Entirely so . (Flavo psv oov .) 

Socrates: Is it not the case then , that the person who becomes this very character , is he who 
Ookoov yvyvsxav ooxoq oq 

being most tyrannical by natural disposition , comes into possession of supreme power, and so 
cov xopavvvKcoxaxoq (|)ogsv povapxpap Kav 

by the longer time he may live in tyranny , by that much more will he become such a character ? 
ogco 7x^svco xpovov av Pvco sv xopavvvSv, xogooxco pa>Aov av xovooxoq . 

Narrator-Socrates: Glaucon taking up the discourse, replied: 

o r^aoKcov SvaSs^apsvoq xov ^oyov sepp 
Glaucon: Necessarily . (AvayKp .) 

Socrates: 4 {then I said) Take notice then , will the person who has come to Light as 

576c 8’ syeo pv, Ap’ oov av oq (jvavvpxav 

the most wicked , also come to Light as the most wretched ; and the person who shall tyrannize 
7xovppoxaxoq, Kav (JvavpGsxav aG^veoxaxot;; Kav oq av xupawsuap 
for the longest time and in the greatest measure , shall in Truth and in the greatest measure 
7 x?vsvgxov xpovov Kav pa^VGxa , xp a^pOsva xs pa^vaxa 

and for the longest time , be such a character ? But it also appears to the many in many ways . 
Kav 7 x^svgxov xpovov ysyovcoq xovooxoq; 8s Kav Soksv xovq nohk.oiq no'k'ka . 
Glaucon: {he said) These conclusions have to be , at the very least, necessarily so . 

sepp, xauxa sxsvv yoov AvayKp ooxcoq. 

Socrates: (then I said) Therefore would such a tyrannical person be different in any way indeed , 
8’ syeo pv, oov av o xopavvvKoq svp AkXo xv ys 
in likeness/similitude , when compared to the city under tyranny , then also the democratic one , 
opovoxpxv Kara xpv 7xoX,vv xopavvoopsvpv , 8s SppoKpaxvKoq 

when compared to the city under democracy , and the others when compared in the same way ? 
Kara SppoKpaxoopsvpv, Kav ov aiU^ov ooxeoq ; 
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Glaucon: Of course , what then ? (Tv ppv .) 

Socrates: Is it not so then, that whatever a city is to a city and Virtue to Spiritual-Soundness , 
576d Oukouv , o tv TtoiUc; repot; rto^iv kou apsxr| suSavpovva , 

this also , will a man be to a man ? 
xouxo kou avrip 7tpoc; avSpa ; 

Glaucon: How could it not be the case ? (ITcoc; yap ou ;) 

Socrates: What then in relation to Virtue is the city which is under a tyranny , when compared to 
Tv ouv apstr] tco^vc; xupavvoupsvp npoc; 

The City that was under a Kingly Government ; such as we described in detail at first ? 

Paav^suopsvpv , ovav SvpMlopsv to npcoxov 

Glaucon: (he said) Quite the opposite , for the one is the best , while the other is the worst . 

si|)r|, ITav xouvavxvov , yap p psv apvaxp , p Se KaKvaxp . 

Socrates: (Isaid) I will not ask , which one you mean ; for that is clear ; but do you discern this 
svrvov , Ouk sppaopav, ortoxspav Tisysvc;: yap Sp^ov : aXX’ Kpvvsvq 
in turn in the same way or otherwise in relation to their Spiritual-Soundness or godless-misery ? 

au coaauxcoc; p aXXcoq suSavpovvac; xe Kav aO^voxpxoc;; 

And let us not be struck with awe , while we look upon the tyrant alone , nor if upon , a few 
Kav pp SK7r^pxxcope0a ovxa n’ksnovxsq npoq xov xupavvov eva , ppS’ sv xvvsq o^vyov 
about him , but as we should do , let us enter to look upon the whole city , and by going-down 
nepv sksvvov , aXX’ coq %pp svcrs^Govxac; GsaaaaGav xpv o^pv rcoAnv , KaxaSuvxsc; 
into the city , and in this way , by reviewing every quarter , let us bring to Light that opinion . 
576e svq Kav ouxco vSovxsq amaav aTtoijvavvcopeGa So£,av. 

Glaucon: (he said) In that case , it is proposed correctly . And it is Clear to everyone , that 
si|)p, A XX' TtpoKai^ev opGcoq Kav Sp^ov navxv , oxv 

on the one hand , there is none more wretched than that which is under tyranny , nor on the other 
pev sgxvv ouk aG^vcoxepa xupavvoupsvpc; , ouk Ss 

hand , one more Spiritually-Sound than that under Royally-Divine-Rule. 

suSavpovsaxspa Paav^suopsvpc;. 

Socrates: (then I said) Take notice then , would 1 also propose these same comparisons Correctly 
577 S’eyco pv, Ap’ouv, av Kav 7tpoKa^ovppv xauxa xa auxa opGcoc; 

about the people themselves , if that person who is worthy to judge about themselves , who is 
wepv xcov avSpcov sksvvov a£,vcov Kpvvsvv 7tspv auxcov , oq 

able to enter within with their Understanding , to see through their personal disposition , and not, 
Suvaxav svq svSuc; xp Svavova SvvSsvv avSpoq pGoq Kav pp 

just like a child beholding from the outside , be struck with awe by the showy-splendor of the 
KaGansp naiq opcov s^coGsv sK7vApxxsxav vno xpq 7tpoaxaasG)c; xcov 

tyrants , which is fashionably-displayed for those outside , but that he may sufficiently 
xupavvvKcov, pv axppaxv^ovxav npoq xovq stqco, aXX' vKavcoq 

see through it ? If then I should be of the opinion , that first on the one hand , all of us should 
Svopa ; sv ouv ovovppv psv navxaq Ssvv 

hear the person who has dwelt with that man in the same house , and secondly , by having been 
aKoosvv ^ovcoKpKoxoc; sksvvou sv xco auxco Kav Ss mpays- 

along with him in both his actions with his family , as well as how he maintains himself to wards 
-yovoxoq sv xs xavq 7vpa£,SGW Kax’ ovKvav, coq s/sv Ttpoq 

each of the dovnestic-slaves , in which most especially a person will appear stripped of theatrical 
577b sKaaxouc; xouc; ovksvouc; , sv ovq paiUaxa av oi|)0svp yupvoc; xpq xpayucpq 

props , and in turn , (see him) in public dangers ; and having observed all these things , 

GKsopq , Kav au sv xovc; Sppoavovq kvvSuvovc; , Kav vSovxa navxa xauxa 

* 
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he may be able to critique/discem that person , and we shall summon him to proclaim/report, 
Suvaxou Kpivai too Ks^suoipsv s£,ayys?iA,siv 

how the tyrant stands , compared to others in Spiritual-Soundness and godless-wretchedness . 
ncoq o rvpavvoq sxsi 7tpoq xouc; akhovq suSaipoviaq Kai aG^aoxpxoc; ; 
Glaucon: (he said) These matters shall also be a most Correctly proposed . 

s())r| , xaoxa av kou OpGoxax’ TtpoKa^oio. 

Socrates: (then I said) Are you willing then , that we pretend to be ourselves , 

8’ syoo pv , Bou^si oov , 7ipoGTroipGoops0a sivai ppsiq 
among those who will be able to judge , and that we have already met with such people , 
xcov av Suvaxcov Kpivai , Kai pSp svxuxovxcov xoiouxoq , 
in order that we may have one who shall answer whatsoever we may ask ? 
iva sxopsv anoKpivsixai a oauq spcoxcopsv; 

Glaucon: By all means . (Tlavo ys .) 

Socrates: 5 (I said) Come along with me then , and examine it in the following way . 

577c si))riv, I0i pm Sp okotcsi co8s . 

Recollect the resemblance/likeness of both the city , and that of the man , and in this way 
avapipvpaKopsvoq xpv opoioxr|xa xs xpc; noXscoq Kai too avSpoq , outgo 
by observing each of them in part, state the passions of each . 
aOpoov sKaaxov KaO’ sv pspsi, ^sys xa 7ia0ppaxa SKaxspou . 

Glaucon: (he said) Which passions ? (Ta 7xma ;) 

Socrates: (then I said) First of all, on the one hand , in speaking of the city , do you call 
8’ syco pv, ITpcoxov psv ooq sinew 7 toA.iv spsiq 

the one that is under tyranny , free or enslaved ? 
rpy Topavvoopsvriv sAsuGspav p SouApv ; 

Glaucon: (he said) Enslaved , in the greatest degree possible way . 

si()p , SooiTpv , Qq pa^iaxa oiov x’ . 

Socrates: And certainly , you indeed see in self, masters and freemen . 

Kax ppv ys opaq sv auxp dsanoxaq Kai sA,so0spooc;. 

Glaucon: (he said) I indeed see , some small part like this . But as for the whole , as the saying 
s<()p, ys Opco xi apiKpov xouxo : Ss xo oXov, coq snsiv 

goes , and the mostpotentially-able part in self ; it is disgracefully and miserably enslaved . 
znoq , Kai xo smsiKsaxaxov sv auxp , axipcoq xs Kai aGiUcoq Sou^ov . 

Socrates: (I said) If then , the man resembles the city , is it not also necessary that there be in him 
577d sutov , Ei ouv , avpp opoioq xp tco^si , ou Kai avayKp svsivai 

the same regulation/order/proportion/arrangement/structure , and that on the one hand , the entire 
xpv auxpv xa£,w , Kai psv auxou xpv rcoMcpq 

soul be full of slavishness and servility ; and that these parts of her be enslaved , in as much 
\|/uxpq yspsiv Sou^siaq xs Kai avs^suGspiaq , Kai xauxa xa pspp auxpq ansp 
as they are the most capable , while that on the other hand , some small part , which is both 
pv sTcisiKSGxaxa, Kai 8s apiKpov Kai 

the most worthless and the most insane , is master ? 
xo poxGppoxaxov Kai paviKtoxaxov Ssano^siv ; 

Glaucon: (he said) Necessarily. 

(s<()p , AvayKp .) 

Socrates: What then ? Will you say that such a soul is enslaved or free ? 

Ti ouv ; ((jpasic; xpv xoiauxpv \|/uxpv swai Sou^pv p s^suGspav ; 

Glaucon: Certainly enslaved to some degree , as far as I am concerned . 

Sp Aou^pv tcou sycoys . 
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that the city which is indeed enslaved , and tyrannized , 
noiUq ye Sooi^p kou xopavvoopevp 


Socrates: Is it not the case then , in turn , 

Ookoov ao 

least of all, does what it wishes ? 

pKicrxa novel a Pou^exou ; 

Glaucon: Very much so indeed . (IIo^o ye .) 

Socrates: Accordingly then , the soul that is tyrannized , least of all, will do what she may wish , 
577e apa r| \|/oxp xopavvoopevp pKiaxa 7ioipaei a av PooM|0p , 

to speak about the whole soul , while constantly being driven-feverishly-along , by some 
evnew eoq nepv o^pq i|/oxpc;, aev e^Kopevp Pva ono 

stinging-passion , but she will also be full of confusion and regret ? 

oicrxpa Se Kav eaxai pecrcp xapaxpc; Kav pexapeA,eiac; ? 

Glaucon: How could it not be so ? 

ricoq yap oo ; 

Socrates: But will the city which is being tyrannized be necessarily rich or poor ? 

Se xpv 7voA.iv xopavvoopevpv evvav avayicr| nAoocnav r| nevopevpv ; 

Glaucon: Poor . (nevopevpv .) 

Socrates: Then , the tyrannical soul must also be constantly in need and unable to be filled . 

578 apa xopavviKpv i|/oxpv avayicr| Kav evvav aev rcewxpav Kav a7vApcrcov . 

Glaucon: (to which he then said) Just so .(oq S’ p , Ooxcoq .) 

Socrates: What then ? Must not such a city and such a person , be full of fear ? 

Tv Se ; avayKp ap’ ouk xe xoiaoxpv xpv noJav xe xoiooxov avSpa yepevv tpoPoo ; 
Glaucon: Quite full indeed . (IToAAp ye .) 

Socrates: Then , do you think that you will find more lamentations , and groans , and weeping , 

Se ovei eoppaew 7vAeiooq OSoppooq Kav axevaypooc; Kav Gppvooc; 
and suffering , in any other (city) ? 

Kav aAypSovac; ev xvvv aAAp ; 

Glaucon: By no means . (OoSapeoq .) 

Socrates: Then in relation to a person , are you led to believe that such passions are greater 
Se Ev avSpi pyev xa xoiaoxa evvav 7vAei(o 

in any other person than in this tyrannical one , under which his desires and lusts rage-insanely ? 
ev xvvv aAAeo p ev xouxco xco xupavviKco ono ev xco e7u0opuov xe Kav epcoxcov paivopeveo ; 
Glaucon: (he said) How could I ? (ecpp , ITeoc; av yap ;) 

Socrates: Certainly then , I suspect, that it is by looking-over all these matters and others such as 
578b Sp , oipai, Evq a7ioP^ei|/ac; navxa xaoxa xe Kav oXka xoi- 

these , that you have discemed/distinguished that this city is indeed the most wretched of cities . 
aoxa eKpivaq xpv noJav ye aOJacoxaxpv xcov rco^ecov. 

Glaucon: (he said) Have I not done so , correctly ? (etjvp , Oukouv opGcoc;;) 

Socrates: (then I said) Very much so . But, what do you say in turn , about the tyrant , 

S’ eyco pv , Kav pai^a . aJG^a xv ^eyeiq ao wepi xoo xopavviKoo 
when you look-into these same matters? 
a7ioP?ie7T:a>v evq xaoxa xaoxa ; 

Glaucon: (he said) That he is by far, the most wretched of all the others . 

etpp , evvav MaKpco aGJacoxaxov xcov anavxwv aAAoov . 

Socrates: (then I replied) You do not yet say this correctly . 

8’ eyco pv , ooKex’ ^eyieq Tooxo opGeoq . 

Glaucon: (to which he then said) How can that be ? (oq 8’ p , ITeoc;;) 

Socrates: (I said) I do not yet think , that this very person is so , in the greatest degree . 

ei))pv , Ootcco oipai, ooxoq eaxvv o xovooxoq paJaaxa . 

Glaucon: But who then , is so ? (AJAa xiq ppv ;) 
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Socrates: The following one , will likely appear to you to be even more miserable than the other . 

08e vacoq So^ev aov svvav sxv aGMcoxspoq xooxoo. 

Glaucon: Which one ? (Tlovoq ;) 

Socrates: (then I said) The one who , having a tyrannical-disposition , does not live out his life 
578c 8’ syco pv, Oq av, cov xopavvvKoq pp KaxaPvco Pvov 

in private , but is unfortunate , so that through some circumstance , and in as much as 
vSvcoxpv , akXa Soaxo/pq coaxe vno xvvoq aopijvopaq Kav p 
the potential tyrant in self , is enabled to become a tyrant in actuality . 

aoxeo SK7iopia0p ysvsaOou xopavvco. 

Glaucon: (he said) I take as a sign , from what was formerly said , that what thou says is True . 

e(j)p , TsKpavpvpav, sk xcov 7vposvpppsvcov as ^sysvv a^pOp . 

Socrates: (then I said) Yes it is. But, one should not just believe about such matters , 

8’ syeo pv, Nav ; a Xk’ XPT ook ovsaGav xa xoiauxa, 

but one should inquire into such matters most thoroughly by The Logos of this kind . 
akk’ aKxmsiv pa^a so xeo koyco xoiooxco. 

For the inquiry is about matters of the greatest importance ; about The Good Life and the bad . 
yap p aKs\|/vq nspv xoi xoo psyvaxoo , ayaOoo Pvoo Kav KaKou . 

Glaucon: (to which he then said) Most Correct. (oq 8’ p , OpGoxaxa .) 

Socrates: Consider then , if there is anything in what I say . For it appears to me , that we should 
578d Xkotcsv Sp sv apa xv Xsyco . yap Soksv pov Ssvv 

Gain-an-insight , from considering the following matters about self . 

svvopaav sk mcoTtoovxaq xcovSs wspv aoxoo. 

Glaucon: From what matters ? (Ek xvveov ;) 

Socrates: From matters concerning every type of private-citizen , for example those 
E^ sKaaxoo xcov vSvcoxcov svoq, oaov 

that are rich in the city , that possess many slaves . For they indeed have this resemblance 
n^ooavov sv no^savv KSKxpvxav noX'ka avSpawoSa. yap ouxov ys s/ooav xooxo npoaopoiov 
to tyrants , to rule over many ; but with this difference , that the tyrant rules a multitude . 
xovq xopavvovq , apxpvv xo 7ioAAcov : 8s 8vai|)spsv xo sksivou 7x^p0oq . 

Glaucon: Yes , there is that difference . (yap Avai|)spsv.) 

Socrates: You kn ow then , that they have their fill, and are not afraid of their domestic-slaves . 

Ova0’ ouv oxv ouxov s/ouav aSscoq Kai ou (JioPoovxai xooq oiKsxaq ; 
Glaucon: For what should they be afraid of ? 
yap Tv av <))oPoivxo ; 

Socrates: (Isaid) Nothing ; but will you Bring-to-mind the reason why (they are not afraid) ? 

siTcov, OuSsv : aXXa svvosvq xo avxvov ; 

Glaucon: Yes ! It is indeed because , the whole city lends its help to each particular-citizen . 

578e Nav, ys oxv Jtaaa p 7xo?aq Pop0sv SKaaxoo xcov iSvcoxcov svi. 
Socrates: (then I said) Well said . But what now? What if some God should lift-up one man , 

8’ syco pv , Ka^coq ^sysvq . xi 8s ; sv xvq 0scov apaq(asvpco) sva avSpa , 

who had fifty slaves or more , out of the city , both him , and his wife and children , 
oxco eoxvv nsvxpKovxa av8pano5a p 7iA.svco, ek xpq no^scoq xs aoxov Kav yovaiKa Kav navSaq 
and set them down in a wilderness , with his other property , and his domestic-slaves , where 
0svp svq spppvav psxa xpq aMipq ouaiaq xs Kav xcov ovksxcov , o7xou 

no freeman could even try to help him . In what kind and how great a fear , do you imagine 
ppSsvq xcov s^suGspcov ps^ov PopGpasvv aoxeo , sv novco Kav xvvv noaco cpoPco ovsv 
he would be about himself, his children and wife , out of fear that they would be destroyed 
av ysvsaGav 7xspv aoxov xs aoxoo Kav navScov Kav yovavKoq , pp a7vo^ovvxo 
by the domestic-slaves ? (ono xcov ovksxcov ;) 
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Glaucon: (to which he then said) In the greatest possible fear , as far as I am concerned . 

oq 8’ r|, Ev wavxv sycoys . 

Socrates: Is it not the case then, that they would instantly feel compelled to flatter some 
579 Ookoov av r|8r| avayKa^ono Gconsosw uvag 

of their slaves , and promise them many things , even to set them free , when they no longer 
aoxcov xcov Soo^cov , kou OTtvaxvsvaGav nokka kou s^soGspoov ooSsv 

needed to be freed ; and thus he would appear to self as a flatterer of his servants ? 

Ssopsvoq , kou av avaijvavsvp aoxoq Koka^ Gspartovxcov; 

Glaucon: (he said) He is under a great necessity to do so , or be destroyed . 

s<))p, aoxco IJoJ^p avayKp p ano^co^svav. 

Socrates: (then I said) What then , if The God should settle around him many other neighbors , 

8’ syco pv , Tv 8’ sv o Qsoq KaxovKvasvs kok^co aoxco nokkovq akkovq ysvxovaq , 
who could not endure , if anyone should claim mastery over anyone else , but if they laid-hold-of 
ov pr| avexoivxo , sv xvq a^vov Ssgtco^svv akkoq akkov , akk sv ^apPavovsv 
such a person anywhere , they would punish him with the most extreme of punishments ? 
xovooxov xvva nov , xvpcopovvxo xavq saxaxavq xvpcopvavq; 

Glaucon: (he said) I imagine , that he would be , even more distressed , 

579b stpri ovpav, av svp Exv paMiov sv rtavxv KaKoo , 

being watched all-around by every kind of enemy . 

((jpoopoopsvoc; kokXco otco navxcov noksfxicov . 

Socrates: Take notice then , is not the tyrant bound in such a prison-house , on the one hand , 

Ap’ oov, ook o xopavvoq SsSsxav sv xovooxco Ssapcoxppvco psv 
being so , by natural-disposition , as we described in detail ,full of many and all-various fears 
cov ovov (|)octsv Svs^p^oGapsv , pscxxoc; 7xoAAcov Kav navxoSancov iJjoPcov 

and loves ; but on the other hand , as greedy as self is in his soul , he alone of all those in the city , 
Kav spcoxeov : 8s iU/veo ovxv aoxco xpv \|/oxpv povco xcov sv xp tcoJisv 

is neither allowed to go anywhere abroad , nor to see such things as other freemen certainly 
ooxs artoSpppaav s£,saxvv ooSapoas ooxs Gscoppaav oacov Kav ov aJ^ov s^soGspov Sp 
desire to see . But, cowering in his house , lives mostly as a woman , while envying 
snvGoppxav svctv , 8s KaxaSsSoKcoq sv xp ovKva ^p xa no'k'ka coq yovp , Kav (|)Govcov 
the other citizens , if any of them go abroad , and see anything good . 

579c xovq a^ovq noJaxavq , sav xvq s£,co anoSppp Kav opa xv ayaGov ; 

Glaucon: (he said) It is entirely so . (scjvp , navxanaav psv oov .) 

Socrates: 6 Is it not the case then , the tyrannical person reaps much worse than these , who 

Ookoov avpp Kap7Xooxav 7x^svco KaKovq xovq xovooxovq, oc; 

lives under a sick-govemment within himself , which thou just now discerned it to be ; the 
av KaKcoq Tto^vxsoopsvot; sv saoxco, ov ao Sp vov sKpvvaq , xov 
most wretched tyranny , then spends his life not, as a private person , but through some fortune , 
aGJacoxaxov xopavvvKov , KaxaPvco pp coq vSvcoxpq , akk’ vno xivoq xoxp? 
is compelled to be the tyrant , and without-having-mastery of the government which exists 
avayKaaGp xopavvsoaav, Kav aKpaxcop cov 

within -himself , attempts to govern others . Just as if one having a disease-ridden body , 
saoxoo S7uxsvppap apxevv akkav , coansp sv xvq Kapvovxv acopaxv 
who is also unable to control himself, were compelled to live not in a private way , but to spend 
Kav aKpaxopv saoxoo avayKa^ovxo pp vSvcoxsocov akk’ Svaysvv 

their life in wrestling and fighting against other bodies . 

579d xov Pvov avayKa^ovxo Kav paxopsvoq wpoq akka acopaxa . 
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Glaucon: ( said) What you say , O Socrates , is altogether most Self-consistent and most True . 

si|)r|, ^eyevc; , co XcoKpaxec;, navToaraaiv opovoxaxaxe kou a^p0eaxaxa . 
Socrates: (then I said) Is it not the case then , O friend Glaucon , that this condition is altogether 
8 ’ eyco r|v , Oukouv co ijn^e D^auKcov , xo TtaOoc; mvxs^coq 

miserable , and yet, is not the life of the tyrant even more hard-to-bear , than that of the person 
aO^aov, kou o xupavvcov sxv xa^encoxspov xou 

that you discerned to live under the most miserable condition ? 
gou KpiGsvxoq Cy\ utco xa^sncoxepov ; 

Glaucon: (he said) Perfectly so indeed . (s<j)r| , KopvSp y’ .) 

Socrates: Therefore , The Truth is , that even if it may not appear to be the case to some , that 
apa xr| a^p0eva Eaxvv , Kav ev pp Soksv xco , 

the actual tyrannical person , is actually a slave to the greatest flatteries and slaveries and is 
579e xco ovxv xupavvoq o xco ovxv dov'koc, xaq peyvaxaq ©amevac; Kav dov'ksmq Kav 
also a flatterer of the most worthless ; and neither does he ever , in the smallest degree , 

Kav Ko^a^ xcov novppoxaxcov : Kav 008 ’ otvcogxvouv 

obtain the gratification of his desires , but of all people , is the most needy , and is in Truth 
a 7 io 7 tvp 7 x^aq xaq 87u0upvac;, aXXa rr^evaxcov 87uSeeGxaxoc; Kav xp a?cp0sva 
manifestly poor , if that person knows how to contemplate his whole soul ; and of being full 
i))avvexav wevpc;, eav xvc; 87uaxpxav 0eaaaa0av o^pv \|/uxpv , Kav yepcov 
offear throughout the whole of his life ,filled-full of anxieties and sorrows , if indeed he does 
i))o|3oo Sva xou Pvou , 7 x^pppq a^aSaapcov xe Kav oSuvcov , eurep 

resemble the constitution of that city which he ‘ governs ’ . But does he resemble it , or not ? 
eovKev xp Sva08G8v xpc; tco^sco q pc; apxev. 8 e 8 OVK 8 : p yap ; 

Glaucon: (he said) Very much so . (evpp , Kav pa^a .) 

Socrates: Is it not also the case , that besides these affections , we shall still attribute to this 
580 Kav Oukouv npoq xouxovc; exv awoScoaopev xco 

person , what we also formerly mentioned , that by governing , he must necessarily become , 
avSpv a Kav xo npoxepov euxopev , oxv Sva xpv apxpv , auxco avayKp yvyveaOav 
and be even more than before , envious , faithless , unjust , unfriendly , unholy , and 
Kav evvav exv pa^ov p npoxepov ijvOovepco , aruaxco , aSvK© , aijn^co , avoavco , Kav 
a recipient and contributor of All vice ; and on the one hand , from All these things 
7ravSoK8v xs Kav xpo<j) 8 v mapc; KaKvac;, Kav pev e£, anavxcov 

be most especially unfortunate for self , and then , on the other hand , he completely renders 
svvav paJaaxa Suaxuxsv auxco, Kav ewevxa Se a 7 xepya^ea 0 av 

all those about self such as himself . 
w^pavov xouc; auxco xovouxouq . 

Glaucon: (he said) No one , who possesses Intellect will deny it. 

8 <j)p , OuSevc;, xcov exovxcov vouv avxepev. 

Socrates: (I continued) Come along then , now at last, just as a Judge who issues a verdict 
580b eyco eijvpv , I0v Sp vuv pSp coaicep o Kpvxpq a 7 xoi|)avvexav Kpvve 

by considering all the cases , thou also in the same way , according to thine opinion , which one 
Sva wavxcov , au Kav ouxco , Kara apv xpv So^av xv<g 

is First in Spiritual-Well-Being , and which is second , and the rest in order, being Five in all; 
npcoxoc; euSavpovva Kav xvcg Ssuxspoc; , Kav xouq a'k'kovq s£,p<; ovxac; rtevxe 

The Kingdom , the timocratic , the oligarchic , the democratic , and the tyrannical . 

PaavJaKov , xvpoKpaxvKov , oJayapxvKov , SppoKpaxvKov , xupavvvKov . 

Glaucon: (he said) But the verdict, is easy . For I at least, judge them as if they were choruses 
stpp , AkXa p Kpvavc; paSva . yap sycoys Kpvvco coartep x°P ou ^ 
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and rank them exactly as they were introduced , in regards to their Virtue and vice 

KaOanep svopXGov, apsxp kou koikux 

and by their Spiritual-Well-Being , and Its opposite . 
kou suSavpovva kou too svavxveo . 

Socrates: {then I said) Shall we hire then , a Herald , or shall I myself declare , that the son 
8’ syeo pv , MvaOeoGoopsOa oov KppoKa p auxoq avsvTteo , oxi ovoq 

of Ariston , has judged that The Best and Most-Just Person is The Most Spiritually-Sound ; 
o ApvGxeovoc; sKpvvs xov apvaxov xs kou Sucouoxaxov suSavpovsGxaxov 
and thus , that This is The One who has The Most-Noble Spirit and has a Kingly Rule of Self 
580c 8’ xooxov sivou xov PacnkiKcoxaxov kou PaavXsoovxa aoxoo 

whereas the worst and the most unjust person is the most wretched ; and furthermore , that 
8s xov koikigxiv xe kou aSveoxaxov aGXveoxaxov , 8s 

this person in turn , will be the one who is most tyrannical , who is also 
xooxov au av ovxa oq xopavvvKooxaxoc; oov xs 
in the greatest degree possible , a tyrant of himself , and of the city ? 

o xv paXvaxa xopavvp saoxoo kou xpq noksooq ; 

Glaucon: {he said) Let it be so proclaimed by thee . 

stpri , AvsvppaOoo gov . 

Socrates: {Isaid) Then , shall I add , whether these characters are unnoticed to be such , or not , 
swvov , oov H wpoGavocyopsoeo , sav xs LavOavooGV ovxsq xovooxov sav xs pp 
to all human-beings and Gods? 
navxaq avOpcowooc; xs kou Osooq ; 

Glaucon: {he said) Add it. (scpp , TlpoGavayopsos .) 

Socrates: 7 (/ said) Let it be . Surely then on the one hand , this would be one proof 

580d surov , Evsv : Sp xp psv p aoxp av svp pva anoSsv^vq 

for us . But on the other hand , see if there appears to be anything in the following second proof. 
ppvv : 8s vSs sav So^p svvav xv xpvSs Ssoxspav. 

Glaucon: Which one is it ? (Tvq aoxp ;) 

Socrates: {I said) Seeing that the soul of every individual is Threefold , in the same way as 
8’ syoo pv, EnsvSp \|/oxp SKaaxoo svoq xpvxp ooxeo eoGxcsp 
The City was divided into Three Ideas/Species/Classes , as it appears to me , it will also admit 
TCokvq Svpppxav Kaxa xpva svSp , coq Soksv spov, Kav Ss£,sxav 

another proof/demonstration. 
sxspav anoSsv^vv. 

Glaucon: Which one is that ? (Tvva xaoxpv ;) 

Socrates: This one . Of the Three Beings , there also come to Light for me Three corresponding 
TpvSs . xpvcov ovxeov Kav ijvavvovxav pov xpvxxav 

pleasures ; each one peculiar to Each One Being . And the desires and the ruling elements 
pSovav pva vSva SKaGxoo svoq : xs siuOopav Kav apxav 
correspond in the same way . 
coGaoxcoq 

Glaucon: {he replied) In what way do you mean this ? 

(scpp , IJcoq Xsysvq ;) 

Socrates: On the one hand , there was The One Being , we said , through which a human Learns , 
psv pv To , i|)apsv, co avOpcorcoc; pavOavsv, 

but on the other hand , The One through which a human is spirited , but since The Third One is 
8s xo co Gopooxav, 8s Sva xo xpvxov 
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so multiform that we are unable to express it by one word peculiar of self , thus we named 
7xoXosvSvav ouk saxopsv 7vpoa£V7isvv svi ovopaxv iSico aoxoo , aXXa S7xcovopaaapsv 
this aspect from that which is greatest and most intense in self. For we called self 
580e xooxco o svxsv psyvaxov kou vaxopoxaxov sv aoxoo : yap KSKXqKapsv aoxo 
appetitive/desiderative , because of the intensity of the appetites/desires concerned with eating , 
eru9upr|xoKov Sia aijvoSpoxqxa xoov S7u0opvcov 7xspi xqv sSeoSr|v 

and drinking , and sexual desires , and whatever else accompany these ; and we surely called it 
Kai 7XOCUV Kar aijvpoSvava Kar oaa aXka aKoXoo0a xooxovq , Kar 8r| 

a lover-of-money , because it is by means of money , most especially , that such desires 
((nXoxpqpaxov, oxi Sia /pppaxcov, paXvaxa av xovaoxav £7u0upiai 
are accomplished .(a7roxs^ouvxai.) 

Glaucon: (he replied) And we named it correctly indeed . 

581 s())r| , Kar op0eoq y’ . 

Socrates: Take notice then , if we say that self takes its pleasure and delight in gain/acquisitions , 
Ap’ oov sv Kav i|)avpsv aoxoo svvav xqv qSovqv Kav vJnXvav xoo KspSooq , 
shall it especially be placed under one heading by The Logos , so that we make something 
av paXvax’ anspsv8ovps0a svq sv KsijjaXavov xco Xoyco , coaxs qpvv xv 
clear about themselves , that whenever we shall mention this part of the soul , and by calling 
SqXoov aoxovq otvoxs Xsyovpsv xooxo xo pspoq xqq \|/oxqc; > Kav KaXoovxsq 

self , the money-loving and the gain/profit-loving part , shall we name it Correctly ? 
aoxo (jnXoxpripaxov Kav ijnXoKspSsq av KaXovpsv op0coq; 

Glaucon: (he said) So it appears to me at least. (si))q , Soksv Epov yoov .) 

Socrates: What follows then ? Do we not certainly say , that the spirited-part , is always wholly 
Tv 8s; oo psvxov ())apsv xo 0oposv8sq asv oXov 

impelled towards mastery , victory and to be well-thought-of ? 
coppqcx0av 7ipoq xo Kpaxsvv , Kav vvKav Kav soSoKvpsvv ; 

Glaucon: Very much so . (Kav paXa .) 

Socrates: If then , we should address self, as the victory-loving/contentious 

581b Ev oov npoaayopsoovpsv aoxo ((hXovvkov 

and honor-loving/ambitious part , will it be done in a Truly Harmonious Way ? 

Kav (jnXoxvpov av syov q sppsXeoq ; 

Glaucon: Most harmoniously then . (EppsXsaxaxa psv oov .) 

Socrates: Certainly then , it is clear to every one indeed , that The Part of the soul , by which 
AXka pqv SqXov mvxv ys oxv xo co 

we Learn , is wholly intent towards always knowing The Truth in any way It can ; and as far as 
pav0avopsv nav xsxaxav rtpoq asv svSsvav xqv aXq0svav ortq sxsv, Kav 
money and reputation are concerned , it cares for these least of all. 

Xpqpaxcov Kav So^qq psXsv xooxco qKvaxa xooxcov . 

Glaucon: Entirely so . (EloXo ys .) 

Socrates: Surely then by calling Self , A Lover-of-learning , and A Philosopher , 

Sq KaXoovxsq aoxo OvXopa0sq Kav (|)vXogo(|)ov 
shall we name Self according to The Way ? 

av KaXovpsv Kaxa xporcov; 

Glaucon: How could we not ? (neoq yap oo ;) 

Socrates: (then I said) Is it not the case then , that Self also rules in souls , on the one hand , 
581c 8’ syeo qv , Ookoov Kav apxsv sv xavq v)/oxavq psv 

This One in some , whereas on the other hand , another one in the others , as it may happen ? 

xooxo xcov , 8s xo sxspov xoov sksvvcov , owoxspov av xoxq ; 

Glaucon: (he said) In this way . (sijvq , Ooxcoq .) 
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Socrates: Surely then on account of these , we also said that there exist the three original species 
Sr) Ava rama Kav ^syopsv svvav xa xpvxxa 7tpcoxa ysvq , 

of human-beings ; The Philosophic , the victory-loving , and the gain-loving ? 

avGpomcov , (|n?iOGO(|)ov , (jn^ovucov , (Jn^oKspSeq ; 

Glaucon: Exactly so . (KopvSq ys .) 

Socrates: And that there surely existed three species of pleasures ; one underlying each of these . 

Kav Sr) xpva svSq qSovcov sv mtoicsipevov sKaaxco xooxcov ; 

Glaucon: Entirely so . (ITavo ye .) 

Socrates: (then I said) You know then , that if you were to ask these three types of humans ; 

S’syeo pv , OvgO’ oov otv sv Gs^ovq avspcoxav xpsvq xovooxooc; xooq avGpamooc; 
each of them in turn , which of these lives is the most pleasurable , each one would most of all 
SKaaxov sv pspsv, xiq xooxcov xcov Pvcov qSvaxoc; , SKaaxoq pa^vaxa 
commend their own life ? Of which life , the money-lover will indeed say , that in comparison 
syKcopvacrsxav xov saoxoo; o xP T lP aTiauK °^ Y 8 <H|orsv repot; 

with the pleasure of acquiring money , that arising from honor , or from learning , is of no value , 
581d xqv qSovqv xo KspSaivsiv xqv xoo xvpacrOav q xoo pavGavsvv svvav ooSsvoc; a^vav, 
unless of course , one can make money from themselves . 

sv pq sv xv 7vovsv apyopvov aoxcov ; 

Glaucon: (he said) True . (sepq , A^qGq .) 

Socrates: (then I said) What then about the honor-lover ? Is he not led to believe , on the one 
8’ syco qv, Tv 8s o (Jntampoc; ; oo qysvxav psv 

hand , that the pleasure arising from money-making is a burden , and in turn , unless the one 
xqv qSovqv ano xcov xpqponrcov xvva (jvopxvKqv , Kav au o xv pq xqv 
arising from learning , the learning brings him honor , it is smoke and unimportant ? 
ano xoo pavGavsvv , paGqpa (pspsv xvpqv , Kanvov Kav <()^oapvav ; 

Glaucon: (he said) It has to be in this way . (sepq , s^ev Ooxcoq .) 

Socrates: (I said) What then , are we to think The Lover-of-Wisdom thinks the other pleasures 
581e 8’syco qv , xv 8s ovcopsGa Tov i|)v^ogo(|)ov vopv^svv xaq a'k'kac, qSovac; 

are worth , in comparison to The Pleasure of Knowing The Truth ; in what way It Has to Exist , 
Ttpoq xqv xoo svSsvav xa^qGsq owq s%sv 

while being continuously engaged in learning Something Such as This ? Will The Philosopher 
Kav svvav asv sv pavGavovxa xvvv xco xovooxco ; 

not consider them far removed from The Reality of Pleasure , and thus he calls these pleasures 
oo navo xcoppco xco ovxv xqq qSovqc; Kav Ka^svv 

necessary , as having no need of the other ones , if they were not absolutely-necessary (to live) . 
avayKavaq , coq ooSsv Ssopsvov xcov a'k’ktov , sv qv pq avayKq . 

Glaucon: (he said) The philosopher must know this well. 

(s(pq , Ssv svSsvav Eo .) 

Socrates: 8 (I said) Surely then, whenever there is a dispute between each type of pleasure 

svxtov Sq oov Oxs apijvvaPqxoovxav xoo SKaaxoo svSooc; av qSovav 
and the life of self , not in relation to living more beautifully or more basely , or worse or 
Kav o Pvoq aoxoq , pq oxv npoq ^qv xo KaMaov Kav avaxvov pqSs xo xsipov Kav 
better ; but in relation to self ; whether it is more pleasant , or more painful . How can we know , 
apsvvov , aXha 7ipoc; aoxo xo qSvov Kav a^oTtoxspov , ncoq av svSsvpsv , 

which one of themselves speaks most according to The Truth ? 

582 xvc; aoxcov ^sysv a^qGsaxaxa; 

Glaucon: (he said) I at least, am not quite able to tell. 

sepq , sycoys Oo rcavo sxco sursvv . 
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Socrates: But consider it in the following way . By what criterion should we make a decision 
AAA’ OK07I8V code. xvvv xpp KpvveaGav 

on what is to be decided-upon In a Graceful-Way ? Is it not by Experience , by Mindfulness , 
xa peAAovxa KpvGpaaaGav KaAcoq ; ap’ ook epnevpva xe Kav ((ipovpaev 
and by Logos ? Or has anyone a Better Criterion than These ? 
kou Aoyco ; p av e/ov xvq |3eAxvov Kpvxppvov xooxcov ; 

Glaucon: (he said) How could they ? (ei))p , Kou 7 x 00 c; av ;) 


Socrates: Consider then ; of the three types of people , which one is the most experienced of all 
ZKonei Sp : xpvcov xcov avSpcov xvq ovxeov epnsvpoxaxoc; naacov 

the pleasures which we have mentioned ? Does it appear to thee that the lover-of-gain , 
pSovcov cov sutopev ; ronepov SoKev aov o (JnAoKepSpc; , 

is more experienced of Learning The Truth of Self , Such as It Is , and of The Pleasure 
evvav sp 7 i:sxpoxepoc; pavGavcov xpv aApGevav aoxpv oiov eaxvv , xpq pSovpq 
arising from Knowing , than The Philosopher , or of that which arises from getting-money ? 

582b ano xoo evSevav, p o i|)vAoao(|)oc; xpq ano xoo KepSavvevv ; 

Glaucon: (he said) There is a great difference . For on the one hand , The Philosopher , 
si|)p, noliu Svaijiepev. yap psv xco 

beginning from their childhood , must necessarily , have tasted of the other pleasures ; but on the 
ap^apevco sk mvSoc; avayicp yeoeaGav xcov sxepcov : 

other hand , the lover-of-gain has not necessarily tasted nor has become experienced in any way , 
Se xco (jnAoKepSev, ook avayicp yeoeaGav 008 ’ yiyveaGav spneipco onp 
in what is This Sweet Pleasure of Learning The Nature of The Beings , but rather , even if 
cocg eaxiv xaoxpq xpq yAoKeva pSovpq pavGavovxv 7 xei|)OKe xa ovxa , Se paAAov Kav 
the lover-of-gain were eager, it would not be easy for them to do so . 
npoGopoopevco 00 paSiov 

Socrates: (Isaid) Accordingly then , The Philosopher , indeed far surpasses the lover-of-gain , 

8 ’ eyco pv , apa o (J)oAoao(|)oc; ye TloAo Svaijvepev xoo ijnAoKepSooc; 

in the experience of both the pleasures . 

epnevpva apijioxepcov xcov pSovcov . 

Glaucon: Certainly then , by far . (pevxov TloAo .) 

Socrates: What then ? Accordingly then is the lover-of-honor more experienced of the pleasure 
582c Ti Se apa eaxv xoo ijnAoxvpoo paAAov aneipoc; xpq pSovpq 

arising from honor , than The Philosopher is , of That arising from Soundness of Mind ? 
ano xoo xvpaaGav p eiceivoc; xpq ano xoo (jipovevv; 

Glaucon: (said) But honor , on the one hand , attends to All these , if indeed each one of them 
ei|)p , AAAa xvpp pev enexav naavv aoxovq savnsp eicaaxoq 
obtains that which they aim at. For the rich man is also honored by many , and the brave , 
e£,apya^covxav o copppice 87U : yap o rtAooavoq Kav xvpaxav 01 x 0 noAAcov , Kav o avSpevoq 
and the wise , so that indeed the pleasure arising from honor , such as it is , All of them 
Kav o aoi()oc;, coaxe ye xpq pSovpq ano xoo xvpaaGav , ovov eaxv, rcavxec; 
have experienced it . But on the other hand , of The Contemplation Being , What Kind 
epnevpov : Se xpq Geaq xoo ovxoq , ovav 

of Pleasure It has to be , is impossible for any other except The Philosopher to have tasted . 

pSovpv e%ev, aSovaxov aAAco nApv xco (|)vAoao(|)co yeyeoaGav . 
Socrates: (I said) Accordingly then , on the one hand , on account of experience , 

582d evTvov, apa pev eveKa Ep 7 tevpvac;, 

* 



417 



The Philosopher , of all people , Judges The Best . 

ouxoq xcov avSpcov Kpvvsv KaAAvaxa 
Glaucon: Very much so . (Tlo^u ye .) 

Socrates: And certainly , The Philosopher will be the only one whose experience 
Kav ppv sgtou povoq spneipoq 

will have been indeed accompanied by Mindfulness . 

ysyoveoc; ye pexa ((jpovpascoc; . 

Glaucon: Of course , what follows then ? (Tv ppv ;) 

Socrates: Certainly then , even the organ by which these pleasures must be judged is indeed not 
AXka ppv kou opyavou 81 ’ ou Ssv KpivsG0ai ys ou 

the organ of the lover-of-gain , nor of the lover-of-honor , but that of The Philosopher . 
opyavov too (jn^oKspSouc; ouSs too (jukoupou , aX'ka tooto too (|)vkoao(t)oo . 
Glaucon: Which kind of organ/function/instrument is it ? 

To tcovov [opyavov] ; 

Socrates: We said somewhere (582) , that they must be judged by Logos , did we not ? 

sijvapsv tcoo Ssvv KpvvsG0av Aia Voytov. p yap ; 

Glaucon: Yes . (Nav.) 

Socrates: But Logos , is most especially , the function of The Philosopher . 

8 s Aoyov paMaxa opyavov tootoo . 

Glaucon: How then could it not be so ? (Tlcoc; 8 ’ ou ;) 

Socrates: Is it not the case then , that if, on the one hand , whatever was to be determined , 

582e Oukouv , ev psv ra Kpivopsva 

were best determined by riches and gain , then whatever the lover-of-gain praised and despised , 
apvGra SKpivsTO TtVouTco Kav KspSav , a o ijn^oKspSpq swpvsv Kai s\|/sysv, 
would necessarily be that which is The Most Truthful . 

av avayvcp svvav xauxa pv a^p0SGxaxa . 

Glaucon: Entirely so indeed . 

IIoAAp ys . 

Socrates: But if, on the other hand , it was determined by honor and victory and bravery , 

Ev 8 s rvpp ts Kav WKp Kav avSpsva, 

would it not be That which the lover-of-honor and the lover-of-victory determined ? 

ap’ oux a o (jjv^oTvpoc; ts Kav o ((n^ovvKoq ; 

Glaucon: That is clear .(Ap^ov.) 

Socrates: But seeing that it is by Experience and Mindfulness and Logos , what follows ? 

8 ’ EnsvSp spnsvpva Kav ijvpovpGsv Kav Xo yeo ; 

Glaucon: {he said) That which The Philosopher and The Lover of Logos commends/praises , 
s())p , a o (])v^ogo(|)oc; is Kav o (jn^o^oyoc; swavvsv 

must necessarily be The Most True . 

AvayKp svvav akp0sGxaxa. 

Socrates: Accordingly then, of the three pleasures , The One that will be The Most Pleasant , 
583 ap’ Tpvcov xcov pSovcov toutou av svp p pSvaxa 

belongs to That Part of The Soul , by which we Learn , and The One among us , in whom 
ougcov xou pspouq xpq v|/uxp^ , co pav0avopsv , Kav toutou ppeov sv eo 
This Part Governs , Lives The Most Pleasant Life . 

touto apxsv o pSvGToq Pvoq. 

Glaucon: {he said) How then , could it not be the case ? At any rate , The Mindful Person , 
sc))p, rieoq 8 ’ ou psAAsv ; youv o ijvpovvpoc; 

by being The Masterful Praiser , Praises The Life of Self . 
eov Kupvoq smvvsxpc; swawsv xov |3vov sauxou . 
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Socrates: {I asked) Then which life is second , and which pleasure does the judge say is second ? 

suiov , 8s Tiva Piov Ssuxspov kou nva r|8ovr|v o Kpixpq ijjpGiv sivai Ssmxspav ; 
Glaucon: It is clear, that it is that of the warlike and honor-loving person ; for this is nearer to 
Ap^ov oxi xou 7ro^epvKoo xe kou ijn^oxipou : yap sgxiv syyuxspco 
The Life of Self , than that of the money-maker . 

r| aoxoo p xou xpppaxvaxoo. 

Socrates: Surely then , that of the lover-of-gain is last, as it appears . 

Sp xpv xou (jn^oKspSouq Yaxaxpv , coq soiksv . 

Glaucon: {to which he then said) Of course , what follows then ? 

oq S’ p , Tv ppv ; 

Socrates: 9 These two points then, on the one hand , have succeeded one another in order, 

583b Tauxa Su’xoivuv, psv stps^pcg 

and The Just Person will thus be Victorious over the unjust person twice . On the other hand , 
kou o SiKaioq av ooxco evp vsviKpxcoq xov aSiKov Siq: 8s 

The Third Victory in The Olympic Way , belongs to Olympic Zeus , The Savior . For observe , 
XO xpixov O^Up7llKC0q xs kou xco O^up7tico All xco Gcoxppi, aOpsi 

that the pleasure of the others is not altogether-real nor Pure except That of The Mindful Person , 
oxi p pSovp xcov a'k'katv sgxiv ouSs mvaJcpOpq ouSs KaOapa 7iX,pv xpq xou (|)povipoi) , 
but are a shadowy-representation , as I appear to myself to have heard from One of The Wise . 
aXX’ xiq 8GKiaypa(|)ppsvp , coq syco Sokco poi aKpKosvai xivoq xcov goiJjcov . 

And surely this would be the greatest and most masterful/decisive of the falls . 

kouxoi xoux’ av sip psymxov xs Kai Kupicoxaxov xcov 7ixcopaxcov . 

Glaucon: Very much so . But in what way do you mean this ? 

IJo^d ys : aXXa m oc; A,sysiq ; 

Socrates: {I said) In the following way ; I shall unfold it, while searching , if at the same time , 
583c suiov, 08 , s^soppaco, (^pxeov apa 

thou answers my questions . 
gou anoKpivopsvoo. 

Glaucon: {he said) Ask away then . (scjip , Epcoxa 8p .) 

Socrates: {then I replied) Tell me then , do we not say that pain is the opposite of pleasure ? 

8 ’ syco pv, Asys Sp ouk ijiapsv J^onpv svavxiov pSovp ; 
Glaucon: Quite so . (Kai pa^a .) 

Socrates: Is it not also the case , that to feel neither joy nor pain is some sort of condition ? 

Kai Oukodv xo ppxs xaipsiv ppxs 5co7isiG0ai sivai xi ; 

Glaucon: It certainly is . (psvxoi Eivai.) 

Socrates: Being in the middle , between both these , it is a certain Quietude of The Soul , 
ov sv psGco Msxa^o api|)oiv xooxoiv xiva paoxvav xpq yoxpq 
in relation to these ? Or would you not say that Self exists In This Way ? 

7ispi xauxa; p oux J^sysiq aoxo ouxcoq ; 

Glaucon {to which he then replied) In this way . (oq 8’ p , Ouxcoq ;) 

Socrates: {then I said) Take notice then , do you not remember , the words of those that are sick , 
8 ’ syco pv , Ap’ ouv ou pvppovsusiq , xouq ^oyouq xcov Kapvovxcov , 
which they speak when they are sick ? 
ooq ^syooGiv oxav Kapvcoaiv; 

Glaucon: Which ones ? (IToiouq ;) 

Socrates: For instance , that nothing is more pleasant than Being Healthy , but that it escaped 
583d Qq apa ouSsv sgxiv pSiov xou uyiaisiv a^a s^s^pOsi 

their notice , before they became sick , that it was The Most Pleasant . 

Gi|)aq , 7ipiv Kapvsiv , ov pSiGxov . 
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Glaucon: {he said) I remember it. (s(|)r| , Mspvppav .) 

Socrates: Is it not also the case , that you hear those who are suffering severe pain say , 
kou Oukoov aKousvq xcov sxopsvcov 7xspveoSuvva ^syovxcov 
that there is nothing more pleasant than the cessation from suffering-pain . 
cot; ouSsv pSvov too naoaaaOav oSuvcopsvov; 

Glaucon: I do hear them . (Akooco .) 

Socrates: And you indeed perceive many similar conditions happening in other people , 

Kou ye avaGavsv 7xoAAovq xovouxovq yvyvopsvouq sv aAAovq xouq avGpco7xouc; , 

I suspect, in which , when they are in pain , they praise not having any pain , and 
ovpav , sv ovq , oxav Jcuraovxav , syKcopva^ooavv xo pp ^uwsvaGav kou 
T he Quietude of such a state , as being the most pleasant , but not that of feeling joy . 
xpv pauxvav too xovouxou co<g pSvaxov , oo xo /avpsvv. 

Glaucon: {said) For this equally becomes at that time a pleasant and Well-disposed Quietude . 

sijvp , yap Tooxo vacoq yvyvsxav xoxs pSo Kav ayanpxov paoxva. 
Socrates: {I said) Accordingly then, also when anyone ceases feeling joy , This Quietude 
583e sitcov , apa Kav oxav xvq naoapxav /avpcov , p pavxva . 

from pleasure will be painful. 
xpq pSovpq saxav ^U7ippov 

Glaucon: {he said) That is equally so . (si))p , Iacoq .) 

Socrates: Accordingly then , This Quietude , which we just now said was between 
apa , xpv paoxvav , O 8p vov sijvapsv svvav psxa£,o 

both of them will at times be both of these ; pain and pleasure . ? ! 
apijvoxspcov , vxoxs saxav apijvoxspa xooxo , ^mrp xs Kai pSovp . 

Glaucon: It is likely . (Eovksv .) 

Socrates: Is it also possible for The Being that is neither to become both ? ! 

H Kav Sovaxov xo ov ppSsxspa yvyvsaGav apijvoxspa; 

Glaucon: It does not so appear to me . (Oo Soksv pov.) 

Socrates: And certainly , when that which indeed becomes pleasant and painful in the soul , 

Kav ppv xo ys yvyvopsvov p8o Kav xo ^u7tppov sv v|/uxp 

then , both sensations are a certain motion ; are they not ? 

apijvoxspco saxov xvq Kvvpavq: p oo ; I * 

Glaucon: Yes . (Nav.) 

Socrates: But was not That which is neither painful nor pleasant just now brought to Light to be 
584 8s ooxv To ppxs ^onppov ppxs pSo apxv sijvavp 

Quietude , and certainly then , exists in The Middle of these ? 
paoxva, Kav psvxov sv psaco xooxovv; 

Glaucon: It was brought to Light . (Fijiavp yap .) 

Socrates: Therefore , how is it ‘correct’ to be led to think that it pleasant not to be suffering , 
oov rieoq saxv opGcoq pysvaGav pSo pp xo a^ysvv 

or to be distressed by not feeling joy ? 
p avvapov pp xo xovvpsvv; 

Glaucon: Not in any way at all. (OoSapcoq .) 

Socrates: {I said) Therefore , since it has come to Light at this time that Quietude is not this ; as 
8 ’ syeo pv , apa aXha ijvavvsxav xoxs p paoxva saxvv Ouk xooxo , 

pleasure compared to suffering and suffering compared to pleasure . And there is nothing 
pSu napa xo a?iysvvov Kav a^ysvvov rcapa xo pSo , Kav ooSsv 
Healthy in these phantoms in relation to The Truth of Pleasure , since they are an illusion . 
uyvsq xouxcov xcov ijvavxaapaxcov Ttpoq a^pGsvav pSovpq , dkXa xvq yopxsva . 

Glaucon: {he said) As far as the account signifies . (scjvp , Qq yoov o koyoq cppavvsv .) 
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Socrates: (I continued) Now then take a look , at The Pleasures , which do not arise from the 
584b eyco sc))rjv, xoxvuv xSs , qSovaq , ax ouk sxaxv sk 

cessation of pains , in order that you may not frequently think , as in the present discourse , that 
Luraov , xva pq noLLaKxc; oxqGqq ev too napovxx 

They Naturally Subsist in this way ; on the one hand , that pleasure is the cessation of pain , and 
7 T8 (|)uksvou xouxo outco , psv qSovqv sxvax nuv'kav LuTtqq, 

on the other hand , that pain is the cessation of pleasure . 

8 s Lu7tqv qSovqq . 

Glaucon: (he said) Where then shall I look , and which pleasure do you mean ? 

s<))q , IToo Sq kou novaq Lsysxq ; 

Socrates: (I said) On the one hand , there are many others , but on the other hand , if you wish 
sxtcov, psv kou IToLLax ak.'kax , 8’ sx GsLsxq 

to especially bring-to-mind the Pleasures from Odors . For these , without any preceding pain , 
pooUcrca svvoqaax xaq qSovaq TCspx xaq oapaq . yap auxax ou TCpoLuTCqGsvxx 
suddenly attain an ineffable intensity , and when They cease , They leave behind no pain . 
s£,au|)vr|c; yxyvovxax apq/avox xo psysGoq ,xs TCauaapsvax Kaxaksuioooiv ooSsvxav kuitqv. 
Glaucon: (he said) Most True . (si|)q , ALqGsaxaxa .) 

Socrates: Accordingly then , let us not be persuaded that Pure Pleasure is the release from pain , 
584c apa Mq TtsxGcopsGa KaGapav qSovqv sxvax anaLLayqv xqv LuTCqq , 

nor pain the removal of pleasure . 
pqSs LuTCqv xqv qSovqq . 

Glaucon: Let us not. (yap Mq .) 

Socrates: (Isaid) But certainly then , the affections which indeed extend through the body 
sxtcov , AlXa psvxoi, ax ys xsxvouaax Sxa xou acopaxoq 

to the soul , and which are called pleasures , nearly the majority and the most considerable part 
stcx xqv x)/uxqv Kax Lsyopsvax qSovai a/sSov ao nLsxaxax xs Kax psyxaxax 
of them , are of this species , (which are in fact), a certain liberation from pain . 

sxcn xou xouxou sxSouq , xxvsq anaX'kayai Lurtqv . 

Glaucon: Yes they are . (yap Exax.) 

Socrates: Is it not also the case then , that the preconceptions of pleasure and pain , which arise 
Kax Oukouv ax npo psLLovxcov xouxcov yxyvopsvax 

from the expectation of pleasure and pain , are of the same kind ? 
sk npoaSoKxaq 7xpoqaGqasxc; xs Kax npoLuTtqasxq sxouaxv Kaxa xauxa ; 

Glaucon: Of the same kind . (Kaxa xauxa .) 

Socrates: (I said) 10 Do you know then , of what kind they are and what they Resemble most ? 
584d 8’ syoo qv , OxctG’ ouv oxax sxax Kax go soxKaaxv paLxaxa ; 

Glaucon: (he said) What ? (sxjxq , Tco ;) 

Socrates: (Isaid) Do you reckon , that there is any-such-thing in nature as this ; 

sxtcov , Nopx^sxq sxvax xx sv ijxuasx xq 

The Above , The Below , and The Middle ? 
xo psv avGO , xo 8s Kaxco , xo 8s psaov ; 

Glaucon: 1 do indeed . (Eycoys .) 

Socrates: Therefore , do you think that anyone , would imagine anything else , than that 
ouv Oxsx xxva av oxsaGax xx a Xko q 

they are brought to The Above , when they are brought from Below to The Middle ? And taking 
(jxspsaGax avco ijxspopsvov sk xou Kax go npoq psaov ; Kax 

their stand in The Middle , while looking in the direction from which they had been brought, 
axavxa sv psaco, svqvsKxax oGsv axjxopcovxa , 
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would they be led to believe that they were anywhere else than in The Above , never having seen 
av pysvaGav swat nov aXXoQi r| sv xco avco, jar) seopaKoxa 

that which is Truly Above ? 
xo aVp9coc; avco ; 

Glaucon: (he said) By Zeus , I at least do not think that such an person will imagine otherwise . 

si|)r|, Ma Ai’ sycoys ouk ovpav xov xovouxov av ovpGpvav a'k'kcoq. 
Socrates: (I said) But if they would indeed again be carried to The Below , they would believe 
584e si))r|v, A)JC sv y’ raxAnv (jvspovxo Kaxco av ovovxo 

that they were carried to The Below , and would believe so , according to The Truth . 

i))spsG9av x’ Kav ovovxo a^p9p ; 

Glaucon: How could they not ? (ITcocg yap ou ;) 

Socrates: Is it not the case then, that they would be affected in all these ways , 

Oukouv av svvav ma/ov mvxa xauxa 

by not having experience of The Being that Is Truly Above , and in The Middle , and Below ? 
Sva xo pp epnevpoc; xou ovxoq a^pGvvcoc; avco xe Kav sv pscrco Kav Kaxco ; 
Glaucon: It is certainly clear . (Sr) ApJiov .) 

Socrates: Is it a wonder then, that if people are also inexperienced in The Truth , they will have 
©aupa^ovc; ouv, sv oi Kav ansvpov a^p9svaq av s/ouav 
unsound opinions about many other things , and are also so disposed towards pleasure and pain , 
pp uyvsvq 8olqac, wspv 7vo^A,cov a^cov xs ouxco SvaKsvvxav npoq xs pSovpv Kav ^ortpv 
and what is Between these , so that, on the one hand , when they are brought to what is painful , 
585 Kav xo psxa£,u xouxcov , coaxs , psv oxav (jvspcovxav S7tv xo JiuTtppov , 

they both imagine truly and are in fact pained . But on the other hand , when they are brought 
xs ovovxav a^pGp Kav xco ovxv ^u7rouvxav, 8s oxav 

from pain to The Middle , they intensely believe that they have arrived at Fullness and pleasure . 
ano ^OTtpq S7U xo psxa£,u , psv ai|)o8pa ovovxav yvyvsaGav npoq u^ppcoasv xs Kav p8ovp , 
Just as those who , having no experience of the white , look upon to compare , the grey 
coarcsp ansvpva ?csukou a7voaK07iouvxsc; ijvavov 

in relation to the black , in the same way , those who make a determination of pain compared to 
7 tpoc; ps^av, ouxco aijvopcovxsc; ^unpv npoq 

the lack of pain , are deceived , through the inexperience of pleasure . 
xo akvmov awaxcovxav ansvpva pSovpq ; 

Glaucon: (to which he then said) By Zeus , it is not a wonder , but much rather , if it were not so . 

oq 8’ p , Ma Ava , av ouk 9aupaaavpv, a'k'ka noXv pa^ov , sv s^sv pp ouxcoq . 
Socrates: (I said) Thus , bring-it-to-mind indeed in the following way . Are not hunger and thirst , 
svnov, ouv svvosv y’ Q8s svcn ou%v 7isvva Kav Su|/a 

and such like affections , certain kinds of emptiness , concerned with the habit of the body ? 

585b Kav xa xovauxa xvvsq Ksvcoasvc; rcspv xpq s£,scoc; xo acopa ; 

Glaucon: What else ? (Tv ppv ;) 

Soc: Then in turn are not ignorance and inattention the emptiness about the habit of the soul ? 

8 s au ap’saxv ou Ayvova Kav a^poauvp xpq Ksvoxpq wspv s£,scoc; vj/u/pv ; 
Glaucon: Very much so . (Mala ys .) 

Socrates: Is it not the case then, that (the body) which is filled receives/partakes of nourishment , 
Oukouv av o n^ppovx’ psxai^apPavcov xpocppcg 

and , the soul is filled when she possesses Intellect/Mind ? 
xs Kav o va/cov vouv; 

Glaucon: How could this not be the case ? (ncoq 8’ ou ;) 

Socrates: Then , which one has The More Real Fulfillment ; that which Partakes of less , 

Ss a^pGsaxspa n^ppcoavq xou pxxov 
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or That which Partakes of More Being ? 
r) too pa^ov ovtoc;; 

Glaucon: It is clear , that it is That which Partakes of More . 

(Apkov, on too pa^ov. 

Socrates: Therefore , which Species are you led to believe , Participates More of Pure 

oov rioTspa ra ysvp pysr psxsxsrv pa^ov KaGapac; 

Ousia ; whether it is those such as these , which partake of bread and drink and meat , and 
oomaq , ra oiov auoo ts Kar tcotoo kou o\|/oo Kar 

all such kinds of nourishment , or That Species which Participates in turn , of True Opinion and 
c;op7raapc; Tpoijrpc; , p to srSoc; ao akpGooc; Soypc; ts Kar 

of Knowledge and of Intellect , and in sum , of All Virtue ? But distinguish it in this way . 

585c s7UGTpppc; Kar voo Kar ^oAAppSpv naapc; apsxpc;; Ss Kprvs cods : 

That which is Conditioned/Maintained/Holds-fast to That which Is Always Similar , and 
to s/opevov too asr oporoo Kar 

Immortal and True , and Whose Self Is So Disposed and Arises in What Is So , does it appear 
aOavaroo Kar a^pGsrac; , Kar ov aoro roroorov Kar yryvopsvov sv Toroorco , SoKsr 
to thee , to be More Real , than that which holds-fast to what is never similar , and is mortal , 
aor , srvar paiUiov , p to ppSenoTS oporoo Kar Gvproo , 

and self is so , and continually-arises in that which exists in such a condition ? 

Kar aoTO Torooxo Kar yryvopevov sv Torooxco ; 

Glaucon: {he said) This differs much from That which Is Always Similar . 

st))p , Stamper Ilo^o to asr too oporoo . 

Socrates: Therefore , does The Ousia of that which is always dissimilar , 
oov H ooara avoporoo 

Participate any more of Ousia than it does of Knowledge ? 

psTS/er u pa^ov ooarac; p s7UGTppp<; ; 

Glaucon: By no means ! (OoSapcoc; .) 

Socrates: But does it Participate more of The Truth ? 

8’ Tt akpGsrac;; 

Glaucon: Nor of this ! (Oo8s tooto .) 

Socrates: Then, if it Participates less of The Truth , does it not also Participate less of Ousia ? 

8s Er pttov a^pGsrac;, oo Kar ooarac;; 

Glaucon: Necessarily ! (AvayKp .) 

Socrates: Then in turn, it not wholly the case that the species relating to the care of the body , 
585d ao oAxoc; Ookoov ra ysvp nspr rpv Gspansrav too acoparoc; 

Participates less of Truth and Ousia than The Species relating to The Therapy of The Soul ? 
psTs^sr pttov a^pGsrac; ts Kar ooarac; tcov ysvcov nspr tcov rpv Gspansrav rpc; y/oxpc;; 
Glaucon: Much less indeed . (ITo^o ys .) 

Socrates: Then do you not think that in the same way body Participates less of Truth and Ousia 
8s ook orsr aoro ootcoc; Xeopa 

than Soul (y/oxpc;.) 

Glaucon: I do at least. (Eyeoys .) 

Socrates: Is it not the case then, that, That which is Filled with more of The Real Beings 
Ookoov to 7r^ppoopsvov pa^ov tcov ovtcov 

(Truth , Knowledge , Ousia) and Whose Self Is More Truly Being , is more Fulfilled 

Kar aoro pa^ov ovtcoc; ov pa^ov 7T^ppoorar 
than that which is filled with less of The Real Beings , and by self being less ? 

p TO pTTOV tcov ovtcov Kar aOTO ov pTTOV ; 

Glaucon: How could it not be the case ? (TTcoc; yap oo ;) 


423 


Soc: If it is pleasant to be filled with those that are appropriate to Nature , then That which Is 
585e Ei sgti r|So to 7 i}m|pouG0ai xcov npoapKovxcov i))uasi apa xo 
Truly Filled with More of The Real Beings Must also be made to enjoy True Pleasure , both 
xco ovxi TtAripoopsvov pa?Aov xcov ovxcov av kou 7 toioi /aipevv a^pGsi pSovp xs 
More Truly and More Really ; but that which Participates of less of The Real Beings , must 
a^pOsaxspcoq kou pa?Aov ovxcoc; , 8s xo psxa^apPavov pxxov xcov ovxcov av 
also be less Truly and Firmly filled , and will Participate of a more uncertain , and of a less 
xs pxxov a^pGcoq Kai PsPaicoq n^ppovxo Kai av psxa^apPavoi aTuaxoxspac; Kai pxxov 
True Pleasure . 
aM|0ouq pSovpc;. 

Glaucon: (he said) Most necessarily ! (ec(>r| , AvayKaioxaxa .) 

Socrates: Accordingly then , such people that are inexperienced with Mindfulness and Virtue , 
586 apa Oi ansvpm ^povpascoc; Kai apsxpq, 

but are always taking-part in feastings and the likes , are being carried , as it is likely , 

8 s asi ^ovovxsc; soco/iaic; Kai xoiq xoiooxou; , (Jispovxai , coq soiks , 

Below , and back again to The Middle , and there they wander for life . But never , 

Kaxco , Kai psxpi raxMv npoq xo psxa£,o xs Kai xaoxp 7x^avcovxai 8ia Pioo , 8s nconoxs 
pass beyond this , nor turn their gaze towards That which Is Truly Above , nor carried to It ; 
wrsppavxsc; xooxo outs avsP?isi|/av npoc; xo a^qGcoc; avco ouxs pvs/Gpaav , 
nor are they ever, Really Filled with The Being ; nor have they ever Tasted Solid and Pure 

ooSs xco ovxi srt^ppcoGpaav xou ovxoq , ooSs sysoaavxo PsPaioo xs Kai KaGapac; 
Pleasure ; but in the way of fatted-beasts , continually gaze downwards with heads-bowed 
pSovpq , ah'ka SiKpv PoaKppaxcov asi P^stcovtsc; Kaxco Kai KSKuijioxsq 
towards the earth and to their tables , being fattened on fodder and coupling , and for the sake of 
586b sic; ypv Kai sic; xpans^ac;, PooKovxai xopxa^opsvoi Kai oxeoovxsc;, Kai svsKa 
of these excesses , keep clashing and struggling with iron horns and iron weapons , (until finally) 
tootcov xpq n'ksovs^iac, ^aKxi^ovxsc; Kai Kopixxovxsc; aiSppoic; Kspaai xs Kai 07iAaic; 
they kill one another , through their inability to be Fulfilled , just as those who keep-filling 
anoKxivvuaai a^Aq^ooc; ST an^paxiav , axs xou; Ttip7r^avxsc; 

themselves with non-Beings , nor The Being , nor is it watertight ! 
saoxcov ooxi ouaiv ooSs xo ov ouSs xo axsyov . 

Narrator-Socrates: Glaucon said (o r/.aukxov spp ,) 

Glaucon: You Oracularly-proclaim the life of the multitude , most perfectly , O Socrates , 
XPpapcoSsu; xov Piov xcov tcoAAcov JTavxs^coc; , co ScoKpaxsq . 
Socrates: Take notice then , must they not necessarily , be conversant with pleasures mixed 

Ap’ ouv ouk avayKp £,ovsivai Kai pSovaic; pspiypsvaiq 

with pains ; with images of True Pleasure , being sketchy , shaded and colored-over , by 
Mosaic; , siSco^oq xr|c; aM|0ooc; r|Sovr|c; saKiaypaijiripsvaic; Kai a7roxpaivopsvau; u7io 
their position beside each other , so that each of their affections , appears to be intense , 

586c xr|q Gscrscoc; nap’ aAAr^ac;, coaxs spKaxspac; i()aivsa0ai aijioSpooc; 

and in the mindless , engender a raging love of themselves, phantoms to be fought for , 

Kai xou; a^poaiv svtiktsiv ^oxxcovxac; spcoxac; saoxcov , sivai 7rspipaxT|Too<;, 
just as in Troy , Stesichorus says they fought for the image of Helen , 
cocwisp sv Tpoia Ixpaixopoc; ((jpai xcov nspipaxxixov xo siSco^ov xr|<; 'E^svqc; 
by being ignorant of The Truth ? 
u7io ayvoia xoo aM|0ooc;; 

Glaucon: (he said) Something like this , must quite necessarily be the case . 

scpri , xi xoiooxov auxo IIoAAri avayKq sivai. 
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Socrates: 11 What follows then ? What about the spirited part of the soul ? Must not other 

Tv Ss; 7iepi to OopoevSeq avayKp oox exspa 

such like dramas take place , whenever anyone succeeds in satisfying this part , either through 
xovaoxa yvyveaOav , oq av aoxo SvanpaTTprav xooxo, p 8va 
the-love-of-honor , satisfying envy , or through the-love-of-victory , satisfying violence , 
(JnLoxvpvav (|)9ovco p Sva ijnLovvKvav Pva 

or through a bad-disposition , satisfying anger , by pursuing their fill of honor , of victory , 

586d p Sva SoaKoLvav 9opco , Svcokcov 7 vLpapovpv xvppq xe Kav WKpq 
and of anger , without any Rationality , and without Intellect ? (Contained & Container) 

Kav 9opoo, avso Loyvapoo xs Kav voo; 

Glaucon: {to which he then said) Such things as these , must necessarily also be the case 
oq S’ p, Tovaoxa avayKp Kav svvav 

concerning this part of the soul . 

7tSpV XOOXO . 

Socrates: {then I said) What follows then ? Shall we confidently say , that in regards to both 
S’ eyco pv, Tv oov ; 9appoovxeq Leycopev , oxv 7ispv Kav 

the gain-loving and the victory-loving part, such desires which are , on the one hand , able to 
xo (jnLoKepSeq Kav xo i|)vLovvkov oaav snvOupvav av evavv psv av 

follow Knowledge and Logos , and in conjunction with These , pursue the pleasures of which 
ewopevav xp e7U(7Tppp Kav Loyco Kav pexa xooxcov SvcoKooaav xaq pSovaq aq 
The Mindful-Part of the soul shall Lead , and thus obtain The Truest pleasures , as far as it is 
xo ((jpovvpov av e^pypxav, xe LapPavcoav xaq aLp9eaxaxaq coq 

possible for Selves to grasp True pleasure , and in as much as they follow Truth , they also 
ovov aoxavq LaPevv aLpGevq xe axe enopevcov aLpGeva, Kav 
follow those that are Their Own , if indeed what is Best for each is also Most-Properly This ? 
586e xaq eaoxcov ovKevaq , euvep xv PeLxvaxov eKaaxco Kav ovKevoxaxov xooxo ; 
Glaucon: {he said) But surely , it is indeed most properly their own . 

ecjvp , AXka ppv, ye ovKevoxaxov. 

Socrates: Accordingly then , when The Whole Soul , follows The Philosophic Part , and 
apa amopq xpq v|/oxpc; enopevpc; xco <()vLoao())co Kav 

there is no sedition in Her , then each part , in every way , Performs its own Proper-business , 
pp axaava^ooapq eKaaxco xco pepev evq xe aXka xvpaxxevv xa eaoxoo umpxev 
and is Just , and surely each part will reap its own pleasures , and such as are 
Kav evvav SvKavco , Kav Sp eKaaxov KapnouaGav xaq eaoxoo xaq pSovaq Kav xaq 
The Best , and as far as it is possible , The Most True . 

587 PeLxvaxaq Kav evq xo Sovaxov xaq aLpGeaxaxac;. 

Glaucon: Perfectly so , on the one hand . (KopvSp oov pev .) 

Socrates: But accordingly then , on the other hand , when any of the other parts rules Her , 
apa Se Oxav xv xcov exepcov Kpaxpap, 

it happens that self does not discover the pleasure of itself, and it compels the other parts 
ompxsv aoxco ppxe e^eopvcncevv xpv pSovpv eaoxoo , xe avayKa^evv xa aAA’ 
to pursue a pleasure that is foreign , and not at all True . 

SvcoKevv pSovpv aLLoxpvav Kav pp aLpOp . 

Glaucon: {he said) It is so . (ei|)p , Ooxcoq .) 

Socrates: Is it not the case then , that the parts which are the most remote from 
Ookoov , a nXsiaxov aijveaxpKe 

Philosophy and Logos , will most especially bring-about such conditions ? 
i|)vLoao(|)vac; xe Kav Loyoo , av paLvax’ e£,epya^ovxo xovaoxa ; 

Glaucon: Very much so . (IIoLo ye .) 
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Socrates: But is not that which is most remote from Logos , 

Ss oux IJ^svgxov a^vaxaxav ^oyoo 
such as that which is furthest removed from Law and Order ? 

07tsp vopou xs kou xa£,scoq ; 

Glaucon: It is clearly so . (Ap^ov Sr) .) 

Socrates: But, have not the erotic and the tyrannical desires been shown to be 
8s oux av epcoxncai xe kou xopavvucav srcvGupvav Eijvavpaav 
the most remote (from Law and Order) ? 

7x^siaxov oujmcrceoGou ; 

Glaucon: Quite so indeed . (ITo^u ye .) 

Socrates: Then , The Royal and The Orderly , are The Least Remote (from Law and Order) ? 
587b 8s ou Pam^vKav xe kou Koapiou E^a/vaxov ; 

Glaucon: Yes . (Nou .) 

Socrates: Surely then , I suspect, the tyrant shall be the most remote from True pleasure , and 
Sr| ovpav o xopavvoq n^siaxov ai))£Gxp£,£v a^pGouc; pSovpq kou 

most remote from Those that are most properly his own , while The Other shall be Least Remote . 

oiKsiaq 8e o oJayvaxov. 

Glaucon: Necessarily . (AvayKp .) 

Socrates: {Isaid) Accordingly then , the tyrant shall also live the most unpleasant life , while 
siTtov, apa o xupavvoq Kav PvcoGsxav apSsaxaxa Ss 

The King shall Live a Most Pleasant Life . 
o Paav^suq pSvaxa . 

Glaucon: Most necessarily . (IToJAp avayKp .) 

Socrates: (then I said) Do you know then , how much more unpleasant is the life of the tyrant 
8’ syco pv, OvgG’ ouv ogco apSsGxspov Cy\ xupavvoq 

compared to That of The King ? 

Paai^seoq ; 

Glaucon: (he said) If you will tell me . (stprj , Av eiTxrjq .) 

Soc: As it is likely , there are three pleasures ; on the one hand , one is Legitimate , while on the 
587c ooq soucsv , ougcov Tpvcov pSovcov , pev pvaq yvpGvaq 

other hand , two are illegitimate since the tyrant exceeds the illegitimate ones beyond the limit 
Ss Suovv voGouv o xopavvoq U7ippPac; xcov voGcov xo s7XSKsvva, 

by fleeing from Law and Logos , and by dwelling with certain slavish pleasures as body-guards . 

((joycov vopov xs Kav Toyov , Kav £,uvovksv xvgv SouAavq pSovavq Sopuijvopovc;, 
But just how far he is inferior , is not at all easily told , except perhaps , in the following way . 

O7XOGG0 s^axxooxav ooSs 7vavu paSvov sutsvv , 7x^pv vGcoq coSs 

Glaucon: (he said) How ? (stpri , ITcoc;;) 

Socrates: The tyrant is in some way the third removed from the oligarchic character ; for 
o xopavvoq woo xpvxoq ai))svGxpKsv Arto xoo ov^yapxvKoo : yap 
the democratic character was in the middle of themselves . 

o SppoxvKoq pv sv psGto aoxcov . 

Glaucon: Yes . (Nav .) 

Socrates: Is it not the case then , that the tyrant will also dwell with a phantom/image of pleasure , 
Ookoov av Kav ^ovovkov svSccAeo pSovpq 

three steps removed from that Other in relation to Truth , if our former Reasoning is True ? 

xpvxeo an’ sksvvoo 7tpoq a^pGsvav, sv xa wpoaGsv a^pGp ; 

Glaucon: Just so . (Ooxcoc;.) 

Socrates: But the oligarchic character is indeed in turn, three steps removed from the Kingly , 
587d 8s O oMyapxvKoq ys an xpvxoq ano xoo PaGvJaKoo, 
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if we suppose The Aristocratic and The Royal Character to be the same . 
sav xxOeopsv apxaxoKpaxxKov Kax paaxLiKov sxc; xaoxov. 

Glaucon: The oligarch is the third . (yap Tpixoq .) 

Socrates: ( then I said) Accordingly then , three times three , is the numerical interval 
8’ syco r|v , apa xpoxLaaxov Tpx7tLaaxoo apxOpco 
by which the tyrant is removed from True pleasure . 

xopavvoq axjxsaxpKs aLpOooc; pSovpc; . 

Glaucon: So it has come to Light . (Qaxvsxax.) 

Socrates: (I continued) Accordingly then , a plain surface , may be the image/phantom 
s())rjv, ap’ E7U7ts8ov av sxp xo sxScoLov 

of tyrannical pleasure , as it is likely , according to the number of its length/dimension (3 X 3). 
xopavvoKpc; pSovpc; , coq , soxks , Kara xov apxOpov xoo ppKooq . 

Glaucon: Exactly so indeed . (Kopx8r| ye .) 

Socrates: But by squaring and cubing , it is surely manifest by how great an interval it is remote . 

8s Kara Sovapxv Kax xpxxr|v ao£,pv Sp SpLov ocrpv anoaxaaxv yxyvsxax axjxsaxpKcoq . 
Glaucon: (he said) It is indeed clear , to the mathematician . 

stjxp, ys ApLov xoo LoyxaxxKco. 

Socrates: Is it not the case then , that if someone were to tum-this-about, to explain the extent 
587e Ookoov sav xxq psxaaxps\|/ac; Lsyp aijxsaxpKoxa 

to which Royalty is separated from tyranny , in regards to True Pleasure , they will discover 
xov PaaxLsxa aijxsaxpKsv xoo xopavvoo , aLpOsxa pSovpq, soppasx 

upon completing the multiplication , that 
xsLsxcoOsxap xp TcoLLaxxLaaxcoasx 


The Life of The Philosopher-King/Queen is seven-hundred-and-twenty-nine-times Sweeter , 
i^covxa aoxov svvsaKaxsxKoaxKaxs7ixaKoaxo7xLaaxaKxq pSxov 

while the life of tyrant is more bitter , by this same interval ? 

8s xov xopavvov avxapoxspov xp aoxp xaoxp anoaxaasx. 

(Power) 

Kingship The 3 rd Increase by Cubing 9x9x9 = 729 
timocracy (power) 3x81 = 243 

oligarchy The 2 nd Increase by Squaring 3x27= 81 
democracy (power ) 3x 9 = 27 

tyranny The 1 st Increase by Squaring 3x 3 = 9 


Length x Breadth x Height 

Length x Breadth 
length x breadth 


Glaucon: (he said) You have-poured-over-us an overwhelming calculation , of the difference 
stpp, Kaxa7xs(|)oppKaq Appxavov Loyxapov xpc; Sxaijxopoxqxoc; 

between The Just and the unjust type of characters , in relation to pleasure and pain . 

588 xoo SxKaxoo Kax xoo aSxKoo xoxv avSpoxv , Ttpoq pSovpv xs Kax Lonpv . 

Soc: (then I said) Yet certainly , the numbers are also indeed True and Properly -correspond to 
8’ syco pv , Kax psvxox apxGpov Kax ys aLpGp Kax 7tpoapKovxa 
their lives , if indeed days , and nights , and months , and years , Properly -correspond to selves . 
Pxoxq sx7tsp ppspax Kax vokxsc; Kax ppvsq Kax svxaoxox npoapKooaxv aoxoxq . 

Days/Nights Lunar Months Years 

30 12 1 of 360 days 

360 x 2 = 720 
+9 

Glaucon: (he said) But surely , they do TVoyxer/y-correspond to selves . 

stpp , AXka ppv , TtpoapKooCTXv 

* 
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Socrates: Is it not the case then , that if The Victory for Pleasure of The Good and Just Character , 
Ookoov , si vuca r|Sovr| o ayaGoq is kou Sikouoc; 

over the bad and unjust character , is such as this , Truly then , as great as this , will The Just be 

TOV KCXKOV IS KOU aSlKOV XOGOOXOV 8r| OGCO 7XLSIOV 

Overwhelmingly Victorious over the unjust , in regards to Elegance , Life , Beauty and Virtue ? 

appxaveo viKpasi ts suaxppoaovp kou Piou kou KaLLsi kou apsxr| ; 

Glaucon: (he said) Certainly then , in a overwhelming degree , by Zeus . 

si))p , Msvxoi , Appxaveo vr| Aia. 

Socrates: (Isaid) 12 Let it be then . Since we have arrived at this part of The Logos , 
588b sutov, Eisv Sr) : S7isi8p ysyovapsv svxauGa Loyoo 

let us take-up again what we said at first, on account of which we have come here . Thus , 
avaLaPcopsv xa LsxGsvxa npcoxa, Si ’ a pKopsv 8sop’ : 5s 
it was somewhere said , that “it is profitable to do injustice , if on the one hand, one were 
pv 7100 Lsyopsvov , LogixsLsiv aSiKsiv psv xco 

completely unjust , but on the other hand, were reputed to be just Or was it not so said ? 

xsLseoq aSiKeo Ss So^a^opsvco Sikouoo . p oux ouxeoq sLsxGp ; 

Glaucon: It was said so indeed . (Ouxeo ouv psv .) 

Socrates: (I continued) Now then , let us Reason with self, since we have now fully-agreed 
si|)r|v , Nov 5r| , SiaLsycopsGa aoxco , srcsiSp SicopoLoypaapsGa 
in regards to both acting justly and unjustly , as to what Power each of these lives possesses . 

xs xo npaxxsiv Sikouoc kou xo aSiKsiv pv Sovapiv sKaxspov s%si. 

Glaucon: (he said) How ? (scpr) , Llcoq ;) 

Socrates: Let us fashion by Logos An Image of the soul , in order that the person who stated 
n'kaoavxsc, Loyco EiKova xpq \|/uxpc; , tva o sLsysv 

that proposition may See what was said . 

SKsiva si8p oia Lsyeov. 

Glaucon: (to which he then said) What kind (of image) ? (oq 8’ p , xiva Iloiav ;) 

Socrates: (then I said) One of those Natures , which the ancient fables say existed , 

588c 8’ syeo pv , xiva Teov xoiooxcov ijiuasiq oiai TtaLaiai puGoLoyouvxai ysvsaGai 

like a Chimera , or a Scylla , or a Cerberus ; and others that are spoken of, where many 
p xs Xipoupac; kou p IXuLLpc; kou Ksppspou , kou dk'kax Lsyovxai no'k'kai 
particular natures are seen existing together in one (body) . 
xivsq £,up7isi|)UKmou i8sai ysvsaGai aoxvai siq sv . 

Glaucon: (he said) They are indeed spoken of. (scpp , yap Asyovxai.) 

Socrates: Now then on the one hand , mould into one form , a multi-faceted and multi-headed 
xoivuv psv , ITLaxxs piav i8sav tcoikiLou Kai 7xoLoKsit)aA,oo 
creature , thus on the other hand it possesses heads all around , of tame and wild creatures , and 
Gppiou , 8s sxovxoq KsijiaLaq kukLco ppspeov Kai aypicov Gppicov , Kai 

it is able to change and to grow all these heads , out of self . 

Sovaxoi) psxaPaLLsiv Kai ijiosiv navxa xaoxa s^ auxou . 

Glaucon: (he said) This is the work of a skillful molder ; but nevertheless , since the molding 
588d stpp, xo spyov Asivou n'kaaxov, 8s opcoq srcsiSp svn’kac- 

is easier in Logos , than in wax and such like substances , let it be so formed . 

-xoxspov Loyoq Kppou Kai xcov xoiooxcov 7is7xLaaGeo. 

Soc: Now then , let there be one other form of a lion , then another one of a human-being ; 

xoivuv 8p Miav aAApv i8sav Lsovxoq , 8s piav avGpemoo : 

but let the first be by far the greatest , and the second be the second in size . 

8s xo Tipcoxov sgxoo noXv psyiaxov Kai Ssoxspov xo Ssoxspov . 
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Glaucon: (he said) These are easy , and they are so formed . 
si|)r|, Tauxa paco : kou 7is7i^aaxai. 

Soc: Now then, conjoin these three into one being , so as to exist joined together in some way . 

xoivuv Xuvarcxs aura xpia sic; sv ovxa , coats ^up7is(|)OKsvai aJ^p^oic; 7tp . 
Glaucon: (he said) They are so conjoined . (st()ri , Xuvpjixai .) 

Socrates: Now then , mould around them , the external image of one of themselves , such as 

588e Sr) nspinAaaov s£,co0sv sixova svoq auxoic;, 

that of the human being , so that to one who is not able to See those within , but who sees only 

too xr|v avGpccmou , coats too pp Suvapsvco opav xa svxoq , akXa opcovxai povov 

the external covering , the human-being may appear to be ‘one living-being’ . 

to s£,eo s^oxpov, avGpconov c))aivsa0ai sv i^coov. 

Glaucon: (he said) This has been formed around them . 
sc))p, rispiTCS7x^aaxai 

Socrates: Surely then , let us tell them who propose , that it is profitable for this human being 
Sr| Asycopsv Jisyovxi , coq ?iuaixs?isi too xouxeo avOpconoeo 
to do injustice , whereas to Act Justly is not expedient, that they assert nothing else , than that 
aSiKsiv Ss 7ipaxxsiv SiKoua oo £,upc|)spsi, oxi c|)paiv ooSsv oXko p 
it is ‘profitable’ for self to feast the multiform creature , and to make it strong ; as well as 
^oaixs^siv auxco sucoyouvxi xo navxodanov Gppiov kou tcoisiv laxopov Kai 
the lion , and all that pertains to the lion , while they starve and make weak the human-being , 
589 xov Pcsovxa kou xa 7ispi xov A,sovxa , 8s ?upoKxovsiv Kai 7xoisiv aaGsvp xov avGpconov 
so as to be dragged whichever way either of those creatures may drag him ; and that they will also 
coaxs s^KsaGai onp 07xoxspov sksivcov av ayp , Kai 

find it ‘advantageous’ , never to accustom one to live in harmony with the other , nor to make 
ppSsv sxspov ^ovsGi^siv sxspco pp8s noisiv 

them friends , but should accustom them to bite one another , and fight to devour each other . 
(|nAov a/JT sav aoxa SaKvsaGai sv auxoic; xs Kai paxopsva saGisiv ai^pi^a . 


586c-d 

The Lover-of-Wisdom 
Feeding 

Rationality & Intellect 
Being Well-Disposed 


the-lover-of-victory 

feeding 

violence 



the-lover-of-honor 

feeding 

envy 


the-lover-of-profit 

feeding 

greed 

the protective root 
of the tyrant 


being-ill-disposed the-lover-of-illegitimatepleasures 
feeding feeding 

anger excess 

the erotic & tyrannical pleasures 
of the tyrant 


Glaucon: (he said) For one who praises doing injustice , altogether proposes these things . 

sc|)p , yap av o snaivcov xo aSiKsiv 7iavxa7iaai ^syoi xaox’ . 

Soc: Is it not the case then, in turn , that One who says that it is profitable to do Justice , will 

Ookoov ao o >osyeov ^oaixsA,siv xa SiKaia av 
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say that One must do Such and say Such Things , by which , The-Inner-Human-Being shall have 
())our| Sew 7ipaxxsvv xauxa kou ^syevv xauxa, o0sv o svxoc; av0p«moc; ecxxav 
The Complete Mastery of The Human-Being , and just like a farmer, They shall take care of 
589b syKpaxsaxaxoq xou avGpamou , kou coanep yscopyoq svupe^paexav 

the many-headed creature , on the one hand , nourishing and cultivating the gentle ones , 
xou Tco^oK8(|)a^oo Gpeppaxoc;, psv xps^cov Kav xvGaoeucov xa ppspa , 

but on the other hand , hindering/preventing the wild/savage ones from taking-root and growing 
8s outoKco^ueov xa aypva (jmeaOai 

by making the nature of the lion their ally , and having a Common Care for All Alike , 
wovpaapevoc; xpv i|)ucnv xou ksovxoq ^oppa/ov , Kav Kovvp KpSopsvoc; navxcov , 
making them Friendly to one another , and to Self , and in this way foster their growth ? 
7xovpaapevoc; <|nA,a aAAp^ovc; xe Kav auxco , ouxco Gpeyev; 

Glaucon: For in turn, One who Praises Justice , Perfectly Proposes These Things . 

yap au o smvveov xo SiKavov KopvSp ^syev xauxa . 

Socrates: Surely then, on the one hand , One who Praises Justice , will Propose What is True , 
589c Sr| psv o eyKcopva^cov xa SvKava av ^eyov aM|0p, 

in every way , but on the other hand , one who commends injustice , will propose what is false . 
Kara navxa xpo7xov, 8s o xa aSuca \|/eoSoixo. 

For in relation to pleasure and reputation and benefit, on the one hand , One who Praises Justice 
yap 7ipoc; xe pSovpv Kav 7tpoc; euSo^vav Kav coi|)sA,svav pev o ewavvexpc; xou SvKavou 
Proposes What is True , while on the other hand , one who censures Justice , proposes nothing 
aM|0euev, Se v|/eKxpc; ouSsv 

Healthy/Sound , nor do they knowingly censure , what It Is they censure . 

uyvsc; ou8’ evScoc; \)/svev o xv \|/euev. 

Glaucon: (to which he then replied) It does not indeed appear to me , to be the case at all. 

oq 8’ r| , Ou ys Soksv pov ouSapp . 

Socrates: Now then , let us persuade self in a gentle way , for they do not willingly miss- 
xovvuv TlevGcopsv auxov vxpacoc; , yap ou skcov a- 
the mark , by asking them , “O Blessed One ! Do we not say that both The Self-Evident Laws 
-papxavev, epcoxcovxec; : co paKapve , av ou ijvavpev Kav vopvpa 

of The Beautiful Logos and base/ugly become so , by such accounts as these . On the one hand , 
589d xa Ka^a Kav avaxpa ysyovsvav Sva xa xovaux’ : pev 

The Beautiful/Good Logos , make the bestial parts of our nature subject to the human-being , 
xa Ka^a novouvxa xa GppvcoSp xpq ((juaecoc; uwo xco avGpccmco, 

or rather , perhaps to That which is Divine . But on the other hand , debased accounts enslave 
Se pa^ov vacoq xco 0evco, Se xa avaxpa Sou^oupsva 

The Gentle Part to the savage ? Will they agree , or what does thou say ? 

xo ppepov u7to xco aypvco; ^upijvpaev p mcocg ; 

Glaucon: (he said) They will, if only they listen to me . (scjvp , Eav , 7iev0pxav pov .) 

Socrates: (Isaid) Therefore , according to This Logos , is there anyone whom it ‘profits’ , 

8V7xov, ouv 8K xouxou xou ?ioyou Eaxvv oxco ^ucnxs^ev 
to take gold unjustly , if indeed something like the following happens , if at the same time , 
A,apPavevv xpuavov aSvKcoq , suvep xv xovovSe yvyvsxav, apa 

that they take the gold , do they enslave the best part of self to the most-depraved ? Or if, 
taxpPavcov xo xpicnov KaxaSou^ouxav xo Pe^xvaxov sauxou xco poxGppoxaxco ; p ev 
on the one hand , by taking the gold , they would enslave a son or daughter , and that, even to 
589e psv JiaPcov xpucnov eSou^ouxo uvov p Guyaxepa , Kav xaux’ xe eve; 

savage and wicked people , it would not profit self, not even if they would get unbelievably rich 
aypvcov Kav KaKcov avSpcov , av ouk e^ocnxe?iev auxco ouS av ^apPavevv wapno^u 
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for it , but on the other hand , if they enslave The Most Divine Part of themselves , to or under 
87U TOOTCO , 8s SX SOU^OUTOU TO 08XOTCXTOV eaOTOO OTCO 

the most godless and most polluted part , while feeling no pity , are they not then wretched , 
too aOeeoxaxco xs kou pxapeoTaxeo kou ppSev e^eex , eaxx ook apa aOMoc; 
and take a bribe of gold to a far more dreadful ruin , than Euriphyle took , upon receiving 
590 kou SeopoSoKex xpucrov 87U no^v Sexvoxepeo o^sOpco p EpujxuVp sm Se£,apevp 
the necklace for the soul of her husband ? 
xo oppov xr| x|/oxp xoo avSpoq ; 

Narrator-Socrates : to which Glaucon then replied : 

oq o T^aoKoov 8’ p 

Glaucon: Certainly then , by far , for I will answer thee , on their behalf. 

pevxox noiiu , yap eyco anoKpivoopax crox eKexvoo onep . 

Socrates: 13 Do you not think that it is also the case , that to be undisciplined , has 

OOKOOV OISX KOU XO OlKO^aGTOUVSXV 

been censured , front ancient times , through accounts such as these , because in such a person , 
\|/syea9ou nakai Sxa xoxaoxa oxx sv xoo xoxooxeo 

that terrible , great and multiform beast was let-loose beyond what was necessary ? 
sksxvo xo Sexvov xo peya kou Tto^oexSeq Opeppa avxexou ns pa xoo Seovxoc;: 

Glaucon: (he said) That is Clear . 

S())p , Ap^ov . 

Socrates: Then are not willfulness and being-ill-disposed censured , when the lion-like and also 
590b 8’ H oux auOaSexa kou SocncoMa \|/eyeTou oxav xo ^eovxcoSeq xe kou 

snake-like disposition is xm-harmoniously increased and stretched-to-the-utmost ? 

oi))S(o8sc; avappoaxcoq ao^pxax Kax aovxexvpxax; 

Glaucon: Entirely so . 

ITavu psv oov . 

Socrates: Then , are not softness and effeminacy censured because of the slackening and 
Se ook Tpoijxp Kax pa^OaKxa x|/8yexax S7U x a ^ aa81 TS Kai 
loosening of this self disposition , when it engenders cowardice in that person ? 
aveaex xooxoo aoxoo oxav spnoxp SexMav ev aoxco; 

Glaucon: What else ? (Tx ppv ;) 

Socrates: Then , are not flattery and illiberality censured , when one makes this self spirited 

Se oux Ko^aKexa Kax ave^euOepxa oxav xxq noxp xooxo xo aoxo OopoexSec; 
part , subject to the beastly mob-disposition , and for the sake of money and its insatiable lust , 
xo OTto xoo Oppxoo ox^ooSex, Kax eveKa xPTPO^wv Kax SKevoo xpq an^paxiat; 
accustoms it to be foully-abused from youth , and instead of being a lion , becomes an ape ? 

eOx^p JtpoTtp^aKx^opevov sk veoo avxx ksovxoq yxyveaOax 7tx0pKov ; 

Glaucon: (he said) Very much so . (scj)p , Kax pa^a .) 

Socrates: Then why is it, do you think , that the mere mechanical arts and handicrafts 
590c Se Sxa xx , oxex , Bavaoaxa Kax x ev P OT8 X via 

are held in low-esteem ? Shall we say , that it is through no other account, than when someone 
ijxepex ovsxSoq ; (jxpaopev p Sx’ vXKo xx p oxav xxq 

keeps The Idea of That which is Best in a weakened condition , so as not to be able to Govern 
exp xo exSoq xoo Pe^xxaxoo acrOevsc; (jxoaex coaxe pp av SovaaOax apxsxv 
the creatures within self , but ministers to them , then , they are only able to Team’ 

Opeppaxcov ev aoxco , akXa Oepaneoexv eKexva , Kax povov Sovpxax pavOavexv 
whatsoever flatters themselves ? 

xa Oconeopaxa aoxcov ; 

Glaucon: (he said) It is likely . (etjxp , EoxKev .) 
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Socrates: Is it not the case then , that in order that such a person may be Governed in 
Ookoov wa o xoiouxoq apxpxai wro 

the same way as The Best One is so Governed ; do we say that, they must be the slave 
590d opoioo o Ps^uatoq oiomxsp , (Jiapsv aotov Sew sivai Sou^ov 
of That One who is The Best , who Possesses within Self, The Divine Ruler , 
sksivou tod Pe^uaxoo , e/ovioq ev aoxco xo Gsiov ap/ov , 
not thinking that they must be governed , as Thrasymachus thought, to the harm of the one 
ook oiopsvoi (xutov Ssiv apxeaGav, coausp Opaaopa/oq cosxo , S7U Tp (3ikaPp xoo 
who is enslaved , but instead, that it /s Best , for everyone , to be Governed by The Divine 
Sou^ou , aXX’ cot; ov apswov 7xavxi apxecxOou utco Gsioo 
and Mindful , most especially , on the one hand , by Having It dwelling Within Self , 
kou i))povipoo, paiUaxa psv sxovxoq oiksiov ev aoxco, 

but on the other hand , if this is not the case , then by subjecting self to It/Law from without; 

Ss si pp, 8s si|)sgt(otoc; s£,co9sv , 

in order that as far as possible , we may All Resemble One Another and be Friends , 
wa siq Suvapiv navxsq opoioi Kai eopsv ijnikoi 

by Being-Governed by The Self ? 

Kopspvcopsvoc too aoxco ; 

Glaucon: (he said) And Rightly so . 

scpr) , Kai opGcoq. 

Soc: (then I said) Then it is indeed also Clear that such is The Aim/Intent/Spirit of The Law , 
590e 8’ syco pv , 8s ys Kai Ap^oi oxi xoiooxov PooA,sxax o vopoq 
by Being an Ally to All Those in The City ; and so It also Aims at the rule over children ; not to 
cov ^oppa/oc; 7iaai xoiq sv xp 7xo?csi : Kai p apxp xcov naiScov , pp xo 

leave them to be free , until we have established a government within selves , as if in a city , and 
sav sivai s^soGspooq, scoq av Kaxaaxpacopsv no^ixsiav sv aoxoiq , coansp sv noXsi , Kai 
until, we have cultivated in them The Best , by That which is So in us , and set-up a Similar 
591 Gspansoaavxsq xo Psikxiaxov rnp’ too xoiooxco ppiv avxiKaxaaxpacopsv opoiov 
Guardian and Governor in self to take our place , and surely at that time , we shall set them free . 
i|)o^aKa Kai apxovxa sv aoxco , Kai Sp xoxs aijnspsv s^soGspov. 

Glaucon: (to which he then said) For it is Clear . 

oq S’ p , yap Apikoi. 

Socrates: In what way then , O Glaucon , and according to what Logos , shall we confidently 
Tip oov , co r^aoKcov, Kai Kara xiva ^oyov Sp ((jpao- 

say , that it is ‘profitable’ to be unjust , or be undisciplined , or do anything base , by which 
psv , ?iogits}isiv aSiKsiv p aKoikaaxaivsiv p noisiv xi aiaxpov , s£, cov 

on the one hand , a person will be more wretched , but yet on the other hand , shall have acquired 
psv saxai rcovppoxspoq, Ss KSKxpasxai 

more money , or any other power ? 

7T^sico xpppcxxa p xiva a?Apv Suvapiv ; 

Glaucon: (to which he then said) Not in any way . 

oq 8’ p , OuSapp . 

Socrates: Then , in what way shall we say that it is ‘profitable’ for the unjust to escape detection , 
591b S’ rip ^ugitsA,siv aSiKoovxa ?iav9avsiv 

and not pay the penalty ? Or on the one hand , does not the one who remains undetected become 
Kai pp SiSovai SiKpv; p psv ouxi o ^avGavsiv yiyvsxai 

even more-wicked , whereas on the other hand , the one who does not remain un-detected , and 

sxv 7Tovppoxspoq, 8s pp kavQavovxoq Kai 

* 
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is Corrected , on the one hand , have the bestial-disposition Quieted and made Gentle , and 
Koka^OpSVOO pSV TO GqpitoSsq KOipi^STai KOU T||iSpOOTOU , 

on the other hand , have The Gentle Part Liberated . Thus by The Whole Soul being settled in 
8s to qpspov sksoGspoorai, kou r| okq \|/oxq KaGiarapsvq siq 

The Best Condition , by Possessing Soundmindedness and Righteousness along with Mindfulness 
tt|v |3sLucmov (|)1 )ctiv KTtopsvq aeo(|)poGUvqv ts Kai SiKaioaovqv psTa (tipovqaseoc; 
She acquires a more valuable Habit than the body , by acquiring Vitality and Beauty , along with 
kapPavsi TipieoTspav s^iv q aeopa kapPavov layov re Kai Kakkoq psra 
a 5oM«J-Form-of-Govemment ; in so far as Soul as Such , is more Valuable than body . 

oyisiaq oaconsp \|/oxq togootoo upcoTspa acoparoq; 

Glaucon: (he said) Altogether so. (srprj , navTanaav psv oov .) 

Socrates: Is it not the case then , that The One Possesses Intellect , indeed Extends All of the 
591c Ookoov o sxoov voov ye ^ovTsivaq rcavra ra 

Actions in The Life of Self to this : In the first place , by Honoring those Disciplines/Learnings , 
Pvcogstou aoToo siq tooto , psv npcoTov, upeov ra paOqpara , 

which will Complete The Soul of Self Like This , and then by disdaining All else ? 

a oarspyaosTav Tqv \|/oxqv aoroo ToiaoTqv , 8s anpa^cov ra akk’ ; 

Glaucon: (he said) That is Clear . (sdq , Aqkov .) 

Socrates: (I said) In the next place , with a view indeed , to a (good) habit of the body 

surov, Ensira y’ Tqv s^iv too acopaToq 

and its nourishment; they must not in any way give-way , by-tuming-in-the-direction of the 
kou Tpoi|)qv oox oncoq s7UTps\|/aq TSTpappsvoq Tq 

beastial and irrational pleasure living in the body , nor yet, with a view to health , nor 
GqpicoSsi kou akoyeo qSovq ^qosi svraoGa , ouSs akk’ 7ipoq pks7reov oyvsvav ooSs 
primarily with a view to this ; how they may be strong or healthy or beautiful, unless if by means 
npsaPsueov touto , OTtcoq sotou vayopoq q oyrqq q Kakoq, sav pq a n’ 

of these , they will also become Sound-minded , but they will always be found bringing into tune 
591d aorcov Kai pskkq GcocjipovqGsiv akk’ asv (jiavsuai appoTTopsvoq 
the harmony that exists in the body , for the sake of The Symphony which exists in Their Soul . 
rqv appovvav sv too aeopau svsxa rqq ^updamaq sv rq i|/oxq • 

Glaucon: (he said) By all means , if indeed they intend to be truly musical. 

sdq , navToaraai psv oov , savnsp pskkq sivai akqGsia pooGiKoq . 

Socrates: (Isaid) Is it not also the case then , that they will not infinitely increase , 
surov, Kai Ookouv , ook ansipov ao^qasi 

that ‘arrangement’(dirty-dealing) and ‘symphony’(roaring-applause) , arising from the possession 
rqv ^ovra^iv ts Kai ^opijieoviav sv Tq KTqasi 

of wealth ? And neither become impressed by massive quantities , which is ‘the blessedness’ 
tcov xpqpoiTcov ; Kai sK7rkqTTopsvoq u7ro tov oyuov too 7rkqGooq too paKapiapoo 
of the multitude , and thus come into possession , of an infinite amount of defects ; 

tcov 7rokkeov sxcov anspavra Kaua; 

Glaucon: (he said) I think not. (sdq , oiopai Ook .) 

Socrates: (I said) Then indeed , by Looking towards That Government within Self, and by 
591e surov , AXX’ ys a7ropks7reov itpoq rqv nokiTsiav sv aorco Kai 
Guarding that nothing There , move Self out of Place , by the excess or by the deficiency 
(|)ukaTT(ov tcov pq u sksi , mpaKivq auToo Sia 7rkqGooq q 8i’ okiyoTqTa 
of their ‘possessions’ , and by Governing in this way , they will Truly add and subtract 
ooaiaq Kai KoPspveov oorcoq q 7rpoaGqasi Kai avakeoGsi 

from their Ousia , as far as they are able . 
rqq oooiaq KaG’ oaov av oioq t’ . 
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Glaucon: (he said) Perfectly so . 

s<))p, KopxSp psv ouv . 

Socrates: Then certainly , they will indeed Look-upon honors in the same way ; 

592 AXka ppv ys aTtopAsncov xxpaq sxq xauxov 

on the one hand , they will willingly partake and taste of some , which they are led to believe 
psv skgov ps9s£,sx kou ysoGsxou xcov, aq pypxax 

will make them a better person, but on the other hand , those which , they are led to believe 
av 7xoxpasxv auxov apsivco, 8’ aq 

would dissolve That Very Flower of Being , Inhabiting The Acropolis/Summit of Their Soul , 
av Aucxsxv xpv umpxooaav s^xv , 

they will fly from , both in private and in public . 

((jsu^sxax xSxa xcax Sppoaxa. 

Glaucon: (he said) Accordingly then , they will indeed not, be willing to take part in politics , 
si|)r|, apa ys ouk sOsApasx npaxxsxv xa Ttokxxxica 

if indeed they take care for This . 
savnep KpSpxax xouxou. 

Soc: (I said) Yes , They will indeed ven> much so by The Dog , and in The City of Them-Self , 
S’ syco pv , Nr| ys paAa xov Kova , Kax sv xp 7xoAsx saoxoo , 

but then perhaps not, in their own country , unless some Divine Fortune should Befall Them . 
psvxox igcoc; oo sv ys xp naxpxSx , sav pp xxq Osxa xoxp ^upPp 

Glaucon: (he said) I understand . You mean in The City we have just now described in detail, 
stpp, MavOavco : Asysxq sv noAsi p vuv SxpA9opsv 

which lays in The Repose among The Logos , since She exists , nowhere on Earth , at least, 
oxxa^ovxsq sv Ksxpsvp xp Aoyoxq , S7xsx sxvax ouSapoo ypq ys 
as I imagine Self . 
oipax auxpv . 

Socrates: (then I said) But perhaps in Heaven , where there is Laid-up , Her Paradigm , for 
592b 8’ syco pv , AAA’ xacoq sv oupavou avaxcsxxax napaSsxypa 

anyone who wishes to See , and by Seeing , establish Them-Self There . For it makes no 
xco PouAopsveo opav Kax opcovxi KaxoxKx^sxv saoxov : 8s ouSsv 
difference to Us , whether She does physically exist anywhere , or whether She shall ever exist. 
Sxaijxspsx , sxxs saxxv nov sxxs scxxai : 

For We shall Perform The Duties of This City Alone , but of no other . 
yap av 7ipa^sxsv xa xauxpq povpq, 8s ouSspaq aAApq. 

Glaucon: (he said) That is indeed reasonable . 

si()p, y’ Exkoc; . 
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Book 10 
I 


Socrates: 1 (then I said) And certainly , on the one hand , by having Brought to Mind 

595 8’ syco pv, Kax ppv psv cot; svvoeo 

many other considerations about Self , we have accordingly founded That City More Correctly , 
noXka oXka 7xspx auxpq apa coKi^opsv xriv 7xoLxv paLLov opGcot; 

and on the other hand , not least of all I say , by having taken to Heart the examination of poetry . 

8s oux r|Kxcrca Lsyco svGoppGsxq nspi 7toxpascoc;. 

Glaucon: (he said) Which one ? (si|)p , To 7XOiov;) 

Socrates: That of having in no way at all admitted into Self , All that is imitative . For now it has 
To ppSapp mpaSsxsaGax auxpq oar) pxpxxiKp : yap vuv 

come to light even more manifest, as it appears to me , that the imitative must not be admitted , 
i))aivsxai paLLov svapysaxspov , coq Soksx spox, Kax oo mpaSsKxa , 

seeing that each of the several political forms of the soul have been distinctly set-apart. 

595b s7xsiSp sKaaxa xa sxSr| xpq \|/uxpc; Sxpppxax X®P l ? • 

Glaucon: In what way do you mean this ? (TIcoq Lsysxc;;) 

Socrates: I will disclose it, as if between ourselves , for you will not denounce me to the tragic 

psv sxppaGax Clq 7ipoc; upaq - yap oo Kaxspsxxs poo npoq xpq xpaycoSxaq 
poets , and all the other imitators - that all such poetry , is likely 

xooq 7xoxpxac; Kax anavxaq xooq aLLooq pxppxiKooc; - navxa xa xoxaoxa sxvax soxksv 
to take hold/control of The Understanding/Rational Mind of its hearers , at least, such as those , 
LcoPp xpc; Sxavoxaq xcov aKooovxcov, oaox 

that do not possess The Antidote/Remedy : The Knowing what kind of selves they happen to be . 

pp sxooaa (JxappaKov to sxSsvax oxa aura xoyxavsx ovxa. 

Glaucon: (he said) In what way then , do you understand this statement ? 

si|)p, lip Sp Sxavooopsvoq Lsysiq; 

Socrates: (then I said) I must speak out, yet certainly indeed through a certain love and reverence 
596c 8’ syco pv, pe Psxsov , Kaxxox ys xiq (pxikxa Kax axScoq 

I have had for Homer from childhood , has prevented me from speaking . For he appears 
sxooaa 7tspi Opppoo sk mxSoq anoKcoLosi Lsysxv . yap psv soxks 

to have become my first teacher and leader of all these beautiful tragedies , 
ysvsaGax 7ipcoxoq SxSaaKaLoq xs Kax pyspcov anavxcov xooxcov xcov KaLcov xcov xpayiKcov . 
For thus we must indeed not honor the man above The Truth , but as I say , we must speak-out. 
yap a/A’ ys oo xxppxsoq avpp 7tpo xpc; aLpGsxac; a/A’ o Lsyco , ppxsov . 
Glaucon: (he said) Very much so . (scpp , Flavo psv oov .) 

Socrates: Listen then, or rather answer. (Akoos Sp , 8s pa)Aov anoKpivoo .) 

Glaucon: Ask away . (Epeoxa .) 

Socrates: Could you tell me what in the world imitation is wholly concerned about ? 

av sxrcsiv pox o xx tcox’ Mxppaxv saxxv oLcoq sxoxc; ; 

For I myself cannot in any way at all bring to mind what meaning that word wishes to express . 
yap avxoq ooSs xx mvo ^ovvoco xx (3ooLsxax sxvax . 

Glaucon: (he said) I then , somehow , shall bring it to mind . ? ! 

syco ap’ H tcoo aovvopaco . 

Socrates: (then I said) That would indeed be nothing strange , since it often happens that 

596 S’ syco pv, ys OoSsv axonov, stcsx no'kXa 

those who see more dully , see things , before the keener sighted . (as those that have beheld Above , return .) 
xox opcovxsc; ap|3Loxspov (3 Lstcovxcov nporspox o^oxspov siSov . 


435 


Glaucon: ( said) The case is so . But in the presence of thee , I would not dare be eager to state , 
8i))r|, Ecmv ooxcoq: vXka 7xapovxoq goo av 008’ 7xpo0opr|0r|vav sursw 
if such a thing was also made quite clear to me . So please take the lead and see for Self . 
si ovoq u svqv xs Kaxo«|)ouvsxou pov . aXX’ opa aoxoq. 

Socrates: In that case , do you wish that we begin The Enquiry/Seareh at this point, from our 
oov Bou/isi ap£,cops0a s7xvaK07xouvxsq sv0sv8s sk xqq 

customary method ? For we are in the habit, I take it, of placing/assuming One Singular Idea 
suobuvaq ps0o8oo ; yap svco0apsv 7x00 xv0sa0av sv SKaaxov svSoq 

over each particular instance of the many variables , to which , we assign the same name . 

7xspv SKaaxa xv xa nohha ovq s7U())spopsv xaoxov ovopa. 

Or do you still not understand ? 
p 00 pav0avsvq ; 

Glaucon: I understand . (Mav0avco .) 

Socrates: Surely then , for the present case , let us assume whatever multiplicity you wish . 

596b 8r| Kav vov ©copsv o xv xcov 7ioAAcov |3oo^sv . 

Such as , if you so wish , there are many couches and tables . 

oiov sv 0s^svq , svav no'k'kai K^vvav Kav xpaws^av. 

Glaucon: How could there not be . (Flcoq 8’ 00 ;) 

Socrates: Then these pieces of fumiture/implements/tools/utensils , are indeed related , in 
Ak’ka xa xauxa gksut| ys 7xspv 

some way , with two Ideas ; on the one hand , One of a couch , and on the other , One of a table . 

Ttoi) 800 vSsav psv pva K^vvqq, 8s pva xpa7xs^qq. 

Glaucon: Yes . (Nav.) 

Soc: Is it not also the case then , that we are accustomed to say , that the demiurge/creator/artist 
Kav Oukouv svco0apsv ^sysvv oxv o Sppvoupyoq 

who produces each of them , Looks Towards The Idea , and so , in the one case , the artist makes 
xoo GKsoouq SKaxspoo P^stccov 7xpoq xpv vSsav ouxco o psv 7XOVSV 

the many couches , and in the other case , the many tables which we use , and in the same way 
xaq kXivclc, , o 8s xaq xpans^aq avq ppsvq XP®! 18 ® 01 > Kaxa xauxa 

with all the other cases ? For surely no creator/artist somehow produces The Idea of Self . 

Kav xaX’ka ; yap ys ouSsvq xcov Sqpvoupycov 7x00 Sppvoupysv xqv vSsav auxqv : 
For how could they ? 
yap 7xcoq ; 

Glaucon: In no way . (OoSapcoq .) 

Socrates: But surely then , also See , what you would name the following creator/artist. 

596c A Xk’ Sr) Kav opa xvva Ka^svq xovSs xov Sppvoopyov. 

Glaucon: Which one ? (To 7xovov ;) 

Socrates: The one who creates everything : Whatsoever it is , each and every craftsman makes . 

Oq 7xovsv Tiavxa, oaa7xsp SKaaxoq svq xcov xeipoxsxvcov. 

Glaucon: You mention a clever and wondrous individual. 

^sysvq xvva Asvvov Kav 0aopaaxov avSpa . 

Socrates: Not yet indeed ; but you will soon have more reason to say so . For this very same 

Oo7xco ys aXXa xay^a pa XXov ^qasvc;. yap o ooxoq aoxoq 

handicraftsman will not only make all kinds of furniture , but also makes , all the plants 
Xsvpoxsxvqq ou povov 7xovriaav 7xavxa ovq xs aKsup , akXa Kav 7xovsv anavxa xa (|)oopsva 
and animals that grow out of The Earth and these others by himself , and besides these , Earth 
Kav i^coa spya^sxav sk xpq ypq xs Kav xa ah'ka sauxov , Kav 7xpoq yqv 
and Heaven and Gods and all Those in Heaven and all things below the Earth , in Hades . 

Kav oupavov Kav 0sooq Kav xa navxa xooxovq sv oopavco Kav xa 07x0 ypq sv AvSoo 
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He makes them all. 
spya^sxou anavxa. 

Glaucon: (he said ) You mean an entirely marvelous sophist . 

8())r| , ^eyevq Tlavo Oaopaaxov goi|)vgtpv . 

Socrates: (then I said) Are you incredulous ? Then tell me ; does it appear to thee that such 
596d 8’ eyeo pv, Atugtsic; ; kou eute pov: av SoKev gov loiomoq 

an artisan does not exist in any way at all ? Or could such a poet/maker/producer/creator 
Sppvoupyoq ouk evvav to mpamv, p av 7vovpxpq 

of all these things , on the one hand , exist in a way , but could not exist in another way ? 
anavxcov xouxcov psv yeveG0av xvvv xporao , 8e av ouk tivi ; 

Or do you not perceive that you yourself would indeed be able to make all these things in a way ? 
p ouk avG0avev, oil auxoq Kav ye evpq ovoq x’ 7xovpGav 7xavxa xauxa xvvv xpo7vco ; 
Glaucon: (he said) And what way is this ? 

si|)p , Kav xvq o xpoTvoq ouxoq ; 

Socrates: (then I said) It is not difficult, but it is something that can be crafted everywhere 
8’ eyeo pv , Ou /a hsnoc, a'kXa Sppvoupyoupevoq 7io?Giaxp 

and quickly . Thus the quickest way is , I suppose , if you cared to take a mirror and 
Kav xa/u : 8s xa/VGxa 7vou ev 0e^evq taxPeov Kaxonxpov 

carry it about everywhere . Thus , on the one hand , you will quickly re-produce The Sun and 
7vepvi|)epevv 7xavxaxp : pev xa/u 7Tovqaevq p^vov Kav 

The Objects in Heaven , then , on the other hand , upon The Earth quickly re-produce , first 
596e xa ev xco oupaveo : Se ypv xa/u Se 

thyself and all the other animals and implements , then , quickly re-produce all the plants 
Gauxov re Kav xa)Aa i^coa Kav GKeop Kav xa/o ijvuxa 

and all the objects of which we just now spoke . 

Kav navxa oca 8p vov s^eyexo. 

Glaucon: ( said) Yes , their appearance , but certainly not indeed in any way as they Truly exist. 

sijvq , Nav , (jvavvopeva , ou pevxov ye nov xp a^p0eva ovxa . 

Socrates: (then I said) You have opportunely come to The Logos in need . For I suspect , that 
8’ eyeo pv , Ka^eoq sp/sv evq xco ^oyco Seov . yap ovpav 

fine-artists also belong to such a class of producers , do they not: 
o (^eoypa(|)oq eaxvv xcov xovouxcov Sppvoopycov . p yap ; 

Glaucon: How could they not. 
rieoq yap ou ; 

Socrates: But you will say , I suppose , that the creations which they make are not True . 

AXka (jjpGevq , ovpav, ranevv a auxov Ttovev ouk a^p0p . 

And yet, the fine artists , in a way , indeed also create a couch , or do they not ? 

Kavxov o ^coypai|)oc; xvvv xporao ye Kav novev KUvpv. p ou ; 

Glaucon: (said) Yes indeed , they also reproduce the visual picture of this actual thing . 
ei|)p , Nav ye Kav (jvavvopevpv ouxoq . 

Socrates: 2 What then , of the couch-maker ? Was it not said just now , that they certainly 

597 Tv Se o K^vvonovoq ; ouk e^eyeq apxv oxv pevxov 

do not make The Idea , which we then claim to be , That which is The Real Couch , but 
ou 7iov8v xo evSoq, o Sp (jvapev evvav o eaxv vdvvp ahXa 
they produce , a particular couch . 

xvva vdvvpv ; 

Glaucon: Yes , it was so said . 
yap E^eyov. 
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Soc: Is it not so , that if they do not produce That which Truly Is , they would not produce 

ODKODV , £1 pp 7TOISI O SGXl , (XV ODK 7X0101 

The Being/Reality , but something that is like The Being/Reality , but is not Being/Real . 
xo ov , vXha u oiov toiodtov xo ov , 8s od ov : 

But if anyone should say , that the couch-maker’s work , or any other handicraft-man’s work , 

8s si xiq (j)our| , tod Kkivoupyou xo spyov p xvvoq vXho’o xsopoxs/vou 
is ‘completely real’ , they would simply not be telling The Truth ? 
sivav xskscoq ov , av kivSuvsusv odk ksysiv akp0p ; 

Glaucon: That would indeed not be the opinion of those who are busy with this kind of argument. 

oocg av y’ Ookouv Sobers xou; SiaxpiPoDaiv 7xspi toiodgSs todc; Zoyooc;. 
Socrates: Accordingly then , we will not be surprised if this also happens to be , but a dim 

apa MpSsv Oaupa^eopsv si xouxo Kai ruy/avsi ov xi apoSpov 

comparison to The Truth . 

npoq akp0siav. 

Glaucon: We must not. (yap Mp .) 

Socrates: (I continued) Do you wish then , that we seek for , what in the world , the imitator is , 
597b si|)pv, Bouksi ouv ^pxpacopsv xiq 7xox’ xov pippxpv sgtiv , 

from these very same examples ? 

S7X’ auxcov XODXOV XODXCOV ; 

Glaucon: (he said) If you wish . (Ei (3ouA.si.) 

Socrates: Is it not the case then, that there exist these three kinds of couches ; on the one hand , 
Oukouv yiyvovxai auxai xpixxai xivsq Kkivai : psv 

One Being The Couch in Its Very Nature , which we will say , as I suspect, was Fashioned 
pia ouaa sv xp (|)oasi , pv av (jiaipsv , ax; syeopai, spyaaaaOai 

by God , or who else ? 

0sov , p xiv ’ aAAov ; 

Glaucon: No one else , I believe . (OuSsva , oipai.) 

Socrates: Then on the other hand , the one which was indeed made by human craftsmen . 

8s Mia pv ys o xskxcov . 

Glaucon: (he said) Yes . (si|)p , Nai.) 

Socrates: Then finally , the one which the fine-artist re-produces . Or what do you say ? 

8s Mia pv o ^eoypa(|)oc; . p yap ; 

Glaucon: It is so . (Egtco .) 

Socrates: Surely then these are the three artisans ; the fine-artist , the couch-maker and God , 

Sp ouxoi xpsu; Zeoypa(|)oq , ickivoTcoioq , Osoq, 

presiding-over the three kinds/forms of couches . 

£7uaxaxai xpiaiv siSsai kZivcov . 

Glaucon: Yes , three . (Nai xpsu;.) 

Socrates: Surely then, on the one hand , whether God did not so will, or whether out of some 
597c Sp £7ipv psv sirs O Osoc; odk sPodZsto , sits tic; 

necessity , did not complete more than one couch in Its Very Nature , Self thus Fashioned 
avayxp pp a7ispyaaaG0ai 7xksov p piav Kkivpv sv xp ((jdgsi, aoxov odxcoc; snoipas 
The Only One , of those three couches , which Exists by Self. Thus , on the other hand , two 
povov piav sKsivpv Kkivp o saxi aoxpv : 8s Sdo 

or more such couches , were never brought-forth by God , nor will they ever be brought-forth . 
p 7xksioDc; xoiaoxai odts si))DT£D0paav dtco tod 0sod odxs pp i|)dcogiv . 

Glaucon: (he said) How is that so ? (scpp , ITeoq Sp ;) 

Socrates: (then I said) Because , if two were created , then One Monad would again in turn 
S’ syco pv, Oxi si Sdo noipasis pia povaq av mMv 
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come to Light , of/from which , both of those , would in turn possess/bear The Idea ; and That 
avai|)av£vp pc; apijvoxspav EKEivav av au e/ovev xo svSoc; , kou ekevvp 

would be The Couch which Truly Is , but not these two . 

av svp K?avp o egxv, a'k'k’ oox av Suo . 

Glaucon: (he said) Rightly so . (sijvp , OpOcoq.) 

Socrates: Surely then, I suspect, that by God Knowing These (Ideals and conditions), and 
597d Sp , oipai, o Osog eiScoc; Tauxa 

Wishing to Truly Be The Author of The Couch that Truly Possesses Real Being , but not 
Pou^opsvoc; ovxcoc; sivav novpxpc; K?avpc; ovxcoc; ouopc; , a'k'ka pp 

the author of any particular couch , nor yet, to be any particular couch-maker , 
xvvoc; vclvvpc; pp8s xvc; Klvvonovoc; 

brought forth Self , to be by Its Very Nature , Unique/One/Singular . 
s(|)ugsv auxpv (jmaev pvav. 

Glaucon: That is likely . (Eoiksv.) 

Socrates: Therefore , do you wish, on the one hand , that we apply the name to This God , 
ouv BouAev psv npaaayopsocopsv xouxov 

as Being The Natural Begetter of This Couch , or something like this ? 

<t)uxoupyov xouxoo p xv xovooxov; 

Glaucon: (he said) That would certainly be Just , since without a doubt, He Has indeed 
si|)p, yoov AiKavov eneiSpnep ye 

So Fashioned , not only This , in Its Very Nature , but also Every Other Creation . 

TCSTtovpicsv Kai xooxo (|)UG£V Kav navxa xak'ka . 

Socrates: What then about the carpenter/joiner ? Are they not manufacturers of couches ? 

Ti Sc xov xEKxova; ap’ ou Sppvoopyov K^ivpt;; 

Glaucon: Yes they are . (Nav.) 

Socrates: Shall we also say , that the fine-artist is also a creator of that kind of creation ? 

H Kav xov ^coypa(|)ov Kav Sppvoopyov xoo xovouxou novpxpv ; 

Glaucon: Not in any way . (OuSapcoc;.) 

Socrates: Then what relation will you say self has to the man-made couch ? 

AXka xv i|)pG£vc; auxov cvvav K^ivpq ; 

Glaucon: (to which he then said) This , as far as I am concerned , seems to be the most reasonable 
597e oc; S’ p, Tooxo cpovyc Sokei av psxpvcoxax’ 

designation for him ; imitator , of that creation which those other types of artisans produce . 
7ipocrayop£U£G0av, pvppxpc; oo skevvov Sppvoopyov . 

Socrates: (then I said) Very good . Accordingly then the generator of the reproduction , that is 
S’ cyeo pv, Evev , apa xov ycvvppaxoc; xoo 

three times removed from The Very Nature , you call imitator ? 

xpvxoo ano xpc; (|)UG£eoc; Ka^cvc; pvppxpv ; 

Glaucon: (he said) Entirely so . 

£(|)p , ITavu p£V oov . 

Socrates: Accordingly then , this name , will also apply to the maker of tragedies , if indeed 
apa Toux’ Kav caxav o xpayeoSorcovoc; , £V7i:sp 

imitators are , according to nature , three times removed from The Royal and The Truth , 
pvppxpc; egxv , 7te(|)okcoc; xpvxoc; xvcg ano Pam^Ecoq Kav xpc; a^pGsvac;, 

and so also are all the other imitators . 

Kav navxEc; ov a?Aov pvppxav. 

Glaucon: I dare say so . (KvvSoveoev .) 

Socrates: Surely then , on the one hand , we are in agreement about the imitator ; whereas on the 
598 Sp psv copo^oypKapsv Tov pvppxpv : 8s 
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other hand , tell me the following about the fine-artist ; does it appear to thee whether they try 
svns poi toSs nepv too ^coypa())oo : Soksv aov noxepa snvxsvpevv 
to imitate , in each case , That Self in Its Very Nature , or the works of craftsmen ? 
pvpsvaOav SKaatov sksivo aoxo sv xp i))uaev p xa spya xcov Sppvoopycov ; 

Glaucon: (lie said) The works of craftsmen . (s(|)p , Ta xcov Sppvoupycov .) 

Soc: Accordingly then , Such as It Is or such as it appears to be ? For you must still define this . 

Apa ova eaxiv p ova (Jjavvexav ; yap sxv Svopvaov xooxo. 

Glaucon: (he said) What do you mean ? (s<))p , Tlcoq Jcsysvc;.) 

Socrates: In the following way ; is a couch in any way different , self of itself , if you look 
QSs : vAvvp pp xv Svaijvspsv aoxp sauxpq, sav 9sa 

at self from the side , or directly from the front, or in any other way , or is it on the one hand , 
xs aoxpv sk n^ayvou xe KaxavxvKoo p onpouv , p psv 

not different , but on the other hand , only appears to be otherwise and so also with other things ? 
ouSsv Svai|)spsv, 8s (jvavvsxav vXkoxa ; Kav coaauxcoq xak'ka ; 

Glaucon: (he said) In this way ; it only appears to be different, but is not. 

si|)p , Ouxcoc; : (jvavvsxav Svaijvspsv, 8’ ouSsv . 

Socrates: Surely then , consider this very self ; in relation to what has the painting been made 
598b Sp aKonev Tooxo aoxo : npoc; noxspov p ypaijmcp nsnovpxav 

in every case ? With either The Being that is to be imitated , as It has to Be , or in relation to 
nspv evraaxov ; npoq 7xoxepa xo ov pvppaaaGav , coq s^ev , p npoq 
the appearance , as it appears to be , by being an imitation of a phantasm or of The Truth ? 
xo ijvavvopsvov , aq (jvavvsxav , ooaa pvppavq (jvavxaapaxoc; p a^pGsvaq ; 

Glaucon: (he said) Of a phantasm . 

si|)p , Oavxaapaxoq . 

Socrates: Accordingly then , the imitative arts , are far removed from The Truth , and , 
apa p pvppxvKp eaxv Kav Floppco 7 x 00 xoo a^pGooc; Kav 

as it is likely , this is the reason why , it can reproduce everything , because it touches only 
cot; 80 VKS xooxo Sva anspya^sxav navxa , oxv sijvanxsxav 

a small part of each object, and this is only an image . As for example , a painter , we say , 
xv apvKpov sKaaxoo , Kav xooxo svSccAov . ovov o ^coypaijvoc;, (jvapsv , 

will paint for us a cobbler, a carpenter , and other craftsmen , though they kn ow nothing 
^coypaijvpasv ppvv aKoxoxopov , xeKxova , xooq a?Aooq Sppvoopyooq , snavcov ooSsvoq 
about these crafts , but nevertheless , if they were a good painter ; by exhibiting at a distance , 
598c nepv xooxcov xcov xexveov: a^A’opeoq ev evp ayaGoq ^caypa^oc;, ercvSevKvoc; rvoppeoGsv 
their picture of a carpenter, they would deceive children and thoughtless people , and would 
ypavj/ac; xeKxova av e£,amx(o mvSaq xs Kav ai))povac; Kav av 
make them believe , that the painting was ‘truly’ a carpenter . 

SoKevv coq xco evvav a^pGcoc; xeKxova. 

Glaucon: How then could they not ? (Tv 8’ oo ;) 

Socrates: For then in that case , I believe , O Friend , that we must bear in mind the following 
yap Ak'ka nspv , ovpav , a> (j)As, Ssv SvavosvaGav toSs 
in all such cases . Whenever anyone reports to us about someone , who knows All the arts 
Ttavxcov xcov xovooxcov : snevSav xvq anayys^^p ppvv nepv xoo , s7xvaxapsvco naoac, xaq 
and All the other crafts , as well as any person who happens to know them , who say they know 
Sppvoopyvaq Kav navxa xaAAa, coq avGpconco svsxoxev , oaa 

each and every thing there is to kn ow about them , so that there is nothing which they do not 
eKaaxoc; svq ovSev , ouSsv xv o ouxv 

know better than anyone in the world , it must be understood , that the person who reports this , 
598d snvaxapsvco aKpvPeaxepov oxoooov , Ssv uno^apPavsvv oxv xco xovooxco 
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is a simple-minded person , and , that they likely met with someone who was a magician and 
xvq sopOpq avOnconoc;, Kai , coc; sovksv , svxo/cov xvvv yopxv kou 

an imitator , so that they were thus deceived into believing self to be "All- wise’ , since self 
pvppxp , coats s^pmxpGp sSo£,sv aoxco svvav 7taaao(|)oc;, Sva aoxoq 

was unable to distinguish between Knowledge , ignorance , and imitation . 
svvav pp ovoq x’ s£,sxaaav xo srcvcjxpppv kou avs7uaxppoc70vpv Kav pvppavv . 

Glaucon: (he said) Most True . 

si))p, A^pGsaxaxa .) 

Socrates: 3 (then I said) Is it not the case then , that after this , we must consider both 

8 ’ syeo r|v, Ookoov , psxa xooxo, stuctkstcxsov xs 

tragedy and Homer , the leader of self , seeing that we hear from some people , that “these poets , 
xriv xpaycoSvav Kav Opppov xov pyspova aoxpq , stcsvSp aKoopsv xvvcov , oxv ooxov 
know All the arts on the one hand, and on the other, know All human affairs pertaining to virtue 
598e S7ivaxavxav naaaq xs^vac; psv , 8s xa navxa avGpccmsva xa 7tpoc; apsxpv 

and vice and indeed , All that pertains to The Divine ; for if ‘the good poets’ intend to create in a 
Kai KaKiav Kav ys , xa Gsva : yap sv xov ayaGov rtovpxpv , psiGvsv wovp 

correct/just/beautiful way , must necessarily then , know about that which they intend to create , 
Ka^coq av avayKp apa svSoxa 7tspv eov novpasvv 

or else , remain unable to create poetry Surely then , it is necessary that we consider , whether 
p svvav pp ovov xs rcovsvv . Sp Ssv s7ivaKsv|/aa9av noxspov 

these people (that we have heard from) by having encountered these same imitators have been 
xooxovq svxo/ovxsq ooxov pvppxavq s^pnax- 

deceived by them , and by looking upon their works , they cannot perceive that these images are 
599 -pvxav auxeov Kav opcovxsq xa spya ook avaGavovxav 
three times removed from Being and are easy to reproduce without having to know The Truth ; 
xpvxxa ans/ovra xoo ovxoq Kav paSva 7tovsvv pp svSoxv xpv aikpGsvav : 

for it is phantoms , but not Beings which they create . Or is there also something to their claim , 
yap ijvavxaapaxa, aXk' ook ovxa novooavv : p Kav xv Jvsyooav 

and the good poets Really know the subjects about which the multitude think they speak well. 

Kav ov ayaGov Ttovpxav xco ovxv vaaav 7tspv cov xovq noMiovc; SoKooav Jvsysvv so . 
Glaucon: (he said) We must examine this , by all means . 

si|)p, s£,sxaaxsov Idavo psv oov. 

Socrates: Then do you think that if someone were able to produce both , the manufactured-copy 
oov Ovsv sv xvq Sovavxo tcovsvv apijvoxspa, xo xs pvppGpaopsvov 

and the image , that they would be eager to abandon themselves to the fashioning of images , 

Kav xo svSco^ov , av anooSa^svv aijvsvvav saoxov S7U xp Sppvoopyva xcov svSeo^cov 

and then , to set this in the forefront of their life , as being the best thing they possess ? 

Kav xooxo npoaxpaaaGav xoo saoxoo Pvoo coq (3s?avaxov s%ovxa ; 

Glaucon: Not as far as I am concerned . 

599b Ook syeoys. 

Soc: But I certainly suspect, that if indeed they had The True Knowledge of these things , so as 
A A/,’ ys ovpav , suvsp svp xp a^pGsva s7uaxppcov nspv xooxcov , ansp 

to reproduce them , then they would much rather devote themselves in doing actual works , rather 
pvpsvxav , Kav av wo^o npoxspov anooSaasvsv sv xovq spyovq p 

than in making-copies of them , and would rather attempt to leave behind many , beautiful works 
S7U pvpppaav xovq , Kav av nsvpcoxo Kaxa^uisvv no'k'ka Kav Kai^a spya 
as memorials of themselves , and would be more eager to be praised rather than one who praises . 
pvppsva saoxoo Kav av pa?Aov npoGopovx’ svvav o syKcopva^opsvoc; p o syKcopva^cov . 
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Glaucon: (he said) I think so ; for they are not equal either in honor or benefit/usefulness . 

8 (|)q , Oipai : yap oo igoo sc; q xs xipq Kar q co())sksia . 

Socrates: Accordingly then , on the one hand , let us not demand that Homer or any other poet 
599c xoivov psv pq anaixcopsv Opqpov q oXkov ovtivaouv 

give us The Logos of other things that poets speak about, such as if any one of them has Medical 
koyov Ttepi xcov akkcov xcov noiqxcov spcoxcovxsq , si xiq aoxcov qv laxpucoq 
Knowledge and is not merely an imitator of medical language , or whether any poet , ancient or 
vXka pq povov pipqxqq laxpiKcov koycov , xiq noiqxqq xcov nakaicov q 
contemporary , is reported to have made anyone Healthy , just as Asclepius , or what disciples 
xcov vscov ksysxai 7is7i:oiqKsvai xivaq oyisiq , coGnsp AaKkqnioq , q xivaq paGqxaq 
of the medical art he has left behind , just as Asclepius did his children , nor in turn , shall we ask 
laxpiKqq Kaxskircsxo , coansp SKsivoq xooq sKyovooq , pqS’ ao spcoxcopev 
them about other crafts . But let us dismiss that enquiry . But on the other hand , concerning 
aoxooq nspi xaq akkaq x&yyac,, aXk' scopsv : 8 s 7 ispi 

the most important and most beautiful subjects of which Homer undertakes to speak ; about wars, 
599d psyiGxcov xs kou koAAxctxcov cov Opqpoq snixsipsi ksysiv , nspi nokspcov 

campaign-strategies , the management of cities , the education of mankind , surely it is Just 
xs kou axpaxqyicov kou SioiKqGscov nokscov Kai miSsiaq nspi avOpconoo , 7 roo SiKaiov 
to ask him by enquiring , “O friend Homer , if indeed you are not third from The Truth , 
spcoxav auxov TtovGavopsvouq: co 4>iAs Opqps , sinsp si pq xpixoq ano xqq akqGsiaq 
in regards to Virtue , a maker of images , whom we have then described as an imitator , but even 
7 ispi apsxqq , Sqpioopyoq siScokou , ov 8 q copiaapsGa pipqxqv , akk’ Kai 
if you were second , and thus were capable of recognizing , what pursuits make human-beings 
Ssoxspov Kai qaGa oioq xs yiyvcoaKsiv , noia snixqSsopaxa 7 toisi av 0 pco 7 iooq 
better or worse , both in private and in public life , then tell us , for the betterment of what city 
Pskxiooq q xsipooq 181 a Kai Sqpoaia , ksys qpiv 8 ia |3skxiov xiq n okscov 
government has thou contributed , just as Lycurgus did for the government of Sparta , and many 
xcov as coKqGsv(oiKsco), coG 7 tsp AuKoupyov Sia AaKsSaipcov , Kai no'kkovq 
other people have done for many cities , large and small. Then , what city gives credit to thee 
599e akkooq 8 T nokkai psyakai xs Kai GpiKpai : 8 s xiq 7 rokiq aixiaxai gs 
for having been a Good Lawgiver and thus having benefited them ? For on the one hand , Italy 
ysyovsvai ayaGov vopoGsxqv Kai coi|)skqKsvai G<|)aq; yap psv Ixakia 
and Sicily both give credit to Charondas , and we to Solon , then on the other hand , 

Kai XiKskia XapcovSav , Kai qpsiq Xokcova: 8 s 

who gives credit to thee ?” Will he be able to name anyone ? 
xiq gs ; s£,si sixisiv xiva ; 

Narrator-Socrates: Glaucon responded, 
o TkaoKcov s<()q : 

Glaucon: I think not. At least it is not the case that any credit-due is reported , 
oipai Ook : ys oukouv ksysxai 

not even by the Homerids themselves . 
ooS’ on’ OpqpiScov aoxcov. 

Socrates: But surely then , is there a memorial of any war in the time of Homer 
600 Akka Sq pvqpovsosxai xiq 7 rokspoq stu Opqpoo 

that was fought successfully with Homer in command or with the council of Homer ? 

7 rokspq 0 siq so viz’ sksivoo apxovxoq q ^opPooksoovxoq ; 

Glaucon: Not one . (OoSsiq .) 

Socrates: Then , is there any mention about all the ingenious inventions in the arts or in some 
Aik’ ksyovxai noLLai sravoiai Kai sopqxavoi siq xsxvaq q xivaq 
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other achievement, such as one might surely expect from the works of some wise person ; 
akkaq 7ipa£,evc; ova Sp svq xa spya ao())oo avSpoq, 

such as those of Thales of Miletos and Anacharsis the Scythian ? 
eoGTtsp au rcspi ©a^sco too Mv^pavoo re Kav Ava/apavoq xoo XkoGoo ; 

Glaucon: Nothing whatsoever of the kind was repotted . 
ouSsv OoSapcoc; xovooxov 

Socrates: But surely then , if Homer never had any public service reported to his credit, 

Akka Sr| sv Opppoq pp yeveaOav Sppoava ksysrai , 

then , did se/f privately serve anyone as a guide in education while he lived ; such people 
600b aoxoc; vSva xiavv pyspcov 7xavSevaq i^cov oi 

who dearly-loved him for his company and transmitted to posterity a Homeric way of life , 
ov pyancov eicevvov sxcv aovooava Kav mpeSocxav xovq ocxxepovc; OppptKpv o8ov |3voo , 
just as Pythagoras himself was dearly-beloved for this , and his successors , even to this day , 
coGTtep noOayopaq avxoq pyanpOp S7tv xooxco , Kav ov oaxepov exv Kav vov 
set apart a certain way of life as being Pythagorean , is so distinguished , and so denominated , 
Svaijvepovxcoc; 7tp xponov xoo |3vou IluOayopevov evvav xs Sokoogw snovopa^ovxeq 
and so brought to light, in those successors ? 

Svaijvavevc; sv xovq a?Aovq ; 

Glaucon: No , nothing of this kind in turn, has been reported . For Creophylos , O Socrates , 

Oo8’ ouSsv xovooxov ao ^sysxav . yap o Kpeaxjm^oc;, eo ZcoKpaxsc;, 

the cornpanion of Homer , would perhaps be even more ridiculous than his name (race of flesh) , 
to exavpoc; xoo Opppoo , av vacoq , exv ys^ovoxepoc; xoo ovopaxoc; 
as a shining example of Homeric education , if what is said about Homer is true . For it is said 
npoc; ((javevp wavSevav , ev xa ^syopsva nepv Opppoo a^pOp . yap ^sysxav 

that, Homer was in a state of complete neglect by that companion of his , while he was alive . 
coq , aoxov pv xvq 7ioMvp aps^sva on’ eKevvoo aoxoo , oxs s^p . 

Socrates: 4 ( then I said) Yes , it was so reported . But do you think , O Glaucon , 

600c 8’ syeo pv, yap oov Asysxav. akk’ ovev , eo T^aoKcov, 

that if Homer was truly able to educate the people and thus successfully make them better , 
sv Opppoq pv too ovxv ovoq x navSeoevv avOpconooq Kav anepya^saOav PsiCvvooc;, 
in as much as he would be able , not to imitate , but to Know-Recognize about these matters , 
axe Sovapsvoq oo pvpevaOav akka yvyvcoaKevv nepv xooxcov, 

that he would not then , have created many companions and would have been honored and 
av ook ap’ snovpaaxo nokkovq exavpoc; Kav exvpaxo Kav 

dearly-beloved by themselves ? Accordingly then , on the one hand , Protagoras of Abdera and 
pyanaxo on’ aoxcov ; apa akka psv Flpcoxayopac; o ApSppvxpc; Kav 

Prodicus of Ceos and very many others , are able to impress the conviction upon their 
npoSvKoq o Kevoc; Kav napno^Aov a?Aov Suvavxav napvaxavav si))’ saoxcov 
companions , by private instruction , that they will not be able to manage their own homes 
600d £,oyyvyvopsvov vSva , coq ooxs eaovxav ovovx’ Svovksvv xpv aoxcov ovKvav 

nor their city , unless they put them in charge of their education , and thus , make themselves 
ooxs no^vv , sav pp crtpevq aoxcov envaxaxpacoav xpc; navSevaq , Kav ooxco 
very much beloved for this wisdom , so that their companions just about carry them around , 
Gi|)oSpa (jn^oovxav env xaoxp xp aoi|)va , coaxs aoxooq ov exavpov ook povov nepujvepooGvv 
upon their heads ! But then on the other hand , the companions of Homer , if indeed he was able 
S7U xavc; K8i|)a^avq: apa 8’ ov Opppov eutep pv ovoc; x’ 

to help mankind achieve Excellence , would have let him or Hesiod wander about as rhapsodies 
ovvvavav avOpcorvooc; npoq apexpv , av evcov eKevvoo p HavoSov nepwovrac; 87v’ pav|/a>Sevv 
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and would not have clung-on to them much more closer than to gold , and compelled them to live 
kou av oox aviev/ovio aoxcov pa)Aov p too xpoaoo Kav pvayKa^ov svvav 
with them in their homes , or if failing to persuade them , would themselves have attended them , 
Ttapa ai|)vavv ovkoi , p si pp snsvGov , av auxoi smvSaycoyoov 

wheresoever they went, until they should have sufficiently partaken of their education ? 

600e oTtp psaav, save; VKavcoq psxa^aPovsv TtavSsvaq ; 

Glaucon: (he said) You appear to me to say what is altogether true , O Socrates . 

stpp , Soksvc; poi Jisysvv navranaavv a^pGp , co XcoKpaxsq. 

Soc: Is it not the case then , that we must establish that All the poets , beginning with Homer , 
Ookoov xvGcopsv navxaq xovq 7rovpxvKooq ap^apsvooq ano Opppoo 

are imitators of images of Excellence , and of other images , which they create , but that they 
svvav pvppxaq svSco^cov apsxpq Kav 7xspv xcov a?Acov, cov novooav , 8s 
do not lay hold of The Truth ? But, just as we were just now saying , the painter will create 
oo/ owixsaGai xpq a^pGsvaq; a A, A,’ coavxsp 8p vov s^syopsv , o (!poypa(|)oc; noipasv 

what appears to self to be a shoemaker , while knowing nothing of the shoe-maker’s art, and will 
SoKoovxa aoxoc; svvav aKoxoxopov , xs smvcov ook nspi aKoxoxopvac; Kav 
so appear to those who know nothing , but who decide by looking at colors and shapes ? 

601 Kav rove; smvooavv pp , 8s sk Gscopooavv xcov xpoopaxcov Kav axppaxcov ; 
Glaucon: Entirely so . (Elavo psv oov .) 

Socrates: Surely then , in this way , I suspect, we shall also say , that the poet himself , while 
Sp Ooxco ovpav Kav (jvpaopsv xov noipuKov aoxov 

knowing nothing other than how to imitate , uses the colors of each of the other arts with words 
s7xavovxa ook aAA’ p pvpsvaGav, xpwporC SKaaxcov axxa xcov xsxvcov xoiq ovopacn 
and phrases , applying the colors in such a way that, those others who know nothing and who 
Kav pppaavv s7UXpcopaxv^svv coaxs sxspovc; xovooxou; 

only see what appears from the words , report that their words appear to be ‘so very good’ , 
Gscopoocn Soksvv sk xcov Voytov, ^sysaGav Soksvv rtavo so, 

whether anyone speaks in meter or rhythm or harmony about shoe-making or whether about 
601b sav xvc; Pcsyp sv psxpco Kav poGpco Kav appovva xs nspv aKoxoxopvaq xs sav nspv 
military-strategy or about anything whatsoever . So mighty is the natural enchantment that these 
axpaxpyvaq xs sav rcspv akXov oxooov : ooxco psya^pv cjvoasv Kp^pavv xaoxa 
words themselves sometimes possess ; even though when they are indeed stripped-bare of their 
aoxa xvva sxevv. stcsv ys yopvcoGsvxa xpq 

musical coloring , and taken by selves by themselves , I think you know what sort of 
pooQiKpc; xcov xpropocxcov aoxa sc))’ aoxcov , ovpav as svSsvav oia 

a display these sayings of the poets make . For , I suppose , you have looked at them . 
c))avvsxav xa Jisyopsva xcov novpxcov. yap 7 x 00 xsGsaaav . 

Glaucon: {he said) I have at least. (sc))p , Eycoy’ .) 

Socrates: {then I said) Is it not the case then , that they resemble the faces of those in their prime , 
8’ syco pv, Ookoov sovks xovq npoaconovc; xcov copavcov 

but who were not beautiful to look at, when the bloom of youth abandons them ? 

Ss ova yvyvsxav pp Ka^cov iSsvv, oxav xo avQoq 7ipo/a7ip aoxa ; 

Glaucon: {to which he then answered) Altogether so . 

oc; S’ p , navxanaavv . 

Socrates: Come along then , consider the following point. The maker of the image , the imitator , 
IGv Sp , aGpsv toSs : o noipxpc; xoo svSccAoo , o pvppxpq , 

we say , knows nothing of The Being , but only of the appearance ; is this not so ? 
c|)apsv , S7xavsv ooSsv psv xoo ovxoq , 8s xoo c))avvopsvoo : oox ooxcoq ; 

Glaucon: Yes . (Nav.) 
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Socrates: Let us not then , leave it half spoken , but let us look at it in a sufficient way . 

601c Mr) xovvuv KaxaZurcopsv auxo ppvaseoq ppGsv , aXX’ vScopev vKavcoq. 

Glaucon: (he said ) Do tell. (sijvp , Asys .) 

Socrates: The painter , we say , will paint both reins and bit ? 

Zeoypaijvoq, (jvapsv , ypaysv xs pvvaq kou xotLLvvov ; 

Glaucon: Yes .(Nav.) 

Socrates: But the shoe-maker/leather-worker and the metal-worker will indeed make them ; 

5s QKoxoxopoq kou x a ^ Keu ? ys novpasv ; 

Glaucon: Entirely so . (ITavu ys .) 

Socrates: Take notice then ,does the painter know of what quality the reins and bit must be made? 

Ap’ oov o ypaijvsuq snavsv ovaq xaq pvvaq kou xov xotZivov 8sv svvav ; 
Or does not even the maker , whether metal-worker or leather-worker , but only , the one who 
p oo8’ o novpaac; , o xs x^Lksuc; kou o aKtvxsuq , aZZ’ povov , sksvvoc; 
knows which way to use these implements , the horseman ? 

S7tvaxaxai oarcsp xppcv9ou xooxovq , o uuukoc; ; 

Glaucon: Most True . (AZpGsaxaxa .) 

Socrates: Take notice then , do we not say that it has to be in this way for everything ? 

601d Ap’oov oo ijvpaopsv sxsvv ooxco 7tspv navxa; 

Glaucon: How is that the case ? (ncoq ;) 

Socrates: That each of these , has three arts concerned with it, A Certain One that will Use , 
SKaaxov xauxaq svvav xpsvq xs/vaq Tlspv xvvaq xppaopsvqv , 

one that will make , and one that will imitate ? 

novpaouavv , pvppaopsvpv ; 

Glaucon: Yes . (Nav.) 

Socrates: Is it not the case then , that The Virtue/Excellence , and Beauty and Correctness 
Ookoov apsxp Kav KaZZoq Kav opGoxpq 

of every implement and living-being and action , refers to nothing else than to The Use for which 
SKaaxoo oksoouc; Kav ipoou Kav npa^scoq Ttpoq oo xv aLLo p xpv xpsvav pv 
each of these will truly exist or has being So Adapted/Made by Nature ? 

SKaaxov av p svvav p TCS7r:ovppsvov TCsiJvoKot; ; 

Glaucon: It is so . (Ouxeoq .) 

Soc: Accordingly then , it quite necessarily follows that The User of anything is The One who 
apa IIoAAq avayKp xov xpcopsvov sKaaxco svvav xs 

has the most experience , who also report to the maker/poet , what good or defect comes about 
spnsvpoxaxov , Kav ayysLov xco rcovpxp ova ayaOa p KaKa yvyvsaOav 
in the use of the implement they make , but which They Use . Such as , for example , the flute- 
601e sv xp xP eva novsv co xpiuou : ovov auLp- 

-player will report to the flute-maker about how which flutes are serviceable/functional/useful 
-xpq av s£,ayysLLsv aoLonovco nspv 7100 ov xcov auLcov urcppsxcoavv 

in their playing and will order the kind that must be made , then the flute-maker will serve him . 
sv xco auLsvv Kav S7uxa£,sv ovouq 8sv tcovsvv , 8’ o rmppsxpasv . 

Glaucon: How could he not ? (ITcoq 8’ 00 ;) 

Socrates: Is it not the case then , that on the one hand , the one who knows , reports about 
Oukouv , psv o sv8eoq scqayysAAsv nspv 

the usefulness or worthlessness of the flutes , while on the other hand , the one who trusts in 
Xpvaxcov Kav 7rovppcov auLeov , 8s o 7uaxsucov 

what is reported , will make them ? 

7tovpasv ; 

Glaucon: Yes . (Nav.) 
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Socrates: Accordingly then, on the one hand , of The Implement/Vessel of Self , The Maker 
apa psv Too gksuouc; aoxoo o 7iovpxpc; 

will have Correct Trust about Its Beauty and defects , by Associating with One who Knows , 
s£,sv op0r|v itioiiv 7 tspv Ka^ooq te Kav wovppvac; , £,uvcov too svSotv 

and by being Compelled to Listen to The One who Knows , whereas on the other hand , 

Kav avaKa^opsvoq aKousvv mpa too svSoxoc; , Ss 

The User will Possess Knowledge . (Just as Theuth & Ammon in the Phaedrus 274D) . 

602 o xpcopsvoq S7uaxpppv . 

Glaucon: Entirely so . (IJavo ye .) 

Socrates: Then , will the imitator have knowledge from its use , whether the things which they 
Ss av O pvppxpc; s£,sv S7uaxpppv sk too /ppaOav noxspov cov 
paint , are Beautiful and Correct , or not, or will the imitator have right opinion , 
ypaijvp, svxs Ka^a Kav opOa svxs pp , p opOpv So£,av 

from being compelled to associate with the one who knows and from taking orders 
Sva xo s^ avayKpq aovsvvav too svSoxv Kav S7uxaxxsa0av 

from the one who knows , which the imitator will use to paint ? 

ova xpp ypai|)svv; 

Glaucon: Neither . (OuSsxspa .) 

Socrates: Accordingly then , the imitator will not know nor opine rightly 

apa o pvppxpc; av Outs svasxav ours So^aasv opOa 
in regards to The Beauty or uselessness of the things which they imitate . 

nspv KoXkoq p vxovppvav Ttpoq cov pvppxav. 

Glaucon: That is not likely to happen . 

OoK SOVKSV 

Socrates: In that case , would the state of mind of the creative imitator be refined/elegant/lovely , 

av sv xp o novpasv pvppxvKoc; svp Xapvsvq 
in regards to The Wisdom about the things which they will create . 

wpoq aoijnav 7tspv cov av novp . 

Glaucon: Not at all . 

Ou wavu. 

Socrates: But surely then , the imitator will indeed continue to imitate , even though in every case 
602b ALL’ 8p oov ys pvppasxav , opcoq nspv SKaaxoo 

they do not know in what way something is useless or useful . But as it is likely , they will imitate 
odk svScoc; , owp wovppov p : ocXX’ roq sovksv , pvppasxav 

this thing which has the appearance of being beautiful to the many who also kn ow nothing . 

touto ovov (jvavvsxav svvav Ka^ov rove; noLLoiq xs Kav svSoav ppSsv. 

Glaucon: For what else could one say ? 
yap Tv aLLo ; 

Socrates: Surely then , on the one hand , we are reasonably in agreement on these points , as it has 
Sp psv ppvv S7USVKCO:; Svcopo^oypxav Taoxa coq 

indeed come to Light , first, that the imitator , in regards to the things which they ivnitate , knows 
ys (Jvavvsxav , xs xov pvppxvKov vxspv cov pvpsvxav svSsvav 

nothing worth mentioning , since imitation , is a form of play , and is not to be taken seriously , 
ppSsv a^vov ^oyoo , a/TT xpv pvppavv svvav xvva wavSav Kav oo anooSpv , 
and secondly , that those who attempt to create tragic poetry , whether in iambics or in 
xs xooq anxopsvooc; xpq xpayvKpq novpascoq sv vapPsvovq Kav sv 

heroic-verse , are all imitators , to the greatest possible degree . 

S7VSGV svvav navxaq pvppxvKooq coq xs paJaaxa ovov xs . 

Glaucon: Entirely so . (Elavo psv oov .) 
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Socrates: 5 {then I said) By Zeus ! Then on the one hand , this business is concerned with 

602c 8’ syeo r|v, ripoq Avoq, 8s psv xooxo 7vspv 

imitating what is surely three times removed from The Truth , or is it not ? 
pvpsvaOav xv sgxvv Sr) xpixov ano xr|cg a^qOsvaq ; r| yap oo ; 

Glaucon: Yes . (Nav.) 

Socrates: Surely then , on the other hand , in relation to what kind of power , of those which 
Sr| 8s npoq xcovov xr|v Sovapvv xcov qv 

human-beings possess , has it been directed ? 
xoo avOpconou sxov, s/si ; 

Glaucon: About which kind do you speak ? 
rcepi xvvoq Too tcovoo ^sysvq; 

Socrates: About the following kind . The same magnitude , I suspect, does not appear to be equal 
Too xovooSs . xaoxov psysOoq 7too oo (jvavvsxav vaov 

to us , when seen through our vision nearby , as compared to when it is seen from afar . 
qpvv Sva xqq o\|/scoc; syyoOsv xs Kai noppcoOev . 

Glaucon: It does not. (Oo yap .) 

Socrates: These same magnitudes also appear to be bent and straight to those who see them in 
xaoxa Kav Kapno^a xe Kav eoOea Oseopsvovq sv 

and out of water , and then concave or convex , because of irregularities of vision having to do 
xs Kav s£,co oSaxv, Kav Srj Kov^a xs Kav s£,s/ovxa Sva xqv w^avqv xqq o\|/sa>c; nspv 
with colors , and in turn there is , quite obviously , every corresponding confusion in our souls , 
602d xa xpwpovxa , Kav au svooaa SqM| naaa xvq aoxq xapaxq sv xq y/oxq : 
Thus , by exploiting such phenomena and the corresponding affections of our nature/soul, 

Sq snvOspsvq eo xco mOqpaxv qpcov xqq (Jvoascoq 

the fine art of painting , falls nothing short of sorcery , and so do magic-acts and many 

q GKvaypai|)va ooSsv anoA-sursv yoqxsvaq Kav q Oaopaxonovva (514B) Kav 7roAAav 
other such contrivances . 
av a^av xovauxav pq/avav. 

Glaucon: True . (AXqOq .) 

Socrates: Take notice then , have not The Art of Measuring and Numbering also been 
Ap’ ouv ou xo psxpsvv Kav apvOpsvv Kav 

Established to be The Most Elegant/Gracious Aids so as to prevent the mastery of confusion 
vaxavav x a P ieaTaToa PoqOsvav coaxs pq apxevv 

over us ; and to bring into The Light of Day the appearances themselves of greater and less or 
sv qpvv , Kav xo npoq s())avqaav ijvavvopsvov auxa psv^ov q sPvaxxov q 
vnore or heavier , and thus to Set-up That which Calculates and Measures ? 

7tAsov q Papoxspov , aX'ka q axqaav ^oyvaapsvov Kav psxpqaav ; 

Glaucon: How could this not be the case ? (Ilcoq yap oo ;) 

Socrates: Certainly then, this would indeed be The Function/Work/Potency 
602e AkXa pqv xooxo av ys svq xoo spyov 

of That which Reasons/Measures/Calculates in the soul . 

xoo ^oyvaxvKoo sv \|/oxq • 

Glaucon: It would be this then . (yap Tooxo oov .) 

Socrates: But often , when This has Measured and Signified that certain things are greater or 
8s noAAaKvq Tooxeo psxpqaavxv Kav oqpavvovxv axxa svvav psv^eo q 
that some things are less than others , or that some things are Equal , then there appears to be 
sxspa s^axxco sxspeov q vaa (Jvavvsxav 

at the same time , a contrary opinion concerning these Measures . 
apa xavavxva 7tspv xaoxa 
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Glaucon: Yes . (Nav .) 

Socrates: Is it not the case then , that we said that it is impossible for the self/same thing 
Ookoov sijvapsv svvav aSovaxov too aoxco 

to have contradictory opinions about the self/same thing ? (The Law of Contradiction) 
svavxva Solqa^svv wspv xaoxa ; 

Glaucon: And we were indeed correct in saying that. 

Kav y’ opOcoq sijvapsv . 

Socrates: Accordingly then, that part of the soul which opines in contradiction to The Measures , 
603 apa To xqq yu/qc; So£,a^ov 7xapa xa psxpa 

could not be the same part as That which Understands in accordance to The Measures . 

av ook svq xaoxov xco Kara xa pexpa . 

Glaucon: It could not be so . (yap Oo oov .) 

Socrates: Certainly then, That which indeed Trusts in Measure and Calculation , 
pqv Akka xo ys tcvgxsoov psxpco Kav ^oyvapco 
would be The Best Part of the soul . 

av svq (3s/avaxov xqq V 0 X r l ( 5 • 

Glaucon: Yes , what then ? (Tv ppv ;) 

Socrates: Accordingly then , that part which opposes This , must be something inferior within us . 

apa To svavxvoopsvov xooxco av svq xi xcov ijvau^cov sv qpvv . 
Glaucon: Necessarily so . (A v ay icq .) 

Socrates: Now then , this was what I wished we had agreed upon , then , when it was said , that 
xovvuv Touxo |3ou^opsvoc; Svopo^oyqaacxOav s^syov oxv 

painting and imitative art , as a whole in completing the work of self, on the one hand , does so 
q ypai|)VKq Kav q pvpqxvKq o^coq xo anspyaa^srai auxqq spyov , pev ov 

far away from The Truth , and on the other hand , in turn , consorts and accompanies and loves 
603b noppco xqq a^qOsvaq 8’ au npoaopi^sv xs Kav exavpa Kav (fuXq 

that part in us , which in Reality , exists far away from Mindfulness , for the sake of nothing 
xco sv qpvv xco ovxv sgxw Ttoppco (Jvpovqascoq sn’ ooSsvv 

Sound nor True . 
uyvsv oo8’ aUqOsv . 

Glaucon: {to which he then replied) Altogether so . (oq 8’ q , navxamavv .) 

Soc: Accordingly then , the mimetic art is an inferior thing that co-exists with an inferior thing , 
apa q pvpqxvKq Oao^q cquyyvyvopsvq (Jvau^co 

and produces inferior things . 
ysvva fyavXa 

Glaucon: That is likely to be the case . (Eovksv.) 

Socrates: Is that only the case with sight , or is it also surely the case with hearing 

Iloxspov povov q Kara xqv o\|/vv , q Kav Sq Kara xqv aKoqv , 
the imitations which we call poetry ? 

qv ovopa^opsv 7VOvqaw ; 

Glaucon: {he said) It is indeed likely that it is also the same case with this . 

s(j>q, y’ EvKoq Kav xauxqv 

Socrates: {Isaid) Now then , let us not only Trust The Likeness/Analogy from painting , but 
603c 8’ syco qv , xovvuv Mq povov 7UGXSuacopsv xco svkoxv sk xqq ypai|)VKqq , a'k'ka 
let us approach in turn this part of The Self Understanding , with which mimetic poetry consorts , 
s^Ocopsv an xouxo xqq auxo Svavovaq , S7x’co q pvpqxvKq xqq 7tovqascoq 7xpoGopv^sv, 
so we can see , if it is inferior or superior . 

Kav vScopsv , sgxw (jvao^ov q GTtooSavov . 

Glaucon: So we must. {A'k'ka xpq •) 
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Socrates: Surely then , let us advance in the following way . We say that mimetic poetry imitates 
Srj 7ipo0cops0a Q8s : i))apsv, r) pvppxvKp pvpsvxav 

the actions of human beings acting by force or voluntarily , and as a result of their actions , either 
npaxxovxaq avOpconooc; Ttpa^svq Pvavooq p sKoocnaq , Kav sk xoo 7vpaxxsvv p 
believe themselves to have done well or badly , and in all these circumstances , surely then, 
ovopsvooq TCSTtpaysvou so p KaKcoq, Kav sv maw xooxoiq, 8p 
either undergoing-grief or undergoing-joy . Were there any others besides these ? 

p ^o7ioopsvooq p /aipovxac; . pv pp xo a?Ao napa xaoxa ; 

Glaucon: None .(OoSsv .) 

Socrates: Take notice then , is a human being Disposed in a Singularly-minded Way , in all 
603d Ap’ oov avOpamooc; SvaKsvxav opovopxvKcoq sv anaav 

these situations , or is it exactly the case , just as it was with the region of sight , for there was 
xooxovq , p Kara cocnxsp xpv oy/vv svxsv 

faction in that region , and they had within themselves contrary opinions , at the same time , 
SGxacua^s , Kav sv sauxco svavxvaq So^aq apa 

about the same things ; so also in their actions , faction and strife exists within self 
7xspv xcov auxcov , ooxco Kav sv xavq npa^sav axaava^sv xs Kav paysxav aoxoq 
against self ? Yet, I remember that there is indeed no need now , of our seeking an 
aoxco ; 8s avapvpvpoKopav oxv ys ooSsv Ssv vov ppaq Svo- 
agreement on this point; for we were sufficiently agreed , in the above account, that our 
-po^oysvaOav xooxo : yap VKaveoq Svcopo^oypaapsOa sv xovq avco ^oyovq oxv ppcov 
soul is full of countless such self-contradictions , in all these situations , and at the same time . 
p v|/u>xp yspsv popvcov xovooxcov svavxvcopaxcov navxa xaoxa apa . 

Glaucon: (he said) Rightly so . (sijvp , OpOeoq .) 

Socrates: (then I said) Yes , Rightly so , but it now appears to me that, that which we omitted 
8’ syeo pv, yap OpOcoq, aAA’ vov Soksv pov o a7xsAv7Topsv 

at that time , must necessarily be gone through in detail. 

xoxs, avayKavov svvav Svs£,sA0svv . 

Glaucon: (he said) What is that; (To rcoiov ;) 

Socrates: (then I said) That when a Rational person undergoes such a fortune , as experiencing 

603e 8’ syeo pv , s7tvsvKpq Avpp psxaaxcov xovaaSs xuxp<; 

the loss of a son, or of anyone else whom they held dear , 1 believe that we also said then, 

ano’ksaac, ovov p xv a?Ao cov rcspv novsvxav tc^svgxoo , vxoo Kav s^syopsv xoxs 

that they will bear it more easily than the others . 

oxv ovasv paaxa xcov aAAeov. 

Glaucon: Very much so . (ITavu ys .) 

Soc: Now then , let us consider the following point. Will they feel no grief, or on the one hand , 
Nov 8s STUGKs\|/eops0a xoSs rcoxspov ooSsv ax0easxav, p psv 

this being impossible , will they on the other hand , be Moderate to some way to their pain ? 
xooxo aSovaxov, 8s psxpvaasv Ttcoq npoq ^onpv; 

Glaucon: (he said) Such indeed , is rather The Truth of it. (sijvp, Ooxco ys pa?Aov xo a^p0sq.) 
Socrates: Now tell me the following thing about self . Do you think that self will be vnore likely 
604 vov sots pov ToSs 7vspv aoxoo : noxspov ovsv aoxov pa^Aov 
to resist and fight against their pain , when they are being observed by their equals , or when 
avxvxsvvsvv xs Kav paxsvaOav xp ^orvp , oxav opaxav vno xcov opovcov , p oxav 
they are alone in solitude , self by self? 
yvyvpxav povoq sv spppva aoxoq KaO’ aoxov ; 

Glaucon: (he said) They will bear much more , I suppose , when being observed . 
si|)p, Svovasv IIo}io nov oxav opaxav . 
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Socrates: But, I indeed suspect, that on the one hand , when they are left alone , they will dare 
5s , ys oipai, psv MovcoOsic; xo^ppasi 

to utter many things , which , if heard by someone , would put them to shame , and on the other 
(|)0sy^aa9av nokka , a si aKooai xiq av aoxoo aiaxovoix’ 8s 

hand , will dare do many things , which , they would not allow someone to see them doing . 

ixoipasi no'k'ka , a av ouk Ss£,aixo nva i8siv Spcovxa. 
Glaucon: (he said) It has to be in this way . (s<))p , s/sv Ooxcoq.) 

Socrates: 6 Is it not the case then , that on the one hand , Logos and Law Direct them 

604b Ookoov psv koyoc, Kai vopoq SiaKs^soopsvov 

to resist , while on the other hand , that which drags-upon the self is the feeling of the pains . 
xo avxixsivsiv , Ss xo s^kov stu xo aoxo saxi xo naOoq xac; ^orcac; . 

Glaucon: True . (AXpOp .) 

Socrates: But when a human-being comes to be drawn in opposing directions , at the same time , 
8s xco avOpomco yiyvopsvpc; aycovpq sv Evavxiaq apa 

concerning the self/same , we say that there must necessarily be two things in self. 

7ispi xo auxo i|)apsv avayicaiov sivai 8oo aoxco. 

Glaucon: How could it not be the case ? (Elcoc; 8’ oo ;) 

Socrates: Is it not the case then , that on the one hand , One Person is persuaded to follow , 
Ookoov psv xo sxspov nsvOsaOai sxoipov 

in so far as The Law Leads ? 

p o vopoq s^pysvxav ; 

Glaucon: How is that the case ? (Elcoc;;) 

Socrates: The Law declares , I take it, that in times of hardship , it is Most-Beautiful , to Keep 
604c o vopoq Asysi nov ou sv xaiq ^opijiopaic; KaAAiaxov aysiv 
Quiet , as far as possible , and not to resent them , since the good or wretchedness of such things 
paoxvav o u pa)acxxa Kai pp ayavaKxsiv , coq xoo ayaOoo xs Kai KaKooxcov xoiooxcov 
is not clear , nor will they advance any further by bearing them with difficulty , nor is anything 
ooxs Sp^ou , ooxs npoPavov ooSsv sic; xo npoaOsv ijispovxo xco xa^sncoq , ooxs ov xi 
in human life of extremely great importance ; and grieving becomes a hindrance to That which 
xcov avOpcorcivcov anooSpc; psya^pc; a£,iov, xs xo ^onsiaOai yiyvopsvov sp7xoScov xooxco o 
must come to our Help , as soon as possible , in times of hardship . 

8si ppiv TtapayvyvsaOav o xi xayxaxa sv aoxoiq . 

Glaucon: (to which he then said) What do you say/mean ? 

oc; 8’ p, Tivi ^sysiq ; 

Soc: (then said) That which takes into consideration , concerning that which has come to be 
8’ syco pv, Too Poo^soscrOai 7ispi xo ysyovoc; 

as it were ‘in the fall of the dice’, and to arrange the affairs of Self in relation to the numbers that 
cocnrsp sv tcxcogsi koPcov Kai uOsaOai xa npaypaxa aoxoo 7ipoc; xa 

have tumed-up , in The Way The Logos Chooses what has to be Best -instead of stumbling 
7XSTCxce>Koxa , 07tp o koyoq aipsi av sxsiv Ps^xiax’, akka pp 7ipoa7xxaiaavxac; sxopsvooq 
and clasping the stricken-spot and wasting time crying like children- to Always Accustom 
604d sxopsvooq xoo 7x^pysvxoq SiaxpiPsiv sv xco Poav KaOansp mi8ac; , a kk’ asi sOi^siv 
the soul to Especially come to Heal the sick , and to Raise-up 

xpv y/oxpv o xi pa^icrca yiyvscxOai npoq xo laaOai xs Kai voapaav xs Kai S7xavop0oov 
the fallen , and by healing make tragic-lamentation disappear . 
xo 71SGOV, laxpiKp OppvcoSiav aijiavi^ovxa . 

Glaucon: (said) At least, it would be most correct for one to behave thus to the fortunes of life . 
scpp , yoov av OpOoxaxa xiq Ttpoaijispoixo ooxco 7ipoc; xaq xoxaq . 
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Socrates: Is it not the case then , on the one hand , that we say that That which is Best 
Ookoov pev ijvapev to Pe^uaxov 

is willing to follow This Way of The Logos . 

808^81 S7T8a0aV TOUT® x® ^oyvap® . 

Glaucon: Surely that is clear . (Sr| Ari^ov .) 

Socrates: But on the other hand , shall we not also say that that which that draws us to dwell 

Se ap’ ook re (jvpcropev To ayov npoq tod avapvpaevc; 

on our feelings and that draws us to lamentation , and still remains unfulfilled of themselves , 
xaq naQovq kou Ttpoq roue; oSoppooc; kou s/ov a7T^pGT®c; aoxrov 
is that which is irrational and inactive/passive/idle and the friend of cowardice . 
evvav a^oyiGxov kou apyov kou i)n^ov Sev^ac;; 

Glaucon: We shall say so . (Opaopev pev oov .) 

Socrates: Is it not the case then , on the one hand , that that which is discontent , offers many and 
604e Ookoov pev xo ayavaKxpxvKov e/ev 710 /Apv Kav 

manifold occasions for imitation , while on the other hand , The Mindful and Quiet Disposition , 
tcovkv^pv xo pvppavv , Se xo ijvpovvpov xe Kav paoxvov p0oc;, 

being nearly always Self-Composed in The Self/Same Way , is not easy imitate , nor when 
ov mpa7r^r|GVOv aev aoxo aoxro , ooxe paSvov pvppaacx0av ooxe 

imitated is It readily understood , especially at a festival made up of all types of people 
pvpoopevov ewrexec; Kaxapa0eiv , a ’k’kcoc, mvpyopev Kav 7xavxoSa7vovc; av0p®7vovc; 
gathered in a theater . For The Disposition they imitate , I suspect, is alien to themselves . 
£,o?Aeyopevovc; eve; 0saxpa . yap Tca0ouq p pvppavc; 7 x 00 yvyvexav a^Aoxpvoo aoxovc;. 
Glaucon: Altogether so . 

Ilavranaav pev oov . 

Socrates: Surely then , it is clear that the mimetic poet , is indeed not naturally related to Such A 
605 Sp Sp^ov oxv O pvppxiKoq novpxpc; ye 00 7xe(|)OKe npoq xov- 

Disposition of the soul , and the skillfulness of self has also not been set-up to make amends 
-ooxov xpq v|/oxpq Kav p aoi|)va aoxoo Ttenpysv apecncevv 

with This , if indeed they intend to win the favor of the multitude . Hence , the mimetic poet is 
xoox® , sv ps^Asv euSoKvppaevv ev xovc; tcoAAovc; , aXXa 
related to the discontented and covnplicated type of disposition , because it is easy to ivnitate . 

repot; xo ayavaKxpxvKov xe Kav tcovkv^ov pOoq 8va xo svvav sopvppxov . 

Glaucon: It is clear . (Ap^ov.) 

Socrates: Is it not the case then, that we could already , Justly , lay-hold of self (mimetic poet) , 
Ookoov av pSp SvKavroc; env^apPavovpeOa aoxoo 

and place self beside the painter as their counterpart ? For self resembles the painter , and since 
Kav xv0evpev aoxov x® (^roypai))® avxvaxpoijvov ; yap aoxro eovKev x® Kav 

their creations are inferior in relation to The Truth ; and since such a character is intimate with 
605b 7VOVSW ijvao^a ixpoc; a^pOevav, Kav xovooxov opv^svv 7ipoc; 

that other part of the soul ; but not with That which is Best ; and this they resemble . And thus 
x® sxepov xpe; v|/oxpq , aKXa pp npoq xo Ps^xvaxov , Kav xaoxp ropovroxav. Kav ooxroc; 
we must already be Well Justified in not admitting the vnivnetic poet into a City of Good Laws , 
av p8p pe^Aooaav SvKp ev 00 napaSsxovpeOa eve; rco^vv eovopsvaOav, 

because they stir-up and feed this element of the soul , and by making it strong , destroy That 
oxv eyevpev Kav xpetpsv xooxo xpe; \|/oxpc; Kav novrov va/opov ano^oav xo 
which is Rational , as when one evnpowers bad-people in a city , by handing-over the mastery 
^oyvaxvKov , rocrnep oxav xvq novrov po/Oppooc; ev 7xo^ev, xtapaSvS® eyKpaxsc; 
of the city , and thus bring ruin to those who are more Decent . And in the same way we shall say 
xpv jxoA,vv, Se i))0evpp roue; x a P lscTTe P ou ? • Koa xaoxov (jvpaopev 
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that the mimetic poet empowers a vicious government in each individual soul 
xov pvppxvKov 7xovpxpv sp7xovsvv KaKpv 7xo?axsvav sKaaxoo vSva xp \|/oxp , 
by making images of images , very far removed from The Truth , and by seeking the favor 
svSco^oTxovoovxa svSco^a 7xavo 7xoppco avjvsaxcoxa xoo aVp0ooq Kav xapv^opsvov 
of the mindless element of self , that cannot Distinguish the greater from the less , 

605c xoo avopxco aoxpq ooxs SvayvyvcoaKovxv xa psi^eo ooxs xa sJiaxxco 
but is led to think , that those that are the same are at one time , large , but at another time , small. 
8s pyoopsvco xa aoxa psv xoxs psyai^a 8s xoxs apvKpa. 

Glaucon: Entirely so . (Elavo psv oov .) 

Socrates: 7 However we have indeed not yet brought-forth the most serious accusation 

psvxov ys Oo 7X00 Kaxp- xo psyvaxov -yoppicapsv 

against self . For it is sufficient to outrage even those who are Decent , with some very few 
aoxpq . yap svvav xo ncavpv A,copaa0av Kav xooc; stxvsvksvc; , xvvcov 7xavo oAayavv 
exceptions , that it is in some way , an altogether-terribly-dangerous-thing . 

skxoc; , 7 xoo TiavSsivov 

Glaucon: How then could this not be so , if indeed self intends to commit such an outrage ? 

605d Tv 8’ oo , sv7xsp ys aoxo psAAsv Spa ; 

Socrates: Consider, while listening . For while listening to Homer , or some other composer 
0K07XSV Akoocov . yap Opppoo p xvvoc; aMioo xcov 

of tragedy , imitate one of the heroes who is also prolonging , while in misery , an extended 
xpaycoSoTxovcov pvpoopsvoo xvva xcov ppcocov Kav avxoxsvvovxa ovxa sv 7xsv0sv paKpav 
flow of words , about their suffering , or chanting and beating their breast, you know that 
ppavv sv xovq oSoppovq, p Kav aSovxaq xs Kav K07xxopsvouq , ovaO’ oxv 
The Very Best Among Us , enjoy it, to some degree , and we surrender ourselves to accompany 
ov aKpocopsvov Ps?avaxov ppcov xavpopsv nov xs Kav svSovxsq(SvScopv) ppaq S7xops0a 
their representation with sympathy , and we eagerly praise , as a ‘good poet’ , the one who 

aoxooq i;op7xaaxovxsc;, Kav G7xooSa(^ovxsq s7xavvoopsv coq aya0ov 7xovpxov , oq 
can affect us , to the greatest possible degree , in this way . 
av Sva0p ppaq o xv pa^vaxa ooxco. 

Glaucon: 1 do know this . How could I not ? 

OvSa : 7xcoq 8’ oo ; 

Socrates: But when any One of Us undergoes the loss of one of Our Own , recall in turn , that 
8s Oxav xvvv ppcov ysvpxav KpSoq ovksvov , svvosvq ao oxv 

We put our Trust in displaying the opposite type of behavior , for example , if We are Able 
stiv Ka^co7xv^ops0a xco svavxvco, av Suvcops0a 

to Keep Quiet and be Masterful ; for This , on the one hand , We are led to Trust , is Virile , 
aysvv paoxvav Kav Kapxspsvv , coq xooxo psv ov avSpoq , 

while on the other hand , that other behavior , which at that time We praised , is impotent . 

605e Ss sksvvo o xoxs S7xpvoupsv yuvavKoq . 

Glaucon: (he said) I do have it in mind . (sijvp , Evvoco .) 

Socrates: Or was that praise bestowed in a beautiful way then , when seeing such a person 
H sxsv ooxoq o s7xavvoc; KaiVoq oov , opcovxa xovooxov avSpa 
behaving as one would not think Worthwhile to behave oneself, but as one would be ashamed 
ovov xvq pp a^vov svvav saoxov a A, A,’ av avaxovovxo 

to behave , but to enjoy and to praise (the spectacle) and not to despise it ? 

oXka xavpsvv xs Kav S7xavvsvv pp p8s^oxxsa0av ; 

Glaucon: (he said) No by Zeus , that praise does not appear to be well spoken . 

sijvp , Oo pa xov Av’ , ook sovksv so^oyco . 
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Socrates: (then I said) Yes it does , if you would indeed consider that self. 

8 ’ 8700 r|v, Nou , sv y’ GKonovpc; SKSvvp auto . 

Glaucon: In what way . (IIr| ; ) 

Socrates: (then I said) If you take to heart, that that which is being Restrained by Force 
606 8 ’ syco r|v, El sv0upovo , oti to Karsxopsvov Pva 

at that time , in our private misfortunes , and has been hungry to shed-tears and bitterly lament , 
tots sv rave; oiksiouc; ^opi|)opavc; kou 7 TS 7 rsvvpKoc; too SaKpoaav ts Kav anoSopaaOax 
that which naturally desires such affections as this , at that time , it is sufficiently satisfied 
to ov ijvuGsv S7u0upsvv ovov TovooTov T 00 T 0 tot’ sgtv VKavcoc; a7to7T^pG0pvav 
by those poets , and it is filled and it enjoys it. That which is Naturally Best of ourselves , 

0710 TOOTCOV TCOV TCOVpTCOV KOU TUpTC^apSVOV KOU /OUpOV : TO (|)OGSV Ps^TVGTOV T|pCOV , 

but in as much as it has not been sufficiently Educated by Logos nor habit, relaxes its Watch 
8 s ars oux iKavcoq 7 rs 7 touSsopsvov ^oyco 008 s sOsv, avipav rpv ijvu^aKpv 
over this discontented part , in as much as it is looking-at another’s suffering , and as there is no 
606b tootoo too OppvcoSooc;, ars Oseopoov a?Aorpva 7 ta 0 p Kav ov ooSsv 

shame involved for itself , by praising and pitying such a person , who although they claim to be 
avaxpov saoTco, smvvsvv Kav s^ssvv tootov : sv vXkoc , (jvaaKcov svvav 

a good person , grieve in an excessive way . Then , it is led to believe that there is gain in that 
ayaOoq avpp nsvOsv aKavpcoc; : aXX ’ pysvrav KspSavvsvv skswo 
type of behavior ; namely pleasure , and it would not accept being deprived of self , by despising 
rr|v r|Sovr|v , Kav av ook Ss^avro arsppdpvav aorpc; KaraijvpovpGac; 
the whole poetical creation . For only a few will Reasonably infer , I suspect, that the enjoyment 
too oTov noipparoc;. yap oiUyovc; ^oyv^saOav , ovpav, otv a7:o^aosvv 
will necessarily be transferred ,from any spectacle , of another’s sufferings , to one’s own 
avayKp psrsGTW ano tvgv tcov a?AoTpvcov svq ovKsva 

affairs ; for one who has chosen to strengthen those feelings in self; who feels pity (at 
ra : yap to sJcsssvvov va/opov sksvvovc; sv aoxoo Kaxs/evv mOsav 
those spectacles), by feeding them , will not find it easy , in the misfortunes of self. 

0ps\|/avTa 00 paSvov sv rovq aoroo. 

Glaucon: {he said) Most True . (scpr) , A^p0sGTaxa .) 

Soc: Does not The Self/Same Logos also apply to the ludicrous ; that, if in comic portrayals , 
606c Ap’oux o avxoq Toyoq Kav 7 tspv tod ys^ovou , otv , av sv KcopcoSvKp 
or also in private conversations , one takes intense enjoyment in hearing the imitation of that in 
p Kav vSva GijvoSpa x a Pn? aKoueov pvppGsv 

which self would surely also feel shame to play the clown , yet do not hate them as base when 
avxoq Sp Kav avGxovovo ys^cc»T07Tov(ov, Kav pp pvopc; cot; novppa 

someone does the same thing as in the case of the pathetic ? For , in this case , in turn , that 
7rovsvq rauTov o7Tsp sv tovc; s^sovq ; yap ao 

which The Logos Restrained in thyself by fearing the reputation of being indecently-humorous , 
o tco ^oyeo Karsvxsc; sv Gaurco ijvoPoupsvoc; So£,av Pcopoi^oxvac; 

when it wished to play the clown , then in turn , by making it vigorous there when it is released 
PovAopsvov ys^eoTorcovsvv, ao TtovpGat; vsaviKov sksv avvpq 

while at the theater , then you get carried away so far , so that often , you become a comedian 
tot’ s£,svsxOsvq cogts 7 io?AaKvc; ysvsG0av KcopcoSo 7 iovoc; 

in your home , without even noticing it. 
sv Tovq ovksvovc; s^aOsq . 

Glaucon: {he said) Very much so . (Kav pa^a .) 

Socrates: And so is it the case , that in regard to the feelings arising from sex and anger and from 
606d Kav Sp on 7 ispv aijvpoSvGvcov Kav 0upoo Kav nspv 
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all the appetites and pains and pleasures in the soul , which we surely say , 
navxcov xcov s7uOoppxiKcov is kou ^urcppcov kou pSscov sv xp \|/uxp , a 8p <))apsv 
accompany everything we do , such is the work that poetic imitation accomplishes in us ? 
s7tsg9ou map pprv rtpa^sx, xoxauxa spya- p TtoxpxiKp pippaiq-djsxax ppaq ; 

For by watering , it feeds these feelings/affections , when they should dry-up , and it establishes 
yap apSooaa xpsi))sr xauxa Ssov auxpsxv , Kai KaOxaxpax 

them to rule over us , when selves should be Ruled , in order that we may become Better and 
apxovxa pprv , Ssov auxa apxsaOax , iva yiyvcopsOa (3s?aiouc; xs 
Participate of more Spiritual-Well-Being , instead of becoming worse and more wretched . 

Kax suSaxpovsaxspoi avxx x 8l P ovcov Koa aOMcoxspcov. 

Glaucon: {To which he then responded) I cannot reply otherwise . 

oq 5’ p , sx® Ouk (jxavax akkcoq. 

Socrates: {said) Is it not the case then , O Glaucon , that when you meet those who praise Homer 
606e sx7Tov, Oukodv , eo IWauKtov, oxav svxuxpq smxvsxaxq Opppoo 
and tell us that this poet has been the educator of Flellas , and that for the management and 
^syooaxv , coq ooxoq o 7toxpxpq 7xsmxSsuKsv xpv EJAaSa , Kax npoq SxoxKpaxv xs Kax 
education of human affairs , he is worthy of being taken up for study , and that we should 
naiSsxav xcov avOpcemxvcov npaypaxcov a£,xoq ava^aPovxx pavGavsxv xs Kax 
thoroughly prepare our entire lives according to the guidance of this poet, then on the one hand , 
KaxaaKsuacxapsvov auxoo navxa xov Pxov Kara i^pv xov xouxov 7xoxpxpv , psv 
we must love them and welcome them , since they are being the best that they can be , and 
607 XPP (pxTesxv Kax aana^saOax cocg ovxaq (3s?aiaxouq sx<g Suvavxax oaov , Kax 
concede to them that Homer is the most poetic of poets and the first of tragedians , but on the 
auyxcopsiv Opppov sivai noxpxxKcoxaxov Kax npcoxov xcov xpaycoSonoxcov , 
other hand , we must know , that we can admit poetry into our city , but only so far as it is about 
Ss sxSsvax oxx mpaSsKxsov Ttoxpascoq sxq 7 xoA. 1 v povov oaov 

Hymns to The Gods and The Praises of Good People . But if you receive ‘the sweetly-pleasing’ 
opvouq Osoxq Kax syKcopxa xoxq ayaOoxq: Ss sx mpa5s£,si xpv pSuapsvpv 
Muse of lyric or epic poetry , pleasure and pain will be lords in your city , instead of The Law 
Mooaav sv psAsaxv p S7isaxv, pSovp Kax Aurnp PaaxAsoasxov sv aox xp 7xoAsx avxx vopou 
and that which shall always be approved by The Logos held in common , as to What is Best . 
xs Kax xoo asi 5o£,avxoq Aoyoo Koivp sxvax |3 sAxigxov). 

Glaucon: Most True . (scpp , AApOsaxaxa .) 

Socrates: 8 (/ continued) Surely then , let these considerations be our Defense when 

607b sijxpv, Sp Tauxa ppxv a7ioAsAoypa9co 

we Recollect what was said about poetry ; that quite properly , at that time , we sent self away 
avapvpaOsxax 7xspx 7xoxpascoq, oxx siKoxcoq xoxs auxpv a7xsaxsAAopsv 

from our city , since such was her character . For The Logos so takes us by the hand . 
sk xpq 7xoAscoq apa xoiaoxpv ouaav : yap oAoyoq ppsi(aipsco) ppaq . 

Then , let us further say to self , that she may not also condemn us for harshness and a 
5e 7xpoasi7xcopsv auxp , pp Kax Kaxayvco GKAppoxpxa Kax xxva 

lack of refinement , that on the one hand , there exists from ancient times , a disagreement 
aypoiKiav oxx psv 7xaAaxa xxq Sxaijxopa 

between Philosophy and poetry . There are countless other tokens of this ancient quarrel 
i|)i^oGO(|)ia xs Kax 7toipxiKp : Kax popxa aAAa oppsia naTcnac, svavxxcoascoq 

between them , for example , 
xouxcov yap Kax 
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“The yelping bitch , baying at her master” , 
r| ^aKspu^a kocov Kpauya^ooaa sKsvvp Ssanoxav 
and , “Overwhelming mindlessness in empty-political-jargon” 

607c psyaq aijvpovcov sv Ksvsayopvavav , 

and "The mob that masters those who are overly-wise" 

kou o ox^oq Kpaxcov xcov Svaao())cov, 

and “Those anxious subtle-thinkers that reason that after all is said and done they are but poor” . 
kou ov pspvpvcovxsq A,s7vxcoq oxv apa nsvovxav . 

But nevertheless , on the other hand , let it indeed be said , that if the mimetic and pleasurable 
opcoq 8s ye svppcrOco oxv sv p pvppcnq kou p pSovpv 

poetry has the ability to tell us any Reason why she must exist in a Well-Governed City , 

TvoixiKp s/oi 7tpoq SV7TSW ppsvq xvva Xoyov coq aoxpv xpp svvav sv sovopoopsvp no^sv 
we would kindly welcome her ; since we ourselves , are quite aware of the charms of self. 
av aapsvov KaxaSs£,ovps9a : coq ppvv aoxovq ys £,ovvapsv o n' Kp^oopsvovq aoxpq : 
But it would be impious , to let it be known in advance , what one believes to be True . For 
aXka yap ooy oaiov 7vpoSvSovav xo Sokoov a^pOsq. yap 

are you not also under the spell of self , O Friend , and especially when self is beheld through 
607d p go oo Kav ora’ aoxpq Kp^sv, co ([jias , Kav pa^vaxa oxav aoxpv Oscoppq Sv’ 
the eyes of Homer ? 

Opppoo ; 

Glaucon: Very much so . (Tlo^o ys .) 

Socrates: Is it not the case then , that in this way she may justly return (from her exile), 
sgxvv Ookoov , ooxco SvKava Kaxvsvav 

by having defended herself , in lyric or any other meter ? 

ano^oypaapsvp sv ps^sv p xvvv a^co psxpeo ; 

Glaucon: Entirely so . (ITavo psv oov .) 

Socrates: Thus , we would most surely grant the advocates of self, those who are also not poets 
8 s av ys woo Aovpsv TtpoGxaxavq aoxpq xovq ogov Kav pp novpxvKov, 
but lovers of poetry , to plead the case of self , in prose without meter, that she is not only 
8 s ((H^OTtovpxav, svtcsvv onsp 'koyov aoxpq avso psxpoo , coq sgxv oo povov 
delightfully-sweet but also Beneficial , towards Governments and to The Very Life of all the 
pSsva a'k'ka Kav axjvsiUpp npoq xaq no^vxsvaq Kav xov Pvov xov 
human affairs . And we shall listen with Good-will . For we shall surely Gain , if it can be 
607e avOpccmvvov : Kav aKooaopsOa sopsvcoq . yap woo KspSavoopsv , sav 
brought to Light that she not only bestows sweetness but also bestows Benefit . 

i|)avp pp povov pSsva aX'ka Kav co())s?upp . 

Glaucon: (he said) How then , could we not be heirs to Gain . 

sijvp , Tleoq 8’ oo psMiopsv KspSavvsvv ; 

Socrates: But if not, O Dear Companion , then indeed , just as those who have , at one time , 

Ss Ev pp ,co (pvAs sxavps, ys eocnrsp ov xoo woxs 

been in love , if they will be led to believe that the love is not Beneficial , even as hard as that 
spaaOsvxsq , sav pypacovxav xov spcoxa svvav pp si))s?upov , Pva 

may be the case , yet nevertheless Refrain , so also we , on the one hand , because of this love 
psv , 8s opcoq ans/ovrav, ooxcoq Kav ppsvq , psv Sva xov spcoxa 

of such poetry , inbred in us , by having-been-raised under these ‘fine governments’ , we will 
608 xpq xovaoxpq 7rovpascoq syysyovoxa xpoijvpq o no xpq xcov Ka^cov no^vxsvcov , 
then , with Good-will , allow that the case be brought forth for self being the best and most true , 
psv sovov saopsOa <()avpvav coq aoxpv Ps^xvaxpv Kav a^pOsaxaxpv, 
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but on the other hand , so long as she may not be able to truly make her defense , we shall chant 
S’ s©q av jar) ova x’ r| ano^oypaaaOav, ppvv sTCaSovxsc; 

to ourselves , and we shall listen to The Logos , which we have given as a counter-charm , 
auxovq aKpoaaopsO’ xouxov xov Xoyov , ov }isyopsv xr|v swroSpv 
to her spell; preserving us from falling back into the childish loves of the multitude . 

Kav xauxpv , su^aPoupsvov EpTisasw jvakvv svq xov ivavSvKov xe Kav xov spatxa xa>v nokkrov . 
But then, since we have come to perceive that we must not take such poetry seriously as if it 
S’ ouv ©q avaOopsOa oo xp xovaoxp novpasv anooSaaxsov ©q 

were a serious matter that lays hold on Truth , but that whosoever hears self , must be on Guard ; 
608b xs G7iooSava Kav a7vxopsvp 87U a^pOevaq , aXX’ xeo aKporopsv© aoxpv so^aPpxsov 
out of concem/fear for the government in self, and that what we said about poetry , 

SsSvoxv wspv xpq 7vo?axsvaq sv aox© , Kav awep svpprapsv wepv 7rovpas©q 
must be taken into account. (vopvaxsa .) 

Glaucon: (to which he then replied ) I concur in every way . 

oq S’ p , £,upi|)r|GV navranaavv . 

Socrates: (I continued) For great is the struggle , O Dear Glaucon , and so much greater, 
si|)pv , yap Msyaq o aycov , © (pvJve D^aoK©v , oaoq psyaq 
than it is believed to be , that determines whether a person becomes Useful or vicious , so that 
oox SoKev xo ysvsaOav fi KaKov, ©axe 

neither preferring honor nor wealth nor political office , nothing , not even poetry , 

00 x 8 87rap0evxa(avpe©) xvpp ooxe xpppoiavv ooxe apxp ooSspva ooSs ye 7rovpxvKp 
as being worth the neglect of Righteousness and The Other Virtues . 

a^vov aps^paav Sucavoaovpq xe Kav xpq ai^pq apsxpq . 

Glaucon: (he said) I concur with thee , in view of that which we have set-out in detail. 

sijvp , Soptjvpav aov, sc; ©v Svs^p^oOapsv : 

But I think that so would anyone else . 

Ss ovpav Kav ovxvvouv ak'kov . 

Socrates: 9 (then I said) And certainly indeed , we have not set-out-in-detail, 

608c S’ sy© pv, Kav ppv ys 00 Svs^pi^oOapsv 

The Greatest Prizes that are at hand and readily available for Virtue . . . 
xa psyvaxa aO^a STWxsvpa Kav wpoKsvpsva apsxpq: 

Glaucon: (interrupting, said) You speak of an inconceivable greatness , if there are Other Prizes 
stpp , ^syevq xv Appxavov psysOoq, sv saxvv ak'ka 
for Virtue , greater than Those we have mentioned ! 
psv^© x©v svpppsvrov . 

Socrates: (then I said) But, what greatness could indeed be accomplished in such a short time ? 

S’ey© pv, S’ Tv psya av ys ysvovxo sv o^vy© XP° V ® i 

For all this time indeed ; from the time one is young until the time one becomes old , 
yap waq ooxoq ys sk o mvSoq psxpv xP ovo ? ixpsapoxspoo 
will be something quite minute , when compared to All Time . 
av svp xvq nov oiUyoq 7vpoq rcavxa . 

Glaucon: (he said) Nothing in fact. (OuSsv psv ouv .) 

Socrates: What follows then ? Do you think that Immortal Affairs must be seriously-concerned 
608d Tv ouv; ovsv aOavax© 7ipaypaxv Ssvv sawooSaKsvav 

over such a minute amount of time , and not rather over All Time ? 
v)7vsp xogooxoo xP ovou > a/A oox uwsp xoo rcavroq ; 

Glaucon: (he said) 1 believe it is so , as far as I am concerned , but what do you mean by this ? 

scpp, Ovpav sy©y’ aXda xv ^sysvq xooxo; 
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Socrates: (then I said) Have you not perceived , that our soul is Immortal and never destroyed ; 

8 ’ syeo pv , Ouk paOpaai, oti ppcov p \|/uxp aGavaxoc; kou ouSstcoxs arcokkuxai: 
Narrator-Socrates: And to which question , looking straight at me and in amazement, he said , 
kou oq sp|3ks\|/ac; poi kou Oaupacraq sure 

Glaucon: By Zeus , not I indeed ! But can thou affirm this ? 

Mot Av’ ook sycoys : 8s sysvc; gu ksysiv xoux’ ; 

Socrates: ( said) If I denied it, it would indeed be unjust . But I think that thou can also affirm it. 

si|)pv, Ev pp y’ otSiKoo : 8s oipai gu kou : 

For it is not difficult to do so . 
yap ouSsv ya 'ksnov . 

Glaucon: (he said) It is for me at least. But I would gladly hear from thee , this statement 
sijip , Epoiy’ : 8’ av pSscoq aKouGaipi gou xouxo 

that is not difficult to affirm . 
xo ou xaiks7xov . 

Socrates: (then I said) Will you listen . 

8 ’ syeo pv , av Akouoic; . 

Glaucon: (he said) If you would only speak . 

sijip , povov Asys . 

Socrates: (I continued) You speak of something that is Good and of something that is harmful ? 

Kaksiq xi AyaOov Kai KaKov; 

Glaucon: I do at least. (Eyeoys .) 

Socrates: Take notice then, do you understand selves , just as I do ? 

608e Ap’ ouv nspi Siavosi auxcov coansp syeo; 

Glaucon: What way is that ? (To rtoiov ;) 

Socrates: On the one hand , that which destroys and corrupts in every case is the harmful , 
psv To ano'k'kvov Kai Siai|)Osipov nav sivai xo KaKov , 

while on the other hand , That which Preserves and Benefits in every case is The Good . 

8 s xo gco^ov Kai co())skoov xo ayaOov. 

Glaucon: (he said) I do at least. (e«j)p , Eyeoy’ .) 

Socrates: What follows then ; do you say that there exists a certain good and a certain defect 
Ti 8s; ksysu; xi ayaOov Kai KaKov 

for each thing , such as for example , ophthalmia for the eyes , and disease for the entire 
609 SKaaxco oiov oi|)0akpiav oijiOakpoic; Kai voaov xco ^opnavri 

body , and mildew for grain , rotting for wood , then also rust for bronze and iron , and as I say , 
acopaxi, xs spuaippv gixco , xs apnsSova ^u^ou;, 8s iov xa^icco Kai aiSppco , onsp 'k&yin , 
for almost each and every thing , there exists a certain inborn defectiveness and sickness ? 

aysSov sKaaxeo naai £,upi|)uxov KaKov xs Kai voappa ; 

Glaucon: (he said) I do at least. (ecjjp , Eyeoy’ .) 

Socrates: Is it not the case then , that when one of these defects , attaches its elf to anything , 
Ookoov oxav xco xouxcov npooysvpxai xi , 

it makes the thing to which it attaches itself defective , and finally completely 
TCOisi xs co npoasysvsxo novppov, Kai xsksuxcov okov 
dissolves and destroys it ? 

Siskuas Kai ancoksGsv ; 

Glaucon: How could this not be the case ? (Elcoq yap ou ;) 

Socrates: Accordingly then, the inborn defect of each thing and each defect itself destroys it, or 
apa To ^upijiuxov KaKov SKaaxoo Kai SKaaxov p novppia a7xokkuaiv , p 
if this defect itself will not destroy it, then indeed , nothing else remains that could destroy self. 
si xouxo pp anoksi, ys ouk vXKo sxi av Siai|)0sipsisv auxo. 
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For it is not the case , that The Good will indeed never destroy anything , nor in turn , 

609b yap oo to ayaOov ye pp 7roxs a7xo^scp tv ooSs ao 

will that which is neither bad nor good . 

to ppxs KotKov ppxs ayaOov . 

Glaucon: (he said ) Flow could it ? (ITgoc; yap av ;) 

Socrates: Accordingly then , if we discover any of The Real Beings which is , on the one hand , 
apa Eav sopvaKtopsv tv tcov ovtcov co saxvv psv 
defective , and which in turn makes Self suffer distress , but nevertheless this defect is not able to 
KaKov o 7rovsv aoxo po/Oripov , psvxov tooto oox ovov 

dissolve and destroy Self , shall we not already know that if The Being is Naturally-Constituted 
^U8vv ts a7xo)Aoov aoxo , ook rj8ri svaops0a otv too 7xsi|)okoto<; 

in this way , then Self cannot ever be wholly destroyed ? 

outgoook pv(svpv) o^sOpoq ; 

Glaucon: (he said) It is likely to be in this way . (si|)p , svkoc; Ooxooc; .) 

Soc: (then I said) What follows then ? Idas not soul then that which makes self defective ? 

S’ syco r|v , Tv oov ; screw ook \|/oxp ap’ o 7xovsv aoxriv KaKpv ; 

Glaucon: (he said) Very much so ! Everything which we just now went through in detail; 

609c si|)r| , Kav pa)C , 7ravxa a Sr) vov Svppsv , 

injustice and lack of discipline and cowardice and a lack of learning . 
aSvKva ts Kav aKo^aava Kav SsviUa Kav apaOva . 

Socrates: Therefore , does any one of these defects dilute and destroy self ? And bring to mind , 
oov FI tv toutoov Sva^osv ts Kav a7ro?AuCTV aoxr|v ; Kav svvosv, 
that we may not be defrauded into believing that when an unjust and mindless human-being , 
pp s£,a7xaxp0(opsv ovp0svxsc; oxav xov aSvKov Kav avopxov av0pco7xov 

is caught in their injustice , that they are then destroyed by the injustice , by being the defect 
iGp|)6r|(AapPava>) aSvKcov , tots a7ro^oo^svav 07:0 xpe; aSvKvac; , ooepe; novppvaq 

of soul . But conceive it, in the following way . Just as the defect of the body , by being a 
\|/oxpq : a Xk' 7rovsv coSs : ooorrsp 7rovppva aoopa ooaa p 

disease of body , wastes and dissolves it , and takes it to where it is no longer a body , 
voaoq acopaxoc; xpKsv Kav SvoAAoav Kav aysv svq to svvav ppSs acopa , 
so also , in all the examples of which we just now spoke , it is the genetic defect which, 

Kav anavxa a Sp vov s^syopsv xpq ovKsvaq KaKvaq, 

by attaching itself to something (soul-body) , and living within it, having the potential to corrupt , 
609d otto 7xpocjKa9pG0av too Kav svsvvav Sva^svpooapt; , 

it reduces it to nothing . Is this not so ? 
ai|)VKvsvTav svq to pp svvav - oo/ ooxcoq ; 

Glaucon: Yes , it is so . (Nav.) 

Soc: Come along then , and consider soul according to the same way . Accordingly then , 

I0v 8p , Kav oko7:sv v]/oxpv Kara xov aoxov xpo7xov , apa 
does injustice and the other defects living in self , by their indwelling and their attachment , 
aSvKva Kav p a^a KaKva svooaa sv aoxp too svsvvav Kav 7xpoaKa0pa0av 
corrupt and wither self away , until they bring her to death to separate her from the body ? 
(|)0svpsv Kav pap- aoxpv -avvsv, scoq av ayayooaa svq 0avaxov xwpvap too acopaxoc;; 
Glaucon: (he said) They do not indeed do this , in any way at all ! 

si|)p, ys tooto OoSapcoc; . 

Socrates: (then I said) But certainly then , it is indeed irrational to think that on the one hand , 

AkXa psvxov ys a^oyov psv 

that defect of another kind , destroys something , while the defect of self , does not. 
sksvvo xpv 7iovppvav oX'kov a7xo?Auvav tv 8s xpv aoxoo pp . 
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Glaucon: Irrational. (A/.oyov .) 

Socrates: (then I said) For bring to mind , O Glaucon , that we do not think that the body must be 
609e 8 ’ sy© r|v , yap Evvosi, © r^auicrov , on ouk oiopsba a©pa Ssiv 

destroyed by the defects which belong to the food or in as much as they belong to themselves , 
ano’h'kvaQai vno xpq 7iovppiac; x©v avxvrov p p av sksw©v aux©v 

not either staleness nor rottenness nor whatever it is , but if on the one hand , the defect belonging 
008 sixs 7ra)muoxpc; sue aa7tpoxpc; eue pxiaouv ouca , akk’ sav psv p 7iovppia 

to the foods themselves , implants in the body the bodies own corruption , then we shall say that 
x©v cnxirov aux©v sp7xoip x© G©paxi a©paxoq poyGripiav , (|)pGopsv 

it is destroyed by the agency of these foods , by working in the defect of self by being the disease 
ouGpq ano’kcoXsvai Si’ sicsiva vno xr|cg Kaiaaq auxou ouapc; voaou 

of self . But on the other hand , by the defect of the body being one thing , and that of the food 
610 avxo. 8 s utco Tcovppiaq xo G©pa ov akko am©v 

being another, then we shall never rightly-expect the body to be destroyed , by an alien defect , 
ovx©v akkcov , ouSstcoxs a^vroaopsv Sia^OsipsaOai u 7 xa}Aoxpioo Kaicoo 

unless it implants in the body , the defect that belongs to it by nature . 

pp s|i7ioir|Gavxoq xo Kaxov spijmxov . 

Glaucon: (he said) What you say is entirely correct . 
si))r| , ^sysiq OpOoxaxa. 

Socrates: 10 (then I said) Now then , according to this same Logos , if the defect 

8 ’ sy© r|v , xoivuv , Kaxa xov auxov ^oyov , sav 7 rovppiav 
of the body does not implant the defect of soul in soul , then we shall never rightly-expect 
G©paxoq pr| spnoip 7rovppia i|/uxp<; \|/uxp , pp tcoxs alpropsv 

soul to be destroyed by an alien defect ; such as one entity by the defect of another , except by 
\|/oxpv a7xo}AuG0ai U7x’ a?Aoxpiou Kaicou sxspov x© Kax© sxspou avsu 
its very own/peculiar/distinct defect . 
xpq iSiaq Trovppiaq . 

Glaucon: (he said) For it possesses Logos . (sijip , yap Exsi koyov .) 

Socrates: Now then , either we must contest that this Logos was not Elegantly spoken, 

610b xoivuv H s£,s^sy^©psv oxx xaoxa ou Ka^©q ^syopsv, 
or so long as it shall remain uncontested , we must never say that, by fever , nor in turn , by 
p s©q av p avs^syxxa, pp 7ioxs ())©psv 0710 7tupsxou ppS’ au utc’ 

any other disease , not again , by man-slaughter , nor if one’s entire body is cut to pieces , 
a?Apc; vogou ppS’ au utco Gijiaypc; ppS’ si xiq okov xo G©pa Kaxaxspoi o xi Gpixpoxaxa , 
would soul ever by reason of these things be more liable to destruction , until someone 
\|/uxpv ppSsv 7 coxs svsKa xoux©v pa?Aov a 7 xo?AuG 0 ai, rcpiv xiq 
can show/prove/display , that through these affections of the body , self , becomes more-unjust 
av anoSsi^p , ©q Sia xauxa xa mbppaxa xou G©paxoq auxp yiyvsxai a 8 iK©xspa 
and more unholy . But when a defect from a foreign entity , occurs in another entity , 

Kai avoGiroxspa: 8 s Kaxou a)Aoxpiou yiyvopsvou sv akkco, 

the particular defect that belongs to each entity , will not engendered in either one , then 
610c xou iSiou skxxgx© pp syyiyvopsvou , 8 s 

we must not allow it to be said that either soul or anything else , is destroyed . 
ppSsv s©psv ijiavai ppxs \|/uxpv ppxs ppSsv xiva a'k'ko a 7 xo?AuG 0 ai. 

Glaucon: (he said) But certainly then , no one indeed shall ever prove this ; that the souls 
si|)p , Akka psvxoi ouSsiq ys 7 coxs Ssi£,si xouxo , ©q ai \|/uxai 
of those that die , become more unjust because of death . 
x©v a 7 co 0 vpGKovx©v yiyvovxai aSncroxspai Sia xov Gavaxov . 
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Socrates: (I continued) But if anyone indeed , should dare to come to grips with The Logos , 
syco si|)r|v, Ss Eav xiq ys, xo^pa isvai opoas xco ^oyco 
in order to avoid agreeing that souls are Immortal , and claims that the person who is dying , 
iva Sr| pq avayKa^qxai opo^oysiv xaq v|/ u X a ? aOavaxouq Kai i^sysiv o a7toOvqaKcov 
becomes more worthless and more unjust, we shall rightly-expect/postulate that, if what they say 
yiyvsxai rcovqpoxspoc; Kav aSuccoxspoq, a^icoaopsv si o xauxa ^sycov 

is true , then, injustice must be deadly to its possessor, just like a disease , and that those who 
610d a^qOq ^sysi, xqv aSiKiav svvav 0avacnpov xco s/ovxi cocmsp voaov , Kav xouq 
catch self , also die of self , through this deadly nature of itself ; 

A,apPavovxaq auxo ajioKxivvuvxoi; aoxoo vn’ xooxoo a7xo0vqaKsiv xq (jvoaev saoxoo 
so that on the one hand , those who get it worse , die more quickly , while those who have it less , 
psv xooq pa^vaxa, 0axxov 8s xooq qxxov 

die more slowly through this , but not as it happens nowadays , since the unjust encounter death 
a/o^auspov ore’ xooxo , vXka pq cocnxsp vov oi aSucov aTtoOvqGKooaiv 

through others inflicting the penalty of death . 

Sva a?Acov S7uxv0evxcov SiKqv 

Glaucon: {to which he then said) By Zeus , accordingly then , injustice will not come to Light 
oq 8’ q , Ma Ai’ apa p aSuaa oo (Jvavsixai 

as altogether-terribly-dangerous , if it is going to be fatal to its possessor ; for that would 
navSsivov , sv saxai 0avaavpov xco ^apPavovxi : yap av 

be a liberation from their troubles . But I rather think it will come to Light entirely the opposite , 
sip anaAAayq KaKcov: aXXa pa^ov ovpav (jvavqasGOai nav xoovavxiov 
since injustice goes on killing other people , whenever it can , but holds its possessor in a state of 
610e anoKxivvoaav xooq aAAooq , suxsp ovov xs , 8’ napsxooaav xov s/ovxaKai 

high anxiety , and even more than anxious , sleepless indeed ; so far from being fatal at all, 
pa^a ^coxikov , Kai sxv 7tpoq xco ^coxikco aypuwvov y’ : ooxco noppco sivai Oavacnpoq nov 
as it appears , to its possessor . 
coq soiksv , xoo SGKqvqxai (s%co) . 

Socrates: {then I said) You speak Elegantly . For surely then whenever either inborn baseness or 
8 ’ syco pv, ^sysiq Ka^co . yap Sq onoxs p oiKsia novqpva p 

the inborn defectiveness of soul are indeed not enough to destroy and dissolve her , then indeed 
Kav xo ovksvov KaKov v|/oxpv ys pp iKavq anoKxswai Kav ano^saai, ys 
even less will the defectiveness appointed for the destruction of something else , destroy soul , 
a/o^q xo KaKov xsxaypsvov sn’ o^sOpco aAAoo ano^si v|/uxqv 

or anything else , except, that for which it is appointed . 
p xi oXko , 7x^qv s(t>’ co xsxaKxai. 

Glaucon: Even less indeed , as it is indeed likely . (sijvq , S/o^p y’, coq ys xo siKoq .) 

Socrates: Is it not the case then, that since Self is not destroyed by any form of defectiveness 
611 Ookoov , pqS’ ano?Aoxai 01 ))’ svoq KaKoo 

whatsoever , neither innate nor alien , then , it is manifestly clear that Self , 
onoxs , ppxs oiKsiou pqxs a?Aoxpioo , svvai Sq^ov oxi auxo 
must Necessarily Always Be , but if Self Always Is , then Self Is Immortal . 
avayKq asv ov 8’ sv asv ov, a0avaxov . 

It is one of the xcov ovxcov / Real Beings (609b) . 

Glaucon: {he said) Necessarily . (s<()p , AvayKq .) 

Socrates: 11 {then I said) Now then , on the one hand , let this be assumed in this way . 

8 ’ syco pv, xoivov psv Tooxo s^sxco ooxcoq: 
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On the other hand , if it has to be so , bring to mind that The Selves Must Always Exist . 

8 ’ si s^ex , svvosvq oxv av aoxav av asv svsv. 

For certainly , if none can perish , they could not become fewer , nor in turn , more numerous . 
yap Ttoo ppSspvaq av a7toXXopsvpq ouxs ysvovvxo s^axxooq , ouxs au n^siouc;: 

For if Any Class of Immortal Beings became more , then you know that any increase would 
yap sv oxvoov xcov aGavaxeov yiyvoixo n'ksov, ovaG’ oxv av 

come to be from the mortal class , and thus everything would end-up being Immortal 
yvyvoixo sk xoo Gvpxoo Kav mvxa av xs^soxeovxa svp aOavaxa . 

Glaucon: You speak truly . (Asysiq AkpGp .) 

Socrates: {then I said) But we must not think this , for The Logos will not allow it; nor yet 
611b 8’ syeopv,A}JC ppxs oicopsGa xouxo , yap oXoyoq ook saasv, ppxs ys 

in turn, must we think that, Soul , in Her Truest Nature , is of such a kind so as to be filled 
au \|/uxpv Tr l a^pGsaxaxp ijvoasv svvav xovouxov eoaxs yspsvv 

with much variety and unlikeness and difference , Self in relation to Self . 
rco^pc; noiKvXvac; Kav avopovoxpxoq xs Kav SvaSopaq aoxo npoq aoxo . 

Glaucon: {he said) How do you mean this ? (si|)p , Tlcocg Xsysvq ;) 

Socrates: {then I said) It is not easy for The Eternal , to be covnposed out of many things , and 
8 ’ syco pv Oo paSvov avSvov svvav auvGsasv sk koTTcov xs Kav 
to not have been accomplished by The Most Beautiful Composition , as The Soul was just now 
pr| Ksxpppsvov(xpppaxv^eo) xp KaXXvaxp auvGsxov , coc; p \|/uxp vov 
revealed to us . 
si()avp ppvv . 

Glaucon: It is indeed not likely to be the case . (ys svKoq Ookoov .) 

Socrates: Now then , on the one hand , that Soul is Immortal , we should be compelled 
xovvuv psv Oxv v|/u>xp aGavaxov, av avayKa- 

to Trust both by The Logos just concluded and by The Other Logos , but on the other hand , 
-asvav Kav o Toyoq apxv Kav ov aXXov : 8’ 

such as to what Her True Self Is , we must not contevnplate Self , when it has been outraged 
611c ovov xp aXpGsva saxv, Ssv oo GsaaaaGav aoxo XsXa)Pppsvov(XcoPaopav) 
by her trafficking with the body and other baseness , just as we are now viewing it, but 
otco xpq Kovvcovvac; xs xoo acopaxoc; Kav aXXcov KaKcov , coaTvsp ppsvq vov GseopsGa , akTC 
such as when It is Free of becoming , and such as when It must be Worthily and Thoroughly 
ovov saxv KaGapov yvyvopsvov, xovooxov vKavcoq Sva- 

Contemplated by The Logos which will also Find Self far more Beautiful and Self will also be 
-Gsaxsov Xoyvapco, Kav soppasv aoxo noXv KaXXvov Kav 

able to see more-clearly-through opinions about what is Just and unjust and all the other matters 
Svo\|/sxav svapysaxspov SvKavoaovaq xs Kav aSvKvaq Kav navxa 

which we have now discussed in detail. So now we have told The Truth about Self ; such as 
a vov SvpXGopsv . 8s vov sutopsv aXpGp nspv aoxoo ovov 

it has been brought to Light at the present time . However we have viewed Self in the condition 
61 Id ((javvsxav sv xco mpovxv: psvxov xsGsapsGa aoxo SvaKsvpsvov 

just as those who saw the mythical Sea Deity , Glaukon (Gleaming); whose Original Nature 
eoaitsp ov opcovxsq xov GaXaxxvov TXaoKov xpv apxavav ijvoavv 

of Self could just barely be seen , both because the ancient members of His body were first 
aoxoo av sxv ook paSvcoc; vSovsv , xs vno xa 7taXava pspp xoo acopaxoc; xa psv 
broken-off and then crushed and in every way outraged by the waves , then also by other parts 
SKKSKXaaGav xa Ss aovxsxpu|)Gav Kav navxcoc; XsXeoPpaGav ono xcov Kopaxcov, 8s aAAa 
attaching themselves to Him ; shells and sea-weed and rocks , so that in every way He appears 
7vpoa7rs(|)OKsvav , oaxpsa xs Kav i|)OKva Kav nsxpac;, eoaxs navxv sovKsvav 
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more like a wild-creature , than such as He was by Nature ; thus , so also , is our vision of the 
paAAov 0ppvco r| ovoc; r)v ((masi kou ooxco ppsvq 0scops0a triv 

condition of soul (deformed) by countless defects . Thus , we must look There , O Glaukon . 
SvaKsvpsvpv \|/oxpv ono popvcov KaKtov : aXXa 8ev |3 Xstcsvv sksvgs , co TXaoKcov . 
Glaucon: (to which he then said) To where ? 

oq 8’ r| , nor; 

Socrates: To The Love of Wisdom of Self , and to Keep in Mind That which She Touches , and 
61 le Eve; xpv i)n^oao(|nav aoxpc;, kou svvoerv eov a7iTsxar kou 

The Communion She Longs for , by being Akin to The Divine and Immortal , and also to The 
opvkvcov s()nsTou , cot; ouca ^oyysvpc; xco 0eico xe Kav a0avaxco Kav xco 

Eternal Being , and in Such a Way , Wholly Pursue , what She may become , and by This Same 
aei ovxv, Kav xco xovooxco naaa STUGnopsvp(sit)snco) ova av ysvovxo Kav ono xaoxpc; 
Impulse , be lifted-out of the open-sea , in which she now exists and the many stones and shells , 
xpc; opppq SKKopva0svaa sv xoo rcovxoo ,sv co vov saxv, Kav noLLa nsxpaq xs Kav oaxpsa , 
the earthy and petrified and wild things which are now encrusted all over her , by those so-called 
612 yeppa Kav nsxpcoSp Kav aypva a vov 7tepv7re(|)UKev ono xcov Xsyopsvcov 

‘happy feasts’ -as much as she feeds on earth- were knocked off. Then , at that time , one would 
eoSavpovcov saxvaascov axe aoxp saxvcopsvp ypv , nspvKpooa0svaa . Kav xox’ xvc; av 
see whether The Way and Manner of The True Nature of Self , has to be either multiform or 
vSov svxs 07ir| Kav oncoc; xpv aXp0p ()>oavv aoxpc; , 8/sv evxe nokosvSpc; evxe 
Uniform . However, we have now Reasonably described in detail, as I believe , the experiences 
povosvSpc;: Se vov snvsvKcoc; 8vsXpko0apsv , cocg syeopav, na0p 

of Self and her shapes , as she exists in the life of human beings . 
aoxpc; xs Kav xa svSp sv xco Pvco av0pconvvco . 

Glaucon: (he said) In every way possible . 

si|)r|, navxa7iaav psv oov. 

Socrates: 12 (then I said) Is it not the case then , that we have fulfilled all the other 

612b 8’ syco pv, Ookoov a7xs^oaaps0a aLLa 

demands contained in The Logos , and we have not invoked the rewards nor the reputations 
xa sv xco Loyco , xs Kav oo snpvsyKapsv xouq pva0ooc; ooSs xaq Sotqac, 

of Righteousness , just as you said , Homer and Hesiod did , but we have unfolded that 
SvKavoaovpc; coawsp opsvq sijvaxs Opppov xs Kav HavoSov , aAA’ sopopsv 
Self Righteousness is The Best Condition for The Soul Self , and that Self must Do The Works 
auxo SvKavoauvpv apvaxov V^X 1 ! cxoxp , Kav auxp rtovpxsov xa 

that Are Just , whether or not She possesses both the ring of Gyges , and besides this ring , 
svvav SvKava , sav xs pp sav s/p x’ xov SaKxukvov Toyoo , Kav 7ipoq xovooxco 
the helmet Hades ? 
xpv Kovpv AvSoq ; 

Glaucon: (he said) You speak most truly . 

si|)p , Xsysvq aXp0saxaxa . 

Socrates: (then I said) Take notice then , O Glaucon , can we now , already assign , without 
612c 8’syco pv , Ap’oov , co TkaoKcov , saxv vov pSp anoSoovav avs- 

reproach , in addition to our previous conclusions , The Rewards both to Justice and to Virtue 
—7xu|)0ovov npoq SKsvvovq xouq pva0ooq Kav xp SvKavoaovp Kav apsxp 

in general; and as many and whatever kind are Provided for the soul , from Gods and humans , 
xp aXkp , xs oaooq Kav ovooq waps/sv xp v|/oxp nap’ 0scov xs Kav av0pconcov , 
both while the individual still lives , and when they have come to the end ? 
xs xoo av0pconoo sxv ^covxoq Kav srcsvSav xsXsoxpap ; 
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Glaucon: (to which he then said) In every way so . 

oq S’ r|, navxaiiam psv oov . 

Socrates: Take notice then, will you return to me that which was borrowed during The Logos ? 

Ap’oov, ouxoScogsts pm a sSavsvaaaGs sv too Jioyco ; 
Glaucon: What in the world are you talking about! 

Ti paiUcrca ; 

Socrates: I granted to us , that the just person appear to be unjust and that the unjust person 
EScoica opvv xov Sucouov Soksvv svvav aSvKov kou tov aSvKov 

appear to be just. For you were led to believe , that even if it were impossible for these qualities 
Sikouov . yap opsvq qysvaGs , Kav sv svq pq Sovaxov xaoxa 
to be concealed from Gods and men, nevertheless , it should be conceded , for the sake 
A,av0avsvv Kav Gsooq Kav avGpcmooc; , opcoq svvav Soxsov svsKa 
of The Logos , in order that the decision be made in relation to Self Righteousness and 
612d xoo ^oyoo , vva KpvGsvq 7tpoq aoxq SoKavoaovq 

self injustice . Or do you not remember ? 
auxqv aSvKvav . q oo pvqpovsosvq ; 

Glaucon: (he said ) It would certainly be unjust, if I did not remember . 

si|)q, av psvx’ ASvKovqv, sv pq . 

Socrates: (then I said) Now then , since they have been so Discerned , I demand , in behalf of 
8 ’ syeo qv, xovvov EwsvSq svavv KSKpvpsvav, anavrco owsp 
Righteousness , that you return Her Reputation , just as She has to be among Gods and 
SvKavoaovqq , naXiv So^qq coansp s/sv mpa Kav Gscov Kav wap’ 

humans, and that we agree that Self is Reputed to be So, in order that She may also Carry-away- 
avGpcoraov , Kav qpaq opo^oysvv nspv aoxqq SoKsvaGav ooxcoq , vva Kav Kopv- 

to-Preserve The Prizes of Victory , which She takes from the apparent , and Bestows upon the 
-aqxav xa WKqxqpva, a Kxcopsvq ano xou Soksvv 8v8cogv xovq 
possessors of Self, since it has also been brought to Light that She Bestows The Goods that come 
s/ouavv auxqv swsvSq Kav sijvavq SvSouaa xa ayaGa 

from Her Existence and that She does not deceive those who Truly desire to Comprehend Self. 
ano xou svvav Kav ouk s£,a7raxcoaa xouq xco ovxv ^apPavovxaq auxqv. 
Glaucon: (he said) That is a Just demand . (svjvq , AvKava avxsv .) 

Socrates -.(then I said) Is it not the case then , on the one hand , that you shall first grant this point; 
612e 8’ syeo qv, Ookoov psv npcoxov anoScoasxs xouxo 

that The Gods do not indeed , fail to notice what the true character is , of each of these selves ? 
oxv Gsouq ou ys JiavGavsv ovoq saxvv sKaxspoq aoxcov; 

Glaucon: (he said) We so grant it. 

si()q , AnoScoGopsv . 

Socrates: But on the other hand , if they do not go unnoticed , then the one will be 
8 s Ev pq JeavGavsxov, o psv av svq 

Dear to The Gods , but the other will be hateful to The Gods , just as we also agreed 
Gsmjn^sq o 8s Gsopvoqq coarcsp Kav copo^oyoopsv 

in the beginning (352d) . 

Kax’ ap/aq . 

Glaucon: This is the case . 

xaoxa Eaxv . 

Socrates: Then , shall we not agree , that whatsoever indeed comes to be from The Gods , 

613 8s oux opo^oyqaopsv ooa ys yvyvsxav ano Gscov, 

will in every way generate such as is The Best , for Self , apart from some unavoidable 
navxa yvyvsaGav ovov eoq xs apvaxa , aoxco sv pq xv avayKavov 
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defect arising from some failure in a former life ? 

KaKov U7ippxsv(o7xapxco) sk apapxvac; 7ipoxspac; ; 

Glaucon: Very much so . 

Elavu psv oov . 

Socrates: Accordingly then , one must suppose about the just person in this way , whether 
apa 07io^r|7tx80v 7vspv xoo Sikouou avSpoc; ouxcoq , sav x’ 

they are bom into poverty or into sic kn ess or any other reputed defect, because for that 
yiyvexou ev nsvia sav x’ sv voaovc; p xrvi aJAco xcov Sokoovxcov KaKcov , cot; xouxco 
person , all these things will finally prove to be good , in some way , both in life and in death . 

xauxa xsJmoxpasv sic; ayaGov xi Kav i^covxv p anoGavovxv. 
For being under the care of The Gods , certainly indeed , They can never neglect one who 
yap ono Gscov Sp ys av oo 7ioxs apsA,svxav oq 

earnestly desires to be Just , and thus , by practicing Virtue , become like God , 

7ipoOopsva0ai sOsVp yvvsaGav SvKavoc; Kai STtixpSsueov apsxpv opovouaGav Gsco 
as far as this is possible for a human being . 

613b svq ogov Suvaxov av0pco7ico 

Glaucon: (he said ) it is indeed reasonable that such a person would not be neglected by their like 
si|)p, y’ Eikoc; xov xoiooxov pp apsJmvaGav vno xoo opoioo 

Socrates: Is it not the case then , that we must discern the opposite of this for the unjust person ? 

Ookoov Sev SvavoevaGav xavavxva xouxcov 7iepv xoo aSncoo ; 

Glaucon: Exceedingly so indeed . 

XijioSpays. 

Socrates: Certainly then , on the one hand , such will be The Prizes of Victory that 
Sp psv xovaox’ av evp Ta vucpxppia 

The Gods Bestow upon the just . 

Gscov 7iapa xco Sncaveo . 

Glaucon: (he said ) that is my opinion at least. 

si|)p , sppv So£,av Kaxa yoov . 

Socrates: What then , are they to receive from human beings ? Does it not have to be 
Ti Ss, 7iap’ av0pco7icov ; ap’ oo/ s^sv 

in the following way , if we must present The Being ? On the one hand , are not the clever 
coSs , 8i Sev xvGsvav xo ov ; psv oo/ ov Ssvvoi 

and unjust characters , just like those racers who run well at the bottom of the race , but not 
xs Kav aSvKov onsp ov oaov av Spcoavv Gscoavv so a7io xcov Kaxco Spoppc;, Ss pp 
towards the upper end of the race ? At first they leap-away nimbly , but then towards the end , 
613c ano xcov avco ; xo psv 7ipcoxov a7ioTtpScoav o£,sco<;, Ss xsJcsuxcovxsc; 

they turn-out-to-be ridiculous , and run-away uncrowned having their ears upon their shoulders . 
yvyvovxav KaxaysA,aaxov, Kav anoxpsxovxsc; aaxs())avcoxov s/ovxsc; xa coxa stu xcov copcov 
While on the other hand , the real racers come to the finish-line and receive the prizes 

Ss ov xp a^pGsva SpopvKov s^Govxsq svq xsXoq xs Kav ^apPavouav xa aG^a 
and are crowned . Does it not usually come-together in this way for the just ? 

Kav axs())avoovxav. oox xo 7 x 0^0 £,upPavvsv ouxco nspv xcov SvKavcov : 

For at the completion of every transaction and association and of life as a whole , 
npoq xsikoc; SKaaxpq 7tpa£,scoc; Kav opriaac; Kav xoo Pvoo 
they are held in high-esteem and carry-away the prizes from human-beings ? 

soSoKvpooav xs Kav (Jvspovxav xa aQXa napa xcov avGpamcov ; 

Glaucon: Very much so . (Kav pa^a .) 

Socrates: Accordingly then , will you allow me to say about these just people , 

613d apa Avs^sv spoo ^syovxoq 7xspv xouxcov , 
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just as you said about the unjust ? For on the one hand , I shall certainly say , that The Just , 
arcsp \|/oo s^sysq 7tspi xcov aSvKcov ; yap psv Sr| spco oxv ov SvKavov, 

when they become older, if they so choose , will hold the highest-offices in their own city , 
snsvSav ysveovxav TtpsaPoxspov, av Poo^eovxav xs apxooav xaq ap/ac; sv xr| aoxcov tco^sv , 
marry whomsoever they choose , give their children in marriage , to whomsoever they may wish , 
xs yapooav ortoOsv av PooJaovxav, xs SKdvSoaav svq out; av sGs^eoav , 
and everything , which thou said about that one , I now say about these . And in turn I will say 
Kai mvxv , a ao nspv sksvvcov , syeo vov Jcsyeo 7i:spi xeovSs : Kav ao Kav 
about the unjust , that the majority of selves , even if they escape detection while young , yet at 
7 rspi xcov aSnccov , oxv ov Tto^A,ov aoxcov , Kav sav ^aGcoavv ovxsq vsov, S7U 
the end of the race , are caught and covered with ridicule , and their old age is made miserable 
xsXovq xoo dpopoo svcn avpsGsvxsq Kaxays^aaxov Kav yspovxsq yvyvopsvov aGJaov 
by the insults of strangers and citizens . They are whipped and suffer everything which thou , 

613e otco 7 vpo7tr|^aKv^ovxav £,svcov xs Kav aaxcov , paaxvyoopsvov Kav svjnjaGa a ao , 
truly said , to be savagely-cruel, by either torture or racking or burning . And suppose then that 
a^r|Gr| Jisyeov , aypovKa , svxa axpspJaoaovxav Kav sKKaoGr|aovxav : Kav 

you have heard from me that they suffer all such things . Thus , see if you will allow what I say . 
aKpKosvav spoo eoq maxooavv navxa ovoo SKsvva . a/JT opa sv avs^sv o ?csyco . 
Glaucon: (he said) Entirely so . For what you say is just . 

scpri , Kav rcavo : yap ^sysvq SvKava . 
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Socrates: 13 Now then , on the one hand , such will be , the prizes (won) and also 
xovvov psv xovaox’ av sir) , a9ka xs kou 

wages (earned) and The Gifts which the just person receives while living from 
614 pva9ov kou Scopa A xco SvKavco yiyvsxou (povxv 7iapa 
Gods and humans , in addition to Those Goods which Self Righteousness Provides . 
Osoov xs kou avOpcoraov npoq skswovc; aya9ovq ovq r| aoxp 8iKavoavvr| mpsvxsxo . 
Glaucon: And quite Elegant and Abiding . 

Kou pak’ KoAa xs Kav PsPava . 

Socrates: Now then , These are nothing in Number nor in Magnitude compared to 
xoivov Tauxa scm ouSsv Jtkp9sv ouSs psysOsi npoq 

those , which awaits each one after death . Whereas on the other hand , we must listen 
SKsiva , a nspvpsvsv SKaxspov xsksoxpaavxa . S’ xPh aKooaai 

to selves , in order that each one of themselves (Just and unjust) may have received , in full 
auxa , tva SKaxspoq aoxcov a7vsvkpi|)p xskscoq 

Those Words that are Beneficially Due to be heard from The Logos . 

xa oi))svkopsva (ro^sksva-BenefiV) aKooaat 07 x 0 xoo koyoo . 

Glaucon: Speak and I will listen , not as one who has heard too much , 

614b Asyoiq av , oo coq nokka 

but as one who hears with pleasure . 
akk’ aKooovxt pSvov. 

Soc: Thus it is indeed not , let me tell thee , the account from Odysseus to Alcinous told, 
Akk’ ys oo psvxot crov anokoyov AkKvvvoo 

that I shall unfold , but of a warrior bold , 
spco akk’ psv avSpoq akKvvoo , 

Eros , The Son of Armenius , of the Pamphylian Genus . 

Hpoq, xoo Appsvioo, xo IIap(|)okoo ysvoq: 

Who , once upon a time , was slain in battle, and at the time the corpses were 
oc; rcoxs xsksoxpaac; sv nokspco, pSp xcov vsKpcov ava- 

taken up on the tenth day , they were decaying , while His was found intact, thus having 
-vpsBsvxcov SsKaxavcov Svsi|)9appsvcov , pev avppe9p oyvpq , S’ Kop- 
been brought home, on the twelfth day , at the moment that He lay upon the funeral pyre , 
ia9sic; omaSs ScoSsKaxaioq pskkcov Ksipsvoc; sm xp 9anxsa9av 7topa 

He revived ; thus having come back to life he related that which He had seen There . Of 
avsPvco, S’ avaPiouq sksysv a iSoi cksi . oo 

which he then said , that when His soul went forth , to journey along with many , and that 
614c 5s stpp 87xsvSp xpv \|/oxpv SKPpvai, nopsosa9av psxa 7tokkcov, 

they arrived at A Spiritual Place , where there were two openings next to each other , 
ac|)aq ai|)VKvsva9av svq xvva Savpovvov xonov , oo svvav So’ xacxpaxa sxopsvco akkpkov 
both in The Earth and in turn two others above but opposite to those in The Heaven , 
xs sv xpq ypq Kav ao xco avco akka KaxavxiKpo sv xoo oopavoo 

and that Judges sat in Judgment between these , and that after every Judgment , on the 
Ss SiKaaxaq Ka9pa9av ooc; psxa^o xooxcov, snsvSp SvaSiKaasvav , psv 

one hand , They summoned the just to journey to the right and upwards through 
Ksksosvv xooq SvKaiooc; 7topsosa9ai siq xpv 5s£,vav xs Kav avco Sva 
The Heaven , with signs attached to them in front , of the judgment passed upon them , 
xoo oopavoo , appsva 7vspva\|/avxac; sv xco Ttpoa9sv xcov SsSvKaapsvcov , 
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Departures Downward Arrivals from Below 


but on the other hand , the unjust to journey to the left and downward , they also having 
8 s xooq aSucooq eve; xr|v apvaxepav xe kou Kaxco , xooxooc; Kav eyovxac; 

signs on their back of all that they had done . But when Him-Self drew near They said , 
614d aqpeva sv xco onvaOev navxcov cov enpa^av . 8s saoxoo 7vpoaek0ovxoc; euxevv 
that Self must be The Messenger to human-beings and They gave Him orders to tell them 
oxv aoxov Seov yevecxGav ayyekov av0pcc>7xovc; Kav SvaKekeoovvxo xcov 

of That place and to listen and to observe everything in The Place . Surely then on the one 
8 K8V xs aKouevv Kai 0eaa0av navxa xa ev xco xotxco . Sr) pev 

hand, He observed that in This Place , through one pair of openings of The Heaven and The 
opav xauxr| Ka0’ eKaxepov xo yaapa xoo oopavoo xe Kav xr|q 

Earth , the souls departing after selves were Judged , but on the other hand , through the 
yrjq xaq v|/oyaq a7uooaa^ 87xsvSri aoxavc; SvKaa0evr| , 8s Kaxa xco 

other pair , there arrived out from the one of The Earth souls full of dirt and of dust, 
exepco avvsvav 8K sk xoo pev xqq yqc; peaxae; aoypoo xe Kav Kovecoc; 

but on the other hand , from the other opening there came down from The Heaven 
Se 8K xoo exepoo KaxaPavvevv sk xoo oopavoo 

another procession of pure souls ; and that those souls which were continually arriving 
614e exepaq Ka0apaq : Kav xaq aev aijuKvoopevai; 

appeared to have come , as if it were from a long journey , and gladly came-out to the 
bavvecxOav r|K8vv coanep sk ro)kkr|c; nopevac;, Kav aapevac; a7uooaaq eve; xov 

meadow and encamped there as if at a festival and acquaintances greeted one another and 
kevpcova Kaxacncrivaabav ovov ev navriyopev, xe Kav oaav yvcopvpav aana^eabav akkqkac; 
both those souls which arrived from The Earth learned by listening to the others about 
xe Kav xaq sk xqc; yqq 7iov0avea0av pKooaac; xcov exepcov napa 

conditions Up-There and souls from The Heaven learned by listening about conditions 
xa 8ksv Kav xaq 8K xoo oopavoo reap’ xa 

in those places . Thus they told their stories in detail to one another , some souls on the 
eKevvavq . Se SvqyevaGav akkqkavc; xaq 

one hand , were lamenting and wailing , as they recalled how many and what kind of 
615 pev oSupopevaq xe Kav Kkavooaaq , avapvpvriaKopevac; oaa xe Kav ova 
things they had suffered and seen in their journey under The Earth - since it was 
7 xa0ovev Kav vSovev ev nopeva orco xr| ype; - Se evvav 
a journey of one thousand years - on the other hand , in turn , those from The Heaven , 
xpv nopevav yvkvexp - 8’ ao 8K xoo oopavoo 
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related in full their Good-experiences and Visions of that Beauty beyond words . Thus 
SipysioOai xaq somOsiac; kou Osaq to vloXKoc, appxavooq. oov 
on the one hand , to recount it all in detail, O Glaucon , would take much of our time , 
psv xa SipypaaaOai noX'ka , co TkaoKcov , 7xokkoo xP ovou 

but on the other hand , the most important detail , He said , was the following : 

S’ xo Ksdakouov si|)p sivai xo5s , 

For as many unjust acts they had ever done to anyone , such as ,for each instance 
oaa pSiKpaav nccmoTS xiva U7isp SKacxxoi 

and to every person they had ever wronged they had to pay-back The Just-Price , tenfold , 
kou skoiotoo ooouc; ouxavTcov U7xsp SsSeoKsvai SiKpv Sskokk; , 

thus each measure of This was in hundred-year portions (10X100); by a human life 
615b S’ SKaoxriv xooxo sivai sv Kara SKaxovxasxppiSa pspsi, xoo av0pco7uvoo Piod 
being considered as long , in order that the full corrective adjustment might be ten-times 
ovxoc; TooooToo, iva xo sktivoisv SsKoarkaoiov 

for each unjust act; and as for example , if anyone had been the cause of many deaths , or 
SKuapa xoo aSucppaxoc; : kou oiov si xivsq paav aixioi no'k'kcnv Oavaxcov , p 
had betrayed cities or armies and reduced them to slavery , or been involved in causing 
npoSovxsc; 7xoksic; p oxpaxo7xsSa Kai spPspkpKoxsc; siq Sooksiaq , p psxaixoi 
any other wickedness , they would receive in full, tenfold sufferings , for each and all 
uvoq akkpq KaKoo/iaq , D7isp Kopiaaivxo SsKankaaiaq akypSovaq sKaaxoo 7xavxcov 
of these unjust deeds . And in turn , if anyone had done Good-Deeds of Loving-kindness 
toutcov kou au si xivaq ysyovoxsc; sospyscriac; sospysxpKoxsc; 

and were Just and Holy , they would receive in full The Just-Price , in the same measure . 
615c kou sisv Sikouoi kou ogioi , Kopi^oivxo xpv a^iav Kaxa xaoxa 

(10X100) 

“Forgive us our trespasses Just as , we forgive those who trespass against us” 

Then He related other things not worthy of remembering concerning those who had just 
Ss sksysv akXa odk a^ia pvpppq nspi xcov soOoc; 

been born and lived but a short time ; then He reported of the more remarkable requitals 
ysvopsvcov kou Pioovxeov okiyov ypovov : Ss Sipysixo xooq sxi psi^ooc; piaOouq 
concerning profanity and reverence towards the Gods and parents and of self-slaughter . 

aosPsiaq xs kou suasPsiaq siq Osooq Kai yovsaq Kai aoxo/sipoq (povoo . 
For He said that He certainly stood by when one was questioned by another , ‘Where is 
yap stpp Sp mpaysvsoOai sxspco speoTeopsvco mxo sxspoo onov sip 

Ardiaios the Great?’ . Now this Ardiaios , had been tyrant in a certain city of Pamphylia 
ASiaioq o psyaq . Ss ooxoq o ApSiaioq sysyovsi xopavvoq xivi 7xoksi sv xpq napijmkiac; > 
just a thousand years before that time , having put to death his old father and also 
pSp yikioaxov sxoc; siq sksivov xov xpovov , anoKxsivaq yspovxa naxspa xs Kai 
his elder brother , and had done many other unholy deeds , as it was reported . 

615d TtpsoPoTspov a5ski))ov, Kai Sp sipyaapsvoc; no’hXa akka xs Kai avocna, eoq sksysxo. 
So He said that the one replied , ‘He has not come, nor does it appear, he will come here, 
stpp xov speoxeopsvov S17TSIV ODK pKSl , ooS’ (poivcxi, av p£,si Ssupo. 

14 For surely then this was one , of the many dreadful sights we also beheld . 

yap Sp oov xooxo xcov Ssivcov Osapaxcov Kai EOsacxapsOa. 

And after having undergone everything else, we were very near the mouth of the opening 
Kai S7xsi8p 7 ts7xovOotsc; navxa xakka ppsv syyoq xoo axopiou 
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when it was about to issue forth , all of a sudden we caught sight of that man and 
pskkovxsq avvsvav , s£,avi|)vpc; KaxsvSopsv sksvvov xs kou 

of others , the majority of selves , to a man , were tyrants . But some were individuals 
a'k'kovq xooq 7xksvaxooq aoxcov aysSov xv xopavvooq . Ss xvvsq paav vSvcoxav 
who had committed great crimes ; and when these supposed that they , at last, 

615excov psyaka ppapxpKoxcov : ooc; ovopsvooq r|8r| 

were about to ascend , the mouth would not accept them , but it would roar , whenever 
avapposcxOav xo axopvov ouk sSsysxo, aJJd spoKaxo, orcoxs 
anyone of those who were in such an incurable state of wickedness or those who had not 
xiq xcov syovxcov ooxcoq avvaxcoq svq novppvav p pp 

sufficiently paid-back their sentence , tried to issue forth Then thereupon , he said , 
VKavcoq SsScokcoc; Sucpv s7uysipoi avvsvav . Sp svxaoGa , stpp , 
fierce braves of fiery aspect , who stood by and took notice of the sound , first laid-hold 
aypiov avSpsq Svartopov vSsvv , napsaxcoxeq Kav KaxapavGavovxsq xo (jiGsypa psv Sva- 
and led them apart, but Ardiaios and those others were bound-together by the hands and 
616 kaPovxsq pyov xooq , 8s xov ApSiaiov Kav akkooq aopvxoSvaavxsq ysvpac; xs Kai 
feet and head , and flung-down and dragged by the wayside , flaying and torturing them 
nodaq Kav Ksijvakpv , KaxaPakovxsq Kav svkKov napa xpv o8ov sKSsvpavxsq Kva7rxovxsq 
with thorns and signifying to those who continually pass by , the reason for which , 
skxoc; S7 x’ acnxakaGcov Kav appavvovxsc; xovq asv 7xapvooav, svsKa cov 
they were taken apart, and that they were to be hurled into Tartarus . Certainly , in this 
ayovvxo xs Kav oxv sp7xsaoopsvov svq xov xapxapov. Sp svGa 

he said , though many and manifold dreadful things had befallen them , this dread 
stpp nokkcov Kav 7tavxoSa7xcov d 0 P® v ysyovoxcov aijncn, xooxov 
exceeded them all - that no sound should issue-forth when each one tried to ascend , and 
mxspPakksvv, pp xo d^sypa ysvovxo oxs SKaaxco avaPavvov, Kav 

each went up most gladly when it kept silent. Thus on the one hand , the judgments and 
SKaaxov avaPpvav aapsvsaxaxa avypaavxoq . Kav psv xaq SvKaq Kav 

penalties were in some way like this , and in turn , the blessings , were their counterparts . 
616b xvpcopvaq svvav xvvaq xovaoxaq , Kav au xaq sospysavaq xaoxavq avxvaxpodooc;. 

But when Seven Days had come to pass for each group in the meadow , 
8 s snsvSp S7i:xa ppspav ysvovxo SKaaxovc; sv xco ksvpcorav 

they were required to rise up from there on The Eighth to continue their journey , and 
Ssvv avaaxavxaq svxsuGsv xp oySop nopsosaGav , Kav 

in Four Days , they arrived at a point from where they observed , extended from Above 
xsxapxavouq aijnKvsvaGav oGsv KaGopav xsxapsvov avcoGsv 

throughout All The Heaven and The Earth an Upright Light , Like a pillar , most nearly 
Sva navxoq xoo oopavoo Kav ypq suGu (pcoq , ovov Kvova pakvaxa 

Resembling the rainbow, but more Splendid and more Pure . To which they arrived after 
npoadspp xp vpvSv, 8s kapixpoxspov Kav KaGapcoxspov . o aijuKsaGav svc; 

traveling forward One Day’s journey , and there Within The Middle of The Light 
616c TvposkGovxaq ppsppavav oSov , Kav aoxoGv Kaxa psaov xo d©? 

they beheld The Summits The Bonds of Self Extended from Heaven ; for This Light 
vSsvv xa aKpa xcov Ssapcov aoxoo xsxapsva sk xoo oopavoo : yap xooxo (pooq 
is The Unifying-Bond of The Heaven , Like the harmonic-interlocking-beams of triremes, 
svvav xo aovSsapcov xoo oopavoo, ovov xa orto^copaxa xcov xpvppeov, 
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in this way Unifying-together the entire Revolving Arch . Thus , The Spindle (whole) 
outgo £,uvsyov xriv nacav 7ispu|)opav : 8s axpaKiov 

of Necessity was extended from The Summits , Through which all the orbits revolved ; 

Avayxpq xsxapsvov sk tcov axpcov, Si’ou naaaq xaq 7ispn|)opaq S7uaxps(t)sa9ai ; 
on the one hand , The Staff and Hook Of which were made of Adamant (Unchanging Nature) , 
ou psv xpv pkaxaxqv xs kou xo ayxiaxpov sivai sc; aSapavxoc;, 

but on the other hand , The Whorl was a Mixed Nature , composed of both This and 
8e xov crdovSokov pixxov ex xe xouxou kou 

of Other Genera . Thus the nature of The Whorl was such as this : Its shape , on the one 
616d akkoov ysvoov. Ss xpv ^naiv too crdovSokoo sivai xoiavSs : to oyppa psv 
hand , was such as that found here , but on the other hand , from his description , we must 
oioutep p too sv9aSs, 8e e£, cov sksys Ssi 

conceive it to be , such as if it were , One Great Round Whorl ; scooped-out and hollow 
vopaai auTov sivai xoiovSs oooTtsp si av svi psyakoo adovSukco s£,sykuppsvoo xai xoikoo 
clean-through and in-there harmonically-nestled lay another (2 nd ) smaller Whorl like The First 
Siapuspsq sv appoxxcov syxsoixo ahkoc, skaxxoov xoiouxoc; 

harmonically-fitting into each other , just as vessels that fit into one another ; and in like 
appoxxovxsc; siq akkpkouq xaGausp oi xaSoi oi : xai ouxco 

manner , certainly another Third and a Fourth , and Four others . For there were Eight 
8p oXkov xpixov xav xexapxov xav xsxapaq akXovq . yap sivai oxxco 
Whorls altogether , one lying within another , and , from above , their rims were revealed 
616e touc; cxdovSokoc; ^up7xavxaq , syxsipsvouc; ev aAApkoiq , avcoOev xa ysikp dcxvvovxaq 
as circles , and turning out complete The Unified Arch of a Single Whorl around 
xuxkouq, a7xepya^op8vouc; auvsysc; vcoxov svoq adovSokoo 7xepi 
The Staff ; but That was driven clean-through The Middle of The Eighth (The Moon) . 
xpv pkaxaxpv : 8e sxsivpv skpkaa9ai Siapuspsq Sia xou psaou oySoou . 

Therefore , on the one hand , The First (The stars) and outermost Whorl had the broadest 
ouv pev to xpooxov xs xav sipoxaxoo odovSukov sysiv 7TkaxuTaxov 

circular rim , but on the other hand , The Second was that of the sixth , and The Third 
KUKkoV ysfieooc; , 8s xov Ssuxspov xou sxxou, 8s xov xpixov 

was that of the fourth , and The Fourth was that of the eighth , and The Fifth that of 
xou xsxapxou , 8s xov xsxapxov xou oySoou, 8s xov 7xsp7ixov xou 

the seventh , and The Sixth that of the fifth , and The Seventh that of the third , and 
s|3Sopoo , Ss xov sxxov xou 7tsprcTou , 8s xov spSopov xou xpixou , 8s 
The Eighth that of the second . And on the one hand , The Spangled was that of the 
xov oySoov xou Ssuxspou. xai psv xov Tioixikov xou 

greatest (The First), but on the other hand , The Most Splendid was that of The Seventh , 
psyioxou, 8s xov kap7Tpoxaxov xou spSopou, 

and The Brightness of The Eighth took its color from The Splendor of The Seventh , 

617 8s xov npookapixovToc; xou oySoou sysiv xo ypcopa ano xou spSopou , 

and The Near-Equal-Resemblance to each other belonged to The Second and The Fifth 
Ss xov napankpaia akkpkoiq xou Ssuxspou xai 7isp7xou, 

being more yellow than those two , but The Third had the whitest color , 

^avGoxspa sxasivcov , 8s xpixov sysiv ksuxoxaxov ypcopa, 
but The Fourth was quite red ; but The Sixth was second in whiteness . 

Ss xsxapxov unspuGpov, 8s xov sxxov Ssuxspov ksuxoxpxi. 
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The Whole Staff then , on the one hand , turned , verily , in a Circle 
xov okov atpaKxov 8s psv axpsdopsvov Sr) KUKksvaGsv 

of The Self/Same Flow , but on the other hand , within The Whole as it revolved ; 

xr|v aoxr|v d°P av 5 Ss sv xco okco 7vspvi|)spopsvco 

The Seven Inner Circles , first of all, revolved gently in a Contrary (not-Same) manner 
xouq snxa svxoq KOKkouq , psv 7xspvi|)spsG0av ppspa xriv svavxvav 

to The Whole , but then , of these same Seven Circles , on the one hand , The Eighth , 
too okco , 8s tootcov aoxcov psv xov oySoov, 

moved most swiftly, but on the other hand , second in swiftness and at the same time 
617b vsvav xayvoxa , 8s Ssuxspout; kou apa 

with one another moved The Seventh , Sixth and Fifth ; then third in swiftness , 
akkpkovq xov spSopov xs kou skxov kou 7 xsp7ixov : 8s xpvxov (j)°P a 
as it appeared to them , The Fourth moved by turning upon itself; then fourth in 
coq (jjouvsaOou oijnav , xov xsxapxov snavaKOKkoupsvov : Ss xspxapxov 
swiftness moved The Third and fifth in swiftness moved The Second . 

xov xpvxov kou 7 xspTtxov xov Ssuxspov . 

Then Self , turned on the knees of Necessity . Then up above 
Ss aoxov axpsdsaOou xovq yovacnv xpq AvayKpq . 8s avcoGsv 
upon Each of The (Eight) Circles stood a Siren by Self, being-home-round-together , 
stu skoutcoo si) xcov KOKkcov (3 sPt|ksvou Xsvppva aoxoo aop7vspu|)spopsvpv , 
issuing-forth One sound , One tone ; then from all The Eight there was The Symphony 
vsiaav pvav drovpv , sva xovov : 8s sk namv okxco ouocov ^updcovsvv 
of One Harmony . Then Three Others were seated round-about at Equal intervals , 
pvav 'appovvav. 8s xpsvq akkaq KaGppsvac; 7ispv£, Sv’ vooo, 

Each One on Her Throne , The Fates , Daughters of Necessity , Dressed in White , 
SKaoxpv sv Gpovco , Movpaq xpq Guyaxspac; AvayKpq ksuxsvpovouaac;, 
having Wreaths upon Their Heads , Lachesis, and Clotho, and Atropos , who Sang 
syooaac; axsppaxa snv xcov Ksijvakcov , Aaysavv xs Kav KkcoGco Kav Axponov , opvsvv 
The Harmony to The Symphony of the Sirens , on the one hand , Lachesis singing 
xpv 'appovvav 7ipoq xcov Xsvppvcov, psv Aaysavv 

the things that have-come-into-being , then Clotho the things that are , then Atropos 
xa ysyovoxa, Ss KkcoGco xa ovxa, 8s Axponov 

the things that are to be . And on the one hand , Clotho with the touch of Her Right Hand 
xa pskkovxa . Kav psv KkcoGco xpv sdanxopsvpv xp Ss^va ysvpv 

helped-to-tum The Outer Circumference of The Spindle , pausing at regular intervals , 
aovs7uaxps(|)svv xpv s£,co nspvdopav xoo axpaKxoo , Svaksutoooav ypovov , 
then Atropos in the same vnanner , with the touch of Her Left hand helped-to-turn The 
8 s Axponov cooauxcoq xpv xp apvaxspa an xaq 

Inner Circles ; then Lachesis with the touch of Each hand alternately lent a hand to Each . 
617d svxoq : 8s Aayscnv xpv si))a7vxsa0av SKaxspa xp ysvpv sv pspsv SKaxspaq . 

15 Thus when they arrived (at The Center of The Light) , they were ivnvnediately 

oov swsvSp ai|)VKsa0av Scpocq suGoq 

compelled to go before the contact of Lachesis . Then on the one hand , a certain prophet 
Ssvv vsvav ixpoq xpv Aaysavv. oov psv xvva wpodprov 

marshaled thevn , in orderly intervals , and thereafter took from the knees of Lachesis , 
Svaoxpoav adaq , sv xa^sv, S7xsvxa kaPovxa sk xcov yovaxcov xpq Aaysascoq 
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Allotments and Paradigms of lives , and rose up to a lofty platform to speak : 

Kkppouq is kou napaSsvypaxa Pvcov , avaPavxa stcv u m|/r|kov Pppa svrcsvv : 

Prophet: The Logos of Lachesis , The Virgin Daughter of Necessity . 

koyo; Aaysaseoc; Koppt; Ouyaxpo; AvayKpc;. 

‘Souls that live only One Day ! 

\|/uyav s())r||iepoi 
Thus begins, 
apXh 

another period of death-bearing 
617e akkriq nepxoSoo Oavaxribopou 

mortal generation . 

Ovpxou ysvouc; . 

No Divine-Spiritual -Being shall cast lots for you , 
ooy Savpcov kr^sxav upa; , 
but you shall choose your own spirit . 
aAA’ avppasoOs upsvc; Savpova . 

But first, 

S’ xcpcoxov 

Let that soul, to whom the first of the lots falls , 
o npcoxoc; kayeov 

select a life , to which they shall be bound to 
avpsvaOeo Pvov , co auvsaxav 

out of Necessity . 
sc; avayKri; . 

On the other hand , 

Ss 

Virtue has no master , 
apsxr| aSsorcoxov 

and each soul shall have More or less of Self 
SKaaxo; s£,sv rcksov Kav skaxxov aoxri; 
by which way they Honor or despise Her . 
pv xvpcov Kav axvpa^cov 

The blame belongs to those that choose : 
avxva skopsvou : 

God is Blameless . 

Osoq avavxvo; . 

Socrates: After saying this , he cast the allotments among them all; then each soul 
suxovxa xauxa pu|/av xou; Kkripou; S7U navxaq , 8s SKaaxov 
picked-up the lot that fell beside self; except Him ; whom They then did not permit. 
avavpsvcrOav xov nsaovxa nap’ aoxov , 7rkr|v s oo Ss ook sav : 

Then taking-up their lot, they saw plainly what number it was they had obtained by lot. 
Ss xco avskopsvco(avavpsco), Spkov onoaxoq svvav svApysv . 

Then after this , in turn The Paradigms of lives were placed , in front of them , upon 
618 Ss psxa xooxo ao0v; xa mpaSsvypaxa xeov Pvcov Osvvav sv; xo npoaOsv aijvcov snv 
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The Earth, far more numerous than those present, and they were of each and every kind, 
xpv yr|v, 7xoko nksvco xcov rcapovxcov, 8s svvav navxodana. 

For there were lives of every kind of animal and certainly every kind of human life ; 
yap Piouq 7xavxeov i^cocov xs kou 5rj arcavxaq xooq av0pco7uvouq; 

for there were also tyrannical lives among them , some on the one hand , uninterrupted- 
yap evvav xs xopavvvSaq sv auxovq xaq psv Sva- 

till-the-end , and on the other hand , other lives destroyed midway and others completed 
xsksvq , Kav 8s xaq 8vai|)0svpopsvac; psxa^o Kav xsksuxcocxac; 

in a state of being-poor and being-exiled and of being-beggars ; then there were also lives 
svq rsviaq xs Kav (jjuyac; Kav svq Ttxcoysvac;: 8s svvav Kav Pvooq 

of vnen having a reputation , on the one hand , for their appearance and beauty and for 
avSpcov SoKvpcov psv stu Kaxa svSsav Kav Kakkp Kav 

the other strengths and abilities/endurances of body , then for the high birth and renown 
618bxpv akkpv vcryov xe Kav ayeovvav , 8’ S7U ysvsav Kav apsxavq 

of their ancestors, and on the other hand , lives of ill-repute according to the same things . 

Ttpoyovcov, Kav aSovpcov Kaxa xauxa, 

Then also , in the same way for women . 

8 s Kav coaauxcoq yuvavKcov : 

But the lives of souls were not Arranged-in-Order , 

8 s \|/uyp<; svsvvav ook xa^vv 

since a soul vnust necessarily become different according to the difference of life 
8 s avayKavcoq yvyvsa0av akkov Sva xo akkovav Pvov 

it chooses to have . Thus , those other aspects were inter-mixed with one another and also 
skopsvpv eysvv. 8’ xa akka pspvy0av akkpkovq xs Kav 

with wealth and poverty , then sickness and health , 
nkooxovc; Kav 7vsvvavq 8s xa voaovq , 8s xa ovsvavq 

then also the intermediate conditions of these . 

8 s Kav xa psaouv xooxcov. 

Certainly within this , O dear Glaucon , as it appears , lies the ultimate danger (tyranny) 
Sr) sv0a , co (piks TkaoKcov , coq sovksv , o naq KvvSvvoq , 

for mankind . And vnost ivnportantly , because of this, one vnust pay attention in order 
618c av0pco7uo. Kav pakvaxa Sva xauxa s7upskr|xsov oraoc; 

that each one of us vnust neglect all other studies , and to seek after and to study this : 
SKaaxoq ppcov apskpaaq xcov akkeov pa0ppaxcov Kav (^pxpxpq Kav pa0ppaxoq xouxou 
if indeed there is Such a Source , insofar as Self may in some way learn and discover 
sav saxav ovov x’ 7ro0sv p auxov xvc; pa0svv Kav s£,sopsvv 

The Ability and Singular-Knowledge to Bring-about , and Thoroughly-Recognize 
Sovaxov Kav STuaxppova novpasv SvayvyvcoaKovxa 

The Useful and useless life , and to Choose , Always and In-every-way , The Best Life 
yppaxov Kav novppov Pvov avpsa0av asv n avxayou xov Pskxvco 

out of those that one is able to choose , and by analogically considering all the things 
sk xcov Sovaxcov, Kav avakoyv^opsvov navxa xa 

we have spoken of just now , by setting in order in what way it (our soul) has to be 
pp0svxa Sp vuv, auvxv0spsva ncoq sysv 
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in relation to Virtue/Excellence of life , by their conjunction with each other 
7tpoq apsir|v Pvoo a/Apkovc; 

or by their separation , to know , why Beauty working with either poverty or wealth and 
kou Svavpoopeva , svSevav, u Kakkoc; epya^exav 7revva p nkooxco Kav 

combined with what kind of state/disposition/habit of a certain soul brings to completion 
618d pexa novae; s£,ecoc; xvvoc; \|/oxpc; KpaGev 

either bad or Good , and what are the effects of high and low birth and private citizenship 
kokov p ayaGov , Kav xv epya^exav soysvsiav Kav Sooysvsvav Kav vSvcoxevav 
and political office and strength and weakness and quickness of apprehension and 
Kav apyav Kav vayosq Kav aaGevsvav Kav eopaGevav Kav 

dullness of apprehension and all such natural and acquired states of being belonging to 
SoopaGevav Kav navxa xa xovauxa boasv Kav xeov snvKxpxcov xcov ovxcov nepv 
the soul, and why they are covnbined with one another , so that out of consideration 
v|/oypv, xv £,uyKepavvopeva npoq a/Apka, coerce si; ao/Aoyvaapsvov 
of all these particulars , they will be able to make a reasoned choice by fixing their Vision 
anavxcov aoxcov svvav Sovaxov avpsvaGav, anopkenovxa 

upon the nature of their soul, between the inferior and The Better/Abler Life , calling 
npoq xpv i|)octvv xpc; \|/oxpc; , xe xov yevp© Kav xov apevvco Pvov , Kakoovxa 
on the one hand , the inferior life , that which will tend to make the soul itself becovne 
618epev yevpco eKevae oc; eve; e£,ev aoxpv yvyvsaGav 

vnore unjust , but on the other hand , The Better Life , that which leads it to be vnore Just , 
xo aSvKcoxepav, 5e apevvco oaxvc; eve; xo SvKavoxepov, 

and all other considerations they will disdain , for we have seen , that Self is the best 
8s navxa abba xa eaaev yavpevv : yap ecopaKapev(opaco), oxv auxp Kpaxvaxp 

choice , both for life and death . And certainly , one vnust initiate maintaining This Same 
avpeavc; xs i^covxv Kav xekeoxpaavxv. Sp Ssv vsvav syovxa xpv xauxpv 

Adamantine Opinion into The Unseen World , so that even There they may be truly 
619 xpv aSapavxvvcoc; Soi;av eve; 'Av8ou , oncoc; Kav sksv av p 

un-awestruck by wealth and such base conditions , that they vnay not fall into tyrannies 
avs7ApKxoc; ono nkooxcov xe Kav xovooxcov xcov KaKcov , Kav pp epneacov eve; xopavvvSac; 
and other such-like pursuits , and so , on the one hand , will work many incurable evils , 
Kav abbaq xovaoxac; npa^evc; Kav pev epyaapxav nobba avpKeaxa KaKa , 

and on the other hand , undergo still greater evils ; since self must always recognize 
8e naGp exv pev^co , abba avxoq aev yveo 

how to choose from such matters , 
avpevaGav xcov xovooxcov 


The Life established In The Mean , 

Pvov xo peaov 

and flee from the excessive in either direction , both in this world and in all life to come , 
Kav bsuyevv xa onepPa/Aovxa eKaxepcoae Kav sv xco8e Kav ev navxv xco Pvco xco ensvxa , 
as vnuch as possible; for in This , The Most-Blessed-Life comes-into-being for mankind. 
619b Kaxa xo Sovaxov, yap ooxco eoSavpoveaxaxoc; yvyvexav avGpconoc;. 

16 And then at that time The Messenger frovn that other world also reported 

Kav oov xoxe o ayyskoq eKevGev Kav pyye/As 

that the prophet spoke thus : 
pev xov npoijvpxov evnevv ooxcoc;: 
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Prophet: 


Even those who come forward last, 

KOU S7UOVXI xsksoxavco , 
by choosing with Intellect ; 

skopsvco c;ov vco ; 
a Well-Disposed (Rep399c), 
ayanrixoc; (Dio.All.p207) 

Full-Life , is Laid -Up (Rep 592) , 
i^covxv Pioq Ksvxav 
Strung from On-High (Sym 203d) ; 
aovTOVCoq (Laws 641 e-645c) , 
no evil life . 
oo kokoc; . 

Let not the first in choice be careless , nor the last be discouraged . 
ppxs o apycov avpsSscoc; apsksvxco ppxs o xsksoxcov aGopsvxco : 

Socrates: Then He having spoken thus , Eros said that the one who had drawn the first lot 
8s sutovxot; xaoxa s^p xov o kaxovxa rtpcoxov 

immediately went forth to seize the greatest tyranny and by his lack of Presence of Mind 
619c soGoc; s7tiovxa sksaGav xpv psyvaxr|v xopavvvSa , Kav vno a^poaovriq 
and greed , he chose without having sufficiently examined all of it, thus self failed to 
xs Kav kavpapyvaq sksaGav oo VKavcoq avaoKs\|/apsvov navxa , akk’ aoxov kaGsvv 
notice that it involved the fate of eating the children of self and other horrors , then , upon 
svooaav sipappsvriv Ppcoasvq mvScov aoxoo Kav akka KaKa : 8s snevSiy 
inspecting it at leisure , he beat his breast and bewailed his choice , not abiding by 
OK8V|/aa0av Kaxa axokpv , KonxeaGav xs Kav oSopsaGav xpv avpsavv , ook sppsvovxa otco 
the forewarnings of the prophet . For he did not blame himself for these evils , but chance 
xovq 7vpoppr)0svcnv xoo npodproo : yap oo avxvaaOav saoxov xcov kokcov , akka xoxpv 
and the Divine and anything vnuch vnore , instead of himself . But self was one of those 
xs Kav Savpovaq Kav navxa pakkov avG’ saoxoo . 8s aoxov svvav xcov 
who had come down from Heaven , who had lived in a Well-Ordered Government in 
pKovxcov sk xoo oopavoo , PsPvcoKoxa sv xsxaypsvp vxokvxsva sv xoo Ttpoxspco 
the past life that had a share of Virtue by habit without Philosophy. But as He also said 
619d Pvco, psxsvkridoxa appxsq sGsv avso <t>vkoao<t>vaq. 8s coc; Kav suvsvv 
that not the least part of those who were caught in this way, were of those that had covne- 
ook skaxxooq xovq akvaKopsvooq sv xovouxovq svvav xouq pKov- 

down frovn Heaven , seeing that they were unexercised in suffering . But on the other 
xaq sk xoo oopavoo , axs ayopvaaxooq wovcov : 8’ 

hand , vnost of those who came up frovn The Earth , inasvnuch as they themselves had 
nokkooq xooq xcov sk xrp; ypc; , axs aoxooq 

both suffered and seen the sufferings of others , did not make their choices offhandedly . 
xs 7rs7iovriKoxc; xs scopaKoxaq akkooq , ook novsvaGav xq avpsasvq s£, S7uSpopr|c;. 
For which reason , there certainly also came to pass an exchange of bad and of good 

Svo Sr| Kav yvyvsaGav psxaPokpv xcov KaKcov Kav xcov ayaGcov 

for vnost of the souls , as well as through the chances inherent in the allotments . 
xavq Tvokkavq xcov yu/cov, Kav Sva xpv xoxpv xoo Kkppoo . 
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Whenever anyone Returns to the life in This Place , by always being Lovers of Wisdom 
619e otcots xvq abiKvouo siq xov Pvov svOaSs, asv (|H^ 0a0l t )01 

in a Wholesome Way and even if the lot of the choice for Self were not to fall among 

oyvcoq KOU 87181 81 O Kkp7XOq Xpq avpSCTSCOq aoxco pp 7XV7XXOV 8V 

the last, we may venture to affirm , from what was reported from Thence , that not only 
xsksoxavovc;, kvvSovsosv 8K xcov a7xayysAAopsvcov sksvOsv oo povov 

will Self Live a Blessed Life Here , but also that Their journey There and their Return 
av soSavpovsvv svOaSs , akka Kav xpv 7xopsvav sksvos kou 7xakvv 

Here , to This Place , will not journey-through the nether-regions and be rough , 

Ssopo svOsvSs av ouk 7xopsoso0av yOovvav Kav xpaysvav, 

but be Smooth and through The Heavens . 
akka ksiav xs Kav oopavvav. 

For surely then , He said that this was a spectacle worth seeing ; that is , 
yap Sr| ebp xaoxpv svvav xpv Oevav a^vav , 

to see how each of the souls selected their lives ; for to see them choosing was both 
vSsvv cot; eKaoxav av \|/oxav ppoovxo xooq Pvooq: yap vSsvv skssvpv svvav xe 
ridiculous and strange/absurd . For their choices were determined , for the most part, 
620 Kav yskovav Kav Oaopacnav : yap xa avpevcxOav Kaxa nokka 

by the sum of their habits of their fonner life . For , on the one hand , he said he saw 
aovpOsvav xoo 7ipoxspoo Pvoo. yap psv stpr) vSsvv 

the sou that had once been Orpheus , selecting the life of a swan , because of hatred 
xpv \|/oxpv 7 x 0 x 8 Opbsooc; avpoopsvpv Pvov kokvoo ysvopsvpv pvcrsv 

of the species of women , by his death at their hands , his soul was unwilling to be 
xoo ysvooq yuvavKevoo Sva xov Oavaxov o7t’ eKevveov ouk sOskooaav ysvsoOav 
conceived in a woman . Then on the other hand , he saw the soul of Thamyras choosing 
ysvvpOsvoav sv yuvavKv : 8s vSsvv xpv ©apopoo skopsvpv 

the life of a nightingale ; then he also saw a swan choosing to change into of a human 

apSovoc; : 8s Kav vSsvv kokvov avpsovv psxaPakkovxa svq avOpeoTivvoo 

life , and similarly for other musical animals . But the soul that drew the twentieth lot 
Pvoo , coaaoxcoq oXKa pooovKa ^coa . 8s \|/oxpv kayoooav svkogxov 
chose the life of a lion ; that was the soul of Ajax , the son of Telamon , by revnevnbering 
620b skscrOav Pvov ksovxoq : Ss svvav xpv Avavxoq xoo Tskapcovvvoo , pspvppsvpv 
the judgment concerning the armor (of Achilles) , fled from becoming a human . After 
xpq Kpvoscoq xcov o7xkeov bsoyooaav ysvsaOav av0pco7xov : S7xv 

this then , the soul of Agamemnon ; likewise also hated the human race because of its 
xooxco 8’ xpv Ayapspvovoc;: xaoxpv Kav syOpa xoo av0pco7ivvoo ysvooq Sva xa 
sufferings , then chose the life of an eagle . Then , drawing one of the middle lots , the 
7ia0p 8s Svakka^av Pvov asxoo. Ss kayooaav sv psoovq xpv 

soul of Atalanta , catching sight of the great honors of a male athlete’s life , could not 
\|/oxpv Axakavxpq , KaxvSooaav psyakaq xvpaq avSpoq aOkpxoo , SovaoOav 00 
pass them by , but snatched at them. Then after these , he saw the soul of Epeius, the son 
620c 7xapsk0svv, akka kaPsvv . 8s psxa xaoxpv vSsvv xpv Etxsvoo xoo 
of Panopeus , entering into the nature of an artistic woman . Then , far off among 
Ifavo7xscoc; vooaav svq (pucrtv xsyvvKpc; yuvavKoq: Ss 7xoppco sv 

the last lots , he saw the soul of the jester Thersites clothing herself in a body of an ape . 
ocrxaxovc; vSsvv xpv xoo yskeoxo7xovoo ©spovxoo svSoopsvpv TtvOpKov : 
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Then , according to the draw the soul of Odysseus , choosing the last lot of all, 
8 s Kara xoyqv xqv OSoooscoq, kaxoooav oaxaxqv naacov , 
came up to make her choice ; but from memory of her former toils , by having recovered 
vsvav avpqaopspqv : Ss pvqpq xeov npoxepcov 7tovcov kskaxjvqKovav 

from her love of honor , went about for a long time in search of the life of an ordinary 
((nkoxvpvac; , rcspuooaav 7iokov ypovov (^qxsvv Pvov vSvcoxoo 

man who-minded-his-own-business , and with difficulty , found it lying quite disregarded 
avSpoq anpaypovoc; , kou poyvc; sopsvv Ksvpsvov 7too 7i:apqpskpsvov 

by the others , and upon seeing it said , that it would have done the same had she drawn 
620d 0710 xeov akkcov , kou vSoooav sv7tsvv , oxi av sTtpai;s xa aoxa kaxoooa 
the first lot, and chose it, Well-Pleased . 

7tpcoxq, kou sksoGav aopsvqv . 

And certainly , in like manner , of the other animals , some entered into 
kou Sr) cooaoxcoc; sk xeov akkeov Gqpvcov vsvav svq 

men and into one another , on the one hand , the unjust into wild creatures , but the just 
avpcemooq kou svq akkqka, psv xa aSma svq xa aypia , 8s xa Smava 

transformed into tame animals , and there was every kind of mixture combined . 
psxaPakkovxa svq xa qpspa, Kav naaaq pv^svq pvyvocrGav . 

But then , after all the souls had chosen their lives , just as they had drawn , 
8’ oov snsvSq naaaq xaq \|/oxac; qpqaGav xooq Pvooq , eoa7i:sp skayov , 
they were put in order to go before the touch of Lachesis . Then She sent with each , 

sv xa^sv 7vpoavsvav Ttpoq xqv Aaxsavv : 8’ sKsvvqv ^op7i:sp7T:svv sKaaxco 

the spirit which they had chosen , as the guardian of their life and the ful filler of their 
Savpova ov svksxa, (poAcxiccx xooxov xoo Pvoo Kav aTumkqpcoxqv xeov 

choices . Which spirit, on the one hand , first led the soul to the touch of Clotho , by Her 
aipsGsvxeov . ov psv 7tpcoxov aysvv aoxqv Ttpoq xqv KkcoGco vno sKsvvqq 

Right Hand, also thus Turning The Vortex of The Spindle, thus validating the destiny of 
xqv ysipa xs Kav S7uoxpoi|)qv xqq Svvqq xoo axpaKxoo , qv Kopoovxa povpav 
the lots they chose ; but on the other hand , after having contact with Her the spirit in turn 
kaxoov svksxo : 8’ si))a\|/apsvov xaoxqq aoGvq 

led the souls to the Left-handed spinning of Atropos , to make the webs 
aysvv S7tv xqv xqc; vqavv Axpo7too, 7tovoovxa xa 

of their fates , irreversible . But thereafter , surely then without any reversal, 
87UKkcoaGsvxa , apsxaaxpoba : 8s svxsoGsv Sq apsxaaxps7u 

they passed beneath The Throne of Necessity . 

621 vsvav u7vo xov Gpovovxqq AvayKqq , 

And That Self passed through , seeing that the others had also passed , 

Kav sksvvoo Svs£,skGovxa Sv, snsvSq ov akkov Kav SvqkGov , 
and all journeyed to the Plain of Forgetfulness , through a terrible and choking heat; 
anavxaq TtopsosoGav svq xo 7i:sSvov xqq AqGqq Sva Ssvvoo xs Kav Kaopaxot; 7ivvyooc;: 
for it was also bare of trees and such plants of The Earth ; so there they camped , 
yap aoxo svvav Kav ksvov SsvSpcov xs Kav oaa dosv yq : oov abac; ciKqvaaGav 

ivnvnediately upon arriving in the evening , beside the River of Carelessness , whose 
qSq yvyvopsvqc; so7tspaq 7tapa xov 7toxapov Apskqxa, oo 

waters , no vessel can contain . Then , on the one hand , they were all compelled to drink 
xo oScop ouSsv ayysvov oxsysvv. oov psv 7raovv avayKavov 7ivsvv 
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a measure of the water , but on the other hand , those who were not Preserved by their 
u psxpov too oSovtoc~, Ss touc; pr| oeoippsvouc; 

Presence of Mind , drank more than the measure ; then those that so drank forgot 
(Jvpovriaev 7ivvsvv nksov too psrpoo : 8s tciovtcx tov S7ukav0avsa0av 
everything forever . Then after they had fallen asleep and it was the middle of the night, 
621b n avTcov asv . 8s s7rsiSri Kovpr|Or|vav Kav ysvscrdav psaaq voKTaq, 
there was a sound of thunder and a quaking of the earth , and thereupon , suddenly 
ysvscrOav PpovTrjv ts Kav crsvopov, Kav svtso08v s^a7uvr|c; 

they were bome-aloft; one this way , one that, to their birth , like shooting stars . 

depsohav aveo akkov akkq eve; Tpv ysvsovv , coorcsp aTTOvrac; acrvspac;. 
But Self, on the one hand , was kept from drinking of the water , yet certainly 
8s aoTov psv Ktoko0r|vav 7usvv too oSaxoc; , psvxov 

how and in what way , He returned to the body , He did not know , but suddenly 
07v©q Kav 7Tr| , aijnKovTO svq to ocopa, ook svSsvav, akk s£,av())vr|q 
recovering His sight, He saw Self at dawn lying upon the funeral pyre . 
ava(3ks\|/ac; vSsvv aoxov sa>0sv Ksvpsvov sni tt| 7 topa . 

And in this way , O Glaucon , The Tale was Saved , and was not lost, and 
Kav ootcoc; , co TkaoKcov , poOoq soco0r| Kav ook ancoksTO , Kav 
It will Save us , if we are Persuaded by Self , and we shall Safety-Cross The River 
621c av ococrsvsv qpaq , av 7vsv0cops0a aorco , Kav so SvaPqoopsOa tov noTapov 
of The Plain of Forgetfulness and not defile our soul . Thus on the one hand , if we are 
Tr|q Ar|0r|c; Kav oo pvavOqoopsOa: akk’ psv av 

Persuaded by me , we shall Maintain that soul is Immortal and capable of enduring all 
7Tsv0eops0a spov vopv^ovxsq \|/uxr|v aOavaxov Kav Sovarov avsyso0av navTa 
that is bad , and on the other hand , all that is Good , and so we vnust always keep to The 
KaKa, 8s rcavTa aya0a, Kav s£,ops0a asv Tqq 

High Road and Pursue-Righteousness-with-Devotion along with Presence of Mind 
aveo oSoo Kav S7mr|- SvKavooovriv -Ssooopsv psra Kav (|)povr|oscoc; 
in every way , in order that we may be Dear both to Oneself and also to The Gods , both 
navTV Tporao, vva qpvv copsv vjnkov Kav aorovc; Kav rovq 0sovq, ts 
during the journey of Self Here , and when we receive the rewards of Self , just as 
psvovTsq aoToo sv0aSs , Kav snsvSav Kopv(^cops0a xa a0ka aoTrp; , coansp 
The Victors (in the games) go-about-receiving theirs , and both Here and in that journey 
ov WKridopov wspvaysvpopsvov , Kav sv0aSs Kav sv tt| 7 ropsva 

of a thousand years , which we have described in detail, we shall fare well. 
yvkvsTsv , r|v Svskr|ku0apsv , npaTTCopsv so. 


15 SEPTEMBER 2017 
22 JULY 2006 
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No additional restrictions — You may not apply legal terms or 
technological measures that legally restrict others from doing 
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More information on this license is available at 
http://creativecommons.Org/licenses/by-nc-nd/4.0/ 
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